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THE SPIRITUAL EXERCISES 
THROUG!!« QUESTIONS» 

(Continued [porn Ma.yJ 

5. THIRD WEEK 

this week is like a repetition of the Exercises so 
far. Jesus in HiS passion followed the will of God no 
matter what the consequences would be (Principle and Foun
dation); dies for our sins (First week); is, upon the 
cross, a wonderful model to inspire our love for Him and 
is a confirmation of the price to pay in the work for the 
Kingdom (Second week). 

5.1. The historical passion of Jesus 

Try to contemplate in a heart-felt way the mysteries 
of the Passion. I suggest for you, as a general back
ground, four dimensions of Jesus' Passion. 

a) 	Theological dimension: Why .Jesus' Passion was an act 
of obedience. (Phil. 2,8) 

b) 	Ec'clesial dimension: Why Jesus' Passion was an act of 
solidarity. (Col. 1,20) 

c) 	Political dimension: In what sense Jesus ' Passion was 
a political process. (In. 11,47-54) 

d) 	 Personal dimension: Why this dimension has always been 
very moving if we look at Jesus (Lk. '22,41-42) and if 
we look at ourselves (Gal.2,20). 

e) 	Conclusion: A colloquy with Jesus. 

5.2. Jesus '. Passion today 

L.ive now in. and with your imagination the sufferings 
of the followers of Jesus today. Those who suffer in more 
hidden ways and especially those who suffer 2 like Jesus, 
publicly. 

Ed 	 In today's struggles for the Kingdom who are the San
hedrin? Pontius Pilate? The pharisees? The sadducees? 
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T~e zeaJots? The cowardly disciples? The people passiQg 
by? Who are John and Mary? Who is Jesus? 

b) 	Attentive to your own personal feelings before' this new 
passion of Jesus, pray gently and quietly. 

6.FOURTH WEEK 

This is the prolongation of the third: a deeper iden
tification with Jesus, but now in His happiness and glory. 
It is the time of hope and trust. The end of our journey 
will be the resurrection, as it was for Jesus. 

6.1. The resurrection 

The contemplation of the passages of the Gospel could 
be followed by some questions: 

a) 	Why didn't the disciples and friends of Jesus easily 
recognize Him after the resurrection? (the disciples 
at Emmaus, Mary Magdalene, the apostles at the lake ... ) 
Is there, perhaps, a deeper meaning here? 

. b) What d~ you think or how do you feel about these expre~ 
sions: "For if the dead' are not risen, neither has 
Christ risen" (1 Cor. 15,16). "And if Christ is not 
risen, then your faith is a delusion and you are still 
lost in your sins" (1 Cor. 15,17) .."If no one believed 
in the resurrection of Jesus, Jesus would not. have been 
raised" (Karl Rahner)? 

c) 	Are there, in the present world, in the Church and out
side the Church, some signs of the resurrection of 
Jesus? 

d) 	Now pray over this. 

6.2. Contemplation to attain the love of God 

God's love for us and our love for God are not just 
for special ti~es, like those of retreat. We must continue 
our love's movement during daily·life. For that reason St. 
Ignatius gives us a good way to love God in all things; 
This way is gratitude. 
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a) Could you: remember some moments of your ,life when God's 
'love for you has ,been ve-ry clear? Why? 

b) 	Could you imagine these kinds of moments in your daily 
life in the future? How could you respond to these 
gifts of the Lord? 

c) 	Now, write, if you would,1 a prayer which you can repeat 
every day as a summary of your ,exercises. 

7. A FINAL REMARK 
Using t~is method with groups 

There are two ways (probably more) we can use this 
method with groups. 

'a) 	 Sharing and enriching the individual experiences within 
a group. 

b) 	Using a group, a community or an institution as the 
"retreatants" of the Exercises. In this second way the 
questions most likely, should be changed. For example 
if all ~he religious of a high school or a group of lay 
people in a parish want to discover the will of God in 
their institution they can pray with questions like 
these: What is or what are the sins of this institution 
as a result of many personal responsibilities? What is 
the concrete cail of Jesus for our institution? and so 
forth ... 

The experience of institutions "doing" the Exercises 
has, in some places, been very fruitful. It could be 
developed in the future. 

Nestor JAEN, S.J. 
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TRANSMISSION OF LIFE 


(Foupth of a sepies of aptiaZes on FamiZy Life, fpom the 
uiopking gpoup "CLC and Fami Zy Life"). 

We would simply like to share with you our point of 
view regarding the transmission of life which occupies 
first place in black african society. 

Concretely, our reflexion will be on: 

- f~rtility and its impact on the black african Christian 
family 

- planning and limitation of birth in the black african 
Christian family. 

I. 	FERTILITY AND ITS IMPACT ON THE BLACK AFRICAN CHRISTIAN 
FAMILY 

a) 	Negro-african vision of marriage 

,Like traditional Africa, black Christian Africa gives 
much importance to fertility_. For black african. Chris
tians, marriage, is a sacred act which perpetuates the 
lineage of husband and wife. It is a kind of ministry of 
life and of the future of the lineage which a married per
son exercises in the name of all and with their agreement. 
Thus ~efined, marriage is both eminently personal and at 
the same time communitarian, as opposed to the narrow, 
individualistic concept of family considered only as a nu
cleus in itself. 

b) 	Marriage advice 

Based on this concept of marriage, some black african 
,Christian parents face their sons with a dilemma: 

- either to ask for divorce from a wife who cannot have 
children 

or to accept polygamy through marrying another woman who 
can bear children. 



This can also happen in cases where the woman has 
children of only one sex, either all boys or all girls .. 

In some tribes when the husband is sterile, arrange
ment is made with maximum discretion for a br0ther or cous 
in to have intercourse with his wife so as to give him 
children. 

c) Consequences 

The unwarranted interference of parents creates inst~ 
bility in' a couple not having children. The couple can no 
longer live united, faithful, forever in their commitment. 
It reaches a point where the barren wife obliges her hus
band to take on a second woman who ca~ give him children 
so that she will not be repudiated. 

d) Point of view of the Lubumbashi CLC 

That procreation has value, we agree; but to consider 
love only as a secondary purpose for marriage to such a 
point as to eclipse it seems to us incompatible with real 
Christian marriage. 

Parents who intervene in this manner risk the hap
piness and growth of a young couple. 

On this subject, Vatican II says: !lEven in cases 
where despite the intense desire of the spouses there are 
no children, marriage still retains its character of being 
a whole manner and communion of life and preserves its 
value and indissolubility" (Gaudium et Spes, 50-53). 

"However, the fruitfulness of conjugal love is not 
restricted solely to the procreation of children, even 
understood in its specifically human dimension: it is en
larged and enriched by those fruits of moral, spiritual 
and supernatural life which the father and mother are call 
ed to hand on to their children, and through the children 
to the Church and to the world". (John Paul II, Familiaris 
Consortia; n.28). 

We make these two statements our own. 
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In case a partner becomes impotent for one reason or 
another after marriage, or in case of continuing sterili 
ty, there is still a place for a couple to intensify their 
love for one another in remaining faithful_to each other 
and to reflect Qn the cross of Christ which can lighten 
up the sufferi'ng of a couple who places all their trust 
in Him. 

The 	 true measure of love is to give life. 

II. 	PLANNING AND LIMITATION OF BIRTH IN BLACK AFRICAN. 
CHRISTIAN FAMILY 

Contraceptive methods are still not well-known by 
many, especially in the rural area .. Often, one waits untiL 
their child begins to walk to have intercourse again. 

Nevertheless, in case of an "unwanted" pregnancy, a 
couple should still welcome the child as a gift of God, 
accepting him/her. with all their heart. 

In the rural area, one cannot speak of the limitation 
of birth. In the ciLies, however, those who are better-off 
economically or of middle class, aware of their economic 
difficulties, use contraceptive methods to space births 
and at times they may be able to limit the number of 
children. 

Point of view of, the Lubumpashi CLC 

Like the Pope, we condemn the use of artificial con
traceptive methods. Nevertheless, as much as possible, 
each partner should avoid imposing on the other a conti 
nence which could expose the other partner to the,tempta
tions of Satan, as St.. Paul says in 1 Cor 7,1-5. In verses 
4 and 5 of the same chapter, it is said that "the w,ife has 
no rights over her own body, it is the husband who has 
them. In the same way, the husband has no rights over his 
body, the wife has them". 

Regarding limitation of births, we believe that a peE 
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son cannot just follow his/h'~r own whim in putting an end 
to human life just as hel she pleases., 

We should not have recourse to abortion but uncondi
tionally accept a child born of an "unwanted" pregnancy. 

CONCLUSION 

The fundamental vocation of a couple is, without 
doubt, to continue the creative work of God, that is to 
say, to transmit human life together as free and respon
sible collaborators of the Creator. 

Nevertheless, as we have said in our first sharing, 
love between husband and wife is the first purpos~ of mar
riage. We should not base our hopes first and foremost on 
the number of children because it is Jesus who gives us 
a guarantee of eternity in our life and apart from Him 
there is nothing good nor lasting. 

The Christian couple is a TRINITY, that is two hands, 
like two paddlers in a canoe, in the hand of God moving 
in the same direction. 

Tasinda Pagu MALUMBA 

8 



NEW DIMENSIONS OF CLC . 
IN THE NORTHEAST'OF BRAZIL 

itA Wandering Aramean was my father •• ~" 

Background: 

The 'development of Christian Life Communities in Bra
zil, like many other aspects of brazilian spirituality, 
follows the history of the people of God in the Scrip
tures. Several years ago Fr. Cesar A. dos Santos, SJ and 
some members of JAM (Juventude de A~ao Mariana -, Youth for 
Marian Action) travelled to Chile where they encountered 
the Christian Life Communities for the first time. Since 
they were seeking something "more" in their lives as young 
christians, they resonated with the exciting movement of 
CL€ in Chile and sought to experience this new form of CO!!! 

munity life on their return to Rio de Janeiro. Many young 
leaders were attracted and soon there were formed several 
communities. 

During this time a young Jesuit theologian, Emilio 
Magro More'ira, helpe:d in the orient<ition of one of these 
communities, "Mary of Nazareth", as he completed his theo
logical studies prior to ordination. After his ordination 
he brought this rich experience of CLC to the impoverished 
Northeast of Brazil - to the city of Salvador, BA. Nowa
priest, Fr. Emilio began seeking out young people, leaders 
from his parish, and' alumni from the local Jes~it H\gh 
School, and so formed the first pre-CLC community in Sal
vador. These young men and women came from middle'to upper 
class families in a city where poverty and .misery is the 
norm. After a year of efforts trying to mold a community, 
various members' sought out other personal or professional 
alternatives. 

"And God sustained his people in the desert. •• It 

Far from being discouraged by this first att~mpt, ~r. 
Emilio sought some heipfrom the CLC groups in Rio. He or
ganized with them a Course for CLC coordinators which was 
held in Terezina, PI. This training course attracted many 
Jesuits, including two novices, and religious sisters from 
various parts of the Northeast of Brazil. It was a time of 
reflection, insight, and renewed c'onviction that CLC ,had 
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something very special to offer , perhaps because it has 
such a tremendous respect for the experiences of ordinary 
people. Sr. Lidia Boite, of the Swiss Congregation of the 
Holy Cross, recognized its p6ssible impact for many inte~ 
rested youth in her slum parish back in ~alvador, and thus 
began the suspicion that perhaps we had been looking in 
the wrong places for members, assuming we had to hand-pick 
leaders from the middle and upper classes. 

"Give us water to drink ... " 

On their return, the various participants of the 
training course continued their, work mainly with poorer 
classes of people, generally following the normal forma
tion of the base christian communities, waiting, listen
ing, at times applying one or other formation technique 
of CLC to help the various' groups in their parishes grow. 
Many others became interested in CLC so we. invited our 
friends from Rio to give ~mother course, this time in Sal
vador. There was a need to create "multipliers" who could 
help the great demand that was growing in many poor com
munities in the periphery of the city. 

All of a sudden there occurred a phenomenon that was 
to be repeated in many places. Young people approached Sr. 
Lidia and Fr. Emilio and asked for a special orientation 
they sensed they needed or wanted something "more" in 
their lives, but they weren't sure what that "something" 
was. They began to meet and discuss together just what 
they wanted. They began to share experiences and many 
young pebple asked for a time once a month for a more in
dividual and personal conversation. 

"You sha1 l be my people and! shall be your God .•. " 

Who were these young people? Generally they were a 
mix of young men and wOmen ~ho had grow,n up in the poor 
neighborhoods. Some had been actively formed in the base 
christian community through catechetics, youth and liturgy 
groups, scouting, etc. and they were serious about their 
lives . Others had not been "active" ,in the community but 
they also wer,e looking for something "more". That some
thing more wasn't a social group for parties or to create 
another Carnaval experience - in fact, they wanted some
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thing significant, less massified. They had a simple .faith 
and a strong resonance with Mary. They were youth who wan.£ 
ed to remain faithful to basic human and christian values 
in 'an environment completely con'trar.y to the Gospel. As 
one youth put it: "I'd like to run away from all of this 
oppression and misery but I feel I should remain and sup
port and encourage the others, even with all of my limita
tions. Can you help me?". 

"The brethren were of one. heart and mind •.•• II 

The attention which they received in these new small 
groups made these young people feel they could support and 
encourage others, made them feel responsible and this 
created a real interest and curiosity among others. It 
wasn't long before' these new groups sought more common ac
tion" in service, prayer and reflection. Those already 
engaged in some activity in the base community sought to 
link up with others to further develop a corporate sense 
to their mission. Others looked to find new areas of serv
ice neglected because of lack of interest or personnel. 
Significantly, all sought to deepen their prayer and to 
celebrate this new joy and confidence which they experienc 
ed together (which even surpassed the happiness experienc= 
ed in their own families). They radiated gootlness and 
responsibility. 

They also asked for help to discern what it means to 
be a dedicated lay person in the Church today. They re
flected on topics of current debate such as the relation 
of politics to their lives as, Christians; how to develop 
humanly and. understand oneself and others; how to discover 
silence in a world of noise and confusion. All of these 
and many other topics created a ~ubstantial search for the 
"more" which was realized in days of study and reflection, 
prayer and action. It was a natural development to seek 
a retreat experience together. They reflected on Mission 
and the Person of Jesus Christ, the Prophets, etc. Gradual 
ly each group sought a. name "Boa Esperan~a", "Mariamali 

and "Magis". These names became symbols for the good work 
which. the Lord had begun in them. 
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"I will not leave you orphans ... but will send my Spirit •• " 

Then, suddenly, a series of events happened which at 
first sight were quite disconsoling. Fr. Emilio was sent 
to Rome to study Spirituality. Sr. Lourdes who gUided one 
of the new communi ties was transferred to a new mission. 
Three months later Sr. Lidia was called back to Switzer
land to serve as a General Counsellor for her Congrega
tion. I remained with Sr. Ana Rita, whom the young people 
"chose" to accompany them, long enough to give a five day 
Ignatian retreat before also being sent abroad for a sab
batical renewal! But the fruit of these months of "crisis" 
was not desperation or depression but rather renewed re
sponsibility and commitment amongst these new, seemingly 
"orphaned" CLC groups. In fact some members of the Mariama 
group decided to live together in a small apartment co~u
ni tywhich became the focus of much joy and hope for the 
others. All of the CLC groups were present at the dedica
tion of this new search for something "more" in communal 

. living, just two days before I left Brazil. 

Here in Europe we three, Sr. Lidia, Fr. Emilio and 
I looked back on this strange "orphaning" as a sign of 
God's special care. The CLC's are after all, lay groups, 
which gre~ out of their peculiar search to live the gos
pel. These CLCs in poor parishes were something different, 
something new that God was working in our midst and no As
sistant could take the place of His gUiding Spirit. The 
main .charism of CLC is to leave or dispos.e the members to 
develop according to God I s direction and call. Although it 
seems a bit radical, this total dependence on the Lord of 
the groups in Salvador has born much fruit. The groups 
have had a special time to grow along their own rhythms 
a.nd new blood has entered to gUide and "help their growth. 

We hope that others will recognize thi's new environ
ment for CLC in their own countries and will be encouraged 
by our experience, always remembering the recommendation 
given to St. Paul in Galatians 2,10: 

"The onLy thing they insisted on !Vas that !Ve shouLd 
remember to heLp the poor, as indeed I !Vas anxious to 
do ". 

WaLter J. CONLAN, S.J. 
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Thes~pages. pre s·. ,po:ints, ,,' " 
ontheappearange 6f. ' s re5urr~ct{oh, the .'. 
velopment'of. the . ties in· Fla1)der 
th~y face the.quest Iives:pose,: and, , 
deCision of' a CLC" do~tor~ 'in Ecuador 

'_ 'I 

The connection 
they~ prese~t groups of··, 
pra~er, to int~~rate the 
their choi'~e ofrriiss:lon. 

Especially in Ecuador ,; thT()~'gn' theexp~rience \~f'~'clrh' 
Lng in 'a poor-area, and with'th~j:ie~i:reJ:6 ~ork fen:", Oti1efE; . 
and not for pen;onaL gain o'taclvancefuent, ahd in' thenbpe 
of setting up nospital structures in·:dlsadvantaged area's; 
we see a. CLC group growi1}g anddevel,oping, whtth hasr~f 
ceived its mis'sionthrough d1scernin:if.;andevaluating~ts 
tal erits' and the needs around it.' TherE{O:we see young pe9?l.~ • 
who have put their gifts at the servi~e, of society through: 
making 'a clear, and preferential, chchce for, the .poor >aricF 
marg:Lnalised. '. '".. ... ;. 

These three arti'cles. offer us an .occaslonfor,medlt,a":' 
tion and pray~r; they invite us to lLsten,to our brotl).ers" 
who are working ina 51 tuationdifferentfrom ourown,~;t()· ' 
pray for the~ and ,to challenge and confront ourseiv~s with' 
what they have chosen. Also, it' seems to ~e it would' , 
avery go<;>d lde"a to continue to have new~ontri1:lUtions,' 
to exchange ' our ,'. experiences,. ou~ p/roblems, our 
difficul ti,es. In· this way we ,WOUld help one an6th~r 
grow: and to discoVer the call of the Lord for ea~h 
us,tn thediUerent parts of the world~ . 

j''rhis is one of the signs of being a 





rooted i'n 
when the, H~ly 
"rnywitriesses ..• '!' 

so 

II;, •• He 
'Br-eath. 

Is it 

'us of 'Hfs 
,'91f:Efering, frorn< sin? 

"Sel et Lumiere!' n .2) 





s'.' .p6'sS.ible<:;· 
. . .'. . degr~e(')f soT . 


capacity Jor ·rermnciatlon,disponibilitY 

analysed in d;etaU. Then:came the moment .. !?aying 

each one feEH : "My . disposition, abpoiute 


for this undertaking"~ "formal ccirrimi"tmerit", .•.. ·• 

8utnmatTse ,of the seven, members' of . the community, se 

aff.irm~tive, answerswer:e given in favor ofa cOJtJIlf6h apo 


involvemen't in their professional HeUl, and for .•'. 

mo needy; However; one had "to withdraw the 

for, family reason,s. ' . 


,For legal purposes, cieation:\()f a specific ent 
was necessary. Thus, the'''ASMED~CX (AssoclationofCornmit:'c 
ted Christ·ianDoctors) born with its own Statutes 

,where the'.spitit we desire to rive is ren 
sciencE,'!; love; work . in ruraiorperipheral ar:eas ~ disint'E.~::
rested service and· 'full time ; research; knowledge;:'·t6 
defend and' tea.ch in the scientific, moral and 50'2ia1 .... 
fields, the docfrine of the Gos-pel. and of the Magiste#l.ltn~ 
of the Church; human, 'scie"ritl and professionaldeveIop::..f 
ment,:;aid' for the country' development' thro'iJgh concrete 
pro.grams; 'opposition tp .inill1oral 'practices in the. .. . . 
of-the medical'professio'O,even having recourse.to 
tJbtisobjection,<if nec~essa:ry, refusecobperation~ 
for:the ssrtof".remunerati'()n that would respect human' 
.nity, but always in c.onformity' with Gospel 
iite of COrnf!1uniof! and sharing resources, a 

genUine brotherhood ... 


our,d_yeam?to create a Hospital of Special 

whi.ch will unite scientific exper:tise, with ato~al 


,of service to the most needy. 


Our present situation? We are based iritwo s 
zones of S,to. Domingo de los Col.oradns - Los Unificado~ 

. Abdon Calderon "-, ahd•. in a.third .oni'! on the boundary 
Independe~cia. ' 

http:recourse.to




· c OIn'.rH1ili'!CY 
youngpeopJ: e"p'~tween 
YE!a~s old:e.itI1er just 
studies'; having just or loo~ihg, 
'ai:ready atwo~lf; . 'j.ust married;}ust: 
~ first· babyol:" .expecta third one. In 'other 
are passing through ape1:"iod of life whf<::h' 
velpping, wh,ere 'rio thing . defini tive '. 
shapi~gour attit1J.des .towards life 
tality and' sIH.rit should be ours. 

We qre ,altogether 
But we' believe. in the 

that 
·in a 

We '~eet in twelve to ,fifteen. 
throughout Flaqders . They ail have their 
ty~nd story. We' meet on the campus, in' other' s<h~ollre 
orin parishes. A number of newly weds belong to our b 
communities. They even constitute themajofity. ·ofseve 
of' thesecommul1itiesbut in general "they dp not' stay 
lqngwLth the young 'aduLts'once' they are married. 

Once a .groups meet on what we 
"day where we learn from other 
going on in grQups, On of 'the· l1uni6n, 
day" we me.et two groups. There. is' an exchange' ofl' 
about the' same ,topics and there is 'for prayer. 
follqwtng day all groups hold a. plenary meeting' .. 
discDss·the most important conclusions and ,. 
the previous evening, 

of 	S~ptember we organise 
resort. Tradit~onally~ 

interes in GLC are 





TITHING, A POSSIBLE STEP 
TOWARDS GREATER SOLIDARITY 

Who among us, on meeting a child or a beggar asking 
for alms at the entrance of a moviehouse or a restaurant, 
has not thought: "How am 1 going to spend this money in 
front of such a' person?" Who has not questioned himself or 
herself if the money about to be spent should not, on the 
contrary; be given .to satisfy the hungry or warm the freez 
ing? 

This has surely happened to all of us. But, should we 
then give away what is' left over, after all our basic 
needs h~ve been met? All of us, at one point, _must have 
asked ourselves: to what extent are we to express our sol! 
darity? or, if the command of the Lord to love one another 
has a limit? 

At the bottom of our heart we know that there are no 
limits nor can there be. If we do believ~ in Christ and 
if we truly affirm what we say in the prayer of the "Our 
Father", that we are children of the same Father who loves 
each one of us and that we are all brothers and sisters in 
Him, in the family of God I s children, then there is no 
limit. 

Why? How would we feel if a father spends money on 
horses, books or music while his children go hungry or are 
barefooted? We would surely be scandalised, not only us, 
but also others who do not share our faith. In any faf!1ily, 
solidarity and fraternity is best expressed in attending 
to the members who are most in need. To them (the delicate 
in health, one! having difficulty in learning, and so on) 
we 'dedicate all our care and the best of our attention, 
and it is but 'natural that we spend more on them than for 
the rest. 

.If our faith is real, what is happening now to the 
large family of God's children should also scandalise us. 
It is scandalising to see a brother suffer while ,another 
squanders. To be exact, even if there were only one broth
er or sister wanting in life's essential, no other person 
has the right to was te in the way it is happening today. 
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Therefore, we should renounce our superfluous spending 
like changing our car, buying a be~ter radio, spending 
more for holidays., and why not - even going to the. 
restaurant or cinema. 

But) who among us think this way or is capable of 
doing it? Perhaps when we were younger we wanted to de
dicate ourselves more fully. Many of us felt we were ca
pable of giving up everything and wanted to do it. 

Perhaps, now-a-day"nobody is capable of such limit
less generosity. Often it has become an impossible dream 
we look back to with nostalgia. Facing the dramatic. situa
tion many of our brothers and sif?ters find themselves in 
-spe~ially these days - daily we become more aware that 
our response is inadequate and mediocre. 

Before our own indifference and weakness in the world 
today where the poor are suffering ever more, we react pos 
sibly by feelin& anxious and guilty. This behaviour, 
instead of helping us take positive action, makes us feel 
hopeless and paralysed and hinders the true expression of 
our solidarity. Another possible reaction could be to fee1 
complacent and say to ourself: "After all it is only an 
ideal and God knows we are weak". Both attitudes are com
mon and very likely to happen to us. But. as for the para
lysis and ineffectiveness of the one reaction and the com
plricency and discouragement of the other - neither seems 
to give life and enable God's children. to develop as He 
wants for each one. 

God's Pedagogy 

God's pedagogy is based on what we are, that is on 
the reality that we are weak and sinful. It is from our 
sinfulness and our weakness which the Lord loves and ac
cepts - that He is calling us to follow Him and become 
fully men and women. 

The Lord call s and He wai ts for an answer. Every man 
and woman is called to boundless generosity and total hero 
ism. And the Lord always shows the way. He knows quite 

'Ik'ell what we are capable of today, what is within our 

22 -



reach, what is possible in our situation and our present 
reality. 

The Lord knows that a response is always possible. 
And we also know. Between paralysing anxiety and indiffe
renee, there are always steps which each person can take 
to start the long road which for some will end in limit
less arid total generosity. 

Despite the weaknesses in each one of us, the Lord 
wants us to grow by taking significant and successive 
steps, always only those within our reach. God wants us 
to grow beyond our poverty and weakness, like the Publican 

.in the Gospel who could develop, unlike the a1ready"per
fect" and arrogant Pharisee. 

Tithins: an effective expression of stewardship (for God) 

We know that our life, our talents, our wealth and 
all we are, are not truly our own, nor to they belong to 
us, not even partly. Everything comes from God and we a rEi 
no more than His instruments, His administrators. In truth 
we are only the stewards of the Lord, of the goods He has 
entrusted to us for the benefit of everyone. 

God the Father created the world for everybody. With
out knowing.the reason, and certainly through no merit of 
our own, some of us have more possibilities than others. 
This is true of the members of our community and probably 
also true for many who belong to the CLC' s. We certainly 
have had the opportunity to develop ourselves and to 
study. Many of us 'were able to go to University and obtain 
a professi'ona1 degree. Therefore a good number of us· can 
find jobs which .bring security and a good income. 

On the other hand, the. vast majority of our brothers 
and sisters simply do not have the same opportunities. For 
them life always brings anxiety and insecurity, which 

,often they do not deserve, no more than we deserve our 
"privileged" position. 

In the Old Testament the Lord asked His people to pay 
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tithes. This was ten percent of ·everything: harvest, 
fruits, animals, money .and so on. It was a concrete ges
ture to remind them that everything comes and is from God. 
The tithe symbolised the sovereignty of God over every
thing. Its objective was solidarity in the use of the 
earthly goods, be they for the levites, the foreigners, 
the widows or the orphans; . that is, the poor, those wi th
out inheritance, possessing no land and are unable to 
satisfy thei.r own needs_ 

Today, the tithe has totally lost its force and mean:
ing. However let us think for a moment on the tremendous 
repercusion this would have in our country if we were to 
take it up. According to technical studies, in Chile today 
between 20 and 2"5% of the people are actually living in 
conditions of extreme misery. 

These persons have a monthly family income of less 
than 7,500 Pesos. ($ 50.00· US), receiving only 5'70 of the to
tal national income. To move out .of this extreme misery, 
they would need to double their income, at the least; that 
is, be given another 5% of the n~tiona1 income. 

On the other hand, the more wealthy half of the po~ 
pulation gets 80% of the national income. If we, that is 
the richer half, would only give away· 10'70 of our income 
in favor of the pobr, it would be possible, theoretically 
speaking at least, to wipeout extreme poverty in Chile. 
Obviously things are not so simple ,given the fact that 
one has to consider the many economic factors at play and 
that it is. extremely idealistic to expect such generosity 
from everyone. But the simplicity of the example helps us 
appreciate the magnitude and effect this tithing could 
have. Even if not everyone, but only a significant number 
were to tithe, it would already be possible to eliminate 
part of the suffering and ·margina1isation of so many of 
our brothers and sisters living in misery. And if it is 
possible, would it not then be a moral obligation, as our 
Bishops at Pueb1a say? 

The experience of our community 

. . 
Recognising our weakness while always making an ef
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fort to accept our mediocrity and sinfulness, we undertook 
to discover realistic and feasible ways of following the 
Lord. We became aware that while not giving up this feel
ing of nostalgia and admiration for radical and heroic en
terprises, such ventures were impractical for most of us, 
and left us anguished and paralysed to the, point of not 
doing anything. Therefore, we decided instead to ask our
selves: what is the response we are able to give in each 
situation - a response that is possible and inescapable 
if we are to remain faithful to our call. 

And so, interested by the meaning of tithing and sti
mulated by its possibilities, it seemed to us a possible 
step to take. Obviously, it is not only the tithe that the 
poor need, but also a change of those unjust social struc
tures that facilitate and perpetuate their misery. (On the 
other hand, it would be sad if this were just a formula 
to ease, our consciences and make us forget our other 
responsibilities). The.truth is that in the tithe we seem
ed to have found a possible anci practical avenue, some
thing within our re~ch to help us grow in a greatet soli~ 
darity. Consequently, for some time now we regularly set 
aside 10 perceritof our family income for the needs of the 
poorest, generally through supporting the campaigns and 
initiatives giving work to the unemployed. The truth ,is 

'that it has not always been easy. For those who work only 
occasionally c;md are semi-retired, it has really been a 
difficult and serious act of renunciation. For others, it 
has meant reducing plans and projects, less savings, but 
it has obviously been easier for t~em. 

For both sets of .people, after a. year and a half, the 
experience has been very enriching and positive, we feel. 
At varying degrees, some with more, others with less diffi 
culty, we have been able' to do something possible, within 
ou,r reach .. And yes, we feel that we have taken a truly de
liberate step, and, in all sincerity, one that is irrever
sible -for the rest of our life. Little by little, we are 
getting accustomed to this small step; soon, we feel we 
will be approaching the moment when we need to ask our
selves what further steps could be taken which are pos
sible for us and.within our reach. 
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We believe. that even though imposing this tithing on 
ourself is ·only a question of justice and cannot serve to 
ease our consciences nor make us forget our other respons:!:. 
bilities, it is a real and effective expression of solida
rity and its implementation has truly provided relief to 
many of our brothers and sisters who find themselves in 
extreme conditions of poverty. 

Even though we have opted for a fixed percentage, 
equivalent to 10 perc1ent the tithe in the Bible, the 
deeper meaning of generosity is to be measured in another 
way. At the Temple the Pharisee worked hard to fulfill his 
obligations, including paying the tithe. The widow gave 
only a few coins, which she would have needed to live. For 
us, the 10% we are giving will never correspond to what 
the Lord asks of us and we will not stop questioning our
selves on this matter. For our friends or members of other 
communities, perhaps only a few coins or a percentage less 
than the 10% we give may mean, in the eyes of God, a grea!. 
er generosity and renunciation. The Lord knows us and 
knows everything. He will always appreciate the generosity 
and selflessness of the poor widow, more than the rigorous 
Pharisee 'fulfilling his obligation. 

If we venture to share this experience, hopefully 
~ith due modesty, it is because we believe it is also a 
way possible for other CLC members having similar con
cerns. In one way or another all of us can grow towards 
greater solidarity. This tithing, or even only a few 
coins, seems to be a possible step ,for many people who, 
between the two poles of heroism and selfish indifference, 
seek a way to be faithful and to express greater solidari
ty. 

Let us not, forget that if this practice of tithing 
were to become a common practice, it would have an enor
mous giobal impact for the mitigation of poverty in our 
country. 

It is a possible avenue to take towards greater soli
darity. 

"Joseph of Ar>imathea" Community 
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A RETREAT «lTV THE, STREETS!» 

At the end of April/beginning of· May, there was a 
meeting of the nationaL CLCassistants in Rome. Fr.CLaude 
FLipo S.J·. (France) was asked to write a paper deaLing 
with what it means for a Jesuit to be an Ignatian guide 
in Europe today, on the national LeveL. The paper was ~ery 
weLL recei~ed, and one of the points that the writ,r rais
ed· wasth.e necessity of awakening and deveLoping a sense 
of being "caLLed", especiaLLy through fostering "activi
ties" that are truLy symboLic - signs that attract and 
invite peopLe. It seems to us that the two ~itnesses which 
foLLow are a very good iLLustration of the point that 
CLaude was making. (Editor's note) 

Recently we received the following lette~ from a Sa
cred Heart nun in Australia, who gives retreats and is 
involved with the CLCfs: 

"For a number of years I have been wondering about 
our way of giving retreats. Some time ago, some of us had 
a dream to. house a· program in the inner ci ty where we 
could listen to the poor, learn to pray from that stance,. 
be challenged to a deeper understanding of the Gospel. 
Then the change happened in 1982. I went to the Philip
pines and experienced a feeling of growing discomfort when 
I returned, as well as a feeling of not knowing how to 
tackle our 1st World syndrome. I have enjoyed my work in 
the parish and the CLC groups are growing. However, it is 
still a very struggling experience in terms of true Gospel 
responses. 

Many of us Catholics. have a remote understanding of 
the real Australian challenges - multi-culturalism, unem
ployment, poverty, and so on. Some groups are growing in 
this awareness, but, generally speaking, we do need to re
flect on how the Spiritual Exercises can lead us more dee£ 
ly to I conversion' as a Church. Our I poverty, oppression 
and injustice' can be subtly hidden. 
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To make a long story .short, myself, another . sister 
(a sl.ster of Charity), and a Jesuit tried to respond in a 
small way to this feeling of discomfort. A week ago we of, 
fered a retreat of 6 days on the 'inner city streets' 
(around Kings Cross, Sydney). The other sister was able 
to arrange for beds in the area. There were 12 people who 
made the journey together. These included an Ugandan refu
gee and his wife, a psychiatric nurse, a young girl work
ing with delinqTIent youth, the Provincial of the Good She
pherd Sisters who has initiated street ministries at night 
among the prostitutes in Sydney and Melbourne, another nun 
from my Order and the Jesuit in charge of the Ignatian 
Spirituality'Centre in Sydney. 

We began the retreat with a simple invitation to go 
into the streets and really "listen to the poor". In a 
most Spirit-led way the dynamic of the 1st week of the 
Exercises emerged for each one with deep self-revelations 
of sinfulnes and of the wonder of God~s mercy in terms of 
our broken world. There was no need as a director to' in
troduce any of the meditations. It all. just happened as 
they touched pain and hope within themselves. The area is 
a place of blatant exploitation and som~ parts have been 
taken over by the gay community. For some of the retrea
tants it was a 'mind-blowing' experience as they had never 
set foot in this area. Many prayed about 3 hours a day and 
then in the evening we gathered in a little terrace house 
to share experiences and have a sim~le meal. We cut down 
on any form of extravagance and were able to cover costs 
with a small donation from each one. 

Just before' we went on retreat a memora'ble reflection 
with Bishop Claver S.J. (Philippines) ~nd Retreat Direc7 
tors confirmed what we had planned. He spoke of the need 
to resist a 'personalised spirituality'; Biblical spiri
tuality is about the conversion of a people., Can we share 
in a more communal way experiences of sin and grace? Can 
we identify the demons of Australian culture? How to evan
gelise in this culturei Some aspects of these questions 
emerged during the 'Street Retreat'. We experienced a 
strong sense of 'community' through sharing of weakness. 
From 10 years of giving retreats, including the 17 times 
I've given the 30 days, . I would say that this was the 
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strongest communal experience of the 1st week of the Exer
cises". 

M.K. r.s.c.j. 

Delegates at Providence will remember Kay Haoper,one, 
of the delegates from Australia. Kay was 'on the retreat, 
just described" for a part of the time, and she writes: 

"I only had a week....end, but those two days ,were a 
very powerful encounter 'with Christ poor and Christ's 
poor. I just spent the time wandering round the streets 
or just sitting - going wherever I felt led. For me it was 
quite a scary experience - not knowing 'how to be' in this 
place, feeling uncomfortable and unsure, not knowing why 
I was here or what I was meant to do; Slowly there came 
the awareness that ,He didn't want me to do anything - just 
to know, that He was with me and that He loved me dearly. 
I came to see my own poverty ~ my own fears - those fears 
that lock me in, and Him, and others out. I prayed to" be 
freed of these fears and I guess I can see where this is 
taking place in little ways in the days since then ..•. 
The impo:r.tance of communi ty came to me, too.' On' the re
treat; our small group met each night for Mass and a meal 
and being able to share with thi~ group brought home to me 
how much t need a' sharing community ... It has been a fan
tastic experience - rec,ognising what it mea~s to be truly 
human, to recognise that for Christ to be truly human was 
to be one of the broken, and wounded people, one of the 
outcasts!" 

- 29 




NE.WS ... NEWS. .. 

South Africa 

LOOKING INTO 1985 

We cannot escape the fact that we live in South Afri
ca. Our country, at the moment, is in a state of crisis 
there is hatred, fear, guilt, violence and suspicion grow
ing all around us. And it is in the midst of aU these 
tensions that we are called to find Christ and to serve 
Him. 

In what way can we, in all our smallness, be like 
Jesus in this festering situation? What role can CLC have 
in South Africa in 1985? 

Here are some reflexions: 

* The goal of CLC formation is to help each individual 
member experience the love of God the Father - because 
it is only this love which can heal "and transform us so 

.that from the very depths ot' our heart we know that we 
are either a son or daughter. No longer will we need to 
find our identity and security in the colour of our 
skin, nor the amount of money in the bank, nor the type 
of education we might have received; rather, we will now 
know that we belong to the family of God. He is our Abba 
and we are brothers and sisters. 

* But look at our family in South Africa! Some of our 
brothers and sisters are trying to split the family 
according to the colour of our skin. And it is this at
tempt which is breeding hatred, violence, fear, guilt 
and suspicion amongst the family members. 

* Instead of God's love drawing us closer and closer, 
hatred, fear and suspicion is forcing us further and 
further apart. I think it is reasonable to say that if 
it is God drawing us closer, then it must be Satan in
spiring the opposite. 

* Christ's mission on.this earth is to draw us back into a 
loving relationship with the Father and thus to re
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unite us· into one family. This is His vision - a vision 
He died for. 

* 	As His brothers and sisters, 
-	 do we have a vision? 

do we have a V1S10n that weare prepared to die for? 
do we have a vision - hope for South Africa? 
how can we begin as CLC to put it into action? 

I 	 ask each person to prayerfully reflect on this most 
important issue during one of the group meetings: 

- to listen to one another 
- to ,try and hear what God is saying to us .as indi

viduals and communities at this critical hour. 

AA 

Venezuela 

Some months ago, in February 1985, the National Com
munity of Venezuela was born. It is the evolution, over 
several years, of, 8 communities and 9 pre-communities that 
have opted for the Ignatian way of life. The communities 
are found in the major cities of the country: Maracaida, 
Barquisimeto, Merida and Caracas. 

These communities are marked by their commitment to 
. service which takes the form of "animating" a youth pastor 
al center, evangelising and teaching catechism in poo;: 
areas, organising youth camps and so on. At the same time. 
members are being formed to integrate faith and life. For 
the purpose of creating closer and deeper ties among the 
communities and establishing common programs and activi
ties, like doing the Spiritual Exercises together,. going 
to mission camps and so on, the National Community of the 
CLC '..s in Venezuela emerged. ' 

[Information taken fro~ the first issue of the eLC bul
letin "Arboles" (Trees)]. 

Mexico 

The latest circular letter from Mexico informs us 
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that a new vice~ecclesiasttcal assistant has been named 
. for the Mexican Nationai Community; he is Fr. Luis Valdes 
Castellanos s.j. 

The same letter also gives us news of their 'up and 

World

coming activities, like their national assembly to be held 
from September 14 to 16, and the national youth meeting 
they are organising for the beginning of 1986. At the 
same time the National Executive Council also encourages 
their membe·rs to become involved in the 1987 Synod of 
Bishops which, as everyone knows, has as its theme; "The 
Vocation and Mission of the Laity in the Church and in the 

ll 
•• The members are to participate in the activi ties 

of their parish or diocese and take up this theme in the 
meetings of their CLC groups. We support this initiative 

'and hope that all our CLC members and readers will do 
likewise. 

French-speaking Canada 

'Our readers might be interested to know that there 
eXist, in sOme major cities of the U.S. and Canada, sever
al CLC groups among the Vietnamese refugees ~ These were 
initiated by Fr. Julian Elizalde s.j., missionary in Viet
nam fOt" about 20 years, who is 'presently taking care of 
the spiritual guidance of the Vietnamese refugees in these 
two countries. One of the groups established in Montreal 
called LINH THAQ requested to be affiliated to the French 
speaking Community. 

The information we gather from the French Canadian CLC 
bulletin is that the group is composed of a dozen members, 
between the ages of 25 and 30, who are mostly students. 
They' are very active. For example, every Saturday they 
lead a. sharing on the Word for their compatriots which 
gathers from 20 to 30 persons each time. Every year, when' 
Fr. Elizalde goes to Montre~l, they orgariise retreats in 
which many participate. They have their recollection 
day every month. Their main difficulty, for the moment, is 
the language. They understand Frenoh and ,can express 
themselves when it is a matter of dealing with ordinary 
subjects; but they find it hard to have to speak about 
spiritual things. They will gradually manage, we are sure. 
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