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THIS I1ISSUE

:1naugurates ‘a series.of artlcles on the theme of The
-Gospel and Development.v Father Jacques. SOMMET © 8.,
:DPirector of thé Center for Phllosophlcal Study and -Re=
..search. at Paris, will,in four successive artlcles, pro . -

".pose some reflectlons for us, in the Llight of ‘the Gos~ g

v pel end in -the framework .of the Spiritual Exercises, &
bout the fundamental attitudes which ought to inspire
our action for +the liberation and development of ‘the
whole man and of all men.

Are We Praying? was asked in January by PFather Nicholas

. Riemen. Two lay people answer. Two experiences which
reflect the diversity of forms and expressions in which
our intimacy with the Lord is clothed. José Antonioc LA
SAGA, of Cuba, was the first president of the World Fed
eration. Gladys Castelino, of India,is a member of the
Diocesan CLC Committee of Calcutta.

As ammounced in our last issue, the Executive Council
had the privilege of meeting Father General ARRUPE at
the close of its January session., Starting with some
notes taken at the time,we have rgconsiructed the main
lines of the meeting with him. It remains one of the
most memorable moments of those days so rich in grace.

Our usual series on "Let's Get Acguainted" takes us to

different countries, and shows wus the charscteristic

aspects of each national- CLC experience. Today Claude

BIJON, pregident of the Christian Life Association of
. France, %races the evolution of the French CILC,

The issue closes with g presentatlan about their Com-
munity by two young high school students of Padua (It-
aly). It is a message of hope and of the future, and
reinforces so many other signsg of renewal, reflecting
the direction that the Christian Life Communities are
taking. ‘




WORDS OR ACTS ?

by Jacques SOMMET, s.j.
~The Gospel and Development: I

The Gospel is our light. It must be received honestly in
order to live Jesus Christ., HNow, this Gospel is & life and a
message, a "Word". The temptation of the Chrlstlan is to keep
its words, to transmit these, but to forget "its life and its
actions. : ’

This is a temptation in every age,and perhaps more than ever
in our own. - How much Christian telk--revolutionary or pacifigte-
but talk! And the amctions? I do not say that no one does any-
thing. .But it seems that the Christian who understands the words of”
the Kingdom does not menage -to find the actions, +the collective
actions, which would at last give reality %o his faith. in the
midst of - the world., 4And still, one must act in this world in
development. For development means actxone .

Why too many words?

To understand the evil, " some reflection on the situation
today is necesary. The Gospel will help us see it clearly. But
firast an explanation: One can look for it in the situation of the
Church in the world of today. In a former age "Christian talk",
which we both use and abuse, was understood by much of the world,
by most of the inhambitants of the "Christian" countries. Either
‘because the men and women living understood it, or because the
nations then existing recognized it at the level of political sﬁrug
- tures.So the Gospel word was from the ocutset received, understood
by a great part of society.. This does not mean that the society
was really Christian, ©but that each one saw this as - the ideal:
and this made posslble the 1mpact individual and collective, of
the Paith. : . e

But since then a great wind of "secularization" and of "la-
icization” has swept in. The most impartial observer today cannot
help but realize that in the cultures most Christian by tradition,
the social universe has changed in its relation to this faith. It
is normal today to discuss with one's fellow townsmen, and still
more with all the citizens of the world the problems of this
world without bringing up the gospel'méssage. Now these problems
deal with grave guestions, and engage the whole man, And during
this time, the Christians, among themselves, engage in Chrlstlan
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- talk. But does one not see the danger, or at least the diffculty?
- The words pour out, they pour out, but from where and to where?
Do not they risk producing vague talk with nothing guaranteelngf
its authenticity, its practical truth’ Pious words, even’ gospel
words, cease %o have any cultural or ethical impact.

The Gospel and human actlon

‘ One must go back then to action, to giving priority to this
- action for the abandoned or the de-Christianized. But how? First
to the Gospel, and then to St. Ignatius,. to help us see:

‘The Gospel. Let us go back to Chapter 10 of Seint Luke., We
can read there, in verse 30 and the following, the well-known par
able of the good Samaritan. Then to Chapter 10, verse .38, the
episode of Martha and Mary. And then, follow all this with: the
light shed by the “Lord's-Prayer": Qur Father who art in heaven...
‘At first sight, a trite approach, Who of us is not familiar with
these simple and praiseworthy fexts? But let us go beyond the sep
arate reading of each of -these three scenes. Let us read them "to
gether", 'as one, asking ourselves what the Gospel is telllng us
here about words and actions. : :

. "*A man went down from Jerusalem to Jerichose.."  We‘know the
rest: the man wounded, stripped. The priest and the levite pass
by, busy with their duty of delivering, further on, their pious
words. The Samariten,he, stops: noi to talk, but to act. And with
an action that "commits" him for the future,,moreover he will be,
in the future, faithful to his first actions. Here, action has a
Istrlklng priority over words. '

) But let us pass further end we will be- dlsturbed- Martha and
'Mary. ‘Martha works, wears herself out,and for a very fine action:
/preparing a nice friendly meal with the Lord. The Lord who will,

he too, be 1n3ured ‘by our misdeeds; +the Lord who had let hxmself
‘be honored with perfume in the first hoursof his apostolic journey.
And still Jesus steps in, "Martha,  Martha, you are anxious...Mary
has chosen the better part".. Now, MNary is not. doing anything.
Decidely, after the defense’ and praise of the Samarltan, this is
_most disconcerting. .

~ But let us go further,, and the conditiOnsfof true apostolic
activity will be unveiled for us. What is it that is praised in
‘the Samariten? His reslistic concern for his neighbor, without
anxiety,but effective,brotherly, paid by sacrifice. The Samaritan
was not restless. A busy man of action, always agitated,V>would
have passed him by too. So it is with Martha:  her action is not
‘actlon but rather anx1ety about her little progects, Mary and the
Samarltan, ‘the one in silence,the other ina brotherly 1n1tlat1ve,
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* received humbly, peacefully, in and through the reality of the
situation, ‘the reality of human encounters. - "Our Father, Your
w111 be donea.; Forglve us as we forglve others....'

Here we are at the Center. No more g1v1ng prlorlty to words,
however pious. TRather first of 'all active attention to the human
event taking place around us, giving help and pardon. Not a read-
iness 1o speak at once about God or to impose a formula for service:
neither like the levite, nor like Martha. It is for each person
and each group to live the gospel in such a way that the person or

- the group welcomes its task, "its individual or ‘collective human
duties, as from God Himself. The Gospel is fruitful only at this
price, at the prlce of prayerful action,action "attuned to reality,
dlert t0 the situation of men least floeded with Christian llght
and yet for all that recezved by the heavenly’ Father.

PrlnClple and Foundat;on, and Development

Who does noz. see how that glvesnewforce to at the same tlme
that it modernrzes. the applications of the “Foundatlon“ of the .
_Exercises of St. Ignatius? There you see well, stated with great )
vigor, the priority of action over words. This “1nd1fference" this
sovereign liberty, - is there defined and called. upon in terms of
<pract1cal choices on the basis of the glory of God.

Still,we must recognize that somethlng has changsd, somethlng
which rather reenforces the meaning of the Foundation, but modif-
ies and broadens its application. Since the time of Ignatius free-
‘dom has, through the choice of means,become realism,For each one;-
persons and things are ihe object of arigorous discermnment in the
light of the solid point of departure: "tentums-quantum", "in-so
far as"., Today we must find again this "operative" liberty 1n -ac-
tion and by means of action.

But the things, the persons, are no longer set there, fixed,
all arrenged statically as in a Flemish painting. The universe is
in movement. "Development™ gives adynamism to everything. In such
s way that action faithful to the Principle and Foundation cons1sts
from now on in keeping oneself open with regard o the progectsAof
this development, judging the human priorities in the measure in
" which they can be perceived. Indifference, the supreme gate to
realistic action is here, =as in the Gospel, related to listening
to the Father as He speaks through human evenis and situations.,

‘Openness to Jesus Christ' is transformed by its attentiveness
into the action of men,the gesture that helps them, that journeys .
with.them. Secularmzatlon? No, for it is a matter of listening to
God and His demands in men before speaking. And so spiritual dls—
cernment rooted in the Foundatlon, and "development"™ rooted in
the hopes of- our age, both are found' in_an active respect for the
same prlcrlty* the free service of men, all men, sons of God.
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THE PRESENCES OF GOD -

<« by Jo§é~IgnaCio'Lasaga

Variatians on an Augustinian Theme

) Lord I need You and I would 1ike to meet You.

Buf, what am I say1ng9 If I lock around me, where can I
urn my eyes without them being. directed to You? If I explore my .
body and my soul, is there any place where You are not?

But if I ask myself how I.can meet You, it is because I
have not, always and everywhere, known how to hear the fatherly
message of your words, how %o perceive the vibrations. of your
creatlve 1mpulse. ) o )

It is certainly not easy to motice your presence.Things some
-times present themselves to us as oo opague to let wus glimpse
through them your power and ycur love.

) But Yo surmount this densztv of thlngs created You have gi-
ven us the infra~red light of the faith.And in the life of a Chris-
tian there are brief hours when it is not difficult to experience
You within us, or behind .ue, or in the midst of our brothers, or
hidden in the deepest recesses of our being.

.

I have seen, Lord,the fringes of your mantle stirring in the
many-colored dances of the northern lights, and I have heard the
music of your voice as the wind caressed the leaves of the palm—
trees of my Cubs. :

You before me, Lord—-playlng w1th the atomle structureof’the‘
constellations,and with the mlcroscopzcsolarsystemsofthe atoms.
You, the God distant and all-powerful, who ‘were so ¢lose--so close

" %o me that 1 found myself completely submerged in your being.

And I have felt the warmthofyour breaxhandthe palpitations
of your father's heart in the loving and wunfathomable riches of
family llfe, in brotherly gatherlngs, in communlty prayer, in the
liturgical mysterye "Wherever twa or three will be gathered in my‘
‘name, I will be there."

6 -




I heve met You too inm -the sciences. When all through my
life, . I was opening my mind. to know,. in every physical law, in
‘every biological rule, in every psychological certitude,Il was dig
covering your secret designs, the marveélous plans that You were
following,and that You continue to follow, in the building of the
universe. For the progress of the sciences isnothing else but. the
marvelous. process in which men--atheists or believers, whether,
they know it or not-—go about reading your thought in- the pages
of the book of creatlon, charged with revelations. .

B

- In the bolitude of your churches, the small infra-red light
of faith has taught me to grasp your presence in the midst of
the inevitable denseness of things and the necessary limitations
of our senses. I do hot know how, - and I do not pretend to know--
what theologlan has explained the mystery?--but I am ¢ertain that
You have pitched your tent among us within the four walls of the
sanctiuary,” always ready ’co hear us, to bless us, to feed uss

But, Lord, there are times when ‘even - the small 1nfra—red
lzght of faith seems to tremble like a lighted candle- before
gusts of wind. When one has asked without receiving, when one
knockg- at the door and no one answers. Truly, that is how it
is when we see things from this end of the telephone by which
we communicate with You. Then we have the feeling that You have
left us or that You are asleep on the cushion in the boat in the
mlds'b of the storm that assaxls us.

And still, Lord, -that is perhaps, in a certain way, the -mo~ |
ment when You are present with us the most.It is the hour of your
‘absent presence. Because we, poor unlettered people,. ighorant of
your wise designs,we have not yet redlized that your teléphone is

- never disconnected and that your hands have never ceased to cover
us with blessings.Because what we have interpreted as ;youlz'*'éilence
is but an answer, full of meanlng, which our weak instruments of
‘reception -have not known how to grasp.~ Perhaps because it was an
answer given ina language which we do not yet understand. and which
‘we will not learn to decipher eXcept. in the life éternal.

Sometimes too, Lord, it is we who set about cutting communi-
cation with You, fleeing your presence, fleeing your sight. This
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"i& the tragic hour of sin.. We wish 'ﬁo separate ouréelves;- from
You in order to go to meet only’ onrselves, our miserable pleas-

ures, - our unadmitted ego:.sms. But even then, we must face up to

the inevitable reality of your presence. For when we sin, You are
‘in us, in our arms and our feet, in our eyes and our lips, in our
‘mind and our heart. And You are in the objects of sin, - in the
persons and in the things that we have put at 'bhe service of our
misdeeds and our caprice. In sinning, . we have smned, in a cer-
tain menner, with You. We have used your gifts to disobey You
and your blessings to curse You. But You, Lord, You continue
.slways to await us with open armsyand i3 is not difficult %o meet
‘You, on our return, .at a turn in the road. %A father had two
sons..." And I, Lord, who have been one of them, I have always.
found You scannlng the honzon as You wal‘t for the prodlgal.

But they ‘hell us, Lcrd ’that we ought to recogm.ze your faee
in all men, and that is reslly difficult.. How find You, the Lord -

of truth, in the hypocrite? You, supreme love, in the person of
the egoist? You, saviour of men, in the person of the persecutor

‘and the exploiter of my brothers‘? Perhaps itis hard, Lord, because
we stop at the shell of things, without searching for whai is es- ;
sential.Because in detesting their actions, which You too detest,-
‘we ought to love in them the man that You created and that You
want to save.For how could we hate them in their humanity if You,
You love ‘them? To hate them would be in some way to ha.te your work,
that is %o hate -You. :

One is never more aware of your divine presence, ILord, than
in theé ecstasy of supreme joys or in the storm of great a,nguish.
When the loved one that one had thought forever lost is found again
after the illness, the separation or the prisén. Or again, when,
all human hope exhausted, one ¢lings, in the midst of the fluctua
tions of agony, to the quieting anchor of prayer.

In these overpowermng momenj;s of l;.fe, when the mind seems
paralysed and & wave of impressions good and bad sweeps over us,
one discovers as at no other moment the’ amazing power of wordless
. prayer. Or perhaps the deep meaning of the repetition, which.at
- other times seemed to us mechanical,of a schematic verbal formula.
" In the most unsettled hours of my life I have been amble in this
way to feel around me the warmth of your presence.Not in the peace -
- of meditation, for my reason was too clouded %o speak with You.




Not in the richness of the llturgy, ‘because’ the churches were o0
far away. Not in the words of Scripture, because my eyes could not
penetrate their texts. In those days ‘T met You, Lord through Mary,A
in the worn beads of a8 broken rosary.‘

'"Lord, teach ug to pray", .

Lord teach us to llve in prayer.

Lord teach us to llve prayer.

To seek You and to meet You in all thlngs ‘and in men. TO dis
cover You in the mystery of mysteries of the universe, which is
human sufferlng.To serve You and to. revere You in the empty hands
of the poor man,in the impassioned cry of men who demand justice,
in the foul-smelling lips of a wound, in the nlghtmare that tor~
ments the poor head of an 1nsane 1nfant.‘

VGrant,Lord,that.We may learn,at all times and in all places,
to be aware of You without seeing You, . to hear You without under
-standlng You, to embrace You w1thout touchzng You.v

And grant that one day,at. the end of the rdad I come at Iast
~to'enjoy without shadows the brightness of Your infinite presence,
in & small, hidden corner, beyond the narrow gate by whlch humble
souls enter heaven. o > .




RGUND»TABLE;WITH FATHEB ARRUPE«

At the close of its last meetlng 1n Rome. the members of the Exe~
cutive Council of  the World Federation had a rare experience :
for over -an hour they exchanged ideas freely with Pather Pedro
'ARRUPE, General of the Society.-of Jesus. His spiritual depth,
openess, vivacity and creative 1mag1nat10n made it most enjoy-"
able snd worthwhile. The Executive Council had just had a spedal
gudience with the Holy Father. This led Father Arrupe to comment:

Pope Paul is often criticized.’ Journallsts sometimes mlslntep:
pret his thought. I know how it is, for I have sometimes been
the victim of their negative interpretations. I have had per~
sonal experience of the openess, charity and profound evangel
ical humility of Paul VI, -We should léarn .to look at persons
and things in & positive way.- It is. one of your tasks, you
members of CLC,to emph351ze “the p051t1ve aspects of the Pope's
thlnklng. And that takes ceurage.' :

Much of the conversatlon was on CLO-Jesuit collaborat;on, 2 natu- -
ral topic, since both groups are inspired by Ignatlan spirituali-
ty.<Some of Father Arrupe's ideas on thls'

The Spiritual Exercises are the great “motor“ of your CLC act-
_tlvlty. One-of your first tasks is to enter ever more deeply
" into them, Not just into the Exercises - into all of Ignatian
spirituality. That means getting to know the life of Ignhatius
and the Constitutions of the Jesuit order, .which are a kind
of crystallization of his spirit, even though'geared to reli’
‘gious. The Society of Jesus does not have a third order,  but
‘it finds in your movement a lay corps, -a body of laymen livin
- the same spirituality that we Jesuits do. We need to collabo-
- .rate more, just as you should ¢ollaborate with other religious
~and priests. Your goal is identical with that of the Society
of Jesus: to work for your own sanctification and that of
others, You must unite holiness and the apostolate. You need
to be contemplatives in action. The practice of the Ignatian .
examen will help you seek and find God's will 'in each situa-
tion, just as the "contemplation to. gain 1ove“ w1ll 1ead you
to find God in all thlngs.

Father Arrupe spoke of ecumenlsﬁ, and also of the need for adabi
ing the truths of the Exercises %o people 0f other cultures and
even to people not Christian. He talked of the 1971 Synod State~
ment on Justice ‘and showed how our work for development must al-
ways, in a true Ignatian spirit, be a search of the "more",  the
better; and that this means influencing structures. He underllne
the community. element as being somethlng very 1mportant today..
His concluding comment:

The secret of- persevering and progressingVin this life of con -
templation and of mervice ip to develop a truly deep and per-
ﬁ sonal love of Christ.




WHEN I PRAY...

by Gladys CASTELINO

“When you pray, go into your room, and closing your door,
pray to Your Father in secret; and your Father, who sees in se-
eret, w111 reward you.“ (Matthew 6: 6):. :

When I thlnk of prayer, I thlnk flrst of these words of Jeg-

us. From what He said about prayer, and .from his practice ofit, F
‘learn s0.much about what my own prayer should be. The first thing - .

I learn is that I need to pray. How many of us nowadaysthlnkprax
er a. waste of time. But Jesus acted and taught quite dlfferently.
And my own experlence too has taught me that I need to pray.»

,Why do I pray? Because God is my Lord my Creator, and I
know I depend on Him, - But much more, because He is my Father, or
rather, “our PFather". Is it strange that children should want to
talk to their father? And that is what prayer is——our way of
.talking -to God, our way of expressihg our thoughts to Him. I re-
member that Jesus promised us, "Whatever you ask the Father in my
name, you will receive". If we not only ask in the name of Jesus,
but pray in his own words--"Qur’ Father... ;==-will not we receive,
even more surely, what we ask” N )

I pray too because I am weak. I think of prayer as the great
means (6d has given man in his weakness. I kriow I depend entlrely
on God's grace.. And that I am prone ‘to sin. I flnd all of. these
strong reasons why I must pray.

_ What. do I pray for? What do I speak- to Goa about9 ‘Like
everyone else who- prays, about’ all kinds of thlngs. I pray ‘for
my own needs, of course. But I pray very much too for all my
fellowmen, for I know that’ Jesus suffered and died and rose for
all of us. My enemies get included in my prayer too, -for I remem—
Ber Jesus was quite clear that we mustdo this. One reason I. like
the Qur Father is that when I say it.I Feel I am notpramngsﬂoney
but that all of us are praying together. This invisible but real
sharing between the members 6f his Mystical Body is beautiful and .
consollng. What I ask most of all is that God nay begluﬁfled and
that we men may reach true and endless happlness, which 13 really
the same’ thlng.

Jesus;stressed‘so much that our prayer. must be sincére,[fhat
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prayer is only as good as the heart it comes from, I know this
means I must love my neighbor. So I do keep aiming at this,though
not always successfully, But I know I must keep striving for this
if my prayer is to be genuine.

God deservés'my, full ‘attention when I pray, that I know. So
I do make an effort to bring my thoughts together and to. avoid .
things that might distract. This is easier when I am keenly aware
"that it is God I am speaking to. But even when there are distrac-
~tions, I know I am praying well if I am trying to pray.

I pray too because I am grateful. We never fail to  say,

. “thank you" when we receive a gift from'a frind. And every day

there are many gifts from God. Some of them may be small, but I

‘try never to forget to say "thank you, Lord" at the end of each
day. P :

Falth teaches me somethlng else. Prayer alone, even prayer
that is the expression of true living, is not enough: I need also
to live a. -sacremental life. We members of the Communities should
£0 to meet Christ often in the sacraments of Penance and the Bu-
charist. I know how much I am helped by daily participation in the
 liturgy. I think it important that if for .some reason we -cannot
participate daily, we do so just as often as we can. For it is
there we specially meet Jesus, and He is our Life. ‘

) Jesus said, "Ask and you shall receive". So I try elways to
pray with confidence.This doesn't seem to meé to be hard to do,for
God is our father, and surely He will refuse us. Remembering the’
Harriage Feast of Cana helps me especially to pray with confidence.

Hary understood the embarrassment the bride and groom: would have
to face. All that she said to Jesus was, "The wine has run out®.

. A few words, which could mean. anything, ‘but Our Lord understood

. and although he replied, . My tlme has not yet come", éven then He '
dould not refuse hlS Mother.' o .

A good pa.rtvof the "Hail Mary" comes from Scripture, and I

find it a beautiful prayer. Perhaps for that reason tooc I find
~the rosary helps me. I know everyone must find his own style and
method of prayer and that few things are as personal as how one
prays. . What I can say ‘is that for me . the rosary is 'a prayer -
- that works well, ‘especially if I say one decade as the day starts,
a second on my way to work, & third at lunchtime, a fourth on my

~way home, and the last one at bedtime. It helps to infuse my




-whole day w1th the splrlt of ﬁrayef, to make it lightef and
brighter. B ‘

To me the most important thing about prayer is perseverance—-
never to stop.. We need it too much ever to give it up. I know It
do. And from experience I can say too that more than once friends
who at one time smlled indulgently at me for praying, came later
on 1o ask me $0 pray for them. We all need prayer--to ask God's
help, to plead for his mercy, to thank Him but maybe most of. all
because we need to talk to our Father. = >

"The Lord is near to all those who call upon Him, to all who
call upon Him in ftruth. He fulfills the desire of those who fear
Him. He also hears their cry and saveés them" (Psalm 145: 18-19).




THE C}IRIS‘TIAN LIFE ASSQOIATIQN OF FRANCE

An Evolution Marked by a Search for
Identity and, a Concern for Service-

by Claude BIJON

R It was in the- sixties that’ “the Christian Life groups were
,establlshed in Prance. Actually they began outside the two or
three Sodalltles of Our Lady which still existed at that period.
These new groups, - each consisting of five to seven couples and
often one or two single persons, began meeting with certain dJes-
uit.priests. . By 1966, about thirty such groups exn.sted. A nat-
ional liaison committee assured a certain ccordlnatwn among them..

In 1966 the idea germinated of establishing ™a corps of lay
people for service in the Church". The 1dea was not new, bui
that was the period at which, after much debate, the coordinating
committee decided to organize a deliberation based on the one
“held- by the first Jesuit companions to decide what means they
should taeke for their advancemeni, After a preparation of some
months, forty persons met during five days in dJuly, 1967, and ~
searched out together to define their next steps. As a result of
this deliberation, new statutes were proposed to the groups and
approved at their Congress in January, 1968. From a federation
of groups we became an association of persons. The Christian
Life communities took then the form and structure of a 51ngle
national Communlty, affiliated to the World Federation.

‘Among the means taken by the new association to develop the
‘apostolic life of this body of laymen, the creation of acommis~-
sion on apostolic priorities"™ deserves emphasis. Its task is to
be alert to what the world as well as the Church have to say to -
us about our apostolic choices. It is supposed to identify the
various thrusts and to propose them to the lay people who are.
joined together in the Association with the aim of service. This
was one of the decisive intuitions of this‘ period. Doubtless be-
cauge its scope is so vast, we have not yet grasped iﬁa full ime
portance and there is still much to be done to find the methods
‘best adapted to its work. At present the efforts of this commis-
sion are directed to assembling an analysis, to be made by the
groups, of the current political and economic situation {para-
graph 4 of the Letter of Paul VI to Cardinal Roy). It is along
these lines that the Gomm1ssmn is preparing five days of gtudy
and dellberatmn for the month of August 1972,
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Another commission is charged with the formation of the mem-
“bers of the Christian Life Association. It organizes sessions
and prepares proposals to aid . the groups in their format:.on and
is concerned with the reception of new members.. It is mective too
in the promotlon of the Splrlmal Exerc:.ses. )

This is the picture, sketched in a few strokes, of what was
establishéd by. the Congress of 1968. Wl‘bhln this framework, what
is the 'life of the Christian Life groups 1like? There Vare at
present about mxty of them, comprising around 700 persons. Their
meetings take place once a month, sometimes oftener. In contrast,
vefore 1968, +the groups were very azutonomous in their organiza-
tion and activity, -and relations beiween them very loose, mainly
by regional meetings once or tw:.ce a year.

Since ‘two years ago one can notlce a double evolutlon in the
groupsa

On the one hand a certain number of persons, . Assocm.tlon
members -over many years, are trying to form larger community
groupings outside the Association., This activity arose quite
spontaneously and one can see in.it the mark of the Spirit. One
notices in fact certain characteristics found in - the .different
efforts of this sort. It is always several persons of the Ass0cC-
iation acting together in a milieu where they are deeply in-
volved: neighborhood, parish, - youth. ‘They seek to form there
community groupings that answer the needs of the sector, and are
completely open 1o 2ll possﬂ:le forms of this: charitable ef-
forts, study of the faith, dialogue between the generations, etc.
These loose communities remain outside the Association and gen-
erally group pecple who want to conmtinue what they are do:.ng out-»
side any organization. :

But- at the same time, our members who set up these larger
comuunities still want to maintain a permanent relationship with
the Christian Life Association. Their activities with the larger
groups do not sallew them time to participate in the old-style
Association forms, and. they are asking for new structures within
the Association which w111 be compatible with thelr new 1nvolve-
men’cs.

A second tendency is noticeable, It is the appearance m.th-— )
in .certain ‘groups of what may be called "lack of faith". Some -
persons are troubled in their faith. In certain cases, a group
may for a time not celebrate the ZBucharist or may avoid shared
prayer because of non—bellevers in the g;roup°

x
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These two tendencies which we notice cause us some apprehen-
sion. The more ®0, since a close observation allows one to say
that both of these two trends are likely to intensify. in. the years
" ahead. Already two ‘reactions have appeared _or, more precisely,
‘one reaction in two' stages. ' o e A

N The'first reaction is  to lelp each -one find what he needs:
to help ‘the ‘"weak—believer" to find a response, or at least a
framework for his search; at the same time, to help the commit-
ted apostle find with other like-minded brothers the ‘strength he
needs to further his act1v1ty. This first reaction respects care—

T fully the needs of each and we must encourage it.

But it at once comes up agalnst problems - of structure and
method. Who will concern himself with the weak believer and
watch over his growth? And, on the other hand, where and in what -
community will the leaders of these larger, looser communities go
to steep themselves agaln in reflexion and prayer, in a word, %o
sit down and think over the tower that they are building? Can
one answer both these needs in the same group? ‘etc. To worry a-
bout guestions of - responsibility. ‘and structure, does not this
rigk putting a bridle on' the spontaneity of life? Or, to pay
Ao attentlon to such questlons, 15 this no% in fact to leave the
problém to the ecclesiastical agssistants and - to be satlsfled to

. be ;ust a consumer in the Church?

“Bonme- attempts are now belng made to respond to thls problem
‘by establlshlng on the regmonal level -a communlty joining togeth-
er all those who, after some years with the Christian Life: Assoc-
iation, have marked their adhesion o this corps of laymen by
their’ "cansecratlon" a term not entirély clear. This. community
- of service includes persons living in the Christian Life groups
s well as those who have left ‘these groups to work at- the forma~
tion of the laoser communities of which we spoke ‘earlier. It is
in these reglonal communltles, aided later doubtless by the com-
. mission on apostollc priorities, that the dlscernlng of prlorlty
) tasks and the a831gnment to missions would take place., At the
- same’ time it iy these communities which help the Christian TLife
groups of their region, <are leaders in the regional gatherings,
and are at the service of all. One or two regions have begun this
experiment, and seem to have found in it & new dynemism, a liber-
‘ation from internal problems for the goad of apoatollc servzce.ls
it perhaps t00 a sxgn of the Sp1r1t° ’
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Qur Christian Life Community.

by two young students
- from Padova {Italy) .
We are a very large group of young students between 16 .and
19 years of age. Belonging to different schools and institutes,
we are linked by the same sense of search as to how to form in
Christ =z Community. Too, we are trying to penetrate the social
reality that surrounds us, so as to get ourselves ready. for the
plunge into it. ' - ' . - -

. There are eighty-eight of us-~-slightly more.boys thén girls.

Our Community wants to be, 'and in fact pretty much is, open.
Since we are many, we are organized in groups to make our activ-
ity more effectlve and proﬁuctlve of greater results. The groups
are self-chosen, daivided accordlng to their interests. At the
year's start we suggested some themes of ‘a 'social and religious
nature to study and” explore, with each group being expected to
give an account of its work to the whole Community. In this

. framework the .groups meet once a week. " Using as a base printed

nmaterials and their own personal experience. they seek to throw
what light they can on the different problems. C

To 'make direct contact. with different aspects of our sp

ciety, we have committed--ourselves to some activities of. a
practical sort. | These . include ™ WO?k ‘in’ 'a sector just on the
,edge of Padua,,educatlonal efforts with youth (catechesis, games,
helping other asesocigted groups,. secretarial work), attempts at
contact with groups from the 01ty, some other activities here and
there that we've been asked’ to handle.

In 'the Nortise area, which is in’ the. process of rapid ur-
banization, we have tried to. organize after-school sessions for
every afternoon (two hours in length) for the children of the el-
ementary school,. a social group which with the help of boys from
the area organlzes cultural and social discussions, a- film discus
sion forum for the area. Besides, we are active in assisting the
sick and those families particularly needy. But sporadic and
haphazard sssistance isnot enough.So our aunlsalso to contribute
to the formation of a social conscience in the neighborhood and
tokcoordlpate efforts to  assure certain elementary civic rights.

- But actually,all thisis quite difficult because we are still
young and because we lack experience and preparation. We try to-
make up for this with study and with attempts at definitive solu-
tions, attempts that even if modest in their beginnings we always
try to continually advance and develop. There are about eighty of
us {including some university students and other frlends) worklng
steadily at thls effort in the area.

- 17
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We beg&n one act1v1ty ‘due to &’ spemﬁc request, and are

" now carrying. it on. We are _organizing a .collection of white

llnens and & workroom ‘to make bandages from them for use by

a leprosarium. In this work we have = double sim: to do at last
something concrete and which makes a certain contact with one of
the cruder realities of 1life, and, ' through our work together on
it, to unite ourselves more closely and to come to appreciate
each other. Here we are working on a project already established
" ané approved. The decision was made by majority vote: three and
g half days at- the workroom in: place of three and a half days
of skiing durlng the vacgtion of Pebruary 11-12-13,

A Communlty of high school : students must accept being fore
ever in CI‘lSIS, for we agre all in evolution and iwo years of
difference among us says a great deal. We experience great
difficulty in respecting each other's ideas, in accepting the daif
ferent levels of gradual development among us. But still, ‘all in
all (hav:mg overcome certaln moments of rebelllon) we are content
wlth our choice.

We gzre seeking to maintain fra,nk dlalogue with our mil-.
ieu and with the youth of Padua. With this in mind we thought
of publishing our own paper, called "Beginnings". For the pres-
ent. it is completely unsupervised and furnished to each one free.
In it any idea is welcome provided the ideas of others are re-
spected, and any criticism or self-criticism is admitted provided
the facts set forth are correct. In this desire for dialogue
" ‘and for openness wé hdve organized a lively propaganda for the
project of the bandages mentioned earlier, inviting everyone to
think about the problem of leprosy and then to aet accordzngly by
lending a hand. -

To give a fuller plcture of what the Communlty thinks, dis~

. cusses and does, ‘we must speak of the attempt -to -share our goods

that has been going on now for a year.: It is not an easy effort.
It costs much sacrifice, and perseverance in giving up certain
whims which would make our brother feel his poverty is really hard.
At any rate,the eleven youths who are making this experlment want-

' "to seek to be more poor ‘because Christ was poor.They want in this

way to prepare themseélves by a spirit of poverty to make the right
choices, t;hose of -every day now and the more 1mportant ones of the
future. . )

~In a word: . we all‘,'f‘eel the duty to prepare ourselves and to
‘begin already 1o act with the responsibility of Christians, We
‘feel exuberance and we feel conviction; of tenacity of purpose
perhaps we have too litile. We have tried then to give as objec-
tive an-idea as we can of the Community—-—of the Community as it
- is, but above  all of the Community as it definitelyf wants to bes. -
In any case, to sum up, the hours that we give each week to. dur
brothers are many. N : - o




4s to religious formation strictly so called: thirty-five of
us have made this year the Spiritusl Exercises, discovering the
value of silence as a fine instrument for spiritual work. All, the
boys and the girls in separate groups,have taken part in a course.
of seven lectureson "the problemof God in the face of contemporary
atheism", as the yearly religion course of the Community.

We try to find our.point of deepesti oneness in the Sunday
Mass. To prepare it, thirty of us form a choir in three voices to
lead the group and have a weekly practice. Seven or eight others
study the biblicaml texts for the day and in this way try to provide
a more correct and effective reading for the liturgicel assembly.

Sandra OMETTO and Jack ZANIN
4th Year Scientifiec

GLI ESERCIZI SPIRITUALI OGGI, edited’ by Vincenzo ‘Insolera, SJ,
Stella Matutina Press, Rome, 1972, 113 pages. .

This book lives up to its tltle- THE SPIRITUAL EXERCISES TO-
'DAY. It gives some profound insights into the Exercises, and,
since they are "the characteristic instrument" of CLC spirituali-
ty, into the. splrlt of our Communities.  In particular it aims
to relate the. Exerc1ses to current trendsr in the world and the’
Church.

The book, whose format and presentation are outstanding, is
a symposium by ten Jesuits, =all well guslified in the topic, and
two of whom have been closely involved in CLC. Among the authors
one finds Carlo- Martini,Rector of the Biblical Institute in Rome;
Meurizio Costa, & real authority on community discernment; Paul
Roger-Dalbert, long active in the French CLC movement;and Ignacio
- Iparraguirre, a leading historian of the Exercises.

Some of the chapter headings--"The Word of God and the Exer-
‘cises”; "Manipulation of Liberty, or Pedagogy?"; "The Community
Element in the Exercises"--reveal well the general thrust of the
book.

Father Insolera, Italian CLC national assistant, has done a
real service in publighing this vsluable and inexpensive book. At
present it is available only in Iislian. One hopes it will be
translated into other languages soon. '
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Let the entire body of the faithful pour ferth
persevering prayer to the Mother of God and
Mother of men. Let them implore that she who
aided the ‘bveginnings of the Church by her

" prayers may now, exaslied as she is in heaven

above all the smints and angels, intercede .
with her Son in the fellowship of all the
seints. . May she do so until all the peoples
of the humen family,whether they are honored
with the name of Christian or whether they
still do not know their Savior, are happily

gathered together in peace and harmony info -

the one People of God, for the glory of the -
Most Holy and Undivided Trinity. :

Vatican II Decree On The Church, No. 69.




