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*eMA;zu.A ’76
MANY COUNTHIES ceses A SINGLE THOUGHT

- "The preparatory material received for ‘the Manila Con-

gress is excellent. Yesterday the three of us planning to

i 1pate in Manila '76 spent the whole day delving into.
paratory mailings. We llke them very much and

‘to the ‘materials for Menila '76, we rec ived them ~fff

u much for the mailing of February y :
ou then for Course II and TIY, since I have -al-

réady taken Course I, I had been 1oek1ng forward to thls-;;: 

chance., Now I am going through the preparation papers.
They are revealing and so helpful I hope to gain much
from all of you." ‘

- "At the beginning of May we had a three~day preparation-
seminar for those going to Manila from our Federation. We
went over everything already in Engllsh studying the mail
ings, etc., so that we can handle the language at Manila.
It was a joy to see our delegates really understanding the
very challenging materlals and responding to them., Augs-—
burg! 73 really bore its fruits in our country, so of
courge we want to profit all we ecan from Manila *76.%

' =~ "We gre happy to tell you much we are actively preparing

 ourselves for this Assembly, both spiritually and in every
_ ~other way. We have received in good shape the third mail-

" ing with the program for the days. And I count on taking
o in course I and Course III."

- "As I mentioned in my prev1ous letter, there are not yet
any fually established CICs in our country. We have some
(Contlnued on page 7)




THE THREE CIASSES OF MEN : BEING READY AND OPEN.
_Glaudevvim s;:j.’

In his a.rt:.cle in the March, 1976 issue,. Father Rie= "
- man highlighted the importance crf ‘the "key-meditation™ of
 the Two Standards for helping us "grasp more surely and 1i
ve more authentically .the CIC way",  Heée:showed®™ how the
path taken by Christ poor and the dynamic of that path re—
lates to the concrete choice of a person who wants to. live -
according to the CIC vocalion in the mission of the Church.

The opposition -be»’cween the two ways, that of Christ
‘and that of "the world", which is striking when one devel=-
ops their respective dynamics according to the Two Stan-
dards, is quite comrincmg Having been sensitized to the
theme of Manila '76, "Poor With Christ for a Better Ser-
vice", we may feel ourselves drawn to say : "Agreed, it is
logiecal to follow Christ's way". We gauge well what is at
stake in opting for Christ's way, a way diametrically op—
posed to that of "“the world", We understand it, we are in-
tellectually persuaded, ‘our outlook on persons and things
tends to. Be converted to this approach. But are we, as a. .
result, ready, deep down, ' to make such a2 choice, defini=-
tively and each time that we.need to?

A Crueial egtion

The question is worth asking. St. Ignatius asks it in
the Spiritual ZExercises by having the meditation on the
Three Classes of Men follow that of +the Two Standa.rds.
- The aim of the former is specified in its title, "so as to
choose that which is better™ (Ex. 149), and in the 3rd
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j;fpreludé s ”to ehoose what is more for the glory of hls Dl-
' vine Majesty and the salvation of my soul” (Ex.. 152).
- step from the previous meditation to this one 1nvolves pas
" _sing from a conviction, which can only be intellectual, to
- an adhesion- capable of issuing in a decision that really
' commits us, commits us to a degree .that will outweigh any
reluctance or any cautious fears. In the Two Standards,
one asks for "a knowledge of the true life exemplified in
Christ, and the grace to imitate him" (Ex. 139). What this
comes down %o, according to the colloguy, is the request
"to be received under the standard of the Son" (Ex. 147).
Fow the implementation of this petition is accomplished
by a decisive choice, =2 ch01ce that ssupposes -"indiffer-
ence", in the Ignatian sense of that term. In effect,
‘ch0031ng the path of Christ poor means being ready to le%
oneself be led by God where and how he wishes in order
_ to achieve a better service. It means doing -as Christ
did, who nourrished himself with the Pather's will.

The exercise on the Three -Classes of Men, then,
wants us to enter more deeply into our adhesion to Christ
- poor. To change not only our outlook — so as to understand
~the two ways and their radical opposition = but also to
change our heart, to change our entire being. And this to
the point of realizing and clearly accepting that to fol=
low the way of Christ may require us to pass by unexpected
_ paths which will not always be under our control. But
these paths will be really ours, for we will have truly
“chosen them if they are imposed on us by the attitude of
readiness and openness that is Ignatlan indifference. = For
‘this reason the meditation on the = Three Classes has a
place and a meaning that is crucial in the itinerary of
the Exercises, And the thrust to which it invites us ought
constantly to be reactivated by a person who desires +to
make his options inva’ follow1ng of Christ poor for a 'beét-
ter service.

' Without Prerequisites or Conditionsg

As we know, in this meditation 3t. . Ignatius puts us
in the presence of three different attitudes as adopted by
three different classes of men when confronted with a de-
cisive choice to be made as to the direction of their
lives. This confrontation can help us become aware of ob-
stacles that may remain or deviations. that @ight slip in,
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even for the person who claims to be choosxng in conformx-
ty ‘with the way of Christ, because his adhesion to Ghrlst
has not yet gripped his being in sufficient depth. And-it
shows us the path to take in order, with the grace of God,
to adopt an attitude in conformity with the true following
of Christ, which is the attitude of lndlfference illustra—

ted by the third class of ‘men.

: Even if one has decided to llve accordlng to the MBI~
ner of Christ by seeking to follow his "way", and one has
grasped clearly what is gt stake on the‘leVel of vunder-
standing, one can still, remain - consciously or otherwise-
attached - to a good, a value, a situation, an  outlook,
‘which, without being bad in themselves, are nevertheless
an obstacle t¢o an option for the better service. One real-
ly wishes to decide according to the way of Christ, but on
condition that nothing essential is changed. Without al-
ways being aware of it, one clings too strongly to what
one is or to what one has. In this descrlptlon one grasps
the contradiction that is- involved in the. attitude of the
first class of men. One wxshes, and one says that one wish
es, because one has been attracted by the way of Christ.
But one’does not really will it, because the attraction
has not gone beyond the level of understanding. -

But the obstacle may be subtler. BSuch is the case of
the second group -of men,Cne is willing %o declde accordzng
to the way of Christ,but on condition that one goes by way
of the road one has foreseen; "I will follow ‘yoy, Ierg,
but first let me go - and say goodbye to my people®, a man
gaid to Jesus., It is not said that it is had to say good-
bye to one's family, - but this man made it a condition for
carrying. out his following of Jesus, who answered him,
#Whoever puts his hand to the plow and looks back is not
fit for the kingdom of God" (Luke 9:61=62). This man re-
versed the relationship between means and end. It is what
St. Ignatius calls "deciding on the basis of a disordered
attachment®. This man wants to decide for himself his way
of loving 8Bod and of accomplishing the better service, and
at a stroke he sets limits to the definition of this "bet-
ter". In a subtle way he remains himself the measure of
his love, and in so doing makes hlmself 1ncapable of lova
ing to the limit.

To enter into the attitude of the third class of men,
one must go deeper. Here, one desires to follow Christ in
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hls path and thma goal relat1v1zea the means that one may
" take in a ‘given situation in order concrétely to realize
 this . following of Christ. An attachment to Christ which
- has panetrated one's whole being, and which therefore is
. no longer a simple intellectual view, 1nsp1res a provisian
J“al detacliment from any specific means. This allows one to
. approach one's decision in an attitude of true indiffer-
ence, What matters, then;is to entrust oneself to God, who
will lead us by the best path. It involves letting our-
. selves be engulfed by the boundless love of God, +to the
point of letting ourselves be drawn toward that option
‘which God will make us recognize aa the better service..
_One is, then, in an sttitude of expectation, awaiting the
~ best choice to make or the best decision to receive.It:is
-a waiting in which man lets God and his love dispose of
him. Or, to put it amother way, he leaves to God .the conw
crete manner that his following of Ghrist‘poor will take.

A Waatlng That Is The Fru1t of a Great Love

~ Sueh is 1nd1fferenee in the sense of the Exercises.
. Not the extinction of all desire, nor insemsitivity, mnor
" coldness, but a waiting which, having the conversion of
_one's intelligence and one’s affectivity as its foundat~—
‘ilon, is Unconditionally ready and open to events, disposed
to receive from God himself what will rise up from the
depths of one's being for the better service. When this at
titude of waiting is transformed into a decision, it opens
the way for a commitment of the entire person, capable of
pouring all one's forces into this new evangelical choice.
To be able to choose the better, one must be equipped to
discern. And it is when we stop placing conditions, and
adopt the attitude of openness and waiting just deseribed,
that we are fitted to discern what the Lord looks for from
us in the concrete.

-Such an attitude is admissible because it is not the
result of some sort of voluntaristic effort. Far from be-
- ing a calculated coldness, it is rather +the fruit of a
great love, of a preferential love that has been experiengc
-~ ed for Christ. TFor Christ, -who has been contemplabted at’
. length in the gospel mysteries, and who is as well the un-
- oconditional love of God. In éffect, indifference has its
source in our assent to the mystery of Christ, who is all

- unsslfishness, unpossessiveness, obedience, service.
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: To receive this att:.imde J.s a grace. It is then to be

.petitioned for over and over, if one senses that he has

'not yet wholly entered into it. St. Igna.t:ms, furthermore,

“invites usstosintercede in this way when he suggests %o

the person making the Exercises to use.again in each medit
ation « in addition to this particular o¢ne - the triple:
colloquy of the Two Standards, with its petltion "to be
admitted under the standard of the Son".

It is worthwhile, when one claims to be living accord
‘ing to the dynamic of the Exercises, to take a . careful - )
look at things. Qur resistances, our prejudices -~ even ver
¥ generous ones — can hide from us the truth about our own
desires and lead us to impasses, to illusions or to devia-
tions. The best and clearest world-view will not commit us
to the following of Christ poor if, without being on our
guard, we remain attached to our own personal views or,
more subtly, to the illusion of being ourselves the meas-
ure of our love of God. The measure of our love of God,
which is something to be lived in the concrete reality of
each day, 1is the love without limits of God himself. Let
us allow ourselv‘es to be dn.qused of in- the way that Mary.
-did, who, by the word through which she emptied herself,
made herself ready and upen for a work that surpaases her. '

(Gontmued. from page 2)

groups of unlvera:.ty gstudents who ere movmg in that direg
tion. We hope to establigh CIC among them and a.mong the
graduates too, but have not succeeded so far, mainly due
to our lack of a deeper understanding of CIC. This General
Assembly and formation courses look to me like a golden op
portunity for this. So I would like to ask you to .let me
participate in the General Assembly in the capac:.ty of ob-
gserver, or whatever capacity fits my case, and to part:l.c:.-
pate in both Course I and III, which I am sure would be of
great use for us here.




THE GOSPEL OF MARK .
Carlo MARTINI s.j.

: This year, then, the liturgy presents to us in the
Sunday readings the Gospel of Mark. Let us examine brief- -
1y these readings : which passages are chosen for .this
year's liturgy, and in what order? From this we can gather
some useful hints, for a consecutive - reading of Mark and al
go for a readlng of his Gospel focused on certain themes.

1) What then do this year's readings thake from Mark's

Gospel? Here we need to keep in mind both the lectionary
" for ferial days and that for Sundays and feastz. These are
two cycles of readings that run parallel to each other.
' The ferid readings every year are designated for the first
to the ninth weeks "during the year". PFor this year these
include 54 passages taken from Mark. So one finds, in the

weeks that begin after Epiphany and, interrupted by Lent

and Easter, +take up again afterwards, a substantial and
'rather continuous portion of this Gospel. The Sunday lect-
ionary for the "B" years gives a fuller readlng of Mark.
This involves, for the Sundays of special liturgical sig-
nificance - those of Advent, Lent, and the bigger feasts -
a choice from Mark made accordlng to themes., The other Sun
days of the year, instead, have a systematic order, taklng
‘Mark as wrltten. For this liturgical year of 1976, Mark is
‘read on the 1st and 2nd Sundays of Advent, the 1st and 2nd
Sundays of Lent, Palm Sunday, Ascension, Pentecost and Cor
pus Christi. And for these, the excerpts from Mark are




chosen in relation to the liturgical“season._ But not all
the .Sundays of the special seasons this year are drawn
from Mark. The 3rd Sunday of Advent presents the witness
of John the Baptist, = treated in John, Chapter 1., The 4th
Sunday of Advent traditionally is of the annunciation (1st
Chapter of Luke)., For Christmas, passages from Matthew,
Luke and John are used. The Feast of -the Holy Family takes .
'its reading from the presentation in the temple(Luke, Chap
ter 2), and the 3rd Sunday of Lent from the episode of the
purification of the temple (John 2). So too, for the Sur-
days durlng the year, from the 17th to the 20th, the read-
‘ings are from Chapter 6 of John (the multiplication of the
loaves and the discourse on the bread of life), And for
~this reason, in the continuous readings from Mark, his ac=-
count of the multiplication of the bread(Mark 63 34-44) is
omitted. This is unfortunate, given the 1mportance of this
passage, as we will see later. If the Sunday lectionary
for the B years has inserted passages from dJohn for five
of the Sundays, this is probably because Mark would be too
short +to cover the entire Sunday cyele. Aside from the
‘Sundays I have mentioned, all the others (1st to 16th,
then 22nd to 32nd) are drawn from Mark, - :

, Which parts of Mark are chosen? A great part of his
Gospel, All the chapters, from the first to the sixteenth,
are represented. Thus we find here all the important mom-
ents in the life of Jesus that are described by Nark, a-
part from a few exceptions, in part already referred to.
For example the account of Jesus multiplying the loaves
{chapter 6) is not read, mnor that of the miracle of Jesus
on the lake (chapter 4),nor the calling of the Twelve(chap
ter 3) nor some of the events of the last week of Jesus's
life (11th chapter). This last, however, is found in the
subsequent lectionary. In conclusion, one can say that in
the course of this year a great part of this Gospel will
be read in the liturgy. In what order is this reading ar-—
ranged? In continuous fashion, beginning with Chapter 1(in
the 2nd Sunday of Advent) up to Chapter 16.

2) What suggestions can be given to prepare us for this
type of reading? What will -especially help us to appreci= .
ate and "taste” this liturgical reading of Mark which, Sun
day after Sunday, offers us the principal episodes of his
Gospel? One must try to grasp the unity of this Gospel,
see to it that these excerpts that are read are not just
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. pmecea, cut off from one another. We read emtwithw

‘E*attentmon to the wholé. But is it poss;ble to  furnish a.

. plan of Mark's Gospel, taken in its ensemble? Scholars
‘have oftén tried to sketech a plan of Mark's Gospel, but
“not always wlth satisfactory results. Mark seems to resmst :
systematizing., His work appears rather - and = 8o it ‘has
somatimes been,audged by quallfledkexperts -. the ‘somewhat
disordered assemblage of recollections about Jesus. But in
recent years there is growing agreement on  the need - to
grasp the level on which Mark worked in composing his Gos-
pel. - There have been some interesting views proposed on
this.” It is one of these that I would like to explain to
you, taking account of what has been proposed by d. Rademak
ers (The Structure of the Gospel of Mark...). Even though
it is not a definitive explanation, it will be of help to
relate each passage of Mark to a certain view of the whde.

It is ‘possible to divide Mark's Gospel into ' seven
main steps. Looking at each of these in its specific char-
'acterlstzcs will help us place each of the passages read
on Sundays into the geéneral movement of his narrative. For
. each of these steps I will offer a kind of . key—word, along

with some characteristics. At the beginning of the Gospel

we have a prologue. The first thirteen verses(Mark 1:1-13)
present the padsage from John the Baptist to Jesus, the
beloved Son,who in his baptism is manifested to the world.,

Then follows the first step, which comprises the
first three chapters. It is enclosed within two Sabbaths,
and so, ideally, covers the space of a week, from one Sab-
bath to another. It has as its center the city of Capharna
un near the lake, and as its specific theatre of act1v1ty
two well-determined places : the synagogue and Simon's
house, with movements from one to the other. One could; in
a key-phrase, entitle this stage: suthority-that-challen-
ges and authority-challenged. In the first episode Jesus
is portrayed as one who has authority, who conmes to troub-
le the powerful and tlhiose who dominate this world. Jesus
in his turn is - attacked and his role contested by - those
who feel their power being disturbed. From the start Mark
opens with a dramatic picture of the work of Jesus: He is
the one who comes +to disturb the quiet of those who be-
lieve themselves secure in their power, but which power is
in fact the fruit of usurpation.

" The fzrst step is followed by a second thigltOG“bf
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!three chapters (thlrd to smxth),: which could be entitled,

;the-mystery—of-the—kingdem.A Jesus beglns %o dmstlnguxsh'
;those who  are really his from those who instead falsely
,pretend to be 80. Who are hma? Those who understand those
who (and this is the message of chapter 4) surmount the
,scandal of the ineffectiveness of Jesus, his failure to
achieve results.. He is not a leader like. the others, ,who
overthrows his enemies, who destroys them, who operates ac
cording to the standards of human effectiveness. He is a
humble man, publicly critlcized, one'who does not stir the
masses. Those who are his know how to look beyond the scan
-dal -of his apparent ineffectiveness. They understand how
the mysterlous word, the seed (whlch is the Lord hlmself)

effects a freedom capable of overturning everything. They
recognize and accept this mystery of the apparent failure
of Jesus, and understand how in ‘that apparent failure he -
‘is able to - utterly reverse the lot of man and to set hxm

free. :

. The third step, the next three chapters (6 to 8) can
be entitled the-mystery—of-the~bread. At its center is the
multlpllcation of the loaves, and the theme of bread for»
the table and of food returns in these chapters. What is
‘the fundamental ‘idea of -this stage? . It starts with the
" ‘search for bread, - that fundamental human need,’ common to
"all men. From there it goes on to present - Jesus as he who

gives bread,’ who- ig even bread himself, ‘who divides bread

among men. This division of bread creates equality, a rec-
- ognition of brotherhood. Jesus continues to clarify his
"mystery as a mystery of an attack .on the powers that hold

‘man slave, an attack. carried out in humility, by means of

brotherhood and sharing“ Jesus continues to gradually un~" N

veil hls capaclty to renew man “from w1thin. 4 :
The fourth step can be called the mystery-of—the-ﬁon"j”

f-Man. These chapters, 8 and 9, are marked by a single
quest10n~ who is Jesus? Who is this person who carries out

liberating- act1v1ty in so simple and poor a manmer, so ut-
'terly without prestige? Along with this questlon one comes
‘at once to reflect on anothér: who is man? Who are we that
Jesus -calls in this way? So then, the mystery of the Son
of Maun becomes  also a question about ourselves : who are
we? What meaning has human life? The implicit answer that
runs through these chapters can be summarized as this 2
to be a man, to live the human dgdventure, is to decide %o
'share the destiny of Jeaus, a mysterious destlny in whlch

Ce1



http:distingu:i,.sh

Cto galn ‘is in fact to lose, and in whlch only he Who knows

‘ f*how to lose: saves ‘himself. . The fear of losing is at the

" basis of failure to understand Jesus. No one who is afraid .
to risk his own life in order to live like Jesus can reply
%o the question : who is Jesus? But he who does not reply
%o the question, who is Jesus, does not know either how to
reply to the questien ¢ who is man, who am I°

For those who have managed to take this step, to'put

" themselves .on the side of Jesus, 1o accept to share. his

destiny, there follows a fifth stage that is more directly
ingtructive. This is the instructing of the . disciples,
- which goes from Chapter 9 to the end of Chapter 10. It
could be described thus: the-moral-commitment-of-the-disci
ple, of the person who has agreed to definé himself as a
man in reference to Jesus, the Son of Man. The theme fol-
lowed in this section, is that the lot of the disciple is
. that of Jesus. ‘This is applied' to many facets of human
life: riches and possessions, detachment;;renouncementj‘of
prestige, marriage and family. Here is shown how the val-
ues of human existence become renewed through confronta—
T tion. w1th the person of Jesus.

- The next step (the sixth) transposes the consequences

of this foundation to what might be called the "political”

level, It might be termed the-kingdom-of-David. In fact

.- this is  one of the phrases that recurs . 1nt;this~;portion
. (chapters 10-13). .

This step, which recounts the miﬂistry of Jesus at Jg
rusalem,shows us the unremitting struggle of Jesus agalnst

 human hypocrisy, which tries to defend itself. Jesus wants

~to unmagk’ it, and so it opposes all the pretexts it can
find, whether legal, intellectual, or doctrinal. In Jesus,
God challenges man at the core of his existence. The defen
‘ses of $the man who is unwilling to let himself be defined
. by Jesus fall to pieces, unmasked - in their hypocrisy, in
“their incapacity to throw up a credible screen. And then
there remains, at a certain moment, a definitive decision

" to be taken, and the catechumen ig called on to make it at
this point. Am I ready to accept this Jesus, or instead do
I wish to declare my own failure, my incapacity to take in
hand my exxstence and to make of it something worthwhile?

‘ The final steg(chapters1& to 16) could be called .the
revelation—of-the-Son—of—Man, reveals hlmself fully in hls
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Paggion. On the one hand, he shares in our subjection to

‘chance events, our painful subjection to the upsetting e=-

-vents of history.: In Jesus there appears the suffering of

a man crushed by an inexorable machine that grinds on. But
‘preczsely in this gloomy and even absurd situation, Jesus
is revealed as son of God, that is, capable of freely tak—
-ing on ‘himself - the consequences of the tragic nature of
" human history and of its component elements so as to sur=
mount them, transform them, and change their direction.
Jesus makes man capable of freedom by assuming the posture
of one who is defenseless in the face of those who would
crush him and stifle his voice. But instead, in the grave
of Jesus (the grave is the last scene of Mark, the last
‘step - too of human destiny, with which, seemingly, the
life of every man concludes), the certainty that Jesus
lives is proclaimed, and the certainty of hope for the man
who acéepts to follow him,

These steps, however, do not only mark out a splrltu-,i

al journey for the reader. They also retrace the:dramatic
development, in the historical circumstances of his time,
of the life of Jesus. 4t first he enjoys wide popularity.

At a certain moment, opposition develops, and Jesus seems-

to withdraw, - seems to give way. He abandons his first
field of activity, that of a wide radius, %o give himself

‘to the formation of the small group of disciples. No one

suspects what lies ahead. At a certain moment he decides
to go to the very heart of the opposition, to confront hls
adversaries directly. He goes to Jerusalem. His friends
hope he will succeed in attaining his goal, succeed in ex-
plaining things, make himself understood and accepted. But-
‘Jesus, with his intransigence, does not come to terms, and
does not depend on the crowd which could still, with the
enthusiasm of the moment, save him from his enemies, The
sitvation rapidly’ turms against him, In just a few hours
. 'he seems, humanly speaking, defeated, no more in the pic-
ture. But defeat is not +the end. Just from this is born.
the possibility for man to pass through defeat and through
failure, bearing a message of freedom. The resurrection of
Jesus proclaims not only the glory of Christ, but also
the capacity given to man to transcend the. chains of injug
tice.and oppression. . .

When considering this dramatic development in the per
sonal history of Jesus, we must pay careful attention to
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ct that th;s ig not a ehance happen1 g.

| G;arlseffrom the fact that Jesu' ‘found himself - in a mmlieu"‘_
- that was partlcularly blind .or partlcularly hostile. The '

~ Gospel of Mark gives us to understand the cosmic dimen-
‘sions of this drama., From the beginning Jesus set himself
~against “the pover of evil (hlB first miracle is- an exor-
" cism), that power that holds man in sub;ection and en-
_ snares him, makes him incapable of acting:; Prom the start

. Jesus confronts thls power of evil, and from the start man

defends himself against the 11berat1ng force “of the Gos-
pel. He does not want to let himself be liberated, for he
‘knows that liberation involves commitment. Here arises the
dramatic fate of whoever really'wants to liberate man. Man
does not want to let himself be overcome by Jesus, for he
knows that this will cost him the commitment of himself
and of his life, which he is not ready to accept. In the
liturgical proclamation of the Gospel of Mark, - there is
" proclaimed the power of Jesus, who is able to liberate
man, -able to triumph over our Lndifference, our reluctance
to be: faeed with our responszblllties. ’ .

(%o be continued)

We ask our readers to excuse us and we
inform them that the next issue will appear

. only toward the end of October. This delay
i due to the activities of MANILA '76,
which will = take place in the nmeantime and .
of which we want to take account of as soon’ ;
as possible. ‘

,I does’ not,‘f




“A NEW CREATION",.......,.through THE INDIAN CLC INSTITUTE

:Rayggh STANLEY

Fullness of life sprlngs from the. depth of conv1ct10n.
Only persons of such depth can. effect lasting changes for
‘good in the society they llverln There is something unique
ly beautiful and unfathomable about the way these people
touch the lives of others, inspiring, revitalizing, trans-
forming.... these are the apostles of the lxvzng God, salt
of the earth and 1lght of the world.

Such is the vocation of the Christian, one who pro- ;
claims with his whole being that it is a worthwhile,fulfil
ling and joyful endeavour to live for Christ,to grow in 1o

" ve and to commit himself to the service of men. Those cal-~

led +to the CIC are called to this fullness of Chrlstlan
1ife.

IN THE INDIAN CONTEXT

In India the CIC has struck deep roots. We have men
and woman of depth and calibre living this way of life. Ne
vertheless,a number of new units are springing up all over
the country, -especially youth groups. These new groups are
still in the pre-CIC stage,in search of a deeper understan
ding of the CLC way of life. Enthusiasm has been enkindled
~but it takes much more than that for the spark to become a
steady flame, These members need help and guidance,inspira
tion and encouragement in their efforts to deepen their
convictions and strengthen their commitment to Christ
through ‘the CIC.

‘A CIC INSTITUTE

As one answer to this urgent need,a CIC Institute was
‘envzsaged for members who desire to make a deeper commlt-
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"'ument and to share what they receive wzth others. The Instll

- tute would prov1de them with aa all-wound tralnlng for a
fuller understandlng of the Cic way of life. '

The idea waa.born in -the mmnd of Oriol Pu;ol S. J. of
‘the National CLC Secretariate, Bombay, and was given the
full support of his team and the National Federation.Conse
quently,the CLC Institute became a reality on 17th October
1974, when 11 members,who were able to respond to the 1nv5
tation extended by Oriol Pujol and avail themselves of this
formation offered, met together for the first time.

' THE TRAINING DESIGN

On what lines to run the Institute? This was a vital
question. Mr. Francis Menezes, a professional trainer .of
TATAS, one of the most renowned companies in India, offe-
red his invaluable services in this respect. He planned ‘
the training design with Oriol and drew up a three—phase
;comprehen91ve programme of one year's duration. The aim of
‘the programme is to provide a concrete and ever-deepening
. experience of what the CIC is, based on the assumption
‘that one cannot inspire another with an ideal unless one
11ves it oneself, profundly, with full conv1ct10n.

The formatlon plan 6f the Institute is unique in that
it is based on the concrete reality of life. PFullness of
llfe, and that is what the CLC wants for its members, em-~
braces three dimensions: spiritual, social and _human,
"This way of life commits the candidate, with the help of
the group, to strive for a continual development which is
‘spiritual, apostolic and human® (No. 11). The programme is -
desizned to ineclude all these three complementary aspects
of our total human-Christian growth.

- © The human growth programmea consist mainly of growth
‘laboratories, which lead the individual from gelf-aware-
.ness -and self-acceptance towards growth, inner - freedom
and maturity. They also help in building community through
.facilitating better interpersonal relationships.’

A The second phase of formation, touching on the indivi-

duals‘® response to the world around, includes seminars on

Conscientization, Liberation, . Social Action, Bigns of the

Time, the Socliety in Which We Live etc. It also aims at de

. veloping skills to deal effectlvely ‘with indlviduals and
groupSo .
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_* Finally we .come.to the third ‘stage - the phase of
spiritual growth which includes our relationships with God
"and the Church. The very essentials are tackled in these
programmes, ‘Pirst and foremost, the Spiritual -Exercises
which we ﬁonsmder "g specific source and characteristic
“inatrument of our sPLrltualzty“, (Wo. 4) then specif1c key
felements of that spirituality: Scriptures, Prayer, Discern
ment and CIC themes, The Eucharist of course, is given im-
portanee in all the programmes. ~ ;

Our startxng point was the- gulded retreat - of three
day's duration for some, and of five and eight day's dura
-tion for others., Though it was not the first time any of
ug were making it, that 1974 guided retreat was a signifi-
cant one... it gave us a deep experience of Christ and. ser .
ved as a spring-board from which we took off, enterlng ful .
-1y into the programues that followed. '
BUILDING A COMMUNITY ‘

The first humnan growth 1aboratory we attended was’ con
“ducted by Mr.Tarun Sheth, a profesalonal behavioural scien
“tist. Spread over two week-ends with an intervenxng perlod
of three weeks, - this programm proved to be a landmark in
. -our struggle to build a communxty. ’

The first week-end was fraught with tensmon, when.
blocks hidden and known, mlsunderstandlngs, falllngs, grie
vances came pouring out. We faced each other in honest
-yet painful.confrontation. 4%t the end of those two days it
seeped  as though all the c¢loseness we had built up over
the months had evaporated into thin air..... but .we met &~
gain after three weeks and in the earnestness and eager-
ness with which each one reported how he or she - had car-
- ried out the task. set by the group for the intervening
weeks,  we saw a-ray of . lighr which gradually ‘burst into -
-sunshine., How clear it was then, that our honesty and sin-
cerity rather than separating us,had united us 8till more,
and had laid the foundations for a greater understanding
of each other end a deeper communion, built on truth.

, During those four days we experienced struggle, pain,
joy and closeness, the ingredients that go to make up com=
manity, We learnt what it takes to forge common bonds and
this we considered as most fruitful and worthwhile, as com
munity livirig is one of the characteristics of the CIC way
of life. ‘For each of our groups'is a community in Christ,
a cell of his Mystical Body, whose members are bound to-




”_gether by thezr ‘common commltment thelr common way of
life and thelr f111a1 1ove for Mary " (No. 6)s ‘

. LIFE SGRIPTS was the subaect of our next hnman growth' }
"programme,; ‘3=day T.A. Lab. _conducted by Fr.George Kanda- ~
thil, S.J.  of the T.A, Institute, Cochin, We devoted the
. time to studying those determlnlng factors which have. made
‘life unfold the way it has for each one of us, making  and
moulding us to be the kind of persons we are. now, As we
came to understand ourselves better. in the group, we .also
became aware of how much grace builds on nature. Our Spi=
~ritual life overflows ‘from the richness of our personali- -
-ties, each individual responding to the " Spirit in his or
" her own unique way. We were also able to appreciate better
what the Preamble of our Constitutions says about respec—

ting "the uniqueness of each ‘personal vocatlon." (No. 2)

BE MY WITNESSES

There can be no genuine development of the human per—
son without reaching out in love to those around - a love
‘which knows no barrlers, no limits, one that springs from
-a genuine love of Chrigt who has said: “"You will be my wif
nesses to ‘the ends of the earth"., (Acts. 138).

Consequently, the CIC vocation is a call to follow in
the footsteps "of the poor and humble Christ so that we
work in a-spirit of service to estahllsh peace and Justlce
among men." (No. 7). : ‘ o '

For thls we need to be. aware of . the sztuatlon of our
world, to be alive  to the Signs of the Tlmes, %6 the Spi .
f,rlt speaking‘to us through them, During a week-end seminar

with Mr.Patrick D'Souza of the Tata Social Institute, each
of us faced ourselves honestly and asked - the :following
_ questions : How much does the injustice’ around grip me? .
What am T domng about it” What can I do to change structu-
res9 C .

The flrst ﬁay we dealt with the problem on the 'exls—

- tential level'. In order to do this more -effectively, we

strolled down a street in a poorer section of the city in
pouring rain, , where homeless men, women and children had
constructed. miserable sheletrs from bits and pieces of
. plastic and gunny sack. These were anything but  shelters
from the rain, the slashing wind and the dampness that fil

. Ted the atmosphere. .We internalized the . scenes, ‘seeing,
k7*sme111ng,{feel1ng,r identifying ourselves with the people




fand came back more disposed, more open, to examlne oursel-~
‘ves vis-3-vis the existing social problems, to eéxperience

' our helplessness, to face our discomfort, to question our
" apathy and to think in terms.of 1nvolvement. On the second

day we looked at a problem objectively, identifying causes

and analysing the effectiveress of various solutions to

bring about social awareness and social change. We ended
by working out a plan of action. '

Ve are looklng forward ‘o yet another week when Fr.
Sidney D'Souza, S.J., and his team at Seva Niketan, will
give us an exposition of the various major social’ problems
existing in Bombay, to create awareness of our responsiblo
1ity as citizens of our country. ’

- EFFECTIVENESS in dealxng with people and w1th groups
is important to be successful as agents of change. Thls is
also dealt with in the programme.

Aw%bmdmanJwamﬁSJ”on%@mnm&
was very fruitful in this respect. Each of us was given an’
opportunity to act as Counsellor, . Counselee and Observer.
We brought our own problems of life and laid  them before
each other in complete trust. Besides emabling us to evalu
‘ate and improve our own ways of assisting others with
their problems, this course unzted us still more. :

Many of us also attended the Internshlp Programme or-
ganised by the Indian Society of Applied Behavioural Scien
ces where we learnt how to be effective group facilitators.
In the context of the CIC ideal for community, this proved
t0 be invaluable training. It gave us the means of laylng
a solid foundation. for communlty llvlng.

GROWTH IN CHRIST

The first seminar on spiritual growth brought us face
to face with Christ in the beatitudes. Pr. Francis Ripoll,
S.dJ., from the Bombay Diocesan Seminary conducted this
course of four days® duration for us, In the "attitudes”
of Jesus, we saW mirrored the sum total of all his tea-
chings and above all, we encountered Him. TIn the light of
. the gospel passage, we shared our struggles, our . fears,
our doubts, our striving to make the attitudes of Jesus
our own.It was this sharing in an atmosphere of sincerity,
trust and love, which increased the fruitfulness of the se
ninar a hundredfold. We prayed together, earnestly, with.
eoncern, asking for the grace to make the beatitudes part
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‘and-parcel of our. 11ves, o héké Jesus thé'ééntré"of‘bur ‘
. 'existence = Jesus “on whcm the spirltuality of our groups
o is centered" ~ (No. 4). : A

PRAYER was central in the entlre programme. A semlnar
on prayer, -conducted by Fr. José Waria Feliu, S.J., also
from Bombay Diocesan Seminary, enabled us to explore the
. personal meaning of prayer in our lives and to share .it

~with others. We prayed together and this praying was but
a concentrated dose of what formed part and parcel of eve-
ry seminar whether the focus was on human growth Or spirim
tual growth. With each course we have drawn closer togeth-
" er and our praying has become more intimate, more real,
more meaningful. Prayer is doing much to forge us into a
community and to deepen dur realization of its need in our
daily lives. "We recognize especially the necessity of per
sonal prayer as indispensable for seeking and f1nd1ng God
in all things." (No. 4). .

OPEN TO THE SPIRIT was the underlylng theme of anoth-
er S5=day course during Holy Week, conducted by Fr. Allwyn
Pernandes, S.J. It was the climax of our spiritual experi-
ence together, when through discernment, we lived the E-
xercises and understood the essence of our CIC wvocation
which calls us to "live this spirituality which opens and
disposes-us to whatever God wishes in each concrete smtna—

" tion of our daily existence." (Vo. 4).

We started with our here-and-now relationship with
God, and then went on to the exercise:-of the dynamic memow
ry, which was intended to bring to awareness our own on-go
ing faith experience of God. We eontlnued with experiences
in "Discernment”, the Movements of the Spirit and finally
~ the ”Consciousness Examen®™ - how to bring to awareness
_ those passing occasions when Ghrlst ‘comes near us -during
the day.

The Seminar was an altogether beautiful and 1nsp1r1ng‘
experience and there could not have been a better prepara-
“tion to participate more fully in the rich liturgy of Holy
Week. When the bells tolled on Easter night and we shared
the Eucharist together, we were filled with the joy, peace
and strength of the Risen Christ.

Thus, through the various seminars we attend at lnter
- vals of one or two months, we are deepening our understan—
. ding of CLC. The three phases of formation are not compari
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’mentallzed i.e. one phase following another, rather, they
have been intermingled.This is certainly more true to life
where the different aapects of growth are effected 8-
multaneously, one influencing the other, one depending on .
the other. One cannot love God without loving others and -
this on-going love is possible only in the measure one un-

' derstands, accepts and loves oneself. The intervals bet-
ween programmes, of one or two monthg' duration, also form
part of the design. It helps us assimilate and live out

what we have learnt. -

OUR PINALE

The culmlnatzng 901nt of our tralnlng in the Institu-
te will be an 8-day retreat. It is fitting to end the way
_we began so that each of ug, with all our experiences in
the Institute, experiences which have led us fo deeper un-
derstanding of our Christian vocation and to fuller growth,
may be 'caught up' in the mystery of Christ as we identify
ourselves with Him in His death and resurrection.

, Before the Spiritual Exercises, we will spend two
week-ends with Pr. Sidney D'Souza to recapitulate all that
. we have learnt and see it in the light of the CIC themes

and the General Principles.

A NEW CREATION

Our period of training has almost come to an end. I
am amazed at the amount we have gained and how much we
have grown since the day we started off. Hore-than cogni-
tive input, it has been an experience of growth, of commu-
nity., To attempt to deseribe it adequately is like attemp~
ting to empty the ocean into a sandpit. Each time we meet,
we lay the foundation for a more meaningful encounter in
the next seminar. One experience flows into the other as
‘a matter of course, breaking down barriers, removing
blocks, enabling us to discover ourselves, the others,:
the beauty of God's ways. And now we look forward to the
future, to more sharing, more growth, more learning, in
. order to be more, to give more,.

When I look back on the past ten months, I feel asha-
med and at the same time, full of awe. When I agreed to
join the CIC Institute I told the Lord that I wanted +o
tgive' with a self-righteous pat on the back, as though I
was doing God a big favour. Now I am overwhelmed by what
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[f/j;I have rece:.ved. T ha.ve been made mto "a new creat ,on“

through the Insti‘t'ute. With- grat:.tude m my heart @nd =2
: Vmore hunble step, I can place my hand in His and walk ine
. to the new paths the future has in store for me.’




EIGH? NEW TITLES FOR OUR LADY OF A THOUSAND NAMES
by José I. LASAGA

© Qur Lady of the "Flat"

Nazareth. Zero minus nlne months. A young Jewish
- girl, of the stock of Dav1d receives unexpectedly the
most extraordinary divine_message in the history of sal-
vation, God wants to come and live amorg men, wants to be

- an Emmanu~El, a God-with-us. But, respectful of human free

dom, he is asklng for the- cooperation of a virgin, And the
daughter of David gives him her "yes". One more "yes", For
_this "yes" is not an isclated "yes" that she generously ex
tends before a great promise., It is a ®“yes to God" that
has been repeated millions of times, the "Fiat" of her who
will beecome the mother of the Most High because.she has al
ways been the servant of the Lord.

In our lives, Mary, God lsvconstantlj gpeaking to us
by means of the invisible archangel of conscience, which
is the echo of his voice. But the voices of things around
us often stifle the divine message. And then, Our Lady of
the "Fiat", how difficult it is to repeat your "yes"!

Our Lady of the Stab;g

And there was no room for them in the imm... And Mary
gave birth in a stable. And he who was Lord of the Earth
by right of creation was born bereft of all human comfort.
While others live in fine houses and have good shelter and
furniture and maids. And we were not there %o offer him
blankets and baby-clothes and a crib. ' ' )

But your Son has explained very clearly what me must
. do if we want that at the hour of judgment he call us to
his right hand. PFor we can still clothe him and visit him
and give him to ‘eat, if we really love him. I think of my
neighbors, of those who live in that part of the city "on
the other side of the railroad tracks" and in those run-
downn hotels that have become slum apartments, on the.
streets where it is risky to pass at night. I think of the
tfavelas” and the "misery towns" of Latin America, of the
_ rag-pickers of Paris on the garbage dumps, of the shanty-
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' who one .day remain motlonless on the barren soil of. a Sa-

. ted, and of persecuted, - and of.persecuted, which goes . oun

8o, ‘the son of Joseph and Mary. Some are shackled ‘because

'f“towns on the outsk1rts of Bombay.... And, ﬁ'above all S our
- Tady of the Stable, of those little hlack children “who
walk . around with ~bellies Bwollen from lack of foed -and

.hel village,  in the cloudless Sahara night. Without man-
- ger, without ox, without ass, For the ass-and the cow had
~become motionless even before, Our Lady of the Stable. -

- Qur Ladx of the Persecuted

And the’ King took notice that there had been born an
infant who was claiming .to be the hoped-for Messias, And
he was disturbed... Like all those who aspire to be omni-
potent and who are suspicious of all.who might cast doubt
on the legitimagy or the scope of their power. And there
came a brutal order, expressed without subterfuge (for.
they were not then aware of the magic argument of "the de-
fense of institutions" or *the necesgity of the historical
Fprocess“), and hundreds of children's heads fell beneath
the executioners' swords. And the carpenter Joseph, son of
Jacob, had. to flee with his family to the land of Egypt.
_ And not to return untll the tyrant had dlsappeared.

“But is it qulte certain that Herod is dead? OQur age
" hag seen Herods in brown shirts. And Herods; with 7red
© . flags. And Herods with flags of every calor. Black and yel

‘low and white Herods. And there is a long line of persecu-

inteérminably. And one of the persecuted, the one they seek
out the most vigorously, is again, as two thousand years a ‘

they go on apeaking of eternal life.. others, because their
words have not passed the censors. And all of them, - be~
cause they go on preaching the Sermon on the Mount. "So
attractmve when ‘we read it. So. dlfficult to put into prac-
t:.ceo And so scandalously new!

our Lady, I want to pray to you today for all those
who suffer pereecutzon because of their love of justice.
For those who know you and love you,  and say their rosary
every day, quietly, perhaps from the depths of jails, per-
haps from the noise of the streets,‘ out of the abyss of
their -powerlessness and hopelessness. But also for these
- who do not know that you are Theotokos, the God~bearer,
‘and perhaps do not even call you "the mother of the Proph=
‘et", but who love justice without knowing the Just One,
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- and who seek you from the - depths of thelr hearts. wlthout'
~ knowing what they are seeking. :

For all those, Our Lady of the Persecuted praéeﬁt

o my petition to the Son. To the Son, with a capital let=

ter, who was also, like all sons of all mothers, your son,
with a small "s", Pray especially for those who feel thei-
selves abandoned by many of their brothers in the faith. A
bandoned by those brothers who have not had occasion %o
learn that today there are still catacombs, Dbacause:they
have been too busy. trying to understand - and to Justifyt
~ the Dloclgtlans, or 40 admire ecstatically the impres=

sive architecture of his baths. Pray, above all, for those

s0. persecuted, persecuted in so Machiavellian a style, so
deprived of every human right, that they have been forced
to declare publicly that they are not persecuted.

ur lady of New Wine

Cana in Galilee. A wedding of modest villagers. A ¢el
ebration of ordinary people. And halfway through the feast

-the wine runs out. And the mother (mother of Him and of

them) foresees the embarrassment of the hosts. And the son
(her son; their brother and father) effects a miraculous
transformation of essencess And the wine flows, good wine
and tasty, the new wine, born of water. Water changed into
wine: eucharistic in a way, presaging the great mzracle of
the future Pasch,

The world in which we live, Our Lady of New Wmne, is
full of men and women who do not know joy, who have lost
hope, who have forgotten that love exists., Families from
which the sweeiness of wine has vanished, and nothing is
left but tasteless water., Ask of your Son that he will un-
cover for us the secret of his miraculous action; that he
teach us how to prepare, like good waiters, the water-jars
of the sad, the hopeless, the unloved, so that He may then
cdause to gush forth the new wine. The wine of joy. The
wine of hope. The wine of love. .

Qur Lady of the Cross

fMary, condemned to death. Mary, with the cross on
your shoulders, on the road to Calvary,., Mary, fallen three

times along the streets of Jerusalem. Mary, with your

hends pierced. Hary crucified; one cannot tell if she is
part of the wood or if the wood is part of Mary. Mary, par

doning the crucifiers. Mary, expiring on the cross. Hary, -
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o the . sufferlngs we feel in our soul through. the pain of a-

" the-Son has said dit: we sinners too'are his brothers. And

- out of whose 51de flowed blood and’ water....,~ ,
" nota fantasy “of the: apocryphal writers. It is’ 1n Matthew',‘
- and Mark and Luke and John. For there are two realities in
'/ every human llfe that which is outside and that which is’
-~ within, = That of external. events and that of ' the heart.
- That of the sufferings we feel in our flesh and that of

; nother. And when ‘the other is 'a son...! And when the oth=
er 1s “the Son..s!

o Mary, ‘mo ther of the condemned one.. Mary, mother of

the Nessias. Mary, theotokos, - the: Godwbearer. Mary, corre=
demptrlx... Arid ~here-the sinner takes refuge in silence,
.and does not-dare to 1lift his eyes from the ground. But.

. fmyou, mother of the Messias, theotokos, corredemptrlx, you .
" areé our’ mother $00;, Ouxr Lady of the Cross.. :

'tiour Ladz of the Resurrectlon

... .¥hich is like saying ::Our Lady of Hope. Hope  that
. lightens ‘évery grief. PFor daylight follows night, the sun=-

"ny- day follows the storm, peace follows war, - the rainbow.
" follows the deluge, life follows death. - The whole Chrig-
tian - message is a philosophy of :life - that is :saturated
with optimism and with faith., It is the absolute affirma-
tion that evil, and the Evil One, and evils of any sorst
cannot have the last word. The night. is long, Our Lady?
Then, later, will come the day. Are we enveloped in the
storm? Then there - -is hope for sunny tomorrows. . Has death
visited us? Is it true? But who has said that death is a-
real entity, 1like life? Tor the soul at peace with  God
_there exists only life. A life that began to be eternal
the day we were born. A life that in a moment will change-
its state and its name., A life that is transformed, as
the caterpillar to the butterfly. From.the shadows to the
fullness of llnht. From anguish to eternal peace. For the
Iord has taught us the path. And he has shown us emplrlcal
ly the metaphysical reality of immortality. The apostiles
knew that Jesus was risen. - They ate from his hands. They
touched his wounds. They heard his voice. And Mary Magda-
lene remained in ecstasy before him, unable to do anything
except ery,. "Rabboni"! And, although John and Iwke forgot
to mention it, you were the first to know. The first +to
kiss his pierced hands, Our Lady of the Resurrection.
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Our Lady of the Aged

.= Yes, - she lives here in Ephesus. In that little
white house at the turn in the road. She was married to a
Jew1sh carpenter. She is the mother of that Jesus whom the
Bomans condemmed to death, and of whom his disciples say
" that three days later he rose from the tomb. Now she lives
with a Galilean called John, who is writing in Greek the
history of his friend Jesus. John treats her as if he were
her son. Now and then some strangers come to visit them :
Jews, Romans, Greeks, even Arabs and Ethiopians. She's now
qulte eld, and her health has begun to fail. But there is
no doubt she's a very special woman. A woman apart. They
say that her son, who was executed, ~used to speak much a-
- bout love of God and love of neighbor, and that he de-
clared, in one of those sayings typical of the Hebrews,
that in such love was summed up the whole Law and the
Prophets. Well, my friend this woman lives that philo~
sophy, She practices it in everything, and with everybody,
and at all hours of the day. And while I am a Greek and a
sceptic, I tell you, that woman is unique. And just look-
ing at this old woman, everyone - I don't know why - feels
a desire to be a little better.

014 woman of Ephesus, mother of Jesus and mother of
John, pray, Lady,for the aged of the world. For those who
are sick and those who are well. PFor those who can still
feel around them the signs of human affection. For those
who have no families, +those who live on without friends,
because these have already died., For those who have family
and friends, but whose family and friends have decided
that they the elderly, have already ceased to exist. Por,
those who live in a world +they can no longer understand.
Por those who prefer to immerse themselves in memories of
a happy past,perhaps idealized.Por those who lack present,
and future and past, Our Lady of the Aged. For that aged
one, sick in soul and body, in an asylum for the mentally
disturbed,who all day long cries out for a death that does
not come.

Qur Lady of My House, OQur Iady of All Houses -

Mary, the young girlkof Nazareth, Mary the mature wom
gn of Jerusalem, MNary the old woman of Ephesus. Daughter
of Anna and Joachim, wife of Joseph, mother of Jesus, mis~
tress of the house of John. She who prepared the simple
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"‘w"meals, roof, and love. She who ‘had God doubly in’ her home,

She who sha;red with her o ,house,f ~
' for she had at her side the Son of Man, and she was filled

with God within.’ ‘our Lady of Al Houses, - let. my house be
‘as was yours. ?My work as your work. iy family, as your
:fam:.lyo My thoughts, my feelings, my acts, as yours., And
_ this, too, in my. dealings with unjust. leaders, with foal~
ish companions, with forgetfulafrienda. With our brother
humans who do us good. With our brothers who do us wrong.

. With our brothers. who do us neither good nor wrong, but

who stand there at our side, waiting for our ‘hand or our
‘witness. That my hand or my witness may be as was yours,
OQur Lady of All Houses, Our Lady of All Days,. Our Lady of
All People. - Not for nothing have you willed that we Cube-
-ang should “invoke you by a name ‘that is among. the most
beautiful, A name three hundred ‘years old, . but new today
- and tomon’ow : Nuestra Sefiora de la Caridad, Our Lady of
Love. : o -




