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.LOVE THE CHUnC!H BECA,US.E ·CHI1IST LOVES.HER 

In the Book of the Exercises the "Rules for Thinking 
( 'feeling') with the Church" are found towards the end 
tS.E. 352~370). 

Through studies made by Fr. Pedro Leturia and other 
specialists, we know that these rules have their origin in 
the tremendous graces Ignatiusreceived at Manresa, but 
that their composition dates back only to the period in 
Paris, towards 1534,wlth some additions made later on, 
towards 1541, in Rome. 

Nevertheless, the fact of their late composition"does 
not explain why they are located towards the end of the 
Book. The reasori behind this is a question of developing a 
spiritual disposition; the.rules are the result of a pro~ 
cess of a growing identification with Christ and with all 
that He loves. 

The Exercises develop a spiritual pe4agogy that seeks 
to make a person grow in II ••• intimate knowledge of .the 
Lord, who has become ma~ for me that I may love Him more 
deeply and follow Him more closely" (S .E. 104). This is 
the goal towards which the meditations of the mysteries 
of Christ's life are directed. 

This intimate knowledge of the Lord has two poles 
which are linked to each other through the unifying bond 
of love. It has the tremendous power of producing a recip
rocal preSence in the. sense of establishing communion bet
ween two persons. 

The first pole is directed towards Jesus Christ. The 
desire to know Him urges the retreatant to become interes!:. 
ed in all that is His. Friendship is nourished and grows 
through direct and close contact. Through its own dynamic 
it s,eeks to know the events, the words and the feelings of 
Jesus, the persons accompanying Him, His. projects with 
their possible successes or failures. It is not content 
with what is vagtie but descends into details. 
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However, this does not stop our friendship, lest it 
become dissipated in trivial matters, from making an ef
fort to move ever more deeply into the intimate knowledge 
of the Lord, of His designs and more profound feelings to
wards His Father and His brethren. In this way, the grace 
asked for, a more intimate knowledge of the Lord, will 
lead us to the point, the source,' where His desires, 
thoughts, feelings and actions are laid bare; it is what 
the Bible designates with the primitive word (Urwort) 
"heart". 

The second pole of this peti tion is that the know
ledge of the Lord may be internalised in the retreatant. 
That he or she may pass from the level of abstractor 
scholarly knowledge (S.E. 2, "knowing much"). to the more 
personal level where things, are cherished and, relished 
more intimately (S .E. 2), where God can communicate Him
self 'and work immediately so that the retreatant may be 
filled and be "inflamed with His love and praise" (S .E. 
15) • 

The meditations of the mysteries of Christ's life, 
with their repetitions, colloquies and application of 
senses, are a very special method of prayer to foster this 
intimate knowledge leading to greater love and closer 
following of Jesus. 

The process of the Exercises leads the retreatant to 
a growing identification with the Lord and therefore with 
the Church. 

The Kingdom meditation leads the retreatant to under-' 
stand in their heart, the two great loves of Jesus Christ 
our Lord: the Father and His glorification, and men/women 
(including His enemies) and His loving design to bring 
them to the Father. 

The meditations of the Third Week introduce the re
treatant to the mystery that "there is no greater love 
than to lay one's life for one's friends" (In 15,13), 
while those of the Fourth Week enable a person to become 
familiar with the glorified love of the Father for His Son 
and for each one of us, because through destroying our sin 
and death it brings us to life in Christ. 
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The same maybe said of the meditations 6f the Second 
Week, especially those more explicitly referring ·to the 
Church- for example" the vocation of the apostles (S.E. 
275), their being sent out to preach (S.E. 281) and the 
institution of the Eucharist (S.E. 289). 

Without gl.vl.ng us a systematic theology about the 
Church, the Exercises make us accompany the Lord as He 
builds up His Church through persons and concrete actions. 
Because of thiS, a growing identification with Christ 
brings with it a corresponding growth in our identifica
tion with the Church; it leads us to develop, in our 
hearts, a "true sense" of the Church, which is not only 
something we know but a kind of natural instinctf.lowing 
out of love and a hindred feeling. 

Cardinal Newman develops" the theme of how concrete 
love of a friend can lead us to love the friends of our 
friend. This is how, then, at the human level, love be
comes universal. 

This fact, so simple and at times so far reaching, 
is the foundation of all the Ignatian rules for thinking 
(feeling) with toe Church: love those whom Christ loves. 

How does Christ love the Church? How should we love 
her? 

Of the many images of the Church found in Sacred 
Scripture and in· tradition, Ignatius retains two which 
most aptly express this intimate, powerful and fruitful 
love: the Church, spouse and m"other (S.E. 353,363,365). 

The retreatant, full of love and desire. to serve the 
Lord, will turn with equal love towards Her who is the 
spouse of" Christ, and Mary, who is both His mother and 
ours. Here lies the fundamental force of these rules. They 
are the natural outcome of love. 

We know the rich biblical roots of the relationship 
between Bride and Bridegroom and how the New Testament 
brings this to a climax in the Book of Revelation where 
the purified Church, the new Jerusalem, "comes down from 
God out of heaven, as beautiful as a bride all dressed for 
her husband" (Rv 21,2). 
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However" in these nil~s" Ignatius is not thihking 
of the Church of the final Kingdom, but of the Church 
militant (S.E. 352). Thatls to say, he is referring to ~, 
the pilgrim Church, cake<;l with dirt and dust as she moves 
through hi story. The hierarchical Church, made up of men 
who are weak and sinful, like Peter. The Church· criticis
ed and persecuted at all times by those who c,onsider her 
either too materialistic (S.E. 354: confession, sacra
ments; 358: reliCS, indulgences, candles; ·360: images, 
adornment) or too sptritual (S.E. 355,356,357r. The. 
Church of popular devotions so describeq in these rules, 
provoking the rejection and contempt of rationals and in
dividualists of all ages. The Church ·of the poor who are 
those who have developed sufficient human sensitivity to 
chertsh these practices. 

It is this Church we are c,alled to love and defend; 
never to attack: "Finally,· we must praise all the command 
ments of· the Church, and be on the alert to find reasons 
to defend . them and by no means in order to criticise' 
them" (S.E. 361). 

As we see, Ignatius does not side-step the Church 
of the present neither by idealising the Church of· the 
first chr;istians nor by anticipating the heavenly Jeru-' 
salem.· His counsel is praise, praise, praise. The ultima~ 
te reason.for this is that Christ loves .the Church mili 
tant as'she is, holy and, at the same time, sinful. 

This motive is based on faith: "For I mu·st be con
vinced that in Christ our Lord, the Brid,egroom, and in 
His spouse the Church, only one Spirit holds sway, which 
governs and rules for the salvation of souls. For it is 
by the same Spirit and Lord who gave the Ten Commandments 
that our holy Mother Church is ruled and governed" (8.E. 
·365) • 

·Only faith in the Church, as the mystery of the pre
sence of the Father's and the Risen Christ's divinising. 
spirit, can lead a person to such docility. to the Church. 
Herein lies the power of this "believing" which Ignatius 
uses. 

Behind.the words "rule" and "govern" lies the myste
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ry of the Spirit 1iving within us, which enables us .to 
savour the "Contempla.tion to bbtain love": " ... thus He 
makes a temple of me, since I am created in the likeness 
and image of th.e Divine Majesty" (S.E. 235). 

The same idea is expressed in the letter Ignatius 
wrote to Negus Claudius of Ethiopia: " ..• it is a special 
privilege to be united to the mystical body of the Catho
lic Church which is vivified and ruled by the Holy Spir

. it. .. " (Letter dated February 23, 1555). 

Let us conclude this reflexion on the root and foun
dation of "feeling with the Church". The reasons Ignatius 
adduces ~or us to be always disposed to defend and follow 
the Church's directives, follow her legitimate traditions 
and customs, and respect her practices, are not based 
merely on human convenience nor on the purely juridical 
and institutional level. 

The predisposition in favor of following what the 
hierarchical Church teaches , does or recommends is not 
founded on cold juridical norms, but on the tender, 
constructive, fruitful and active love of the Bridegroom 
for his Bride. 

If we look at the matter from our situation as God's 
children, fidelity and active love towards the Church 
a love which enables us to subordinate our pOint of view 
and desires tb hers - are based on the solid fact of our 
belief that she is "our mother". Love for our Mother the 
Church is the foundation of our obedience, loyalty and' 
service because what we do to her, we do to Christ (cL 
Mt25 ,40). 

* * * * * 
"Thinking (feeling) with the Church" is one of the 

characteristics of the Christian Life Communities: "Union 
with Christ leads to union with the Church where Christ is 
here and now continuing His -mission of salvation" (G.P.S). 

This sense of the Church is not just something of the 
level of orthodox doctrine nor is it a vague, ineffective 
affection. It is in no way identified with a mere pas'sive 
disposition to obey what we are ordered to do. It is doubt 
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less something of all this, but much more: "This sense of 
the Church provokes concrete personal collaboration in the 
work of building up the Kingdom of God" (G.P. 5). 

Our sense of the Church should inspire /us to know, 
live and put into practice the spirit and the directives 
of the Second Vatican Council. This is the great chal
lenge, the ~entral issue for those who are called to be 
active and militant in the Church today. 

The orientations given after the Council, by the 
Popes or local bishops, should not distract us from this 
central objective, but should reinforce it for us. "To 
make the Council " is a task, not only for twenty years, 
but for many generations. This seed of grace the Lord gift 
ed to His Church through Pope John XXIII each CLC membe; 
is called to take up and to foster its growth. However, 
to make it fruitful, it is nece~sary to strengthen ever 
more our sense of the Church, our Mother, by trying' to 
make ourselves open to rece1ve the great gift of the 
Father: a growing knowledge and love of Jesus Christ. 

Juan OCHAGAVIA, S.J. 

LIFE STYLE 
Becoming more aware and evaluating in a ,CLC group 

"Creating a new awareness and anew way of acting is 
important and fundamental. That, however, should never al
low us to forget our responsibilities regarding prevailing 
political opinions and government policies, particularly 
of our government and public opinion. Catholic scientists 
and po~i-ticians, our associations and academies' (centres 
of adult formation) have the duty of working together, to 
make a significant contribution in this whole area. 
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the leaders',in the.Chur~h and all the faithful should 
be se"nsiti.zed. The Church can and must'make an important 
contribution because the problems are at the level of the 
hierarchy of human values and the standards of society. We 
must therefore make the .effort needed to rethink and re
formulate our own position" ('Zur Zukunft der Menschheit' , 
Cardinal Dopfner, Se~retar:tate of the German Episcopal 
Conference, Bonn). 

Texts which, like this one, are concerned with a 'new 
life style', have raised serious questions for several 
groups in our diocese since 1975. The impulse to do some
tping came to us. from various sides: f~rst of all from the 
CLC itself through its world Assembly at Manila in 1976, 
froin the Assembly of the German Federation, from the Ger
man bishops, from 'Action 365', from the 'Ecumenical Ini
.tiative for one world' (two ecumenical movements which 
have been working in this way for several years, and with 
whom we are in contact), and from many other sources. Then 
through meetings of leaders of our diocesan community 
further incentives continua-lly built up to approach this 
theme as a group, through an exchange of material and ex
periences. I 'would now like to tell you how my group has 

, proceeded. 

Our group, which is made up of five young married 
women, had been meeting for several years when the ques
tion of life style arose for us. We faced it for several 
years until the group broke up. But its .members, who are 
now in other groups, are still marked and feel the reper
cussions. During those years .we constantly were confronted 
by .the challenge of the Sermon on the Mount, in particular 
I Blessed are the poor in spirit'. Visits by CLC friends 
from various parts of the world, as well as CLC bulletins 
and magazines, helped us considerably. 

Our Way of Proceeding 

The starting point for' questions on our life style 
was provided by four exerCises done together during a 
series of meetings. 
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1st exercise 

- I write down all the details of my day, to-day. 

- Reflection: which ones were· reflected on. consciously, 


which were lived automatically? What must I, can I, d·o I 
want to change? When do I ask what is it that God wants 
to do through me? 

~ Listening group (exchange of our personal reflections) 
- Follow-up in daily life: living the day in a more con

scious wB:Y! 

2nd exercise 
Each member makes a 'collage I expressing: I Where do I 
feel my'power1essness? Where do I see signs of hope?' 

- Each one presents his/her 'collage' 
- Mutual exchange about what has been heard. 

3rd.' exercise 
- Free-flowing discussion on what we draw life from 
- We classify the results in terms of spiritual and mate

rial values 
- Exchange. 

4th exercise (in several steps) 
1. 	Reflection: What are the things, values, goods of impoE 

tance for me, which come to my mind? (I write them down 
in the order in which they come to my mind). Exchange. 

2. 	Reflection: Does the order in which I have listed these 
things correspond to the priority towards which I am 
drawn or to the one I really live? Have I forgotten 
something important? Why? Exchange. . 

3. 	Reflection: What do I do with my wealth/possessions? 
Am I happy to have so much? Am I grateful for them? Do 
I see them as an end in themselves? Do I use them as if 
the 'wealth I belonged to me? What is my relationship 
with people who have less (migrant workers, the unem
ployed, the marginalised, the handicapped ..• ) 
What are my feelings when I think about sharing? 
Am I in solidarity with other people, for example, in 
other continents, cultures? What are the signs of this? 
What det·ermines me in the use of my' weal th' (re
sources)? Wh9 or what influences my life style?· 
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What are the repercussions of my life style on my envi-' 

ronment (family, children, neighbourhood, service, pro

fession, ... ) 

Exchange. 


After these four exercises we turned for a period of 
time to th~ life style of Jesus, as it appears in certain 
Scriptural texts, like Lk 19,1-9 (Zaccheus), Lk 12,15-24 
(the rich man and his harvest), Mt 11,16-19 (Jesus' work). 
We questioned ourselves, first in a personal reflection, 
then in an exchange: . 

- What style of life is described here? 
What words of Jesus about his own life style or about 
the life style of those who follow him imp~esses me? 
What does this mean for my life style? 

- I remember the 4th exercise. and particularly the second 
step: How did Jesus use these values, these areas of 
life, these goods (that I have listed)? 
What order of values did he establish'!' 
What passages from the Gospel come to my mind on this 
subject? 

- Exchange. 

Consequences 

In the numerous and excellent exchanges that we had, 
we clearly recognised the reasons for our gratitude,but we 

.also saw what we had to change. After several years, what 
remains of these 'results' that is effective and tangible? 
I posed that question to the members of my first group, 
and also to members of other CLC groups in our diocese. 
Summarising the responses, here is what we now see. 

- The groups are not on the same level, in a uniform way. 

- Beyond the permanent challenge regarding our own life 
style, there are still the following questi.ons: 
.L. How do I feel in the presence of people who have a 

more expensi~e lifestyle?
* Do I keep my distance or can I accept the fact? 

>~ Am I ready to talk about it? 
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- It is more difficult to put into effect in daily life 
what one has recognised and seen, and to convince one's 
family about it, if only one of the spouses belongs to 
a CLC group. A lot of love and patience and a readiness 
for compromise are necessary. 

- The starting point for our confrontation with our own 
life style came from the CLC. It allowed us to build a 
good foundation for all the subsequent confrontations 
and questions which came to us later on from Clifferent 
directions. We were then more alert. Our present journey 
is still influenced by this. 

- The theme has helped us to see more clearly where pover
ty. and wealth are to be found in the world and in myself 
and how I make use of these (values, gOO?S, raw mate
rials, things, etc.). 

Our life style. has really become more simple. and has 
wide repercussions in daily life, in meals, in buying 
and using cars , holidays, clothes, etc. That sometimes 
means a conscious renunciation, sometimes a conscious 
yes, a conscious joy. 

The influence on our decisions is clear; people· have 
priority over things! How are health, strength, etc ... 
invested ,in service? 

- Visits of CLC members from other countries have enlarged 
our horizons and mad-e the world community tangible by 
pointing to possibilities of realising it .. 

We are all grateful for these incentives and we will
ingly unite ourselves to Paul: "And it is my prayer that 
your love may abound more and more, wi th knowl.edge and all 
discernment, so that you may approve what is excellent, 
and may be pure and blameless for the day of Christ, fill
ed with the fruits of righteousness which come through 
Jesus Christ, to the glory and praise. of God" (Ph. 1,9
11). 

Josephine Sahuhbeak 
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Just out!. 

CLARIFYING DIFFERENT ROLES 

A Supplement to the Survey 


This brochure which is the result of 18 months 
of exchanges between six CLC- leaders and assistants 
from different parts of the world (a working-group 
with a mandate from the Executive Council), answers 
a double· question which always arises during the 
growth of a group as it moves towards CLC: 

What is the particular contribution of each role 
to the growth of a group as it develops in the 
direction of CLC? 

- The roles in themselves do not guarantee growth 
if their contribution is not clarif'ied and deter
mined by the needs of a group at the various 
stages of its journey. What are these needs? 

The roles of the ecclesiastical assi'stant, the 
gUide and the coordinator are clarified in this way. 

The needs of the group, the responses that they 
call for, the kind of help the role should give at a 
particular moment, the difficulties which must be 
attended to, 'particular points which mus~ be watched 
-all these. are specified and described in detail 
for each stage. 

This booklet can be obtained by writing to: 

CLC SECRETARIAT 

C.P. 6139 


Borgo S.Spirito 8 

00195 Rome - Italy 


Price: $US 1.50 or the equivalent in other currency. 
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0:\1t again 

CLC 

As preparation's' vi si tto our 
country, our CLC grcitl offer nights ofpr 
fbr young people. In 
that praying, having' a: 

,'had 
view 

seen in 
of' the 

our. own lives ".• 
world and ,It$ 

events was very dUfL' . as,. there are so many othe):"" 
ways 'and so many obstac ',C~rtai~.' peak' ; moments l:i~Ve) 

"helped us, grow ·.~we ,wan" ",to' offer the same possibi1~ty,' 
to other young people. Our;,programme: the way of ,the·crO~s. 
follbwedbY a night of·'pr'~y,er. The whole grouptookp~-it 

; in thepi-eparati6n:distrib~ting leaflets, making 
preparing the way of,the:cr;oss,etc.' . 

We wanted to hav,e aGii~'n:h procession,. so we 
.we could ha.ve~ the cross that the Holy .F'ather hadentrustecl' 
to the young people atthee'nd of,the Holy Year. We wanted," 
to carry that cross through the ~streetsbf our' town; 
through the area oC prostitution , past the banks .and the, 
clinics~, 

All the preparations were at last finished..., and" 
'w,ere a little afraid. Would there be p~ople 
in oUJ;" procession? Would people mock us? 

.' On 'the eveAing we, had, chos~n th~re had. been a light .. , 
'rainfall. So we were afraid that we woulo be the only ones 
, Lux~m~urg station. Whcit:an unusua.l 
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preparation . Some, 'guidelines ,have al!ready;bee,n', 

them'iIi 'the form of two 'q'uestionna,ires which have' 

theirusefulnes~intheptepa~ationfor ,', Youth 
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",";"'What dHficultieshave you found in these 


Once people have a k:nowledge and 

happens whentney leave school?, 
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":'As, you see it,' ,what does it mean for 
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Does the $rotlP play ,a part in members" 

ing:
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*'Tl:}eii ~ttit~de to,mciriE!y and society 
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Peace and war ...militaryservice ... 
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- How dciyou CLC youth reality present 
,CoinInunity? its structures? 

,- ,Wh?t do~s the World Commtini-ty mean to your., 





THE MEETING OF EUROPEAN ASSISTANTS 

- A SUCCESSFUL PREMIERE 


The European meeting of the CLC took place in Rome at 
the beginning May - a uriique occasion for getting.together 
for the first time the national assistants of our ancient 
continent. 

It is difficult to describe the atmosphere of compan
ionship, the feeling of having been sent on the same apos
tolate by the same Lord . But the aim of our meeting was 
not to form a 'consolation group '-, but to pray and reflect 
on what it means to be a national ecclesiastJcal assistant 
in Europe today with a view to a 'something more! in the 
service of the Lord and our brothers. The meeting place, 
the general curia, and the internationality of its jesuit 
community reminded us of the universality of our mission: 
Europe is only: a part of the ,world. The presence of Jose 
Gsell and Cora Sim and the participation of Tobie Zakia 
were a refreshing element at the meeting, and reminded us 
- if we needed to be reminded - of the lay' character of 
the CLC. The participation of Juan Ochagavia S.J. was a 
sign for us of the mission received by the Society.for the 
CLC. 

Each of the four working-sessions began with a confer 
ence, and each conference was folt'owed by a time for pray=
er and personal reflection, sharing in small groups, and 
an exchange together in a plenary s'ession. The four presen 
tations were by Patrick O'Sullivan, S.J., Juan Ochagavia-; 
S.J., Claude Flipo, S.J., and the president of the CLC, 
Tobie Zakia. ' 

It would be very difficul t to reproduce here the 
richness ,of these interventions. I will tlierefore limit 
myself to outlining some ideas that struck me. 

The world and Europe are in a state of flux - our old 
western civilisation is undergoing profound changes 
christianity was at the baSis of !our epoch' - the rights 
of man are a clear sign of this- but what will come of 
it' tomor.row? That depends on our ability to know how to 
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read the signs of the time,s, to knowhow td discern. It 
depends on our involvetnentin such diverse sectors· as the 
problems o£peace and armament and the questions posed by 
genetics. 

Certainly th~ challenges of the modern world are pre
sented to us in an almost abstract way, but are we also 
struck· by the call of Christ? Are we not too quickly 
~aught up in a formation which is indeed very penetrating 
(aspect of the two standards) but does not rely enough on 
the call of Christ (aspect of the Kingdom)?Are we en~thou
siasts, do we let the desire for service without any 
limits and compromises enter deeply into our loves? Are 
we ready to invest all of our gen~rosity? Are we ready to 
pay the price, to break new ground, to take ri sks? Are we 
ready to be 'ignatian guides'? 

I 

CLCs as communities of discernment for mission presu£ 
pose the call of the Kingdom;In the consumer society which 
is ours it is very difficult to hear the call of Christ. 
Many other things fill our 'ears and our hearts. We should 
not be frightened of promoting experiences and experiments 
which foster an awareness to the call of the Lord. 

The conferences and the sharing highlighted the ba
lanced approach that the nationalCLC assistant must have: 
to be a 'guide' and at the same time a companion who is 
full of respect and "discerning love" - knowing how to be 
demanding whilst remaining a 'companion', not taking over 
the service of the president and yet rendering fully his 
service as assistant. Full incorporation into the apostol
ic body of the Society is the necessary condition here for 
true service in the CLC. 

If the assistant really fulfills his role as guide 
when it is a question' of responding to a call and in the 
area of formation, he will help the members of the CLC to 
develop their sense of mission - the true criterion .of 
authenticity. 

The high point of our gathering was undoubtedly the 
meeting w.ith Father General. His talk and his replies to 
our questions were, for me, a confirmation of and a new 
inspiration tor my mission as a jesuit with theCLC. I re
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member above all his insistence on the Spiritual 'Exerci
seSj the backbone of the CLC. 

Thii meagre synthesis of our meeting does not say a 
word about the personal .contacts in-between the confer
ences, the evenings at the secretariate which' dealt at 
depth with questions like the relationship between the CLC 
and the local Church, etc.; it does not say a word about 
the quality of the sharing or the genuine friendship evi
dent among us. 

Nevertheless, I hope that I express the feelings of 
all in saying that the meeting allowed me to rediscover 
the meaning of my companionship with Jesus. 

Jean-CLaude HOLLERICH, S.J. 

"BEGIN FROM WHERE YOU ARE •..n 

An experience from France 

In the region Rhone-Alpes some groups were experienc
ing difficulties to such an extent that certain people, 
including those most convinced about the CLC and the 

.oldest members of the community, considered leaving their 
group. In 1984 the regional. council (which brings to
gether, once a year, the group leaders and guides) came 
to this conclusion which was confirmed on the occasion of 
the regional week-end (in which all the members of the com 
munity participated) and also by a long discernment in the 
regional team. The following facts came to light:
* 	the underlying factor was diagnosed as a half-hearted 

use of ignatian means in the groups, which led to a cer
. tain disenchantment on the part of some and created a 
persistent ambigUity for others as they were not ina 
position to make a clear choice aboutCLC;

* however, people did have a profound desire to move for
ward;

* it was proposed to have a typical CLC experience, for 
whenever this had been possible (in certain groups, on 
the occasion of aregion'al week-end dealing with evalua
tion, for example), it had brought unquestionably a deep 
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joy, peace, light and inspiration for individuals and 
their communiti~s. 

On the basis of all the above, the regional team, 
through prayer and sharing, decided to propose to the 
whole region to have an experience in the form of a ser:i:es 
of 6 meetings prepared in detail by a dozen members of the 
CLC. 

1st meeting: 
- Personal prayer from the Bible and shared prayer/or, if 

possible, a 'desertweek-end' with one's 'group 
- Gn 12/1-9 the call of Abraham 

Gn 13/1-18 Abraham, Lot 
- Gn 18/1-15 the oak of Mamre 
- A list of personal directors was sent to everyone 

2nd meeting: 
How to read my life from God's point of view (examen) 

- Refining the awareness of our inte1;ior movements 
- Shared prayer: Lk 24/13-32 the disciples on the way to 

Emmaus

3rd meeting: 
- Discernment in one's small group 
- Sharing in the feelings of the other 

Silent prayer from 1 Samuel 3/1-10 

4th meeting: 
- Challenge, the mutual support of the members 
- A time during the meeting for the communi ty sacrament 

of reconciliation 
- Mark 2/1-12 a paralytic 

5th meeting: 
- Praying our 'map of life'. (Our 'map of life' takes up 

the text of the G'eneral Principles, with commentary) 

6th meeting: 
- To choose: where is God sending me and where is He wait

ing for me? 
- Celebration o~the Eucharist. 

All of this' is going on in most of our groups in the 
region. Only God wiilknow the fruits of it ... 

Chantal Crespe - Michel & Christine Sibille 
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CLCMISSION IN MUSL 1M AND ORTHODOX COUNTRY 


"As members of the People of God, we have received 
the mission to be by our words and actions witnesses to 
Christ before men ... The group; .. prods us to work for the 
reform of the structures of society, participating in ef
forts to liberate the victims of all forms of discrimina
t ion ... " (G. P. 7). ' 

Egypt 

Our country has a population of about 45 ~,OOO. 000; The 
christians are merely 5.000.000, of whom only about 
130.000 are catholics. Most of the five million christians 
are orthodox (Copts). The other 40.000.000 are Muslims. 

Egypt is a poor country, in spite of all its natural 
resources. There is a small number of very rich families 
who live in scandalous luxury, although most of the popu
lation finds it hard to make both'ends meet at the end of 
the month. The wages of employees, especially those of the 
State, are miserable, whil~ the price of food, housing and 
clothing is continually increasing. This pushes employees 
into accepting or even looking for bribes or dishonest 
earnings. 

Our Orthodox Brethren 

We cannot deny that it would be difficult here in 
Egypt to limit the CLC to catholics only. Besides, we are 
not sure that that would be desireable. Anyway, it is a 
faci:: that our members are, quite often, coptic orthodox, 
who, through the schools or other means have come into 
contact with the CLC.Relations between catholics and 
orthodox are not always easy, above all on the level' of 
the institutional Church. Ecumenical dialogue is not with
out its problems. There is distrust and fanaticism on both 
sides. To give just one example, if a catholic girl wants 
to marry a young man who is orthodox, she must be rebaptf~ 
ed in the orthodox Church. 

- 25 



Fdced with such a situation we fe.el that we have a 
mission tb accomplish: that of helping our two churches to 
open up, to live their common faith together, and thus 
present a united witness to the muslim world. There are 
also some Greek orthodox and protestants among us. We must 
say, without boasting, that the union between us is expe
rienced in a very natural way. The only point which caused 
problems at a certain time was that of relations with the 
Holy See, but after Providence'82 we saw that our particu
lar mission was to live the union that is among us in fid~ 
lity to our different churches. From the point of view of 
the catholic Church in Egypt, we are now recognised by the 
authorities, thanks to the new Apostolic Administrator and 
Mgr. Ignace (formerly Fr. EliyyaYacoub). 

The Muslim 

Our muslim brethren have often reminded us, especial
ly in these last years, that Islam is "din wa dawla" (a 
religion and a state or power). We christians are the !lahl 
el zimma", tolerated people, second class citizens. That 
explains why christians in Egypt are very of.ten victims 
of every kind of discrimination. They can never hold cer
tain positions as employees of the State. They do not have 
the right to marry' muslims without changing their reli
gion. They cannot be part of the secret police, etc. Hav
ing lived for some years as a minority, the christians 
themselves tend to have a ghetto mentality and to seek re
fuge in fanaticism. Faced with fundamentalism, religious 
fanaticism has grown greatly, above all in the poorer 
milieux. And we must c<;mfess that the priests. and eccle
siastical authorities do not help to overcome thi& atti
tude. 

We 'are often criticised as christians, or at least 
our faith is criticised in the newspapers and on televi
sion, and we do not have the right to use these means to 
defend ourselves. All our activities are watched by the 
secret police and from time to time we are called in for 
interrogation. The only aim bere is to inconvenience us 
and to discourage us. 

In saying all that we do not want to suggest at all 
that we live in an environment of continual persecution, 

26 



or that good relations with the muslim are not possible. 
It is not an official, open persecution. It is only a 
practice of discrimination in what people do. Nobody talks 
about it, and officially it would even be denied, but 
everybody does it. In general, relations with individual 
muslims are excellent, but on the official level the tone 
changes and one'meets a lot of obstacles. 

What to do? 

An easy question to put, but not at all easy to an
swer! We have chosen this question as the theme for our 
next national assembly: 'Living our CLC mission in a mus'
lim milieu in Egypt' . 

There is a great temptation to respond to fanaticism 
with fanaticism. The lex talionis is as old as the world! 
But our vocation as christians and our CLC vocation, which 
calls for the liberation of man, call us to something 
else. 

We try to discover how to live love and christian 
forgiveness in our daily life, without at the same 'time 
abandoning the struggle for a more just order in the 
country. We try to orient ourselves towards the struggle 
for a social justice that includes everybody, christians 
and muslims. The number of muslims who are victims of so
cialinjustice is not small~ We believe that we have a mis 
sion within our own Churches: to help them to come out of 
their ghetto mentality and the distrust that so often 
lurks there. Probably, one of the first things to do is to 
look for more scientific and reliable information about 
Islam, because our information is often the fruit of pre
judices which have been passed on from one g'e'neration to 
the next. Fanaticism is often the fruit of ignorance. 

A CLC teacher Who worked in a State school' was the 
victim of discrimination. She was disgusted by the be
haviour of her head mas ter. She was inclined to give ti t 
for tat, or else give up completely. After having shared 
her experience with her community in a spirit of prayer 
and discernment, she decided to be more open to the mus
lims, while demanding her rights. Her attitude of openness 
s truck those who worked with her, and she was thus able 
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to bear witness toche love and fO:r:giveness of Christ 
through what she did. 

Our witness can only be a silent witness because we 
do not have the right to speak openly about our faith to 
non christians. We hope that we can live our ,faith deeply 
enough so that our whole lives can speak of Him in whom 
we believe. 

Social Corruption 

The last point that we would like.to mention here is 
social corruption. As we said above, because of the great 
poverty of the m'ajority and the high cost of living,cor
ruption is to be found at every level of the bureaucrac·y. 
You cannot get anyJ:hing iri the State offices, or even else 
where, without paying bribes. Teachers in school often 00 
not explain the whole lesson, so that they can be sure of 
getting pupils for special lessons . Doctors offer their 
care' at exorbitant prices, and the sick poor people are 
obliged .to pay. In addition, the consumer spirit is ram
pant. 

Our effort in favour of a poor life style seems - as 
far as we>'a're concerned - to respond to these evils. But· 
that should not stop us from fighting against an unjust 
system. It is true that efforts nave been made to 
try to improve the situation. But it is only a drop in the 
ocean. 

Undoubtedly we must help to form asocial conscience 
and honest morality. Something which is more quickly said 
than done! In this we often have the feeling that we are 
swimming against the tide. "Everybody does it, why not 
me?!! is a question which is often put to us, or which we 
put to ourselves, because we are no, better than the 
others. But thanks to our sharing of life in community and 
thanks to discernment, we hope to arrive at the formation 
of "responsible christians f at the service of the Church 
and the country. 
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Conclusion 

We have the impression that,we have spoken vaguely, 
even though we, have begun from our real situ'ation: We must 
confess that we are still trying to find our way, and we 
are all still young in the CLC way. We hope to have some
thin~ more concrete to offer you after o~r next assembly' 
in August. 

The National Council 

ROLE OF THE CHRISTIAN FAMILY IN THE.MARKETPLACE 

The christian family should be a place or "environ
ment" where christian parents can raise their' children in 
a Christian way. This environment is typified by ~ set of 
values and standards that seeks to know better and live 
out the Gospel message. This environment should be open to 
people outside of the family but outside involvements 
should foster growth in the family rather than be happen
ing at the expense of the family. The christian family 
must always be moving towards "obviously" living out the 
christian ideal .. As parents, our role is to give our 
children the skills to survive in the marketplace as well 
as challenge them to change what they can. Perhaps, 
hopefully so, they will work towards making their 
environment a better place, a little closer to what 
scripture calls us to. 

The christian family must learn to truly love one 
another so that we might better love others. We must fos
ter trust, peate (as opposed to violence in our interper
sonal relationships). We need to continue to struggle to 
stand for what we say we believe in and to experience joy 
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in that belief ito be satisfied and confident in our be..:.. 
liefs (centred on Christ) s6 thatChiist's hands may reach 
us when He calls .. WE MUST PRAY TOGETHER.' If we strive t6 
be "free" with Christ and with one another, the environ
ment of our family will openly welcome a friend to a place 
where one can meet Jesus - enter His heart, feel His love 
and be consoled. 'The marketplace is primarily here right 
under our roofs. Here, we must be present, aware, vibrant 
in order to serve and live effectively in the greater mar
ketplace. We feel called to live in an environment that 
does not place consumerism number one o~ its list of prio
rities. 

We need to support our children as chri~tians in the 
marketplace. Before we can support our child on his/her 
journey we must support him/her as who they are! We must 
be present to them, with them, truly present, truly aware 
of ,them as who they are, what they need from us. We must 
show them our love so that they can be loving people. If 
they see our love, how much greater is their chance of 
knowing the Father's love. I f we play with them we will 
have the door open to pray with them. We must ever strive 
to develop and foster open relationships we truly want 
to know their needs, their struggles, their joys. A 
child's main grasp' of morality is the "Thou shalt not ... II 

or "Thou shall ... "ethic. It is necessary that we lay down 
some rules, and set some guidelines. To support their 
faith journey we must be parents of strong faith and we 
must celebrate their faith journey and prove to them that 
it is important. We also must know what is happening in 
the marketplace so we can get involved. with their 
struggles. We need to share our faith with them: Pray with 
them, become familiar with the Bible with them and 
celebrate the Eucharist with them. 

Can CLC support? 

Yes, it can. As an adult or for the adult, it· can be 
a spawning ground for our own spiritual growth. It is hard 
to support your child's growth if you are not growing. GLC 
provides a greater family where our family can come and 
share a common faith experience. CLC is one of the 
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survival tools that help us as a family go out and meet 
the many challenges-in the marketplace. 

As families we should appear together and go to 
things as a unit. This will show unity and oneness to the 
family. It will demonstrate to others the bond that unites 
us. We should be helpful to one another, work together in 
a cooperative sense. The family supports the individual 
family members in their individual work, play or study. We 
must rely on and ask for help from other members of the 
family and then we maybe an example to other families and 
help other families also. WE MUST PRAY TOGETHER. 

Integrity in business must also be a part of our way 
of life. 

Christian families have a call to be light in the 
darkness in our society today. Many influences are under
mining the very heart and fibre of ' families today, There~ 
fore' we, as christians, have a great responsibility to 
mission to the marketplace, both individually and collec
tively as families. As individuals, we are all called to 
witness and evangelize in the "nitty gritty" of our lives. 
In our factories, offices, neighbourhoods, schools, we 
need' not to preach the Gospel, but to LIVE the Gospel. 
This is not an easy task; it demands our prayer and aware
ness, so we can move "in tune" with God's cali and His 
will. .Couples need to witness fidelity and depth of 
commitment so others can see marriage as sacrament arid 
God's gift and grace . As parents, we need to fight the 
materialistic mentality and enlighten and educate about 
the negative influences of the mass media, especially 
television. Our children need to be strong to challenge 
current ways of acting. this is very difficult ,for them 
and they need a lot of support from home and our CLC com
munities. 

CLC can help by encouraging daily prayer, daily aware 
ness; this can strengthen a marriage if done as a coupl; 
two to three times a week. The daily awareness could also 
be used together as a family. Decision-making within the 
family setting as parents and children is very important. 
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our children so that .all can see we are not alone as, a 
family but'we have a broader base. 

Areas where we ,in Canada, need to grow concerning 
youth and th~ family: 

1. 	Encouraging youth to become involved in CLC; 

2. 	Teaching parents how to educate thGir childrfi'!n in the 
faith, etc. so that.it has relevance to their lives and 
life situations; 

3. 	Forming family-based CLC's that join with one another 
for support, sharing, learning and mission; 

4. 'Teaching how to use the daily Ignatian ~wareness examen 
as couples and families; 

5. 	Teaching how to use Ignatian decision-making, not only 
in communities but also in the family. 

Bapbapa Pel080 

Providing a ,larger community experience inCLC can help 
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