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THE CLC AND THE EXERCISES * Remi Potuin S.J.
R . C : Canada
As I begin thisarticle Joan of Arc's famous profession

of faith comes to my mind, -and I am tempted to write: I
consider the CLC and the Exercises to be all one and the

‘same thing. Anyway, such a statement corresponds.well to: -

"what I experienced the first time I really, came into contact-

with the CLC, . S ’ . :
, I~ shall examine here three statements which I shall
attempt to justify: :

T. The CLC was born out of the Exexrcises

2. The CLC Lives out of the Exencises

3. The CLC is the natural continuation 04 the Exercisesd.

1. The CLC was boxrn. out of the Exercises

When he wrote the Exercises, Saint Ignatius was a lay-
man. Over the years he gave the Exercises above all to lay-
people. Once theyhad finished this experience, these people
gradually insisted onstaying in contact with their spiritual
Master and continued to live according to the spirit ofhis
little book. It was in this way that, little by little, a
kind of community was formed around Ignatius which can be
considered the- first CLC. The fact that a certain numberof
members of this first Ignatian community were later formed
into a religious Order of clerics =~ the Society of Jesus -
did not put an end to the lay community which by no means
disappeared. When the first Jesuits set about giving the
Exercises, they too gave birth to similar communities. For
a long time these different Ignatian communities remained
independent groups of "friends in the Lord", without either
juridical ties or a common name. It was Pope Gregory XIII
who, in 1584, decided to re-group these cells which had
become fairly numerous. He re-grouped themaround the parti-
cularly flourishing Roman College cell founded by Fr. Jean
Leunis and known as the Congregation of the Annunciation of
the Holy Virgin, the chapel of the college being. dedicated
to that Marian mystery. The pontifical intervention caused
the Ignatian groups to multiply evenmoére. From thenon they
took a Marian title and were called Congregations.

~ With the suppression of the Society of Jesus in 1773
the Congregations passed.under the jurisdiction of the
bishops and the local clergy; their Ignatian character was
thus somewhat weakened, and several were transformed more
or Jless into confraternities or. groups of Marian piety.

*  This article appeared in 'Cahiers de spiritualité igna-
tienne" (Québec) Vol.VII, n.27, July-September 1983.
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However, asufficient numberof elements of Ignatian spirit-
uality were preserved, at least in the Rule and the other
written documents. Thus Pius XII, wanting to restore the
Congregations to their original spirit, could appeal to the
existing statutes. But after the Council, the up-dating
was' made more complete and the Congregatlons again became
authentic groups of Ignatlan spirituality. Since the name
"Marian Congregations' had, in manyplaces, brought about a
change in their original nature, itwas replacedby ‘Christian
Life Communities', in the expectation that the awareness of
the fact that they constituted one worldwide Community would
lead all the groups to speak only about the Christian Life
Community, in the singular. To some people this name did not
seem specific enough. It is at least as specific as many
others, beginning with the title 'Society of Jesus', which
every christian group couldclaim foritself. In any case, it
has themerit ofhighlighting the objective being pursued, the
same one as theExercises: to lead christians to live their
christian life to the full - and not alone, but imcommumity.

2. The CLC Rives out of the Eke&ci&eé

The "General Principles™ approvedby the General Council
in 1967 and confirmed by the Holy See in 1968 affirm : 'We
consider the Spiritual Exercises of SaintIgnatius as a spe-
cific source and the characteristic instrument of our spir-
ituality'{no.4). Certainly, the spirituality of the CLC has
its source ultimately in Holy Scripture, the liturgy, the
doctrine of the Church, like all catholic spirituality, but
the Exercises give itits specificity, its peculiar character.
They serve as ''the characteristic instrument" in the sense
that the pedagogy, the method of formation used by the CLC
is that of the Exercises.

This last point is brought out clearly by the Survey on
the method of CLC formation in different parts of theworld.
The growth of the group, like that of the worldwide Commu-
nity, follows the course proposed by Ignatius’' 1little book.
Every group that starts out is firstinvited to live a pre-
community stage, during the course of which the group is
constituted as such and submits to certain preliminary tests,
a little likewhat is proposed by the Annotations. Then there
is a stage '"of initiation', corresponding to the Principle
and Foundation; the group takes its bearings with regard to
God, the meaning of life, etc. Then follows what is called
a stage "of redemption', the first phase of which corresponds’
to the first Week, and the second to the Kingdom Meditation.
Through it the group develops in knowledge of itself, its




limits, its liberation in Jesus Christ, so that finally it
may put itself entirely at the Lord's service. A stage of
"deepening', then "of continual growth' correspond to the
last three Weeks of the Exercises. No time is fixed in
advance for passipg from one stage to the next. Each group
must follow its own rhythm and set. out again each time
"starting from the point at which it is". Certainly it is

not necessary that every member should have at the start
~a clear view of the road to be travelled. It is the Assis-
-tant - group guide's job to judge where his group is and
to see that it progresses normally. One can see that there
is enough here to occupy a whole 1life, and that the problem
of no longer knowing what to do is not posed, at least not
at the level of objectives and orientations. As. to the
“"content', this can vary almost ad injinitum, as the first
Annotation suggests: "every way of preparing and disposing
the soul”™. We must, however, respect the nature of the
Ignatian spiritual procedure, which is not based on know-
ledge, but onexperience (second Annotation). The CLC meet-
ings are not courses or tonferences, even if one can occa-
sionally receive information there. Neither are they acti-
vities, charitable or otherwise, nor periods of preparation

for these activities. The CLC meéting fosters a certain
"interiority'" which is' obtained notably through gospel
sharing, listening groups, revision of life, times of dis-
cernment, supporting one ane¢ther, and so on, whilst always
bearing in mind "the point at which one is'" and what ''one
wants and desires'.

Is that enough to show that the CLC lives the Spiritual
Exercises? In reality they are the Exercises carried out in
community, in the Church... And I have not said what the CLC
requires of its members outside of themeetings properly so
called: sacramental life, daily prayer,spiritual direction,
annual retreat, apostolic commitment: all the typically
Ignatian requirements.

3, The CLC is the natural continuation of the Exencises

One of the major preoccupations of all those who give
the Exercises is that they have a sequel - all does not
finish with the Ascension or the Contemplation to Cbtain
Love. For this end our closed retreat houses have sometimes
set up associations of people who have done retreats and who
meet once a month for a day of recollection. This way of
making the Exercises continue forpeople who, in most cases,
have only made a short retreat of three days, has produced
excellent results. But topeople whohave made the Exercises
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“in full, in a closed retreat or in daily iife, can we not
propose more? Besides, agood numberof these: people want to
be able to prolong, to continue an experience which has
trans formed their lives, in a way which is compatible‘ with
their family and profesyuonal commitments. It is difficult
to do -this alone, even with'the aid of aspiritual director
(without taking ‘into account the fact that sharing with
others who hdave lived the same experience permits one to
give new dimensions to this experience and to continue to
deepen it). Now, this is precisely what the CLC offers: a
way of living one's christian 1ife in. accordance with the
- spirituality of the Exercises. Just as Ignatius and the
first Jesuits did-not abandon those to.whom they had given
the Exercises, but continued to help them by forming them
into little communities of "friends in the Lord', is it not
desirable that those who give the Exercises to laypeople
today should do the same? And if they cannot do it person-
ally, wouldit notbe agoodidea for them to ask their people
to join an existing group? It is certainly notindispensable
that the group bear the label of CLC, although that labeloffers
a guarantee, which is not to be disregarded, on the nature
and authenticity of the Ignatian experience involved there-
in. Some people these .days, especially youngpeople, do not:
like  joining anorganization which has already been formed:
we can- avoid speaking about it; we can form an autonomous
group, which, when better informed later about the ‘advantages
of belonglng to acommunity recognised throughout theworld,

can ask to join it. To join the CLC it isanot necessary to
have done the Exercises. in full. Someone can come along
simply because he/she has heard talk about the CLC and thinks
that it seems to respond to their desire for a more fervent
christian life. But itwould be readily understood, from what
I have said up to now, that the natural clientele for the
CLC are people who have done the Exercises, completely orm
partially, and who wish, as a result, to live their chris-
tianity according to the spirit 0£Sa1nt Tgnatius. Certalnly
not all those who do the Exercises are interested in follow-
ing up this experience, in community. Some, after having
become involved, will leave. But if we want the Exercises
to have lasting results and to be, not an end point, but
a starting point toward new interior progress and toward
serious apostolic andecclesial commitment, is it not agood
idea topropose this way of 1ife to all laypeople who complete
. the Exercises - certainly only one.way among others, but one
which responds more than any. other to the desires that they
expérience during the Exercises, since the CLC is 'the con
tinuation and the practical application of the Exercises. of
Saint Ignatius indaily life"? (L.Paulussen $5.J., "God Works
Like That", Supplement to Progressio, no.14, June 1979)




Recently the Dinector .of a Swiss family firm de-
scndbed how he haddecided to 'rnearrange the prlor-
{itfes of his finm' as a nesult of reading some
statements of Pope John Paul I1 on work. He had
been panticularly moved by the Pope's emphasis on
the dangens of allowing the jfob Lo become more
Amportant than the person who carrnded £& out. '1
want to put human needs back into the centre of
my work,' the Director commented.

Pope John Paul 11's ph&ﬁo&ephg ofpwork, as expressed
in the encyclical 'lLabonrem Exeacana', s presented
by Fr. John Lucaf S.J., 4in .a nrecent conference he
gave. ,

*WHEN THE WORKER HAS PRIORITY OVER THE WORK

We spend most of our time at our jobs. Almost everyone
is a worker in some sense whether that work be manual or
intellectual. Work gives us outr identity and provides us
with opportunities to exercise our humanity and our gifts.
In eccidental societies since the industrial revolution we
have thought of work as something that has to be done. For
many people around the world, work is merely a way of mak-
ing a living. For perhaps the vast majority it is onerous,
unpleasant, something to be .over with as soon as p0551b1e
so that real life can begin,. ,

I would like to present another, more idealistic view.
I am going to base these ‘ideas prlmarlly on the encyclical
letter of Pope John Paul II, Laborem Exercens (On Human
Work), in which he speaks to all peonle of goodwill,

The most important point in‘this letter is that the
worker has priority over thework, that labour has priority
over capital. In Western society we have traditionally
thought of work as something that has to be done and the
human being as merely an instrument to doit. What the Pope

* Article published in "New World News", Vol. 31, No.18
1 Oct 1983.
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is asking us to do is to turn this idea upside down. What
if our state planners and our industrialists 'said not,
'Here is a job to be done, where can we find the people to
do it?' but, 'Here are workers who need productive and
meaningful employment. How can we provide work to perfect
them?’ : ' : o

This is a personalist approach as opposed to what the
Pope <calls ‘'economism', the exaltation of the econonmic
factor over the human factor. Economism teaches that labour
~is a factor of production. - The encyclical letter rejects
that point of view.

When we speak of the priority of labour over capital,
‘we are not speaking of an opposition between capital and
labour. There may, at the beginning stages, be some differ-
ences of interest or conflic¢t between workers and manage-
ment.' But the theory is that this opposition «<an be over-
come through dialogue anddiscussion. The philosophy of the
International Labour Office is that there is a common
interest as opposed to a perpetual class struggle. But the
priorities have to be clear - people come first.

The encyclical speaks about participation. It speaks
of the worker having a genuine input into hiswork, a sense
of control and of participating ata higher level than mere-
1y physical action, It suggests that people should have a
sense of working for themselves because in some way the
enterprise belongs to them. We are all familiar with tradi-
tional craft work, where theworker owned his own tools and
bench, designed his own product and felt a sense of worth
and fulfillment in turning out the finest one possible. I
think that Pope John Paul II was trying to see how we can
extend this notion of true craftsmen and artisans to the
industrial world in which we live. How can workers today
have a sense of owning that gigantic workbench which is a
- whole industry? \

Pope John Paul is arguing for the democratisation of
the workplace. The master-servant relationship must give
way to a different kind of relationship between management
and labour. There has to be more room for democratic input
from the workers. In fact one could argue that perhaps the
dichotomy between management and labour in our society is
based on the feudal past, - We have evolved politically. We
must see how this evolution can now be applied to our
industrial system. , :
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The perfection of the worker as a person is the goal,
This perfection has to be based on spiritual factors.. In
all of us there is a transcendent element, no matter what
our religion or faith might be. We are reachlng out to the
infinite and work is one way in whichwe doit. So we should
not see physical work as something lower than prayer and
contemplation, but as another means ofperfectlng the human
being.

The Pope is not opposed to technology, but to deper-
sonalisation. Unlike many thinkers today, he is not opposing
industry, if it can be made more personal, more human. How
can we make human work really perfectlng and sat15fy1ng7
That .is the: challenge.

Work is a Xkind of co-creation with God. As a child
might help its father, so we are helping Him to create the
world. -

But work can sometimes be difficult. The Pope under-
lines the fact that toil,which does not seem to be reward-
ding, has a redemptive value, If we offer our work as a
sacrifice for the liberation of our brothers and sisters,
it has some spiritual value.

The Kingdom of God is perhaps the master concept of the
New Testament: the idea that God is building a new heaven
and a new earth. Our work is somehow related to the con-
struction of a new and betterworld. We don't see the eternal
consequences of our work. Yet we have to believe thatthere
is some eternal consequence and benefit.

Toscanini's daughter was once asked, 'What did your
father think was the most important thing that he ever did
in his 1ife?' The daughter replied, 'My father thought that
the most important thing that he did in his life was what-
ever he was doing at the moment, whether directing the New
York Philharmonic or peeling anorange.' There is something
" to be learned from this about the importance of our work,
Every job is important. We need to changeour classification
of work as 'higher', 'lower', 'better', or 'worse'. The man
who is shining shoes is just askdignified as the President
of the Republic. We are so consumed with ambition and up-
ward mobility that we forget the dignity of all work,
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» What do we do about the unemployed millions? When
people cannot find productive work, that is a tragedy of
"enormous proportion. It is analternative form ofholocaust.
We have to see it .as a challenge to the future which is
- equal to the nuclear arms race.

When a person is without productive employment, they
are in a sense being rejected bysociety. This is the scan~
dal of unemployment, In the United States of America, which
-is ny home cduntry, 40 per cent of the minority youth are
unemployed. We are telling these young people, 'We will
give you enough to eat so that you don't cause any trouble,
but you have nothing to contribute that we need.' This is
marginalisation on a vast scale. By the year 2000 we will
have to create over one billion new workplaces if we are
going to employ the youth of the world. Who will make the
sacrifices necessary to invest on that massive scale?

There are more poor people alive today than at any
time inhistory andmore illiterate people than ever before.
The needs for food, clothing, shelter and education are
incredible., There is something radically wrong with our
world when we see, on the one hand, the number of human
neeéds which are notbeing met, and, on the other, the number
of people with willing hands and intelligence who have no
work. We have the tremendous needs, we have the resources,
we have the intelligence, we have the manpower - why can't
we get these things together?

For the first time in history, we have the economic
capacity to eliminate poverty and to find work for the un-
employed on an unprecedented scale, if we really have the
will to do it.




FACTS AND FIGURES(ON THE PROBLEM OF UNEMPLOYMENT...
k CONCERNS EXPRESSED BY EXPERTS ON LABOUR.,.

{Excerpts taken from the ILO Bulletins, Auqust and October
1983) ,

OF RECOVERY AND JOBS

"Feflow delegates, the emplogment situation in my
country 44 not good - very bad in fact."

This fgrank admission by one of some 250 spéakens
who addressed the 1983 Tntennational Labor Confen-
ence summed up -succinetly the state o4 mind 04
most panticipants attending the Geneva sessdon
Last June.

In the OECD* countrnies as awhole, some 32 million A
are today without fobs. ‘

In the ThindWonld, there are more than 500 million
unemployed and andekempﬁoyad

An TLO nepont prepaned for theConference estimates.
that 1 billion new fobs will have to be created fo
absonb the backlog of unemployed and the antici-
pated increase in adultwornking population between
now and Zthe year 2000. ;

v

"Whether we like it ornot,' said the Swedish Minister
of Labor, '"to a certain extent the present world recession
and high unemployment reflects conscious decisions by indi~
vidual governments to givepriority torestraining inflation
and to correct payments imbalance at the cost ofhigher un-
employment, It i1s here where the real danger for the future
is to be found. Once we have embarked on this course, once
we have found that large-scale unemployment is tolerated,
the target of full employment may become a matter of words
rather than an operational objective," she warned,

* Organisation for Economic and Cultural Development
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. An Argentlnlan government - delegate charged that 'the
more- and more rigid international division of labor conti-
‘nues to aggravate the (unemployment) problem of poor coun-
tries, while helping the rich courntries to come out of the
current recession and improve their (job) situation."

Some delegates cautioned that 1fshort51ghted natlonal
egoism and the surrender of -national economic policy to
pressure groups get the better of international cooperation
then there is a real risk that, for the second time in this
century, theworld economy will slide into a longrecession.

"What is needed is social collaboration as an expres-
sion of solidarity in tackling the job crisis," said the
Peruvian Minister of Labor andSocial Promotion. "But it is
obvious that this will be mademore difficult if such soli-
darity does not exist at thesame time at the international
level."

Tt was recognised that the North is caught up in the
Third World employment predicament - morally and economic-
ally - and must do more to help,

~Long, sfow, costly

“Overcoming the unemployment curse is going to be long,
slow and costly. On an average, an investment of roughly
- $6,500 may be needed to create a job in developing coun=
tries.- Each year, the investment in job creation programs
has to grow to match the growth in the workforce.

.ILO specialists reckon that the annual financial out-
lay on these programs would require tens of billions of
dollars -~ $231,000 million in the year 1990 and $328 000

million for the year 2000,

Mobilization of resources on this scale is not beyond
the capaaty of the world community which today spends an
average of over §1,500 million each day on defense. '

Just as the world desperately needs to see that the
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fatal arms race is slowed down and interrupted, so it has
a no less vitalneed to ensure that thenecessary conditions
of growth are created; otherwise it is to be feared that
the measures taken at greatexpense to provide jobs, partic
cularly for the young, will fail.

"Vigorous efforts should be pursued to control infla-
tion, stabilize the international monetary situation, check
protectionism, revive investment, establish the prices of
commodities’, increase transfers to the poorest countries and
resolve the problems of indebtedness affecting both debtors
and creditors", ILO Director-General Francis Blanchard told
the closing session.

Toward new standards. ..

The key conclusion {of the conference) shows clearly
that 4 lasting economic recovery cannot be conceived with-
out a gradual return to asituation of full employment which
is seen as the means of ensuring in practice the exercise
of "the right of everyone to gain his living by work which
he freely chooses or accepts.,"”

A conference tesolution calls on member states to
stimulate productive investment in both private and public
sectors, establish job creation programs, increase access
to jobs, facilitate structural adjustment and reorganization
of working time. ‘

It requests the ILO to elaborate an international
strategy to this effect and to revise its World Employment
Program in the light of recent.economic trends and develop-
ments. .
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HOw DOES CLC IN GERMANY BECOME
A DISCERNING NATIONAL COMMUNITY‘?

That Vbecame one of our burning questions after our dele-
gates returned from PROVIDENCE '82. Of course, this concern
always went along with the ever present and challenging
question: "How do we learn tolive andto act more justly in
this one World?"

We .realized that up to now we were answering neither
"one of these challenges. Our groups and committed members
did not yet fully share what they are and have, and we did
not yet as a national movement try a process of decision-
making like on the international level.

The process lived by the delegates-in ROME '79 and even
moré so in PROVIDENCE '82 thus inspired our Executive Coun-
cil to dare to suggest a communal deliberation for our
General Assembly 1883, But which decision to take for this,
so that all delegates could find themselves united in the
same concern? What issue tosuggest? There was the election
of the new president. But this seemed too small an item,
especially since this time we had but one candidate. Thus,
the idea came up of learning how to discern, in common, to
"use!' our basic concern or what we found to be the '"'Signs
of the Times" - ‘the three major problems threatening the
whole world and in which our industrialized "First World"
‘nation is playing amajor role: arms race/dlsarmament con-
sumer society/hunger, wasting the resources or saving our
" planet for the future of mankind. Would this be accepted by
all? We asked them. No delegate mentioned a reason against
this proposed program for the General Assembly and we went
along w1th the plan.

It is 1mportant to mention here that already after
returning from MANILA '76 we found, by surprise, inspiration
for our searching for what would be "our service to the One
World" through the "Ecumenical Initiative ONE WORLD" (not
just because of its fascinating name!). Here was agroup of
Christians of different denominations wanting to offer a
self-imposed learning process to bring about a personal
conversion, achanged lifestyle and thus becoming a visible
sign for others. In starting to look more concretely how
all of our CLCmembers could better deal with these problems
in our day to day concrete lives - in our professional,
social, civic and Church activities - we used the material
of the "Ecumenical Initiative One World" (O0.I.E.W.) for a
better understanding ofwhat smallsteps could be taken now.

- 21




We were intrigued by the approach of joining with other
christians andother men of goodwill, of sharing experiences

between families and  groups and thus strengthening each

other for an:alternative way of living. Very concretely, the

0.I.E.W. material proposed how to use better our resources

with more respect for mankind, respect for life, for crea-

tion, for justice andpeace. Some CLC members had signed on

with the O.I.E.W., others felt comfortable in simply using

their material. Some preferred to'keepthelr distance since

many groups and movements joining the 0.I.E.W. expressed.
views of restructuring society in a rather different way,

not according toour ownbasic principles. Others again felt

torn between wanting to strengthen in oursociety what this .
initiative was offering, but not wanting to be named together

with persons and groups of a different 'political color".

With all this in mind it seemed that we could ask the

Lord through our National Community : 'Should we join this

0.I1.E.W. or not?" We thought this would be anexcellent way .
- through a common process of decision-finding - of both
learning to-live what a discerning community could be and
at the same time of finding the freedom for choosing the

will of God in such an open question. It worked! We did not

have the time needed to réach unanimity, through many more
steps of an authentic communal deliberation, but ever since
the question remains open and has become astrong motivation
for all groups and individuals. All continue to question.
Each member, each group is confronted with. the question and
is helped by our "Commission Mission and Service' to learn
to find their own expression of living today in this "One’
World"; to learn to decide and to discern themselves and
not to simply follow a dec151on taken by- others.

And it also helped us to become more aNatlonal Commu-~
nity, unitedin essentials and in our common responsibility
for the "One World", but at the same time answering to the
challenge of the "Signs of the Times' 1in personal freedom
and submission to the Holy Spirit. :

We asked Barbara and Walter Hofmann, parents of three
children, to write down how they lived through the steps of
this process up tonow. They donot talk about the concrete,
practical implications for their every day life, butrather
about the innetr road taken. .

The new General Assembly of 1984 plans to ask the same-
question again, sharlng experiences of this past year, and
to ask the Lord to give us further light for members, for
groups and for our growing National Community.(H.E.)
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"We no Longer act as if we are not Living &n this wonld"”

. At the General Assembly of the CLC Federation in Ger-
many in April 1983 we lived through a process of decision-
finding, concerning the question : "Should we - facing our
‘respon51b111ty for this world according to the General Prin-~
ciples '~ join the ‘Ecumenical Initiative One World'?" The
final result was: 16 yes and 9 no, - thus not an unanimous
"yeS" .

Consequently, we decided to live out, and pray about
this question raised by the delegates for a whole year -on
the understanding that this question would be raised again
at our next Assembly,

-Both of us wanted to experience concretely: what does
this question mean tous? Since we are members of our ""Com-
mission Mission and Service', we were supposed to offer to
our friends in CLC concrete suggestions in order to help
‘them confront themselves .with the "Ecumenical Initiative
One World” ~ . :

-~ We realized that first of all we had to get to the
roots of our own reluctance and hesitation, and those which
the other delegates mentioned, inorder to become more sen-
sitive. and understanding of what was behind all these re-
servations. The OC.I.E.W. sees itself as a "learning move-
ment' which has as its goal to help people to collect and
share experiences in order to deal more justly with the
challenges of ourworld today: peace and disarmament, hunger .
and abundance, problems of energy andnuclear power, ecology
{(how to save our natural resources), unemployment, under-
development. Many individudls and groups try, within this
movement, through their actions andpersonal commitment, to
help to retaln our world as aplace for all persons to 11VG
a decent human 1ife.

0f course, both of us could subscrlbe to the goal of
the 0.1.E.W. w1thout any restrictions; however, we were
preoccupied with questions and fears. Could we not be taken
advantage of, manipulated or‘even51mply used for very dif-
ferent aims? Was there not in all of this.a great deal of
activism and a'tendency ofwanting to come un with solutions
by oneself? Would we, as CLC, remain oven for dialogue with
all men of good will? Would this not lead us astray from
the road towards our World Community- (PROVIDENCE '82) . since
we would be dealing primarily with European problems7




In all of these questions- we felt ouT own reluctance

-but we wanted to allow our decision to become mature, by

waltlng and trusting in the Smrlt of the Lord.

In the "Commission Mission and Service"we asked several
experts in CLC to help us by checking the information given
through 0.I.E.W. and the printed material they offered. The
result was no surprise. Actually, we realized that for any
opinion expressed, you will find experts who support it;
thus each one has to find his owndecision and remains per-
sonally responsible before God.

In November 1983 we took a new step: we had a meeting
of 36 members of CLC groups who were responsible for adults,
university students and youth CLC, on the theme : "As CLC
members, how do we 1ive in the face ofproblems threatening
the whole world?" During this time in our German parliament
there were hard debates on the stationing of new nuclear
weapons in Germany (NATQ), and we thus expected in this
meeting that there would be hot discussions and confronta-
tions. But to our great surprise all participants felt in-
spired and moved by one spirit, whichurged us to solve mis~-
understandings between the generations in our CLC and to
accept each other more lovingly. We felt united in the desire
to share more with each other and to become more attentive
in order to learn to understand one another better, -

We realized theworst catastrophe, the condemnation and
execution of our Lord Jesus Christ, had already occurred on
earth., And this catastrophe became the reason for a very few
persons to let themselves be sent by the Holy Spirit into
the whole world inorder tobecome a SIGN OF HOPE. As chris-
tians we are in the same wdy called - facing worldwide
threats - to have hope and to become a sign of hope.

In April 1984, 33 members of CLC and 0.1.E.W, met for
a whole weekend. The theme was "Spirituality - Political
source of strength". The preparatory meeting took place in
our family home. We came to know two leaders of the O0.I.E.W.
The unknown names became persons. In talkingwith one another,
in working together, especially .in’'the spirit of this en-
counter, we realized that the road of CLC in Germany and
that of0.I.E.W. crossedeach other. One sentence of Reinhard
Voss, general secretary of O0.I.E.W., has remained with us
ever since: 'We can no longer act as if we are not living
in this world:"

We are 1living in this world, at this time, in this
environment, with this, our ownhistory, and in all of this
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God is loving us uniquely amidst all these realities. Although
His Kingdom is notof thisworld, He has given us .this world
in order to live with Him within this world, -not with the
standards which this world is pr0p051ng but with His eyes,
His ears, His hands.

For the me.mbe'rs of the 0,I.E.W., thequestions had be~-
come ever more urgent : "Where do we find the strength for
continuing our commitment for peace, evenwhen nuclear arms
are stationed?' "What does our action really change in the
face of the multiple problems which are beyond our human
resources?’" "What is the "use of contlnmng my personal com-
mitment, if those aroundme are rejecting me because of 11:""
"What meaning do we find in all our actions?'

) The meeting itself really gave us an answer. All par-
ticipants felt the presence of the Holy Spirit, realizing
that what gives meaning to our life is to live in Him and
by Him, and this would be the SIGN OF HOPE for this world.
Dr. Raiser, formerly the general secretary of the Ecumenical
Council of Churches, unfolded the theme "Spirituality in
worldwide responsibility™:

1. Compassion andsolidarity with all of suffemng creation
2. Living by the Holy Spirit, e.g. struggling against the
power - of darkness. .

This struggle demands endurance. The battle, however, will
not by fought by our own strength, but through us by the
Holy Spirit. For us, this means walking the fine line between
a life which is 1iving as-a sign", or a life of actively
serving only one's "ownhonor". At this point, we found, CLC
,can offer something from St. Ignatius, which might help
«.people to learn to use the discernment of spirits. ’

In the week which followed, both of us made the Spi-
ritual Exercises, personally guided. In a very new way we
experienced that Geod, out of His boundless love, has given
to us this world with all its richness. In all this, He is
surrounding us with His tenderness, and our response can
truly become a sign of this love. In the same way as God is
pouring Himself out, wasting His love, we should "waste"
our lives on behalf of suffering persons. If we can truly
give ourselves in freedom, without seeking security or suc-
cess, we will become asign. In Holy Scripture, inChristian
traditmn and in our own life today we can dlscover many
of these signs,

If only we submit to His épirit and let Himwork through
us, both ofus willbe asign to one another in our marriage,
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in dealing with our nelghbours and colleagues atwork. Also
our CLC as a world community will thus become a sign of the
love of God. And it is here that we see the tremendous chance
for CLC on its road towards .a World Community. The Spirit
can become active only through personal relationships,through
a community... Thus we desire very much that CLC will now
become more of acommunity with personal, worldwide contacts
and encounters. It 7really can become a visible sign that
life is possible in this One World.

Barbara and Walter Hofmann

THE (ADULT) CLC’S IN CHINA ' Jesus Ma. Muncoz S.J.

For a long time, the Christian Life Communities in
Taiwan, just like in other places, it seems, have been con-
sidered as a "youth or student movement!. The idea has no
"basis other than the fact that most of the members of these
groups are at this period of life. For a while this stopped
the development of the groups after the university years.
It is for this reason that news about the CLC's in Taiwan
{R.0.C.) publishedin Progressiospeaks more abundantly about’
these "studerit" groups. In this article I like to speak more
about the adult groups.

- "Adults, but not too much" - it is what I often say,
when referring to them. The members are adults -in as much
as they have crossed the line "dividing youth and “adulthood”
represented by their leaving the university, beginning to
work, andbeing more independent in life. But not "too much"
‘because only a handful of them are over 30 years, and the
few who are, barely so. Yet it is not just a question of
age. The idea of "youth movement'" continues to have its in-
fluence.on the groups, I Believe, and, in my opinion, dur-
ing a certain period, the majority of the groups were more
oriented towards prolonging a past rather than preparing
for the future.

For some time now one beglns to notice a change in
this regard. The change has been inspired by the dynamism
inherent in the vocation itself, rather than due to any
external factor, even though among these ‘external factors
it is worthwhile to mention the documentation sent by the
World Secretariate, the formation courses in Manila '76,

the Worlid Assemblies =~ Rome '79 and Providence '82. The
concept of "a way of life" is taking the place of the idea
of "a movement', and that, it seems to me, brings about a
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very profound transformation which goes beyond justa ques-
tion of terminology. To live a way of life commits a person
much - more than just belonging to a 'movement'. Above all
this concept €liminates all traces that this is just a
"youth affalr” : :

We come to the second challenge we are facing: the
question -of getting married. I believe the explicit or im-
plicit idea that the CLC's are just "a wholesome, christian
pre-marridge leisure time" has already vanished in Taiwan.
Naturally, the very important event of getting married, in
the life of every human person, is surrounded by a series
of circumstances which influence, in different ways, the
person's external commitment and evenhis/her way of living
this vocation. - But I am not going to refer to particular
cases; it is more important for me to indicate the trend.

Once the idea of having taken on a way of life is
accepted, a revision in the form this commitment takes
" spontaneously arises. For years the members of the adult
CLC's in Taiwan continued tomaintain a temporary commitment
of one year, evidently the result of their youth formation
‘when this time limitation made sense, During the past years,
some of our adult members have made a commitment for a longer
period (2 or 3 years), as a step towards making a commit-
ment for life. One very interesting detail to mention here
is the fact that such a commitment is pronouncedin the joint
celebration of the World CLC Day (March 25 or the Sunday
immediately preceding it) toshow that the CLC is not simply
identified with a particular group.

The need for formation is another question which has
cropped up recently. Seeking a basic human and christian
formation has always been present, especially whenspeaking
of "the area of mission®”. What is new, it seems to me,  is
the attention given to a specific formation based on. the
spirituality of.the Spiritual Exercises of St. Ignatius. The
practical aspect of doing the Exercises poses particular .
difficulties to our members due to their work schedule.
Vacations are practically unknown to them {except for a short
period around the cultural festivities linked with the 'New
Lunar Year'). The only pOSSlbllltY for making the Exercises
in the form of a retreat is the second half of June, for
those who have just finished their university studies and
have not gone on to make their military service or start
working. Every year there is a goodnumber who take advantage
of this opportunity; but unfortunately not even this possi-
bility is within the reach of allwho want to make it. This
has obliged us to adopt the fdérm of the Exercises in daily
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1life as the only éltemative;v One group has had the expe=-’

rience of doing the Exercises in community ; perhaps itwould

~be better to say ’'simultaneously', because the -personal

direction gave a strong individual character to this expe-
rience. However, the Exercises are more frequently on an
individual basis. They last for about a year, more or less.
There have also been experiences of shorter duration, last-

".ing about three months, which I judge to be positive and

appropriate as an introduction to the Exercises at this
"young adult' stage.

In October 1983, from 8th - 10th, we had some days of
reflexion to study alittle more seriously this question of
formation and to reach, ifnot a uniform plan, at least some
common orientations on this matter. We togk for our basic
document "the Survey™, which has been provisionally trans-
lated into Chinese (the "official"” translated text should
be finished soon). We studied the pre-community and initia-
tion stages and had g quick look at the Stage of Redemptionl.
We think this material should be sufficient for the next
two years for the majority of our groups. About 60 persons

‘attended this meeting, 10 of whomare ecclesiastical assist-

ants and guides. Known as the "Tung Shan Meeting', these days
were useful to enable us to foresee a little the future of
the adult CLC's and we hope to follow it up with a "Tung
Shan II* when the need arises, perhaps in 1985 or 1986.

The idea of "one community” proposed by Providence '82
has been widely diffused and has played an important role in
the relationships among the adult communities (in the area
of Taipei there are 14), andin the responsibility and help
extended to the university groups. It is a pity that in the
National Assembly held from May 19-20 we were not able to
arrive at a concrete solution concerning our formal struc-
ture. Nevertheless there was a unanimous re-affirmation of
the desire to move towards . a community and an "adhoc'" com-
mittee was set up to study the formwhlch can better express
this spzrlt in our structures,

Another 'theme dealt with in the Assembly was our
responsibility to the local Church. It -seems to me very
important that this theme was taken up, not only because it
showed great sensitivity toward mission, but also because
it touches on formation - a priority and an indispensable
element of which should be to seek forms of living this
universal christian spirit according to Ignatian spiritual-
ity within the Chinese culture. This for us is concretely
"to seek and find God in all things'.
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THE CLC'S WORKING WITH THE CHURCH OF JAPAN

We, the Japanese CLC's, are promoting further decen-
tralization without having a National Secretariate as we
mentioned in the last news from Japan. Each CLC unit, gach
member, is taking the responsibility, not only. to malntaln
the Federation but also to serve the members of the Japanese
Catholic Church and their neighbours.

At the last national assembly, Mr. Sueharu Oitate was
elected president. He lives in Yukuhashi, Kyushu, approxi-
mately 1,000 km south from Tokyo. He 1is representing the
Japanese Federation, and all members are supporting him in
the decentralized system of the Federation. We have two
kinds of periodicals. One is CLC-SHIRYO, a monthly, edited
in Yokohama, printed in Tokyo and distributed by one CLC
unit in Matsuyama, Shikoku. The other is CLC-NEWSLETTER,
reporting the proceedlngs of the Leadership Community meet-
ings, as well as national and international news. This is
edited by Mr, Oitate's son. And this is only one example
of how the work is shared -

Members of the Leadership Community are appointed by
the president and are assigned jobs to serve not only the
CLC but also the Church of Japan. ‘One member is in charge
of planning, international 1liaison and apostolic work.
- Another is forpublication. One is for finance. Three persons
are managing the general affairs, Three others are taking
care of threeelements of CLC, Christian (Spiritual Exercises
and formation), Life (evangelization and apostolic life)
and Community (promotion and collaboration with the parish
church}. This year seven personswere assigned as supporting
members of the Leadership Community: distribution of CLC-
SHIRYO, accounting, editing of NEWSLETTER, preparation of
national conferences, rev1eW'ofd1rectory, and lists of lay
missionaries. On the otherhana nine persons were appointed
as coordinators of each regional bloc to take care oflocal
members. They are also supporting the members of the Leader
ship Community, sharing the responsibility for the Spiritual
Exercises and formation, Evangelization and apostolic life,
general affairs and so on. As is explained above, CLC in
Japan has an organic body,. in which peéople are sharing,
supporting, praying, challenging and sending each other on
mission. In such 'a system we are building one communlty in
our country and developing our sense of mission.




In the Japanese CLC units there is a growing concern
for deepening our Ignatian Spirituality.. Soon a formation
program will be published in Japanese for Ignatian Spirit-
uality. Along with this trend based on our Ignatian Spirit-
uality there is a remarkable interest in the service of
faith, especially towards non-Christians. Several CLCunits
are involved in the pre-evangelization and actual evange-
lization of non-Christians.  Fr. Ribas still works on the
pamphlets which help our members to have deeper and more
personal contact, both individually and as a community,
with the non-Christian world,. -

The promotion of justice as a service of faith is also
‘gaining ground in Japan. Since our last national assembly,
we are becoming more aware of our social realities in Japan.
We are asking ourselves the following questions:

- Who are the poor in Japan?

- What are our responsibilities towards the countries that
are influenced by Japan?

- How can we.correct 1nd1v1duallst1c tendenales in our daily
Christian living?

- How are we contributing to ~the injustice in Japanese
society?

- How are the Spiritual Exercises helping us to become more
social-minded and to work for the promotion of justice?

According to these lines, we have organized the Spiritual
Direction Workshop, which is to be held twice a vear.

Our national CLC conference, which will be held in
August, also will have this social orientation. Its theme
is: "The Cry of Pain, in My life, in the lives of the People

"is. God's Cry'". We want to become more aware of this cry of
pain so that we may face thepainful realltles in our search
for reconciliation and heallng

Ryu Suzuki - Odon Nemes S.J.

FROM MEXICO.

A circular letter we have received from those respon-
sible for the CLC's in Mexico informs us that from November
© 17-20, 1984, the Mexican CLC groups will have their national
Assembly:uipuente Grande. The theme chosen for their meeting
is: "The Task of Evangelization for the CLC's Here and Now',




The objective they have set is: 'To ask ourselves:

- At a distance of 10 years from Puente Grande '74, 5 from
Puebla '79,2 from Providence '8Z and 1 from our Assembly
in 1983, to what has our Lord invited us and how have we
responded‘?

~ In. the light of the events mentioned above and 'reflectin‘g
on our reality, how should we respond to the Lord?"

We find it worth publishing below the mainpoints given
in the circular letter to help the members prepare for the
"Assembly. Though brief, they show the development of the
€LC's in Mexico over the last 10 years and how they seek to
integrate themselves as members of the Church. Tor they
writé: "The €CLC's have reason. to exist insofar as they form
part of the Church and the Church has reason to exist in-
sofar as it is at the service of all men/women.”

Puente Grande '74: ThlS was the first significant step for

, ' the CLC's in the country. Some defined
this experience as 'a new Pentecost'. It was a meeting of
16 days: 8 for the Exercises, givenin the form of a person~-
ally guided retreat for the first time, and 8 days for the
application of the process of the Pxer(:lses to community 1ife,
It was ‘the first confrontation of the National Federation
with the CLC identity... The presence and participation of
those in charge of the Wofld Secretariate and of the Assist-
ant ‘for Latin America brought to members' consciousness the
idea of belonging to a world movement. The main proposal
and desire expressed was: to make progress in this way of
Christian life following the example of Mary... This was the
first option and commitment made to a new style of life.

_ Some questions posed to the members for reflection are:
Has the message of Puente Grande reached their respective
groups in one way or another? In what way have they made
sure that their members have this basic CLC formation?

Puebfa '79: Third meeting of the Bishops' Conference of Latin

America; this is the application of Vatican II
to the situation in Latin America., At the same time, it is
also the revision of thework started at the Second Bishops'
Conference '"Medellin '68", The bishops participating in this
meeting took very much into account the teachingof the Holy
See during the last 10 years, especially the apostolic ex-
hortation of Pope PaulVI "Evangelii Nuntiandi', as well as
the living experience of committed christians and the expe-
rience of liberation in the poorer sectors of the Continent.

;
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© This Conference has marked an important moment for the
Church in Latin America of which the CLC's form part, by
~ pointing out the way towards the evangelization of Latin
“America. Some questloDS'posedare' What is the central mes-
sage of the document of Puebla? why? Cite some experiences
of how this 'message' has been lived (in terms of commitment
-and/or options made) at the personal and/or community level.
How has your group responded to the most urgent reeds in
Latin America mentioned by the bishops at Puebla? Give con-
crete experiences. : :

Providence '82: This was the last Assembly of the World

Federation of CLC's during which the deci-
sion made at the previous Assembly Rome '79 was taken up
again, following the principle of Ignatian repetifion. A
World Community was definitively opted for. The basic in-
spiration which has moved the CLC's to take this decision
is the desire to respond with greater generosity and with-
out limitations to the call ofChrist to participate in the
mission He receives from the Father. It is a decision which
carries implications for all the CLC members.

The members are asked.to reflect on the message of
Providence '82: has it reached the group? How has it been
assimilated? What is their idea of the World Community and
how do they see its implications for eachmember; for their
group, for the national and the regional communities?

Puente Grande ’83' This was the-last National Assembly of

the Mexican Federation. Particularly
'concerned with the question of identity, this Assembly
sought to emphasize the characteristic elements of the CLC
charism based on their own history: Ignatian-spirituality,
community, mission/service. It also traced the main lines
of the response given to these characteristics. Some ques-
tions posed are: What ideas or messages did the members
-réceive from their delegates to the Assembly of Puente
Grande? How have they tried to make concrete the reflexions
or concerns expressed by the Assembly of '83? How have they
responded to the commitments taken? .

These guidelines were given to heélp the members deepen
their knowledge, and livedexperience {personal and communal)
of the content and basic demands of these 4 events in the
life of the Church, and also to make them more aware of the
" meaning and importance of these events.

We wish the Mexican CLC members a fruitful encdunter and
we share in theitmeeting inspirit, and through our prayers.

32 -



http:Pue.n.te

