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THE CLC AND THE EXERCISES"; Remi Pot:vin S.J. 
Canada 

As I be gin this arti cle JOan of Arc's famous profess ion 
of faith comes to my mind, and I am tempted to write: I 
consider the CLC and. the Exercises to be all one and the 
same thing. Anyway, such a statement corresponds well to 

. what I experienced the first time I really, came into contact, 
with the CLC, . 

I shall examine here three statements which I shall 
attempt to justify: 
1. 	 The CLC wa.6 bOlw ou.t: 06 the ExeJr..e>i.6 e.6 
Z. 	 The CLC .Uve.6 out: 06 t:he ExeJr..eiH . .6 
3. 	 The CLC i.6 t:he natuJr..a£. c.ontinuat:ion 06 t:he Exe.Jr..ei.6e.6. 

1. 	 The. CLC wa.6 bOJr..n. out 0 & t:he. Exe.Jr..ei.6 e..6 

When he wrote the Exercises, Saint Ignatius was a lay­
man. Over the years he gave the Exercises a.bove all to lay­
people. Once they had finished this experience, these people 
gradually insisted on staying in contact with their spiritual 
Master and continued to Iive according to the spirit of his 
Ii t.tle book. It was in this way that, Ii ttle by little, a 
kind of community was formed around Ignatius which can be 
considered the- first CLC. The fact that a certain numberof 
members of this first Ignatian community were later formed 
into a religious Order of clerics ~ the Society of Jesus ­
did not put an end to the lay community which by no means 
disappeared. When the first Jesuits set about giving the 
Exercises. they too gave birth to s.imilar communi ties. For 
a long time these different Ignatian communities remained 
independent groups of "friends in the Lord", without either 
juridical ties or a common name. It was Pope Gregory XIII 
who, in IS 84, decided to re- group these ce lIs which had 
become fairly numerous. He re-grouped them around the parti ­
cularly flourishing Roman College cell founded by Fr. Jean 
Lennis and kn(lwn as the Congregation of the Annunciation of 
the Holy Virgin, the chapel of the college being dedicated 
to that Marian mystery. The pontifical intervention caused 
the Ign{jltian groups to multiply even more. From then on they 
took a Marian title and were called Congregations. 

Wi th the suppression of the Society of Jesus in 1773 
the Congregations passed. under the jurisdiction of the 
bishops and the local clergy; their Ignatian character was 
thus somewhat weakened, and several were transformed mote 
or less into confraternities or groups of Mari an piety. 

*' 	This article appeared in "Cahiers de spiri tualite igna­
tienne" (Quebec) Vol. VII , n.27, July-September 1983. 
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However, a suffiCient number of elements of Ignatian spi ri t­
uali ty we re preserved, at Ie as t in the Rule and the' other 
written documents. Thus Pius XII, wanting to restore the 
Congregations to their'original suirit, could appeal to the 
existing statutes. But after the Council, the up-dating 
was' made more ,complete and the Congregations again became 
authentic groups' of Ignatian spirituality. Since the name 
'Marian' Congregations I, had, in many places, brought about a 
change in thei r original nature, it was replaced by 1 Christian 
Life Communities 1 , in the expectation that the awareness of 
the fact that they constituted one worldwide Community would 
lead all the groups to speak only about the Christian Life 
Community, in the singular. To some people this name did not 
seem specific enough. It is at least as specific as many 
others, beginning with the title 'Society of Jesus'; which 
every christian group could claim for itself. In any case, it 
has the meri t of highlighting the objecti ve being pursued, the 
same one as the Exercises: to lead christians to live their 
christian life to the full - and not alone, but in,commlmity. 

2. The eLC llveJ.J out 06 the Ex.eJtc.l.6 e.6 

Th~ "General Principles" approved by ,the General Counci 1 
in 1967 and confirmed by the Holy See in 1968 affirm: "We 
consider the Spiri tual Exercises of Saint Ignatius as a spe­
cific source and the characteristic instrument of our spir­
ituality"(no.4). Certainly, the spirituality of the CLC has 
its source ultimately in Holy Scripture, the Ii turgy, the 
doctrine of the Church, like all catholic spirituality, but 
the Exercises give itits specificity, its peculiarchiuacter. 
They serve as "the characteristic instrument" in the sense 
that the pedagogy, ,the method of formation used by the CLC 
is that of the Exercises. 

This last point is brought out clearly by the Survey on 
the method ofCLC formation in different parts of the world. 
The growth of the group, like that of the worldwide Commu­
ni ty, follows the course proposed by Ignatius' little book. 
Every group that starts out is first invited to live a pre­
communi ty stage, during ,the course of which the group is 
consti tuted as such and submits to certain preliminary tests, 
a little like what is proposed by the Annotations. Then there 
is a stage "of initiation", corresponding to the Principle 
and Foundation; the group takes its beaTings wi th regard to 
God, the meaning of life, etc. Then follows what is called 
a stage "of redemption", the first phase of which corresponds 
to the first Week, and the second to the Kingdom Medi tation. 
Through it the group develops in knowledge of itself, its 

- 3 



limi ts , its liberation in Jesus Christ, so that finally it 
may put itself enqrely at the Lord's service. A stage of 
"deepening", then "of continual growth" correspond to the 
last three Weeks of the Exercises. No time is fixed in 
advance for passing fl10m one stage to the next .. Each group 
must follow its own rhythm and set out again each time 
"starting from the point at which it is". Certainly it is 
not necessary that every member should have at the start 
a cle.ar view of the road to be travelled. It is the Assis­

·:tant ,- group. guide's job to judge where his group is and 
to see that it nrogresses normally. One can see that there 
is enough here to occupy a whole 1i fe, and that the problem 
of no longer knowing what to. do is not posed, at least not 
at the level of objectives and orientations. .As. to the 
"content", this can vary almost ad in6ini.turn, as the first 
Annotation suggests: . "every way of preparing and disposing 
the soul". We must, however, respect the nature of the 
Ignatian spiritual procedure, which. is not based on know­
ledge, but on experience (second Annotation). The CLC meet­
ings are not courses or conferences, even if one can occa­
sionally receive information there. Nei ther are they acti­
vi ties, chari table or otherwise, nor periods of preparation 
for these activities. The CLC meeting fosters a certain 
"interiori ty" which is obtained notably through gospel 
sharing, listening groups, revision of life j times of dis­
cernment, supporti:ng one anat,he.r, and so on, whilst always 
bearing in mind "the point at which one is" and what "one 
wants. and desires". 

Is that enough to show that the CLC lives the Spiritual 
Exercises? In reality they are the Exercises carried out in 
community. in the Church ... And I have not said what the eLC 
requi res cif its members outside of the meetings properly so 
called: sacramental life, daily prayer,spiritual direction, 
annual retreat. apostolic commitment: all the typically 
Ignatian requirements. 

3. The CLC i,6 .the na..tultal c.ontinua..tion 06 .the Exeltc.i.6e.6 

One of the maj or preoccupations of all those who give 
the Exercises is that they have a sequel - all does not 
finish wi th the As cension or the Contemplation to Obtain 
Love. For this end our closed retreat houses have sometimes 
set up associations of people who have done retreats and who 
meet once a month for a day of recollection. This way of 
making the Exercises continue for people who, in most cases, 
have only made a short retreat of three days, has produced 
excellent results. But to.people who have made the Exercises 
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, . 
'in full, in a closed retreat or in daily life. can we not 
propose more? Besides, a good number of these. people want. to 
be able ,to prolong, to continue an experience which has 
trans formed thei I' 1ives, in a way which is compatible with 
thei I' family and professional commitments. It is di fHcult 
to do this alone ,"even with,the aid of aspi ritual director 
(wi thout taking into account the fact that sharing with 
others ,,,ho have lived the same experience permits one to 
give new dimension~ to this experience and to continue to 
deepen it). Now, this is precisely what the CLC offers: a 
way 0 f living one I s c~ ri s t i an li f€i in accordance wi th the 
spi ri tuali ty of the Exercises. Jus t as I gnatius and the 
first Jesuits did not abandon those to;whom they had given 
the Exercises, but continued to help them by forming them 
into little communi ties of "friends in the Lord", is it not 
desirable that those who give the Exercises to laypeople 
today should do the same? And if they cannot do it person­
ally, would it notbe agoodideafor them to ask'their people 
to join an existing group? It is certainly not indispensable 
that the group bear the label of CLC, al though that laheloffers 
a guarantee, which is not to be disregarded, on the nature 
and authenticity of the Ignatian experience involved there­
in .•Some people these days , especially young people, do not· 
like; joining an organization which has already been formed: 
we can avoid speaking about it; we can form an autonomous 
group, which, Vi:henbetter informed later about the advantages 
of belonging to a community recognised throughout the world, 
can ask to join it. To ,join the CLC it is,mot necessary to 
have done the Exercises· in full. Someone can come along 
simply because he/she has heard talk about the CLC and thinks 
that it seems to respond to their desire for a more fe:rvent 
christian life. But itwould be readily understood, from what 
I have said UP to now, that the natural clientele for the 
CLC are people who have dOIl;e the Exercises, completely or, 
partially, and who wish. as a result, to live their chri!s­
tianityaccording to the spirit of Saint Ignatius. Certain'ly 
not all those who do the Exercises are interested in follow­
ing up this experience, in community. Some, after having 
become involved, will leave. But if we want the Exercises 
to have lasting results and to be, not an end point, .but 
a starting point toward new interior progress and toward 
serious apostolic and ecclesial commitment, is it not a good 
idea to·propose this way of life to all laype'ople who complete 
:the Exe:rcises - certainly only one~way among 9ther~~. but one 
which responds more than any other to the desi res that' they 
experien'ce during the Exercises, since the CLC is "the con 
tinuation and the practi cal application of the Exe rcises 0""[ 
Saint Ignatius in daily life"? (L.Paulus,sen S.J., "God Works 
Like That", Supplement to Progressio, no.14, June 1979) 
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Re.c.e.ntly the. ViJr.e.c.toJr. o{ a Swiu 6amily 6iJr.m de.­
f.,c.Jr.ibe.d how he. hadde.eide.d to 'Jr.e.aJr.Jr.ange. the. pJr.iOJr.­
itie.f., 06 hif., MJr.m' af., a Jr.e.f.,ult ofi Jr.e.ading f.,ome. 
f.,tate.me.ntf., 06 Pope. John Paul II 011. WOJr./l. He. had 
be.e.n paJr.tic.ulaJr.ly move.d by the. Pope.'f., e.mphaf.,if., 011. 
the. . dan.ge.Jr.f., 06 allowin.g the. job to be.c.ome.moJr.e. 
imp0Jr.tan.t than. the. pe.Jr.f.,on. who c.aJr.Jr.ie.d it out. ' I 
wan.t to put human ne.e.df., bad into the. c.e.n.tJr.e. 06 
my woJr./l,' the. ViJr.e.c.toJr. c.omme.nte.d. 

Pope. John. Paul II' f., philof.JOphy 06 wOJr./l, af., e.xpJr.e.ue.d 
in. the. e.n.c.ljc.lic.al LaboJr.e.m Ex.e.Jr.c.e.n.f.,', if., pJr.e.f., e.nte.dI 

by FJr. •. John. Luc.al S .J,., in. ,a Jr.e.c.e.n.t c.on.fiMe.nc.e. he. 
gave. •. 

*WHEN THE WORKER HAS PRIORITY OVER THE WORK 

We spend most of our time at our jobs. Almost everyone 
is a worker in some sense whether that work be manual or 
intellectual. Work gives us out identity and provides us 
wi th opportunities to exercise our humani ty and our gifts. 
In occidental societies since the industrial revolution we 
have thought of work as something that has to be done. For 
many people around the world, work is merely a way of mak­
ing a living, For perhaps the vast maj6rity it is onerous, 
unpleasant, something to be over with as soon as possible, 
so that real life can begin. 

I would like to present another. more idealistic view" 
I am going to base these ideas primarily on the encyclical 
letter of Pope John Paul II, LaboJr.e.m Exe.Jr.C.e.M (On Human 
Work), in which he speaks to all peonle of goodwill. 

The most important point in this letter is that the 
worker has priority over the work, thC!,t labour has priori ty 
over capital. In Western society we ,have. traditionally 
thought of work as something that has to he done and the 
human being as merely an instrument to do it. What the Pope 

* 	 Article published in "New World News", Vol. 31, No.18 
1 Oct 1983. 
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is asking us to do is to turn this idea upside down. What 
if our state planners and our industrialists saId not, 
'Here is a job to be·· done , where can we find the people to 
do it?' but, 'Here are workers who need productive and 
meaningful employment. How Can we prov~de work to perfect 
them?' . 

This is a personalist approach as opposed to what the 
Pope calls 'economism', the exaltation of the economic 
factor over the human factor. Economism teaches that labour 
is a factor of production. The encyclical letter rejects 
that point of view. 

When we speak of the priority of labour over capital, 
we are not speaking of an opposition between capital and 
labour. There may, at the beginning stages, be some differ­
ences of in teres t or conflict between workers and manage­
ment.' But the theory is that this opposition ,can be over­
come through dialogue and discussion. The philosophy of the 
International Labour Office is that there is a common 
interest as opposed to a perpetual class struggle. But the 
priori ties have to be clear - people come first. 

The encyclical speaks about participation. It speaks 
of th'e worker having a genuine input into his work, a sense 
of control and of participating at a higher level than mere­
ly physical action. It suggests that people should have a 
sense of working for themselves because in some way the 
enterprise belongs to them. We are all familiar wi thtradi­
tional craft work, where the worker owned his own tools and 
bench, designed his own product and felt a sense of worth 
and fulfillment in turning out the finest one possible. r 
think that Pope John Paul II lvas trying to see how we cari 
extend this notion of true craftsmen and artisans to the 
industrial world in which we live. How can workers today 
have a sense of owning that gigantic workbench which is a 
whole industry? 

Pope John Paul is arguing for the democratisation of 
the workplace. The master-servant relationship must give 
way to a different kind of relationship between management 
and labour. There has to be more room for democratic input 
from the workers. In fact one could argue that perhaps the 
dichotomy between management and labour in our society is 
based on 
must see 
industrial system. 

the 
how 

feudal past. 
this evolut

We 
ion 

have evolved politically. We 
can now be applied to our 
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The perfection of the worker as a person is the goal. 
This perfection has to be based on spiritual factors. In 
all of us there is a transcendent element, no matter what 
OUT religion or faith might be. We are reaching: out to the' 
infini te and work is one way in which we do it. So we should 
not see physical work as something lower than prayer and 
contemplation, but as another means of perfecting the human 
being •. 

The Pope is not opposed to technology, but to deper­
sonalisation. Unlike many thinkers today, he is not opposing 
industry, if it can be made more personal, more human. How 
can we make human work really perfecting and satisfying? 
That is the challenge. 

Work is a kind of co-creation with God. As a child 
might help its father, so we are helping Him to create the 
world. 

But work can sometimes be difficult. The Pope under~ 
lines the fact that toil, which does not seem to be reward­
ding, has a redemptive value. 1 f we offer our work as a 
sacrifice for the liberation" of our brothers and sisters, 
it has some spiritual value. 

The Kingdom of God is perhaps the masterconcept of the 
New Testament: the idea that God is building a new heaven 
and a new earth. Our work is somehow related to the con­
struction of a new and betterworld. We don't see the eternal 
consequences of our work. Yet we have to believe that there 
is some eternal consequence and benefit. 

Toscanini 's daughter was once asked, 'What did your 
father think was the most important thing that he ever did 
in his life?' The daughter replied, ':My father thought that 
the most important thing that he did in his life was what­
ever he was doing at the moment, whether di recting the New 
York Philharmonic or peeling an orange.' There is something 
to be learned from this about the importance of our work. 
Every job is importanL We need to change our classification 
of work as 'higher', 'lower'. 'better', or 'worse'. The man 
who is shining shoes is just as dignified as the President 
of the Republic. We are so consumed wi th ambition and up­
ward mobility that we forget the dignity of all work. 
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, What do we do about the unemployed millions? When 
people cannot find productive work, that is a tragedy of 
enormous propor1tion. It is an alternative form of holocaust. 
We have to see it as a cha,llenge to the future which is 
equal to the nuclear arms race. 

When a person is wi thout productive employment, they 
are in a sense being rejected bysociety. This is the scan­
dal of unemployment. In the lini ted States of America, which 
is my home country, 40 per cent of the minority youth are 
unemployed. We are telling these young people, 'We will 
give you enough to eat so that you d~n 't cause any trouble, 
but you have nothing to contribute that we need.' This is 
marginalisation on a vast scale. By the year 2000 we will 
have to create over one billion new workplaces if we are 
going to employ the youth 'of the world. Who will make the 
sacrifices necessary to invest on that massive scale? 

There are more poor people alive today than at any 
time inhistoryandmore illiterate people than ever before. 
The needs for food, clothing, shelter and education are 
incredible. There is something radically wrong with our 
world when we see, on the one hand. the number of humah 
needs which are not being met, and. on the other. the number 
of people with willing hands and. intelligence who have no 
work. We have the tremendous needs, we have the resources. 
we have the intelligence ,we have the manpower - why can't 
we get these things together? 

For the first time in history, we have the economic 
capacity to eliminate poverty and to find work for the un­
employed o.n an unprecedented scale, if we really have the 
will to do it. 

* * * 
* * 
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FACTS AND FIGURES ON THE PROBLEM OF UNEMPLOY~1ENT ••• 

CONCERNS EXPRESSED BY EXPERTS ON LABOUR ••• 

(Excerpts taken from the ILO Bulletins, August and October 
1983) 

OF RECOVERY AND JOBS 

"Fellow deiegateJ.J. the employment J.J..£tu.at'[on ..£n my 
cou.ntfly ..£J.J not good - ve!!y bad ..£n 6ac..t. II 

Th..£J.J 6!!ank. adm..£M..£on by one 06 J.Jome 250 J.JpiakeltJ.> 
who add!!eued the 19831nte!!naUonal LabO!! Con6e!!­
ence J.Jummed up J.>u'c..c..£nctly the J.>tate 06 m..£nd 06 
mOJ.>t pa!!t,[c..£pantJ.J attend..£ng the Geneva J.JeM..£on 
laJ.Jt June. 

In the OECV* countflJ.. eJ.> aJ.> awhole, J.>ome 32 m..£lLion 
a!!e today w..£thout jobJ.>. 

In the Th..£!!dWO!!ld, the!!ea!!e mo!!e than 500 m..£ll..£on 
unemployed and unde!!employed. 

An I LO !!epo!!t p!!epa!!ed 60!! theCo n6e!!enc..e eJ.Jt..£mateJ.J 
that 1 b..£ll..£on new jobJ.J w..£ll have to bec..l!eated to 
abJ.Jo!!b the backlog 06 unemployed and the ant..£c"£­
pated ..£nc!!eaJ.Je ..£n adultwo!!k..£ng populat,[on between 
noW and the yea!! 2000. 

"Whether we like it or not,' s aid the Swedish Minister 
of LAbor, "to a certain extent the present world recession 
and high unemployment reflects conscious decisions by indi­
vidual governments to give priori ty to restraining inflation 
and to correct payments imbalance at the cost of higher un­
employment. It is here where the real danger for the future 
is to be found. Once we have embarked on this course, once 
we have found that large-scale unemployment is tolerated, 
the target of full employment may become a matter of words 
rather than an operational objective, T1 she warned. 

* Or.ganisation for Economic and Cultural Development 
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An Argentinian government delegate charged that "the 
wore' and mere rigid internatienal division ef laber centi­
nues·to aggravate the (unempleyment) preblem ef peer ceun­
t Ties, whi Ie helping the rich coUntries to. come eut ef the 
current recessien and impreve their (jeb) situatien.;" 

Seme delegates cautioned that if shortsighted nati9nal 
egeism and the surrender ef nationa;l ecenomic pelicy to. 
pressure greups get the better of international coeperatien 
then there is a real risk that, fer the secend time in this 
century, the werld ecenomy will slide into. a leng recessi,en. 

"\<\That iSl).eeded is secial collaberatien as an expres­
sion ef selidari ty in tackling the job crisis," said the 
Peruvian Minister ef Laber. andSeciaJ. Premotien. "But it is 
obvieus that this will be made mere difficult if such soli­
darity does net exist at the same time at the internatienal 
level. " 

It was recognised that. the Nerth is caught up in the 
Third Werld empleyment predicament - merally and economic­
ally ~ and must de mere to. help. 

Long, :Glow, eO:Gtly 

Overceming the unempleyment curse is geing to be long, 
slow a.nd cestly. On an average. an investment ef reughly 
$6,500 may be needed to create a jeb in develeping ceun.­
tries.· Each year, the investment in j eb creatien pregrams 
has to. grow to. match the growth in the werkferce . 

. ILO specialists reckon that the annual financial eut­
lay en these pregrams weuld requi re tens ef billiens ef 
dollars - $231,000 millien in the year 1990 and $328,000 
millien fer the year 2000. 

Mebilizatien bf reseurces en this scale is net beyend 
the capacity ef the werld cemmuni ty which teday spends an 
average ef ever $1,500 millien each day en defense •. 

Just as the world desperately needs to. see that the 
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fatal arms race is slQ1,ved dow.n and interrupted, so it has 
a no less vital neE;ld to ensure that the necessary conditipns 
of growth are created; otherwise it is to be feared that 
the measures taken at great expense to provide jobs, partic' 
cularly for the young, will fail. ­

"Vigorous efforts should be pursued to control infla­
tion, stabilize the international monetary situation, check 
protectionism, revive investment, establish the prices of 
commodities, increase trans fers to the poorest countries and 
resolve the problems of indebtedness affecting both debtors 
and creditors", 1LO Di rector-General Francis Blanchard told 
the closing session. 

Towand new ~tdnddnd~ ... 

The key conclusion (of the conference) shows clearly 
that a: lasting economic recovery cannot be conceived wi th­
out a gradual return ~o a situation of full employment which 
is seen as the means of ensuring in practice the exercise 
of "the right of everyone to gain his Iiving by work which 
he freely chooses or accepts." 

A conference resolution calls on member states to 
sHmu1ate productive investment in both private and public 
sectors, establish job creation programs, increase access 
to j ops , faci li tate structural adj ustmen t and reorganization 
of working time. 

It requests the 1LO to elaborate an imternational' 
strategy to this effect and to revise its World Employment 
Program in the light of recent economic trends and develop­
ments. 

*.* * 
* * 
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There is in the 

of a, per$onalGod • . 

itself; through what .. 

otlierspropose.to~s 
itself and pe rsonalhist 

As wegro~)n f;ai .. '. .by littie we ,enter ...... 
this God •... .into a 'pers l.iti.onshipofdialogue, whi 
is 'anexperiiince ,of. s.al . in our lives ,.and sometime 
make.s us bearers of sa1 for' othe.r1ives ~ . 

." . - . 

And the ' m6re import is relation-ship •.qecomesfbr";'· 
us, 'themore ,we seeth t changes us, fPls Ollr life­
saves'us ,iandso, much the . springs up the need' to make. 
its 0 1fd ,.' tob tii 1 d it up, free it',.as m~chaspossiDl~" . 
.from fantasy arid. change. 

The spirituality of our Christian Life 

offers us a series. of mealfswhich are; a so:lid s).1p.por 

growth in a relationship' that.is in every-way unique, J 

as eacfi,h:umcm -person is.unique and, as such,. firee 

crE)at: ive . . ' . 

. .. .: . . . . .\_. '...'. . 
'. . Behiridall.that there is always, the same idea of'a 

Whd is ,Lord of. our. life an<i.who speaks to us. in it;. 


'. ...• . By means of:the daily~exa:mination we<'l'earn' above 
'to make ourselves q.ttentive to the presenceofG6d"to' . 

. 'invi tlations.; tohis calls; we learn to give thank:sas • 
. reCogIlise the gift of his·l<;>ye for us,' the fullness . 

·e:X.i$tence wbi~hCj.cqu.ires .. meaning; we also -learn' to...",..UV"'.;'; 

,our$elV;es 'by ohserving '..ourreactions and our feelings 
eatea. language for ourselves and to underst,and 

geor God in our' regaTd;. to' welcome questions 
l1:OW replY;. '" 
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It is faithwhi 

.giVes: itmeaniIlg.,' it", 

ria.tesit ,makes~l t'c9n 


, 
Such is oin obje 

'of ils in a1:1pa 
.fOT. It is the 1 
'hearts. It is .Ene rncS·;'·"'i, 

.,Our cpmmunitY.be,gan about' nine 

sius. lege ,an'4;wen;tthro.ughmore or 

of growth asdopther:communities. Once . , .. ' . " 


..to cbmmitoursetvesto CLG,'we thought o·fou,rselves 
..,ful],y"-:fleq,gedc@mmunity .Perhapss ubconsciously,:w;ec 
,taJ.{ethisfoTg1Tan.ted, ancdbecame .. complace'nt about' .' 

growth as· cormpi,mity. Abou:t two years ago , the .comm 
ent~t€ldap€lr'ib·d.ofc,risis. ·~... m6s.t bf.us were .a:ssumin 
respbnsibili ties,inlife, and heaVy demands werebei)lg 

. onbu:t,time. 7'heweekly, meetirtghasalways been ,in' 

,therol::alpo.int;of our comnrlini ty indi spers iOll. But'it 

tatale secon'dpl:ace to ourothe,r commi tments ~As:a res 

attendance fe'll.,and the meetings themselve,ss to' 


ii"sense of 'purpose and'di rection. 
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'1of>a'~~~~ft~~~f~:1~~te . 

;\s,:l1aJj.n.garid to. 'l·istei'ltng-~ 
i;nlrytosh(lTetli.e.pas',t;~on ths/wi:th' the :r:.es t of the 
,/WeJiave.hads9J1fevery dee"p'sharing which;,:I 
inai'c(itive, ofa;$·lirong' sens e· of trust andcpmmtllli 
l' th.inki t h'as.;;iJsoshown us just how important 
nity still i'st~():;us. 

Wh~n,thisr()und ,of twinning, 
arid'~evaluation,d:sover ,we hav.e mind arrangemen t$" 

.will'allow. eachi()f us ,to participate c1oselY,inthe.p 
ration of the we¢kly:in~etingswhi(;:h, a,s Ihavesaidear 
occupy a central,.place i·n the life of the coltlmuni ty •. '. . 
aan'benocommi,tment without involvement, and :hoinvolye' 

.withoutresponslbility: . ' . 

. Lookfng· ha¢kover the \P(ist two years', 
/.two very' remarkaple things: the first ~isthewa:y::.our 

cbmpl(icencywasttrans formed· into -concern whe.ri :Wet 
·'£act.thata11 wasnot;we11 with Diaspora; ·the~econd 

able ,thing istne.durabi Iityof.the community, and, 

m(ikes ~e re. ct.. that we' have yet todiscoverthe real 

lug oX coml)lun,i ty., 'andVs'place in our Iive~ • ' 


. Diaspora SolidaJ,:i has)een one of God's 

,'have much, to be thankful for: 


the Diaspora Solidari 





WHAT'S 'Amb·!t,o;" e 
riA Glimpse ,of Bangalo;¢ CLC's on Mis~ioh0, 

-. ' , - -" < , , . ~ 

,," ,The' Bangal()rb' CLC' isfu~de, up of 13unHS"most'of 
belngstud¢ntgr:oups. The'ir assistant ,tens us,til 


:' the~ndian ,Newslett:er, h6w.the different groups " see' 

,int~grate the aspect of ?ervice 'in the formatibn'of 

memb~rs. Here afesoine examples: 

, 'young CLCIIlempers of the Saint Germain group • a:re '," 
,volv,ed wHhth~iag-pickers" lis,tening to themancl Tais ' ' 
,money tdhelp them. The members also ,meet with sman 
working at,the~ailway station who are compelled to do 
ficu+t jobs due,.to excessive poverty. These boys 'find ill ' 
<=LCmembe rs good~ompanionst6be withand to.sharewit,h'. 

,', The members.,of the St .. JoSeph schoolullit : spend 
with' n'lentally retarded children, trying touilders't,imd 

,'ahdt?b rin g joy~tQ the iT 1 i'ves . ' 

,'TheMount Carmel College group involved 

cation of s~lumcil,ildri:mfwhdmthey' 

:and havingevery,Tigh ttolife" ~ 


" ,Through' "Paper Drives;'; students of th~girlS'­
raise.funds' to help poor stU<l,(!mts in ,their bwn schoQl to , 

'slothe);andbooks; ,TpeCLCmembers, also pay frequent vis 
to an orphanage ~6 cheer up the diildren. " 

, ":Members " 'of, the,. riewlystartedunits of 
>Piel,ds" havehelpe,d to improve the liveS of2 famiiies," 
,pTovid'ing them,:with financi.als upport and food.' 'They., 
seriouslyt:hink.L1lgof extending ther r fie Id of service';, 

, ",Perhaps there isllothingspe:ctacular: about the se;v:i. , ',' 
ei:rig".rendeTed~Nevertheless;, they are the expression 

,'beliefthatIio group can be authentic CLC unless 
:itg ci~s Ollot: tos e rye., ' 





HOW DOES CLC IN GERMANY BECOME 
A DISCERNING NATIONAL COMMUNITY? 

That became one of our burning questions after our dele­
gates returned from PROVIDENCE '82. Of course, this concern 
always went along with the ever present and challenging 
question: "How do we learn to Ii ve andto act more justly in 
this one World?" 

We realized that up to now we were answering nei ther 
one of these challenges. Our groups and committed members 
did not yet fully share what they are and have, and we did 
not yet as a national movement try a process of decision­
making like on the international level. ' 

The process lived by the delegates ,in ROME- '79 and even:' 
more so in PROVIDENCE' 82 thus inspired ,our Executive Coun­
cil to dare to suggest a communal deliberation for our 
General Assembly 1983. But which decision to take for this, 
so that all delegates could find themselves united in the 
same concern? What issue to suggest? There was the election 
of the new president. But this seemed too small, an item, 
especially since this time we had but one candidate. Thus, 
the idea came up of learning how to dis cern, in common, to 
"use" our basic concern or what we found to be the "Signs 
'Of the Times" - 'the three major problems threatening the 
whole world and in which our industrialized "First World" 
nation'1s playing amajor role: arms race/disarmament, con­
sumer society/hunger, wasting the resources or saving our 
planet for the future of mankind. Would this be accepte9. by 
all? We asked them. No delegate mentioned a reason against 
this proposed program for the General Assembly and we went 
,along with the plan. 

It is important to mention here that already after 
returning from MANILA' 76 we found, by surprise, inspiration 
for our searching for what :would be "our service to the On,e 
World" through the "Ecumenical Ini tiati ve ONE WORLD" (not 
just because Qf its fascinating name!). Here was agroup of 
Christians of different denominations wanting to offer a 
self-imposed learning process to, bring about a personal 
conversion, a changed lifestyle and thus becoming a visible 
sign for others. In starting to look more concretely how 
all of our CLC members could better deal with these problems 
in our day to day concrete lives - in our profess ional , 
social, civic and Church activities - we used the material 
of the "Ecumenical Initiative One World" (O.LE.W.) for it 
better understanding of what small steps could be taken now. 
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We were iIitrigued by the approach of joining wi thother 
christians and other menof goodwill, of sharing experiences 
between families and groups and thus strengthening each 
other for anlal ternati ve way of living. Very COIicretely, the 
O.I.E.W. material proposed how to use better oUr resources 
wi th more respect for mankind, respect for life, for crea­
tion, for justice andpeace; Some CLC members had signed on 
with the O.LE.W., others felt comfortable in simply using 
their material. Some preferred to keep their distance since 
many groups and movements joining the O.LE.W. expressed 
views ,of restructuring society in a rather different way, 
not according to our own basic principles. Others again felt 
torn between wanting to strengthen in our society what this 
initiative was offering, but not wanting tobe named together 
wi th persons and groups of a di fferent "political color". 

Wi th all this in mind it seemed that we could ask the 
Lord through our National Community : "Should we join this 
O.LE.W.or not?" We thought this w(lmld be anexcellent way 

thrqugh . a common process of decision-finding - of both 
learning to live what a discerning community could be and 
at the same time of finding the freedoIJl for choosing the 
'will of God in such an open question. It worked! We did not 
have the time needed to reach unanimity, through many more 
steps of an authentic communal deliberation, but ever since 
the question remains open and has become a strong motivation 
for all groups and individuals. All continue to question! 
Each member, each group is confronted with, the question arid 
is helped by our "Commission Mission and Service" to learn 
to find thei r own expression of 1'iving today in this "One 
World"; to learn to decide an;d to discern themselves and 
not to simply follow a decision taken by others. 

And it also helped us to become more aNational Commu­
ni ty, uni ted in essentials and in our common responsibi Ii ty 
for the "One World", but at the same time answering to the 
challenge of the "Signs of the Times" in personal freedom 
and submission to the Holy Spirit. 

We asked Barbara and Walter Hofmann, parents of three 
children, to write down how they lived through the steps of 
this process up to now. They do not talk about the concrete, 
practical implications for their every day life, but rather 
about the inner road taken. 

The new General Assembly of 1984 plans to ask the same 
question again, sharing expe riences of this pas t year, and 
to ask the Lord to give us further light for members, for 
groups and for our growing National Community. (/:I. £OJ 
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'1 . .' ',.', 

"We no iOl'lgefl.. ac.t a.6 ..to we afl..e not i..tv..tltg ..tit th..t.6 WOfl..id" 

At the General Assembly of the CLC Federation in Ger­
many in April 1983 we lived through a process of decision­
finding, concerning the question: "Should we - facing our 
responsibili ty for this world according to the General Prin­
ciples/- join the 'Ecumenil.!il1 Initiative One World'?" The 
final result was: 16 yes and 9 no, - thus not an unanimous 
"yes" • 

Consequently. we decided to live out, and pray about 
this question raised by the delegates for a whole year - on 
the understanding that this question would be raised agilin 
at our next Assembly. 

Both of us wanted to experience concretely; what does 
this question mean to us? Since we are members of our "Com­
mission Mission and Service". we were supposed to offer to 
our fTiends in CLC concrete suggestions in order to help 
them confront themselves with the "Ecumenical Initiative 
One World". 

We realized that first of all we had to get to the 
roots of our own reluctance and hesitation, and those which 
the other ',delegates mentioned, in order to become more sen­
si tive and understanding of what was behind all these re­
servations. The O.LE.W. sees itself as ;,t "learning move­
ment" which has as its goal to help people to collect and 
share experiences in order to deal more jus tlywi th the 
challenges of our world today: peace and dis armament, hunger 
and abundance, problems of energy and nuclear power, ecology 
(how to save our natural resources), unemployment, under­
development. Many individuals and groups try, within this 
movement, through their actions andpersonal commitment, to' 
help to retain our world as a place far all pers,ons to live 
a decent human life. 

Of course, both of us could subs cribe to the goal of 
the O.LE.W. without any restrictions; however, we were 
preoccupied wi th questions and fears. Could we not be taken 
advantage 6f, manipulated or even simply used for very dif­
ferent aims? Was there not in all of this, a great deal of 
acti vism and a'tendency of wanting to come un with solutions 
by oneself? Would we ,as CLC, remain onen for dialogue with 
all men of good will? Would this not lead us astray from 
the road towards our World Communi ty~ (PROVIDENCE '82) , since 
we would be dealing primarily with European problems? 
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In all of these questions- we felt our own reluctance 
but we wanted to allow our decision to become mature, by 
waiting and trusting in the Spirit of the Lord. 

In the "Commission Mission and Service"we asked several 
experts in CLC to he lp us by checking the information given 
through O.I.E.W. and the printed material they offered. The 
result was no surprise. Actually, we realized that for any 
opi:pion expressed, you will· find experts who support it; 
thus each one has to find his own decision and remains per­
sonally responsible before God. 

In November 1983 we t.ook a new step: we had a meeting 
of 36 membElrs of CLCgroups who were responsible for adults, 
university students and youth CLC, on the theme: "As CLC 
members, how do we -live in the face ofproblems threatening 
the whole world?" During this time in our German parliament 
there were hard d~bates on the stationing of new nuclear 
weapons in Germany (NATO), and we thus expected in this 
meeting that there would be hot discussions and confronta­
tions. But to our great surprise all participants felt in­
spired and moved by one spirit, which urged us .to solve mis­
understandings between the generations in our CLC and to 
accept each other more lovingly. We fe 1 t uni ted in the desi re 
to share more with each other and to become more attentive 
in order' to learn to understand one another better. 

We realized theworst catastrophe, the condemnation and 
execution of our Lord Jesus Chris t, had already occurred on 
earth. And this catastrophe became the reason for a very few 
persons to let th~mse lves be sent by the Holy Spi ri t into 
the whole world in order to become a SI GN OF HOPE. As chris­
tians we are in the same way called - faCing w0rlLdwide 
threats - to have hope and to become a sign of hope. 

In April 1984, 33 members of CLC and O.I.E.W. met for 
a whole weekend. The theme was "Spirituality - Political 
sourc'e of strength". The preparatory meeting took place in 
our family home. We came to know two leaders of the O. I.E. W. 
The unknown names became persons. In talking wi th one another, 
in working together, especially in ' the spirit of this en­
counter, we' realized that the road of CLC in Germany and 
that of O. I.E.W. crossed each other. One sentence of Reinhard 
Voss, general sec.retary of O.I.E.W., has remained with us 
ever since: "We can no longer act as if we are not living 
in this world!" 

We are living in this world, at this time, in this 
envi ronmen t, wi th this, our own his tory, and in all of this 
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God is loving us uniquely amids t all these reali ties. Al though 
His Kingdom is not of this world, He has given us this world 
in order to live with Him wi thin this' world', - not wi th the 
standards which this world is proposing, but wi th His eyes, 
His ears, His hands. 

For the members of the O.I.E.W., the questions had be­
come ever more urgent : "Where do we find the strength for 
continuing our commitment for peace, even when nuclear arms 
are stationed?" "What does our action really change in the 
face of the multiple problems, which are beyond our human 
resources?" "What is the "use of continuing my personal com­
mi tment, if those 'around me are rejecting me because of it?" 
"What meaning do we find in all our actions?" r 

The meeting itself really gave us an answer. All par­
ticipants felt the presence of the Holy Spirit, realizing 
that what gives meaning to our life is to live in Him and 
by Him, and this would be the SIGN OF HOPE for this world. 
Dr. Raiser, formerly the general secretary of the Ecumenical 
Counci 1 of Churches, unfolded the theme "Spi ri tuali ty in 
worldwide responsibi li ty": 

1. 	Compassion and solidari ty with all of suffering cre ation 
2. 	Living by the Holy Spirit, e.g. struggling against the 

power of darkness. 

This struggle demands endurance. The battle, however, will 
not by fought by our own strength, but through us by the 
Holy Spi r,tt. For us, this means walking the fine line between 
a life which is living asa "sign", or 'a ,life of actively 
serving only one's "own honor". At this point, we found ,. CLC 

,can offer so.mething from St. Ignatius, which might help 
.people to learn to use the discernment of spirits. 

In the week which followed, both of us made the Spi­
ri tual Exercises, personally, guided. In a very new way we 
experienced that God, out of 'His boundless love, has given 
to us this world with all its richness. In all this, He is 
surrounding us with His tenderness, and our response can 
truly become a sign of this ·love. In the same way as God is 
pouring Himself out, wasting His love, we should "waste·" 
our lives on behalf of suffetingpersons. If we can truly 
gi ve .ourselves in freedom, without seekingsecuri ty or suc­
cess, we will become a sign. In Holy Scripture ~ in Chris ti an 
tradi tion and in our own life today we can discover many 
of these signs. 

I f only we submit to His Spi ri t and let Him work through 
us. both of us will be a sign to one another in our marriage,­
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in dealing wi th our neighbours and cOlleagues at work. Also 
our' CLC as a world communi ty will thus become a sign of the 
love of God. And it is here that we see the tJ;~emendous chanGe 
for CLC on its road towards a World Community. The Spi ri t 
can be come active only through personal relationships, through 
a community... Thus we desire very much that CLC will now 
become more of a,communi ty wi th personal, worldwide contacts 
and encounters. It really can become a visible sign that 
life is possible in this One World. 

Ba~ba~a andWal~e~ Ha6mann 

THE (ADULT) CLC'S IN CHINA Jel.>u.1.> Ma. Mu.n.az S.J. 

For a long time, the Christian Life Communi ties ln 
Taiwan, just like in other places, it seems, have been con­
sidered as a "youth or student movement!'. The idea has no 

'basis other than the fact that most of the members of these 
groups are at this period of life. For a while this stopped 
the development of the groups after the university years. 
It is for this reason that news about the CLC's in Taiwan 
(R.O. C.) published in Progressio speaks more abundantly about 
these "student" groups. In this article I like to speak more 
about the adult groups. 

"Adults, but not too much" - it is what I often say, 
when referring to them. The members are adults -in as much 
as they have cross'ed the line "dividing youth and "~idul thood" 
represented by their leaving the university, beginning to 
work, andbeingmoreindependent in life. But not "too much" 
because only a handful of them are over 30 years, and the 
few who are. barely so. Yet it is not just a question of 
age. The idea of "youth movement" continues to have its in­
fluence,on the groups, I believe, 'and, in my opinion, dur­
ing a certain period, the maj ori ty of the groups were more 
oriented towards prolonging a past rather than preparing 
for the future. 

For some time now one begins to notice a change in 
this· regard. The change has been inspired by the dynamism 
inherent in the vocation itself, rather than due to any 
external factor, even though among these 'external factors 
it is worthwhile to mention the documentation sent by the 
World Secretariate,' the formation courses in Manila '76, 
the World Assemblies - Rome '79 and Providence '82. The 
concept of "a way of life" is taking the place of the idea 
of "a movement", and that, it seems to me, brings about a 
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very profound transformation which goes beyond just a ques 
tion of terminology. To live a way of life commits a person 
much mor'e than just belonging to a "move men t ','. Above all 
this concept eliminates all traces that this is' just a 
"youth affair". 

We come to the second challenge· we are facing: the 
question of getting married. I believe the explicit or im­
plicit idea that the CLC's are just "a wholesome, christian 
pre-marri age, leisure time" has already. vanished in Taiwan. 
Naturally, the very important event of getting married, in 
the life of every human p'erson, is surrounded by a series 
of circumstances which influence, in different· ways, the 
person's external commitment and even his/her way of living 
this vocation. But I am not going to refer to,particular 
cases; it is more important for me to indicate the trend. 

Once the' idea of having taken on a way of life is 
accepted, a revision in the form this commitment takes 

. spontaneously arises. For years the members of the adult 
CLC's in Taiwan continued to maintain a temporary commitment 
of one year, evidently the result of their youth formation 
when this time limitation made sense. During the past years, 
some of our adul t members have made a commitment for a longer 
period (2 or 3 years), as a step towards making a commit­
ment for life. One very interesting detail to mention here 
is the fact that such a commi tment is pronounced in the joint 
celebration of the World CLC Day (March 25 or the Sunday 
immediately preceding it) to show that the CLC is not simply 
identified wi th a particular group. . 

The need for formation is another question which.has 
cropped lip recently. Seeking a basic human and christian 
formation has always been present. especially when speaking 
of "the area of mission", What is new, it seems to me, ,is 
the attention given to a specific formation based on the 
spirituality of,theSpiritual Exercises of St. Ignatius. The 
practi cal aspect of doing the Exercises poses parti cular 
difficulties to our' members due to their work schedule. 
Vacations are practically unknown to them (except for a short 
period around the cultural festivities linked with the 'Ne1'l 
Lunar Year'). The only possibility for making the Exe:tcises 
in the form of a retreat is the second half of June, for 
those who have just finished their university studies and 
have not gone on to make their military service or start 
working. Every year there is a good number who take advantage 
of thisopportuni ty; but unfortunately not even this possi­
bility is within the reach of all who want to make it. This 
has obliged us to adopt the f.arm of the Exercises in daily 
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Ii fe as the only al te mati ve. One group has had the expe­
rience of doing the Exercises in cominuni ty; perhaps it would 
be better to say's imul taneously', because the 'personal 
direction gave a strong individual character to this expe"" 
rience. However, the Exercises are more frequently on an 
individual basis. They last for about a year, more orless. 
There have also been experiences of shorter duration, la.st­
ing about three months, :which I judge to be positive and 
appropriate as an introduction to the Exercises at this 
"young adult" stage. 

In October 1983, from 8th - lOth, we had some days of 
reflexion to study a Ii ttle more seriously this ,ques tion of 
formation and to reach, ifnot a uniform plan, at least sOme 
co'mmon orientations on this matter. We tOQk for our basic 
document "the Survey", which has been provisionally trans­
lated into Chinese (the "official" translated text shoul'd 
be finished soon). We studied the pre-community and ini tia­
tion stages and had a quick look at the Stage 'of Redemption I. 
We think this material should be sufficient for the next 
two years for the majority of our groups. About 60 persons 
attended this meeting, 10 of whom are ecclesiastical assist­
ants and guides. Known as the "Tung Shan Meeting", these days 
were useful to enable us to foresee a little the future of 
the adul tCLC IS and we hope to follow it up with a "Tung 
Shan II" when the need arises, perhaps in 1985 or 1986. 

The idea of "one comrtmni ty" proposed by Providence' 82 
has been widely di ffused and has played an important role in 
the relationships among the adult communities (in the area 
of Taipei there are 14), and in the respons ibili ty and help 
extended to the uni vers i ty groups. It is a pi ty that in the 
National Assembly held from May 19-20 we were not able to 
arri ve at a concrete solution concerning our formal struC­
ture. Nevertheless there was a unanimous re-affir1l'lation of 
the desire to move towards. a communi ty .and an "adhoc" com­
mi ttee was set up to study the form which can better express 
this spirit in our structures. 

Anothertlreme dealt with in the Assembly was our 
responsibility to the local Church. It seems to me very 
important that this theme was taken up, not only because it 
showed great sens i ti vi ty toward mission, but also because 
it touches on formation - a priority and an indispensable 
element of which should be to seek forms of living this 
universal christian spirit according to Ignatian spiritual­
ity within the Chinese culture, This for us is concretely 
"to seek and find God in all things". 
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THE CLC'S WORKING WITH THE CHURCH OF JAPAN 

We, the Jananese CLC' s, are promoting further decen­
trali zation without having a National Secretariate as we 
mentioned in the last news from Japan. Each CLC unit, sach 
member, is taking the respons ibili ty, not only to maintain 
the Federation but also to serve the members of the Japanese 
Catholic Church and their neighbours. 

At the last national assembly, Mr. Sueharu Gi tate was 
elected president. He lives in Yukuhashi, Kyushu, approxi­
mately 1,000 km south from Tokyo. He is representing the 
Japanese Federation, and all members are supporting him in 
the decentralized system of the Federation. We have two 
kinds of periodicals. Gne is CLC-SHIRYG, a monthly, edited 
in Yokohama, printed in Tokyo and distributed by one CLC 
unit in Matsuyama, Shikoku. The other is CLC-NEWSLETTER, 
reporting the proceedings of the Leadership Community meet­
ings, as well as national and international news. This is 
edited by Mr. Gitate's son. And this is only one example 
of how the work is shared. 

Members of the Leadership Community are appointed by 
the president and are assigned jobs to serve not only the 
CLC but also the Church of Japan. One member is in charge 
of planning, international liaison and apostolic work. 
Another is forpublication. Gne is for finance. Threepersons 
are managing the .general affa:Lrs. Three others are .taking 
care of three elements ofCLC, Christian (Spiritual Exercises 
and formation), Life (evangelization and apostolic life) 
and Community (promotion and collaboration with the parish 
church). This year seven persons we1!e assigned as supporting 
members of the Leadership Community: distribution of CLC­
SHIRYG, accounting, editing of NEWSLETTER, preparation of 
national conferences, review of directory, and lists of lay 
missionaries. Gn the other hand nine persons were appointed 
as coordinators of each regional bloc to take care of local 
members. They are also supporting the members of the Leader 
ship Community, sharing the responsibility for the Spiri tuaT 
Exercises and formation, Evangelization and apostolic life, 
general affairs and so on. As is explained above, CLC in 
Japan has an organic body,. in 'which people ate sharing, 
supporting, praying, challenging and sending each other on 
mission. In such 'a system we are bUilding one cOJJl1llunity in 
our country and developing our sense of miss ion. 
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In the Japanese CLC units there is a growing concern 
for deepening out Ignatian Spirituality. Soon a formation 
program will be published in Japanese for Ignatian Spiri t­
uali ty. Along with this trend based on our Ignatian Spi ri t­
uali ty there is a remarkable interest in the service of 
fai th, especially towards non-Cht'istians. Several CLC uni ts 
are involved in the pre-evangelization and ac,tual evange­
lization of non-Christ:ians. Fr. Ribas still works on the 
pamphlets which help our members to have deeper and more 
personal contact, both individually and as a community, 
with the non-Christian world. 

The promotion of justice as a service of fai th is also 
gaining ground in Japan. Since our last national assembly, 
we are becoming more aware of our social realities in Japan. 
We are asking ourselves the following questions; 

- Wh.o are the poor in Japan? _ 
- What are our responsibilities towards the coun-tries that 

are influenced by Japan? 
- How can we correct individualistic tendencies in our daily 

Christian living? 
- How are we contributing to the injustice in Japanese 

society? . 
- How are the Spi ri tual Exercises helping us to become more 

social-minded and to work for the promotion of justice? 

According to these lines, we have organized the Spiritual 
Direction Workshop, which is to be held-twice a year. 

Our national CLC conference. which will be held in 
August, also will have this social orientation. Its theme 
is: "The Cry of Pain, in My life, in the lives of the People 
is. God's Cry". We want to become more aware of this cry of 
pain so that we may face the painful realities in our search 
for reconciliation and healing. 

Ryu suzuk~ - Odon Neme~ S.]. 

FROM MEXICO . .. 

A circular letter we have ieceived from those respon­
sible for the CLC's in Mexico informs us that from November 
17-20, 1984. the Hexican CLC groups will have their national 
Assembly in Puente Grande. The theme chosen for thei r meeting 
is: "The Task of Evangeli.aation for the CLC' s Here and Now", 
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The. ob j ecti ve they have set is: "To ask ourselves: 

- At a dis tance 0 f 10 ye ars from Puente Grande '74, 5 from 
Puebla '79,2 from Providence '82 and 1 from our Assembly 
in 1983, to what has our Lord invited us and how have we' 
responded? 

- In the light of the events mentioned above and 'reflecting 
on our reality, how should we respond to the Lord?" 

We find it worth publishing below the main points given 
in the circular letter to help the members prepare for the 
Assembly. Though brief, they show the development of the 
CLC's in Mexico over the last 10 years and how they seek to 
integrate themselves as members of the Church. For they 
wri te: "The CLC's have reason to exist insofar as they form 
part of the Church and the Church has reason to exist in­
sofar as it is at the servi ce of all men/women." 

Pueni:e '74: This was the first significant step for 
the CLC's in the country. Some defined 

this experience as 'a new Pentecost'. It was a meeting of 
16 days: S for the Exerci:;,;es, given in the form of a person­
ally guided retreat for the first .time, and 8 days for the 
application of the process of the Exercises to communi ty life. 
It was the first confrontation of the National Federation 
with the CLC identity ... The presence and participation of 
those in charge of the World Secretariate and of the Assist ­
ant for Latin America brought to members ' consciousness the 
idea of belonging to a world movement. The main propos al 
and desire expressed was;. to make progress in this '\Tay of 
Christian life following the example of Mary •.• This was the 
first option and commitment made to a new style of life. 

Some questions posed to the members for reflection are: 
Has the message of Puente Grande reached their respective 
groups in one way or another? In what way have they made 
sure that .their members have thiS. basic CLC formation? 

Puebla. '79: Third meeting of the Bishops' Conference of Latin 
America; this is the appli·cation of Vatiaan II 

to the situation in Latin America. At the same time, it is 
also the revision of the work started at the Second Bishops' 
Conference "Medellin '68", The bishops participating in this 
meeting took very much into account the teaching of the Holy 
See during the last 10 years, especially the apostolic ex­
hortation of Pope Paul VI "Evangelii Nuntiandi", as well' as 
the living. experience of commi ttedchristians and the expe­
rience of liberation in the poorer sectors of the Continent. 
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, This Conference has marked an important moment for the 
Church in Latin America of which the CLC' s form part, by 
pointing out the way towards the evangelization of Latin 

· America. Some questions posed are: What is the central'mes­
sage of the document of Puebla? why? Cite some experiences 
of how this 'message' has been lived (in terms of commitment 
and/or options made} at the personal and/or community level. 
How has your group responded to. the most urgent needs in 
Latin America mentioned by the bishops at Puebla? Give con­
crete experiences. 

Pltovi.de.nc.e' 82: This was the last Assembly of the World 
Federation of CLC' s during which the deci­

sionmade at the previous Assembly Rome '79 was taken up 
again, following the principle of Ignatian repetition. A 
World Community was definitively opted for. The basic in­
spi ration which has moved the CLC' s to take this decision 
is the desire to respond with greater generosity and with­
out lim),tations to the call of Christ to participate in the 
mission He receives from the Father. It is a decision which 
carries implications for all the CLC members. 

The members are asked, to reflect on the message of 
Providence '82: has it reached the group? How has it been 
assimilated? What is their. idea of the World Community and 
how do they see its implications for each member, for their 
group, for the national and the regional communi ties? 

Pue.n.te Glta.nde '83: 	 This was the'last National Assembly of 
the Mexican Federation. Particularly 

· concerned with the question of identity, this Assembly 
sought to emphasize the characteristic elements of the CLC 
charism based on their own history: Ignatian-spirituality, 

, community, mission/service. It also traced the main lines 
of the response given to these characteristics. Some ques­
tions posed are: What ideas or messages did the members 

· receive from their delegates to the Assembly of Puente 
Grande? How have they tried to make concrete the reflexions 
or concerns expressed by the Assembly of '83? How have they 
responded to the commitments taken? 

These guidelines were given to he.lp the members deepen 
their knowledge, and 1ived experience (personal and communal) 
of the content and basic demands of these 4 events in the 
Ii fe of the Church, and als.o to make them more awa:re of the 
meaning and importance of these events. 

We wish the Mexican CLC members a frui tful encounter and 
we share in theirmeeting inspirit, ~nd through our prayers. 

32 ­

http:Pue.n.te

