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FOREWORD el e

This Piogressio supplement is the fruit of many years of experience
and.reflection. One could almost say that the author is the “Christian
Life Commumty present in the five continents, with a history going
back four centuries, made up -of adults and young people, men and
women, of dlfferent social backgrounds

Two years ago, the CLC General Assembly approved important
modifications to the General Principles, and adopted by a large
consensus a new basic text. This was followed by ratification by Church
authority. In a certain way this was the reaching of a goal, the end of the
road. We also, however, like to think of it as'a midway point, .in many
senses a departure given that the text of the General Principles of 1990
is a text born of experience, which has as its aim to return to that
expetience in a permanent process of growth and reﬂection It is with
thlS in mind that the pages that follow have’ been ertten by a small
group of people, and brought together by an edltor into a. supplement
The source, though, is still the .Community, spread. throughout the
world, and the content is still the hfe of an Ignatlan (that is apostohc)
commumty of falthful in the Church e i

* 'CLC is'a community glfted w1th a spirit of dJscernment There wﬂl
be another General Assembly, a time for deliberation and décisions, and

a 1andmark in our history. These pages sit between two landmarks and
invite us to digest all this, to pray and to, seek the will of God. =

This supplement could be read individually or in groups, but
always with the text of the General Principles to hand. The commentary
refers to the first nine articlés of the GPs, which define “ our’ chansm”
and on which the other GPs and the General Norms are based.” '

May God continue to accompany us on our way !
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GOD’S GIFT AND THE GIFT OF SELF

The love and well-being with which God endows us is the
starting point of the General Principles. GP 1 reminds us

~that CLC came to birth around the mystery of the
Annunciation and Incarnation, the lovmg initiative of the
Trinity which finds a welcome in Mary. 'From the
Incarnation unfold the dynamics of walking in the path of
Jesus and identifying with his options, which are at the
root of the CLC vocation.

A contemplatzve and compassionate God

The« ~solemn and three dJmensmnal framework of the
Contemplation of the Incarnation, in St Ignatius’s little book of-the
‘szr:mal Exercises (101,. 110), is the opening. of what is going to
constitute the heart of the retreatant’s experience at the central stage in
the process of these Exercises. It is also what introduces the text of the
General Principles of the Christian Life Commumty, who consider the
Spiritual Exercises of St Ignatius to be the “specific source and
‘ characterlsuc mstrument” of the1r splrltuahty (GP 5) ' '

At the heart of both there is the mystery of the glft of God of the
Three Divine Persons who contemplate “the whole of humamty in so
many sinful divisions” (GP 1). The God presented by Ignatius in this
contemplation is, therefore, a contemplative and compassionate God, a
Trinity who, on the basis of what they want, contemplatmg humanity
lost and sinful, choose and, anéw, make up their mind to give themselves
totally, in a saving and liberating praxis, to thls lost and divided
humanity.

‘ ;The love of God is unconditional and eternal. This compassionate
concern and the decision that follows from it are the expression of this
love which is “faithful forever”... and has been since the beginning of
time.




Humczmty dzvzded

What God contemplates is humamty ‘dmded by sin” Today we
can express this' “division” of humanity in terms of the breakmg up of
the ‘three basic relationships: Our parent and child relationship with
God, since we have made ourselves the children of other Gods (childrén
of power, of money, of pleasure); the sister/brotherhood relationship
amongst ourselves, since we prefefred being self-sufficient, and
explo1tmg each other; and our relationship of stewardship with nature;
since we preferred to take its, gifts for ourselves (flndmg ourselves
ensnared by them) instead of bemg its guardlans

Gods healing and reconciling § gaze lets us rebuild these three
broken relationships. This decision, this ch01ce by God, means
identifying with humanity in every way, even in the most painful and
negative situations, in order to assume and redeem the human condition
from inside.

Humamty is glven the real possﬂ;nhty of beholdmg ‘God through
this glft of Jesus Christ, and so of “taking part through Him, with Him
and in Him in this lovmg initiative whlch expresses God’s promise of

faithfulness for ever.’

God takes on poverty

. Assuming the narrow limits of -the human condition, the infinite
God is incarnated and placed at the centre of history. Abandoning all
the riches of divinity to be placed “among the poor”; God takes flesh
and is born of Mary, “the poor-Virgin of Nazareth.” God accepts and
takes on the limits of what is human, the basic principle of the dynamics
of the Incarnation: in Jesus, nothing that is human is unfamiliar to God.

We can confirm that in the Incarnation, God “takes seriously” the
concrete, daily reality of that which is human, with its dramas and its
difficulties. In the “God who contemplates” we see a God who yields to
being touched by the history of humankind. The universal God, 4t this
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instant in human history, puts divine love into action and surrenders
everything — the Almighty humbled at one particular moment lost in
history,. where the Incarnation of the Word took place in Jesus of
Nazareth. - “His state was divine, yet he did not cling to his equality with
God, but emptied himself... and being human, he was humbler yet, even
to acceptmg death” (cf Ph11 2:5-11).

. In the mﬁmte expanse of the umverse and of all humamty, in the

divine infinity of the glotious throne of the Eternal Trinity which

St Ignatius puts before the dazzled eyes of the retreatant (SpEx 101-104)

there follows the house, the dwelling and the body of Mary in the scorned.
little town of Nazareth in Galilee, as the history of the theme to be

contemplated and a Composition of Place.  These particular

circumstances, humble and so human, are to be the circumstances of the

Incarnation, the focal pomt of the mdmsxble whole of Chnsnan

expenence ;

Amongst the men and women whom the Incarnate Word calls us to
meet, the poor have a privileged posmon It is amongst them that the
Word is placed in its Incarnation, “sharing with them their condition”
(GP 1). Because of this, it is beginning with them — in whom the gift of
God is most brightly and strongly manifest — that “Jesus invites all of us
to give ourselves continuously to God and to bring about unity within
our human family.”

It is out of the weakness and oppression suffered by the poor, out
from where life is most threatened, oppressed or crushed, that the
power:and glory of God, the Lord of Life, can shine and sparkle most
brightly. It is in the short and hard lives of the poor of the Earth that
the full dimensions of what God is are shown: Creator and source of
life, who can make the desert flower, raise-dry bones to make a fighting
army and make the virgin and the barren woman give blrth (cf Is 65:1,
Ez 37, Lk 1:36-48). : « Coe

- God does this, not by imposing from above, passing over time and
the human condition, but by taking all this on from the inside, becoming
a complete gift of love, stripped of glory and majesty, in all poverty,
obedience and. humility, in the form of Jesus Christ, Yahweh’s servant,
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“Obedient unto death on the cross” (cf Phil 2:5-11), in whom the
primitive community and the first witnesses recognised the Lord, the
Anointed One of God (cf Acts 2:22-36).

Our swfender to God

. v
- -

The chalectxc between the umversal of God and the partlcular of
the human condition marks not only the moment of the Incarnation -of
the Word in Mary, but also the process of the Incarnation lived by Jesus.
The Incarnation, though it was a mystery of universal dimensions, can
only be seen, contemplated and lived in the partlcular that is to the
extent that it is made concrete in history

Thus we, “members of the Chrlst1an Life Commumty who have
“composed these General Pnn(:lples are called to open ourselves to
this gift of God which is brought to us in Jesus Christ and makes us
capable of the gift of ourselves. We will live these dynamics in the
particularity and the poverty of our hves, in each situation of our daily -
life”, open to “the needs of our times” (GP 2) in a “freely chosen local
commumty” (GP7). L
The glft of self is.the vocation of the CLC member CLC isa path
which enables us to respond to God’s gift to us with a gift just as total,
fervent and radical, though limited. This fervour and this radicality are
expressed when we make our own “the options of Jesus Christ” (GP 1),
when we take on poverty and humility in our lives (GP 8d), when our
lives are. centred on his paschal mystery (GP 5), when -we participate
frequently in-the Eucharlst and are nourlshed by his Body and Blood
(GP 12a).. '

AII of thls Wﬂl mean that each of us' hves our vocation mtensely ina
world marked by injustice and poverty. It means living in‘such a way
that the contemplation of the “mysteries of the life of Christ” — as
offered to us by Ignatius in his Exercises ~will lead us to share and feel
for the situation of the poor, where Jesus-continues today tobe
incarnated, to live his ‘passion, and be resurrected in an Easter still
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possible thanks to the love of God the Father through the power- of the
Holy Spirit.

Under the movement of the Holy Spirit

It is this same Spirit which continues today to bring about God’s
gift to us and to make it possible for us to give in return, “in all our
particular circumstances” (GP 1).

~ This same ‘Spirit, who touched Mary in . all fullness .at the
Annunaatlon and who made Jesus proclaim his rmssmn in the
synagogue in Nazareth, is the one who will make us into “witnesses
before all people by our attitudes, words and actions”, making ours
Jesus’s mission “of bringing. the good news to the poor, proclaiming
liberty to captives and to the blind new sight, setting the downtrodden
free and proclaiming the Lord S year of favour” (GP 8)

Jesus Christ, the Incarnate Word, is the real p0551b111ty, given to
humankind for ever, of makmg history over again.. He gives history back
a new logic, that can draw it back towards God, with that same God as
its starting point. Human life — our life — founded on the Incarnation of
the Word, is Christ-like life, a life of discernment in the Spirit, following
in the path of the Son and domg the wxll of the Father

Contemplatzves in action

Seemg hlstory ‘in a contemplattve way” has meant, since the
Incarnation, seeing it through the eyes of the poor and exploited. The
Incarnation demands of us and pushes us towards a change of view, a:
change of “from where” we see and understand history. God’s power is
only seen with the eyes-of weakness, with the eyes of those who wait to
be freed and to be recognised in their original dignity. . :

The experience. of love which brings about the salvation ofk
humankind and of history, which recreates history. starting from God,
becomes an experience possible for us. God offers it freely, the




Incarnation, life, death and resurrection of Jesus Christ, and 4sks s to
take part “Through Him, with H1rn and i in Him” in th1s experience of
love and service. -

And 50, the task put before us in fo]lomng the path of Christ is the
continuing of his work: to bring people back to God, to create and
recreate the bonds of sistethood and brotherhood, and rediscover
stewatdshlp of nature, puttmg it at the s service of God’s original plan.

' The. chaﬂenge thrown down to us is to make this present and
operauonal in our social, economic, religious and cultural realities, so
different and so changing. To put it another: way, meditating on the
Incarnation- finds its natural continuation in the Meditations of the
Kingdom (SpEx 91) and the Two Standards (SpEx 136).

Beginning with the love and service we recéive from a God who
promises and shows us everlasting faithfulness, we too, in CLC, can
launch ourselves into the fascinating adventure, the continual
apprenticeship of Joving and serving in all things. . :




THE SPIRIT IS OUR GUIDE

GP 2 is a fundamental text, which glves pnmacy to the ‘
Spirit and at the same time recognises the necessity for
intermediate structures, showing that there is no conflict
between these two dimensions. In this sense, it could be
said that GP 2 constitutes a key to reading the whole of the
General Principles, sifice it indicates the attitude and toné
with which'they should be read. Because of this, failing to
take in this Principle could lead to understandmg the GPs
- and GNs too rigidly, and to an incorrect interpretation of
* the CLC process outlined in the General Norms. GP 2
*,  also contains a rich summing-up of the CLC vocation and
.« introduces from the start such .important themes a3
discernment, freedom, and being at God’s disposal,
presenting the CLC style as an active opening to the Spirit

of the Lord. :

GP 2 IS A FUNDAMENTAL TEXT..

The primacy of the Spirit

This is a fundamental text because it provides us with the key to
understanding the whole of the General Principles: they are not to be
understood literally, but spiritually, that is under the inspiration of the
Holy Spirit, with a permanent attitude of discernment.

In comparison with the text of the GPs of 1971, a fundamental
change can be perceived, present throughout the whole text, which
makes a strong impression. Where it was said in 1971 “our Movement”,
we now say “our Community”, showing how far we travelled before and
after Providence ‘82 with the near-unanimous approval of that World
Assembly: CLC is a World Community (see, further on, the commentary
on GP 7).

The final phrase “for progress and peace, justice and charity, liberty
and the dignity of all people” did not appear in the revised text put
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forward by the Executive Council. At the Bolivian community’s
suggestion, the Alternative Text, the one approved in this case, retained
this phrase from the GPs of 1971. The Guadalajara World Assembly
voted almost unanimously for the alternative version, which
demonstrates the feeling of :the ‘assembled community about the CLC
mission.

Saint Ignatius, in the Preface to the Constitutions of the Society of
Jesus, writes “for our part, more than any exterior constitution, the
interior law of charity and love which the Holy Spirit inscribes in our
hearts must help towards this” (that is the service of God our Lord).
With this, he gives the reason for and sense of the written Constitutions
-and establishes the balance between the external and mtemal law, giving
pnorlty to'the latter Thls is also the point of our GP 2

A ?zecessary z%éermedzum

A possxble trap we could faIl into here in partlcular the younger

ones amongst us, would be to see the GPs (and the General Norms) as a
“construction” imposed on life, as a “bureaucratisation” of life itself,

failing to take account of the fact that fulfilling great ideals also requires

orgamsatlon A general allergy to the institutional is one of the 51gns of

our tl.mes ' .

In the 11ght of th1s text, a sense can be grasped of the kmd of means
necessary to live our ideal of life: to live it in relation to the Spirit, who
dynamises us from inside. Without this it is not possible to understand
the deep meaning of the GPs.

How fo “,ngd them: a boékfforf ;z'zzayz}zé with

The text of the GPs is a spiritual text rather than a legal document.
More than something to be studied and analysed, it is a text to be
inwardly absorbed, a book of personal and community prayer. One of
the ‘deepest and most gratifying experiences of the World Assembly in
Mexico, for many, was the “Communal Reading Groups” in which ten
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to twelve people from different countries read together the main articles
of the GPs. After personal prayer, we shared whatever struck a chord
inside us about some passage or phrase. Through sharing and listening
to what each person felt inwardly, we would learn how the Sp1r1t 1tself
was leading us to come together in close union. ,

THE CLC VOCATION SUMMED UP

“Let yourselves be led by tbesz'rz?’" (Gal 5'16) |

CLC is a. brother/sisterhood of the Gospel What unites the
Community is not a legal code but the spirit of the Gospel, which |
creates a way of life — a life experienced together and separately. It is the
sharing of fundamental convictions, a system of gospel values, a. way of
going about things, priorities. These cannot be written down, but they
are so deep and latent within us that they constitute our own vocation
and identity, “unity in love and action?, (GP 7).

, Belng a Chmsman way of life, it can only be centred on that which
constitutes the centre of Christian life: love. Love is the Spirit of Jesus
which lives in each one of us and inspires us from within to the x way of
following Christ. We are “Christians... who want to follow Jesus Christ
more closely and work WIth him...” (GP 4).

The GPs are no more than an aid — a necessary means — to
following this path. Without the inzerior law of love, though they are

meaningless.

The Christian option can only be a way of freedom: the freedom of
the Children of God. “Christ freed .us so that wé would remain free”
(Gal 5: 1)

Thls interior law of love is a promptlng mSIde of every person
~which drives us to do good through love. Thus human beings are free,
autonomous, and at the service of others. “Serve one another in works’
of love” (Gal 5:14). Formed in this way is the principle of interiority
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which was born with the preaching ‘of the prophets in the Old
Testament (cf Jer 31 31 34) -and extended by Jesus.

We cannot however 1gnore the conflicts.  Humankind -is a
remorseless idol-maker. We all have this tendency in is. The external
and written rule is the kind of thing we often make into an idol. Our
Community, everywhere and at all levels, could often suffer from the
bitterness of these conflicts, but what God asks of ‘us is love, hot legal
formulations, nor external observances

R Soe . H

‘Because of this the personal mward digestion of these GPs can
help by purifying and balancing out, seekmg, before all else, the Spirit-of
love and freedom. This Spirit lives in us, speaks in our hearts and
expresses itself.in our lives, in the communication of each. one of us, and
deep in every word of the GPs. ~ -+~ - .+ »

o

¢

It is here that a listening attltude characteristic of the way we run
group meetings, encounters, courses and assemblies, andour own lives —
comes into its-own. It is here that it is meaningful and necessary.

'ILbe‘Sé)z)’z'tdofi freedem z;nj ordinary life |

‘The “interior law of love... which the Spirit inscribes in our hearts”
is the source and. the principle of our creatwlty and our bearing of the
fruits of Christian and apostohc life, since it “expresses itself anew in
each situation-of our daily life.” If we allow ourselves to be moved by
the- Spirit, we will - dlscover how the Spirit respects “the unigueness.of
each personal vocatlon — of every kind of man and woman (cf GP 4) -
: and makes us open and free, always at the dlsposal of God ”

So daﬂy hfe becomes a place graced wnh the expenence of: the
Spmt -Our CLC vocation has as its peculiar characteristic the call to be
lived and fulfilled in the everyday and the actual, because we are called
to seek and find God in all things, including and above all in:the hum-
drum, in the ordinary, in the tangible, those things in which we are:most
mvolved and not just in the exceptional, the extraordinary or the most
remarkable.
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- CLC spirituality, because it is Ignatian, is a spirituality of the real.
God can be revealed to us in all things. We must 'seek and find God in
all things. This pedagogy leads us to love God in all things and all things
in God.. “We try to give an apostolic sense to even the most humble
rea]ltles of dally life” (GP 8¢). ‘ : ® ch

B.ez'n‘g m‘k Géa"’sdz'sposal; the key to our charism . :

The interior law of the Spirit of Lové makes ﬁs “open and free,
always at the dlsposal of God.” Th@se are the resuhts of the action of the
Spmt

3 Such is the fruit of théfPriilciple and «Foun‘dation'sof,the Ig’natiarvlz
~ Exercises: indifference or inner freedom, which is not just freedom from:
a]l that is not God but also freedom for all that God wants.

Thls emononal balance Whlch is Ignatlan mdzﬂereﬂce and. Wthh
puts us truly at the disposal of God’s will, is the fruit of our emotional
commitment to Jesus Christ as the Lord of our lives. “Now this Lord is
the Spirit, and where the Spirit of the Lord is, there is freedom , says St
Paul (2 Cor 3:17). L e o

- -The task of every CLC member, no matter what stage of the process
they are at, is growing in being at God’s disposal. . This is the result-of
the grace of the Spirit, but is also very much a part of what each of us
“wants and desires” truly and deeply.” The goal or the end of our
vocation and mission is “to follow Jesus Christ more. closely and work
with-him....”,- “to become committed Christians” (GP4); “to become
more competent workers and convincing -witnesses” . (GP 12). It
demands that we “put ourselves at God’s disposal”. Without being
open and available in this way, we cannot make those radical choices
which our vocation prompts. us to-make: “to work for justice through a
preferential option for the poor and a simple life style” (GP 4). -All of
the General Principles ask of .us this.openness, this freedom -and this
availability. Without this, we will be able neither to hear nor to live out
what they put forward as a Christian way of life.
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Our task: to answer, wzt/a Cbrzst the needs of our tzmes

It s the. Spmt 1tse1f who cha]k;ng’es us tosee our serious
responsibilities and to seek constantly the answers to the needs of our
times”.

* When Jesus proclaims his mission we hear him saying “The Spirit
of the Lord has been given to me, for he has anointed me. He has sent
me to bring the good news to the poor, to proclaim liberty to captives
and to the blind new sight, to set the downtrodden freé, to proclaim the
Lord’s year of favour” (Lk 4:18-19). Tt is in this way that Jesus answers
the needs of his time and those of all time. We are called like him and
with him, to make our response. We have been anointed and
consecrated by the Spirit, to bring “the good news to the poor”. Like
Jesus himself, we must say each day “this text is being fulfilled today”.
“QOur life is essentially apostohc” (GP 8). We must work with “all those
of good will for progress and peace, justice and-charity, liberty and the
dignity of all people” (GP 2) strugghng to change oppressive
structures” (GP8 : R L

;,-vs EXL

In the contemplatlon in the Exerczses of the “Etemal ng” Swe
listen to the call of the Lord to work with hiin, that by followirig hir in
suffering, we may follow him in glory. We ask “not to be deaf to his call,
but prompt and diligent to-accomplish his most holy will” (SpEx'91,95).

In “To Attain the Love of God”, we ask that-with “intimate knowledge
of the many blessings received, we may “love and serve ‘in all thmgs
(SpEx 233). - Accepting the spirit of these" conternplanons, we recognise
that the encouragement and help to-live everything'in our lifé as a
mission, announcmg Jesus in word and deed comes to us. from the
Spmt R TR

Ceso e - 2i b, e T

With discernment

It is the Spirit who guides us to permanent discernment “to seek
constantly the answers to the needs of our times”. “Personal and
communal discernment” (GP 8c¢) is the tool which our spirituality gives
us. ]
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We should have mobility in mission; we can’t turn what we achieve
for others into an idol. Rather we should review it on the basis of
analysis and discernment of the needs of our time, remammg open to
the changes which the Spirit keeps prompting in us. ’

One of the dangers that can kill the life and creativity of our CL.C
groups, especially among adults, is settling down into a routine, into the
routines of life; the routine of the group meeting, of its rhythm and
frequency; the routine of our past experiences; the routine of what we
have always done. - Routine blocks the spirit of dlscernment and
smothers the life of the Spirit. : ~ : :

At; the beeért of a 'Cburcb that z's communion

~ Union is also a fruit of’ the Spitit: “to work together Wlth the entire
People of God and all those of good will” (GP 2) S

Our vocation is communal ecclesial. We are compamons of Jesus
in his mission. Our charism and our spirituality are of and for the
Church. We must know how to share Wlthm it, openmg ourselves to
workmg together w1th others :

This workmg “together is what makes sure that CLC is not and
cannot be a sect or a closed group in the Church. One of the most
common risks is of turning our groups into cosy circles, which people
feel good about because it gives them a feeling of security, so they get
settled. This leads some to glorify their own particular group. The Spirit
militates against this kind of - setthng -in. We are not there for ourselves,
but for mission, to work in union with others, and to open ourselves to
what others are doing in collaboration with us in our mmatwes and
institutions, for the building of the Kingdom.
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AHISTORYOFGRACE

. ,GP 3 helps us to see. the persmtence of the actlon of the
- . Spirit. It invites us to rediscover our Ignatian 0r1g1ns and
. to value the many gifts received over the centuries. It
suggests to us an attitude towards our history and towards
- thepresent: moment: gratltude ‘humility and faithfulness to
o  this grace, a ¢communion which transcends the limits ‘of
fret s space and time, and @ capacity for renewal in the ‘Church:
' ©~ 'The text also has a juridical value; poisiting out’ the fact of
~ " Pontifical - approval and setting CLCwithin- the visible
© " ‘fabric of the Chiirch. ‘It also has a practical, pedagogical
- -value in that those groups-who have not taken .part in.the
... ..renewal process may define their vocation-and their service
. in the Church; either in the .CLC-World Commumty as
. expressions of such, or outs1de of it, as diocesan: or

national associations. <

Ignatian orzgms TP S Few e

- No.3 of the General Pnnc1ples of the Chnsnan L1fe Commumty
sets the movement in a long history, underlmmg its continuity with the
Sodalities of Our Lady, set up by the Soc1ety of Jesus and first approved
papally in the sixteenth century. . It is not possible to understand_the
CLC of today without knowing this thread of their history, in particular
their origins around the charlsmauc personahty of St Ignatius of Loyola,
and his Spiritual Exerclses . L RS

The GPs, first app'roved'i‘ﬁ‘l%gE’coffeéﬁdﬁd to afi attempt at a
renewal of the rich tradition of the Sodalities. It was, on the one hand,
an attempt to return to the1r omgmal msplratlon lost over the course of
time, particularly in virtue of their separation from the Society of ]esus
from the time of its suppression in 1773. On, the other hand, it was
sought to adapt them to the present day, most of all to the spirit of the
Second Vatican Council and the modernisation it gave rise to, though
the idea of renewal was developing even before the Council. ..

The Sodalities are the fruit of. Ignatius’s Exercises. . His first
companions, as their. missions in different Italian cities:came to an end,

17



http:suppres~i(.)ll.in

formed groups of laypeople with the aim of helping ‘each other to
follow Jesus and to put into practice the attitudes of prayer and service
awoken by this spiritual experience. - Father Tim Quinlan SJ, in
Progressio of May 1988, set out the experience of Peter Faber in Parma,
and suggested that in this and similar happenings we could find what
could be called the “prehistory” of the Sodalities, today CLC. Set in the
same perspective was the address of the World Ecclesial Assistant, Fr
Peter-Hans Kolvenbach, to ‘the World CLC Assembly in Guadala]ara,
particularly in. the paragraphs relating to the first “companies” of
Ignatian laypeople. There. is no doubt that it was also part of this
tradition when the Belgian Jesuit Jean Leunis, regarded as the founder
of the Sodalities, brought together a group of students at the Roman
College, with the aim of preparing them for apostolic work in the city of
Rome. " The particular characteristics of -his group ‘set it in continuity
with these first “companies”: the close union of faith and life; the
emphasis on the community and apostolic dimension; and the Marian
inspiration coming from the contemplation of the Incarnation.

Generally, in the Church, life is a step ahead of structures, and
Church approval is the confirmation of an action of the Spirit which has
- already borne some fruit. Thus, after nearly twenty years, by virtue of its
exceptional quality, and its locatlon in‘the Roman College, model for the
Jesuit “schools* which were springing up all over ‘the place, the
comrhiinity founded by Leunis had become an example and a norm for
the groups in the new’ colleges “This privileged position was recognised
by Pope Gregory XIII in 1584, wheén he conferred on the Roman
Co]lege Sodality the qualification of “Primary Group”, which the others
should reproduce and to which they should affiliate thernselves

This rich evocationof Ignatlan origins and subsequent development
is put together in GP 3, and confirmed by the authority of the Church in
the decree of approval. It is interesting to note that GP 3 was the only
one to be exphc.ltly quoted and relterated m that decree e

T/oe pefsz'stence of grace

- Having - reaffirmed the ' richness and the originality of the
“prehistory” and the first developments, GP 3 invites us to consider the
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centuries that fo]lowed in an attltude of openness and recogmtion
towards our, hlstory T i o :
Indeed followmg the approval of the Przma Przmam the Sodahtles
multlphed rapidly, as a:lay movement at the service. of the 'Church,
animated by a deep spirituality and a great apostolic dynamism. This
growth was founded particularly on the young vitality of the Society of
Jesus itself, who offered just What the problems of the time’demanded.
The Jesuit college of that time/ as an official ‘institution of free public
education, was in some way the heart of the town, and at its'very heatt,
the’ Sodallty ahd the Spiritual Exercises constltuted the basic tool for the
deepening of faith and apostohc serv1ce offered by the Jesuits to all
those who asp1red tokeep growmg in the1r Chr1st1an comm1tment ‘
*“Besides student’ Sodalities, ‘there ‘were also sothe from d1fferent
socml and professmnal groups. The i nnportance of their contributiod to
the Church of that time is reflected in the enthusiastic words of Pope
Benedict XIV:in the. bull “Gloriosae Dominae”" ‘of '1748: “The
incal¢ulable benefit that people of all classes of soc1ety have drawn from
these Sodalities, gifted with holy and wise 'rules in keepmg Wlth the '
deferent c1rcumstances of the sodahsts is mcredlble '

~Butin the course of the second half of the elghteenth century, the
suppressmn of the Society of Jesus by Pope Clement XIV was to change
decisively the course of Sodality history. Until that point they were all
guided by Jesuits. With the disappearance,of the ;Order; the Pope
entrusted their supervision directly to local:bishops, allowing them to
create new groups.,. This decision gave -rise to,considerable growth.
During . the. first two-centuries, up until the. suppression. of. the Jesuits,
there were two and a half thousand groups. Afterwards, in the pemod up
to the appearance of the GPs, over elghty thousand groups affﬂlated
However, this evolution progresswely dlstanced the Sodallties from
their authentic spirit, not solely because of a massive expansion and a
lack of selection” and: formation, due-to the huge number. of members,
but als6 because of the abandoning of the Ignatian Spiritual Exercises;
the guarantee - of - their . specific charism.  They: turned into pious
associations, given principally to encouraging devotion' to the Virgin
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Mary. Their. Marian devotion had itself changed for the most part.
Initially Mary, contemplated in the scene of the Annunciation, was seen
as an inspiration for the Sodalists’ life of faith by her self-offering in
service to the Lord and her mission on Earth. Later on, though, she
‘ came to be seen as more of a proteetor against the perils of the world

'\Wlth the reestabhshment of the Soc1ety of Jesus in 1814, the ]esults
again began encouraging the Sodalities, but the movement as a whole
had escaped their control. Half way through this century, only .one in
twenty Sodalities-was under their guldance although the Holy See had
newly entrusted them with the task of ‘inspiring the movement and
maintaining its original spirit. Not everyone realised what a change in
identity had taken place in the Sodalities, but little by little, an
awareness spread among the leaders of the need to return to the original
Ignatian spirit. This was already being expressed in 1948, in Plus XIT’s
Apostohc Constitution “Bis Saeculari”.

n the time before the Second Vauean Councxl a great number of
Sodalmes passed through periods of crisis. Many had started to_use
other names. At the request of the hierarchy, they became Catholic
Action in many places. Others began to founder, and their activity
diminished con31derably What was lacking was a more universal spirit,
which is why it was necessary to recover the umversahty of the original
charism, without ]eopardlsmg effectlve mvolvement in local churches
and local realltles

< The GPs of 1968 represented the formulation in umversal terms of

this renewal plan. Ratified by the Holy See, they constituted the new
framework in which the Sodalities of the whole world were to move
forward from then on. This was a deep-rooted change, symbolised by
the discarding even of the traditional name of “Sodalities”, now re-
christened CLCs. Mistakenly, many were determined to see this as a
break rather than a renewal, especially those who were 1gn0rant of the
first | part of our htstory -

Tt is certain that the renewal Weakened those Sodahtles Whlch were
not already weakened. Among them, many kept legally to the new
pattern, and how things went subsequently varies very much from one
part of the world to another . « :
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An attitude to our bzstory L

. The spmt of the GPs is umversa] Iti mvxtes us to draw lessons from
our history, to’ grow in relation to it, in the continuation of time-
honoured . grace and to live “in communion with all those who have
preceded us”. Communion will be possxble if we place ourselves before
our spiritual tradition “in love and prayer”, with a view to the Church
who has suggested sound models to us, “friends and valid intercessors
who help us to fulfil our mission. Wlth confidence, we can ponder the
examples of Saint Ignatius, of Saint Francis Xavier or of Blessed Peter
Faber; of St Francis of Sales, Saint Alfonso Maria Liguori or Saint
Claude la . Colombxere, or more recently Pier Giorgio Frassatti or
Victoire Rasoarimalala. Long is the list of men and women canonised by
the Church over the centunes, with whom we are in communion.

Today we find ourselves where the Spirit 'of the Lord has led us,
which doesn’t mean we have made no mistakes, nor that, we won't
continue to make them. The text and the spirit of GP 3 value posmvely
the path that has been followed and the capacity to be renewed in
faithfulness to a grace. In this sense the decree of approval which recalls
the necessity for “renewal, in the Spirit of the apostolic life, both
personal and at the community level”, is more explicit, having posmvely
appreciated the origins and subsequent developments.

It is useless to go outside this dynamm process to look “from
outside”: from an idealised past, or a present’scen in absolutes, with
false dichotomies and spurious comparisons, by universalising a local
situation or rigidifying the universal; with unfair questions or hasty
judgements; or by underestlmatmg the demands of a vocation. Rather,
GP 3 ‘irivites us to consider our own experxence “from within” a time-
honoured | process’ guided by the Spirit, “from within” the Chuirch and
its successive confirmations, “from w1thm the dlffxcultles and successes
of the path we are fo]lowmg -

Tbe Juridical valzze

It is- certamly true . that the ]urldical aspects are not .the most
important and should not be overstated. Nevertheless, it is important
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not to fall into the trap of putting spirit and structures in opposition to
each other. The Church, animated by the Spirit, has found and set up
certain forms to contain the great richness of the’ gifts which'the Spirit
pours on the baptised. The juridical forms are neither perfect nor
absolute, but they allow aclearand effective involvement “in the
communion and the mission of the Church.” As expréssed in'GP 3 and
cOn’ﬁfmec‘l in'the Decree of Approval, the ‘Christian Life Community is

“4 public international Association of faithful, of pontifical right”. The
clecree is clear about being a “confirmation” and not a new canonical
éstablishment or approval, so reaffirming the continuity with the origins
themselves and with ‘the initial approval given in 1584. Being “of
pontifical right” is a form of words which demonstrates the universal
value of CLC, and which doesn’t niced to be closely examined-in each
case to see whether or not it is an authentic ecclesiastical expression. It
was along these lines that numbers 30 to 38 of the General Norms were
~ drawn up, dealing ‘with the settmg up ‘and development of national

commumnes and thelr sub- sect1ons o
DR

Tb" P‘-’ddgogzc and orgamsatzmml value

'GP 3 - establishing the contmuity thh tradition, posmvely valumg
the renewal and clarifying the ecclesial - aspect ‘of CLC - has some
important implications from the point of view of _pedagogy ancl the
development of organisation. :

Tt is clear that no one can use the CLC or Soclahty name, 1tself
unless they belong to the one international organisation which is in this
tradition, according to the )udgement of the authority of the Church,
However, the international organisation Whlch we have in front of our
eyes does not set out to subdue or stamp out the life and rlchness that
exists locally One can play a part in this international- organisation
pleno iure by the true acceptance of the GPs and the guidance of the
World Community (cf GN 3). But one can also contemplate having
working relations on different levels, without usurping anyone’s: pastoral
role, thereby creating a rich reserve of apostolic collaboration and means
of formation. One could consider, for example, recognised associations
in one diocese or more, necessarily subject to the bishops who approved
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them, who wish to be linked with the CLC Community in order fo gain
from certain aspects of this tradition. Their belonging would have to be
in line with General Norm 12 and its specific nnplementatlon in each
country s national statutes (cf GN 35 ) :

All'in a]l GP 3 is nch in spiritual 2 and ecclesml ‘content, and hence
also rich in possﬁmhues for plannmg future developments for giving
better service.
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THE PURPOSE OF 'I‘HE CHRISTIAN LIFE COMMUNITY -

- GP 4 is one of the best short presentations of the Whole of
our identity. When inviting people to approach the GPs
for the first time, it is helpful to begin with this, because it

- transmits the core of what CLC means to its members. In
step with the logic implicit in our name “Christian Life
Community”, GP 4 first focuses on the following of Christ,
then invites us to witness in our lives and finally highlights
the meaning and importance of community. Work for
justice and simple lifestyle are shown as dlstmgulshmg
marks of our CLC.

Christians: building the Kingdom

We are Christians, in other words, people who follow Jesus and
work with Him in building up the Kingdom. This is the core of what
CLC is all about. “Jesus was not a Christian”, is the rather
provocative title of a recent book. It is worthwhile to reflect on this
title, though the book itself is not of interest to us. It is true that
Jesus was not Christian, true in the sense that his purpose was not
Christianity, but the fullness of life for all people. Jesus dreamt of
God’s Kingdom — all exegetes agree on this point. Perhaps we don’t
always realise how the Kingdom is connected with our daily
experiences, even the most profane ones. At his first appearance in
Nazareth, Jesus reads from the book of the prophet Isaiah: “The
spirit of the Lord has been given to me, for he has anointed me. He
has sent me to bring the good news to the poor, to proclaim liberty to
captives, and to the blind new sight, to set the downtrodden free, and
to proclaim the Lord’s year of favour”, and further on, “This text is
being fulfilled today even as you listen.” (Lk 4:16-21). Jesus was an
incorrigible “world-improver”, and this is, also clear from his
programmatic speech — the Sermon on the Mount. Maybe, though it
is even clearer in the description of the Last Judgement. It is by
feeding the hungry, giving the thirsty something to drink, clothing the
naked, visiting the sick and imprisoned (Mt 25:31-46) that you will
reach God — and these are all rather profane actions!
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Jesus’ purpose was the Kingdom of God. In the Spiritual Exercises,
Ignatius lets the Three Divine Persons look down from heaven to edrth
and conclude that the Second Person will become human, in order “t
bring ‘about the salvation of the human race” (cf SpEx 102, GP 1)
Again, Jesus’ purpose is the salvation” of all men and women, and our
faith is related to this purpose. This purpose must also be, rlght from
the start, the purpose of CLC. A spirituality only intetested in or
focused on its own inner development'is false: Our being in CLC, our
bemg in‘the Church, our Ignatian her1tage everythmg that we are, is for
the service of the ngdom of God L

When we bear in mind Jesus’ ‘purpose wé can’ undetstand what it
means’ to follow Him wmore closely. " In Jesus, God’s Kingdom ‘has
dawned. Not only does He make the Kingdom closer to us, but He is
the ngdom of God right amongst us. It is not just'a comcldence that
the ‘expression‘ “Kingdom of God” disappears from the Acts of the
Apostlés and from St Paul’s Leétters. It seems that it is to give space to
the spirituality of the imitation of the Lord. For Paul, true life means life
in Christ.

So far, the text-of GP 4"is simply about being a Christian. -‘The
purpose of CLC is indeed ;simply to form Christians. Ignatius never
wanted the Jesuits to. be called “Ignatlan after him, like the
Bénedictines after Benedict and the Franciscans after Francis. Ignatius’
disciples were to be called after Jesus, because they were “Companions
of Jesus”. Perhaps for the same reason the General Assembly in Rome
1967 decided to choose the name Christian Life Community, relating it
to Christ our Lord and without other’ references for example to
Ignatius. : :

, And yet, CLC is a particular vocation wztbm the Church. Tven
though it is always about the same Gospel, there are many windows
through which we can see that Gospel: The proper charism of CLC can
perhaps be defined by two elements. On the one hand, there is the
dynamic of the szrzz‘ual Exercises (see GP 5, on our sources) that
determines the way in which we work for the ngdom On the other
hand, there is a real World Community to which we belong, normally
through our belonging to a small particular group in which we exchange
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about our faith and our life. CLC as a Way of hfe rests on those two
pillars. - . .

Before going on. to the secbnd pafagr’aph of GP 4, let us consider
the importance of one or two passages in the first paragraph

~ No restrictions are foreseen on membersh1p of our Commumty -
“Men and women, young and adults, from all social conditions”. While
at the world level, eg. at any World Assembly, we can find this diversity,
at the national level this is not always true. Sometimes we forget the
youth or are not able to reach them. At other times, the number of men
and women is not well balanced. Very often, our membershlp reflects
only one kind of social background. GP 4 is a challenge in this sense.

, Fma]ly, it is important to understand that the expressxon “more
closely” is related to the Ignatian sense of “magis”, and does not contain
an 1mphc1t comparison, in the sense of better or Worse, Wlth other

vocations within the Church. |

Living: everything is possible, and yet not everyz‘]az}zg

 How do we actua]ly live our bemg Christian? How do we try to
make the Kingdom present among us? That is what the second
paragraph of GP 4 s about

We aim to become commztted Christians in witnessing to those
buman and Gospel values within the Church and society. The sentence
could just stop here. The CLC call cannot be restricted, because it
comprises every area of life. The highlighting of the dzgmzy of the
person, the welfare of the famzly and the integrity of creation is not
intended to be restrictive, as everything can be included in these areas,
but rather wishes to be inspirational. In fact, CLC doesn’t have a
specific content to develop, but should touch the "whole of our life. Our
'engagement can be social, political, scientific, cultural, ecclesxal and in
any area CLC wﬂl provxde us with a method and an attnrude '

‘However, this non restrictive approach does not mean neutrality.
“We are particularly aware of the pressing need to work for justice through
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a preferential option for the poor”. The Spiritual Exercises, and the CL.C
way, help us to find out what is God’s will in-our lives.: They enable us to
make choices in the Spirit of the risen Lord and to remain open: t¢ any
possibility in front of us. But this is always from the perspective of the
poor-and humiliated Christ and His gift 6f self on the cross (Philippians
2:6-8): - This key element will protect us against.a “neutral” reading. of
the Gospel, which-often hides-a desire for riches.and power. Thete is an
unbreakable bond between-authentic faith and work for )usﬁce, and thls
is. what thls sentence of GP 4 remmds us of RIS RS

e the Mednat_ton on Two Standards (SpEx 136 146) Ignatlus puts
in front of us the choice of riches or poverty. He warns us that the spirit
of evil will first tempt us with material wealth and then will invite us to
undertake the next two steps: honour and pride. The Lord, though,
invites us to the highest spiritual poverty and, if. God chooses us, even to
actual poverty. Humiliation and dishonour will follow, and: from here
true humility .can grow.. /All our other choices flow from our choice of
one of these- directions. Just as-the. adotation of- riches .is at the
beginning of many other and perhaps ‘more serious evils,. detachment
from everything you own is a basic Christian attitude out of which wﬂl
grow a true confidence in God, and only in.God: = - 3K

Our preference for the poor becomes concrete in our simple
lifestyle. Each of us lives in a particular culture and miliey, and it is part
of our spirituality to live amidst our own world. Within this, however,
we choose simplicity, which is more than just sobriety. The simple
lifestyle is first of all an expression of our freedom for God — Ignatian
indifference, inner freedom. The simple lifestyle expresses also our
solidarity with the poor, as we try to look at our world and society
through their eyes.

Community: in service of our mission

The third part of this text brings together all that has gone before
in the Community: a gathering of people who want to integrate better

their faith and their daily life in - all its dimensions, and who can

recognise themselves in our charism. This gathering in community is
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immediately related to “apostolz'c" service, especially in our daily
environment”, and to the “response to Christ’s call from within the world
in wbzcb we live”. -

Community is formed only W1th a view to. the Kingdom of God
which grows through our being with Christ and workmg with. Him, and
through~ our ‘being together with other companions in this great
enterprise. The group, and the wider community therefore are never
goals in themselves, but they are indispensable for us-to develop a CLC
way of life aiming at the growth of God’s Kingdom. Like Ignatius and
his first companions, we also want to-remain united and permanently
connected with each other for the sake of Christ’s mission, which is
ours. SN : - o

The reason why the group — the local group and the World
Community —are such powerful tools for the Kingdom becomes clear
further on in the GPs. . The group is “a concrete experience of unity in
love and action” (GP 7). The group is thus a community of love. The
group is also a faith community, ie. it is for the members “z primary
means to continue their growth”, a place where a deep sharing of theu'
faith and their life occurs on a permanent basis (GP 11).
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SOURCES OF OUR SPIRITUALITY

The basic point of GP 5 is the sp1r1tuahty of CLC. It
realises that, like all Christian spiritualities, CLC
spirituality centres on Christ as presented ‘in- various

+ bearers of the Christian tradition. It. delineates: this
‘Chrlstlan spirituality, though, in accordance. with the
Spiritual Exercises of St Ignatius. GP 5 reminds us that we
_are people of process and discernment,and, to sustain this
.. vocation, recommends some well proven means of growth
in the Spirit.

5

Ignatzan sources tbrougbout the text
, , : ; :
To a certain extent one can read and recognlse dlfferent elernents of
Ignatian spirituality in the GPs which precede and follow GP 5. Let'us
look at the GPs in terms of Ignatian, splrltualrty

~GP 1: The first GP reca]ls the Way St Ignatlus has the exercitant
pray with the contemplations of the Annunciation and Incarnation. We
are to continue the work of the Tr1n1ty s initiative in sendmg Jesus, and
take up his options.

GP 2: That the GPs are not to be understood as formal laws but as
responses to interior inspirations of love (from the Spirit in our hearts)
for the good of a]l in-our world

<

GP 3: CLC follows the example of Ignatius’ who lnsplred small
groups ¢ of women and men to grow in love for God and a]l humanrty.

“GP 4: Ignatius telated to all mariner of people who felt a sense of
Christ’s call.  CLCs comé together for the spiritual' good of their own
members and to bring gospel values to all humanity, especially the poor.

"GP 5: Ignatian splrituality is the basic theme of this GP. -
GP & ' Ignatius was always somewhat suspicious of his own

motivations. ‘For this reason he constantly discerned his interior
movement of spirits and he referred with great deference to' the larger
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faith community’s directives. Reading the signs of the times‘in tune with
the Church’s de51re for the progress of all peoples fits Ignatius’ spirit
very Weﬂ RS

- GP 7 Ignanus saw the Church as the exténsion of Christ in our
World He would appteciate the image of each local CLC relating to the -
World Commumty asa ceﬂ of the mysrical body of Chrrst

GP 8: This GP expresses the basic msrght of Ignatlus when trying
to determine ‘our-apostolic thissions, ie.' “Grace flows from the interior
to the exterior.” Thus our own conversion of heart and the conversion
- of hearts of those we relate to apostolically are primary, and from this
flow all other goods. .

Y i

GP 9: Mary, Our Lady to St Ignatlus is a very 51gn1f1cant person in
the ‘Exercises. This is especially so-in the Triple Colloquies. Ighatius
asks the exercitant 16 seek Mary’s intercession when being cha]lenged in
various spiritual ways. Of: course she is ‘a notable person in ‘the
contemplations of the Incarnation, Nativity, Hidden Life, Passion and
Resurrection. Interestingly’ enough the chapel of the Annunciation at
the Jestits’ Roman College was the site of the frrst ofﬁcra]ly recogmsed
‘Marian Congregation under John Leunis. *

£

The PaschalMystery ‘
GP 5 emphasises that CLC spitituality centres on Christ and in
particular the Paschal Mystery — Christ’s Life-Death-Resurrection.

Spirituality includes people’s attitudes, desires, motivation and
spiritual energy which helps them to live the Chrlstlan life in this world.
Basic to Christian-living is a personal relationship with Christ and the
followmg of his example of se]ﬂess dedlcatlon to humamty

The concept .of Paschal Mystery refers to the Hebrew Testament
“Passover”. There is the Passover of the angel in Egypt and the paschal
lamb 4s the symbol of God’s concern for the Hebrews. There is the
passage through the desert under Moses’ leadership and the Hebrews’
crossing over the Jordan under Joshua, from Babylon to Jerusalem. For
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the Israelites these Passovers were a passmg over. from slavery to
freedom, from wandering in the desert to the promised land, from exile
in Babylon to a return.to Jerusalem. :-In Christ’s case it is. the passmg
through suffermg and death to resurrection. ~ :

. Recogmsmg God in- each moment ca]ls for recogn1t1on of the ever-
present life cycle — the birth, death and regeneratlon of life. .-

Revelation and Tradition e

- Basic to any authentic spirituality is the tradition from which it
comes. - So GP 5 insists that the spirituality of CLC is based on
Scrlpture the hturgy and the Spiritual Exercises of St Ignatlus The
CLC understands tradition as'a living legacy mﬂuencmg our lives. GP'5
also draws attention to the historical elements in our faith by pointing to
the doctrinal development of the Church and the presence of God in
the events of life.

“All CLCers are expected to learn how to pray- w1th Scnpture and
use Scripture to ‘understand and live their lives. They are expected to
have ‘a-deep appreqatlon of the Church’s communal worship of Ged,
the Eucharist, recognising that it is the place for théir full pamapanon
in the Paschal Mystery. They are to bring their personal hves concerns
and activities with them to the Eucharlst frequently i

CLC spirituality takes serlously What has happened hlstoncally and
what is happening in individuals’ and humanity’s ongoing life
experience. It is important to appreciate” the ways :the Church’s
interpretation of the events of Christ’s life develops down the centuries
to-meet the constant:changes in'the experiences of humanity. We believe
that. God is constantly  relating to all of us, even adjusting t6 ‘us and
calling us forth'to love éach other. This belief that God is active and
working in-our world. calling us forth in responsibility to build a realm
of ‘peace, justice and love requires that we become: discerners of ‘the
Spirit’s " activity - both internally and- externally  as. individuals ‘and
communities. *CLC spirituality demands that we do social’analysis in
concrete situations and read the signs of the times as the human race
lives through its various crises, successes and failures. I

31




Tbe szrzz‘udl Exerczses

It is nnportant that the spmmahty that ﬂows from the szrztual
V Exemses of St Ignatius be experienced and undetstood by:CLCers. The
Exercises were first experlenced by Ignatius at Manresa. He kept notes
of his expetiences and then gave some of them to different women and
men whom he thoight would be helpéd by doing his spmtual exercises.
Only after observing their effect and constantly rewriting them did he
make the final composition now known as the szrztw[ Bxerczses of St
I gnatzus Loyola.

g Ignatxus saw how much his Exeruses benefitted those who' made
them. He saw how they helped people to recognise God in their lives
and ass1sted them to discern how the. Holy Spirit moved them to decide
and act ' , .

The fuﬂ Spiritual Exercmes are a series of about 120 prayer per1ods
done intensively in 30 days or extensively over a 10 to 15 month petiod.
The one performing them is accompanied by an expemenced spmtual
guide. . They are designed to bring a person through various conversion
experiences of creaturehood, sinfulness, call,and intimacy with Christ in
his birth, public life, passion, death and resurrection. Within these
conversion experiences the person-gains appreciation of God’s love and
the necessary freedom to respond to the love of God moving her/his
bemg in a manner of compamonsh1p w1th Christ.

People of process arzd dzscemmenz Coue

Vocatlon isa sxgmﬁcant descnptlon of CLCers approach to the1r
life. This life is not approached as a drudgery to be endured, a task to
be: accomplished or a career to:be fulfilled. Rathet, life is an ongoing
relationship with God whois constantly drawing us beyond ourselves in
an I-Thou relationship. This relationship involves mutual sharing.on-the
part of ourselves and of God. As the Trinity give Themselves to us and
call us forth to participate-in the ongoing work of salvation, so we are to
give ourselves. and respond (cf GP 1). But both the call and response
are in a historical, developing world filled with many good and many
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bad ways of influencing the future. Discernment of spirits is imperative

in"a free global society in Whlch we are partners w1th God and each
other in building a better world: .- ..« i oL (o :

+ GP 5 lists a number of practices to ‘assist us in cooperating with the
hfe -giving influence of the:Holy Spirit. .They are basmaﬂy instruments to
heighten our-awareness of the interior movement of spirits as to whether
they are from God or from our-own selﬁsh spmt Wl’thln ota decepuve
spmt from beyond us. ST ‘ S

Prayer for a CLCer is always Wlthm the concrete world situation of
life. - It builds on. a true sense of identity, that we are the beloved of God
and,” although limited - creaturés. and sinners, we are: called to -be
companions of Jesus.. ‘At times it will focus.on our needs as dependent
creatures caught in'our sinfulness, begging forgiveness or seeking the
grace ‘to. forgive someone else. - At other. times it~ will focus on
helplessness as we face an apostolic call, or suffering in:mission. - But, for
the most part, it is.prayer, especially the contemplation. of gospel events,
that is the way to. develop a relationship ‘with'.Christ. .Such prayer also
assists the disciple in today’s world to-take on the mind and heart of
Christ as the basis for decisions in today’s world. - = ...

Such experiential knowledge of Christ is the basic criterion for
personal and communal discernment so necessary to live the CLC way
of life. The communal dimension of CLC emphasises the truth that no
personal discernment takes place without communal discernment and
no communal discernment takes place without personal discernment.
The distinction between personal and communal discernment comes
from who is in fact making the final decision. Communal evaluations
and suggestions as well as actual prayer about a member’s situation are
important for personal decisions. Similarly, personal prayer and
discernment are necessary in all aspects of communal decisions from the
discussion of an issue to the evaluation, the recommendation, the
decision and the action.

What makes the process Ignatian discernment is the use of the
knowledge of the interior movement of spirits gained in prayer by both
the individual and the community. There are two types of movements.
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One type is basmally the spiritual sense of bemg united with Christ in
love received and given. The- other type is the. expenem:e of being
separated from Christ and all alone — desolation. -

GP 5 then refers to two important instruments. for gaining- such
discerning knowledge, the examen.of consciousness and a spiritual
guide. Building on the. expenence of personal prayer mentioned above,
they heighten awareness of one’s interior experiences of desire and
motivation as inspired by “the love of God ﬂoodmg our hearts” (Rm
5 5) or chsordered affecnons such as Paul hsts in Galanans (5 16 26)

GP 5 ends with Ignatlus s we]l known phrase, seekmg emd fzndmg
God i -all things.” - The phrase picks up the. grace desired in the
Contemplation to Attain the Love of God of the Exercises.. It is.an
expression of :CLC spirituality which calls us to be Contemplative in
Action, using the dynamic of remémbering Jesus’ constant love for us in
our history, -of focusing on the very presence of God’s Spirit in all things,
recognising the patient, vulnerable labour of God, brmgmg the world
through freedom to completion and. raising our sensitivity to the simple
but sublime way that God’s love keeps coming to us.in everyday
experiences “like water flowing from a fountain, and rays of light from
the sun.”
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SENSE OF THE.CHURCH . . - v

I

All thc General Prmmples and thelr evolutlon over, the
years can only be understood in the context of the church.

- GP 6 is intended to be an eccleslal text, to make clear
~where it recognises the Lord in the Church where Christ
has touched our 'lives and has cailed us to follow him in
"' ways thdt we cannot predlct where we have been ¢alled
- - togethér as a community of the faithful, gulded by the
i Spirit of the Lord.” GP 6, however, invites us'to encoutiter

- %' Christ ih all people arid all situations, o reach outsxde the
S Church with a concern for the progress ofa]l e

b pe gy T,

FEAFIN

i

The ﬁumty of Cbrzst z‘/ye Cfmrc/o and the § pzrzt

In describing the CLC charism, the GPs devote the whole of no. 6
to the Sense of the Church. Not surprising, given the place this occupies
in Ignatian spirituality. At times, Sense of the Church is seen too
narrowly, connected solely with the “Rules” which Saint Ignatlus
suggests in - the Exercises (SpEx.352-370). - . It is. better..and more
authentically understood: in relation to the experience -of loving and
following Christ: of this,Lord who saves me through his cross (SpEx 53),
who calls me to work with him on the building of the Kingdom (SpEx
91ff), whom I des1re to know Wlth all. my soul better to love.and serve
hlm (SPEX 104) LR T Tyt Lo T R B LR

In its basic structure, Ignatius’s spiritual journey ties together the
Church, Christ and the:Spirit ~‘inseparably. ‘There is no.other way to
the Father: ‘To make the election in the Exércises, the retréatant discerns
the different spirits (SpEx:176), whilst continuing to contemplate Christ
(SpEx 135), and such things as s/he chooses must be“such that they are
lawful within our Holy Mother, the hierarchical Church, and not bad or
opposed to her” (SpEx 170). The Rules for the Discernment of Spirits
and the other Rules for Thinking With the Chirch-are aids to keepmg
the Church and- the Spirit umted in the apostollc follown'xg of Chrlst in
order to Work fot the ngdom ,

leenvth1s threefold connectlon Whlch underpms and dynaml.ses
the sense of the Church, we can. see how the General Principles deal
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with the Church in the apostolic perspective of the Kingdom. The
Exercises make us accompany the Lord who builds the Church with
actual peopleand real actions. Hence, the growing identification with
Christ leads to a progressive growth in id’entification with the people
and the deeds of the Church. The “true sense” of the Church — which
the rules indicate - is not just a question of intellectual knowledge but of
an instinct for adapting which springs from love and an inner sense. It
is a question of an “intimate knowledge” of “tasting and relishing”
(SpEx 2, 104).. This is the trusting faith in the whole of Christ, Head and -
members credo Ecclesiam. Tt is in love for the Church and the people
who form it that the love of the Lord Jesus Christ is ever extending to
the point of wishing to embrace all the men and women in the world.
However, being rooted in the sequela Christi, the following of Christ, it
is a love which sends you to work and to serve. We can see this by
analysmg the text of the GPs.

The Cbarc& on mzsszaﬂ

We have already drawn attention to the important emphams placed
on mission which we find throughout the GPs of 1990. The passage
‘concerning the sense of the Church already dwelt on this in the 1968
version, and‘ the 1990 formulation restricted itself to some fine
adjustments. Let us see how the idea of mission is presented in the new
text, summing up what has always been, and looking at the new
elements

In the Church “Christ' here and now continues his mission of
salvation.” Being part of this is not something static, but a call to
become “sensitive to the signs of the times and the movements of the
Spirit”. Being called becomes being sent to “encounter Christ in all
persons and in all situations.” o o

The richness we get from belonging tothe Church moves us to take

part in' the liturgy, meditate on. the Word of God and learn about

- Christian teaching. Immediately, though, this richness becomes mission:
“We work together with the hierarchy and other ecclesial leaders,

motivated by a common concern for the problems and progress of all
people”. In this last phrase, there is quite a significant modification: To
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the clear and determined wish to work together with Pastors, the
expression “and other ecclesial leaders” was added, so giving a better
account of the complex-origin of many apostolic ventures. .

At the Church’s furthest frontiers .

The last part of GP 6, sharpens the focus of the whole paragraph
on mission, putting our sense of the Church in terms of the work of
“advancing the reign of God on earth”. Immediately after this, almost
as a logical consequence, there comes a clause which was a new addition
in the 1990 text: it affirms that‘the sense of the Church “includes a
readiness to go and serve where the needs of the Church so demand.”

This phrase, which is perhaps the most significant change to the
paragraph, can be understood in the light of the life of the Community
over the last years. Since Providence’82 there had been examples of
péople who gave up their ordinary lives and jobs to respond to the
needs of the Church. This was endorsed strongly at-Loyols’86 and has
continued to spread be it"a case of service abroad or in the home
country, This is also-a response to the missionary dﬂve the la1ty have
been urged to by the hlerarchy at every level ~

The idea of going to serve” should not be reduced to the sense of
a merely geographical displacement. It may be enlightening to read the
expression “what the Church needs” as “what the Church lacks”, for
there is no need to restrict the sense of “need” which always includes
that of “lack”. Thus it is ‘a question of concerning ourselves with
reaching where the Church doesn’t reach, to the frontiers of the faith, to
the least evangelised areas of culture, to men and women who reject or
criticise the Church, to the least evangehsed aspects of Church life itself.
This idea could give a great unpulse to CLC co]lectlvely and to its
individual members.

Formation and mission”

The Church — and CLC - find their meaning in mission, as has
already been brought out. But this doesn’t take away the importance of
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its being a place of formation and growth - and a sign. Where
previously only “spreading. Christian doctrine” was. talked about, the
new text says we “learn, teach and promote Christian doctrine.” . In- this
way, we express the twofold call to be formed and to €0 out on mission,
to drink from the sources and be sources for others. In this context we
come up against what is today a fairly widespredd phenomenon.— the
lack of awareness about aspects of doctrme on the part of CLC
members themselves T o S

Thls connection- between formauon and mission should not be
understood,as one of continuity, but more. as interactive exchange, as
this is how we live in the Church and how Jesus formed his apostles. .

A demaﬂdm g charism ‘
Sense of the Church is, therefore, constant attentron to the Chrlst
of the Gospel, to the needs of the Church and of people; and to-the
movements the Spirit stirs in our hearts to “love and serve in all things”.
It is a will committed to being faithful to the call to be with Christ:and
to work with him for the Kingdom of the Father, accepting — with all
our hearts — emotional, - doctrinal,. d1sc1p]1nary and: missionary
communion with the Church. This requires our discernments of evety
kmd to be’ brought before the Church for conflrmanon BRI

There is no* doubt that the sense - of the Church is- somethmg Very
demanding. It could not be otherwise, rooted as it is in the Followmg of
Chrrst carrymg hrs cross with him every day

s Wlth thls, we must recall the need to use, the Ignatian pedagogy of
steady growth. Because it is a prlgrrm attltude the sense-of the Church
develops bit, by bit, and is closely connected to the different stages of
development of CLC membeis and communities. Ripe like the corn of
the parable, it goes through temptations against which the rules for
discernment of the Second Week warn us, and we must struggle to
~ maintain this sense of the Church in times of crisis. o

. The Contemplatzon to Attain the Love of God places us in front of
‘God our Lord, “the lover” who wants to communicate with us: giving to
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us and self-giving; coming close to us, to the point of making our hearts
into holy temples; working in the world and in us through love. For
CLC, this contemplation is the normal. path towards enrichment and
growth in the sense of the Church :
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COMMUNITY BONDS

GP 7 exphcxtly deals w1th commumty ]er It can be read
lived and understood in- different ways by people at
various stages of growth and at different times. The fact
that we have chosen to be one World Community, the
meaning and implications of this fact, the role of the small
local community in relation to the wider community, the
elements that bring us together, the way in which we build
community and reach out to meet others, are some of the
points which GP 7 puts to us for reflection and action.

The journey towards World Community

The journey to the CLC World Community has taken just over 400
years! The first part of this journey has already been commented on, in
the section on GP 3. Now it would be worthwhile to consider the most
recent part of this journey, which is very much the inspiration of GP 7.

In 1953 the Sodalities throughout the world decided to form The
World Federation of Sodalities of Our Lady and set up a process of
renewal that, inspired by Vatican II and its emphasis on the role of the
laity, eventually led to some very significant changes. At the World
Council (Assembly) meeting in 1967, they declared that the Sodalities
were henceforth to be known as The World Federation of Christian Life
Communities; that they were now an autonomous lay novement, whose
charter for living was no longer the Common Rules promulgated by the
General of the Jesuits, but their own General Principles and Statutes;
and that the World Federation replaced the Prima Primaria as “The
Mother and Head of all Sodalities” and the guarantor of their
authenticity.

‘As time went by, and the Spiritual Exercises of St Ignatius had
more and more impact on the life of the CLCs around the world, there
was a growing experience that the CLCs were much more a World
Community than a World Federation, for, as contacts between CLC
members grew more frequent on the local, national and international
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levels, they. began to discover, whenever they met, that they were sharing
A common journey, a comMmon Way of hfe that was. actua]ly a worldwzde
expenence - .

At the risk of oversunphfymg ina World Federatlon structure, the
primary commitment is to the local group; and then, through a series of
affiliations, to the World Federation. - So delegates at a General
Assembly of a World Federation tend to be representatives of their
national Federation. In a World ‘Community structure, the primary
commitment is to the ¢ommon worldwide way. of life — the World
Community — through belonging to a local group; and delegates at a
‘World Assembly do not represent their national Cc}mfriunity, but are the
World Commumty in opemtzon ie. the governmg body of the World
Commumty

Part of the gemus of the CLCs - wh1ch comes from the1r Ignatian
heritage — is that structures evolve to reflect people’s experience, and so,
at the World Assembly in Rome in 1979, the theme for the ‘Assembly
was “Towards a World Community at the service of One World”. The
delegates were asked to vote on the question “Should we now actively
strive to become a World Commumzy 27, to whlch a ma}omty of delegates

replied ‘Yes’.

- At the World Assembly at Providence (USA) in 1982, the delegates
wereasked: the' question “Do we feel-called,; now, to become a World
Community ?” Though the previous Assembly in Rome had voted to
strive-actively to become' a World Community, the vote had not been
unanimous. The point of the present question was very much in the
nature of an Ignatian repetition and evaluation - it was the opportunity
for the delegates present to review the decisionitaken in Rome, to reflect
on their experience since then, and, in the light of all this, to express
~whether or not their feelings resonated with a call to World Community.
Of the 39 delegates eligible to vote, 37 answered" ‘Yes’ and 2, for
different ‘reasons, abstained.- No one answered ‘No’.- ‘Many of the
delegates - declared. they felt the breath of the Spmt in such an
extraordinary expression of unanimity. - e
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At Loyola;, in 1986, it. was simply .taken for granted that the
delegates at the World Assembly were the governing body-of the CLCs
throughout the world, not representatives of the people who had sent
them — a very moving experience, and a prmleged one, of what it is to
bea \Y/orld Commumty C .

The movement from 2 World Federatlon to a World Commumty
ca]led for a number of substantial changes in the General Principles,
since their first appearance .in 1967. A ‘special committee .was
established to draft revised General Principles; and after-a lengthy
process of worldwide consultation, the revised: Geéneral Principles were
approved by the World Assembly in Mexico in 1990, and subsequently
confirmed by the Holy See. Number 6 of the General Principles -of
1967 states: “Our gift of self finds z‘ts expression in the commitment to a
particular freely chosen commumty whereas number 7 of the new
General Principles begins:. “Our ngt of self finds its expression in a
personal commitment to the World Community, through a freely: chosen
local community” — clear ev1dence of the long journey traveﬂed to World
Commumty - : ¥

Ignatius’ experience of community

_ In reflecting on the 1971 text of the GPs, Fr Louis Paulussen SJ
spoke of the insistence on community life as a new aspect, and yet of our
historical sources revealing a strong communal spirit in the first group in:
Rome in 1574 - a spirit which progressively diminished across the
common rules (1587, 1855; 1910) to become quite authoritarian. It
seemed important at this stage of CLC that our experience and
understanding of the community of GP 7 resonate with- St Ignatius’s
own personal and communal journey, especially before the first Ignatian
community, “fiiends in the Lord”, decided in the deliberations of 1539
in Rome to maintain unity by a vow of obedience to the superior,
thereby transforming the nature of the community and making it a
religious congregation — the Society of Jesus. Until théen we can see
them as the first Christian Life Community in essence — they were
~ laypeople for much of this time.
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~ Ignatius. was led from the purely personal service of God to the
communal. The meditations on the King (SpEx 91-100) and Two
Standards (SpEx 136-148), the heart of the mystery of Christ, gave
Ignatius anew vision of ‘the Eternal Sovereign-and the call to setvice —
he came to understand the invitation of the Father in Christ to a life of
apostolic co-operation. No longer a Christ to imitate; but a living and
active King who looks for generous co-workers and friends in'the world
today. Like Ignatius, this is the call of Christ and GP 7 for us — “our life
is essentially apostolic” (GP 8.)

Experience soon taught Ignatius that speakmg with people was of
us€ to them and that giving of what he had received did not diminish his
store but was’ benef1c1al to his sp1r1tual life (Autobiog. 29). As a result of
his-experience, he responded by abandoning his former excesses and
cutting his nails andhait; Encounter with others led him and later the
eatly Ignatian community to shape ‘themselves for the purpose of the
apostolate ‘God led theni by means of their exper1ence and historical
circumstances. - Each reflected on their = experience, ‘noticed. the
movéments W1th1n them,. sifted "and dlscemed those movements in
community and then responded to God This is the core of CLC
formatron for m1ss1on . :

Ignat1us s first attempt at commumty in Barcelona ‘was short l1ved
When Ignat1us left for Paris,.the group. langurshed and each went their
own way. In Paris, Ignatius met Faber and-Xavier and a,deep. friendship
developed between the three. Here the “process of exchange” which
was to become a feature of that first community of ten was initiated.
Each gave -what they had. to the others. Others joined:them; and
Ignatlus gave the Exercises to, each one separately after a long
preparation time. Ignatius had. learned from his experience in
Barcelona. Each of them independently, Voluntarlly and spontaneously
came to the same decision to consecrate;their life to God in the service
of others in line with the .way of life they had experienced. Their
preparation ‘had meant four years. living: together with Ignatius as
spiritual father — they had experienced a process of spiritual ‘growth in
community — they had known the life, lived and tried it, and come to
identify themselves with it. This spiritual maturity was inspired by the
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spirit of the Exer(:lses which they had lived as a group under Ignatlus S
guldance :

Two distinguishing characteristics of that first Ignatian community
are especially important for us. Firstly, their close association with the
poor, and secondly the unity in their “way of proceeding” which
constitutes the peculiar charism of their apostolic vocation.! :

A vocatton matured in community

This same “way of proceeding” underpins everything in CLC. The
CLC communal process, that of the Spiritual Exercises in,community,
the way of discerning love in action is core and key to our way of life. It
is first introduced, expenenced and learned in the local community in
formation, and it is here and in the wider community that a person’s
vocation to this “way” is tried, lived and discerned over considerable
time (General Norms 1,2,3,4). People not called to this way should be
helped to find another group or way. “We are bound together by our
common commitment, our common way of life and our recognition of

- Mary as our mother” (GP 7). Our vocation is to a way of proceeding, a
way of life — this is our particular vocation (GP 4). Our community is
born of people living a common vocation. It is our common call and
engagement with this way that binds us together, unites us in
community. “This is experienced in that sense of belonging and moving
in a common way that CLCers have When they are with the W1der
commumty »

Mary is our model of loving response in falth to the Father’s
initiative — not always understanding, sometimes afra1d but open,
listening, attentlve and acmvely respondmg :

We are centred on the Eucharlst where we grasp the - World
Vision’ that the Eucharist fosters, which is also a reminder that the CLC
is 2 World Community: Jesus’s Kingdom — the Reign of God = crosses
all barmers and embraces all peoples =
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Tbe sense of process into an aposz‘olzc commzzmty

World CLC is generally young: in - terms of Ignatlan apostohc
formatlon — CLC formation for mission takes years. Fr Osuna:‘in
“Friends in the Lord” distingtiishes between apostolic' community and
the “community of formation which is obviously of a provisional kind
and directed to the preparation of the definitive apostolic community”,
which “ought to adapt itself to the latter and receive its inspiration from
it”!  We do not have many “formed” or experienced CLCers or
commumtles from which communities in formation can “draw
inspiration”. (“Formed” does not mean finished or “there”, but it
would seem that there is a' maturing of becoming a: “person of CLC
process” when one’s way of proceeding becomes: Ighatian in nature: We
are always being formed!) In other words, we have few models of
apostolic Christian Life Community. This is not to say we do not have
persons in many CLCs who live apostolic lives. -We can say from
expetience that there is a difference between a CLC wbere some or all
members are apostolzc and an 4postolzc CLC IR »

- An apOstolz'c CLC is a (':ommxim'ty which in' response to an
experience or situation, is able #ruly to discetn a decision in community
with all members participating, to wait for confirmation, and then to
follow through or live 6ut the decision openly This \vay of proceedmg
then becomes their way of operation. - -

In an apostolic CLC community there is a deep desire to seek
God’s will, a relating in the Spirit, a meeting on a level which transcends
differences. Our gift of self is expressed in letting go of my own ideas
and wants to be free'to accept, in fact desire, the greater glory of God in
the comimunal decision ~ to know and believe that the Truth of the
Spirit lies within the community and trust that the Spirit will speak to
the group discerning in common. This requires tough love, honesty,
deep trust, listening and a degree of spiritual freedom. The community
would have already experienced the redemptive or group sin stage of
community at deep levels. The meditations of the King .and Two
Standards, key to understanding the apostolic community of CLC and
GP 7, are situated at the end of the first week and mid second week of
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the Exercises. The .person or . community, - comes to these key
meditations and graces only after experiencing the first week — the
" Redemptive stage — which often we avoid:and little understand.on the
communal level (See Survey). Just as that experience of deep gratitude
of the loved, forgiven, saved sinner on the personal level leads to desire
to be with Christ on mission, so tooin the communal experience of deep
gratitude for. the acceptance and love I recelve from God and others, is
contamed the energy for mission. =, .. e e
It is in th1s deep communal exper1ence of our smfulness and utter.
dependence on Christ for salvation that we come to “know” unity in our
dlversny, Christ as the source and focus of our comm-unity, and our
union in and wrth Him as co—labourers as Eucharistic people

”The Christian Life Community of GP 7 at its deepest or maturest
level is an apostolic community. The way of proceeding is that of the
early Ignatian community. CLCs. in-formation are provisional in.a sense
and need to be guided towards, and receive their inspiration from;
apostolic communities. This does not mean that any stage of CLC is
superior .to any. other but it recognises that there are different levels of
hvmgthrsgracedwayofhfe S T -

GP 7 can be read 11ved and understood in dlfferent ways by people
at various stages and at different times. - This is as it is in the life of the
’ Sp1r1t A]l is g1ft and grace

- O glft of self” wﬂl be expressed in different Ways as our
commitment to, ie. our engagement with, CLC deepens in our drawrng
into that spirit of gratuitousness, of mutuality of giving and receiving,
which is: at the heart of the. Exerc1ses and our way of life. We are never
“there”.. There is always “more” as we are drawn. deeper and deeper in
to the love and . mystery of the Trimty and one another. - : s

At the begmnmg of the ourney in.to CLC the new member wﬂlg

express their gift of self by attending meetings and shar]ng somethmg of
their life and prayer in-a new communlty : ?
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-~ To the experienced CLCer in a “community becoming-apostolic”,
this gift of self can mean a deep commitment to a community of people
in the process of discerning love and- dialogue with the Spirit, sharing
lives and prayer (i.e touches of the Spirit and disturbances of the evil
one), reacting to and responding to one another, sifting the movements
and discerning the way of the spirit in-the reality of this situation/event,
little by little becoming more attuned and sensitive to the Spirit —
finding God in more things. The quality of presence and capacity:to
love of the person/s changes as opening-to the Spirit occurs and they
become vehicles of Christ facilitating and enabling others to touch in to
or recognise that place of the Spirit within themselves, attuned to the
movement of -the Spirit .in 'others/groups, becommg persons of CLC

process — fmdmg the All/God in more g
Redcbzng beyond to people of good wzll o .

How do we understand our respomzbz!zty to develop bonds of
commmzzty .with all peop!e of good will? - 0 e

Good wzll comes from the Spmt All goodness comes:: frorn God
‘even -though the “person of good will” may be unwilling to use the term
“God”. - Many are rejecting . church .and our “God.language™ as
irrelevant and meaningless, but many are also expressing a hunger for
meaning and goodness — for a:deeper-dimension to life-— for God!
There.is a huge block between people’s perception and the reality of
God. Ignatius ‘was a ‘master at both spiritual conversation and
discérnment. This way of interaction seems to be.a call of “bonds of
community” and of this GP. It is a deeply listening, enabling attitude of
the person ‘of CLC process (an attitude which has been experienced;
learned. and practised in ‘the community over a period -of yeai‘s)
seems that listening to another for expression {in that person’s own
language and way) of that.deep level and place of the. Spirit, bearing,
resonating with and being attentive to- the movements of the Spirit
elicited within oneself, -then responding by enabling’ the person.to
articulate 4 little more.of what is almost inexpressible — all this is deeply
Ignatian and apostolic. What is more liberating and encouraging of the
truth and love of the Spirit than to have another “hear”, and then, in
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resonance with it, confirm ? People of “good will” at every level of
society can be helped to recognise their being drawn towards
God/Good and to respond. This may seem to be an elementary; secular:
level type of discerning, but I believe it is real for our day. The peace
“and life and energy of the Spirit once experienced and recognised give a
base with which other movements can resonate and be compared. With
help, people can be encouraged to notice what leads them away from
that goodness. This is a way -of “tran’sforming the criteria by which
judgements are made ‘in our soc1ety (Ioseﬁn‘a Errazuriz, in Progressio
no.4, 1990) : : SR : S

The famhtatory, hstemng attltude of the petrson of process would;
seem to embody both the Ignatian : characteristics of spiritual
conversation and discernment. It is a deeply communitarian attitude, it
can also be profoundly apostolic. It is also contemplation in action. (GP.

8 a, b c& d can also be read in the hght of thls)

We beheve that God is bemg revealed in our day in. cultural
expressions which are not traditional God-language but which
nevertheless are-of God. We have the means, and in these GPs, the call
to listen'and respond. The harvest is great and the way is radical, deeply‘
,cha]lengmg and rewardlng Is this'a way of communal mission ?

The early ]ewzsh Chmstlans had to fmd new Ianguage when the
Greek converts came into. the early church. - Ignatius and his
companions were led to a radical, unprecedented way of proceeding as
an apostolic community in the sixteenth century. 1 believe with Fr
Osuna-that the truly Ignatian understanding of community contains the
seeds of an updating to respond to our day and world. One of the
“seeds” of updating lies in our CLC process and people of process who
little by little can become free: to allow others to express their experience
in their own language and way, “to go in at their door” (see Clancy) and
facilitate a greater awareness of and response to God.. Our process
offers a way: of inculturation and deep dialogue of finding truth in
differences; of evangelisation and universality, This Way of the Splrlt is
]mnted oxﬂy by our refusal to respond :
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GP 7 is a principle to be deepened and lived wherever we are in
our CLC journey — not an ideal we can never attain. The deep call to
apostolic community of GP 7 is profound, relevant and prophetic today.
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APOSTOLIC LIFE

‘ “I have chosen you, and have comrmssmncd you to go and
bear fruit, fruit that will last”. It was under this passage of
Scripture that the General Assembly that approved the
GPs was gathered. The common concern was mission, and
it was clear for everybody that this was not a problem of
adopting a programme, but of remaining with Christ to be
able to bear fruit. GP 8, the longest text in part one,
succeeds in defining our mission as participation in
Christ’s mission and in challenging us as individuals and
communities. It also gives some helpful guidance for
evaluating and extending our apostolic involvement.

GP 8 in context

GP 8 is in Part One: Our Charism. This serves to remind us that
apostolic work is not merely an activity of the CLC: it is an intrinsic part
of its charism. That charism contains three inseparable elements:
Community, Spirituality and Mission. When the CLC ceases to be
apostolic, it ceases to be CLC. The CLC can never be merely a prayer
group, a spirituality circle or a discussion group.

Neither can the CLC be merely a social action group, a pressure
group or a work unit. By virtue of these General Principles, the CLC is
committed to the work of removing all the obstacles to the reign of God
in the world, whether those obstacles be personal, social or structural.
As such, the CLC believes, and must believe, that it can only effectively
do this through its charism, what GP 1 calls the influence of the Holy
 Spirit. A charism is experienced as enlightenment, imperative and
~ promise. : : :

The sequence of the vatious principlés in Part Orie is no accident:
the sequence itself reveals to us some of the deeper elements ,m each
prmc1ple S o ; S e

‘GP'8, on Apostohc Life in CLC, picks up the themes whlch open
and close GP. 6. GP.6 opens with the theme. of Christ’s continuing
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“mission of salvation”. It concludes with the themes:of “advancing the
reign of God on earth” and readmess 0 go and serve where the needs
of the Church sodemand”. -+ U ‘

While there'is one unlversal Church and one mission, there is a
plutality of ¢harisms given by the Holy Spitit. Hence there is a plurality
of lay, clerical and religious vocations in the Church. We must read GP
8 in the light ‘of Jesus’ choice to found an open and'flexible « communﬁy
as the main mstrument for contmumg his work on earth '

Between these two General' Principles dedicated to the Sense of
the Church” [GP 6] and “Apostolic life” [GP 8] comes GP 7, dedicated

. to the notion of “Community bonds”. As a Community with a sense of

the Church, the CLC must appropriate its own. particular charism and
cherish its own gift of bonding. Only then can it be a ﬁt instrument for
theworkoftheGospel IR ¢ T e

 GP 8.is, in turn; fo]lowed by the “Marian Prmc1ple” [GP 9] of
CLC ‘mission, where we look to Mary as the model of our mlssmn R

v legrzmage mzd apostolate =

A S AR

“As members of the pllgrun People of Ged”

In greater fidelity to a ‘model of the Church proposed by Scrlpture
and by Vatican II, GP 8 4dds the word “pilgrim” to describe the people
of God." This word reminds us constantly that we do not have here a
lasting city ‘but ‘are seeking ‘one ‘that ‘still lies ahead [Heb ‘13:14].
Working for the estabhshment of the reign of God oni earth is'not a
contract that we’ can complete within a certain time or with certain
desired results. As a pilgrim people, we must be prepared to' move on
beyond whatever point we have reached, beyond the achievement of the
moment: we seek the God who is always greater [cf. 1 Jn 4:20]:
Schooled in Ignatian discernment and “sensitive to the signs of the times
and the movements of the Spirit” [GP 6];.we will‘often be called to go
beyond “the letter of this text” [GP 1], to listen. to the Spmt speakmg
with new voices in the Church and in ourworld.. .-
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Vocatzon from God: Mission from C/arzst

“We have received from Chmst the mission. of bemg his witnesses
before all people

\Whereas the main body of GP 8 says that our rmssmn is from
Christ, section [a] below tells us that “each of us. receives from God a
call”, Each personal vocation comes from God, from whom “all that is
good all that is perfect” comes []ames 1:17; cf. SpEx 237]. In virtue of
the Incarnation, which is the “work” of the Trinity [SpEx 1081, every
* vocation blossoms in a mission received from the hand of Christ, for he
hn“nself is the primordial “mission” of the Trlmty to the. World

Conversion and aposl‘olate S
“by our attitudes, words and actions”

_In renewing the Covenant, Jesus taught us that external actions and
words are not the only areas iwhere we are touched by-sinfulness: we
must also learn to look to the heart and mind [Mt 5:20-48]. Similarly, in
the Preparatory Prayer for each meditation of the Spiritual Exercises we
pray for “grace that all my intentions, actions and operations may be
directed purely to the praise and service of the Divine Majesty”.

It is in this spirit that the GP 8 now adds the word ‘attitudes” to
the former text, which spoke only of “our words and actions”.. We can
often be pamfuﬂy aware of a dichotomy between our; words and the
inclinations of our hearts [cf. Isaiah 29:13, Mk 7:6]: It is from within,
from the human heart, that evil intentions emerge [Mk 8:20]. My own
heart is an important part of the battlefield where the struggle for the
Kingdom of God takes place. Personal conversmn is an integral part of
apostolic engagement

.

Propbetzc cmd messianic apostolaz‘e

...mission of brmgmg the good news to- the poor, proclalmmg
hberty to captives and to the blind new sight, settmg the
downtrodden free and proclaiming the Lord’s yéar-of favour.”
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The source of these words is both prophetic and messianic, both
Old Testament and New Testament. In the synagogue at Nazareth, ]esus
read this passage from the prophet Isaiah [Is 61 1-2; cf. Lk 4 16- 22]

The spirit of the Lord has been given to me,
for he has anointed me. .
He has sent me to bring the good news to the poor
o e - to proclaim liberty to captives,
A and to the blind new sight, -
- to set the downtrodden free,
and to proclaim the Lord’s year of favour.

- We must suppose that Jesus deliberately chose this passage to read,
fully conscious that in these words he had found his own messianic
mission. In-different contexts and in different ways, Isaiah repeated this
fundamental conception of the mission of the Suffering Servant of God.
Similarly, Jesus returned to -these words at other times in his life'to
convey again the character of his mission [Mt 11:1-11]. He must have
considered that these words were the best and most succmct expressmn
of h1s life’s purpose :

A similar sense of dehberatlon drlves the CLC to use these same
words to express its own appreciation of the meaning of the mission
received from Jesus.

The prophetic and messianic background of these words is an
important element of theirinclusion in the General Principles. The text
is not a list of civic'or social duties, not-a programme for involvement.
Primarily, the text cahnot be.seen as inclusive of everything that mission
means: The ﬁeld of CLC mission knows no lnmts : :

Like every Word of God the text of Isazah used by ]esus is
revelanon mv1tat1ora command and prormse ‘

The text is revelatlon for God enhghtens out way Wlth a revealed
and revealing word. God has the power and the right to command, to
show us the imperative at the heart of concerned love. Still, divine love
always respects the freedom given to ‘us at creation as a part of our
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heritage, and so divine commandments are heard as an invitation [cf
SpEx 91-98], a vocation, a call from God [GP 2, GP 8 (a)]. The textis,
finally, promise, because it is always God who crowns all our: apostohc
efforts with fruit which is purely gift. ~

The text is revelation, because all Christian mission is ultimately
God-given. God’s revealed word points beyond merely human wisdom
to call attention to the world as the Blessed Trinity sees it, with its “great
diversity of persons, places and situations” [GP.1, GP 8 (a), SpEx 101-
109]. There is no one “strategic plan” which will always and everywhere
bring justice either to a particular society or to a particular individual.

- The first sentence of GP 8 does not contain the opening words of
the passage from Isaiah-as read by Jesus, “The Spirit of the Liord has
been given to me, for he has anointed me”. The CLC:is nevertheless
conscious that those opening words. proclaiming the presence of the
Spirit are important. This importance is reflected in the words of GP 8,
our life is essentially apostolic, and then in the words opening our bearts
to conversion. Jesus does not send his Apostles out without the gift of
the Spirit [Jn 20:21-23, Acts 1:8]. It is as anointed Christians, open to
ongoing conversion, and possessing a special charism, that CLC
members can experience the imperative in the words of Isaiah.

H

Orzentcztzon for CLC apostolate

It is agalnst this background and in the hght of the prmcxple of
dlscemment‘ intrinsic to Ignatian spirituality [GP. 2, 8 (c}], that ' we must
understand GP 8 (d). This more “programmatic” section spells out
some of the areas of modern human experience that ought to claim our
attention. Though this section can very easily and fruitfully form the
basis of an effective and productive programme for promoting mission,
it nevertheless is meant to be a “principle” and not a programme.
Individual Communities might well need to spend time dlscemmg the
relative i xmportance of any par‘ucular item” in the section.

It is very 31gn1f1cant that section (d) opens and closes with the same
prmaple. the Word of God, the Gospel of the poor and humble Christ.
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The General Principles once again remind us of the essential difference
between a mere programme of social action and a Christian involvement
in preparlng thls world for the comlng of the KJngdom of God

The afflrmatlons of Sectlon (a) about the mdlspensablhty of the
personal apostolate are balanced by Section (b). The word “Community”
in the name of the CLC reflects another intrinsic element-in the charism
of this “Way of Life”. Hence, in fidelity to the charism, part of the
mission exercised by members of the community must have a corporate or
group dimension. While a CLC-member may‘show great initiative in
individual apostolic work; he or she must at some point experience 1 what it
means to work for the reign of God in union with others. :

The General Principles allow a wide liberty: communal mission
may be experienced outside the CL.C as well as within. Whether one’s
mission, apostolate or service area is a matter of individual involvement
or a matter of communal effort, each of us needs to stay attentive to the
voice of the Spirit. We do this mainly through the “Review of L1fe ”, as it
is called in GP 8 (c), or the “daily examination of consciousness”, as it is
called in GP 5 [cf. SpEx 43]. Even when members find -themselves
engaged in structures that do not belong to the CLC, they will still draw
their apostolic strength from the Community and its spirituality.

Section (c) of GP 8 also encourages us “to be always open to what
is more urgent and universal”. Expressed in different words and
images, this theme occurs strongly in the Spiritual Exercises and in other
writings of Ignatius. Anything that is narrow and confining, anything
that is too local or parochial, too self-regarding, is incompatible with the
mystery of the Trinity contemplating the universe.

Conclusion

“Our life finds its permanent inspiration in the Gospel of the poor
and humble Christ.”

This final sentence of GP 8 serves as a recall to the basic prihciple
of all apostolic mission and service, the person of Jesus of Nazareth. In
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the General Principles, the word “humble” occurs for the first time in
GP 8, and it will be helpful to link together the two sentences in which
it does occur: the final phrase of section (c) and this final phrase of the
whole GP 8. While it is true that the historical life of Jesus of Nazareth
is.a past event, we must realise that it is never simply past: the self-
emptying of Jesus continues in our lives as we engage aposto]ica]ly “even
m the most humble reahtles of dally life.” [GP 8 (¢)]. o
Seen in thlS way, such thmgs as’ work for the reforrn of structures
of society” are not mere additions to proclalmmg the Word of God: they
are, rather, some of the more potent ways in Wthh we bring the Gospel
to today’s world. : .
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MARY  MODEL OF OUR MISSION
' No. 9 of the General Prmclples stresses our uriion wuh
‘Mary, and the Marian dimension of our sp1r1tua]1ty ‘Mary
_is for us a vivid model to follow.. She is included in the
story of Christ. She leads not to union with Christ, as we

are already united with Him .in - Baptlsm, but to a
deepening “and intensification of that union as ‘we
contemplate her in the Annunciation ahd Incatnation, in

. the Spiritual Exercises.

§e

Loms ‘Paulussen’ SJ of revered memory, in his foreword to ]ose
Gsell’s Comparnions, of thé Road with Mary, tells 'us “that we cannot
penetrate the mystery of Mary without Christ, the light of ‘the world
who illumines all mysteties of faith: Marian devotion for’ example is
inexplicable without the’ hght -of Christ, without the vision of our
incorporation in Him.” “This is what the begmnmg of our GP 9 seeks
to establish. Again in the same foreword he says, “The well known
group of Leunis (called the Prima Primaria) chose the name of the
Annunciation because “it* was'the title of the chapel of the Roman
Coﬂege The miystery of the Annunciation and Incarnation is the
point of departure the foundatlon and the heart of the General
Prlnmples S

Mary s coopemtzo:«z wzsza God begms wzéfa E:er “5@3’“’

 José Gsell gives a beautiful medltatlon on Mary’s Yes Her Yes isa
faith-response. She is.called. ‘And she should respond. It is a total Yes
to her Lord. Tt is'the placing of herself in the hands of God. It is the
accepting of her vocation, whose meaning and consequences the passage
of time will trace out concretely. There is a unity between the person
that she is and the mission that she receives. The uniqueness of her
person and her participation-in the m1ss1on “bemg and “doing”, are
now forever one. R

Her Yes is a love,—reSpons’e,, Touched by. the Love that gives of
itself, she becomes love that receives.and transmits Life to the world. In
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her is. brought about the union of God who saves and humanity that is
saved. The mission that she receives links her to the salvation history of
the world. Mary becomes the hyphen between heaven and earth, the
earthly spot where the source of life has now welled up, and from which
it will pour out in floods upon humanity, for in Mary there are no
obstacles to block ‘its passage. She is total availability, totally at the
disposal of God. She is the Lord’s servant. It will happen to her as the
Lord said it would.

We may add to José Gsell’s meditation a further point. Her Yes is a
life-response. It is an expression of her total abandonment to God,
through which she surrenders her body to God, and all her possessions
are also included in this one act of abandonment. Uttered in a moment,
it is spelled out in her life time. Mary understood the meaning of 11fe
and lived it in its fullness. Being fully human and totally free, Mary
becomes for us a living ‘presence and a climate. of life which promotes
and sustains us in the search for the glory of. God. The glory of God is
men and women fully human, fully alive (St Ireneus). ,

~ Asa sheaf is bound in the mlddle and fans out towards the ends SO
the life of Mary, in all its bounty, is held together by this little word, Yes.
All her years before this moment flow into it and all the rest of her life
flows from it. God’s grace enables her to say it, and in saying it, she
enables God’s grace to work in her. It directs her whole being towards
God and away from selfishness and self-concern. It makes her
completely transparent so that through her the Light in its fullness can
come into the world. It creates the room God needs to become human.
Jesus is the embodiment of Mary’s Yes, the fruit of her fiat; greater
fruitfulness is-inconceivable. Her fiat in ‘no way stymiés her personality;
in fact, it brings her utter fulﬁ]ment and s the prototype of all Chrlstlan
fruitfulness. P : ‘ .

: We come to you .
Mother of our Lord and Mother of us a]l
to thank you for your Yes "
that gave us the incarnation of God’s own Yes

. and brought life to its fullness. -
s - We ask you, - T
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teach us to follow you in saying our Yes
D with faith and courage. ‘
<+ - - Youknow the cost of living the Yes; - -
- ... . . .protect ours in integrity and joy.
Ask your Divine Son
for the grace always to repeat our Yes
with an ever-growing surrender-.
‘and to experience how this increases:
., the meaningfulness of our life:
- Under your inspiration
may we help to build the Kingdom of God
today and every day, for ever and ever. Amen

Rev Fr. Peter Hans Kolvenbach commentmg on: Marys Yes has
thls tosay: . . ‘.

““To accomphsh th1s mission of medlatlon the Lord God has asked
Our Lady.for her Yes in.His work of salvation. In the prayer of the
Kingdom, Ignatius does nothing but trace the contours of this invitation
and this Yes. In encouraging us to pray the mysteries of Christ, to seek
for the intimate knowledge of the Lord to be able, in His Spirit, to make
the choices and take the decisions which incarnate our Yes in daily
living, Ignatius always makes us have recourse to Our Lady, to learn how
to enter into a colloquy with her-Son and to grasp how to say Yes to God
the Father. How does this fellowship with: Our Lady inspire the
Christian Life Communities in the way they go about translating the
Kingdom into daily reality ? "Of course, nothing in the Gospels tells us
about evangelisation as practised by Our Lady. ;She does not belong to
the Twelve and she only speaks through her simple presence among
them. The Lord does not.call us to copy the manner in which Our Lady
has concretely expressed her Yes, not even to imitate her. However, the
concrete manner of realising the Kingdom te which the Lord calls each
one of us and the Christian Life Communities will always be inspired by
the dynamism which is fundamental to Our Lady’s way of acting. This
dynamism is first and always marked by the radical character of the Yes.
This radicality impels the Christian Life Communities, following Our
Lady’s example, to know nothing except the Gospel, -and the whole
Gospel. We do-not get. caught- up in slogans.and ideologies, with
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‘secondary problems and doubts for the pleasure of doubting. Of
course, our lives are complex and our organisations complicated, but
this is one reason more for returning to the radical sense of this Yes of
Our Lady, that Ignanus situates- amldst the turmoﬂ that marks the life of
men and women.” .

Our devotion to:Mary has begun to.take a new meaning as CLCers
are growing to be more mature Christians. The attitudes of Mary which
keep growing in meaning are: her openness and pure receptivity,
transparence, her unconditional acceptance of God’s will which makes
her an extraordinary woman in the ordinary, her poverty of spirit. Our
Lady, as St Ignatius calls her, is 2 woman of deep faith, trust and prayer
(Lk 2:19), interjorly free and able to discern God’s will continually. By
means of Ignatius’ Spiritual Exercises, Mary brings us to understand the
true meaning of our devotion to her and the true requirements of our
CLC commitment: She invites us to deepen the meaning of her Yes to
God’s plan and she presses us to make our lives a Yes to our mission. -

The stztatzo;e and the Magmfzcat ber Yes becomes visible

Her moving in haste her greetmg, the pmclamatlon of her faxth
were at once affirmed by Elizabeth, her cousin. Her presence and help
for three months (till John the Baptist was born) were concrete and
visible signs of her effective service to Elizabeth. Her hymn of praise to
God on that occasion, the Magnificat, gives us insights into Mary as
model for mission today. The first part (Lk 1:46-50) deals with what
God has done to Mary, a woman of low estate. The second part (Lk
1:51-55) moves out from that single experience and universalises. it.
How God has acted in regard to Mary is typical of the way God acts
towards humankind and creation. This is the God faithful to promises,
who exalts the lowly, fills the hungry with good things, scatters the
proud, puts down the mighty from their thrones and sends the rich away
empty. We can see here a call to justice = to be like our Father and his
Son who have a preference for the poor. This second part of the song is
of a God who punishes injustices and rectifies the situation of the
oppressed. This God reverses the situation in which worldly might and
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wealth, however gained and maintained, are the sole determinants of
one’s standmg before God and one s nelghbour .

[N :
’ [

What enabled Mary to a total offerlng of herself in her poverty as
a sunple creature, was her strong faith in the steadfast love of God.
From the scriptures she learned that it-is God who is the Lord of
history,” whose ‘ways are not the ways of men and women; and for
whom nothing is impossible, By calling herself a lowly servant of God,
Mary has really participated in the brokenness of the people of her
times: -We' too are [called to participate .in the'brokeriness of the
oppressed; the marginalised and the needy. We must struggle with
them to promote the values Jesusheld and to establish the Kingdom of
God. Mary is thus our embodiment of hope and joyful expectation in
helping us understand the plight of the poor, by counting herself
‘among the poor.

¥
$ 5

* Mary 1dent1f1ed Wlth the mission of her Son to- hberate people from
all bondage, and ‘succeeded not through agitation, aggression and
violence, but through her total: commitment to Jesus and to His mission,
using only ‘the means of self-giving, loving sérvice and - compassion for
the needy. Mary incarnates the attitudes of which our society has great
need today = to be attentive and to listen to what the life around us is
telling us, whether.in our family life!or life within society, and in a‘most
special and preferential way. to the needs of the weakest among us, the
marginalised, the ‘despised and scorned, the: voiceless, helpless and
powerless. - Mary challenges us-in CLC who long for-a new and just
world to focus our attention:on Jesus to bring about a radical change in
the world. In our evangelical approach,; the emphasm is on the urgency
of personal assimilation of Christ: By sharing in the life of Christ, as
Mary-did, we shed away our false selves and we become free to discern
and:grow in truth, by the power of the Spirit who dwells in' us and Who
builds up our communities of Iove and setvice: Lo

Fr Kolvenbach in his Mary in the szrztual Exerczses says* The'
response that Our Lady graciously gave to the invitation: of The One
Whose Name is Holy has been an endless source of inspiration, in terms
of some particular aspect, for so many personal and commumtaman
initiatives in-the building up of the Kingdom.” ;
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Mary’s misston and CLC spirituality

In this sense, the Marlan dlmensmn of the sp1r1tuahty of the
Christian Life Communities has been- fashioned by the particular
characteristics of OurLady’s mission, which struck Ignatius of Loyola in
a deeply pérsonal way. Ignatius always respect$ the spiritual ‘taste’ of
each person in their encounter with the Lord and imposes no pamcular
devotmn SR S O A NS DER TR B

In the'Spiritual Exercises, Ignatius is content-to exhort us to pray
the Ha#l Mary with the Church, and he .invites us to discover to-what
extent her mission in the work of salvation of her Son continues today
" thanks to our labours and- commitment ~ because that is the Way God
wantsit. . : Lo

If the CLCs draw their inspiration from the splnt of Ignatms, the
criterion for the "authenticity of their spirituality is the concrete
commitment to the service of others which-incarnates that spirituality.
Ignatius does not invite us to plumb the depths of the mystery of Mary,
the feelings of her heart, but to receive from ‘the Lord, as she:did, our
mission today in the Christian Life Communities. Whoever moves with
Ignatius through the mysteries of Christ constantly discovers Qur Lady
in her mission of mediating life. ‘This mission of Our Lady emerges all
the time from a hidden and obscure life; it emerges from the humdrum,
impoverished existence of some poor woman from an obscure corner of -
Palestine, far removed. from great history, hlgh politics  and refined
culture.” However —very significant for our mission. — Our Lady knows
herself to be an intermediary; she knows she is mediating salvation, life
for others. ' Each one of us is very.much aware that we have received all
that we are through the intermediary of others. In our modern society
so many incidents and accidents confront us with the fact of our mutual
dependence and show us how our lives, and even our salvation, are
mutually linked. This ‘so]idarity’ is inscribed in our human nature
bécause it is a reflection in every person of the trinitarian communion.
Still in our own days, in the case of a disaster, we assist at and we share
in-gestures, reactions of generous and spontaneous solidarity. However,
in general; it is still extremely difficult for us to share, to.communicate to
others what we owe to othérs, what we have received, thanks to.othefs.
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Iuminated by Mary’s example, CLCers have felt a greater desire to
live the spirituality of Mary: belong to the poor of Yahweh, trust in God,
be open to God’s plan and available to God. Mary, as we see her in the
Passion, accompanying Him on His journey to Calvary, sharing His
pain, with her tears, her sorrows and her solidarity, freely shoulders all.
with Jesus in order to bring redemption, expiation and liberation.

After Jesus, no one is more closely united to all human beings than
Mary is. Living in glory as she is now, she is not indifferent to the
human drama. Even as in the Magnificat she took sides with the lowly
against the proud, the poor against the powerful, so now she continues
to offer us especially as CLCers, strength and encouragement, with her
look of understanding, support and approval, to be committed to
achieving freedom and justice for all.

Accompanied by such a loving mother, we find the strength and
inspiration to show the same loving compassion to all those laden with
life’s burdens, grief, heartaches, sicknesses and crosses, until we reach
the point where suffering will end and liberation will break through.

Our experiences of faith in CLC and the Spiritual Exercises,
especially through Annotation 19, have led many of our CLCers to a
greater consciousness of Mary as a precious gift to us !
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