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AN APOSTOLIC SPIRITUALITY FOR THE 

MINISTRY OF SOCIAL JUSTICE (1) 

r~ax ·OLIVA S.J, 

The Center of Ou.r Commitment 

~Te are called to this ministry of chanqincr unjust so­
cial structure:;; by Jesus Christ, who works' 'with us and 
whose Spirit is the source of our coura,ge, wisdom, power 
and hope. 

God the Father is the center of our lives, the focal 
point of our identity: his personal love is the basis of 
our worth. He is our Rock, our Foundation, our Beginning 
and our End. He is the One for whose sake ultimately we are 
enqaged in the strug9'le for justice. 

The more God is our center, the less chance do the 
idols that attract us and keep us from a commitment to jus 
tice hamper our ministry, idols such as pop\llarity, "suc= 
cess", reputation f endless analysis, and the "good life", 
The more God is our center, the more effective will be our 
ministry of justice, for it will become ever more clearly 
his work. 

Because God is the center of our lives,\"e can develop 
the kind of apostolic qualities that are necessary for an 
effective ministry of justice. Let us now consider some 
apostolic qualities that can help render our actions more 
fruitful. 

Apostolic 0ualities for Our Ministry of Justice 

Because God is the center of our lives, we can be rad 
ically open,: open to growth-intrapersonal, interpersonal 
and societ~l (our relationship to human environments,stru~ 

(1) Continued from March, 1978. 
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tures, institutions and processes, especially of a socio­
economic-politico-cultural character). Open to new concepts 
and ideas, such as social sin and social grace, liberation 
Theology and the use of Marxist tools of analysis for stu~ 
yinq the structures in our society. Open to face uncertai~ 
ty and fear as we come into personal contact with the mar­
ginated and the oppressed people in our society and the 
environments in which they are forced to live.Open to face 
our own prejudice, racism and sexism as they are manifested 
in attitude and language. Open to face our value addictions 
as they are reflected in our consumption patte:r;ns-the kinds 
of things we buy and why-and in our lifestyle. Open to the 
possibility of being. misunderstood, even ected,by those 
with whom we speak about issues of justice, they members 
of our family, our community, or our constituents. 

Because God is the center of our lives, we can have a 
capacity for critical reflection such that no ideology, no 
system or way of life is "sacred" (or defines who we are)t 
None can be free of scrutiny, challenge and, if needed, re 
form, be it~ socialism., communism, capitalism, the American 
way of life and its values, the Church, our own community 
or the work of our apostolate. ' 

Because God is the center of our lives, we are not 
afraid to face the fact that we are converts to our ideas of 
justice and the act-ions we undertake for justice. Thus, we 
are capable of being ruthles5ly honest with ourselves, 
neither becomin~ self-righteous nor bitter or cynical.Being 
honest in this way enables us to have what Thomas Cullinan 
calls "patient endurance", a uniquely Christian virtue, 
which is centered on Christian hope, without losing a sense 
of uraency that justice be done. 

Because God is the center of our lives, the focus in 
exercising our ministry of justice is not on "success" as 
we usually define it. Our success is in the doj.ng OlT saying 
what we know we must say to be true to our convictions and 
the needs of oppressed people. Like the prophets,the doing 
or not of some words, some action, is not based on people IS 

reactions-be they affirmative or negative-not on how many 
people like us more or not, not on how many people agree 
with us more or not, but on beina congruent with who we are 
before God, as we discern it in prayer and consultation. 
It is the virtue of integrity. 

Because God is the center of our lives,we can possess 
a habitual facility of discernment. In our ministry of so 
cial justice, there are two basic areas of input for our 
process of discernment. The first element of our inPut is 
~ra~pina the "signs of the iimes", that is, the cri~s of 
the poor and the oppressed of our world, their Rtruggles, 
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their needs, their aspirations, iheir problems and the 
causes of these problems. Such knowledge and, more impor~ 
tantly, understanding comes, as we said before, primarily 
by way of some onqoing personal contact with economically 
poor people ~nd those who are politically powerless and i~ 
supplemented by books and articles,films,workshops,or what 
ever means, serves to increase our consciousness of the 
problems. Then each of us must look closely at her or his 
talents, gifts, personality ministerial strengths,and the 
kind of ministry she or he involved in. In a spirit of 
prayer and with consultation, then, the discernment-reflec 
tion process gradually, organically, and continually ena~ 
bles each of us to make action-choices for from 
where we are. For some, such action will involve integra~ 
ting social justice into classes taught or into the adminis 
tration of a school or a hospital; for others. it will 
mean some kind of a political action or public protest.For 
some, it will mean homilies or retreat talks that show the 
intiroate relationship betv,een one's f a1th and a cOJ!lIlli tment 
to act for justice; for still others, it will involve di­
rect service in an inner-city or rural community or Third 
World country, 

Because God is the center of our lives, we can ask h;Lm 
to fashion in us a heart for the oppressor as well as for 
the oppressed. Injustice kills the perpetrator since explo! 
tation, tyranny and oppression are signs of death, spirit~ 
al death. \!IJe love the oppressor when we oppose with all our 
strenqth her or his spiritually suicidal behavior of oppre~ 
sion. With God's help we can enter every heart. For th.e 
poor, we strive to win rights and the freedom to develop 
humanly; for the rich, we strive to win moral development, 
It is important to note, thouqh, that the way in which one 
manifests one's concern for the oppressor will differ 
according to the kind of ministry one is involved in. The 
community organizer's way, for example, will be different 
from the hiqh school teacher's. Each develops a heart for 
the oppressor in the context of her or his own situation, 

Because God is the center of our lives, we can have 
empathy with those who are economically and politically o£ 
pressed. Empathy is the ability to see life through the 
eyes of others. In our ministry of social justice it is 
seeing life through the eyes of the poor. It demands per­
sonal contact with people who are poor.It necessitates our 
taking a "learning stance" in the presence of oppressed 
people, listening to their needs, their suffering, being 
willing to be continually educated by their life experien~ 
ces and their contact with human misery. Empathy is the key 
to understanding and thus to be able to demythologize our 
views on why people are poor. Finally, empathy is the way 
to true solidarity and effective advocacy. 

- 5 



Because God is the center of our lives, we can have a 
freedom from attachment - in the face of anvthincr which is 
not in line with our primary goal: the will~of God and the 
building of his kingdom, a kingdom which values and pro­
motes human dignity, equality and development. H~ving 
our foundation in God allows us to be free from attachment 
to any cause or issue, any insight or pre-conceived plan of 
action, any request for action, or even our own fear of act 
ing. It is the "single-heartedness" of the Beatitudes. ­

Finally, because God is the center of our lives, we 
can have a capacity for suffering-what Jose Magana says in 
his book Ignatian Exercises: A Strategy for Liberation,"to 
rejoice in sufferings because they are the hallmark of 
every genuine liberating commitment." Such a capacity en­
ables us to make the fundamental Christian option of beco­
ming advocates for the rights of oppressed people. It is 
alsO, obViQusly, intimately bound up with the preceding 
eight aJ?ostolic qua,lities and with the effort it takes to 
keep God as one's. center, A capacity for sufferina is es­
sential for each person's ongoing process of conversion, 
and we are all called to conversion: "It is too easy to 
throw back on others responsibility for injustices, if at 
the same time one does not realize how each one shares in 
it personally, and how personal conversion is nee,ded first." 

Just what is conversion? One of the clearest descrip­
tions the author has read is the following from Fr. Pedro 
Arrupe, S.J. 

Conversion is getting rid of something so that som~ 
thing else can take its place, It is getting rid of. 
everything that prevents us from beina filled .with 
the Holy Spirit, Conversion, then, is a change; a 
change that takes place deep inside uSi a radical 
change. Let us make no mistake about it : there is 
nothing superficial about conversion. It is not, 
for instance, decidinq, after a somewhat more fer­
vent retreat, to "give something to the poor", or 
to be a little more generous to one's "favorite 
charity". This is a praiseworthy thinC'f in its way, 
but it is not conversion.Conversion is not a qiving 
of somethinq that we can well afford to lose. It 
goes much deeper than that. It is a putting away of 
something that we are: our old self, with its all­
too-human, all-too-worldly prejudices,convictions, 
attitudes, values, ways of thinking and acting;hab 
its which have become so much a part of us that it 
is agony even to think of parting with thel'1, and 
yet which are precisely what prevent us from righ! 
ly interpreting the signs of the times,frol'1 seeinn 
life steadily and seeina it whole. 
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Our call to conversion as we pursue our of 
social justice is not a one-time happening r it is an essen­
tial element of the Cross~Resurrection dVnamic that perme­
ates our lives as Christians. And conve~sion does involve 
suffering as well as joy, With God as our center, we can 
have the courage to fC\ce our own need for conversion and the 
suffering that- accompanies it. Such sufferin~ is redemptive. 

Conclusion 

We are, each, called to a ministry of justicer but our 
ministry must take place in the rootedness of our fai th lest 
we become simply good humanists or philanthropists. Our corn 
mitment must be founded in the love of God and the "Good 
News" of his. Although this may seem to be an evident pr?­
mise, it is easy to lose sight of once we becomeinvolved in 
actual work. 

We depend on one another for support, for challenge 
and tolerance. And we are nourished in our commitment to 
act on behalf of social justice by our prayer and the 
charist: in prayer,for it is here in the quiet moments 
we can face the reality of just who our center is-ourselves 
or God; in the Eucharist, because it strengthens us to face 
our timidity and fears, it calls us out of ourselves to be, 
like Jesus, persons for others. 
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JOURNEYS AND DREAJllS - WFCLC AT THE UNITED NATIONS 

Some of us dream dreams while we are asleep - projec­
tions of our unconscious hopes and fears.Others of us have 
dreams while we are wide-awake - expressions of our de·eply 
felt conscious desires and aspirations. 

I have been a day-dreaming pilgrim for a long time, 
searching for everdeeper meaning to my life,personally,and 
to my life as interconnected to my local, national, and 
world-wide CLC communities. There is a recurring Exodus el 
ement in my journey, a coming-to-awareness of slaveries 
both personal and social, a need to break out, a growing 
sense of ,being~art of a ransomed community.My reflections 
on my past and present experiences, my many passovers,have 
deepened my sorrow for personal and social sin. Increasin~ 
ly, I see personal and social sin as deeply-interconnected 
with ,unjust social structures - projections of a fallen hu 
man nature largely untouched by God's redeeming love. ­

Along with my growing clarity of social vision,I feel 
a realistic sense of my own weakness and inadequacy to can 
front these principalities and powers in high places. How 
can I, individually or as part of a community, exorcise the 
demons of terrorism - whether the threatening and estab­
lished violence of government-owned arsenals or the hit­
and-run violence of modern urban guerrillas? Political ac­
tion is called for, but alone it is not enough.Mary's Mag­
nificat has taken on new meaning: 
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"He stretched out His mighty arm 

And scattered the proud people with all their 

plans. 

He brought down mighty kings from their thrones 

And lifted up the lowly. 

He filled the hungry with good things, 

And sent the rich away with empty hands. 

He kept the promise He made to our ancestors; 

He carne to the help of his servant Israel" .•• 


Mary was not only thanking God for her very special 
motherhood. She deeply felt God's saving action in her so­
cial and political environment. She summed-up and added-to 
the Jewish memories of Passover. God was intervening again 
to save His people. 

Somehow, I feel that our WFCLC presence at the United 
Nations must reflect Mary's experience and vision. I be­
lieve that God still desires to save His people and that 
He uses the small and weak to confront principalities and 
powers in high places. I believe that He is doing a new 
(and old) thing - calling His people to aCknowledgement of 
social sin. To this Jewish people languishing in exile God 
spoke through His prophet: 

But 0 my people, you won't ask my help; you have 
grown tired of me.. No, you have presented me o~ 
ly with sins,and wearied me with all your faults. 
I, yes, I alone am he who bolts away your sins 
for my own sake and will never think of them a­
gain. Oh,remind me of this promise of forgive­
ness, for we must talk about your sins.Plead your 
case for my forgiving you." ••• Is 43:22, 24-26. 

Many of us have difficulty in understanding social sin 
because we have for so long been nurtured by a private 
faith which limits our vision to Jesus and me and my im­
mediate concerns. Our religious and cultural self-cen­
teredness has influenced us more than we realize, and we 
have been comfortable with our affluence and with the ex­
ploitive social structures which support it. God is ad­
dressing His people as a community. We need to recognize 
Jesus - not only as Lord of my life and my personal histo­
ry. We need to experience Him as Lord of our lives and Lord 
of human history, with a special concern for the poor and 
oppressed, as Mary did. 

I believe that God is calling His church to be a sign 
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and 'a community of reconciliation, that within the church 
WFCLC and our national and local CLCs are called to be com 
munities of hope, increasingly aware of our individual "and 
collective passover experience: 

"Don't be afraid, for I am with you.I will gather 
you from east and west, from north and south ..•. 
You are my witnesses and my servants, chosen to 
believe me and to understand that I alone am God 
••• Whenever you have thrown away your idols, I 
have shown you my power." .•• Is: 43: S,IO,12. 

Our world federation has acquired the status of a Non 
Governmental Organization (NGOl accredited to the United 
Nations. In that capacity we are also in dialogue with 
other international Catholic Organizations (ICOs)which like 
wise have UN representation. The possibility exists for cen 
ters or communities in Paris, Geneva, Rome and New York. Y 
am uncomfortable with the idea of one or two individuals 
attempting to represent WFCLC in any of these places. I be 
lieve that WFCLC has something special to contribute. ­

In my day-dream I visualize small, international com­
munities sharing hospitality, prayer,and political action. 
These communities would reflect our world-wide diversity : 
men and women, young and old, different nationalities,races 
and ministries. Central to such communities would be the 
availability of the Spiritual Exercises in many flexible 
forms - a resource not only for community members, but es­
pecially for persons working at the UN and for members of 
ICOs. An ecumenical dimension would be a welcome develop­
ment. Such a WFCLC community would really be a mission 
group with a specialized call to ministry. 

Such a community would be a sign of God's Kingdom and 
a microcosm of our world reality- The lack of trust,vested 
national interests and divisiveness so apparent in the UN 
could be' contrasted by a different model of relationships­
a small, international CLC community including 3rd and 1st 
world members and different races sharing a simple life­
style in trust and relating with practical concern to the 
human needs in their environment. 

Such a community would encourage individual and group 
discernment as to God's Will in a global political context 
confronting the demonic 
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in economic structures which deny the right to 

life to the poor; 

in political structures which dominate and make 

prisoners of whole populations; 

in military structures which divert funds from hu 

man needs and which guarantee mutual assured de= 

struction for whole populations. 


Such a community could offer experiences and resources 
for personal and institutional reconciliation. The sharing 
of national and institutional histories could provide the 
environment for acknowledgement of social sin and develop 
structures to.encourage reconciliation. 

Such a community would provide a ministry to the per­
son. 

UN and ICO offices appear to be places for important 
business, legalities and intellectual expertise. Caring hu 
man relationships are minimal. Communities of hospitality 
could minister to the needs of our own NGO and ICO repre­
sentatives and be a support group for our delegates. Such 
communities could also offer formation experiences for vis 
iting CLCers interested in mission and service. 

Such are the BIG dreams of this daydreaming pilgrim.I 
can hear my practical friends asking, "Where will we find 
people to develop and participate in such communities?Look 
at the reality of our national federations! How many peo­
ple do we have committed to a world-view?" ••. Others will 
look at our precarious financial condition. My hope and 
pectation are sustained by the example of Jesus when He 
5,000 people with five loaves of bread and two fishes.I am 
confident that God who calls us to His service will pro­
vide th~ means to fulfill His desires. He can do great 
things with very ordinary people - as He did with His a­
postles. 

This vision of communities was first articulated and 
shared with fellow members of the WFCLC Mission and Serv­
ice Commission at a recent meeting in Rome. vJe now share it 
with Progressio readers. Our needs are many: 

1. 	People with social consciousness formed by an integrated 
experience of the Exercises. This includes 

a. 	People who have a learned or acquired interest in 
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world affairs. 

b. 	Core-group people who are willing to consider a long­
term commitment to developing a Christian Community 
in New York, Paris, Geneva or Rome, or perhaps Wash­
ington. 

c. 	People who might make themselves available as communi 
ty members for a specified p~riod of time. 

d. 	Exercises guides who could make, a specific commitment 
to such a community. 

2. 	Houses or places to use as hospitality centers. 

Thank you for letting me share my dream with you,Now, 
I invite you to criticize, to comment or to elaborate. 
Please share your dreams with me and with the Commission.To 
geth~r, we will bring the presence of WFCLC initsfu~lness 
to the United Nations. 

Betty LEONE 
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:YOUTH -PROGRESSIO' 
.: ....", " ..' 

.The theme o.f ,this month's .youth-Progressio is "discov: 
~ry; .se~f., others:, the world around. me, and Godin every-=, 
thing." This is one of the fundamental, goals ,o'f youth'-CLC', 

,which is stress.ed. espe'cially from,the beginning .stages; how 
ever,;this;d,iscovery is continued and .deepened over the 
cour,se of time, as 'all of us haveexp.erienced .. 

In this issue, then, we have two articles which do ex 
press, in a concise and concrete way, how youth CLC members 
can be introduced to this kind of discovery. Although the 
meth.ods use,d may be different from culture to culture, .if 
one. looks qlosely, the underlying dynamic of this, discoyery 
is truly universal. Young people everywhere ~r,e looking eaE 
nestly tor the answers to the questions in their lives.The 
following articles are a good representation Qf what i.$ hal! . 
Pening in youth CLC, in two vastly different countries,Tn- ' 
dia' and. West Germany. 

WONDERS AT KHAKDALA 

When Fr. Sidney had asked us t.o.senda write,up about 
qu~f;" e'~R~r-ie,ncqs in ... th~, "L:e~"der'.~hip --ca-~p;._ .'THe 'wer~ m0:t:e than 
willirigto:d6' ,i"t. b~caU!?e we had, ~lantedto let as many per:­
ifons 'aSpo!i;sible.to know about the C'C:illlP and the experiences. 
we had'in':{t. ' ., " 

ThiSWci's25th' Leadership Camp organized by the 
CL(::.Ithadas itst;herrle "The 'Se~rch".,A better setting 
than Khal1dala,with ~ts out-of-th~s-world serene atmosphere, 
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what to expect {)1;' what wa$expe~ted of us 
appr:ehensiveonthe firs,!: day, :,tjut,as 

'everypne was so frle:r:td1y and warm, we soon £elt at home. 

',l'he Encounter Group (1) was a once-in-a lifetime ex­
perience.', At the start everyon~ was tense 'and locked up 
within themselves, but, thanks to the fantasies. (~) I we 
slowly began to come out of .ourshells. Very g!=ntly we 
probed, into the lives of others only to discover' our own 
,selves and others more deeply through 'them;,; This discovery 
came as a result of a lot of sharing and .it had taken alot 
of courage from us to make the Encounter a.trulydeep and 
Iheaningful one. There was a lot of struggles too in accep­
ting each other as weare and in accepting the feedback we 

One great discovery we made was the importance 0;: 
in touch with our feelings. Before, it had just 

a matter of "I feel this" or ,-"r feel that II , but now 
we realized that our feelings were deep and'meaning£uland 

. that they could be acted upon. We realized that a lot o·f 
problems could be solved and that the solutions could be 

.. reacheCi as we become aware of our truQ feelings.. 

Another touching experience was the'atmosphereof 
trust existing al·l around. It had meant a great deal to 
trust people, whom.we had just for the first time,with 
secretlSand personal problems to accept what they might 
say about our lives: By the end of, the Encounter we had 
grown imrnense;by and had learned to confront ourselves. We 
had.. came to know our posi'tive points and hpw to improve 
the,m and ournegat;Lve points and how to work on them. This 
discovery gave us aboosh in f-confidence. A deep rela­
tionship was established among the different members of the 
group and there was a mutual feeling of being wanted, lovedi 'and cared 	for.[

:, 
1/ 

1) 3 groups of 10 members each incllJding the Facilitator.•
i 
I 	 They spent 7 houTs together daily for 3 days for the 

purpose of enhancing personality growth on the Intr~
I 	 pers.onal, inberpersonal and micro-social levels. 

I 
t' (2) An exercise of the imagination wbere one free,ly .and 
I spontaneously projects oneself. '.The experience is 

then shared .with the group and re£lected ,upon for 
persone..~ insights. 

I L4­
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After the three day Encounter each succeeding day car 
,riefi a, theme on which we centered our day's act.iv~ties anil ~ 
experiences. The;-e was .a remarkable change in the quality 
of our sharing ~aswe became more open and trustin<;J.. ~ ~ 

The theme "The Way of Life' lI made us feel the Call to 
follow a Way of Life. Through group discussions and exer­
cises we felt the need to. trust and to be willing to 
risk and to give ourself to the Way" into which we are being 
called. It brought into focus our aims and goals in life' 

',and what before had been a hazy future had now become a Vi~ 
'ible goal. ' 

The CLC's aim for the "More of:r..ife" was brought hOme 
to us very clearly the following day as we began to under­

; s·tand that knowing ourselves and others was not enough: we 
have '. to 'venture out and grow , to take bold steps towards 
ideals and to walk firmly along the path of Faith. 

Living together in Khandala as a community was a new 
experience .and a little demanding as we had to make sacri­
ficesto·qive of ourselves. But the caring and sharing in 
volved·was wonderful and so the theme"Comrnunity Living and 
Communications" became very real to us. We discovered ,how 
every individual is unique and important to the cO)JlIllunity. 
There was;a .beautiful sen$e of meahing'and joy in being'!!! 
volv~din ,building the 'community as wegraduall'y made' our- '. 
selves one during those' days. ' , 

\ 

But these realizations were.not enough. Through the 
theme on "The Call .to Serve" we learned tha,t w~ haye to' 9'9' 
out and to give more of ourselves. There were various exer 
cises on the importance of individual participation in the 
group for the general good. The celebrat-1on. of the Eucha­
rist on this day had a special meaning. It was done by can 
dlelight t.O signify that we should go ,out and be lightsln 
the. llves, of others. It.was the Mass of the I:ast Suppe-r and, 
those of us who felt they are callec\l went and washed', the 
feetef a member of the group as'a sign of the wiilirtgness; 
to serve. We felt.the.love and peace that comes from sar"'" 
ving and were touched by the celebration. 

On the last day we had a'general summary,' of the CL'C 
Way o,f Life .and the Call to Walk Along This PathofChrisL 

Entertainments and fun were not lacking. We had ta­
lented guitarists and jokers among us so there was 
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ad!ll;lII\Om~ht:()neaf,tel"1'!oql'1we, ·.gt:i0L1e~th:I,'diighu~e.c9~nf~:it­
si:deapdv:l.sii::ed tne'llearby zooalldpl"entHlJte in~hen.ear­
by townofLonovaJ.a..On·ti!e,-;las;J:: daywebUfl:t-,. a~;campf~lre 
and had lot.sO!S1n9i:n9"ari.dm~rriment; . Thehol,lrs!Spentln 
recreation had arsobleen moments of growthC}nd learning. i 

By the .endqfthe Camp we have come'to know each other 
..deeply and have oecome attached to one another in such a 
way that it was really difficult to part. ,We w.ill never 
fOJrget'the ten days we have spent together which, have af­
fected us and changed us in ways we have not'thought possi­
ple.Our attitudes and outlooks have been transformed in 
¥lany: respects and we ac.tually feel ourselves growing to be 
fiiature ·adultChrist.ians. . 

We are. very grateful to theeLC for 'gJ.v~ng us .thisop­
J?ortunityto grow and we hope that more people would begi­
v~n the chance to experience it so that they could live 
Hfe more fully. . 

A,udry LOBO 
Olinda D'SOUZA 

Anita PERES-DA-SILVA 

(Anyone interested to know about the program in greater de-:­
tail oou1dwrite to Fr. Sidney D'SOUZA, S.J., Seva Niketan, 
SR.J.J . Road, Byculla, Bombay 40,0 008 , INDIA). 

* * 
FROM THE EUROPEAN YOUTH COMMISSION 

Invitat.ionshave. been sent out last' March to the mem­
b~rsQftheEuropean CLC. youth C.ommission and. to some other 

>CI.C.Youth Groups fii1r 1f,he meeting scheduled from September 
to 2.8,,1978 in Innsbruck, Austria. Thi.s meeting, termed 

AIJSTRIA'.78, was planned through the initiative of Giancar­
10 Murkovic,(ltal:'{') and Her.ibert Bastel, (Austricl).

-'" -,~. - ) - - /' ;;­

The, meeting aims to foster a real communfty spirit 
aw,>n.gthe m~ers and to plan out t:he '!;i.fferent steps to be 

, t~k;en<by the Commission for the .CLC youth Groups in Eu­
Briefly, the program includes four daysofd,eepening 

in 'l:he'CLC way of life and in knowing one another and two 
Q,.aysJofplann.ing. The: meeting.is foreseen to bean -.important 
step. towards consoliclating, the ·efforts made bY ..thedifferept 
CLCgroops. 
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WERKWOCHEN (SEMINARS) 

Age, level, duration, number of participants 

14-16 year-olds from our communities are invited to 
the basic seminar. The participants of the intermediate se 
minar'are17-l9 year-old boys and girls. 

One seminar lasts 6 days, including time for travel. 

The'nu1nber of participants is approximately 20. with 
a guiding te.am of 3 persOns (one of whom is a religious.). 

The participants should be enabled to'have experiences 
whichhe'lp· them to "live in community", and to begin, to 
take charge of their own faith in a personal way. This po~ 
itive basic experience .s,hould become the basis for daily 
life',_ It might also be called a "model of introduction to 
the CLC way of ,life"; i.e., a life of greater awareness ,of 
everything going on inside oneself and in one's environment 
(broadened view of reality), a greater willingness and a­
bility for encounter, moreind;ividuality in decision!'; and, 
behavior, and in all of this, to be oriented towards - tpe' 
person of Jesus. The group should act-as a help for one's 
personal life journey, as a place of initiation for social 
attitude and as a support forcotrunitment. 

Methods 

The approach to the above mentioned goal is inductive. 
At first" experiences are given central importance .; Reflec 
tion and information do help in sorting out one' Ii previous 
experiences as, well as thOse of the seminar i tse~lf. By be":' 
.comingconsciousof certain condi tiCIOS in one's' own life 
and analyzing one's life situation (in which one is unhap­
py), a new./orientation in these situations could be facili 

, :, ­
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tated.Also,·theCQt"rE!S~~n&ing
ior, as.they. .floW-outof One's 

I , __ .-'' ,'- , _' ,,_ ',' >, 

The individual methods 901l1dbe" 

·ferent .steps ..which.. in vi3,rying .order, 

any semi~ar. 


a) Personal Reflection 

Times of reflection and meditation are planned between' 
smaLl" group activities and. plenary exchanges. Meaningful 

· questions are a help in becomirig aware: of one's key, past 
experiences, one's present strengths and weaknesses, one's 
·faul ts, expectations. _and anxieties. This personal reflec­
tion is a fundamental prerequisite for tak,inq g. positive 

, ,stand on one's. own life, and- so to get .enough courage to be. 
· ,more conscious and perceptive of oneself, others, and the 
-events in one's life. To be' able to encounter others fre.e­
l.y, it is' important to know who one is and what-qne wants. 

b) StnaUGroupActivity':' commimity E~perience 
The smail group work leads to self-e~per;i.ence, toin~ 

terpersonal relationship (communication, cooperation,part 
nership), to sharing with others. and findingone1sown po=­

· .sition, as well as to active involvement with and for 
. others. ,_ In addition, one 's previous values could. bE;l '. ques­
tiClnedandnew ones. tried 'out. PO$itive experiences: could 
beobtairied by being accepted, give-and-take, openness, re 

· view and eval:uation,commitment. . 

·Atthe saine tillie, exercises .. sucb as. communication 
games,rp;Le-pl.3.yetc. provide. the. background for. evaluative 
reflection and discussion. Extended exercises permit _ris-k,..; 
tree experimentation with new wCi.ys ofc:icting~Conscienti2;a 
tion 'exerciSe::;, Scripture sharing, meditationexchange,and 
Eucharistic celebrations are integrated into the-course of 
the .week. . . . 

._ . ,GalJles , s~nging ,dancing, strolling at night ,and so. on 
~??~.as much. part of- self-experience as the above-men-. 
tiorled.exerciJ>es, and they are outlets ofcr eatlvityas
·wel·L / 

Included in the rhythm of each day is ha1f~ari-hour of' ­
. p:ayer or reflection, of evaluation Clf,tbe individual exer 
c~ses, of day and of the week • 

. c) InductiVe Reasoning 

It doesn't stop at an emotional experience of communi 
ty and.faith.·· It is helpful ·for some people to work objec­
t;iye1y.onsonie topic, on the.theoreti9a1backgroundinfor­

·mationabou t groupexperiei'ice, self'-disco"ery, etc. For 
ot.trers, .reflectionand discussi~n are. helpful in grasp~ng 
their experience so that the individual might really be 
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,'chai1ge.dcrndca'rrythl.s:~,experience into hislaterIHE!' 
:tlle lastdityp of the ,week, therefore, knowledge 9f ',daily 
'.s:;lttla,tionsa:r:-e brought into th~ picturef ,the participants 
trytosee,fromtheexperlencesof the wElek,what is valid 
'for their dailY lHe(e.g. basic human ,needs, behavior pat 
terns, conflict, situation). r·t is important that the rela':i 
tionship to the outside world be consciously integrated i.!! 
to, the seminar. 

Preparation and Follow-Up 

Pret>aration of the participants has also proved use­
"fuL .'Byestablishing contact in daily life with the guiding 
te'am~they can begin the process of the seminar in advance" 

It hasalso proved helpful, in transferring the semi­
nar"s experiences to one' s daiiy life to have soine follow­
up 'and exchange about the time interval after the seminar. 
Th'is is done at a weekend meeting some 2 'Or 3 months after 
t!:te s~minar, 

Presentation of the Course of a Basic Seminar 

FIRSTDA,Y - Exercise to get to know one another; for ex- , 
ample; presenting a photo of childhood/, each 

evening 	 group then makes' a poster with all the photos' 
and presents it to the general assembly. 
Exchange on previous experiences of seminars 
and their effects on one's life. 

SECOND DAY - Work around the theme: for example "The Ship 
on the Water" in order to slowly, enter into 
sharing with others. . 

morning 	 Coll.age-making with the symbol . of "The Ship 
on the Water", Gather all associations con 
nected with the symbo~. , 

afternoon 	 Personal reflection on the life of each one 
in the various groups (ship) where they come 
from, Sharing in two. Assemble slides in 
groups that express what has been recognized, 

evening 	 .Eucharistic Celebration with slides. 

THIRD DAY -	 Getting in Touch with the Environment 
morning 	 Interview in the c'ity'with questions like: 

"What do you' feel is necessary to make life 
happy?"," "What put obstacles to this?",;! , 
Listening to the tapes of the'interview in 
groups, Decision to find out an important an 
swer for group sharing. ­

afternoon Each one asks himself/herself the same ~ues­
tions, Listening group about, this. 

evening Evaluation of the s,eminar so far. 
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afteriioon 
~V'ening ,/ 

.FIFTH DAY 
l1lOrnil1g· Meditation using metaphors: "'I::i:ust 

Work in group: slides on the ;theme 
Stupidity or virtue" - • '.:, 
Sharing/talking in 'plenary session . 

.afternbon 	 Film. "TneParable" . Exchimges about, the film 
in group. Eeflection . on the '.meaningofthe 
film for each one:.' What happened thrbugh.Je­
sus? In which situations of my unfreedom can 
he Tiberate me.'? • ,..,. ,. 
EUcharistic <::elebrationpreparedbyall.· 


evening feast .• 


SIXTH DAY' - SCripture talk on "Imitation". .,' .,'. 
Personal evaluation of the seminar{1istening 
group; questiOll onthefollo'1~up of ea,qq one 
in their respective groups' at horne. . 
Eucharistic Celebration with thanksgiving and 
prayer intentions. 

~ 	 " ;! :. -.- . 

A.diffi.culty is.t;hat,the €tmat;lonalanprationallevels 
cannot always. be .brought into h<irmol1yin t.he wa.yrequiredi 
.i.e. ,th.e realm of experience predomi I1atesoverYllat c~n 
leadW,unrealistic dally. expectations i the' seminaiJnaY ··tie 
seEima$l a place bf refuge and ,so the transition into daily 
life would not be succesSfuI.Another ~: " harmony to be 
,S(j\,;ght, is petween' penoniH and: .iriterpe,rsonal probl~ms 'in 
.g:enerilll"and •.confrontatLi:on'withfaith.This' can be achieved . 
if Jesus' 'and'his message are incdrporated into the a­
nalysJil? .. at; !l,ljl:rnan confHcts. ." ". 

·I'Lace!of the Guiding Team' 
".( - ... ''- . -. 	 '.:-r 

since~ tit illninHiation into theCLC way ofH;t?e i 
the gllidJhgtElam,members:l)lust,Il!eet high.personal~?d.~~J:ile'7' 
rientialreql1li,remeI}ts.Therefore, o~e"of~the fed~t:<!q9f,1 
,leadetsshould?eon the· te"!.m,.,since" tlle5iEl' prerequiSites 

. are expected Of him. "ex officio"" Thp. inqlusion of other 
leaders. and their becoming able to ,:conduct:: seminars on 
,their own ensure thiSlt, with.t;im~"it is;ppssible to offer 
seminars ona diocesan ,level .., At c;ny l;'a:te, it is certain 
that .these inter-regional contacts offert.he partici,pants 

(Cqn1;inue on Page 32 ) 
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ECHOES- ECHOES- ECHOES-EC 


CLC IN INDONESIA 

CLCs in Indonesia exist only in the five big cities 
of Yogyakarta, Bandung, Semarang, Surabaya and Jakarta in 
the island of Java. The transition from Marian Congrega­
tion to CLC began after the visit of Fr. Nick Rieman, Jose 
Gsell and Fred Leone in 1972 and it was given a further im 
petus when our three delegates to the General Assembly in 
1973, Frs. Depoortere, Ismartano and Frans Bonang,returned 
from Augsburg. Enriched by the experiences there they came 
back enthusiastic and convinced that this would be profita 
ble for Indonesia. ­

It is worthwhile to note that membership in the Church 
in Indonesia has increased four times during the last thir 
ty years. The growth ~n number, however, was not accompa= 
nied by corresponding growth in depth. Parishes were en­
larged and became more organized to the detriment of comrnu 
nity life which is very essential in Indonesian society. 
Liturgy has become impersonal though it still uses the In­
donesian dialects. 

Convinced that CLC,with its element of community life 
and met.hod of" shared prayer" among other things, has something 
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to offer to the Church in Indonesia, Frs. De~oortere 

and Ismartano introduced it in Yogyakarta and Bandung. At 
the start they were foreseeing a lot of problems anddif­
ficulties with "shared prayer", but, on the contrary, the 
groups welcomed it and immediately felt free to share at a 
deep level.It seemed to meet one of their spiritual needs. 

In Yogyakarta several CLC groups had been started but 
during the course of time some groups have died a natural 
death, others have persevered and are continuing and for 
some groups where many members have left the remaining ones 
jOined together to form new groups. At present there are 
nine groups existing. Most of them are still pre-communi­
ties where the main aim is still the development of human 
relationship. It would take a while for the groups to be­
come real communities. 

In Bandung CLC emerged from a student sodality. It 
has about 30 members who meet regularly once a 'week: for 
"shared prayer" the group is divided into smaller groups. 
Membership ranges from newcomers to those who have been 
members for six years and have undergone some form of Igna 
tian retreats, even of five days only. ­

Half a year ago a CLC group for professionals was 
started.This has twelve members who were Sodalists before. 
They meet once a month. 

The CLC in Sernarang developed differently. It started 
with separate groups for "fathers" and "mothers" in 1975. 
From these a group for "older couples" was formed. Most 
of the members have been baptized many years ago and are 
now active in the apostolate. They are searching for depth 
in their prayer and faith life. Instead of group dynamics 
they prefer to start their meeting with prayer based on 
Scripture. 

Here, there are also several youth CLC groups in the 
secondary schools. 

Surabaja has the biggest number of members. Here,too, 
CLC has developed from the Sodalities. Though there is a 
certain continuity, it is difficult for them to adapt to 
the CLC way of life. 
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Jakarta (where Frans Bonang the coordinator of our Na 
tional Federation lives) is still facing the trials and 
problems of .. beginning ..... No real groups ,or communities 
exist until now because Frans has not been able to find 
leaders who can give more of their time for CLC. 

As CLC is still too new and too small a movement at 
present it is difficult to determine the impact it has on 
the development of the Church in Indonesia. The important 
question to ask is "What is the impact of Manila'76-on the 
CLC in Indonesia?" or "\\'hat is its impact on the six Indo­
nesian delegates?", what have they passed on? 

The person on whom we had placed our hopes was Arthur 
Depoortere.At a short but intensive national CLC meeting in 
Yogyakarta last December Arthur transmitted the most impor 
tant ideals and spirit of Manila. Due to the excellent qua 
lity of his papers, the CLCs in Semarang and Bandung had 
them duplicatedian official publication is being prepared. 

Shortly after this meeting Arthur became seriously ill 
and had to be transferred immediately to Holland where he 
died on June 10, 1977. Arthur will definitely continue to 
give inspirations to our CLCs as he had done when he was 
with us. Fr. Subagya, also a participant in Manila, is 
now in charge of Arthur's CLC groups. 

John Vossen is the successor of Arthur as the National 
Ecclesiastical Assistant. Besides being the editor of our 
national bulletin INSPIRARSI and taking care of the CLC 
groups in Semarang, he continues to be the pftstor of a 
big parish. Consequently, much as he would like to be more 
involved, it is still not possible. Just the same he has 
started to visit CLC groups and communities and his visit 
to Bandung last May proved very fruitful. 

F'r. Tandayan and Ibu Sanoesi in Surabaya have written 
very good articles about Manila '76 in INSPIRARSI, but due 
to lack of contact we do not have any further information 
regarding their activities. 

Despite the fact that Wences Laus is a year behind 
schedule in his studies because of his participation in Ma 
nila, Wences has no re9rets and continues to pass on his 
experiences with great enthusiasm. No one has tired of lis 
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tening to his accounts which he relates in the smallest de 
tail and this has resulted in a growing consciousness in 
Bandung of the international CLC community. 

Most of our CLCs are student groups. Some who have 
finished their studies and are now working in the islands 
have started small informal groups. This is very encoura­
ging for the future. 

So far, all of us have been working part time for the 
CLC and we manage together as a team. We have organized a 
formation course in January, 1978 for future leaders and 
interested persons and the number of those who want to par
ticipate is more than what we can manaqe. Eventually we 
hope to organize formation courses annually qS more groups 
develop and by then we hope to have a full-time worker. 

John VOSSEN s.j . 

• 

MY EXPERIENCE IN THE CLC FORMATION COURSE OF 1978 IN CHILE 

As a member of a CLC composed of 7 marr:ted couples I 
attended the FQrmation Course for two main interests:first, 
to try to be closer to God and, secondly, to have some for 
mation so as to be able to participate more actively and 
positively in the communities to which I belong. With the 
grace of God I believe both objectives were reached. 

The first week on the personally guided Spiritual Ex­
ercises made me have a clearer awareness of the love God 
has for me and the obstacles that have prevented me from 
being closer to Him. At times I experienced ..difficulties 
and discouragement, but the feeling of desolation and lone 
liness after meditating on my sins against the Lord was 
soon followed by one of great consolation and peace. 

24 ­



I rec.eived from God the gift of hope, isomething£:rom 
which I was estranged and which .is.excessively important 
for my life. God reve.aled Himself tome as a Father who 
loves and who this mis.erablesinner... . it was a 
humbling and at same time elevating experience that madi:! 
me accept myself and prepared me to receive·. the mission 
that the Lord would call me to do. 

The exceptional love with which Father Marshall guided 
my Exercises was a valuable spiritual help; likewise was, 
in a very special way, the prayer of Fr. Contreras the ad­
viser of my CLC said at the moment when I needed it most; 
he was praying for me and making penance for my conversion. 
This prayer was a beautiful sign of God's love for me and 
an expression of th~ power of prayer by others. When he 
knelt to contemplate my misery, it lifted my spirit and 
produced an enormous happiness in me. 

The experiences of praying, especially based on medi­
tation of the Gospel and the Psalms, were also valuable 
helps for my spiritual life. 

During the second part of the Formation Course, the 
experience of community discernment in a small group di­
rected by a young North. American Jesuit Fr. Frank Kaminsky 
demonstrated to me the internal , based on frater­
nal love and understanding, that the Christian 
Life Communities. In the midst of the diversity of the 
group (where there were 16 year old students, 40 year old 
professionals, a nun, university students, Bolivians, per­
sons from Chile, Peru and Uruguay, and North Americans), 
friendship and mutual respect among us 'were so deep that 
the farewell at the end was felt by all of us. The high 
point was the Revision of Life, va th the soirit of support 
for one another the community expressed to each one his 
opinion about them, asking for the grace of the Spirit to 
say only the necessary words inspired by the Lord. 

It was an unforgettable experience which was emotional 
ly and psychologically moving, where several of us felt the 
necessity of accepting ourselves as we are before 
this group that accepted us and loved us as it was 
moved by the Spirit of God. 

In the relationships with other retreatants outside of 
the small group the natural and deep way with which many 
recognized their past faults, without depriving themselves 
of hope and enthusiasm, was also a significant lesSon. 
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The last part of the Course on social discernment 
placed before me my responsibility towards my country.This 
necessary aspect of my Christian Life was integrated with 
personal and communitarian discernment which was given 
great emphasis during the first two parts of the Course. 

For me this experience, especially of the Spiritual 
Exercises which I believe will have significant fruits du­
ring the course of the year, has been very enriching. The 
talks and points given made me advance further in Ignatian 
Spirituality. The hope the Lord bestowed on me during the 
first week was also an unexpected gift for my life. 

Like the others I feel spiritually united with all the. 
participants who have lived this course especially with the 
members of my small group. Knowing that the prayers of all 
will be with us during the coming year gives us strength 
and joy in accomplishing our tasks. 

I am fully indebted to all the persons who have pre­
pared the Course and who made it possible for me to parti­
cipate in it. I "hope God will allow me to show my grati­
tude in what I plan to do this year for the communities to 
which I belong for the extension of the message of Christ 
and His hope to all of those who will cross my path. 

Eduardo Azocar BRUNNER 

From this Latin American corner we want to send our 
fraternal greetings in Christ to the World Federation of 
CLC. 

Brethren from seven countries (Argentina, Bolivia, 
Brazil, Chile, Peru, Uruguay, Venezuela), a total number 
of 58 men and women, we have shared 15 days of deep encoun 
ter with Christ through the Ignatian Spiritual Exercises 
and the CLC formation course. 

As a result of this we lived a new style of life in 
an atmosphere of. authentic brotherhood. 

The experience of God obtained during the retreat en­
abled us to understand, to dialogue, to mutually respect 
our brothers by means of a common language not only in 
terms of words and expressions but also in the ideals of 
searching for the liberation of our people. 

We have committed ourselves ·to deepen in the pillars 
of CLC spirituality, to tighten the links among our fede­
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rations, to fight together with the oppressed people in or 
der to make their ideals a reality. 

We ended our formation course praying to the Virgin 
Mary, Mother of Christ, for our people and Our communities 
and thanking her for the privilege of having the meeting. 
Lastly,we thank the CLC federation of Chile for their work 
in order to make this course possible. 

PUNTA DE YRALCA 

A ~LIHPSE OF SU.M'.l<1ER ACTIVITIES 

Summer is always a busy season for most CLC federa­
tions. It is often the period for more intensive and ex­
tensive forma.tioncourses, retreats and seminars. This 
year the leaders of the Philippine CLC federation take a 
bold step forward by holding two formation courses, E?ach a 
month long, simultaneously in April and May. 

The first of this, to be held from April 15 to May 14 
in Cebu City in the island of the Vis.ayas, is a course for 
training guides for groups and for Spiritual Exercises. 
This felt need for more guides and assistants was expressed 
very strongly by all leaders and members pres.ent during 
the national general council meeting last year., a .fel t need 
even on the international l.evel. The course aims to help 
the participants have a better grasp and experience of the 
internal dynamism of the Spiritual Exercises in a community 
context so that they can guide others along this line and 
help CLC members become more committed for service. 

Very briefly the program for this course .includes 
firstly: four days of preparation - community building, 
prayer program,social dimensions; secondly: eight days of 
individually guided retreat; and lastly, fourteen of 
explication on the elements/experience of the Spiritual 
Exercises with the help of competent persons. . 

The second course, termed CLC Training Institute,will 
be at the Apostolic Center in r.!'.anila from April 16 to May 
13. This course is part of the on-going process of forma­
tion for leaders and members throughout the country which 
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has been given almost every year since 1972, though the 
content and the process have been modified since then. For 
the'second time this training institute is incorporated 
with the course beinq qiven by the Apostolic Center staff 
of lay people and Jesuits. It aims to deepen the understan 
ding ot the CLC way of life integrating the spiritual, po=­
litical, economic and social (SPES) dimensions with the 
experience of the Spiritual Exercises. The program starts 
with a 7-day individua.lly guided ret17eat followed by about 
three weeks of study and reflections on the different as­
pects mentioned. 

For both courses, discernment by the different CLC 
groups for selecting the particioants is recommended. Fur­
thermore, .the prospective participants are recommended by 
resource persons: ofticers, full-time CLC workers and mem­
bers of the Formation Committee who have direct contact 
with each CLC group and consequently they are found to be 
in a good position to undertake this task. Part of the pre 
parationsbefore the courses actually begin includes medlta 
t10ns and reflections on various themes for prayer drawn by 
the responsible committee. 

The highlight and culmination of these national CLC 
activities for summer is the annual General Cct>uncil Meeting 
which immediately follows the two formation courses. This 
goes on from May 16 to 20 also in Cebu City. 

Cora 8IM 

* 

COURSES IN MEXICO 

AGUASCALIENTES 77 was the title of the program of for 
mation composed of two short courses organized by the Na= 
tional CLC Federation of Mexico in August last year. 

The first of these courses was conducted for a group 
of 56 religious whose apostolate is centered, in a special 
way, around the colleges they direct in the northern part 
of the country. The course had as its objective to present 
the CLC way of life. 
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,Through a series of reflections and small work groups 
deeper differentiation between Association, team or work 
group and community, between Piety and Christian Life was 
perceived where the first is always considered as an ele­
ment of the second. Other important topiCS taken were: the 
Christ-centeredness of our communities and the role of Mary 
in them. The elements for knowing and understanding the 
different roles in a community,the different phases of com 
munity growth process and the role of the assistants in 
each of the steps were also given. 

The second course,conducted for leaders and Assistants 
of CLC, had fifty-five participants.The course made clear 
the link between the leaders and the assistants especial­
ly in the lines of spirituality, community life and servi­
ce. 

The introductions as well as the work of the small 
groups, in this case, were oriented towards determining, 
first of all, the response of the CLCs to·the funcamental 
needs of the individual: the style of life through aeepe­
ning in the evangelic-prophetic consciousness according"to 
the different gifts, dealing on the themes: "The reality 
6f the Church in the socio-political context", "My CLC in 
this Church and here in Mexico", "Interpretations of this 
Reality through the Eyes of Faith" and "the Role of my CLC 
in the Interpretation of that Reality". 

It continued with the re-study of the General Princi­
ples, stressing the aspects: "the community responding to 
the whole man of today as described in the General Princi­
ples", "Living this community in the Church of today means 
to have and to accentuate my evangelic-prophetic conscious 
ness that the actual moment demands", and "Explanation of 
the other important points of the same Principles". It 
ended with a personal and communitarian confrontation of 
"My previous response to the CLC style of Life. " 

To summarize it was a step further in the process be­
gan by our federation in seekinq to build authentic CLC 
groups in accordance with the General Principles and the 
orientation of the Assemblies in Augsburg and Manila. 

M. Magdalena PALENCIA 

• 
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NEWS FROM MADAGASCAR 

After Manila' 76 a firm decis'ion was taken by the National 
Office to go on a trip to conscientisize the members about 
CLC. We have been rewarded above all expectations. There 
are about 70 groups scattered allover the island; these 
groups are composed of new elements of young married cou­
ples and students in 'secondary schools. The majority comes 
from the old sodalities ( ... ). We have foreseen different 
phases of evolution: from knowledge of oneself, style 
la'76, going through consciousness of one's personal voca­
tion to reach personal and communitarian commitment, 

• 

RE-ORGANIZATION PROCESS IN SRI LANKA 

As our CLC movement was at a standstill and seemed to 
be having no impact on the life situation of today, a 
"thinking group" was appointed by the Executive Council to 
analyze the reason for this apathy and to suggest means of 
revitalizing it. 

our group met on several occasions and in the process 
.of our discussions we passed through many crises until we 
finally realized that though as individuals each CLC mem­
ber has his or her own goal and concept of the CLC, we 
have no common vision of where the movement is heading. 

Having made this break-through, the group recognized 
that man as he is today should be the movement's main con­

,cern. All its efforts ahould be directed towards helping 
him develop himself as a total person until he reaches the 
fulness of Christ. 

BASIC NOTIONS FOR RE-ORIENTATION 

The fundamental theme in ,the CLC movement is the IN­
CARNATION, i.e. God. becomirig a "HUMAN PERSON" in 
Christ. 
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We read in the General Principles that God became man 
to give Himself to all persons and to invite all per­
sons to do the same. Thus for God the object of his 
revelation and love is the "HUMAN PERSON". 

Christ's whole life was lived for the people he met. 
Every person we find in his life was the object of 
his love and concern. Christ in all his preaching 
and miracles, in his suffering and death, invites 
each one to make the "person" the main preoccupation 
of his life, 

Perceiving the invitation of God to follow his Son 
Jesus Christ, the CLC movement finds its meaning only 
when it is committed to "human person", 

Thus for the movement in Sri Lanka the main objective 
of its mission will be the "HUMAN PERSON" wherever we 
may find him in this country, Every man and woman in 
Sri Lanka is a challenge for the CLC. The Christian 
Life Community, composed of its members and leaders, 
will be committed to seek constantly the answer to the 
needs of our people and to work together (as a commu­
nity) for progress, peace, justice, charity, liberty, 
and the dignity of every person in Sri Lanka. 

A PERSON in Sri Lanka today, whether he is in an Urban 
or Rural area 
- has his own values 
- has to be free to think or decide for himself 
- is suffering because of unequal distribution of 

wealth 
- faces problems of poverty and unemployment 
- is i·solated due to social conditions such as race, 

caste, religion. 

The CLC envisions this "PERSON" as one 
- who finds meaning for his life in Christ 

who ireflects on his own situation and is capable of 
making his own decisions 
who takes the initiative to uplift other PERSONS 
who lives in Community and works for the total deve­
lopment of his environment. 

In accordance to the spirit of the Gospel and of the 
General Principles all the CLC members accept the 
uniqueness of each Person and each Community to seek, 
to see, to form, to organize and to·encourage all per 
sons to respond to God in Christ together with others~ 

BASIC IDEAS IN ORGANIZATION 
- The whoie organization is to be geared towards helE 
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ing each one in the community (i.e. unit) to ,be the 
"person" envisioned by the CLC. 

- The organization will evolve from dissemination of 
information, initiation and formation. 

These three factors will take into account the per­
son in all spheres of life: 

• 


(Continued from page l2} 

the possibility of recognizing CLC as a community on a 
larger level in that they receive information from various 
CLC groups and attention is given to further contact after 
the seminar. 

On the other hand, for the national leaders themselves, 
the seminar means an acquaintance with the qrass-~oot lev~ 
el for whom they are working and whose members, and not 
only officers, are present here. This direct, reciprocal 
contact makes possible better mutual understanding. As a 
result, the national leaders can meet youth's needs more 
effectively. 

Gabi RITZKE 
Mathilde KRUMBACHNER 
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