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FAITHFUL TO OUR SOURCES

Louis PAULUSSEN S.J,

The editor of Progressio has asked me to write an
article on the occasion of the General Assembly of the CLC
World Federation in Providence.

Since I cannot go to this meeting for health reasons,
I could use this. opportunity to share some reflections with
the <delegates and the readers of Progressio. In Manila
{1976) and in Rome (1979) 1 presented some historical re-
flections. This time I would like to say something about
the newest development of our movement, especially during
the last fifteen years.

After the change of name in 1967 I have heard it said
more than once: "CLC is a too general name,there is nothing
specific in it. Each christian community could call itself
CLC"”. Today you hear sometimes exactly the opposite : we
"became too particular, we are stressing too much the Igna~
tian character and the Exercises, we should be more open
and universal.

Jesuit Spirituality?

First of all, we must distinguish between Jesuit spi-
rituality and spirituality of the Exercises. It is true
that the Exercises of St. Ignatius are the main source of
Jesuit spirituality, but the Church has not canonized the
spirituality of the Society of Jesus, as Pius XI canonized
the Exercises by his encyclical Mens Nostra in 1929. The
Exercises have become a treasure for the universal Church.
One can give them, make them, live them without any depend
ence on the Society of Jesus.

Another consideration : Ignatius wrote the Exercises
when he was a layman who had not the slightest idea of be-
~coming the founder of a religious order.




Excellent Work of the World Federation

What the people responsible for the CLC throughout
the world have been promoting very strongly in recent years
is not Jesuit spirituality but the spirituality of the
Exercises.They encourage not only the practice of retreats
but they help all the members in many different ways to live
the Exercises in daily life. There is no need to sum up
the great variety of sessions, formation courses and other
initiatives, all aiming at a more profound knowledge and
experience of the Exercises. Let us mention only the
Survey, an original manual on the typical formation process
in the CLC, totally inspired by the pedagogy of the Exer-
cises, a result of local and national experiences. The sub
title of this booklet is : "Growing in Christ together the
better to give life to others”.

I think we should be very grateful for the many efforts
of the World Federation to serve our communities in this
vital work of promoting our specific spirituality. This
work is in perfect harmony with the wishes of our members
and with the orientations of the Church today.

To show this more concretely, this article is divided
into five parts: in continually promoting the Exercises as
the main source of our way of life, the World Federation
is:

1. - faithful to the Ecumenical Council Vatican II,
2. faithful to our tradition of more than four centuries,

3. faithful to the Apostolic Constitution Bis Saeculari,
our most important Church document of this century,

4, faithful to our General Principles,

5. faithful to the conclusions of all our General Assem-
blies.

FAITHFUL TO VATICAN 11

For the first time in church histery an Ecumenical
Council has given us a special Decree on Lay Apostolate




(Apostolicam Actuositatem). Also, chapter 4 of the Consti-
tution on the Church(Lumen Gentium) deals with the vocation
and responsibility of lay people. In these documents we
find abundant and very rich material for study and medita-
tion in our CLC groups. )

We quote here some phrases of the Decree,which explain
clearly that our communities have a general vocation '‘com-
mon to all faithful” and a particular vocation "to assimi-
late the special c?aracteristics of the spirituality proper
to our groups". (]

"Since the source and orndgin of the whole
aposiclate of the Chunrch is Christ sent by
the Fathen, it {4 evident that the fruit-
fulness of the Lay apostolate depends com
pletely upon the Laity's Living union with
Chnist,...This intimate Life 04 union with
Chnist in the Church 48 nouidshed by spiniZ
ual aids,which aie common to all the faith-

ful...

Furthen, fLay peopfe, who, following theix
vocation, axre membens of one of the asso-
ciations on Ainstitutes approved by the
Church should strive to assimilate the spe-
cial chardeteristics of the spiniiual Tife,
piopex to these groups...”

All of us know that these special characteristics are
to be found in the Spiritual Exercises. It is a historical
fact that the 'congregatio mariana (CM) was a fruit of the
_apostolic dynamism of the young Society of Jesus. Nobody
can deny 'it. Neither can we deny that this dynamism was a
fruit of the inspiration given by the Exercises.

Universality

We want to be faithful to Vatican II.Vatican Il wants
us to be faithful to our original source, our first inspi-
ration,our specific vocation - a vocation which invites us
to live our general vocation as catholics in a special way
according to our specific source.

In complete accordance with this Decree,the delegates
of the General Assembly in Rome 1967 prepared a text of the
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General Principles on our spirituality. They mentioned,
first of all,the central place of Christ and other sources
of spirituality which we have in common with all the faith
ful. Then they indicate our specific source, including
some typical elements:total disponibility,personal prayer,
spiritual guidance, seeking God in all things (GP n.4).

"The spirdtualify of our groups is centen-
ed on Chnist and panticipation in Zhe Pds
chal Mysteny, it draws. from .the Sacnred
Seniptunes, the Liturgy, the doctninal de
velopment 6§ the Chunch,the nevelation o
God's will thacugh the needs of our times.

We holtd the Spinitual Exercises of Saint
Tgnatius as a specific souxce and Lhe
cnaracternistcec cnsfrument cf ounr spinii-
uality. Our vocafion calls us fo Live This
spinituality which opens and disposes us
to whatever Ged wishes in each concrete 54
tuation of oun daily existence. We recog-
nize especially. the necessity of personal
prayern and spinditual guidance as Lindispen
sable for seeking and finding God in all
things".

This quotation shows that our special characteristics
are by no means obstacle to developing in our mémbers an
open, world-wide and catholic ‘dttitude. On tle contrary,
everybody who has lived in personal experience the climate
of the authentic Exercises knows that thinking with the
Church and cooperating with others are the natural fruits
of these retreats.

Number 4 of the General Principles is not a mere for-
mula. It has given a new orientation to several National
Federations. It has given a new inspiration to our entire
movement.It should, of course, be interpreted in the light
of Vatican II, declaring that the whole people of God have
one universal spirituality, one multiform unity of parti-
cular charisms. Most of these charisms share 'in the vision
of the great founders of religious communities : Benedict,
Dominic, Francis, Ignatius, Charles de Foucauld, etc., The
General Principles in the sentence cited above indicate the
Exercises of Ignatius as the specific source of our inspi-
ration (charism).




Source of Inspiration

The influence of this strong statement was felt espe-~
cially in the General Assemblies of Augsburg '73 and Manila
'76 where many delegates made an 8-days personally-guided
retreat before they began their meetings. One is able to
make a retreat according to several methods all admitted by
all groups. All the same, the General Assembly of Rome'67,
in approving this statement unanimously, opted for the
method of the Exercises. This does not at all signify any
depreciation of other methods nor an option in favor of
uniformity but rather a preference based upon the specific
vocation of cur movement.

On several occasions Pius XII recommended the Ignatian
method to all our members throughout the world. 1In his
hand-written letter of July 2nd, 1953, approving our World
-Federation, he wrote:

"We must have a wond oo, for those who,
in  accondance. with Oun wishes, dinect
thedin edfonts to the practice o4 the Spin
itual Exercises, made as they 4hou£d be,
in ondern Lo draw 4n4p4nat¢on, Light and

¢ spened, on 5oa gu&d&ng, the (M them-
selves as dictafed by  fhe clrcumdfancesd

Indeed, the Exercises are much more than a recipe
booksthey are a marvelous source of inspiration for renewal
on a personal and community level. Those responsible for
the World Federation have over recent years been working so
hard in this field, precisely because they are convinced
that the Exercises as such and all individual parts are an
inexhaustible source of new life.- The theological, psycho
logical and pastoral riches of this book have not been ex-
ploited enough. One of the greatest theologians of our
days, Karl Rahner, goes even further. In a book published.
in 1956, he develops at great length his opinion that the
true meaning of the Exercises has yet to be dlscovere? ?nd
that they will be a source of theology of the future.

", ..Thus, the Exencises are able to become
not only the objfect but also, in a centain
sense, 4 source of theolfogy of fomorrow...
They befong Lo the type of spinitual Litera



tu&ewh&c&paecedeé theological neflection,
which 4is more oniginal than the Lattenx,
which {3 mone wise and moxre expeaameniaz
than the wisdom o4 the school...”

Open to the World

Since Vatican II the spirituality of the Exercises is
more than ever desired because of its open and universal
character. The opening to the world, in the meaning of the
Constitution Gaudiumet Spes,requires in modern lay apostles
unity of life, integration of all dimensions of human life
with their faith. The Ignatian vision of seeking, loving
and serving God in all things is particularly adapted to
the needs of this time in reforming human society.

Already in 1948 Pius XII mentioned this world-wide
apostolate in an address to pilgrims from Spain engaged in
retreat work.

"The Exencises of St. Ignatius wilf always
be one of the most effective means for the
sApinitual nebinth and welf-onder of the
world, on the condition 1that they be au-
thentically Ignatian".

Finally, a significant quotation, taken from a book
written by a layman, professor of psychology at the univer
sity of Munich in Germany. The title of this book is "AT
the 1limits of psychoanalysis”.

"Given with the inspination of the nules of
discennment of spinits,described classical
Ly by Ignatius of Loyoza the Exencises anre
a book of world-reform and of new Life".

FAITHFUL TO THE TRADITION

During the course of more than 400 years,the juridical
structures of the CM have been changed in 1773, 1953 and
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in 1967, but the spirituality has remained always substant
jally intact. Of course, there have been considerable dif~
ferences in wording, formulation, accentuation, but essen-
tially the spirit has remained the same.

Through the suppression of the Society in 1773, the
CM became from a Jesuit organization,a movement of the uni
versal Church, but no Pope ever changed its spirituality.
On the contrary, when in 1814 the Society was restored,the
General of the Jesuits was again given his two faculties,
aiming at the conservation of the true spirit:only he could
affiliate new groups and only he could make new common
rules.

Through the foundation of the World Federation . in 1933
and through the recognition of the responsibility  of the
laity, these two faculties became anachronistic. They dis
appeared in 1968 when the Holy See approved the General
Principles and the new Statutes of the World Federation.
From now on the World Federation,independent of the Society
of Jesus, is the guarantee of authenticity and the bond of
unity.

Essentials of the Spirituality Intact

When the World Federation asked the Holy See in 1967
for approbation of the General Principles and Statutes, we
explained’ that nobody had any intention of changing the
original spirit. In the letter of approbation of March 25,
1968, Cardinal Cicognani twice mentioned this intention:

"In the desire to betten serve the Chunch. ..
and in onder Lo renew thedin  association
according Zo the spinit and the noams of
Vatican Council 11,%the membens of the World
Fedenation realized the need to propose...
severnal modifications,... while conserving
gai§h5uzzgthgauthentic niches of L3 tra-
ALLOR, o o :

Again in Zhe same desine of betten senvice,
the panticipants of +the General Council
chose to adopt a new name, being convinced
that this title betten explains Zhe neality
and inteanal dynamism of Zhein asscciation
wi¢20at "&emoving any of Lts specific ele-
ments ., .
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If the World Federation stresses the Exercises so much
today,it is precisely to serve the Church better and to be
faithful to our tradition.

Retreats in early years

Is it sure that the early groups of CM did not have
the habit  of making-a retreat? In 1966 this question was
raised and we published in the same year a convincing
answer, tha?§§ to the excellent research work of Edythe
Westenhaven., We consulted numerous histories,both origin-
al texts and others,written in this century,of whichwe cite
here only five : the two historians of the CM, Mullan and
Villaret, two volumes of the early history of the Society
in Germany, written by Flotto and Agricola, and especially
the history of the Exercises up to 1599 by Iparraguirre.
The result of our probe is astonishing. Consider the evi-
dence. .

Mullan

Mullan mentions at least three documents which suppose
the habitual practice of the Exercises : a brief of August
30, 1602, a brief of May 16, 1753 and a decree of December
9, 1775. We give here only the text of the last document,
translated from Latin, which supposes not only that the
practice of retreats was the ustal thing,but eve¥ yhat the
length of the retreat was ordinarily eight days (/7 ~

"Since £t often happens that the Spiritual
Exencises, which are usually made in eight
days, cannot be made {4orn edight full days
but ane continued sometimes fon only gdve
on six on even seven days {4orn reasonable
motives 4An centain places and taking inte
account pernsons, places and times, thus Lt
44 granted that the Indufgences granted fon
-those who make them forn eight days can also
be gained by those who have made them foxr
at Least seven on six on five continucus
days®, -

- 9




Villaret

It has been asserted that Father Villaret did not men
tion the Exercises. We q?gfe here page 369 of the chapter
on Ordinary Practices":

"Besides the negulan meetings and without
speaking of various spinitual practices,
netrneats played an impontant role.... Lhe
annual relreat of the 'Spinitual Exencises’
0f thrnee, monre odfen four or five days, 4in
some cases edights days. The individual
practice dates from the very {irst days,
but that of group retreats was introduced
progressively almost everywhene”.

Father Villaret says inhis introduction that the full
history of the CM has yet to be written. The author did
his research at a time when the CM was often considered as
a pious association without activity. This is why he con-
centrated his work on the apostolate more than on the spi-
rituality. Knowing this we consulted also histories of the
Society and of the Exercise.

Flotto and Agricola

Study of the volumes of Flotto and Agricola [9) shows
irrefutably that during a 25-year period (1584-1609)the
practice of the Exercises was in use in almost all the CM
then existing.It is mentioned explicitly that the retreats
were more often "closed',that a large part of the retreatants
were laymen. The length of the retreats was at least eight
days and mostly ten or fourteen days.

Iparraguirre

We draw ?$t?ntion especially to the book of Father I-
parraguirre, 0} the best expert on the history of the Ex
ercises. He had no intention of proving the particular ques
tion which occupies us, which makes his investigations the
more valuable. We translate from Spanish some of the
more significant texts of CM retreats of the 16th century.

10 -
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Italy: "Naples was the classic city of
The gM,.. Thanks 1o the Exencises,a clim
ate of high spirituality was penpetuated
in the CM, To speak o4 the fLoundishing CM
i4 the same thing as speaking of the young
men who made the Ignatian hrétreat. The
spindtuality of the Exerncises expresses
itselg in the rules and in the practices
which nounished the spinitual Life”.
[pages 17-18)

"Among the othen colleges of the province,

that of Aquifa was the most eminent

fon the promotion of nretreats. Fathen Ca
puti founded a house for membens of 2the
CM who aspined to a highen penfecition...
an authentic netreat house". [page 21)

"In S{icdily, thene was intense activity.
Many CM wenre founded, which helped to
consenve and intensify the fervoun he-
ceived during the days of the Exercdises",
[page 23) .

Genmany: "Here, equally as in many othen
regrons of the wonld, the CM aided the
Exencises and the Exercises aided the
fonmation of good CM membens., 1In 1576 a
CM was founded by Father Costen who had
known Fathen Leunis in Rome, In teachding
catechism to adults, the membens alse
made known Lo them centain parts of the
Exercises”. [(page 180)

France: "At Parnis the CM was full of dy-
namism.The principal retreatants came to
this CM and the milieu of the members was
the best guaranty Lo assune conitinuity".
{page 151}

"In all the colleges,the CM was the most
s08id base of the work of the Exencises.
They assunred participation in the netreats
and perseverance afterwards At Lyon, foxr
example,a dozen CM members existed at the
close of the centurny.Many CM members made
the Exencises each year".

"At Avignon,one finds the same system as
in Panis and Lyon.The CM wenre for groups
o4 the elite,whose spinit,vivified by the
Exencises,inspined the othen youths of the

11
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college and the -inhabitants of the city...
Befone xecepticn into the CM,one normally
made a week o0f the Exercises . Many netunn
ed and remade the Exencises numerous £imes
after this". (page 153)

China:"A CMof the city of Nankin Look the
Initilative forn the movement of the Exen-
cises .The CMmemberns began with the pract
Lce of the netreat according to thedin
nule Full 0§ enthusiasm fon its nesults,
they became its most zealous promoilerns”.
{page 208)

Japan : "Among those who made the Exer-
cises, we signal ouil the CM of Arnima and
Nagasaki”. [page 210}

Spain: "Bui whai contaibuted mosit Lo ihe
diffusion of the Exencises was the found
ing of the CMof the Annunciationcf Avita,
§ull of piety and o4 apostolate” . (page
133}

"The aspination to penfection of a chosen
group at the College of Valladolid brought
about the foundation of a CMin 1560.The CM
membens wene obliged to make the Exencdses
at Least once beforne enteaing ithe CM".
(page 55)

"The hey to the initial success [of the
Exencises) was found not only in Fathex
Condeses, but alsc in the enthusiasm of
the new CM of Sevillfa. By their nule the
CM members formed everywhere a nursery o4
netneatants, but at Sevilla,they surpass
ed the ondinary Levef.In 1588 {from three
ghoups] 10 Jeswits entered the novitiate
and 70 entered othen neligious communi-
fies". {page 108}

Exercises in early Manuals

3

Many of the old CM Manuals in our 1library indicate
that the Spiritual Exercises, then and now, were a spe-
cific source and the characteristic instrument of the CM
spirituality.
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Primarily the CM was concerned not so much with get-
ting its members to make retreats as in helping them to
apply in daily life certain ascetical methods, attitudes
and orientations to be found in the book of the Exewrcises.
These Manuals contained explanations of meditations and
examination of conscience according to the Ignatian method.
Often the Manuals include meditations taken from the Exer-
cises.

Exercises in the Rules

From the very beginning the practice of making retreats
was introduced only progressively. Long before the common
rules speak about annual retreats according to the Exerci-
ses, local rules of groups in Europe and in the Far East
mentioned the Exercises even before 1599. The study of Ipar
raguirre is, therefore, most interesting. -

Around 1748 the Exercises appeared for the first time
in a draft for new common rules, but these have never been
promulgated, due to events leading up to the suppression of
the Society in 1773. The Common Rules of 1855 and 1910 men
tioned the annual Exercises. -

FAITHFUL TO BIS SAECULARI

. With this Constitution (111 began a new period in the
history. of our movement, a period of renewal.

It is renewal, not so much because Bis Saeculari has
changed the CM,but because it has presented the traditional
image in a new way.

On the juridical 1level, the Constitution declared
solemnly that the CM is anofficial form of lay apostolate,
in close union with the hierarchy : Catholic Action in the
strict sense of the word (pleno iure). Through this state-
ment the Pope did not change any of the juridical structures,
he just confirmed them in a surprisingly new way, causing
joy and also consternation. This statement is still valid
but seéms to be less relevant in 1982.




More important, also today,is the declaratiom on spir
ituality.Here dgain the Pope did not change the traditional
spirit of the CM,he simply presented it in a new way,giving
priority to the Spiritual Exercises.

Priority of the Exercises

In the beginning of the Constitution,the Pope remembers
the enormous growth of number, especially at the beginning
of this century, then he continues as follows:

"But-and this is ithe paimary essential -
much morne Aimportant 2Lhan the number o4
groups - are the Laws and principles by
which membens may be Led,each in his own
way, 4o a high Revel of spinitual Life,
even to sanctify,especially by means mosi
apt fon foaming pernfect and wholfeheanted
fjollowens of Christ,namely:

the Spiritual Exencises,

daily -personal prayer,

daily examination of conscience,
frequent panticipation in the sacraments,
docdility in accepiing spiritual guidance,
total and permanent sunnendern fo the pro
tection of the Viangen Mothen of God,
§inm commiiment to seek progress inchaisit
Lan Life fon oneseld and othens"”.

This is certainly an original way of presenting the
CM, considered by many people as an out-of~date Marian as~-
sociation without any special relation to the Exercises of
Ignatius.

If we ask why Pius XII gave such a striking priority
to the Exercises, we could answer that the Exercises are
the specific note of the CM and that most of the other means
are common to all the faithful. Another explanation could
be that the Exercises are much more than just one aspect
or one element,they are the source of the CM spirituality.
In the Exercises one finds inspiration for ''the perfect and
wholehearted following of Christ”, inspiration for the "to.
tal and permanent surrender to Our Lady', especially in the
contemplation of the Incarnation; one finds inspiration for
the ecclesial and apostolic spirit, for an attitude of dis
cernment and disponibility, inspiration for integration and
unity of 1ife in loving and serving God in all things. The
Exercises are a school of personal prayer and of liturgical
and sacramental life. They are a source of inspiration for
many other aspects of christian living.

14 -
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It is interesting that Bis Saeculari alsc puts a ques
tion about the Ignatian spirituality:is it not an obstacle
to universality and catholic thinking,that the CM has been
founded by the sons of Ignatius?The answer is:by no means;
in fact the contrary is true. It is precisely the Ignatian
origins that give the CM a kind of natural inclination to be
open and to living everything "with the Church”,

This part of the Constitution has caused only joy. It
was an official orientation for the future, a call for re
newal, a clear direction to the special charism and origin
al insplratlon. True renewal of christian life has a two-
fold dimension: adaptation (the famous aggiornamento of Va-
tican II), and going back te the sources ("ressourcement').
The main significance of Bis Saeculari in our days is that
it shows the way to our specific source of inspiration and
renewal.

The first reaction - in the practical order - came
from the United States and Canada where members of the CM
began a real movement of making and promoting long retreats
organized for lay people, a movement with national and in-
ternational repercussions.

In 1951 one of the best experts in Ignatian spiritua-
lity, Hugo Rahner S§.J., gave in Austria a series of confer
ences on the Exercises, specific source of the CM. These
conferences have been translated into many languages and
so have been an instrument in promoting the intention of
Bis Saeculari. :

In 1953 Pius XII approved the World Federation, not
foreseen by Bis Saeculari, but its "natural consequence”
a needed adaptation to modern needs, In his letter of ap-
proval the Pope mentioned also the other aspect of renewal:
a return to original sources. He praised all who go to the
Exercises in order to draw inspiration, light and strength
from this most limpid source (in hoc 11mp1d1551mo fonte).

Between 1954 and 1979 the World Federation has held
its regular international meetings.There the delegates from
all over the world always expressed their wishes regarding
the Exercises in accordance with the orientations of Bis
Saeculari.We will see this more concretely in the last part
of this article.

In 1963 another well-known expert in Ignatian spiritua
lity,Maurice Giuliani S.J.,gave at the Eurcpean CM congress
a conferencecnx"?he Exercises,Foundation of the Spirituali
ty of the CM".

- 15




Between 1959 and 1967 a world-wide consultation was
held, resulting in the new Generdl Principles, aproved in
1967. These Principles ‘are completely inspired by the
Exercises and they declare that the Exercises are "a specific
source and the characteristic instrument of our spirituali
ty ™. -

Apostolate of the Exercises

It is good to observe that when it comes to concrete
examples of activities the Constitution mentions . in the
first place the apostolate of the Exercises:

".oo L€ 48 a great consolation fon us io
contemplate the CM all cver the world work-
ing sirencusly and effectively in everny
field 0f the apostolate, eithen stinning up
people of every svcial nank,youth especial
By and wonkens,by means of the Spirnitual
Exencdises to the desine of a deepen chnist-
‘Lan Life..."

We have given examples of this activity under the title
YFaithful to the tradition" quoting from the book of Ipar-
raguirre who studied the early period of the Exercises’
history (1540-1599). :

Speaking about the apostolate of the Exercoses, it is
worthwhile to quote again the great theologian, Karl Rahner
S.J.,who wrote in 1956 that the Exercises will be a source
of the theology of tomorrow. In a book published in 1977
Rahner gives the word to Saint Ignatius,speaking from heaven
to a Jesuit of today: (73]

"] think you will undenstand me now if. 1
el you thait forn you, Jesuiis, ithe mosi
impontant task should be giving the Spin
Litual Exencises . ALL othenwonks should be
dineeted to this... 1 undexstand by zhe
Exercises helping people to enten in the
mysteny of God... helping them that Zhey
may not set aside the immediate presence
0f God but experdience and accept iit,..ALL
pastonal, scientific, social and othen
activities should be a preparation or a
consdequence of this most impontant work,
giving the Exencises, helping the people
20 have an experience of God”.

16 -
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The EXercises in the XII Points

At the end of the Constitution the Pope indicates with
apostolic authority "some points” which should be observed
by all concerned. These points are juridical statements
formulated as a result of all previous considerations.They
deal with organization, structure, selectivity, formation,
name and apostolate. They do not consider spirituality
explicitly and do not mention therefore the sacraments,
prayer, spiritual guidance and Exercises.On the othér hand
the spirituality is naturally present, even if rather
implicitly. Number VIII deals not only with the name but
also with Marian devotion. Numbers III, IV, IX and X state
that the CM has to keep its character intact, that the way
of 1life is earnestly recommended, that the members should
be selected and trained in accordance with the traditional
spirituality. The Exercises are explicitly mentioned in a
note of number IX on selectivity.

In virtue of the papal approval ‘of the General Prin-
ciples in 1968, five of the twelve points have been chang-
ed, dealing with affiliation, name, the rules of 1910 and
the function of the priest. ‘

CLC, Lay Movement

The declaration of Bis Saeculari that the CM is a form
of Catholic Actionimplies that it is an association for lay
people.This does not mean that other persons are not welcome,
if they can benefit from the association. But they should
respect the typical lay character, as expressed in Bis Sae
culari and in the General Principles.

In the past,our movement has known not only groups for
prlestsbutevenforrellglouswhofound in the CM inspiration
to renew their own charism,another clear indication that the
spirituality of the Exercises is open and universal.

Today also priests and religious want tobecome members
of our groups. In this regard it is interesting to quote
Pius XII in his letter of 1953 ,where he praises the CM for
priests and seminarians:

"1t {4 alse a gheat foy and consolation
to us that the CM of Priests and of can-
didates to the priesthood, which in past
centunies have Labouned with great utili
ty for the Chunrch, are flounishing also
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in oun time; We necommend them most ear-
nestly, fora they dre veay uséful both fon .
the formation of excellent Prdlests and
fon the timely preparation and dnstruc-
tion o4 futune CM Dixectons®.

FAITHFUL TO THE GENERAL PRINCIPLES

In 1967 our General Principles were formulated, for
the first time in history, not by the General of the
Jesuits, but by lay people and priests, representing of~
ficially the whole world movement. Never before had we re-
ceived such a strong statement (n.4) about the Exercises.
Never before were the Principles so completely inspired by
the Exercises.

This inspiration has always been the specific note of
our movement. Now, since 1967, it is so much more clearly.

The text of the Principles is chere to prove it. We
mention some of the most characteristic elements of the
Exercises.

Contemplation for Obtaining Love

The Preamble is a brief theological synthesis of the
entire text. It begins with the mystery of the Incarnation
and becomes then, so to say,a translation of the contempla
tion for obtaining Love, culmination of the Exercises.True
christian life is a life of love and mutual permanent com-
munion.

1} "Faithful 2o his promise God became
Man, born of Marny, in ornden Lo gdve
Himsel{ continuously to all men and
invite all men to give themselves con
tinucusly £o Him in and with Chaist,”
«.o. moved by the Spirnit",

2} "Because ouxmovement {4 away 0§ chrisit
ian Life, these principles are to be
intenpreted..,. by the spinit of the
Gospel and the Law of Love".
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Ad&ressing recently an international gathering, Pope
John Paul II described the final contemplation of the Exer
cises as "the richest element"of the spirit of Ignatius.{74)

"In virtue of what is the richestolement.
of the spindit of your founden, 1 beg you
to neflfect on the deepest meaning of the
contemplation fonr obtaining Love... Such
LA the spinit of the true apostle who
Lives his mission in total dependence on
God and in union with Him",

Universality of vision and of commitment

Reflecting and meditating on the Principles together,
especially the Preamble and Part 1 - one discovers a
continuous thread : the wuniversal catholic spirit. The
stress is on the one thing which is necessary,our response
to God's inviting call.He is present always and everywhere,
He is inviting continuously.Our response supposes a choice,
or better a series of choices. This means discernment, con
tinuous discernment.As distinct fromother ways of life, our
spirituality puts the emphasis on universal discernment,
teaching members to recognise "...whatever God wishes in
each concrete situation of daily living" (n.4).

1} ™de ... have composed these General
Principles Lo aid us to give ourselves
always more generously Lo CGod in Lov-
ing and senviéng all mankind in the
wonld of today".

2) "... 1t challenges us to Aee our grave
nesponsibilities; it aids us to seck
constantly the answen to the needs of
our time and to work togethen with the
wholfe People of God for proghress and
peace, fustice and charnity,fibenty and
dignity of alf men".

3) "Our groups are christian communities
which aim fo form committed men and
women, adufts and youth, 4or service
2o the Chunch and the world in every
area of Lige..."

8} "Thus, we confdrm our own mission of

service £o the wonlfd received in bap-
tism and confinmation®.
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Discernment

2} "This £aw which the Spinit inscribes
in-oun hearnts... aids us fto seek con-
stantly the answen £o the needs of ocur
times..."

71 ... The gnoup teaches us Zo discean
what is most urgent and more univensal’.

9) - "...The Sptritual Exencises are necom
mended as a means 05 anrniving at a pex
sonakl decisdion”

1) "o 1In pkactice this involfves: discenn-
ment by means of a daify review of
one's Bife and a regularn spinitual
guidance, an annual intenion xenewal in
accondance with the sournces 1§ oun spir
ituality”.

Disponibility

The permanent communion, the gift of self, supposes
not only continual discernment but also an attitude of
indifference or, more positively,of disponibility,specific
fruit of reflection on the Principle and Foundation and
natural fruit of all other exercises.

2] "It nrespecis the uniqueness of each
personal vocationand enabfes us to be
open and free, always al the disposal
of God".

4} "Oun vocation calls us to Live this
spinituality which opens and disposes
us to whatever God wills in each con-
crete situalion ¢f ourn -daily exisi-
ence"”,

5) "Learning to be sensitive to the signs
of the times and the movements of the
Spinit, we willf be beilien able to en-
counter Christ in all men and all 54
tuations™,

g} "Oun Lady L& the image of our own col
Labornation inHis m¢aé4on.‘she,cnap4neé
us Lo give ourselves totaﬁiywto@od in
union with her”.

20 -


http:oUII..6e
http:in.6pill.eI
http:a.t.t.6i
http:SpiJ(.it
http:da.i.lyui.6t
http:positively.of

Unity of Life - Integration

In the first local rules of Leunis (1574)(15) and in
the first common rTules of Aquaviva (1587) the aim of the CM
was very clearly indicated as unity of lifel é).This is an
inspiration of the Exercises : seeking, finding, serving,
loving -God in all things. This expression "in all things"
may sound too abstract and too universal for some persons.
In this case they could translate "in all things” - if it
is a realistic ideal - "in each present moment".

1} 7., To gdve cunselves always more gen
enously to God in Loving and serving
all mankind in the wortd today".

3) "Our groups are for those who feef a
more urgent need fo unite their human
Life in all Aits dimensions with the
fullness of thein chrnistian faith...
Thus, we seek to achieve 2this unitly
0f Life which is a nesponse Lo the call
0f Chrnist from within 2Zhe wornid in
which we £ive".

4} "We necognize especially the necessity
o4 pensonal prayer and spinitual dinrec
tion as indispensable fon seeking and
4inding God in all Things".

5] 7, .. Wewill be betten able io encounten
Chaist in all men and all situations"

Christ in the Center

The Exercises are strongly Christo-centric in content
and structure.Of the Four Weeks,three Weeks are completely
filled with the contemplation of Christ. If we want 1light
on the gift of self, who may give it better than Christ who
gives himself continuously to the Father and at the same
time to all mankind?

11 "...God became man... and invites att
men to give themselves continuously
to him in and with Christ..."

4) "The aspindtualiiy of oun groups 4is
centered on Christ...”
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"Upion with Chnist Leads to union
with the Chunrch whene Christ is herne
and now continuding his mission o0f
salvation.... we will be better able
Zo encounten Christ inallf men and all
ddtuations...”

"... For each of our groups 4is a com-
munity in Chnist..."

"... we have neceived the mission te
be.... witnesses Lo Christ before alf
men... Our Life f4inds L1 permanent
inspination in the Gespel of the poon
and humble Christ...”

"Since the spirituality o4 cur groups
48 centened on Chaist, we ‘see the
nole of Many in neldation to Chrnist.."

Love of the Church

22

3)

6}

11)

12)

"dun groups... aim Lo goam committed
men and women, adults and youth, 4oz
senvice to the Chuxrch...

"... it draws from... the doctrninaf
development o4 the Church...”

Minlon with Chrnist Leads to union with
the Chunrch... Conscious that we axre
membens of the Church, we participate
in  the Litungy, meditate upon ithe
Seniptures, promote the doctnkne, cok
Laborate with the Pastons.

", ,.Such a community, centered in the
Euchandist...is a community in Chrnist,
a cell o4 his Mystical Body..."

"Oun membens seek frequent and even
daily parnticipation in the Euchanist."

"Each group particdpates regularly in
the communal celebration of the Eucha
nLst"”,
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Love of Our Lady

In the light of the Exercises and of Vatican II the
General Principles see Our Lady inseparably united with her
Son. They contemplate her with predilection in the mystery
of the Incarmation. The first members of the CM, gathered
in the chapel of the Roman College, saw always, before
their eyes,the inspiring fresco presenting this mystery not
in the traditional way - Mary and the angel alone - but in
the wider vision of Ignatius in his contemplation on the
Incarnation.

1) "Faithful to his promise, God became
Man, boan of Mary---

6] "Each of our groups {& a community 4Ln
Christ,... whose membens anre bound Zo
gethen by thein. . filial Love fon Marny™.

&) "Mary's coopenation with hex Son began
in a special way with hen {iat in the
mysderny of the Annunciation-Incarna-
tion. This coopenation, continued all
through hen Life, Ainspines us Lo give
ourselves totally £o God Anunionwith
Marny, who by accepiting the designs of
God became ocur mother and the mothen
o4 all men". ,

Rightfully Cardinal Cicognani wrote in his Letter of
Approbation:

"1 nejodice to be able to communicate this
approbation to you on the Feast o4 the
Annunciation, Traditional feast of the CM
thrnoughout the world and the mystenry whieh
from the very beginning has summed up the
spindi and even now inspines the new Ge-
neral Principles”.

For many years our movement has been celebrating on the
25th of March the World CLC Day.In the activity report which
our executive secretary will present in Providence,we read
that this celebrationhas been increasingover recent years.

- 23
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FAITHFUL TO THE GENERAL ASSEMBLIES

According to article 8 of the Statutes, approved def-
initely by the Holy See in 1971, the General Assembly is
"'the sovereign body of the World Federation which delegates
daily responsibility to the Executive Council®. This means
practically that orientations of this Assembly have authori
ty for the whole movement, and that the Executive CounciT
and the Secretariate in Rome have special responsibility
for their implementation.

The question, therefore, is relevant: Do we have such
orientations about the Exercises?The answer is that all the
General Assemblies, without any exception,have given orien-
tations, suggestions, and conclusions about the Exercises.
They are interesting enough to be published in this article.

Rome'54 - Towards World Renewal

This was the first meeting of the World Federation
which was founded in 1953.1t was a mass-congress with 10,000
people! The General Assembly lasted only two hours, spent
mostly in the election of the first Executive Council and
in a conference on the aim of the World Federation.The new
Ex~Co was asked to formulate,during its first meeting,some
conclusions in the name of the General Assembly. We quote
here conclusion no.3:

"Entering into the thoughts of the Church
and in onden to obtain a true wornld renew
al, the Congness invites all Federations
and all groups Lo always puf Ln pracitice
with ever greaten fideldity the directives
0f the Apostolic Constitution Bis Saecu-
Lani,especially those deafing with selec
t&on, deep intenion Life,Spinitual Exer-
cdises and apostolate”.

Newark'S9 - Retreats of 30 days Recommended

»

One of the seven conclusions, under the meaningful
title Catholic Spirituality says: .

"Be it {4unthen nesocfved zthat each CM
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according o Lts panticular conditions,
make J4increasdingly wuse of zthe closed
Spinitual Exencises, either 4An thedxn
entinety (30 days) orn for as ALong a
perniod as possibfe to betten promote
the greatern glonry of God".

‘Since 1951 there had existed in the USA a widespread
practice of retreat of eight and thirty days for members of
the CM. So it was not surprising that the USA delegation
proposed this radical resolution.

Bombay'64 - Center of Ignatian Spirituality Recommended

The resolution of Bombay dealing with the Exercises
can be considered as a follow-up of the conclusion adopted
by the European CM Congress in Rome'63. The conclusion of
Rome'63 asked the Secretariat inRome to take the necessary
steps in setting up a center of Ignatian spirituality. The
Secretariate took the following steps: first, the proposal
of this plan to Father General, who wholeheartedly agreed;
Secondly, organizing an international meeting of experts
in Cavalletti in April 1964. This meeting decided that the
next step should be a world congress on the Exercises in
Mexico. Theme: the Exercises questioned by our generation,
presented by representatives of modern theology,philosophy,
psychology psycho-analysis, history of spirituality, exe-
gesis of the Bible. Later on due to various circumstances,
especially Vatican II (1962- 1965), the theme andplacewere
changed. The congress took place in Loyola in 1966 and the
theme was: the Exercises in the light of Vatican I1.{77)
About 50 specialists from all over the world were present.
In 1970 the center of Ignatian Spirituality (CIS)was found
ed in Rome. It has been and still is extremely active.

Here is the conclusion of the meeting in Bombay:

"The Wonld Fedenation gdves Lits whole-
heanted suppont 2o the seiting up of an
Intennationald Centen of Ignatian spinit-
uality, asked fon by the {inst European
Congness of the CM. As a finst step, il
endonses the Jidea of holding a World
Congress on the Exerncises 4in Mexico £n
1965, to be folfowed by Naiional Congres
524 50& mone detailed considenation of
the same subfect 4in the context o4 na-
tionakf needs and problems".

- 25
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Rome'67 - Specific Source and Characteristic Instrument

The original draft of number 4 of the General Principles
was: ‘
"... We hofd the Spinitual Exencises of

SZ. Igratius as the specific source of
oun spinituality.0uf vocation calls us...”

: This text caused long discussions about the question:
should it be “"the source" or "a source"? A commission had
to be formed and after a short time they came up with this
proposal:

"a specifdic sounce and the chanractendistic
instrument of oun spinifuality”.

This proposal was unanimously accepted.

Sto. Domingo'70 ~ New Insights Desired

Here are some suggestions taken from the synthesis of
the reports made by the National delegations:

"New Lnsights. Anto the distinctive nole
04 the Spiritual Exercises fon CLC; de-
tenmining the essentials of ithe text;
devising new teaminofogy more acceptable
to the modenn spinitss cooperation with
Jesuits and othens in studies on the
Exencdses.

"Mone expeniments in both community and
individual netneats and in methods fordn
troducing membenrs, especlally ~newcomens
4o our ghoups, Ainto the Exehcides insuch
a way that they can necognize thein impohr
tance fon CLC".

Augsburg'73 - Priority of Priorities

We publish here some orientations for formation:

"So that the Exencises be undveasal,
instructons should adapt themselves Lo
the psychology and culture 0§ each na-
tion and 0§ each person.
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1t should Look to the integration of
the dynamism o4 the Exencises in ocur
entine Life (desines,thoughts, actions),
as at Rome.

The Exencises are the priority of pripr-

ities

- establish teams of instructors, both
Jeswits and Lay pernsons, who have the
ability to adapt them as needed.

~ neserve the Exerncises for those who ane
already 'somewhat humbly' involved, as
Fathen de La Costa sadid”.

Manila'76 - Need for a specific Formation

In Manila all delegations were divided into 17 groups
who were asked to suggest orientations for the next three
years. 0f these 17, 15 mentioned specifically the Exer-
cises.

Groupe 1
1] Continue and initiate foamation ef-
donts at different Levels.
Means
- Foam guides foxn the Aindividualfly-
dixected Spinitual Exercises, wheth
en Lay persons orn priests
Group 3
Principal onientation : intensification
04 formation.
Points %o emphasize:
- foamation of competent CLC [Leaders
{animatons) and of Lay guides fon the
Spinitual Exencises
- formazion for discernment in the con-
enete situations of Life.
Group 4

Oun group sees the main direction of the
worntd CLC Federation foxr the next three
years as that of continuing Zhe growth
vrocess begun at Augsbung'73,




Group 5

Group 6

But fo achieve that, it must be insist-
ed that the CLC vocation has its sounce
in the Spinitual Exenrcdises, which is a
prionity of prionities -- the Exencises
adapied %o the Level of Zhe Local Commun
ities and of their reality...

?2) That <the Wonld Federation stimulate
its membens in thein effonts to obtadin
for all a quality of Life that will
contribute Lo the true dignity of man
in the Light of the Gospel and in the
way of the Spinitual Exercises, and
will make it possible to Live in a tnua
nelationship with God, with one's
brothens and with the wonld.

3) We have succeeded in intensifying the
practice o4 the trhue Spinitual Exen-
cdises 50 as to develop a deep Living
0f God's presence zhat transforms a
person intenionty. So in the same way
we must assdune that CLC members who
have expaaaencedth&astep of the Exexr
cises may have other deep expenaanceé
that will fLead them io a change in the
§ield of poventy, of those people who
are manginalized and of othen unfus
Life-situations Zhat call fon our con
tribution in ondea te achieve such a
tnansformation.

4) We must necognize that the more com-
mitted we are in oun action, the mone
nadical will be oun Living of Chadist-
Lanity acconding to the spinit of the
Exencises.

Formation and service:

1) CLC nequires a definite and specific
onientation. We considern that it is
necessany to insist that the Spinitu-
al Exencises of St.Ignatius constitute
the most impontant element of ourn spin
Ltuality and formation.

Concnetely : they centen us on Jesus

{Cont. on page 37)
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BECAUSE GOD IS LOVE 1 John 4, 16)

This statement of the first’ Letter of Saint John is

very well known and often quoted but its content is very:

strong and very demanding.It is in this sense that I develop
the following reflectlonss,

To accept this. statement and thls truth is to accept
the fact that God graciously offers to each one of us the
possibility of 10v1ng and of 11v1ng a reality of love.

And here 1is where confu51on arises - confusion and

doubt producéd by a series of factors of our: times ,especial
ly by publicity which tends to ‘make no dlstlnctlon between
"to love" and "to 1like". These two realities are confused,
and things take on a false meanlng.,

The reason for this is that a component of the verb ''to
like' is "to relish" asituation that engages our emotions.
It is related . to the sense of touch, to mere feeling. I
love an animal, I love ite cream; ‘etc.. -While we remain on
the level of feellng, it is. perfectly possible to stop lov
‘ing, to get angry, to get tired of something. To love in
the sense of ''to like' has a - selfish connotation because
one then loves for the sake of oneself.

The error I anm descrlblng proceeds from applying this
mentallty to human relationships which can by turns please
me or displease me, bring me pleasure or displeasure. I am

-

glad towork at such a school subject because I like

the teacher, while I feel no interest for another subject
matter because I don’'t like the teacher.I may create links
. with this person but not with that one, because the latter

does not please me.We confuse our pleasure and our comfort

with = the fact of loving something or someone. But love
does not lie in that direction.
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" The true dimension of love is much more demanding and

_serious. Its trie meaning is related to an ‘activity of the

will, of "wanting". It is not a purely emotional attltude

"but an interior disposition, a conscious attitude. I love

the other for-his own sake, not because it is convenient
for me but because the other is loved by God,just as I am,

. This is how we can understand the commandment of Jesus:
"Love your enemy', "Do good to those who 'persecute you',
On the level of mere. feeling, this is impossible. Our per~
sonal experience can testify to that.

But if T go "beyond this level and reach the person, I

- develop a positive and conscious attitude, I go beyond the
“barrier of mere feeling "and I can attain the dimension of

love. -

. As apractical example,let us take a youth who prepares
to really serve amgng the lepers. ‘This work may seem re~
pulsive tohis feelings,for it is unpleasant to see disfigur

ed and crippled bodies. But if at the start he has an inte
rior disposition that goes beyond mere feeling, this actiV
“ity, which first appeared as repugnant and difficult,takes

on a new meaning. With time grow tenderness and intimacy
with the sick people. A positive feeling begins to develop
and what had first been an obligation becomes a pleasure.‘

To love giving time to the other is to care for -him.
And when we open to. the other, we discover our own limits
and our weakness, because our capacity for love is limited
and our very loving is accompanled by jealousy. We do harm
we do not want,and we forget the good that should be there,
according to the words of Saint Paul.

We really love only what we know. Indeed, we can know
and accept our own limits and those of the others only if
we give time to others. This is the way;a relationship is '
created.

But in order to live this relationship deeply a flrst
step is necessary : it is to learn from THE OTHER who is

. Jesus Christ, how I must love the other. In prayer,we have
an opportunity to know his example, he who gave his own

life for those whc tortured and abused him. This is an act
of the will, a gift of oneself, an act of forglveness,
because to live is also to forglve. ‘

And because God is love, he ‘always forglves us w1th
hlS love. ) '

Roberto A.S. ALBUQUERQUE SJ
- ‘
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CLC is found-active in'Legotho,‘South Africa, Botswa-

“mna, Zimhabwe and Zambia; ‘in Southern and Central Africa.
" In all these countries CLC is. predominantly a youth move-

ment found in secondary sclivols and some colleges. This si-
tuation is changing slowly with the introduction of parish
groups: for the youth as well as. working youth ccmmunltles
in Lesotho and South Africa..

For many years the. natlonal federations have worked
independently, with little or ng. communication among them.
~Since 1979, however, there’ has been a turn for the better.
Petrhaps Zambla and Zlmbabwe have enjoyed the greatest in~
teraction, especially after the opening of their boarders

. at the' dawn of Zimbabwe's independence. CLC'ers from Zam-

bia have attended 'the Salisbury's assistants meeting as
well as a joint formation course conducted in Salisbury in

- December, 1980. August, 1981 saw the two federations com~

ing together again in a joint formation course held in Bu-
lawayo, Zimbabwe. With these tontacts some members have
opened 7personal correspondence . among them and for these
the idea of- INTERNATIONALnWORLD CLC is mno longer than
just a mere dream.

On a slightly wider basis two regional meetings have
been held: a promotion course for Lesptho, Botswana, Zimba:
bwe and Zambia in Gabarone, Botswana in May, 1979 and more"
recently “a moderators’ meeting attended by representatlves
from South Africa,Botswana,Zimbabwe and Zambia in December,
1981. Clearly,interaction among the federations is still
rather marg1na1 but the trend is upwards and is very in-
couraging.

A key topic of concernsharedattherecent moderators’
meeting was the need to examine the different resources
_available to the different federations with an aim to iden
“tify possible areas of collaboration. . While it is cleaf
that resources, especially: personnel, are limited, it is
also obvious that a lot more joint projects (e.g. formatlon

- courses, sharing of promotion material) can be undertaken

using the available resources. For example, the Koinomnia
centre in South Africa offers a wide range of formation




material which the region has yet to éxplére;; “The Kanamo'
Centre in Botswana - forms an ideal meeting place - as it is

well equipped and has two full-time persons to keep it
" going. Zimbabwe, too,offers a wide range of meeting places.

while Zambia now has 2 full - time assistants for CLC; -and

3]these are just a few of the resources which CLC in the re-
* gion can have access to for future interaction.

As a reglon,communlcatlon with other CLC federatlons

. outside the region has been limited, even active contact
with Rome has been minimal. This has led to a feeling of
“being rather 'left-out'. Increased contact among the federa

tions in the region will also hopefully lead to more com—
munication with Rome, as well as other federations,as thls
will .enlance the active realisation of CLC as a worid com-
munity. What people here are perhaps looklngfornow:usmor°

. of a constant active contact not only with Rome ‘but -also

with other Federations, i.e. with Europe, Asia, and Ameri-

~ca.. I must-say, however, that the responsibility to act and

to seek this contact lies upon us. This means that we are
the only ones who can initiate and act on filling the gaps

. by beginning to write to and invite people, i.e.CLCers the
world over to come and see what we are up to here. We, of

course, depend on the positive résponse of these different -
federations for the success of such a project, but I- feel .
the greatet task is for us to reallse that we must set the
ball rolling ourselves. -

Among' the cardinal concerns -of all the fedératidhs,
formation of mémbers, as well as assistants, ranks very

-highly.All federations are concerned with formlng more and
-more committed members,members who understand what CLC is

and identify with it as a personal prlorlty As CLC is
mostly among the youth, the aspect of commltment to CLC
rTaises many questions whose answers even the assistants

‘are not often sure about.A sharingon this aspectwith other
-CLC federations would be very welcome. It would no doubt be

very’ beneficial for us to know the experiences of other

~ youth moderators on aspects of commitment and communlty as

experlenced among youth . groups.

. Plans to invite two: people from Rome to help with a
series of formation courses .in the region ark underway .
The input of those with many varied expériences in CLC is
undoubtedly very valuable,and will advance the Tealisation’
of a deeper commitmént to CLC by the members. Needless to
say  as well that an African experience of CLC for those

-members of the Formation Commission who would come would.

expose them to the realities of CLC in Africa and would be

avery‘r1ch experience for all invelved. L
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7 Overall. the search an African identity of CLC in
Africa continues.If CLC K
must begin to embrace th

¢ of the pegple fully, and
- not merely the secondary : pupils among whom it is -

found presently.This is' a very big task and must definitely

work hand inhand with the Church's search for an authentic,
African identity. It will take a 1ong time but because it
is definitely a 'felt need' if CLC is to take root. God
will bless it and 1t w1ll happen.

o . Perpetua KATEPA

Y

A CLC AT ITS BEGINNINGS

In Line w&th the thnuat 04 the Wonkd Federation since
the Assembly of Augsbung'73; . {6n the past yeaxrs the CLC's
in the Philippines have been cdedicating most of their ef-
forts fo building CLC groups among the ghass-roots Through
the wonk  of Stan, Kin anrd Abanjy, this seems 2o be taking
mohe and more shape in fthe Bicol region {South o4 Manilal,
principally among.theﬁanmzna To' ' géve Life and conc&ezeneéé
fo this mission, we publish below the A&a&&ng of a youth
‘memben in an inferview made bg Abang Mabuﬁo. ‘

Au, as she's fondly called by her friends,is a second
year college student who's working hard to become a teacher.
She's 21 years old and the eldest in a family of six.She's
one of the most active youth leaders inthe parish, an of-
ficer in the San Fernando Catholic Youth. League and the
Chairman of the Kabataang Barangay (a national youth orga-
nization supported by the government). She's also :teaching.
catechism in their barrio elementary school. She shares be
low her own experiences in life .and in CLC. ‘ .

"I remember my childhood days as happy ones. We lived
‘a very simple life but we were well-taken cared of by our
parents .My fathér derived our livelihood by farming a half-
hectare of rice land and tending another hectare planted
with, coconuts. I was a consistent honor student in my elem
-entary years though my parents were initially discouragéd

to send me to school because of our very limited means.They ~-

were challenged when one of my teachers wanted to adopt me
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and finance my educat1on For another four years qy parents
" worked hard to support my studies in our Barrio H1gh School.

Now I'm able tostudy in .college through 80% tuition scholar

shlpcnlsemestral -performance- basis provided by the Foster
Z Pdarents Inc.Originally Fwanted to study business but shlft

"ed to education whera I feelnw'abllltles are more sulted

"Life became very hard for us this past year because my
father could not work anymore because of illness.We had to
lease our land to another farmer and now we only get one-
fourth of the produce. To supplement our income, my mother

. and myself help farmers in transplanting rice and earn an

average of P8 - P10 per-day ($§ 1.25). We also help in har-
 vesting rice and get one tenth of the harvest asour payment.
" One of my brothers is helping us and last month he left for .
‘ Manlla to find work .

"I am very thankful to God because he still pxov1des
me with the strength and time to pursue; my studies and at
the same .time get involved in community activities.We find
our teaching of catechism very fulfilling.I alsc thank our
youth for choosing me as their leader."

. From her in-depth sharing of her 11fe, I then asked
“her how she discovered CLC."A1l my life, I had always been
‘close to the Church. And I am very grateful to our parish
-priest, Fr. Max Jacob, Jr. for encouraging me to join the
-Basic CLC Training Program in Canaman. The seminars have
greatly lessened my inferiority complex and taught me how
to relate and adjust to different kinds of people.The pray
er program provided me a very intimate encounter with,Go%
and introduced me to new methods of praying, (e.g. body
" awareness). The communlty building sessions made me more
open, developed my capacity to be sensitive and to listen,

" ‘made me more reflective, I also 1earned to accept peoplek

and myself as we really are'.

Will you continue being a CLC member? "Yes. And I will
find ways of sharing it toour barrio folks.l deeply believe
‘in the formation program offeredby'the CLC and its simplici
ty in all dspects of life. Now I'm slowly sharing some of
 its elements with my family. This has already lessened our
:,petty quarrels, maklng our home more peaceful"

As a conc1u51on to our sharlng, 1 asked her what she

. considers as the ‘role of the CLC in the local church? "1

think the CLC can best. help our local church through its
good formation program. It is a big help to parish priests.
when committed lay people become involved in the activities

 570£ the parish, 1ike catechesis for children and formation

" seminars for adults and othér apostolic works" - She also
- ’ . ’ ;

.
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ération from the people in the
ince to the growth of the CLC, I
sharlng I agree w1th the thlngs

identified the lack of
community as another hi
thank her for her wond
she has said. .

o

A YOUTH GATHERING, AT PUENTE ‘GRANDE (JALISCO 81) MEXICO

An Assembly of Youth CLC was held at Puente Grande,
Jalisco, on December 18 and 19, 1981. The Theme was : T0
UN?ERSTANQ HOW THE MARRIED AND THE CELIBATE MAY LIVE THE
~ CHOICE FOR THE KINGQOM,OFKQOD,IN TODAY'S SOCTIAL REALITY.

The following topicgﬁwere~treated:
1. The Kingdom of God (Sebastian Mier, 44)

2. Pagch0£094aa£ Aspects 05 Aﬂﬂecf&v&{g and Sexuality
(Ennique Vela, &4) .

'3, Marndiage in view of the K&ngdcm (Coupﬁeé. Javien R&Ojaé
and Manibel lbannola; David Mantinez, Treasurexr of CLC
National ExCo, and Malu Micher, a ghreat woakzn fon -the
Movement)

4. Celibacy Ln view 0f Ihe K&ngdom [Fnanc&éco Lopez 54
S 5. CLC OﬁgaanaZLon. '

5.1 The Essence of a Meeting [Group dynamics by Loca-.
Lities, coomdinatedr bg Luia Vaﬁdeé, Jeau&t Scho-1
Lastic). W

5.2 Problems and Que&t&cné 05 Gaoupa {(Pavid Metz)

5.3 Process of Election of %he Vouth Repaeaentat&ue to
the National Council [(Mario Tapia)

The first two topics were studied on the lSth and the
rest were dealt with on the 19th.

What stood out in this meeting were the spirit of fra
ternity and the desire to live more effectively the choice
. for the Kingdom of God amongst the poor of our localities.
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Delegates from eleven Communities , afflllated ‘to the

kNatlonal CLC Federation, were gathered to discuss and vote
on the Election of the .Youth Representative.. There were
‘also delegates from Pre-Communities-, Associated Groups and
Observers.In all, we came from five Reglons of the country
‘.and numbered 60 perscns.

For the ye&rs 1982 to 1985, Salvador Valencia is the
Youth - ‘Representative. He belongs to the Community of Mar-

-~ co~re-cha-1i, of Leon, Gto. From now on,. "Chava" will be

" co-responsible for Youth CLC before the Council.

~ Undoubtedly, the Lord Jesus, who  is present in the
" history of thé 20th Century Latin American conflict,invites
us young people to Commit ourselves to the promotion of
justice. The Latin American Episcopal Conference (CELAM),

"~ Pue. 1970, gives youth the second place in. 1ts list of pre

ferential options.:

The response‘ of- CLC can and oﬁght to be a generous

" insertion’ into pro;ects for social liberation, as well as

political, economic, cultural and religious. Such prOJects
“are being carried on today in Mexico. CLC is 1nv01ved in .

Vthem even if only in a little way.
" The implications of belonging to the Kxngdom of God

.- need to be clarified for christians who are committed to

- social change. Such are drawn from the experience and pro-
. cess of the Splrltual Exercises of St. Ignatlus.

One may not opt for the gift and the task of construct
'ing this Kingdom of God, if one does not have an affective
sexual balance. It is obvious that one needs to learn to
‘manage one's proper sexuality and affectivity in the light
of thls Kingdom - the only Absolute value.

Once this choice for the Kingdom is made,one acquires
-a spiritual liberty to choose a state of life: marriage or
'cellbacy . o

In brief,we are called tobe the. llghtgndthe prophetic
- 'signs as 1ntegrated men and women, makers of a more just
~‘wor1d evenwlthlnthe structuresofpersonal and social sin.

Mario TAPIA AlBa
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(Cont. from page 28)

Group 7

G&sag &

Group 9

Chnist and they Lead us to discernment.
And personal and community discenn-
meni is the means that Leads our com-
gqn&tieé to develop a Ziberating ac-
Lon.

We felt it was necessary to present and
give the Spinitual Exercises inaway thai
will help 1this foxmative process. To
stant with, it is necessary to specify
Zhe central place, as something specific
and characteristic, 1ithat the Exercdises
have in the Life 04 a CLC. Forn this, iwo
aspects need Lo be stressed: '

1} Emphasizdng that the Exencises are not
neduced %o a simple retreat, but cons
titute the specdific pedagogy on CLT
spirnitualily.

?) The need to prepare futunre retreatants,
a necessary process and one that inno
way calls Ain question the practical
vafue of the Exencdses. Depending on
particuban situations, the Exercises
should be integrated eithen before on
agier formation courses or Ainsdention
cournses .,

Special Emphasis: Foamation

d) Emphasis on what it means Lo Live the
Exencdses 4in Practice.

Spinditual Exercdses

a) Unge that the Spindtual Exencises that
‘are given be the authentic Exercises
04 our spirnituality,eg. more emphasis
on individually directed retreats.

b} more emphasis on point of Spirnitual
Exencises being the source of our spi
nituality.

2] Foamation proghrams, which necessanily
" Anclude expeniences of the Spinitual
Exercises, towards an outwarnd Looking
community, Ashould be adapted fo ithe
Levels 04 Lnvolvement and needs of the
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Group 10

Group 11

Group 112
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different CLCs. Much atiention should
be given 2o the {ormation of dynamic
Leadens of Local communities.

1} To provide help for Federations whene
they most need it to neach a full inte
gration of

a}l Poventy-undexrstanding of atl sonts
0§ poventy in the wonld - matenial,
educational, psychological, culiun
al, neligious, ete. We feef 2that
this week has been oniented to one
kind of poventy only.

b} With Chnist - spinitual development
especially thnough meeting Chaist in
the Gospel and the Spinitual Exen-
eises to make one more capable and
free to senve and to act.

c] Betten senvice - not jusi senvice
buf the way Lo find and carny out
the best senvice.

An anea whene help was felt to be needed
was guidance foxn Leadens in undersianding
the Spinitual Exencises. This would have
the advantage of depending Less on Jesudits
as guides, and would enable people to see
the CLC as a Lay Movement at the service
of the Chunch.

The Formation aboutwhich we wish to speak
involves a meaningful experience of the
Spirnitual Exercises overa Lime and expen
Lences Lin one's own situaticn.To achieve
this an essential thrust would be the
formation of a "mobile of fLying team”
which would be available on national and
continental Levels where the guides [(Lay
especially) would be trnained in thedn
own milieu 4Ain the use 0§ the Spinitual
Exencises 4in thein own situation and thus
"indiginize" this impentant instrument of
oun gonmation and senvice.0n the pernsonal
Levedl, ithis formation would include an
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Group 13

Group 14

Group 15

experience of one's own poventy as in the.

Finst Week as well as a continuing iden-
tigication with Chaist through an experdi
ence of the Second Week undertaken with-

in the exdisting lor othen) scope of Lthe -

Exercises, especially social awareness
and commundity building. The aim here. 44
Zhe achievement of a caitical awareness
by means of social insention which would
affornd opportunity forn analysis, evalua-
tion, etc. and an overall integrated ef-
fect between Christ,socdal awanreness and
commundty building.

10] Integration 0§ Spinitual Exencises.in
to oun fives and endientating CLC groups
towards Lz, {Possibly non-CLC groups
too). Spinitual Exercises through
Lived expendience.,

Continental (efforts)

- We ask 4on the creation of continental
centres on feams ([(nof refeanding o
buildings here) with 4 dimensions:

1 - Conscientization

2 - Spiritual Exercdses

3 - Liberation

4 - Tnculturation

This in onden to prepare Leaders, modera
tons and promotenrs, especially Lay, &0
that they in tuan can train Leadens, es-
pecially Lay, at the national and Local
Level,

Wontd

- There was a desine 4on a statement of .

affirmation o4 Lthe place of the Spinit
ual Exercises in oun way of Life.

The Spinifual Exercises of St. Ignatius
ane not only presumed to be the specific
Aource of oun midsion, but through their
deepening of oun Lives we are fLed Zo Live
acconding to thein callf.To help us we must
become engaged 4in a world-wide exchange
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Group 17

of pensons,eithen to be o4 dexvice or of
thein own growth and of experdiences and
information,

Regarding fonmation:
- To continue to develop a spirnitual metho

dofogy based on the Exencdises. Thus in
two dinections: ,

one fon adull groups

one for youlh ghoups

Reinforncding the onientations of the Spi
nitual Exencises:

a} making it clear Lo all that this is
the sounce and specific charactenr-
Lstic of CLC N

b) Give more support for more people
gon the possibility of doing the
Exencdses

¢} Formation o4 guides

d] Be mone "strndict" as to Zhe qualifdi-
cations o do the Exercises.

Rome'79 - More Integration

. Towards the end of the Assembly in Rome, 1979,
tional Federations were asked : What are the consequences
for our own federatiorns?

Argentina

40 -

b) The vanious means proposed for implem

enting +this ondientation will enfiven
Zthe CLC charism in ourn communiitdes,
with a greater commitment to service
and 2o our mission Lo all men.We believe
L% is The Spinitual Exencdses in parti
cularn which will help us gain an a-
wareness of Lay spindtuafdity Zogethen
with knowledge and analysis of socdial
reality, which will conscientise us
Zo give ounselves mone and monre to the
senvice of othens,especially the poon.

the Na

S
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Brazil

Colombia

2] We will insist on the Spinitual Exen-
cises of St. Ignatius

¢} Greater concentration on £the practice
04 the Spirnitual Exercises, with prev
{ous preparation and {individually guid
ed netreats. ~

V England and Wales

Indonesia

Trneland

Ttaly

‘Lesotho

We hope the idea of Wonld Community will
help oun membens to be more open o both
the wonfd and Lo a sense of communify. A
f§inst step we have to face is to get this
sense of community and we believe {% has
to come outl of the groups nrather than be
imposed from above.

To this endwe hope oun imputs will produce
a felt need forn f4ormation and a greafer
desine o experience the Spinituaf Exer~
cises.

1} We are going 2o be mone explicitly
Tgnatian and to get more membens to do
zﬁe individually guided Exercises as a
part of our formation.

1) OQur expenience at this Assembly, par-
ticulanly its concentration on the Spi
rnitual Exencises and £he vote in favon
04 "A Wonkd Community™ confirm theé
thrust of ouimovement in Ineland since
Tedignmouth'.

b) More emphasis on the Spinitual Exen-
¢ises s0 that the expenrience of them,
and thein integration into ocur Lives
will have a monre marked influence,

OQur eyes are opened to many things, fonr
example CLC chanism: Spinituality, Spir-
Litual Exencises, Community, Mission and
Senvice.These aspects of ourn charnism were
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cleanzy defined and they opened new hori
zons befone us.A sende 0f fjustice in the
world was also aroused.We felt all these
as a chaflenge and noticed that we stilk
have a Long way to go.

Luxemboung

- Invitations o have the experdence 04
the Spiritual Exercdises

Madagascar
~ Monre intense practice o4 the Spinitual
Exencises
Malta

a) gurthening of Spinditual Exerncises among
CLC membens

Peru

- We must geve prionity to a more frequent
expernience of the Spiritual Exencdses,
and use them fon d discennment that be
comes ever more Serious and profound

Poland
2} Change o4 mentality through deepexr
undenstanding and discernment with the
help of Spinitual Exencises
United States
2) We must betten integrate ourvision o4

world justice with our charism, the
Spinitual Exencdises.
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MARY: HER VOCATION AND MISSION

(Continued from May 1982)

C. From God's point of view, who &3 Mary?

Mary is God's most perfect creature,the one who fully
accepted to be what God intended in creatlng her, the one
who never said "No', and, therefore, her 1life was one of
constant growth, w1thout any regression whatsoever.In this,
Mary is clearly the opposite of Eve who, even though creat
ed like Mary without original sin, doubted the love of God,
sought to be "like God" and to dec1de for herself what was
good and was evil. By acting in this way, Eve deniéd  the
most profound reality of her being a creature and deceived
herself, Mary, by contrast, lived fully the truth of her
being.

Each one of us is created for some reason and in the
measure that we respond to God's ambitious plan for us, we
shall grow and we shall be happy. Not to accept God's lov-
ing plan for us is to belittle ourselves and ultimately to
destroy our very selves. It is to deprive ourselves of our
possibilities and thus to fail to reach our fullness as
human beings.From this fact comes the importance of discover-
ing the unique plan that exists for each one of us, that
plan that we call a vocation, and to which we must remain
faithful day after day. Every vocation is an expression of
God's unique call to a creature, involving God's proposal
and requiring our human response. In God's eyes, Mary is
the creature who has most fully realized her vocation and
herhm1551on ,and she is thus a creature of special fondness
to him.

Fon the Father: Mary is the one who gladdens the heart of
God the Father, the one of whom the prayer
says:

"BLessed be yourn purity

and may you be pure to etennity,

gdorn God the Almighty delighis

in one of such graclous beauty”,

44 -


http:whatsoever.In

Mary is the one to whom the angel of the Annunciation
said: "Haif, 4ull of grace, the Lond {s with you".In other
words, "Rejoice, and bé glad, for God has made you beauti-
ful, gracdious, pleasing to his eyes; His foy is in you,
don he seeks you and wants always to be with you". She is
the beloved daughter of the Father,the woman he has chosen
and prepared so that she might be the Mother of his Son.

Forn the Holy Spixit : Mary is beautiful because throughout
A her entire life she listened to God
and allowed herself to be filled with the Spirit of God,
the Holy Spirit who is the source of all created beauty.
She thus became the Temple of the Holy Spirit, the docile
creature who allowed herself to be filled,led andset afire
by the 1love that comes from God in order to pourit out
on all mankind. The love of God,when receivedby her,widens
the interests of her heart until it embraces the infinite
concerns of God. The love of God lives in her and leads her
to seek the will of God and to love what God loves: his hu
man creations.

And because Mary welcomed the Holy Spirit in her heart,
because she let herself be invaded and set afire by Him,
God was able to enter human history personally in order to
divinize it. Thanks to Mary then, our history took on. an
importance of infinite and eternal dimensions.

For the Sen: She is the beloved Mother. From the moment of

her "yes'" to God and of the Incarnation, for
nine months, the Son of God developed inside her. The Son
of God grew inher and this growth continued afterwards, day
after day, for Jesus's entire life.

Each day that Jesus lived under the care of Mary and of
Joseph continued the incarnation of God, the meeting place
of God's eternity with the temporality of ;he 1nfant.]esusf
Each day lived by Jesus was a day of humanity assumed by God

and divinized.

As with all parents,Mary and Joseph,filled with atten
tion and admiration,watched the progress of their son, and
in this daily life close to him,they gave themselves to the
contemplation . of God in their present lives. They could
live the present moment as a sacrament, a sign and instru-
ment of the union with God and of humanity with each other.

Mary was the mother who fed her Son and who taught hinm
everything. She gave him all his human genes, all his phy~
sical traits and his religious and cultural heritage. She
formed him in the exclusive love of the heavenly Father.
She was the one who gave him the constant example of listen
ing and -doing the will of God. -
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In this way, when Jesus was told,"Bfessed is the womb
that caarnied you and tha breasis that fed you’ he responded
immediately by saying, "Rdathen blessed are they who hean
the wond 0§ God and §ollow it”.To this enthusiastic tribute
to his mother, he added an even greater tribute! And when
on another occasion,someone told the Lord that"VYeur mothen
and youn cousins ane Looking fon you", he answered back,
"Who {4 my mothen and who ane my cousins?The one who hears
the wond of God and fulfiffs it, that is my brothen and my
sisten and my mothen”,

Mary was the Mother of Jesus in the fullest and most
complete sense of the word for this very reason:she listen
ed, she believed and she surrendered herself. As Jesus him
- self points out, she is our model in the search for our
vocation and in the accomplishment of our mission. ‘

Mary is the mother who was always with her Son and who
was faithful to him to the foot of the Cross, when courage
was most needed. She is the generous mother who accepts to
surrender him for the salvation of all men and leads men to
Him.

Mary's intimate relation with the Trinity and the
triumph of God in her which we celebrate with the feast of
the Assumption are the fruit of the special favor to which
she responded with a profound "Yes' to her vocation day by
day Thus God could open her to the great mission of surrend
ing us to His Son, to "God-with-us".

P. For the Chuach, who Lé,Man?

With the help of the Holy Spirit, the Church, through
out the centuries, has continued to deepen the diverse
aspects of its faith in Mary. Little by little the image
of Mary has thus become clearer and more precise, She has
been called the Mother of God,the Mediatrix of all graces,
the Ark of the Covenant, Virgin and Mother. We profess our
faith that she was taken to heaven body and soul, that she
was conceived without sin, that she is the Prototype of
.the Church,and many other marvelous things.The most recent
title is that given to her by the Second Vatican Council,
that of Mother of the Church.

I would now like to discuss briefly Mary as Prototype
and Mother of the Church in relation to her vocation and
her mission.

With Mary a cosmic movement of incarnation began that
will not be complete until God is all inall (1 Cor.15:28).
And the Church,our Church,is charged with the continuation
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of this mission : allowing the incarnation of Christ, the
"Christification" of each one of us,of the world and of the
universe, to continue.

The Church, moved and sustained as it is by the Holy
Spirit given by‘the Father through Christ's death and resur
rection, {and,within the Church,our CLC) ,has the same mission
that was begun by Mary: allowlng Christ to incarnate himself
in our lives through the action of the Holy Spirit,so that
Christ might grow, so that Christ can be made manifest, so
that he can develop and be the source of our well-being here
and now, It is in this way that we will build the world,so
that we can collaborate inhis creation and inhis fullness.
It is in this way thatwe will become important people,leay
ing our mark,living for eternity and fulfilling our mission?

Through the Holy Spirit,Mary met God inherself and let
him grow within her.Later on she encountered Him and cared
for him in a c¢hild, in her child.She accompanied him as a
successful man, when crowds followed him. Lastly, on the
cross, abandoned and dying,she suffered with Him.She accept
ed to abandon Him to death for the sake of men and women by
following the will of the Father., Her 'yes" at the Annun-
ciation is crowned by her "yes" at the foot of the Cross.
With Jesus, she surrendered herself and 1loved those for
whom her Son dies on the cross. Such is the vocation and
the mission of the Church in following the path traced by
Mary.

Our vocation and mission as Christians marked by the
sign -of Christ in our baptism, is the same as that of our
Mother, finding the God who wants to incarnate Himself and
live in us, 1letting Him grow in us and letting him be the
center of our lives. Doing this,we must also go out of our
selves, seeking Him in the people for whom he has given
his life, in the poor and the small ones, and also in the
rich and in the successful. He came to redeem all,but,like
Mary, we must help him and accompany him, especially when
we see him in the weak,the small ones,the forgotten and the
abandoned.

We are the Church; our CLC's are the small cells of
the Church. We must learn from Mary how to find God in our
daily lives, how to consecrate ocurselves to his service,
nourishing him so that He can grow and save our world.From
Mary we learn that the present moment is the moment of our
fidelity,that our daily lives are the place where we respond
to God and discern His will for us. The present moment is
the ""sacrament of our encounter with God",It is the privileg
ed place where time and eternity are one. It is the place
of the incarnation of God in us and in our world until the
end of time.




Forever united with her resurrected and glorified Son,
Mary's motheérhood extends today into the Body of Her Son
which is the Church. This is precisely what Vatican IT af-
firmed in proclaiming her "Mother of the Church” (L.G.53).

Just as she was always with her divine Son while he
lived on earth so too after his death and resurrection Mary
continued to accompany his apostles, While he Was dying on
the cross,Jesus ,moved by the Holy Spirit,confided the care
of his Mother to the Church in the ‘person of John: "Behotd
your Mother".And also in the same Saint John,he confided to
her the care of the new born Church:"Behold younr son”.From
that moment,an indestructible relationship was created bet
ween the ChurchznuiMary The Church loves,respects andbless
es Mary.It honors her as the Mother of its Head and, therefore,
as the Mother of the whole Body of Christ which is the
Church. As a true Mother, Mary accompanled the Church from
the first moment of its inception in the course of hér Son's
life. She remained with the Church through his death and
resurrection. She sustained the apostles when. they were
frightened and helped them in their prayers for the com-
ing of the Holy Spirit before Pentecost. In itsearly days,
the Church gathered around Mary and prayed and meditated
on the words and promises of Jesus,which no one could under
stand them better than his Mother. She who had taught the
infant Jesus his first prayers now taught the infant Church
its first stammerings in imploring the Holy Spirit.Together
with Mary, the apostles prayed to the Father to give them
the Spirit of the Resaurrected so that he could teach them,
from the very depths of their hearts, to listen to Geod in
Jesus and to understand his words. They asked for the Holy
Sp1r1t to strengthen and confirm them in their mlSSlOn to
give to the world the good news of salvation,

Mary,the woman who knows how to listen and to feel the
call of God in her heart,the woman who consecrated her life
to the mission of surrendering us to Christ,is the one who
teaches the Church these profound attitudes of her heart,
who intercedes for us so that the Spirit might engrave them
in the Church.

This work of Mary in the beginning of the Church is
the same one she pursues today, now that she is with the
Father, the Son and the Holy Spirit, During her earthly
life, she made her own the concerns of the Father and of
the Son for -the salvation of men and women and she worked
in collaboration for this salvation. Now with them in
heaven, her maternal heart, extended to infinity by the
divine love lived without veil, continues to turn towards
the Body of Christ, the Church, and within her, towards
those who are the object of the divine love and care of
her Father and her Son.
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Serving the Father and the Son in men and women today
Mary has a limitless power, for she is ever more filled and
inflamed by the 1love of theé Holy Spirit. Filled with the
Holy Spirit, the soul .of the Church, Mary is working
untiringly for the salvation of the world. Through the
Church, the mystical body of her Son, she cooperates in
the work of leading the world to its fullness as never be-
fore,leading the world to attain the full breath of Christ.

She,who is the master of attentive and active silence,
is the beloved mother who wants to and can teach us to listen
to her Son.She,in whom the Holy Spirit could work wonders,
can intercede for us so that the Spirit may touch the depths
of our hearts and thus lead us to commit ourselves to His
mission from day to day,sc that we can be the new '"Christ"
which the world needs so badly today.

Josefina ERRAZURIZ




MEETING OF PONTIFICAL COUNCIL FOR THE LAITY

(Villa Cavalletti, 4-6 June 1982)

Two months ago (in March 1982) His Eminence Cardinal
Rossi, president of the Pontifical Council for the Laity,
sent an invitation to different lay movements for a week-
end meeting to reflect, share and discuss on the theme of
the next Synod of Bishops which will be held in 1983:
"Reconciliation and Penance in the mission of the Church".
The aim of these days, in his words, was "to help us to
rediscover the truths which,in our days,we tend to forget:
the reality about man/woman and about God in the light of
the reconciliation God is offering us;the real presence of
evil and of sin in the world; the relationship between
personal conversion and christian commitment in the world;
rediscovery of the value of the Sacrament of Reconciliation
as a means to support us on our journey towards God".
Furthermore, it is the hope of the Council that this week-
end "will offer - us the occasion to go deeper into the
thinking of the Church on ‘'conversion' and 'reconciliation’,
that it will contribute to the renewal of our hearts and
the enrichment of the life of the movements/organizations
present and allow each one of them to deepen its ecclesial
identity". '

And so from June 4-6, about 70 persons representing
39 movements and organizations responded to the invitation
and met at Villa Cavalletti. After the short welcome speech
of Cardinal Rossi, Msgr. Cordes, vice-president of the
Council, reiterated the purpose of the meeting.

The program started with an introductory talk by Msgr.
Tomko, chairman of the Secretariat - of the Synod in charge
of the preparations. Msgr. Tomko briefly explains the
concept of 'conversion/penance, evil/sin, good/bad,forgive
nes..." present in various cultures and religions of Asia,
Africa and Oceania where three quarters of humanity lives.
He went on further to say that in our western civilization,
"today's style of life is one that. is opposed to sobreity,
to simplicity, to a spirit of penance, to sacrifice and to
the beatitude of the poor in spirit". And it is within this
reality that we as christians are to transmit the message
of reconciliation and penance: "the message:.of Christ that
gives value, deepens, corrects and completes the elements
of other cultures and religions; (the message of) reconci-
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liation as the expression of the love of God who is 'rich
in mercy', who invites and provokes 1love among men..."
Msgr. Tomko ended his talk by giving us a synthesis of the
pre-synodal consultative document called '"Lineamenta' (Out
line).

This was followed the next morning by a period of
listening to the interventions (8 minutes for each one!l)
of the different movements and organizations on this topic
and an afternoon of small group discussions. The day ended
with a "soirée", an evening of music and entertainment. On
Sunday morning, Msgr. Cordes gave a talk on 'Repentance
and the Sacrament of Penance".This was followed by another
period of more interventions for the sake of those who had
not had the chance to express themselves the previous day.
The morning session closed with the celebration of the
Eucharist. On Sunday afternoon we had a plemary session
for summary reports of the small groups and further exchanges
among the participants. The program ended with a brief,
.informal audience with His Holiness at St. Peter.

The program leaves much to be desired. I have to re-
cognize that time was very limited for 70 persons to be able
to interact more profoundly.But, the week-end did open up
for me a sense of being and feeling with the Church in this
period of preparation for the Synod on a theme which touches
each one of us at the root of our existence:reconciliation
of man and woman with him/herself, reconciliation of man
and woman with God, reconciliation among men and women.And
I thank the Council for the Laity for having organized this
week-end.

I am glad to be given this occasion to write about the
week-end and I hope that these few pages can serve as a
springboard for all our CLC groups to be involved in this
work of the Synod. I can see clearly that the theme
"Reconciliation and Penance in the mission of the Church"
should be well integrated into our formation. At the time
of this writing, the world situation is so precarious: Le-
banon, Afghanistan, Iran-Iraq, Poland,the Malvinas Islands
or Falklands, the countless deaths and victims of torture
in the prisons in the Philippines, in Latin America, ter-
rorism... How much men and women thirst for this message
of reconciliation,how much we long for peace,for justice..

Concretely, I would suggest that we make use of some
of our regular meetings to reflect and share on the theme
and to discern howwe can involve ourselves in this mission
of the Church in our world today. To begin with:




1. Reflection and Sharing on the need for Conversion and
Reconciliation:

- the truth about {wo)man: he/she is a Son/Daughter of
God and a sinner

- the truth about God: he is love, mercy and justice

- to help us in our reflections we can find a lot of
material in the First Week of the Exercises, in Scrip
ture, especially the Gospels (Joel 2:13; the ministry
of John the Baptist - Mt.3;Christ at the beginning of
his public life - Mk 1:14-15...)

a) Where and what are the areas (in the city where we
live, in our profession, our family...) where we
see an urgent need for reconciliation?

b) To what extent do we feel we are . responsible for
"structural sins" (inequality,racism.arms race..)?

2. Penitential Rites/Services (one suggestion can be found
in the article of Tom Monahan, 'Prayer Service for Dis-
armament", Progressio, May 1982)

3. a) What is my personal response, the response of my CLC
group to this call and to this mission of the Church?

b) Do we see the possibility of collaborating with other
movements and organizations directly involved in this
problem? Possibility of collaboration and dialogue
with local pastors in the preparation of the Synod?

: Msgr.Tomko,at the end of this introductory talk,inform
ed us: "The Holy Father then asked for prayers 'so that
the work of the Synod of Bishops should be imscribed with
wide resonance in the Church and would lead us to the true
depth of the divine life that is in man'." And so I would
like to end with the same note, urging all of us to pray for
the Synod, to pray so that hearts and minds may be changed
in order that the Kingdom of love, justice and peace may
reign. .

Cora SIM
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RELIGIOUS EDUCATION OF CHILDRBN AND THE CLC

(A letter from Stefan VANISTBNDABL)

Dear Pat, Tobie, Werner,

This letter comes from Stefan Vanistendael, the one
CLC member in Geneva, and is written to Pat O Sulllvan, To
bie Zakia and Werner Brunner, the latter being respon51b1e
for the start of the CLC in Switzerland. I am writing this
letter both as- a member of the CLC and as the Assistant to
the Secretary General of the International Catholic Child
Bureau (ICCB). I hope this letter does not come too late
for the upcoming CLC World Assembly which I shall not be
attending. Perhaps a few of you could already discuss it
there. ‘

For many members of the ICCB religious education is a
priority, but that does not mean that it is always easy.
Certainly a lot has been done for the religious education
of children over the last few years. However, I think much
could be done by spiritual movements, such as the CLC,
because:

a) they concentrate on spirituality, i.e., the building up
of a lively unity between faith and life, so that 1life
has its roots in faith and faith in life.

b) they have a contact with many families, children and
youth which should give them some practical down-to-
earth experience in religious education, particularly
in the informal aspect of it (compared to religious
classes in school).

c¢) they are often lay movements, and there is a big need
for the development of a really thorough lay spiritual-
ity, as quantitatively most people 1in the Church are
lay people, but at the same time the great spiritual
traditions in the Church seem to concentrate on monks,
priests, nuns or at least unmarried people,and even the
list of official saints of the Church hardly contains
any lay persons; in spite of all the lip-service to and




by the laity,it is very difficult to develop a thorough
lay spirituality because even lay people often have a
tendency to fall back on more-or-less adapted schemes
for religious orders and not to draw enough on the expe
rience of married couples, families and children as
elements of a way leading to God.

d} they have experience with a specific way of "following
Christ” and from this specific experience they may con-
tribute to religious education.

I also thinmk that particularly the CLC, as a lay move
ment of Ignatian spirituality, can contribute a lot here.
because of some of the characteristics of the Ignatian spir
ituality, such as its flexibility, its almost empirical-ex
perimental character, its deallng with persons living "in
the world", and the fact that it was not conceived for a
religious order: Ignatius started developing his exercises
before he thought of the Jesuits, although - with all due
respect to the Jesuits - his spirituality was later,unfort
unately,often identified with the Jesuits which is,I think?
a sad and unnecessary restriction.

I can see a double contribution for the CLC to make:

a) collect simple factual experience within the CLC on re-
ligious life and religious education in families, par~
ticularly with children, and circulate this information
within and beyond CLC(ICCB channels could be envisaged}.

b) find ways to extend Ignatian spirituality teo children .

The first proposed contribution would, so to speak,
collect a series of "building bricks" of spiritual life,as
it has been worked out and used in family life, I am thlnk
ing of parents and children in CLC families talklng about
their lives and experiences in simple ianguage, and bring-
ing these stories together in a kind of brochure which:
could be distributed in different languages. The aimis to
draw on real-life experience instead of proposing this more-
or-less "ex cathedra", Such a brochure should bear witness
to what living a Christian family 1life means in practice,
with successes and failures, joy and tears, and perhaps
coloured by the Ignatian way, without falling into the (I
think widespread) trap of using a kind of soft and vague
religious language which does not really mean much, and
needlessly covers reality with a kind of I'religious fog".
As an example I am sending you a photocopy of a text which
the ICCB published recently in its news bulletin L’Enfance
dans le monde and which was actually the translation of a

text from the Flemish CLC bulletin.Do not hesitate to give
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me all your criticisms. Perhaps you will even find the
whole effort superfluous.

The second proposal may sound rather strange, as
Ignatius is often identified with 30-day retreats, harsh
ascetism, tremendous will-power, military discipline and
other things far removed from the child's world. However,
I think that Ignatius is much nicer and warmer than many
people believe, in splte of the horrifying language he
uses in his exercises! For this second proposal I am think
ing of a study, probably done by a working group 1nc1ud1ng
CLC parents, which would see how elements of Ignatian spir
ituality can be used in religious and other education foT
children. It is true, of course, that you do not give a 30
day retreat to a 6-month-old baby, and maybe even Ignatius
himself would never have thought of extendinghis spiritual
ity to children. Yet I think that even at first glance
there are many elements in Ignatian spirituality which are
most useful even in the religious life of children.Various
examples:

1. In general the respect of Ignatius for the person and -
God (see e.g., paragraph 15 of the exercises: "The spir
itual director should not push persons in one or another
direction', or paragraph 18: '"take into account age and
the natural abilities of the person"). This is very
close to the view that a person should get through to
the real depths of him/herself, where he/she discovers
him/herself and, thus, can really develop relationships
with others and with God. This is true for all life,
from its start right through to death.

* 2. The importance of the whole person, mnot the 1least in
prayer. Ignatius insists in the use of the full human
potential (intelligence, heart, will, body) in prayer.
That sounds very ‘modern’ and may be appealing, partic-
ularly to children.

3. In a world {at least a Western world) where people
{pupils included)} are weighed down by huge amounts of
information, it is rather refreshing to hear Ignatius
say : "It is not an abundance of knowledge that fills
and satisfies the soul but rather an interior understand
ing and savouring of things" (Exercises, paragraph 2).

4. At an even deeper level there is a whole concept of man
and creation behind the exercises which could be very
useful as background material for education:the dynamic
ideal of serving God '"more'" (instead of the static ideal
of serving God "much", which crushes people or leads to
self-complacency), a positive attitude towards life and
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creation, the need for discernment which seems parti-
cularly interesting in a rather unstable world, etc.

A few of these elements are probably wusead already in
religious and other education, a few are not.l just wonder
if the full potential of Ignatian spirituality has been used
already and if we are not reserving Ignatius too much for
adults. Please tell me if you think I am silly. I can only
hope, then,-that I belong to the "saint fools"! But if you
think it could be useful to extend Ignatian spirituality
{or parts of it)along these lines,it might be worth organis
ing a kind of brainstorming session with a few people.Unfor-
tunately [ have to admit that my own direct experience with
children is fairly limited, and that this letter is rather
a "private initiative"”, so that I do not know yet to what
extent the ICCB would be willing to embark on such a pro-
ject.If there is a chance to promote a '"child spirituality"
through a brainstorming session,I do not see why ICCB would
refuse to organise it as a joint initiative with CLC.

I am looking forward to your reactions.

With kindest regards.

Stefan VANISTENDAEL
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THE SOUTHERN CROSS IS RISING

Can one leave the Secretariate for a whole month,just
four months before the General Assembly? Wouldn't it be
better to report on the trip at a later date? In spite of
these questions, a number of factors on the CLC scene in
Australia convinced us more and more of the importance of
having a meeting at this time for guides, in Sydney. The
time seemed propituous; the decision was taken.

Apaif 29: It is seven o'clock, and the Secretariat staff
is around the Eucharist. Cora accompanies us to the car
waiting to take us to the airport. She is the one who is
going to follow with a vigilant eye the preparation for
Providence,and is going to cope with the unexpected details
that pop us. Father Paulussen is there; he postponed ac~
companying a group of new retreatants during the month of
June, so that he could be entirely at the disposition of
the Secretariat, if there were need. José Antonioc Tang up
to say good~bye - later the same morning he would be off on
a trip himself. The last impressions before the flight are
encouraging.

Aprif 30: We arrive in Hong Kong. Joseph and Father Ted
Collins are there topick us up.Here it is already morning!
However we have a few hours to take a rest before Sean
arrives, who is finishing his courses at the seminary. At
the end of the day we have awarm and friendly get together
with the group who were participants at the Asian meeting
of last August. Eadaoin, O0livia and others are there and
‘the conversation picked up as ifit only continued from the
day before.

May 1: At 9 o'clock we begin with ameeting with the directors
of youth groups. Fifteen or so very outgoing young men and
women present their groups.The exchange that follows moves
around the key points of their presentations. I note that
the majority of their questions deal with community, the
means that foster it, the path it follows. Three of the
group will be going to Malta’'82. When one believes in some
thing strongly enough, one can readily make sacrifices.

At 11 a.m.,we met with the ecclesiastical assistants.
Here, after a quick view of CLC around the world, the ex-
change dealt with the Spiritual Exercises and in particular
with the Exercises in daily life. A good number of the
adult CLC members in Hong Kong have either made or are in
the process of making this experience. This is without
doubt what has marked them with the seriousness and simpli
city that we noticed all during the weekend.




At 4, we begin our meeting with a group of 25 young
adults,including several young couples.The majority worked
this Saturday morning,but all arrived punctually for: "The
CLC:an invitation to undertake a journey."Through successive
steps,we are going touncover the stages of the journey that
is proposed and understandthe dynamic orientation that the
Exercises give it.

The reports given by the sub-groups are quite interest
ing: they manifest the vitality of the members, but they
alsc reveal that the formation given in these groups in Hong
Kong effectively combines the dynamic of a process with the
assimilation of a content of faith.The contribution of the
national assistant is certainly in evidence here.

May 7:We finished the meeting around 6 o'clock.While Patrick
met with a group of Jesuits, I passed the evening with the
Evergreen group,made up mostly by young couples,a quick tour
of the city,an animated conversation over our Chinese meal,
before getting back with the family of Jennie and Joseph, who
had received me with such warmth.

May 3: The morning is free. Eadaoin, the young and dynamic
president of CLC take me under her wing. We will have the
chance to talk until we have to leave,because she is taking
off a half day in order to accompany us to the airport. We
leave Hong Kong profoundly happy with this short but very
helpful meeting with the groups and their members.

May 4: After al3hours flight we landed in Sydney.Noel met
us at the airport.The meeting for the guides will take place
on the outskirts of the city, at Riverview,a large college
of 1100 students (of which Noel is the Rector) who will begin
their vacation in two days.While waiting for that,I stayed
at the Novitiate and the nearby Spirituality Center. While
driving me there, Noel brought me up to date on the latest
numbers for the course; 58 participants, plus 12 retreat
guides.One of the guides died only two days previously,but
he could be replaced at the last minute. The second course
will have 20 part1c1pants, with 10 others wanting to partl
cipate by coming each morning and going home each evening.

We arrived at the nov1t1ate, which has 18 novices,
among whom are a number of Viethamese who arrived with the
boatpeople. The same evening, at the request of the novice
master, there is a good meeting with all the community -
numerous questions, great interest and an atmosphere of
great cordiality.

May 7: During the morning we left for Riverview. On our
way there 1 learned that during the night a fire broke out
in the wing of the building that we were to occupy.A spark
from a vacuum cleaner set fire to a cleaning product, and
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transformed one of the cleaning personnel into a flaming
torch. He was immediately taken to hospital in a grave
condition, with 75% burns on his body. Lord, have mercy
on him.

At four o'clock, we have a meeting of the retreat
guides. There are 12 of us. The three priests from the
Spirituality Center, who are among the 12, are able to
bring to our daily meetings many insights from their own
experience.

At 8 p.m: the session began. Present were laypeople,
sisters from 8 different congregations, diocesan priests,
Christian brothers, Jesuits. They came from 12 Australian
cities, and also New Zealand and from Malaysia. Casually,
I asked one of the laypersons, "Where are you from?" and
he answered, "From Perth, on the West coast of Australia,
2000 miles fromhere." Being quite used to the metric system,
I did a quick conversion and realized that he meant 3300
kms. I continued my reflections in silence--such a distance
would be equivalent to my going from Rome to Teheran in
order to attend a CLC conference! If that realization
gave give me an idea of the size of the country, it also
spoke to me of the commitment of the participants.

The plenary session began with a few words of welcome
given by Father Greg 0'Kelly, the headmaster of the Col~
lege. He told us of his joy at being able to place the
college and its facilities at our disposal, As a matter
of fact, he was available during the entire two weeks of
our stay to show us the generosity and the hospitality
of the Jesuits at Riverview.

The general presentation of the session was followed
by a few practical hints,and then the meeting broke up in-
to small groups. Each guide received 4 or 5 retreatants
whom he would help and with whom he would work during the
course of the retreat.The silence of the night was reflect
ed in the silence of the people present, as everyone then
went to their room.

May %: The first day of retreat. A climate of contempla-
tion and prayer. Each one finds his own rhythm. At 7 p.m.,
a gathering of directors which always included some shared
prayer and then a discussion on one of the aspects of the
Spiritual Exercises. We have made a good beginning;already
one can feel a great sense of unity and a common care to
be docile instruments at the service of the Holy Spirit.

May 9: Towards noon, on my way to the refectory, I came
across Tim in the garden. He told me that Charles,54 years
of age and one of the directors, was taken by God in his

sleep.We looked at each other briefly, then each one continu
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http:sleep.We

ed on his way,meditating on these recent events in silence.
Later at table, I found myself opposite Noel. His morning
had been even more burdened by the steps necessary after a
sudden death, but his face was surprisingly calm. He too
was reflecting on the succession of events and their effect
on this birth of the CLC for which he had worked so constantly
for six years. The retreat continued, the silence grew
deeper. That evening the meeting of guides was a profound
moment for all of us.John opened with the following prayer:

Jesus, may all that is you flow in me.
May yourn Body and BLood be my 4ood and my daink,

" May your passion and death be my ¢£nength and £Lfe.
Jesus, with you by my side enough has been given.
May the sheften 1 seek be the shadow of your chross,
Let me not nun from the Love which you offen
but hofd me safe from the forces of evil
on each of my dyings shed your Light and yourn Love.
Keep calling to me untif that day comes,
when with your saints, 1 may praise you forevexn,
Amen.

These simple and sober words evoked the personality of
Charles, who had just left us, and so against this back-
ground we began our meetings.

There was no question of this being just another
formation course, buoyed along by natural enthusiasm; this
was quite a different experience altogether.

Towards the end of the retreat, the guides decided to
continue on the course. They wanted to know more about the
CLC and they told us their desire to follow the second ses
sionalong with the participants. They wanted to become a
new sub-group themselves- as part of the course.

May 15: A morning liturgy ended the retreat. The rest of
the morning was free for the participants, who would begin
the second part of the program that afternoon. But the
previous evening, the participants of the second session
had already arrived, most of them couples. So we began the
morning with an introductory meeting for them. The two ses
sions would run parallel, Before we began,we wondered about
the risk involved in running two courses simultaneously,
but after reflecting on it, we finally opted for this solu
tion, which seemed the most appropriate - given the needs
and the time available. It must be said that the way the
guiding team (which was responsible for the two courses)
worked together was the main reason why our risk succeeded.
Noel Bradford was the anchor-man for the course for guides;
Peter L'Estrange (a participant in the Asia meeting last
August) did the same for the initiation course;Patrick and
1 divided the work and moved from one course to the other.
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At the end of each day, the four of us met to evaluate the
day and to fix the program for the next day.These meetings
. never lasted more than an hour and sowe were able to rejoin
the participants in their own informal gatherings which the
program had allowed for.

From the second day,it was apparent that the two groups
were growing in experience,with all that means in. terms of
"movements” on both the personal and community levels. The
sub-groups became the places for these experiences, where
people concretely experienced trying to take . in from the
talks and the syntheses. This combination worked.With each
passing day, the character of the sub-groups and of the
plenary sessions was changing.From an interest in the CLC,
we passed on to a deeper experience of a way of faith which
integrates all of life; from there we rediscovered the
responsibility involved in helping people grow on the personal
and community level; and finally we came to the point of
seeing the CLC's as one of the 'paths of grace" in God's
church.

The evening of the third day,in spite of the differen
ces involved in their separate courses,the two groups came
together for a penitential rite. John Drury and Marnie Ken
nedy, both from the Spirituality Center, were in charge of
the preparations. We are roughly a hundred gathered in the
main conference room, hearing the Word of God proclaim His
love and inviting us to conversion. John, through his sim-
ple but profound homily, helped us to confront the inte-
grity of our lives with this Word. We helped one another
as we prayed together. About fifteen priests then moved to
different places to receive the individual confessions and
to give absolution. We ended the ceremony with a prayer of
praise to the Lord.

The fourth evening,we receive Archbishop Tang and the
Jesuit Provincial. Archbishop Tang 1is the Archbishop of
Canton in China. He was imprisoned for 22 years there, 7
of them in solitary confinement. He celebrated mass and
his homily recounted some of his experiences. Hearing him
talk of these 22 years, deprived as he was of any Bible,
of any books, without even a rosary, was to 'feel' the
grace of God manifest itself in the fidelity and the simpli
city of this witness. It was to understand what is meant
by the term "confessor of the faith".

Mag 19: The last day. A common session for the two groups
ended the experience; several lay participants gave their
personal witness;Father Tony Doherty,the diocesan director
for the formation of the laity,spoke to us about the needs
of the local Church, the initiatives in progress, and the
hopes for contribution of the CLC.Noel gave us a brief run
down on the present CLC situation, and future projects. A
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realist, or rather a man of faith, he said "Everything is
our of control". We ended with a Mass of thanksgiving, and
it was during this Mass that Sr. Josephine Mitchell, in
thé name of all the participants and with great feellng,
thanked the Lord for each member of the guiding team.Every
thing comes from Him, everything belongs to Him.

Conversation flowed at the evening dinner in an
atmosphere of joy and of fraternity.After dinner,a little
entertainment was improvised, with each one contributing.
It was nearly 11 p.m. by the time that I got back to the
wing where the bedrooms were. Night had fallen,all was si-
lent. I stopped, gazed at the dark blue sky above me - the
Southern Cross had just-risen.

May 70: At an early hour, we left for Melbourne. Sydney
Ka% favored us with sunny autumnal weather. Here, more to
the south, it was winter.We were going to spend three days
in prayer, reflection and in a deepening of the Fgnatian
vocation, with a group of 12 scholastics. This fraternal
experience was marked with a deep simplicity and seriousness.

May 23: Patrick extended his stay in Melbourne. As for my-
self. 1 was expected in Adelaide. Maxine and Jim Hogan,
who had just taken part in the session for guides, had
organized a gathering that evening for members of the CLC
and other interested persons. The house was transformed in
to a large meeting room. There were about thirty persons
present, to whom were added five members of the group from
Clare, a city about 130 kms away. The exchanges dealt
primarily with specific details of the CLC. What does it
offer, that is not already found in other movements? The
best responses came from some of the participants who had
been at Sydney and who were among these present. On more
time, it was obvious that real experlence supplants theore
tical explanations.

May 24: A strike kept me from going to Perth, but the day
was spent profitably by following up some exchanges on
guestion touching on formation, and on discovering a way
to live the CLC.Until I left, I enJoyed the warm hospitality
and friendship of Maxine and Jim.I also had the opportunity
to see how their firm commitment had been the starting
point for the CLC in this region. This was all the more
impressive,for it included a total service to the diocesan
Church on Maxine's part and in the aboriginal milieu for Jim.

May 26: A final «call from Noel to say good-bye. We have
gained much from knowing him better and from seeing how his
patient and easy manner had helped make this initial work
flow so smoothly, and be so firmly based. Departure for
Melbourne.-
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May 27: Departure for Jakarta. 30 degrees in the sun, the
pilot announced before landing. Here, it was summer,Joseph
us and Emmon were waiting for me. Paul would join us soon.
We met in the evening, and discussed the difficulty among
the groups in Jakarta, which is the lack of assistance. To
gether we see how to improve the situation in the immediate
future.

May 28: Five o'clock departure for Yogjakarta. Fadjar and
several other young men were at the airport. We left for
Kaliurang, about 50 kms away. There we found 26 leaders,
men and women,ycuth and adults,from the Island of Java who
had come together the previous evening. John Subagyo, the
national assistant,introduced the manner of 1iving CLC.Work
in small groups followed, where each one could face the si
tuation of his or her group in the light of what he had just
heard.At the end of the morning,we had a short presentation
of the current situation of CLC in the world.The sharing and
the questions were very interesting. Thanks to the transla
tions of John Vossen,as active as ever,and of Tantinwho is
studying English, I could follow and participate in the ex
changes, that naturally were in Javanese. That afternoon,
Fadjar showed the growth of a CLC group with the aid of a
diagram that he drew on the black board. Everyone recogniz
ed themselves on the level of the pre-community and the
questions dealt with the passage of a group to the level of
initiation. Things were clearly stated, and decision to be-
made will be based on the real situation.

May 29: At 6:30,we go to the chapel for prayer.After break
ast,iriweko draws conclusions from the work of the previous
evening and invite the participants to regroup according
to city. (There were six cities represented). This allows
them to study what they will do from their local perspectives.
During this time,the members present fromthe Formation Com
mission meet and together we work out aprogram for a session
for guides which the national federation of Indonesia is
going to organize next September.The Eucharistic celebration,
followed by dinner, ends the session.Return to Yogjakarta.

At five p.m., we hold a meeting with the directors of
students groups.Yogjakarta is a university center and there
are currently 24 CLC groups with a total of 250 students,. in
addition to a group of couples who are older.We begin with
a Bucharist followed by an excellent exchange. Practically
everybody is in the middle of exams but nevertheless they
want to spend the evening sharing their experiences and in
being informed about the larger context of the CLC.Tireless
and full of energy, Fadjar starts the questions. We found
the same concern: the conviction of having gone a certain
distance,and the necessity of continuing on the next level.
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The strong points are seen, but everyone also knows how to
recognize their limitations. This is dialogue in a spirit
of great honesty and frankness,with the desire for further
progress. There are young laypeople who are willing to
assume their responsibilities and they express their hopes
in terms of service.

May 30: Pentecost.At 6 a.m.,I go to the neighboring parish
church. A solemn Mass, the church filled to the brink,
everyone goes to communion. The day is free for me. With
Fadjar, Bunadi, and Tantin we go to visit an exhibition of
paintings, a few artisan centers, and a Hindu temple. The
day is relaxed and very pleasant.

At the end of the day, I have a 1long conversation
with John Subagyo, who since 1978 "~ (when he participated
in the first session for guides in Rome) has initiated a
certain number of moves, with persistence and good judgment,
to promote the CLC in his country.

May 31: I have to catch a plane in the afternoon for Rome
ang T finishmy.visit by spending the morning with nothing
in particular planned. Towards 9 a.m.Lipra arrives;shortly
after it was Fadjar's turn, then Henry, Kanty and finally
Bunadi. The whole team was there and up to the last minute,
we continue our exchanges. They speak in detail of the im-
quiries they have made into the existing groups to discover
their real needs, of the results and the responses to be
made, and so on. It is with regret that I go . through the
formalities of boarding the plane: the meeting together has
been so envigorating, and so enriching.

On the plane which is taking me back to Rome, a song
keeps going round and round in my head - eventually I
recognise it:

"Called to form one Body An one Spirit,

we s4ing and we proclaim

thene is one Lond, therne is one faith, there 4is one
baptism,

one God who Ls Fathenr",

Jos€ GSELL
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