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" INTRODUCTION

"There 1is no doubt that the effort to proclaim
the Gospel to the people of today, who are buoyed
up by hope - but at the same time often oppressed
by fear and distress, is a service rendered to
the Christian community and also to the whole of
humanity”. (Evangelii Nuntiandi 1)

‘ The first part of this issue offers two different as-
pects of "the effort to proclaim the Gospel" - which is
evangelisation:

-- an account of an experience of inculturation in Bihar,
India .

-~ the words of a man who preached the Gospel message in a
situation. of injustice and violence, which led to his
martyrdom. -

These are texts to meditate on and reflect over. They
challenge us at the level

-- of ou;‘sensitivity to the differenées in peoples, in
cultures, in ways of living;

-- of our freedom and willingness to sacrifice what is se-
' condary in favour of what is prlmary that Jesus Christ
be known and loved; ‘

-~ of our sense ofdlscernment and<xfgener051ty in respond-
ing.

In short, it is questions of this:pature which 1lie at
the heart of our examen, if we live out, in a consistent
way, our CLC vocation... on the personal level and as -a
world Ccmmunlty.. ~
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FAIJTH AND JUSTICE: AN EXPERIENCE

by Hans Hendniks*

* Hans Hendrniks 44 an Australlian Jesuit who foxr more
than ften yeans Led a team o4 some 20-30 people with
. a undique apphroach Zto sociaf and religious work inthe
Hazaribagh distrnict ¢ Bihar State, nontheast India.

Hans and his team Live among the Santals, a inibal

group who number about 12 million in different pants
04 India and some 300,000 in Hazaribagh and who count
for nothing econem&eaﬁﬂy and politically. Hexe he des
‘enibes his feam's work and why theg‘aae4den£L5¢caz40n
‘with the peapﬁe at LIA haa&z

We are just a group of people that want to live as
the people here live - it is as simple as that. We serve
‘a group of people, a tribe that has been neglected. No-
body else has come out here at all, even though the Church
has been in the area a long time. They are people who are
on the lowest economic scale and politically they are no-
body. But they are very rich in all sorts of deeply human
ways .

At first we moved into their area to become part of
‘their society as much as we could. We didn't want to come
as a separdte unit or institution or anything like that.
Why we came is because we believe in someone and we thlnk
that is a good thing to share.

Within that context we are busy withpractical service
to the people. But once that gets so organized that we can
not live like villagers, once we had to have a desk and an
office, then we would want to think again because our pri-
ority is to live with the people and in their way.

Basically, what guides us is our belief in Jesus and
‘a desire to live out -the Gospel values, -especially .those
which are of special relevance in the Santal context, And
if there is a choice itis to be with the poorer ones. With
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in that context of lifestyle and procfamatibn we will do
any work that seems to be needed and helpful, any work of
. service. ‘ .

Our daily worky

Our group comnsists of about fivesisters, two priests,
a couple of Jesuit and diocesan seminarians and about ten
lay people, catechists and social workers. Each month we
-gather for several days - one of prayer, one ofinstruction
especially for those who are catechists, and one day for
business and programming. Because we have no building cen-
tre, the business becomes quite heavy. The religious and
clergy also have a day together to pray and reflect as a
group. « :

: The rest of the time we are off in oné's and two's to

~our various jobs. Those that are teaching catechism will go
wherever it is needed, for example toa famlly under instruc
tion, and live with them. One or two in. social work might
chase up some court cases or see about wages disputes and
such things. :

We have ‘a medical team. They are recon51der1ng their
work to bring themselves closer to the villagers. They have
~developed 'as a separate unit. We have gota bug about having

'centres’' and since that has grown into acentre now,. ‘they
are trylng to change the emphasis.

We have found, jUSt by living there, that most of our
people die of thlngs that can be treated without resort to
hospitals and to .operations. Medical work at this level is
perhaps more important than hospitals. That 15 also a falr
ly strong statement to make.

But I think that when we first started itwas not real
ised and the need of the hospitals seemed greater. Yet many
people more would die-of cholera and malaria and things like
that, from lack of very simple medicines. :

The same thing applies to education. I think the step
to literacy from illiteracy is a much more significant one
than to getting a degree. Where wehad total illiteracy, we
are now getting kids who can read and write. And this may
actually be doing a greater work. You don't need a big in-
stitution for that either. As I say, we do not need insti
tutions, and here they are belng very cooperative with our
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approach, extremely cooperative. But anyhow back to why we
are so strong on mobility.

As for mquork«as a priest, I amprobably the one most
organised. That is a pity, but it is the way it has grown.
I have to say Mass in adifferent place each day. It is not
what I would have liked but once you get a Community you
have to be available.. ¢

I started with the idea that it's good just tobe with
people, that the Christian message is more important than
food. Now this is a controversial statement which I think
most missionaries will agree on ultimately. But inpractice
many will say first 'fill a person's stomach and then
preach'. We started with another attitude. '

However, in practlce we have found that our way of llV
ing with people, close to them, has been a very effedtive
way to social progress. When I look around now I think we
are in a very good position tohelp, let's say agricultural
development or in developing the situation ofwomen. prec1se

ly because we are right in the villages.
i

Our appfcach

i There are many sociological reasons to believe that

this 1is a very good. approach : one from below rather than
from on top. Still, we don't have any spectacular results
to point to because we don’t keep statistics and list off
the increases in production' or the number of degrees .that
people might have gained.

We think we've helped in less visible ways and I be-
lieve largely because we live among the Santals and haven't
broken them off from their Santali roots - that is vital.
Progress .often means getting away from your roots and that
is a big loss in human development.

Let me give you -a practlcal example. Here in the Haza
ribagh area there is a school for.village girls teaching
domestic science. These girls would be otherwise uneducat-
ed. The institution is made of concrete and cement, suppli
ed with electrictity, taps, a gas stove. We have sent a cou
ple of girls there. For them, it was like a trlp t6 New
York. It's good, very good.

Then they came back and reverted to the way‘they were




before they started. Their attitude to the training was
that ‘'when you are 'in that sort-of institution, you eat -
that way and when you are back here in the village, you eat
this way". I reckon it's much more important to reach the
girls where -they have those things that they will have lat
er: market gardens, watering by hand, etc.

The challenge is to say within that context how they
can have better nutrition, health and improve their posi-
tion as women. Being there on the spot in the village I
think is a much better way to get across to those girls.

Being close to people doesn't just happen: you've got
to work at it. Some of our learning from the Santals came
the hard way. It actually started when we were just sitting
here in one of our houses. In thevery beginning, there was
~one Sister whohad worked already with me ina rural parish,
one Catechist and myself. Then one Brother and Scholastic
came. : :

Since: we were in a strange area and people were not
used to us, even though we talked Santali and followed their
customs, Wwe were very isoclated from the people. We would
often go into one little house where the Mayor had given us
.a room. ,

And we would stay in- there very frequently. We would

be talking English and enjoying each other's company. The
Sister would bring a tin of Swiss cheese and Nescafe. and we
would enjoy these by ourselves.
In the end the owner of the house; actually he became
the first catholic in the area, said "You make me feel like
a stranger in my own house.” In fact he used a stronge?
word than stranger in Santali. I said to him: "Why -do you
say that? We could not regard ourselves closer to you". He
said : "But that door is shut and I don't understand what
you are saylng You are not eating what I eat™.

That was exactly how he expressed it. Maybe I am read
ing into it now but it was a big shock to get that because
we had only 3 weeks before moved away from institutions in
Hazarlbagh prec1se1y to be w1th people.

‘And here we were almost spontaneously - setting up an-
other.separate unit which would after a while grow into a
separate bit of land with fence around it, and a watchman,
and become the sort of thing a mission station can some-
times become - 1like little islands, or even fortresses in ex
‘treme :cases. . -
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So then we got together and made a principle for our-
selves that we would only live in otherpeople’s houses and
we would try to keep to this very faithfully,

It has big disadvantages, but it's got tremendous ad—
vantages too, especially pastorally. I mean you don't have
to have a plant to loock after, you don't have to have staff
to look after bu1ld1ngs books and thlngs.

You automatically live at a certain level of 1dent1ty
-because you eat what they cook for you, you're at their ser
vices. You are even at their mercy a b1t because you have
~to eat what they want to cock for you.

You get very close to people, you can't hide in a cor
ner anywhere, there is not much prlvacy S0 they see you
warts and all.

{

The heart of our missionary work is evangelisation.
What do I mean by that? It might be best if I give an exam
ple. I was in a train recently and talking to a Government
Contractor, a very wealthy man, whowas sitting next to me.
He looked at me for a while andwondered what I was - I was
dressed in the same way as ] always am - in anIndian shirt
to the thighs and what you might call pyjama pants.

I guess it looked unusual for someone with my nordic
looks to be dressed this way. Anyhow, he said : "Who are
you? where have you dropped from?” I gave him some sort of
answer that basically we are people that have a Guru call-
ed Jesus and we follow him. When he found itwas Jesus Christ
he started to tell me alot of his family problems. I repli
ed by telling him that I don't know much about Hinduism or
what the teaching of Hinduism was for such problems. But
he still kept asking me to say something.

So I told him what my Guru says and I quoted bits of
the Gospel - really obvious ones about the Father caring
for us. I was struck by how much he was moved by these. In
-fact, by the time we reached ourdestination, he said "Real
ly I believe in that man, Jesus'. He will never get baptis
ed or anything, but I believe that there isa message there
in the Gospel which can help everybody. «

Putting it more crudely, no matter ‘how much develop-
ment we do, we still have something to tell neople about
Jesus . Take every poor person around here. Let's say they
get houses, good meals, adequate medicine and good educa-




tion. There is still going to be a lot of1n3ust1ce suffer -
ing and death. There's still going to be a need.tohear the
Gospel. It would be a pity to downplay the basic message
which people seem to need everywhere.

What this means in practice is that when you meet a
person, anyone in a bazaar for instance, you would open
gently and listen for a long time to what he says. First
of all, of course, he would talk about business, whatever
business might be at hand. But after a while he'd start
telling you about his life and what bugs him, what hopes
he has, what he dislikes, what he loves and what he hates
and what he looks forward to, the whole gamut.

) I think as a Christian we would listen to all of that
and -accept it because he is a human being searching for
some meaning, just as I am. Then I think, having accepted
all that, Jesus would take a particular shape for him.- If
he is a Brahman, he will have to meet a Brahman Jesus; if
he were Punjabi, he would have to meet a Punjabi Jesus,
not a prepackaged Bombay Jesus, not a Keralese one, nor an
Australian one, if you can talk in those terms. ‘

It will be a Brahman Jesus because that 1is the only
Jesus that a Brahman could recognize. After all, Jesus was
totally a Jew and the Jews could fit him into their scene,
seeing Him as their fulfilment.

In the Santal context, Jesus would be a perfect San-
tal. Santals are. con51dered very low on the social scale.
But all a Santal would hope for and love, Jesus fulfils.
And he saves Santals from all they fear and dislike - from
spirits and the helplessness they feel. .

Conversion has got nothing to do with becoming some- -
body else or changing your cultural identity. Rather it
means that all you are, gets tobe fulfilled in Jesus. This
is why we place such emphasis onbeing like and being among
the people so much. It tells people that being Santal is
good when the rest of the world is saying it is bad, that
the less you are like a Santal, the more you have progress
ed. It's a heavy message. ‘

The connection between human development and evange-
lization is an important one, though it can be fraught with
problems in the Indian context. I haven't got any roundly
worded theoretical explanations and solutions on the sub-
- ject. - It happens that there has always been a. connection




between the two in the work' of the Church in Ranchi, the
part of Bihar where Australians came 30 years ago as an ex-
tension of an already existing mission district.

People here weren't presented with ‘and didn't. make a
leap into the dark and take on Jesus. However, as- it hap-
pened the spread of the Gospel 'did coincide with a tremen-
dous stride in human development. Maybe it was becausé the
people got an added dimension of hope and courage from the
Gospel to break out of a pattern that was not a growing
one. Maybe there was some kind of an indirect, slightly in
visible~ factor at work there, perhaps coming with acknow
ledging your own dignity.

Taken from : '"Asian Bureau Australia Newsletter"

{(December 1983)




FAITH AND JUSTICE: A WITNESS*

"I like to be called a man of hope. I believe this is
my mission. I have tried to sow hope, to maintain hope,
among the people. There is a liberating Christ who has the.
strength to save us. I try to give my people this hope'.

"MY COUNTRY...'|

" often stop to think the first cause of death in
El Salvador is diarrhea from parasites and poor nutrition.
And the second cause is violence, homicide'.

. "In E1 Salvador we all run the risk of death. I have
to fulfill my duty of speaking up and saying the truth, as
is my duty as bishop. Afraid? No, it's nat -exactly fear.
But fear or not, I have my duty’. .

*'Christ 1invites us not to fear persecution because,
you must believe me, my friends, he that commits himself
to the poor has to accept the same destiny as the poor.
And in El Salvador we know the destiny of the poor: to dis
appear, to be tortured, to be captured, to reappear as
cadavers”. ‘ :

- | "THE CHURCH...."

"We have already said that the Church for its part
will always be willing to use the only power it possesses,
that of the Gospel, to illuminate any type of activity
that will lead to justice'. : o

: "...the Church does not seek to be in opposition and
does not want to clash with anyone; -she raises .a great
affirmation of God and His Kingdom; and she only clashes
with those who .oppose God and His kingdom."

MTHE POOR..."

"The Church would betray her own love for God and her
fidelity to the Gospel if she should cease tobe 'the voice
of those who do not have a voice’..."

*Quotations from Msgr. Oscar Romero, Archbishop of El Sal-
vador, assassinated March Zg, 1980. .

10 -




. "This demands from the Church a greater insertion a-
mong the poor, with whom she must identify herself even in
their risks and in their destiny of persecution, ready to
give the greatest testimony of love, to defend and promote
those whom Jesus most loved".

"STRUCTURAL INJUSTICE..."

) "The Church 1is forced by her evangelical mission to
demand structural changes which favor - the Kingdom of God
and a more just and fraternal experience among man. The un
~just structures of society are the roots of all violence
and disturbances. How hard and conflicting are the results

of this evangelical duty. Those who benefit from obsolete
structures react selfishly against any kind of change. And
‘those who advocate violent changes clash also impatiently
with the Gospel of rationality and peace".

"I just think of what I havé;always preached! There
shouldn't be first-class people and second-class people'.

"PERSONAL RESPONSIBILITY..."

"How easy it is to denounce structural injustice, in
stitutionalized violence, social sin! And it is true, this
sin is everywhere, but where are the roots of this social
sin? In the heart of every human being. Present day socie-
ty is a sort of anonymous world in which no one is willing
to admit guilt and everyone is responsible. We are all sin
‘ners and we have all contrlbuted to this massive crime  and
violence'.

”IDOLATRY.}."

“"Prlnc1pa11y, we have pointed‘out these three idola-
tries: ‘ o

1. The idolatry of wealth and private'property;which makes
man's ideal that of "having more"” and lessens the legi-
timate interest in "being more" :

2. The idolatry of power, which under the new rubric of
'natlonal security has contributed to strengthening, on
many occ351ons, the totalitarian and despotic nature of
repressive regimes, from which derive the abuse ofpower
and the violations ¢f human rlghts.




3. The idolatry -of the political organization, which cer-
tain political groups fall into when they ho longer seek
the interest of the people whooriginally inspired them,
but rather subordinate the people to the interest of
ideologies and organizations." .

"A VOICE CRYING...

"We have continuously to repeat, although it is the
voice that cries in 'the desert, 'No to violence, vyes to
peace '." :

"I would like to appeal in a special way to the men of
the army, and in particular to. the troops ‘of the National
Guard, the Police and the garrisons. Brothers, you belong
to our own people. You kill your own brother peasants. And
in the face of an order to kill that is given by a man, the
law of God should prevail that says: Donotkill! No soldler
is obliged to obey an order counter to the law of God".

"DEATH..."

"I hdve often been threatened with death, But as a
Christian, I do not believe in death without resurrection;
if they kill me, I will rise in the Salvadoran people. I
say sowithout any boasting, 1n.allhum111ty As a. shepherd
I am obliged by divine mandate to give my life. for those I
love-- that is, for those who may be going to murder me.
If what they threaten should come topass, from this moment
I offer to God my blood for the redemption and resurrection
of E1 Salvador. Martyrdom is a grace of God that I do not .
believe I deserve. But if God accepts the sacrifice of my
life, let my blood be a seed of freedom and the sign that
hope will soon be a reality. Let my death, if accepted by
God, be for the liberation of my people and as a witness
of hope for the future. You may say, if they should in
fact kill me, that 1 pardon and bless those who do it.
Would, indeed, that they might be convinced that they waste
their time. A blShOp will die, but the Church ofGad which
is the people, will never perlsh" :
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ONGOING ENCOUNTER TOWARDS C(HH]&CUVITYﬂAhHiB&LSSIO%J
Buropean Meeting - Amersfoort'84 - The Netherlands

by Hans van Leeuwen $.J,

We thank Fr. Hans van Leeuwen S.J. for his very full
report of the European meeting at Amersfoort. For rea
sons of space, we have had to shorten the report.

. In Amersfoort from April 27 until May 1st, around 70
members of the CLC, from most countries in western Europe,
came . together to share on the theme "Ongoing encounter to-
wards community and mission". The meeting started with some
information about the Netherlands - its characteristics,
its population and the connection between both, its history,
and most of all the religious and ecclesial atmosphere. It
was of course.rather superficial, but it was something of a
"setting', like we do in the Spiritual Exercises.

In the same way we tried to get to know each othér
better, by telling one another who.wewere and where we came
from. During these days we wanted, by meeting  each other,
to look for whatbinds us through all our differences, whatwe

-have in common. Don't we all have the experience that God is
to be found in daily life, that faith and life cannot be
separated? Are not we busy trying everywhere, in all these
countries with all these languages, to live together, to
come together, to search a way - the CLC way - to, unite us
in all our differences? Also in these days we hoped to be- -

. come ‘close toone another and to God. Therefore, weset about
this in three different stages. ‘. :

'

1. Myfworld, your world, our world: gift and challenge'

Where else should we start than with ourselves? If we
really want to try over and over again to bring together
faith and life, to live them in unity, we have to start by
realizing, ourselves, what our 1ife in thisworld looks like,
and to let that sink in. Therefore this initial stage was
first of all a listening to oneself. Who am I? How do I
1ive? How do I live with my world? What are my joys and my
. sorrows? What makes me hopeful and what makes me afraid?

Where do I find my support dnd for whom am I a support?
Whom do I feel close to, with my heart, with my interests?
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Where do I feel aversion or resistance? To what or. to whom
do I surrender myself? What do I experience as the founda-
tion of my life? It was something like looking in amirror,
to look and listen, to realise that the answer to all those
questions could be a description of my world.

In this way everybody has his/her world and lives with
his or her part of the world. In groups of five or six per
sons we put together all those parts very carefully and
respectfully. We tried to listen to each other, not to dis:
‘cuss but to hear very attentively what the other saw in his
or her mirror and heard in him/herself. What does 'somebody
else want to tell me about his orher world? Do I understand
it? All this led to moments of recognition and wonder, of
sharing together and of complementarity, both in hopes and
joys, and in anxiety and sorrows. Pieces of the world - my
‘'world and your world - were put together like a jigsaw
puzzle, and we were allowed to enter into a larger experi-
ence: my world is not only mine, it is 'our world’.

A large meeting like this one is somewhat structured,
and in the course of these days some cells are built that
strengthen the whole, and give you the feeling that the
meeting does not remain superficial, but grows in depth;
however, youcan only have this experience with arestricted
number of people, .

The segondpart of thls first day we spent in try:mg to
strengthen this notion of 'our world' in the small groups.
What does it do to me toenlarge "my" world to "our" world?
On abig piece of paper wewrote in the middle: ’our world’'.
‘Gathered around this piece of paper we sat in silence and
then each one separately wrote or drew what he or she felt.
- There was great variety -~ symbollsed in the language differ
ences that are not only differences in speaklng but also in
thinking and 1iving - which can and must remain, but in this
variety many of us are searchlng for the unlty that overcomes
the differences. ; ;

Is not that what CLC is aiming at in the different
countries of Europe? Our world became more concrete, when
every mnational group tried to express for themselves and
later on also for the others, through depicting-a tree,how
the CLC is present in every country. What are the roots,
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the sources of 1ife? What is the trunk, what gives body to
‘the movement? What are the branches, .what are the fruits?
Is the tree young or old, blooming or just coming out of
the ground? It was good for every national group torealize
very concretely what ‘'our world' -means in every country.
This was not a step back, to reduce the world ofEurope or
beyand to one's national world, but tosee one's own place
in the 1arger space, without loslng sight of the 'we' and
the ‘'our’ '

Z. Our larger world, encounter towards communlty
Heetlng CLC frlendsffrom the area

The second day was v151tors day. The group of part1c1
pants was enlarged by members of the Dutch and German CLC,
together approximately 30. In this second stage we wanted
to see our world even more as a larger world and so .the
group-barriers were broken. The newcomers joined the small -
groups to be introduced and to introduce themselves - this
time with the help of some questions concerning the influence
of CLC upon. our lives. What attracted me to come to Amers-
foort? How does the way of life of CLC help me in daily
1ife? How does it affect my personal life, my way of being
in a group, in the Church? How have I changed since I got.
in touch with CLC?, ‘

These 'stories' were most of'all personal experiences,
but immediately afterwards theywere widened by three series
of questions, meant to prepare us for the introduction of
Claude Flipo, $.J. later that day. If we want to hear what
God has to tell us in the world of today, we have to rea-
lise, ourselves, what is going on in that world. What values
are important for us? Protection.of the environment, world
peace, defense, my religious faith, human Trights? What dev
elopments seem signs of hope to us? Scientific and techno=
logical developments e.g., the unificationof Europe, changes
in the relations between East and West, quality of life?
What developments worry or frighten us? More and more arti
ficial things coming into the life we lead - the pollution
of natural life and the countryside, increase in unemploy-
ment as a consequence of automation of jobs, a critical
deterioration in international relations, rise in crime and
terrorism? Because we were invited to make a choice out of
these series (the list was much longer) we had to weigh
and ponder these 1ssues. h :




W1th all these questions still .in head and heart we
walked through the European orchard. In different rooms each
national CLC presented its tree, and there appeared the CLC
in all its variety, in every sense of theword: number, ages,
work method, fruits, sources of inspiration and involvement .
For some this was a consolation because also in one's own
country often no two groups are alike. But for others it
was a worry, because the CLC's own identity did not seem
clear. o

After this, Claude Flipo S.J. spoke to us, about the
moral crisis by which western Europe is characterized. 'We
find that the real questions of our time arenot technical,
but spiritual, and that we are spiritually underdeveloped.
We used tobelieve naively, with our geographical maps, that
Europe was the center of the world and the judge of the na
tions, and.we realize that it is rather the western penln
sula of Asia, and that its influence onhuman destiny carries
less 'and less weight. Finally, we used to think that we
would remain the heirs of christianity and the center of the
evangellsatlon of the nations, and yet now the faith is
grow1ng dim here, and religious practice concerns only a
minority of the populatlon whereas they are expanding among
other peoples, to the point that 409 of all baptized people
are now latin-americans”.

Therefore, values '"become mad'”. We have forgotten the
roots, the christian and spiritual roots. We have to search
for them again, and to expose them. "Our responsibility with
respect to the world, with respect to all past errors and
faults, supposes an awareness, a remembrance of our common
history, and of our common baptism in faith, Only arenewal
of thechristian understanding of men will allow the European
people to confront the modern era... The Churches can and
must be the spiritual memory of Europe, a memory without
which its mission becomes a perverse desire for power, and
its cohesion a set of rivalries'.

B

It is our mission toopen doors. "Our mission is.simple,
urgent and universal: to reconcile faith in Jesus Chrlst
and the great values which have shaped Europe; topenetrate
the life of our society with these Gospel-filled values...
If Burope once again opens its doors to Christ... its future
will not be dominated by uncertainty and fear, but rather
it will be opened up to a new period of life'. To open doors
of our heart and our world. "One of today's great tasks is
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to reconcile life as a christian and life in society, to
. refuse the fatal split between a faith reduced toa private,
affair and an anonymous social 11fe"

In this way Claude Flipo §.J. put ina’ european context
what we experienced during these days as our way of life.

3. Facing the challenge in community

‘The third stage had a more 51lent and sober character.
Does it make you silent when the extént and' the dimension
of the challenge strike you? When you ask yourself how to
face them? This is what happened when we tried to open our
selves and to let ourselves be touched: what is an 1mportant
_challenge for me? Where do I feel resistance? What remains
for me superficial and what touches me deeply, in my heart?
We were invited to open the doors and to take in the chal-
lenge. First we were in silence, by ourselves, and after
wards we shared in the small groups, to helpeach other face
the challenge in community and to help one another to open
up towhat is facing us. Again we heard very personal stories
and the challenge was often nearby. This does notmean that
the greater world challenges were forgotten, but again it
became clear that we find no other starting-point than close
to ourselves, "Change the world, but start with yourself’.

We felt the need to continue the silence also during
the meal that followed, not to drown the VOICE. This meant
fasting, so that we could concentrate better. Out of this
silence we wanted to understand, in the small groups, the
words of the Scripture. There also we could hear a VOICE of
our world.

Finally, we looked back : what did these days give to
us? What were we taking home? What will we do with it all?
How do I experience at this moment the European or world
_CLC? Many took home, most of all, the atmosphere of open-
ness and confidence; the unity in variety; the call for
commitment. ' .

It is nice to know CLC exists in other countries, but
it is heartwarming to be able to experience it. That is not
only important for the official representatives of the
national CLC's but even more for the grass-root member.




SO E

REFLECTIONS ON INTERNATIONAL FORMATION COURSE

One of the most perplexing problems that we, in the
United.States CLC leadership, have had todeal with lies in
the area of formation. Whenever we have attempted to deal
with formation, we have only touched parts of our dilemma
but never reached its.core., Examples of types of dilemmas
are as follows: new communities will form and then.asqulckly
dissolve; affiliated communities which are grounded in mis
sion and community are totally resistant to the spirituality
- specifically the Spiritual Exercises. TFinally there are .
communities which have been together <for thirty years or
more. They have felt that their longevity is criteria enough
to authenticate their formation. However mnow, theéey have

members dying or retiring and moving away. So these commu-

nities wonder how to bring new people to their group. Each
situation relates to formation and the way to find solutions
has been difficult.

This diversity of communities brought our Federation to
formulate a Program called Shared Reflections. This program

‘enabled existing communities to revisit their.Ignatianroots,

redefine their language (we, at times, have different mean
ings for the same words), and to explore the way our commu
nities work together. The end result was a shared understand
ing leading to developmental planning for each community.

Yet this did not solve the continual problem around
newly forming communities and the different types of forma
tion programs available. Nor did it answer the many leveled
questions which dealt with howwe start communities. How do

we provide fullbalanced experience of CLC for formation of

communities? And-how do we call our formed communities to
deeper growth? »

One answer came when Anawim CLC, Detroit, took upon
themselves the task of reviewing all existing formation
material (including U.S., Canada-and world) with a focus
toward a uniform formation program for our federation. The
second answer came at a meeting held in Wernersville, Pa.
between Society of Jesus and CLC wherein Eileen Burke Sul-
livan gave a presentation of the " World Federation Forma-
tion = Survey. '

From this presentation insights began to form as to
how we might move through the chaos and our questions. For
it was in the Survey that we found a developmental process
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for communities - one that followed the same flow .as the
Spiritual Exercises. Each stagebuilt upon theprevious one.
However, the ways to determine readiness to tran51t10n in
the stages  was still unclear.

So when, a month later, José Gsell and Patrick O'Sulli
van arrived in St. Louis for the International Guides' Forma
tion Program, we were quite ready to explore the process.

The amazing aspect of the course was the simplicity of
its design, and how we experienced the development of the
community among ourselves. The schema was simple. We began
each day with prayer. Questions were then given to us for
reflection which were then shared in small groups. After
lunch, we returned to our plenary group and shared the re-
sults:ofsmall group deliberations. One of the staff followed
by commenting on and synthesizing the results of our work.
The other staff person then moved us to the next stage by a
talk which expanded our local and regional experience.

The course did lay out the stages of community develop
ment. It helped to c¢larify what happens in the group. It
also helped the guides to gain clarity on their role as well
as answer perturbing questions. I will focus at this point
on specifically helpful insights. :

Dispositions

Starting at the very beglnnlng the question asked was

”Who should be invited to join CLC?" (It isnoted here that
we either are so full of zeal that weinvite everyone to be
come amembér of our communities; thenexperience a terrible
sense of failure when CLC does not appeal to everyone. Or
we go to the opposite extreme, becoming so selective that

not even Jesus could qualify for membershlp) .

Thus, Patrick O0'Sullivan began toclearly identify the
qualities which we seek inour potential CLC members. These
qualities are similar to thosequalities aspiritual director
looks for in those desiring to make the Spiritual Exercises.
Therefore, the people should be those with a sense of gene
rosity, not just -with their money and their gifts, but more
with their time and their energy. People who have a sense
of magis or a desire to go beyond where they are presently
called. People who have a certain quality of perseverance
" (or -perhaps steadfastness is a better word). People who are
open toa.world beyond their own. People whohave an ability
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to respect and reverence others. People who view "Life as
a mystery to be lived, not aproblem to be solved". Finally
people who have an. ablllty to acknowledge their own feel-
ings. Through this identification we were enabled to make
better judgments around potential CLC members.

Roles

A second important clarification came in the discussion
around roles in a CLC community. For many of us it was the
flrst time we had heard roles named and deflned

The first role dealt with was that of the leader. The
Leader is a member of the community. He/she is responsible
Tor the theme selections, meeting- plans, as well as schedul
ing dates and locations of the meetings. The leader sees to
it that there is shared leadership and active participation
on the part of members. The leader's role can rotate among
the members.

'The Assistant, according to the General Principles
nos.14 & 21, 1is responsible for the christian development
of the community. He is a visible witness of the Lord and a
sign that the community is a cell of the Church. He is the
link with the hierarchical Church. The Assistant takes part
in the life of the community.

The Guide has the experience of lived knowledge of
the CLC way of life. The guide's role is to listen to the
community; to be aware of that they are experiencing and to
‘help them live deeply the grace of the moment. The guide
needs tobe detached from personal viewpoints and is present
to focus the group toward the CLC <fullness. The guide,
therefore, needs to keep. a certain distance between him/
herself, and the group, to be able to help it on its on-
‘going journey. V

: In naming and distinguishing these roles, many felt
that their own role was made easier because they often had
been functioning in two or more of these capacities without
understanding the dilemmas they were in.

Evaluation
e

An obvious point should be the need to continuously
evaluate our meetings. This seemed tobe the most overlooked

P
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tool which we have 'in formation. Simple evaluations at the
end of each meeting should helpclear the air of frustrations
dealing with unclosed conversation; it could give a helpful
suggestion as to where to begin the next meeting; it could
give people a way to speak to the process in a positive or
negative fashion. All these things are helpful to the success
of the meeting. It also is helpful in the way long range
planning is done. ’ Co

Spiritual Freedom

Flnally, as we followed the developmental process one
necessary grace kept resurfacing. This was the constant need
to be totally open - surrending all to God This is spirit
ual freedom, .
‘ Many people felt their own insecurity as guides. They
found this insecurity manifested in their need to be in
charge of or to have control of every situation taking place
in their community development. Often anger and- frustration
emerged when their control was taken away from them.

A guide needs to release his/her own expectations and
plans for the community in moments when the Lord seems to
be bringing forth other types of movements. Thus, the guide's-
stance before God and the community is a willingness to be
open and present to the workings of God's spirit in the
moment. This stance involves risk-taking and vulnerability.
It is the essence of freedom or disponibility. Thus, commu
nities are able to follow a schema but also to be aware of
the Spirit's individual rhythm for their communities.

Final Thoughts -

We were enriched by both the course and the members of
the Canadian CLC's who joined us for it. This combination
broadened our vision 'and enriched the quality of all that
we received. (The Canadians also added a lot more merriment
to our staid lives - do they ever sing loud ).

The world presence given to us in José and Patrlck
‘turned our focus which normally would be on our own local
and national concerns to an outward perspective. This per-
spective found us realising that our CLC vocation was not
just our own but was a part of many such calls, We were a
small part of many cells of Christ seeking to live out the
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Ignatian«spirituality in community. This focussed our re-
sponses on the needs of the poor, evangellzatlon and the
mission of justice and service 1n our: world .

The course succeeded in answerlng questlons and prov-
iding a vehicle .upon which to base our decisions. It is
hoped that the impact of this course will be experienced by
CLC's in the U.S. and in Canada within the next two years.

Barnbara Bedolfla

NEWS.. . NEWS. ..

" From English-speaking Canada

* The meeting of the Executive Council was held at the
Spirituality Centre in Guelph, Ontario - a unique chance
to meet the CLC members of the place! On Saturday evening;
28th April, about a hundred Canadian members fromdifferent

“groups in the region welcome us. It is a CLC. evenlng

We participate together in the celébration of the Eu-
charist. Assembled around Christ, the centre of our Commu~
nity, we listen to Father John English S.J., 'national CLC
assistant, who reminds us of the foundations of our Commu=
nity. Towards the end of the mass, the members of a group
who have just finished their cycle of formatlon make their
commltment ' : .

T, (name), commit myself to you>(group name} Chrlstlan,
Life Communlty




. As d member . of the Canadian English-speaking CLC, I
commit myself to seek, with the help of our community,
a continuing, personal development that is spiritual,
apostolic and human. I understand that this involves
the willingness to share my interior life with others

© 50 that by individual and communal discernment, I may
with the community, in the spirit of the Splrltual
Exercises be responsible for, and realize, the upbulld
ing of the kingdom of peace and justice in today's
world. I choose to live according to the General Prin
ciples of Christian Life Communitges. -

As members of the English- speaklng Canadian Federation
of Christian Life Communities, approved by the inter-

- national federation of the 1982 World Assembly, we
realize a more global expression of our commitment;
our responsibility to develop the bonds ofcommunltles
does .not stop with our own. group but Mmust exténd to
the national andworld federation of CLC, our parishes
and diocesan communities, the whole Church ~and all
people of good will." ‘

It is then the turn of the other CLC members to renew
their commitment. The -mass ends with thanksgiving.

After a fifteen minute break, Peter Peloso introduces
“the second part of the meeting with the roll-call of the
groups present, I note the call of 5 Christian Life Commu-
nities (each having a name which identifies it) and 6 or 7.
communities in formation. The cycle of formation in English-
speaking Canada lasts for 3 or 4 years. Generally, it com-
prises a year {(or more) of preparation for the experience of
the Spiritual Exercises through onemeeting per week. After
this preparation the members enter into the experience of
‘the 'Exercises in daily life', which lasts from 10 to 12
months. In the course of the following stage, in the third
- or fourth year, the programme of weekly meetings accentuates
the opening to and the understanding of social problems,
and emphasises discernment and decision, service and mission.
The group makes its way toward being an apostolic community.
The journey made during these years has allowed eachone to
experience and understand the CLC way of life, to see with
the help of the Community whether ornot that corresponds to
the call of the Lord for him/her and todecide accordingly.

This time it is‘Jack Milan's ‘turn to introduce the
members of the Executive Council. He explains the work of
the Council and its role in the worldwide Community. Tobie
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~-Zakia and some members'of the Council speak about this world-. '
wide' Community: what it is, what is. required from each one
of us to be faithful to the grace received. As the CLC's of
‘other counttries - and continents are mentioned, our World
Community becomes more alive.. It is not unimportant - the
informal exchanges will demonstrate that - to listen some-
times to what is 1lived inside our large Community and to
let the echo of a common call resound inside oneself. The
evening ends with a buffet, some songs and some Canadian
folk dances. ~ '

If you pass by Toronto, stop at Guelph. It's worth the
trouble! o :

From New Zealand

Our readers will perhaps remember that it was in Sep-
tember, 1983, that the first CLC group was set up in New
Zealand. We have just received some news and are happy to
share it with our readers.

"Some members of our group are preparing to leave for
Australia to take part in the CLC sessions. Next January
we are going to have an eight day retreat,. Several of our
CLC members will be able to take part.”
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