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T HIS ISSUE 

inaugurates a .series of article.s on i\he tnem~of The 
Gospel and Development. Father~acques SOlVJ!l1ET, S.J., 
:pirector of the Cen.ter for Philosophical Study andRe.;.. 
.search atPa:ris, will ,.infour suceessiVe a;riiCles,p~ 
pose some reflections for us,inthe light .0ftheGo.s-:o 
pel and in the framework .of the. SpiritualExercises, a 
bout the fundamental atti tudes ~hich ought to inspire 
our action' for the liberation and development of the 
whole man and of all men. 

Are We Praying? was asked in January by Father Nichoias 
Rieman. Two lay people answer. Two experiences which 
reflect the diversity of forms and expressions in which 
our intimacy ~ith the Lord is clothed. Jose Antonio L! 
SAGA, of Cuba, was the first president of the World Fed 
eration. Gladys Castelino, of India,is a member of the 
Diocesan CLC Committee of Calcutta. 

As announced in our last issue, the Executive Council 
had the privilege of meeting Father General ARRUPE at 
the close of its January session. Starting with some 
notes taken at the time,we have rpconstructed the main 
lines of the meeting with him. It remains one of the 
most memorable moments of those days 'so rich in grace. 

Our usual series on "Let"s Get Acquainted" takes us to 
different countries, and shows us the characteristic 
aspects of .each national-CLC experience. Today Claude 
BIJON, president or' the Christian Life Association of 
France, traces the 'evolution of the French CLC. 

The issue closes with a. Present,a:t;ion about their Com
munity by two young high school students of Padua (It
aly). It is a message of hope and of the future; and 
reinforces so many'other signs of renewal, reflecting 
the direction that the Christian Life Communi ties ere 
taking. 
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WORDS OR ACTS ? 

by Jacques SOMilfET, s.j. 

The Gospel and Development: I 

The Gospel is our light. It must be received honestly in 
order to live Jesus Christ'. Now, this Gospel is a life and a 
message, a "Word". The temptation of the Christian is to keep 
its words, totrai:lsmi t these, but to forge't it's'life and its 
actions. 

This is a temptation in every age,and perhaps more than ever 
in our own. ' How much Christian talk--revolutionary or pacifist- 
but talk! And the a,ctions? I dQPot say that no one does any
thing•. But i tseems that the. Christia,n who understands the worcfs of 
the Kingdom does not manage. to find the action!;!, the. collective 
actions, which would at last give reality to hisfai th in the 
midst of· the world. And still, one must act in this world in 
development. For development means action. 

Why too many words? 

To understand the evil, some reflection on the s1 tuation 
today is necesary~ The Gospel will help us see it clearly. But 
·first an. explanation: One can look for it in the situation of the 
Church in the world of today • In a former age "Christian talk", 
which we both use and abuse, was understo.od by much of the world, 
by mO.st of the inhabitants of the ."Christian" coUntries •. Either 
because the men and women living understood .it, or because the 
nations then existing recognized 'i t at the level of pol·i tical struc 

. tures.So th!3 Gospel word was from the outset received, unde·rsto·o.d 
by a great part of society. This does not mean that the SOCiety 
was really Christian, but that each One sawth.is as, the ideal: 
and this made possible' the impact, individual. and collective, of 
the Faith. 

But since then a great wind of "secularization" and of "la
icization" has swept in', The most impartial observel; today Canllot 
help but realize that in the cw.. tures most' Christian by tradi tion, 
the social universe has changed in its relation to this faith. It 
is normal today to discU!;!s with one's fellow townsmen, and still 
more with all the citizens of the world, the problems of this 
world without bringing up the gospel'message. Now these problems 
deal with grave questions, and engage the whole man. Andduring 
this time, the Christians, among themselves, ' engage in Christian 
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talk. But does one not see t.he daIiger~ or .atleast the diffcul ty? 

The words pour out, they pour out, but from where and to where? 

Do not they risk producing vague tall!:, with nothing guaranteeing 

its authenticity, its practical truth? Pious words, even gospel 

words, cease to have.aIlY cultural or ethical impact. 


The Gospel and human action 

One must go back then to action, to gJ.vl.ng priority to this 
,action for the abandoned or the de-Christianized. But how? First 
to the Gospel, and then to St. Ignatius, to help us see. 

The Gospel. Let uS go back to Chapter 10 of Saint Luke. We 
can read there, in verse 30 and the following, the well-known pa£ 
able of the good Samaritan. Then to Chapter lO, verse 38, the 
episode of Iilartha and Mary. And then, follow all this with the 
,light shed by the "Lord's· Prayer": Our' Father who art in heaven ••• 
At first sight, a trite approach. Who of us is not familiar with 
these simple and praiseworthy texts? But let us go beyond the seE 
arate reading of each of these three scenes. Let us read them "t2, 
gether", 'asone; asking ourselves what the Gospel is telling us 
here about words and actions. 

"A man went down from JerusaJ,.em to Jericho •••• " We know the 
rest: the man wounded, s~ripped. The priest and the levite pass 
by, busy with their duty of delivering, further on, their pious 
words. The Samaritan,he, stops: not to'talk, but to act. And 'with 
an action that "commits" him for'the future; moreover he will be, 
in the future, faithful to his first actions. Here, action has a _ 
striking priority over words. 

But let us pass further and we will. be 'disturbed: Martha and 
Mary. 'Martha works, wears herself out,and for a very fineac~ion: 

,preparing a nice friendly meal with the Lord. The Lord who will, 
he too,be injured by. our misdeeds; the Lord who had let himself 
'be honored with perfume in the first hours of his apostolic journey. 
And. still Jesus steps in, "Martha,' Martha, you are anxious ••• Mary 
has chosen the .better part". Now, Mary is not doing anything. 
Decidely, after the defense and praise of the Samaritan, this is 
most disconcerting. . 

But let us go further, and the conditions. of true apostolic 

activity will be unveiled for us.' What is 'it that is praised in 

the Samaritan? His realistic concern for his neighbor, without 

anxiety, but effective,brotherly, paid by sacrifice. The Sanjaritan 

was not restless. A busy man of action,' always agitated, would 

have ,passed him by too. So it is with Martha: her action is not 

action but rather anxiety a.bout her. Iittle projects. Mary and the 

Ssmaritan,the one in silence, the other in a brotherly initiative, 
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received humbly, peacefuily, in and· through the reality of the 
si tuation, the r,eali ty, of human enoounters. - "Our Father ,Your 
will be done.~~ Forgive us as 'we forgive others ••.•• " 

Here we are at the Center. No more. giving priority to words, 
howeVer pious. Rather first of ·all active attention t'o the human 
event taking place .around us, giving help and pardon; Not a read
iness to speak at once about God or to impose a formula for service: 
neither· like the levite, nor like Martha~ Ii is for each person 
and each group to live the gospel in such .a way that the person or 

,the group welco'mes its task, , its individual or ,collective human 
duties, as from God Himself. The Gospel is fruitfUl only at this 
price., at the price of pr'ayerful action, action attuned to reality, 
alert to the situation of men least flooded with Christian light 
and yet for allthat;received by the heavenly Father.. .. 

PrinCiple and Foundation, .and Development . 
_. . -, 

Who doesno-i.:. see how that ,gives neW force to,at the samE! time 
that itmoderni'Z'e'S, the applications of the "Foundation" of~l;ie 
Exercises of St. Ignatius? There you see well, stated With great 
vigor, the priority of action over words. This "indiff.erence", this 
i;lovereign liberty, is there defined andcalled,\lpon in terms of 
practical choices on the basis of the glory of God. 

Still.we must recognize that something has changed,something 
which father reenforces the meaning 'of the Foundation, butmodif
ies alldbroadens its application. Since the time of Ignatius free
dom has, through the choice of means,becoIlie realism. For each one? 
persons and things are the .object of a rigorous discernment in the 
light of the solid point of departure~ "tantum;..-quantum", "in so 
far as". Today we must find again this "operative" liberty in,·ac
tion and by means o~ action. 

But the things, the persons, are no longer set there, fixed, 
all arranged statically as in a Fle~ish painting. The universe is 
in movement. "Development.. gives a dynamism to everything. In such 
away that action faithful. to the Principle and Foundation consists 
from now' on in keeping oneself open with regard to the projec.ts of 
this development, judging·the human priorities in the measure in 
which they oan be perceived. Indifferenoe, the' supreme gate to· 
realistic action is here, as in, the Gospel, related to listening 
to the Father as He speaks through human events and situations., 

Openness to Jesus Christ is transformed by its attentiveness 
into the action of men, the gesture that helps them, that journeys 
with. them. Secularization? No~ for it is amatter of listening to 
God and His demands in men before sp·eaking.• An~ so spiritual dis
cernment rooted .in the Foundation, .and "development" rooted .in 
the hopes of our age, ,both·are found ·'in,.an active respect for the 
,same priority: the free service of men, all men, Bons 'of God. 
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THE PRESENCES OF GOD 

by Jo~e Ignacio Lasaga 

Variatianson an Auggstinian Theme 

Lord, I need You ~d I would like to meet You. 

But, what am I s~ing? If I look around me, where can I 
turn myeyeswitho\+t them being directed to You? If I explore my. 
body a.tI.d my soul. is there a:ny place where You are not? 

But if I ask myself· hOw I. can meet You, it is because I 
have not, alw~sand everyWhere, known how to h!rar the fatherly 
message of your· words, how to perceive the' vibrations .of your 
creative impulse. 

It is certainly not easy' to notice your presence. Things some 
times present themse.lves to us as too opaqu!,! to let us gli mps; 
through them your power and your love. . 

But to surmount this density of things created. Yo.u 'have gi..., 
ven us the infra-red light of the fai th.And in the lire of a Chris
tian there are brief hours when it is not difficult to experience 
'lou wi thin us, or behind us, or in the midst of oUr brothers, or 
hidden in the deepe~t recesses of our being. 

, I have seen, Lord, the fringes of your ma.tl.tle stirring in the 
many-colored dances of the nort.hern lights, and I have heard the 
music of your voice as the wind caressed' the leaves of· the palm
trees of my Cuba. 

You before me, Lord--playing with :the atomic structure of the' 
constellat;i.ons, and withthe microscopic solar systems of the atoms. 
You,the God distant and all-powerful. who 'were so olose--so close 
to me that I found myself completely subl!lerged in'yourheing.. . 

Md I have felt the warmth of your b:tel:\,th and the palpitations 
of your father's:.heart in the loving and unfathomabl~ riches of 
family life, .in bro.therly gatherings, in community prayer, in the 
Iiturgica]. 'niy.stery. "Wherever. two. .or three will be gathered in my 
name, I will be there. ff 
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I have met You too in the sciences.. When all through·my 
life,. I was opening my mind to know,. in every physical law, in 
every biological rule, in every psychological certitude, I was di,!. 
covering your secret designs, the marvelous plans tp.at You were 
following, and that You' continue to .follow, in the building of the 
universe. For the progress of the sciences is nothing else but the 
marvelous process in which men--atheists or believers, _whether 
they know it or not--go about reading your thought in. the pages 
of the book of creatioh, charged with revE;llations. 

In tp.e solitude of your churches, the small infra..;red light 
of faith has taught me to grasp your presence in the midst- of 
the inevitable denseness of things and the necessary limitationli'! 
of our senses. I do not know hOW,' '. and I do not pretend to know-
what theologian has explained the mystery?--but ram certain that 
You have pitched your tent among us wi thin the four walls of the 
sanctuary,' always ready to hear us, to bless us, to feea: us. 

But, Lord,there -are times when' eVen the small' 'infra-red 
light of faith seems to tremble like a lighted candle before 
gusts of wind. When one has asked wi thout recdving, when one 
knockli'!' a tthe door and no one answers. 'Truiy , that iii'! how it 
is when we see things from this end of the telephone by which 
we communicate with You. Then we have the feeling that You have 
left us or that You are asleep on the cushion in the boat in the 
midst o~ the storm that ali'!sails us. 

And still, Lord, .that is p'9rhaps, in a· certain way, the -mo
mentwhen You are present with UIi'!. themost.lt isthehbu:r of your 
~bsent presence. Because we,poor unlettered people,. ignorant,of 
your wisedesigna, we have not yet realized that .yo.ur 'telephone' i's 
never disconnected and that your hands have never ceased to cover 
us with .blessings. Because what we have interpreted as your silence 
is but an answer, full of meaning, which our wesk instrum.ents of 
reception-have not known how ,to grasp. Perhaps becaU:se'it was an 
ansWer given in a language which we do riot yet under.stand and which 
we will not learn -to d.ecipher except. in the life eternal. 

Sometimes too, Lord, it is we who set about cutting communi
cation with You, fleeing your preli'!ence. fleeing your sight. This 

http:themost.lt


· is the tragic ,hour. of sin. We wiehto., separate ourselves; from 
You in order ,to go to meet o,nlyourselves, our miserable pleas
ures, our unadmitted egoisms~ But. ~ven ~hen" wemust fac,e up to 
the il'l,evi table reality of yourpresenoe •. For when we sin, You are 
in us, in our arms and our .feet, in our eyes and our lips, ',in, our 
mind and our heart. And You are in the objects of sin, in, the 
persons and in ,the things that, we have put, at the servioe of our 
misdeeds and our caprice. In sinning, we ru3.ve sinned, ina cer
tain manner, with You. We have used 'your gifts to, disobey You 
and your blessings toourse You. But You, Lord, You continue 

,always to await us w.i th open arms;and it is not difficult to meet 
'You, on our return, at a turn in the rOl1l.d. "A father had two 
sons••• " And I, Lord, who have been one of them, I have always 
found You scanning the horizon as You wait for ,the prodigal. 

But they tell us, Lord, .that we ought to reoognize y,our face 
in all men, and that is really difficult. How find YO\l., the Lord 
of truth, in the hypocrite? You, supreme love, in the person of 
the egoist? You, saviour of. men, in the person of the persecutor 
and the exploiter of my brothers? Perhaps it is hl1l.rd,Lord, beoause 
We stop at the shell of things,' without searching for'whatis es
sential.Because in detesting their aotions, whioh You too detest,' 
we ought to love in them theinan that' You created and that You 
want to save;For how oould'we hate them in their humanity if You, 
You love 'them? To hate them would be in some way to hate your work, 
that is to hate 'You. 

One is never more aware of your divine presence, Lo.rd, than 
in, the. ecstasy of supreme joys or in ,the storm of great anguish. 
When the loved one that one had thought forev,er lost is found again 
after the illness, the separation or the prison. Or again, when, 
all human hope exhausted, one olings, in the midst of the nUQtua 
tions of agony, to the quieting anchor of prayer., ' 

In these overpowering lJIoments of life, when the mind seems 
,paralysed and a wave of impressions good and bad sweeps over us, 
one disoovers as at no other moment the'amaiingpower of wordless 
prayer. Or perhaps the" deep meaning of.the repetition, whioh, at 
other times seemed to us mechanioal,of a schematio verbal formula. 
In the most unsettled hours of my life I have been able in this 
waY to feel around me the warmth of your presenoe.Not in the peaoe 
of ,meditation, for my reason was too olouded to speak with You. 
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Not in the, richness of the 'liturgy, ,because the churches were to'o 
far away_ Not in the words of Script'\lre,because my eyes could not 
penetrate their texts. In t)lose days I met You, Lord, through Mary 1 ' 

in the worn beads of a broken rosary'. 

"Lord. teach us to pray". 

Lord,. teach us to live in prayer. 

Lord, teach us to live prayer. 

'To seek You and to meet 
'" 

You in all things and in men~ To dis 
cover-You in the mystery o,f mysteries of the Ulliverse, "which is 
human suffering. To serve You and to, revere You in the empty hands 
of the poor man,in the impassioned cry of men who demand justice. 
in: the foul-smelling lipso! a wound, in the"nightinare that tor
ments the poor head of an insane infant.' 

Grant,Lord,that,we may learn,at all times and ina~l places, 
to be aware of You without seeing You, to hear You without under. 

. standing You, to embrace You,without touching You. 

And grant that one day,at.the end of the road.I come at last 
to' enjoy without shadows the brightness of Your infinite presence, 
in a; small, hidden corner, beyond the narrow gate by which humble 
souls enter heaven. 

* it it 

* 
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At the close of its last meetirig inRome, the'members of the Exe
cu;l;ive Council of the World Federation had a .. rare experience: 
for over an hour they exchariged ideas freely with Father .Pedro 
~ARRUPE, GeneraJ. of the, Society. of Jesus. His spirituaJ. depth, 
openess, vivacity and creative imagination made it most, enjoy-" 
able and worthwhile. The Executive Council had just had a special 
audience with the Holy Father~ This led Father Arrupeto comment! 

Pope Paul is often criticized.' Journalists sometimes m1sinter-, 
pret his thoUght. I know how.it is, forI have sometimes been 
the victim of their negative interpretatiohs. I have had per
sonaJ. experience of the openess, charity and profound evangel 
ical, humU.i ty of Paul VI. We should learn, to look at persons 
and thirigs in a positive way. It is, one of your tasks, you 
members of CLC,to emphaSize the positive, aspects of the Pope's 
thi'nking.' And that takes courage. ' 

Much ~f the conversation was on CLC-Jesuttcollaboration. anatu
raJ. topic, since both groups are inspired by Igna.tianspirituali
ty. Some of Father Arrupe's ideas on this: 

The Spiritual Exercises are the great "motor"of your CLC act
tivi ty. One of your fi;r:'st task!? is to enter ev.ermore deeply 
into, them. Not just into the Exercises - into aJ.l of I gna.t ian. 
spirituaJ.ity. That means getting to know the life of Ignatius 
and the Constitutions of the Jesuit order, which are a kind 
of crystaJ.lization of his spirit, even though ge8.;r:'ed to rel! 
gious. The Society of Jesus does not have a third order, but 
it finds in your movement'a laycorp\3. a body of laymenlivin 
the sall1e spirituaJ.ity that, we Jesuits do. We need to collabo

,rate more, 'just as you should collaborate with other religious 
and priests. Your goaJ. is identj,caJ. with that of the Society 
of Jesus: to work for your own sanctification and that of 
others. You must unite holiness and the apostolate. You need 
to be contemplatives in action. The practice of the Ignatian 
examen will help you seek and find Gqd' s wUl .in each si tua
tion, just as the "contemplation to: gain love" will lead you 
to find God' in aJ.l things. ' 

Father Arrupe spoke of ecumenism, and aJ.so of the need for adap1 
ing the truths of the Exercis~s to people of other cultures and 
even to, people not Christian. He talked of the 1971 Synod State
ment on Justice' and showed how our work for development must aJ.
ways, in a true Ignatian spirit, be a search of the "more", the 
better; and that this means influencing structures. He underline 
the community element as being something very important today. 
His concluding comment: 

f 

The secret of' persevering and progressing in this li'fe of con' 
templation and o,f service is to. develop a truly deep and per=

, sonial love of Christ. 
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WHEN I PRAY••• 

by Gladys CASTELINO 

"When' you pray, go into your room, and closing your door, 
'pray toY<>ur Father in secret; andyour Father. who sees in se
cret, will, reward you. II (Matthew 6:. 6)., 

When I think of prayer,I think first of these words of Jes
us. From what' He said about prayer,andfrom his practice of i t,I 
learn so much about what my own prayer should be. The first thing 
I learn, is that I need to pray, How many' of us nowadays thinkpral, 
e:r a waste of time. But Jesus acted and taught quite differently. 
And my own experience too has taughtlJie that I need to pray• 

.Whydo I pray? Because God is my 'Lord, my Creator, and I 
know I depend on Him. But much more, because He is my Father; or 
rather,"our Father", Is it strange that· children should want to 
taik to their, father? And that is what prayer is--our way of 

.tall:\:ing·to God, our way of expressing our thOUghts to Him. I re
member that Jesus promised us, "Whatever you ask theiF.ather in my 
name, you will receive". If we not only ask in the name of Jesus, 
but pray in his own words":'-"Our Father••• ",--will not we receive, 
even more surely, what we ask?' , 

I pray too because I am weak. I think of prayer as the great 
means GOd has given man in his weakness. I know I depend entirely 
o~ God's grace. And that I am prone to sin. I find .all of these 
strong re.asons why I must pray. 

What do I pray for? What do I speak to God about? LilCe 
everyone else who prays" about' all .kinds of things. 'I pray 'for 
my own n,eeds, of course. But I pray very much too' for all my 
fellowmen, for I know that' Jesus suffered and diea and rose for 
all of us. My enemies get included in my prayer too , for. I remem
ber Jesus was qui te .clear thatwemust·dothis. One reason I like: 
the Our Father is that when I say it. I feel 'I am not pray.Lng alone, 
but that all of us are prayin:g together. This' invisible but real, 
sharingoetween the members of his Mystical Body is beautiful and 
consoling. What I ask'most.of allis that God may be glorified and 
that we men may reach true and endless happiness, which is really 
the same' thing. ' 

Jesus stressed so much that our prayer,mu~t be sincere" that 
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prayer is only as good as the he;;l.rt'i t comes from. I know this 
means I must love my neighbor. So I do keep aiming at this,though 
not always successfully. But t know I must keep striving for this 
if my prayer is to be genuine. 

,God deserves my full <attention when I pray, that I know. So 
I do make an effort to bring my thoughts together and ,to avoid 
things that might distract~ This is easier when I am keenly aware 

'that it is God I am speaking to. But even when there are distrac
tions, I know·I am praying well if I am trying to pray, 

I pray t01) because I am grateful. We never fail to .say, 
"thanky6u" when we receive a gift from a frind. And every day 
there are many gifts ,from' God. Some of them may be small, but I 
try never to forget to say "thank you, Lord" at the end ,of each 
day., 

Faith teaches me something else. Prayer alone, even prayer 
that is the expression of true living, is not enough: I need also 
to live as~cramental life. We lIlembe:r.-s of the Communities ,should 
go to meet Christ often. in the sacraments of Penance and the Eu
charist. I know how much I am helped by daily participation ~n the 
liturgy. I think it important that if for some reason we ,cannot 
participate daily, we do so just as' often ,as we can. Fo'r it is 
there we specially meet Jesus, and He is our Life. 

Jesus said, "Ask and you shall rece,ive", So I try always to 
pray with confidence. This doesn' t seem to m,e' to be hard to do; for 
God is our father, and surely He will ref¥se us. Remembering the' 

,Marriage Feast of Cans. helps me especially to pray with confidence. 
lI'!ary understood the embarrassment the bride and groom would have 
,to face. All that she said to Jesus was, "The' wine has run out". 
A few words, which could mean,anything,b'l,1t Our Lord'understood, 
and although he replied, . My time has not yet come", 'even then He 
could not refuse his Mother. 

A good part of the "Hail Mary" comes from Scripture, and I 
find ita beautiful prayer. Perhaps for that reason too I find 

'the rosary helps me,' I know everyone ,must find his own 'style and 
method of prayer and that few things are as perso'nal as how one 
prays., What I can say is tl;latfor me" the rosary is -a prayer 
that works well;especially if I say one decade as the day starts, 
a second on my way to work,.· a third at lunchtime, a fourth on my 
way home, and the last one at bedtime. It helps to infuse my 
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whole day with the,spirit of prayer, to make it lighter and 
brighter: 

Tome the most important thing about prayer .1 sperseveran,ce-
never to stop. We need it too much ever to give it up. I know I
do. And from experience I can say too thatmpre than once friends 
who at one time smiled indulgently at me for praying, ,came later 
on to task me to pray for them. We all need prayer--to ask God's 
help,to plead for his. mercy', to thank :aim but maybe most of a1.1, 
because we need to talk to our Father. 

"The Lord is near to all those who call upon Him, to all who 
call ~pon Him in ,truth. 'He fulfills'the desire of those wb.ofear 
Him. He 'alsohears their cry and saves them" (Psalm 145: 18-19). 
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THE CHRISTIAN LIFE ASSOCIATION OF FRANCE 

An Evolution Marked by a Search for 
Identi ty and, a Concern fOr Service 

by ClaudeBI.JON 

, It was in the· sixties that· the Christian Life groups were 
established .in France. Actually they began outside the two or 
three Sodalities of Our Lady which still existe.d at that period. 
These new groups, each consisting of five to seven couples and 
often one or two single persons, began meeting with certain Jes~ 
uit.priests •. By 1966, about thirty such groups existed. A nat
ional liaison committee assured a certain coordination among them•. 

In 1966 the idea germinated of establishing "a corps of lay 
people for service in the Church". The idea was not new, but 
that was the period at which, after much debate, the coordinating 
committee decided to organize a deliberation based on the one 
held· by the first Jesuit companions. to decide what means they 
should take· for their advancement. After a preparation of some 
months, forty persons met during five days in July, 1967, and 
searched out together to define their next steps. As a result of 
this deliberation, new statutes were proposed t9 ,the groups and 
approved at their Congress in January, 1968. From a federation 
of groups we became an association of persons. The Christian 
Life communi ties took then the form and structure of a single 
national Community, affiliated to the World Federation. 

Among the means taken by the new association to develop the 
apostolic life of this body of laymen, the creation of a"commis
sion on apostolic priorities" deserves emphasis. Its task is to 
be alert to what the world as well as the Church have to say to 
us about our apostolic choices. It is supposed t.o identify the 
various thrusts and to propose them to the lay people who are 
joined together in the Association with the aim of service. This 
was one of the decisive intuitions of this period. Doubtless be
cause its scope is so vast, we have not yet grasped its full im
portance and there is still mu.ch to be done to find the methods 
best adapted to its work. At present the efforts of this commis
sion are directed to assembling an analysis, to be made by the 
groups, of the current political and economic situation (para
graph 4 of the Letter of Paul VI to Cardinal Roy). It is along 
these lines that the Commission is prepar.ing five days of study 
and d~liberation for the month of August, 1972. 

14 



Another .commission is chl;irged with the formation of .the mem
. bers of the Christi~ Life Association. It o'rganizes sessions 

and prepares proposals to aid. the groups in their .formation and 
is concerned with the reception of new members. It is active too 
in ·the promotion of the ,Spiritual Exercises. 

This is the picture, sketched in a few strokes, of what was 
established by. the Cpngress· of 1968. Within this framework, what 
is the "life of the Christian Life groups like? There are at 
present about sixty of them, comprising around 70() persons. Their 
meetings take place once a month,. sometimes oftener. In contrast, 
before 1968, the groups were very autonomous in their organiza~ 
tion and activity, and relations between ,them very loose, mainly 

·by.regional meetings once or twice a year. 

Since two years ago one can notice a double evolution in the 
groups. 

On the one hand, a certain number' of persons, ~ Assoc1at;i.on 
members -over many years, are trying 'to form· larger community 
groupings outside' the Association. This ac.tivi ty arose quite 
spontaneously and one can see in it the ,mark of. the Spirit. One 
notices in fact certain characteristics '.found in' the ,different 
efforts of this sort. It is always.several persons of the Assoc
iation acting ~ogether in a mili,eu where 'they are deeply in
volved: neighborhood, par;i.sh,' youth. They seek to form there 
community groupings that answer the needs of the septor, and are 
completely open to all possible forms of thi,s: chari table ef
forts, study of the faith, diaiogue between the gellerations, etc. 
These loose communities remain outside the Association and gen
erally group people who want to continue wllat they are doing out
side any organization. 

But at the same time, our members who set up these larger 
communi ties still want to maintain a permanent relationship with 
the Christian Life Association. Their activities with the larger 
groups do not allow them time . to participate in the old-style 
Association forms, and they are asking for new structures within 
the Association which will be compatible with their' new involve':" 
ments. 

A second tendency is noticeable. It is the appearance with
incerta.in 'groups of what· may be called' "lack of faith". Some 
persons .are tro'llbled in their faith. In certain cases, a group 
may for a time not celebrate the Eucharist .or may avoid shared 
prayer because of non-believers in the group; 

- 15 


http:incerta.in
http:par;i.sh
http:Assoc1at;i.on


These two tendencies which. we notice cause us some apprehen
sion. The 'more 'so, since a close ,o:bservation allows one to say 
that 'both of these two trends are likely to intensify in the years 
ahead. Already two reactions have appeared" . or, more ,precisely, 
one reaction in two stages. 

The first reaction is to help each ·one find what he needs: 
to 'help ·the"weak~believer" to find Ii response, or at.. least a 
framework for his search; at the same time, to help the commi t
ted apostle find with other like-minded brothers the strength he 
needs to further his activity. Tbis first reaction respects care
fully the needs of each, &nd we must·encourage it. 

But it at once comes up against problems of structure and 
method. VVho will concern .himself with the weak believer and 
watch over his growth? And, on the other hand, where and in what· 
community will the leaders of these larger, looser communities go 
to steep.themselves again in reflexion and prayer, in a word, to 
6i t down and think over' the tower that they are building? Can 
one answer both these needs in the same ,group? etc. To worry a
bO,ut questions of re.sponsibility,and structure, does not this 
risk putting a bridle on the spontaneity of lifeJOr, to pay 
no attention. t'o such questions, is this not in fact to ieave the 
problem to the ecciesiastical assistants and to be satisfied to 
be just a c~nsumer in the Church? 

'Some attempts are' now 'being made to respond to this problem 
by 'establishing on the .regional level a community joining togeth
er all those who, after some years with the Christian Life Assoc
iation, have marked their adhesiont'o this corps of laymen by 
their "consecration", a term not entirely·clear. This COmmunity 
of service includes persons living in the Christian Life groups 
as well as those who have left these groups to work at' the forma
tion of the ::).oosercomm'unities of which we spoke earlier. It is 
in these re~ionalcommunities, aided later doubtless by the com
miSsion on apostolic priorities, that ,the discerning of priority 
taSkS and the assignment to missions would take place. At the 
same time it these communities which help the Christian Life 
groups of their region, are leaders in the regional gatherings, 
and are at the service of all. One or two regions have begun this 
experiment, and seem to .have found in it a new dynamism, a liber
ation from internal problems for the good of apostolic service.Is 
it perhaps too a sign of the Spirit? . 
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Our Christian Life Community 

by two young students 
from Padova (Italy) 

Weare a very large group of young -students between 16 and 
19 years of age. Belonging to different schools and institutes, 
we are linked by the same sense of search as to how to form in 
Christ a Community. Too, we _are trying to penetrate the social 
reali ty that surrounds us, so as to gei; ourselves ready for the 
plunge into it. 

_There are eighty-eight of us--slightly more, QOYs than girls. 

Our Community wants to be, 'and in fact. pretty much is, open. 
Since we, are many, we a:i:eor~ized in' groups to make o'ur activ
ity more ,effectiv~ and product:i,ve of greater results., The groups 
are self-chosen, divided according' to .their interests. At the 
year"s start we suggested's"Ome them!,!s of '8. social and religious 
nature to study and 'explore; with each' group' being expected to 
give an accounj; of its work to the whole Community. In this 
framework the .groups meet once a week. Using as a base printed 
materials and t~eir oWn personal experience. theY seek to throw 
what light they can on the different problems. 

To 'make direct contact, '. with . different aspects of our s.2, 
ciety, we have cominitted·' ourselves to some ,activities of _a 
practical, sort. These, include work .in a sector just on the 

,edge of Pad~a; educatio'nal eflforts ~i th youth (catechesis, game~, 
helping other associated group's, secretarial work), attemptsat 
contact with groups frQm the City, some ,other a~tivities here and 
there that we've been ask'ed .to handle. 

In the Mortise ",rea, which is in' the process o,f rapid ur
banization, we have tried to, organize afte'r-school sessions for 
every afternoon (two hours in length) 'for the. Children, of the 'el-: 
ementary sohool" a social group which with the help of boys from 
the area organizes cultural and sociai discussions, a' film discu.§. 
sion forum for the are/a. Besides, We,are active in assisting the 
sick and, those 'famil:les part'icularly needy. But, sporadic and 
haphazard assistance is not enough;So our aim is also to contribute 
to the formation' of a so,cial conscience in the neighborhood and 
to coordinate efforts ,to, assure certain elementary civic rights. 

But actually, all this is qui te difficult because we are still 
young and because we lack .experience and preparation. We try to 
make up for this with study and with attempts at definitive solu
tions, attempts that even 1-1 modest in their beginnings we always 
try to continually advance and develop, There are about eighty of 
us (including sOme university studen.ts and other,friends). working 
steadily at this effort in the area. 
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We be~an one activity due. to a. specific request, and are 
now .carrying it on. We are organizing a white 
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linens and - a workroom to make bandages frQm them for 
a leprosarium. In this work we have a double aim: to 
something concrete and which makes a certain contact with one 
the cruder realities of life, and, through our work together 
it, to unite ourselves more closely and to come to 
each other. Here we are working on a project already established 
and approved. The decision was made by majority vote: 
a half days at - the workroom in' place of three and a 
of skiing during the vacation of February 11-12-13. 

A Communi ty o.fhigh school 'students must 

ever in crisis, for we are all in evolution and :two 

difference among - us says- a great deal. We experience 

,difficulty in respecting each other's ideas, 
ferent levels of gradual development among us. But 
all (having overcome certain moments of rebellion) we are 
with our choice. 

We are seeking to maintain frank dialogue with 

ieu and with the youth of Padua. With this in mind we 

of publishing our own paperp called "Beginnings". 

ent it is completely unsupervised and furnished to each one 

In it any idea is welcome provided the ideas of others 

spected, and any cri ti'cism or self-criticism :i,s 

the facts set forth are correct. In this desire' for 

and for opepness we have organized a 

projec,t of the bandages mentioned earlier, inviting everyone 

think about the problem of leprosy and then to act accordingly 

lending a hand. 


To give a fuller picture of what the Communi ty thinks, 
cusses and does, we must speak of the attempt to 
that has been going on now for a year. It is not- an 
It cpsts much sacrifice, and perseverance in giving up 
whims which would make our brother feel his poverty is really hard. 
At any rate, the eleven youths' who are 
to seek to be more poor 'because Christ was poor.They want 
way to prepare themselVes by a spiri t of poverty to make 
choices,those of every day now and the 'more important ones 
future. 

In a word: we all, feel the duty to prepare ourselves and 
begin already to act with the ,responsibility of Christians. 
feel exuberance and we feel conviction; of tenacity of 
.perhaps we have too little. We have tried 'then to give as 
tive an idea as we can of, the Communi ty--ofthe' Community 
is, but above' all of the Communi ty as it definitely wants 
In any case, to sum up, the hours that we each week 
brothers are many. 
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As to religious formation strictly ·so called: thirty-five of 
Us have made this year the Spiritual Exercises, . discovering the 
value of silence as a fine instrument for spiritual work. All, the 
boys and the girls in separate groups, have taken part in a course, 
of seven lectures on "the problem of God in the face of contemporary 
a the i sm", as the yearly rel igion course 0 f the Communi ty. 

We try to find our, point of deepest oneness in th.e SUnday 
Mass. To prepare it, thirty of us form a choir in three voices to 
lead the group and have a weekly practice. Seven or eight others 
study the biblical texts for the day and in this way try to provide 
a more correct and effective reading for the liturgical assembly. 

Sandra OMETTO and Jack ZANIN 
4th Year Scientific 

If * If 

GLI ESERCIZI SPIRITUALI OGGI, edited by Vincenzo Insoler,,!", SJ, 
Stella Matutina Press, Rome, 1972, 11:3 pages. 

This book lives up to its title: THE SPIRITUAL EXERCISES TO
DAY. It gives SOme profound insights into the Exercises, and, 
since they are "the characteristic instrument" ofCLC spirituali
ty ,into the spirit of our Communi ties. In particularit aims 
to relate the Exercise~ to current trends in the world and the 
Church., 

The book, whose format and presentation are outstanding, is 
a symposium· by ten Jesuits, all well qualified in the topic, and 
two of whom have been closely invo.lved in CLC. Among the authors 
one finds Carlo· Martini, Rector of the Biblical Institute in Rome; 
Maurizio Costa, a real authority on community discernment; Paul 
Roger-Dalbert, long active in the Frenc'h CLC movement;and Ignacio 

. Iparraguirre, a leading historian of the Exercises. 

Some of the chapter headings--"The Word of God and the Exer
cises"; "Manipulation of Liberty, or Pedagogy?"; "The Community 
Element in the EXercises"--reveal well the general thrust of the 
book. 

Father Insolera, Italian CLC national assistant, has done a 
real service in publishing this valuable and inexpensive book. At 
present it is available only in Italian. One hopes it will be 
translated into other languages soon. 
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Let the entire body of the faithful pour forth 
persevering prayer to the Mother of God and 
Mother of men•.Let them implore that she who 
aided the' beginnings of the Church by her 
prayers may now, exalted as she is in heaven 
above' all the saints and angels, intercede 
wi th her Son in the fellowship of all' the 
saints. May she do so until all the peop.les 
of the human familY, whether they are honored 
wi th the name of Christian or whether they 
still do not know their Savior, are happily 
gathered' together in peace and harmony into 
the one People of God, for the glory of the 
Most Holy and Undivided Tririi~y. 

Vatican.IIDecree On The ·Church,NO. 69. 
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