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INTRODUCTION

A number of persons were disconcerted when the
Pope  announced that there would be a celebration
throughout the whole Church of a '"Marian year". What is it
all about?... Where is the Pope asking us to go? Why now,

on the threshold of the third millennium, is a celebration .

of this kind being proposed to us? These, and many other,
questions  expressed the first reaction of many wupon
. hearing of the proclamation of the "Marian year".

We, the CLC, have also been wondering the same’
things. And little by little, by means of circumstances,
reflection, and prayer, we have been discovering the
immense gift that God has been wanting to give to his
people through the medium of this Marian celebration. What
came immediately to mind was the theme of our last World
Assembly: '"Mary, model of our mission: "Do whatever he
tells you". Once again we recalled our General Principles,
. especially the one that explicitly refers to our Lady. In
particular, we saw the Marian year as a new impulse given
to ‘our already-centuries-old desire to live our Christian
life following the model Mary laid down for us, and to see
it as a chance to "hear with the Church" Mary's heartbeat.

In fact, starting from its origins, our associa-
tion has always strongly encouraged a "special devotion to
Our Lady of the Annunciation" (the first rules of the
Marian Congregations with which we became acquainted). And
thus, we began to see the Marian year as a privileged
opportunity to contemplate the "Holy Trinity, the whole of
creation - and of humanity, with Our Lady at its center". At
the same time, we had been feeling that the whole Church,
twenty years after the Vatican II Council had entered a
phase of its pilgrimage in which Mary may be considered
within the framework of the 'mysterious relationship
existing between the Spirit of God and the Virgin of
Nazareth, just as it is within the Spirit of God's action
upon- the Church" (Marialis Cultus 27), so that this is a
phase during which Mary is to be celebrated by means of
-exercises of piety that "clearly express the
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s ?w,lle at theuktart people were dlsconcert-
ed, they then zbecame fulle of enthusiasm- and hope, the
. result ‘of  their™ open;ng up. to«‘the‘grace;that +in this
Marian. year, God_wishes(te give us, in our desire .to give
"witness in today's world.of our renewed "devotion to our
‘Lady - of the Annunclatlon Incarnation™ Qulte beyond what
- the various nat10na1 .and’ ‘Iocal- communltles -have done and
are continuing. to durlng this Marian year, the.World
Executive = Council wlshes ‘to fall in line w1th the spirit
that today is . reigning within the- Church,. and has borne
witness - to this by.means of two events that are ‘universal
~in nature:  the celebration of the World CLC Day with Mary
as -its  theme, and the publication of this Supplement to
"~ PROGRESSIO. N T S - R

:  ‘Guidelines, -based on the encyclical "Redémptoris
‘Mater", were distributed - for the World day, in order to
_help the CLC in their prayer and in their bearing witness

“to each_ other of their faith. We note.. ‘that tradltlonally,
“and  this is not by chance; the World day is celebrated on
“ March- 25th, the feast~ day of the Annunc1at1on. ; :

, As: for the« publlcatlon of ~this Supplement

- simple . scheme ~was-~ decided . upon, but one which expressed
_our adherence and our. ccntr1but10n to this: redlscovery of
'Mary at the center of the pllgrlm Church o

In the~ Suoplement s flrst part you w1ll find
‘three texts that -in their various. ways . summarize: the
encyclical: Redemptoris . Mater promulgated by John Paul II,
"~ which at the same time .propose a:  few. reflectxons and

 -guidelines  to aid -our- members to g0 . deeper into it and

‘pray . .over . it. .The obJectlve of this first part is.to help

_everyone get closer -to the . encycllcal in. S1mp1e ~but
 profound- fashion, in such a manner«vthatywtheiﬁreading

beforehand.- or - afterwards; - of the complete text of
~ Redemptoris Mater may have a greater impact on the lives
~ of everyone. S e : §t
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find a-series of
one ~or another- aspect of our current

fdrﬁs of lov1ng Mary and of traveling ‘with her, without

making any pretense to being a systematic theological
meditation on the theme. There are writings by group
members from Canada, the United States of America, Hong
Kong, Zaire, Brazil, Mexico, Chile, Poland and Spain.
Reading this diversity of views and ideas provides us with
"the possibility of being impressed by this or that shade
of ‘meaning or of understanding of the topic, which at
timés may be very much tied to the culture of the country
in which it was written, but where may be found .a
- surprising convergence in the basic orientations.

. As an appendix, an so as to gather together the

available material in one single volume, we deemed it
appropriate. to publish a text already known to many of
you, which expresses very clearly and authoritatively the
‘shades of our devotion to Mary, <as they flow from the
Ignatius' Spiritual Exercises. It is the text of the conf-
erence given by Fr Peter-Hans Kolvenbach s.j., in 1985,
within the frame of reference of the eighth course on
Ignatian Spirituality. The text ‘was - then published in
“"Some- theologlcal aspects of Ignatlan Splrltuallty CI1s,
1985.

i In between, within smaller inset articles, we are
giving a few quotations or guidelines for prayer, with the
intent of helping make it possible for all the material we
are offering here to go from our minds into our hearts. '

It makes us very happy to be able to publish this
Supplement, We are affectionately dedicating it to the CLC
members throughout the world who, with faith and confid-
ence, have made the path of renewal that has led us, among
other things, to be able to celebrate with joy and hope
this Marian year, in communion with the whole Church. We
are dedicating it too to many young members, who, owing to
the : Spiritual Exercises, are progressively discovering in
Mary the perfect model of intimacy  with Jesus and of
cooperation with his mission. Or, to say it in other
words, are discovering Jesus in relationship to Mary.

PROGRESSIO
-5- .




FIRST PART

MOTHER OF THE REDEEMER

in this firskt’ partk we. present three ) t
,,wh:tch fcllow closely the. text - of "Redemptons
’ ‘Mater', "~ the: ~Encyclical . of His. Holiness: John Paul.
CII. They aim to “help . 1ndw1duals emd local
~communities to. read and deepen the1r understandmg
of the encyclical.




STWARY OF TIIE ENCYCLICAL
REDEZIVIPTORIS MATER

Intrbduction

The whole Church, in its adhesion to Christ,
travels the same itinerary as the virgin Mary. Hers is the
| "figure', the advance model, of the Church, in faith, in
{ hope and in charity, in a perfect union with Christ.

: If the year 2000 will provide us the occasion to
celebrate in a special way the birth of the Lord with a
"Jubilee'", the time separating us from this date may be
considered ~ a sort of long Advent to be lived together with
Mary. Her 'pilgrimage" in the faith is a reference point.
for. us all. And so much the more is this true in that she
| has reached the end of the journey, as .the first member of
- the Church, and after Christ has come into the final
glory, crossing the threshold between faith and face-to-
face seeing. Thus, she illuminates all of our history.

'I. Mary in the mystery of Christ

The ‘angel's annunciation -introduces Mary into the
Mystery of Christ, in which God has blessed all of human-
"~ ity by his eternal design, so that we may become "holy and
immaculate in his presence'" (Eph.1,36). This blessing
touched Mary in a special manner. Clearly, she is "blessed
among women" (Lk 1,42) and "full of grace'" (Lk 1,28). She
is eternally loved by God in his beloved Son. She has been
eternally elected to be the mother of this Son. And the
redemption worked by her son is anticipated in her, pres-
erving her from inheriting original sin; she is Christ's,
right from her own conception. And in the victorious
struggle against evil, she is-always at her son's side, as
we see right from the divine promise of Genesis (3,15), up
to the vision of the book of Revelation (chapter 12).

Elizabeth says Mary is '"happy because she has
believed". Because of this faith of Mary, which respbndS‘
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‘ 'hft,at make p0351b1e

‘redemption.  Just as: Abraham s falth was" the startlng point
- of the old covenant, Mary's falth is the starting point of
- “the new covenant Then, = like - Abraham, Mary too :went on

~believing, —and . to ‘'hope agalnst all hope - since she had

~confidence ‘in,fGod,‘ above and beyond her own capacity to
'vunderstand " Simeon's prophecy and the fllght into Egypt
- were = for her the announcement complementary to the

‘Angel's, that her path be31de her son,‘would be dark and
~'pa1nfu1 Durlng Jesus' hldden llfe, Mary's life too was
"hidden with Chrlst in  God" (cf Col 3,3). Day after day
she  lived 1nt1mate1y w1th the. mystery of her son, but in.a
kind of ‘dark night ~of faith". "She went forward in a
» pllgrimage of falth" as the Vatlcan Council says.;h

: The same' thlng took place durlng Jesus - public
life. And, at the -foot of the cross, she consented once
: againv<to her son's sacrlflce, out .of" falth That death
seemed a terrible .denial of the words,of the annunclatlon.

’hV "The .Lord God will give him the throne of David, his

~“ hood. He announced the K1ngdom of God.

'father",k'but she stayed with her son while he was put to
‘death, _sign of contradiction", as: Simeon had foretold.
“"Happy are you- who have belleved" took on then an immense
resonance. .-Mary's falth destroyed the. effect of Eve's
dlsobedlence, she  was. transformed _into the new and real
"mother - of . the 11v1ng ;,as the Church fathers had already
"understood L : : :

V"If 'h?f'full of grace 5 she has been eternally

present in, the ;mystery of . Chrlst, through faith she

- became - sharer in that mystery 1n every exten51on of her
ﬁearthly Journey" (n 19) S

Jesus hlmselff.

o in. hlS publlc mlnlstry and from
high .up on the ‘Cross

gave new. meanlng to Mary's mother-
ithin this sphere
~of God's fatherhood; every “human relatlonshlp like mother-
“hood takes .on new meaning.. And - because - of her faith,
'fbecause‘ of her adh951on to the word of God (ef Lk 11,27-28




thls new sp1r1tual dlmenS1on of mother~”f;
V , Hence her behav1our at the Cana wedding, a scene of~,7f
great symbollc value, in which she exhibited her care for
people in their need ("They have no more wine") and in her
role as Vspokeswoman of Christ's will ("Do whatever he
tells you"). Mary is there between her son and the rest of
‘mankind, in the function of mediatrix, in a maternal mis-
sion that "no way obscures or diminishes the unique mediat-
ion of Christ", but rather shows its efficacy.

: As the Vatlcan Coun01l says, Mary '"is our mother
in the order of grace', which becomes particularly clear
when the words Jesus spoke to Mary at Cana and on the
cross are compared. Both times he calls her 'woman'", in an
allusion to Eve, designating in this manner Mary's unique
role in the story of salvation willed by God. In giving'’
her as mother to John, he makes her not just his mother
but the mother of all the disciples, of the whole Church.
At Nazareth, alone and within the sphere of Pentecost,
together with the disciples she is the Mother, when the
Word and the Church are born from the Spirit.

II. The Mother of God at the Center of the Pilgrim Church

The Church 1is walking as a pilgrim through space -
and time, and ‘also walking interiorly, in faith, in the
midst of the world's persecutions and God's consolations.
On this pilgrimage Mary is present, right from the start
in the Cenacle. She did not directly receive her mission
from the apostles, but she was with them when they were
being prepared by God to take it on.

In the eyes of the infant Church, she was already
"an exceptional witness to the mystery of Jesus", "the
first to believe', right from the annunciation and from
the - Lords's childhood, on through ‘Calvary and up to the
resurrection in  which '"the promise had begun to be conv-
erted into  reality". This heroic faith of Mary's preceded
the . Church's "apostolic testimony. All those who accept
~this testimony take part in Mary's faith and contempléte




ise e B . ‘ ! :ry Sffalth supportf
‘{for thelr ‘own falth?, The ;Lord' dlsc1ples, in. every.
“nation, w1ll persevere in prayer in Mary's company, she,
the mother of Jesus" (cf Act 1,14), while they hope to

folnd themselves once again one. ~day . with the one who

,vrecelved the ”fhrone of David, his father', the one 'whole
reign will have no end". V

: . This presence of Mary s is expressed in many ways
~and has a wide radius of action: it goes through the faith
of the faithful, of families, in the great sanctuaries and
places efi Marian pilgrimage. Faith, in Mary and in
ourselves, has. opened; up and opens up an interior space
that the TFather can fill "with every kind of spiritu&l
,bened1ctlen in the new and eternal covénant. In Mary's
~own faith, the Church generates the total Chrlst when ‘it
‘works to '"gather up in him all humanity", in the unity of
his spirit. '

In this age of ecumenlsm, we are maée glad by the
fact that other Christian communities venerate Mary too,
‘and we would wish that everyone give depth to their. common
faith, progressing in two inseparable aspects of -the
mysterykkof salvation: the. ministry of. the Church and
Mary's function. Why not look at her as at the common
mother who prays . for the humanity of. God's family? All the
eastern churches, ,Orthedox, Coptic: - and’ Ethloplan,
-celebrate Mary, .mother of God, in their literature, in
their liturgies, and : in. their 1cons.,Together with them
- and ;n' dialogue with the other church communities of the
‘west, we could "more perfectly sing and live" the church's
Magnlflcat, the Church that is moving on 1ts path.

N In thlS cantlcle Mary expresses "an 1nsp1red profﬂ
eésion of falth“ “in "answer to the word of the revelat-
ion", to God's gift of bls self in Christ Full of wonder,.
she acknowledges that God's Whole plan of salvation, as it
'was revealed in. the covenant, converged in her: The Church
ythat makes its earthly path: conform to Mary' s, tirelessly

- 10 -
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rep
‘proclalms ”the unshadowedfrtruth about God" (not shad»w'd
by: Eve's suspicion  since shef had been deceived by the
"father of - lies"), as the source of every gift, from
creation up to the sacrifice of His son. By this song, the
Church goes . .on lighting, as does Jesus, humanity's
intricate paths and goes on "announcing the Good News .to
the poor'". This preferential love for the poor is written
into the -Magnificat itself and is inseparable from the
truth about God that saves, and the Christian sense of
freedom and of liberation.

III. Maternal Mediation

We have only one mediator between God and human-
kind (I Tim. 2,5-6). The maternal role of Mary is only
"mediation" within Christ's mediation. Her  saving
influence - exists only because of Christ's merits and comes
out of them. She does not prevent, but rather encourages
our  immediate wunion with Christ. But, just -as other
creatures cooperate in the redeemer's sole mediation, she
does 'so in a spe01al and extraordlnary manner, by virtue
of her divine motherhood.

In the annunciation, declaring herself to be the
"handmaid of the Lord", Mary submits to the sole mediation
of Jesus Christ, accepting the task of being his mother.
Her total gift of herself to God in her virginity brings
her - to this spontaneous consent, under the action of the
‘Holy Spirit. And God the father too gives himself to this
virgin, -giving  her his son. Mary is thus transformed into
the 31ngularly generous companion of the Messiah and
Redeemer", and her '"ardent charity", deriving from her
being "full of grace", embraces all those that Christ has
come to save. Right from the Cenacle her mediation and
intercession have continued on through the centuries. Thus
it is that the Church <calls her Advocate, Auxiliatrix,
Adjutrix and Mediatrix.

By her Assumption Mary jdins the pilgrim Church
on earth with the eschatological and heavenly reality

11



Salnts‘

erse, Just 1] ; . 1
’,fserves, 'she '"Lhe “handmaid-of the Lord", -shares the glory
~of serving, rlght ‘up- to the end of-time, cooperating so
that "God will 'be -all -in all', and so that "all things
will have Christ as their head". o ~

: In her 'capacity as virgin and mother, Mary is-a
"type",  that is,  a model of the Church that is a mother
too, in so. far as she faithfully receives God's word and
generates the .children that God gives her. Mary is at the
service of the incarnation, and the Church is at the
service of our adoption :as .children - of God. Both keep

‘themselves faithful to their "spouse" in a consecrated

virginity, Mary 'as 'the perfect model, the Church in its
attempt to resemble her. ‘

Furthermore; - Mary  cooperates ~“in the generation
and - in the education of the children of God, by virtue of
her motherhood in the order of grace. Mother of the '"first-
born among -many ' brothers -and sisters'", she implores the
gift ‘of the Spirit that will make of us too his children.

‘And  she guides wus towards the Eucharist in-which Christ

manifests himself with the body that she gave him.

-~ Her motherhood, :like ' human ‘motherhood,  is a
single unique. relationship, -one not to .be repeated, with
each of her children. Hence the use of the singular when
John is  given to ‘Mary (and Mary to John) at the foot of
the - Cross: "This' is your -son". This motherhood is a gift
given by’ Christ-to each human‘'being. And each human being
responds with a unique devotion to the mother of God,- just
as. John received her on becoming her-son. He enters into

~her ‘sphere -of “action: and ‘hears her say "do whatever he

tells = you" since . shealways remains. the humble "servant!
of -God, at ‘the service of Christ's mediation.: RN

~

This current Marian = year fits within the frame-

" work "laid down by ‘the last Council and invites those so

wishing to read what it says about Mary, mnot just as-a
doctrine 'of faith, but aégg means- towards leading a life

- 12 -




3 ity 'y, in hls{caSé,x
The Church is called‘fnot just to

‘Marian - splrltuallty

rgmeﬁber,‘ but as well to-accept Mary's cooperation in’ ‘the

work of ‘salvatlon -in - Christ, at the end of this second
Christian millennium and within the first millennium of
the - evangelization of Russia. As the Council requests, ‘let

us pray that all people be "happily reunited in peace and‘;y

concord as one people, the People of God for the glory of
the holy Trlnlty

: The 1liturgy says:i "0 Mary, Loving Mother of the
Redeemer, gate of heaven, star of the sea, assist your
people who have fallen yet strive to rise again. To the
astonishment of creatlon you bore the Creator!". :

At the center of the mystery of God, a mystery
that is inscrutable in itself and still more so in the
incarnation, Mary's role fills wus with wonder. She is
there where the great change of humanity takes place. And
she lends assistance.so that, in the name of Christ, human-
ity may go from '"falling" to 'getting up again', today,
and tomorrow, just as yesterday.

‘How to benefit from this reading of the encyclical

1) Read the whole piece w1th pencil in hand, g1v1ng it
your maximum  attention, since the Pope isn't setting
forth an abstract theory  on Mary, but rather he is

“characterizing her concrete itinerary, and ours, in.
relatlon to hers. '

2) Thus, the subject has been dealt with spiritually and
dynamically, or, if you like, historically. Note the
plenitude of words expressing the idea of movement: -
pilgrimage, path, itinerary...

'3) Let everybody note what they would like to discuss
© - with their community. Then, put your discoveries

- 13 -
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}A)VSome ﬁoplés f§; furﬁﬁer refiec£1§n.j'
the. frultfulnessrovaary s fazth ’and ours,
h0w do I appréciaterﬁary‘s motherhood?”

how do we understand the Magn1f1¢at7

What is  the: deep lylng mean1ng of v1rg1n1ty, and of
chastmty within marriage? " -

in Christ, in Mary, serving is reigning and reigning
~is  serving: how do we understand this? how do we apply
it in our llves? : :

if ‘we - want to take part in. changing humanity, how can
Mary's presence, and our invoking her, help us? -

Guido Jonguieres s.j.
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Feast
Father

The 1988 Wbrld;CLC Day was dedicated to deepening S

the 'marian dimension of Our Spirituality by '
celebrating, in communion with the whole Church,
the MARIAN - YEAR. The reflection that follows was
prepared for the purpose 'of helping the National
Communities- celebrate the World day. The echoes
that we have received suggest that this material
can still be very helpfﬁl for meetings of the
various local communities.

During his homily in St Peter's Basilica on the

of the Solemnity of Mary, 1lst Jan. 1987, the Holy
.announced the Marian Year. In paragraph n.7 the

Pope had this to say, addressing our Lady:

""Blessed are you who believed!
The Evangelist says of you :"Mary treasured all
these things and reflected on them in her heart"

(Lk,

2,19) You are the Church's memory! The Church

- learns from you, O Mary, that to be a mother means
to be a 1living: Memory, means to treasure and
reflect in the heart on all of the events of men
and women - and peoples - the joyous events as well
as the sad ones.

Among the many events in 1987 we desire to recall
- to- the Church's memory the six hundredth annivers-
ary of the 'Baptism' of Lithuania, drawing near in
prayer to our brothers and sisters who have persev-
ered for so many centuries united to Christ in the
faith of the Church. Yet, how many other events,
how many hopes, yet how many threats, how many
joys, yet how many sufferings... what great suffer-
ings! We must all, as a Church, treasure and medit-
ate on these events in our hearts, just like the
Mother.We must ever learn more from you,0 Mary,how
‘to be Church in this passing of the millenium.’

_15_
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S ’Thet'materlal is divided nto two: parts ’It const-‘
ditutes’ Parts I and. II of the Encyclical Redemptorls Mater’

- of our present Holy Father, Pope. John Paul II. I have

quoted ~from a number of paragraphs,. but suggest that those
leading - the prayer ‘take time to read the two sections of
~ the Encyclical, i.e. Paragraphs 7-24 and 25-37. I suggest
.. ohe or more meetings could be devoted to.the first part of
‘the material, and .then to . choose whether to continue
' 1nmed1ate1y with the second half or to go through it after
a ‘certain  period of time. The material is not easily
broken up and that -is the nature of our reality. The
titlesxoffthe two sectiOns given infthe Encyclical are :

Ay Mary in ‘the Mystery of Chrlst : ' =
B. The Mother of God :at .the" Centre of the Pllgrlm Church K5

One way of summlng up and dlstingu1sh1ng thesef
. two sections could be the words ~of . Henri Nouwen: "To
Vcontemplate . is to see. To minister is to make visible what
we see". So our-aim is to deepen our awareness of the Holy
Spirit - in our lives .and to  reflect —on the practlcal,
expression -of this  same Spirit of Jesus in our lives. for
one another, .. especially for - those of us who a are -
‘marginalized in our countries. . . : o

In .our- CelebratiOn of © the Marian Year, we take
time to ponder - the way ‘that Mary, Our Blessed Mother,
lived intimately. with: Jesus - Her Son and llved out that
~rea11ty among her nelghbours =

, So I suggest that we read the materlal, quletly
and reflectlvely, and -use that" particular “part.of it,
. :which ‘really touches - our - hearts,, for. personal prayer.
- After  this; it . would be : useful to review what happened
. during  our prayer. Then we can go to our- communlty ‘meeting
- and share our reflectlons and beneflt from the sharlng of

,3other people in ‘our group = :

- ‘1"6‘-'
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AA; Maryyln the Mystery of Chrlst

,-“Only ‘in the mystery of Chrlst
fully made clear" (Parag. 4)

is her mystery.

M"The Second Vatican Council, by presenting Mary in
the mystery of Christ, also finds the path to a -
deeper understanding of the mystery of the Church.
Mary, as the Mother of Christ, is in a particular
way wunited with the Church, 'which the Lord est-
ablished as his own body' (L.G. n.52)" (Parag. 5)

Mary 1listened and personally received the Word
into her Theart and then into her womb. The gift was fully
from God. In Mary's case it began with her own conception.
We Dbelieve in faith that, from the first moment of her
conception, she was preserved from sin. Her response was
fully hers. We celebrate this in the mystery of the Incarn-
ation and see it unfolding fully throughout her life.

- 'The Holy Father puts ‘it this way:

"The blessing "uttered by Elizabeth at the Visit-
ation: 'Blessed is~ she who believed' reaches its
full meaning when Mary stands beneath the Cross of
her Son (Jn 19,25). Mary 'faithfully preserved her
union with her Son even to the Cross'. It is a
union through faith - the same faith with which
she had received the angel's revelation at the An-
- nunciation. At that moment she had also heard the
words: 'He will be great... and the Lord God will .
‘give .to him the throne of his father David, and he
‘will reign over the house of Jacob for everjand of
his kingdom there will be no end' (Lk 1, 32-33)
And now, standing at the foot of the Cross, Mary
is the witness, humanly speaking, of the’ complete
negatlon of these words” (Par. 18) ‘ ‘

: This brlngs out ~ the meaning very graphlcally of
the words in the prev1ous paragraph:

_17_




"Jesus 8
- the Father’ B L U ‘s Mother: :
whom had’ been revealed most completely the mystery
of - his d1v1ne sonship, lived inw;lntlmacy with
mystery only through faith. Living side by side
with her Son wunder the same roof, and faithfully
persevering 'in her wunion with her Son', she
tadvanced in her pilgrimage of faith', as the
Council‘emphasizes. (Par. 17) -

"Blessed are you who believed!" "The Virgin Mary
advanced in her pilgrimage of faith, and loyally persev-
ered in her wunion with her Son into the Cross" (Par.2,
quote LG 58). In'that Spirit; Mary could echo in her heart

" the words of Jesus on the Cross: "Father, forgive them,

they do not know what they are doing.'" (Lk 23,34)

Thls is why the Holy Father can ‘say: "Only in the‘
mystery of Christ is her mystery made clear". It is the
same for us too and is “magnificently expressed in the
words of a Russian blshop. He wrote the following words as
he went to his death in one of Stalin's purges:

"There will come a day  when the martyr will be

~able to stand before the throne of God in defence
of - his persecutors and say, 'Lord, I have forgiven
in thy name and by thy example. Thou hast no claim
agalnst them any more"

The Word became flesh an& dwelt among us. The
gift, par excellence,; became a reality for all of us. We
are the Body of the resurrected Lord. We live in "the
‘ffulness of time". : : -

: Mary pondered all these thlngs in her heart Let
me ponder my life and count-my. b1e551ngs Though I might
not find a blessing in all the events of my life, let me
look to the faith of Mary who found in the Mystery of
Jesus the way to find a blessing coming from God even in
‘those experiences. where the world does not ‘expect a
. blessing. She was poor, she was ex1led - a ‘refugee, she

- 18 -
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“lost  her vhusband she wltnessed thevv1olent death ofv
only Son.. She always kept in touch with the Spirit of Our o
‘Father, which '1is offered to all of us. In this way she
could be faithful and loving to her husband, her relatives
and neighbours. In times of pain and isolation she could
live in the Sp1r1t of Hope. Throughout her 1ife she could
rejoice.

% Kk % % %

Some suggestions to focus our reflections:

1. The Holy Father says to Mary, Our Lady: "You are the
Church's memory!" I . am called to share in that
remembering. So I might go to Mary and ask her what it
was that she remembered.

2. We often hear and wuse the phrase: "To Jesus through
Mary". In his Encyclical, the Holy Father complements
the truth of this so that we can say: "To Mary through
‘Jesus'". (cf. Par. n.-26). Let me reflect on.this.

3. We might ponder the opening verses of the Magnificat:

“And Mary said: "My -soul proclaims the great-
ness of the Lord and my spirit exults in God
~my  saviour; because he has . looked upon his
lowly handmaid." (Lk 1, 46-48)

In what way do I proclaim the gréatness of the
Lord in my life?

oY% % N %

B. The Mother of God at the Centre of the Pilgrim_Church:

. During our pilgrimage through life we are always
sustained and loved by God. God Our Loving Father is
always present to us in Jesus Our Lord through His Spirit
who is the Spirit of Jesus. The first person to bear
witness to this life within us is Mary the Mother of Jesus
and therefore Mother of God.
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‘ "The iMother f ) :
,,'what has been told her: at the AnnunC1at10n and 1n"
"subgequent  events, bears within herself the radic-
~al’ 'nmewness' of - faith: the’ beglnn1ng of;the New
Covenant. This is the beginning of the Gospel, the
joyful Good -News. However, it is not difficult to
see “in that beginning . a particular heaviness of
heart, 1linked with a sort of 'night of faith' - to
use the words of St John of the Cross - a kind of
'veil' through which one has to draw near to the
Invisible One and to  live “in intimacy;with the
mystery. And this’ is the way that Mary, for many
years, llvnd in - intimacy with the mystery of her
Son,and went forward in her 'pilgrimage of faith',

- while Jesus ‘'increased in wisdom... and in favour
- with -God and man'. (Lk32;52).‘GodfsﬂpredileCtion
for ~him was manifested ever more clearly to
people's eyes. The first human creature thus
permitted to’ discover -Christ was Mary, who lived
-with  Joseph. in the same house at Nazareth."

(Redemptoris Mater,fPar. 17)" ’

-, Her faith; her 1lsten1ng to God's Sp1r1t in her
heart, made her utterly open to the mission of Her Son.
Consequently, in- the -words of the Fathers of " the Church,
‘her faith made her ‘'"mother of " the - 1iving" (cf Lumen
Gentium, par. 56). We can ponder her visit to her cousin
Elizabeth, - the flight ' into Egypt, ‘her anxiety and search
- for Jesus when he was lost and found in the Temple, her
-presence at’ Calvary and in the Upper Room when the
disciples were waiting for the "coming of the Spirit at
Pentecost. She -continues to reach out in comfort and love
- to those in need ‘What: sustains her is’ her deep awareness
~of the Spirit -of the Father and her Son Who calls her
‘continually - in ' faith,  hope and love. Her living in faith
and loving: others become one. "Love one another as I have
Loved you'". ~ She was free for others. In her’ falth we find
" support" for our own : - : S

Listenkagain to:the'ﬁprde\ef'the>Encyclicalﬁ
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‘"In ‘the expression 'Blessed is she who believed', -
we - can therefore rightly find a kind of 'key'
which - -unlocks - for wus  the innermost. reality of
Mary, . whom the angel hailed-as 'full of grace'. If
as . '"full :of grace' she has been eternally present
in the mystery of Christ, through faith she became
a sharer in that mystery in every extension of her
earthly - journey. She ‘'advanced in her: pilgrimage
of faith' ‘and at the same time, in a discreet yet:
direct and effective way,  she -made  present to
humanity the mystery of Christ, and she still
continues to do so. Through the mystery of Christ,
she too is present within mankind. Thus through
the mystery of the Son the mystery of the Mother
is also made clear. (Redemptoris Mater, P. 19)

The Hdly Father reminds-us of an important mes-
sage from ‘the Vatican Council II, which puts well the
constant need to remember like Mary did:

"Moving forward through trial and tribulation, the
Church is strengthened by the power of God's grace
promised to her by the Lord, so that in weakness
of the flesh she may not waver from perfect fidel-
ity, but remain a bride worthy of her Lord; that
moved by the Holy Spirit she may never cease to
renew. herself, until through the Cross she arrives
at the 1light which knows  no setting." (Lumen
Gentium, par. 9) ’

Mary's:constant place within the Church is expres-
sed through the Magnificat: :
"Mary- truly proclaims the.coming of the 'Messiah
of the poor'(cf. Is 11,4; 61,1). Drawing from
Mary's heart, from-the depth of her faith expres-
sed. in the .words of the Magnificat, the Church
renews ever more effectively in herself the aware-
ness  that the truth about God who saves, the truth
about God who is the source of every gift, cannot
be separated from the manifestation of his love of
~preference.  for the poor and humble,  that love
.which, = celebrated in the Magnificat,. is later
expressed in the words and works of Jesus.
' - 21 -




the truth,
‘wronged  me,’

in: the Magnxflcat cannot be separated but also
that -there is a duty to safequard carefully the
importance of 'the poor' and of 'the option in
favour of the poor' in the word of the living God.

‘These are matters and: ' duestions intimately con-
"nected with the Christian meaning of freedom and

liberation. - 'Mary ‘is totally dependent upon God
and completely directed towards him, and, at the
side of her Son, she is the most. perfect image of
freedom and of the liberation of humanity and of
the universe. It is to. her as Mother and Model

.that the Church'emust lookvln order to understand

in = its = completeness the meaning -of her own
mission'". (Redemptoris Mater, Par. 37) B

%ok ok %%

.

Some suggestions to focus our reflections:

I might ponder the way that Mary grew in her ‘under-
standing  of mission by her cleseness to Jesus. In 1980
the Holy Father spoke ‘to a group of. handicapped

people. He said: . , :

"The only proper answer to God's call of the

Blessed Virgin was: "Let it be done to me

according to your word" (Lk 1,38). Only your

prompt  'Yes' ‘to  God's will, which is often

beyond our human comprehen51on, can make. you -
blessed and - bestow on you, even now, ‘a deep

joy"that cannot be destroyed from out51de by

any mlsery : : »

.
N

‘Let me pray through Mary for the de51re to enter
into the mystery of God's love. Maybe I am afraid to speak
~maybe I don't want to forgive somebody who has
maybe - I am attached to somethlng or somebody
which makes me sad and unhappy
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T mlght recall the theme of the” World CLC Assembly at
,Loyola' L o
-Mary Model of our MlSSlon
"Do whatever He tells you'" (Jn 2,5).
Her response, in wunison with the Holy Spirit, is an
encouragement for me. Somebody who is united with the
Spirit of Jesus. will know the gifts of the Spirit:
"Love, joy, peace, patience, kindness, goodness,
trustfulness, gentleness and self-control". (Gal 5,22)

As 1 ponder -the great issues of our day, e.g. arms
«control and development of peoples, drug and alcohol
‘dependency, the Aids epidemic, etc., do I experience
Hope over against despair, Love over hate and fear?
Let me face this in my.prayer. - )

Tim Quinlan s.j.
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MARY AND THE UNITY

V(DI? IXLJ; (BFERIHSUEIJ\FHS

Slnce the path of the Church today is’ maxked by»

the sign of ecumenlsm and since there are CLC beth J
~in the East and:in the West, we. thought it would |
" be - helpful to present separ,ately'thls sumary of

ch.2 of the second part of "Redemptoris Mater". It

shows how Mary can help towards ‘the’ unlty of all
' Chr1st1ans

There is no doubt that the action of the Holy
Spirit  in the various Churches directs and pushes the
faithful towards the = construction of one fold under one

shepherd. This brings to mind in a. special way Lumen

Gentium . N.15: the progress of the Church, especially in

our times, manifests this action of the Spirit because it

is deeply marked by the sign of ecumenism. The Spirit, in
fact, cannot but push forward the realization of the

'~; supreme will of Christ who, before departing from this

world, ~prayed: ‘“May ‘they all be one. Father, may they be
one in. us, - as you are. in me and I am in you, .so that the
world may believe it was you who sent me" (John 17,21)..

The wunity - of Christ's disciples is one of the great. 51gns

given to stir up- falth while their division constitutes a

scandal (cf Unitatis Redintegratio n. 1).

As regardS‘vthe ‘Cathollo Church, the ecumenical

‘movement has found  its most meaningful expression.in the

Second Vatican Council, taken both globally, as a '"moment
of the Church'", and in those documents which specifically

treat this theme. - B ' - o &

Therefore, if ecumenlsm is not progressing, or is

" progressing - slowly, it is not because it lacks orientation
;ot, a clear vision: it is because we have not -put ourselves
~ in  the attitude of that "obedience of faith" of which Mary
“‘was the first and most brllllant example. This, therefore,
~is  how Mary faces thls ‘great problem of - the unity of
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Christians. Let wus ‘once more llsten to Vatlcan IT: since -
4 Mary ‘'shines forth on earth, until the" day the Lord shall-
come,  a sign of certain hope. and comfort to the pilgrim
People of God", "it gives great joy and comfort to this
‘holy synod that among the separated brethren too there are
those. who give. due honor to the Mother of Our Lord and
Saviour, especially among the Eastern...'"(L.G.68-69).

Not only does Mary not appear, here, as an
obstacle to the unity of the Churches, but she represents
that example of '"obedience in faith" which is, in fact,
the . very foundation of the tension towards unity.

7 Christians know that theitr wunity can only be
build on the unity of faith. There ate profound:doctrinal
disagreements which divide them and which concern the
mystery and ministry of the  Church. In some cases this
extends to Mary's function in the history of salvation.
Work -is being done on these points with our separated
brethren from the West: If the mystery of the Word
incarnate ‘makes us perceive the mystery of the Mother of
God . and if the contemplation of the Mother of God
introduces us into a deeper understanding of the Incarna-
‘tion, . the same can be affirmed of the mystery of the
Church and of Mary's function in the work of salvation.

‘"Do whatever He tells you": those Christians who
wish to put into practice Mary's invitation will be able
to progress in that "journey of faith" of which Mary was
an example. They will be able to lay the foundations of
that wunity willed by their One - Lord and so desired by
thosé who are listening to what "the Holy Splrlt is saying
to the Churches today" (Ap 2,7-11- 17)

Thereu;‘ls then, a consollng and 51gn1f1cant
agreement - among the Christian confess1ons concerning. the
| Blessed wvirgin: all acknowledge her as the mother of Jesus
. the.. Saviour and consider this to be part of the belief in

Christ, true - God and true Man. -Why, therefore do we not
'rturn ‘to her together as our common Mother?
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‘3'"Theotokos“f“flt -is enough to keep in mind that not only
‘jthe pr1nc1pal dogmas which -concern: the Christian faith
~with regards to  the Word made flesh in the womb of the
Virgin have been defined by ‘councils held in the East, but
that even in their cult the Orientals venerate the Virgin
‘Mary with splendid hymns that are full of faith.

The history of these Churches has often been
tormented and marked by persecutions, but there has always
remained alive in them a strong Christian commitment and a
remarkable apostolic liveliness. It is a history of

- fidelity to the Lord during which the Christians of the

East -have always turned to. the Lord's Mother with bound-
' less trust. SRR / ‘ :

‘The Churches that profess the doctrine of Ephesus
proclaim the wvirgin "true Mother of God". The Greek
Fathers = and the Byzantine tradition contemplate the Vlrgln
in the light of the Word made flesh and have sought to
penetrate the link which unites Mary to her Son and to the
Church. The Coptic and- Ethiopian traditions, under the
guidance of St Cyril of Alexandria, have léarned how to
know -and love the Mother of Christ, while Saint Ephrem the
Syrian- (called "the Holy Spirit's lyre") has tirelessly
exalted ‘Mary. He ‘has left behind him a tradition that is
"~ still alive in the Syrian Church today. ‘Gregory of Narek,
‘one -of the most ‘outstanding flgures; of the Armenian
Church, has a very beautiful panegyric on the Théotdkos in
which. he throws. light on the maternity of Mary, starting
exactly with theé Annunciation. The characteristic-aspects
of Marian theology in the various Churches express an
'extraordlnary - consonance, notwithstanding -the diverse
emphases. We  can recall the divine office for the various
hours in the Byzantine llturgy We find not only the
. praise of -the Son and of the Spirit, but also and always,

the praise of  the Vlrgln ‘In the liturgy of St. John
- Chrysostom, rlght,,after the epiclesis, the_congregatioh




~sings to the Mother of God:"It is indeed right to proclaim
you blessed, O Theotdkos, you who are most blessed, all
pure and Mother of our. God.- We exalt you who are more
honorable than the cherubims and incomparably more
glorious than the seraphims. You who, without losing your
virginity, have given birth to the Word of God, you who
are truly the Mother of God". :

B

These praises which are sung to Mary in every
Liturgy have forged the faith, piety and prayer of the
faithful through the ages. ,

Pope John Paul II has reminded us of an important
date, i.e. the XII centenary of the Second Nicene Council,
in which the doctrine of the images against the iconocl-
asts  (i.e. those who wanted to destroy images) was
defined. It was affirmed there that, images of the Virgin
Mary, together with those of the Cross, could be offered
for the veneration of the faithful. This gave birth to
various titles of the Virgin which indicate many different
"trends" in devotion or theological emphasis K whose
richness is a most important patrimony for all the
Churches. Thus Mary is called: .

Theotdkos: Mother of God,
Odigitria: Way that leads to Christ,
-Deisis: praying in an attitude of intercession
) for the faithful, .
Pokrov: Protectress who spreads her cloak over the
X nations,
Eleousa: merciful Virgin of tenderness

In the beauty of these images the West too can
feel at ease, because they express a profound theology on
which it 1is impossible not to agree. It is sufficient to
recall Our Lady of Vladimir, so well known to us, who has
constantly accompanied the faith of Russia.

o In all these images, the Virgin shines brightly
as a mirror of the divine beauty, dwelling-place of the
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L L de,'much rlchness “in the tradltlon 'about Mary
~could make it possible for the Church to start breathzng

~ again . fully with both lungs, the East and the West,
‘helping the dialogue between the Oriental Churches and the'

' Catholic Church. In the search for wunity, Mary could
become an effective aid and a solid point of reference
“.during the journey. ' o

Nk % wo%

kR % % FOR OUR PRAYER EEEE:

*
ok
3%

(o

% : - . ¥
* - To foster unity within the Church %
® - and between the Churches L %
*  means educating ourselves for dialogue ®
*. rather than enhancing’ dlver51ty L s
* while remaining faithful to our own falth . %
* What can I do in this area of ecclesial life? *
% - . . . . . %
* . ; JOHN,l?', 1 - 26 o %
® o ) : %
& Let s try to make our own ‘ %
*  the desires of Jesus Christ about unlty %
*  and let's confide this urgency to Mary. -~ = %
" ' : K
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Francesco Botta S.j.
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SECOND PART

UNITED WITH ALL I’IE()I?I;IZSS
I;IEUC USsS SING TO THE (2()1) WHO SAVES us

In this second part, we publish a series of
articles written in several nations of the world.
Each of ‘them develops one or other trait of the
inexhaustible richness of Mary's figure, and puts
us closer to the plurality of cultures within the
World Community of CLC. These articles are not
theological .reflections, but expressions of the
1ife of faith, and of Mary's presence within it,
as it is actually experienced by the authors or
their Nat10na1 Commun1t1es.
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How can
‘live an
of Hong
starting

Mary h91p  Christiahs~~t6day‘£0‘actually

authenti¢ missionary life? The take-over
Kong by the communists in 1997 is the
point of this artlcle that proposes some

responses for us.

In addition to this being the Marian Year, the
CLC has always had a special attachment and devotion to
Mary, Our Blessed Mother. She is also our model in the
following of Christ. My intention in this article is to
reflect prayerfully on certain passages of Scripture which
~describe Mary and apply some thoughts and questions, which
arise from these meditations, to the CLC-in Hong Kong.
Superf1c1ally, ‘the main problem facing the people
in Hong Kong, the Church in Hong Kong and the CLC in Hong
Kong is "1997" or the Communist take-over of Hong Kong in
nine years: time. How can Mary help us at this crucial time
in our history? One way is for us to pray to Mary. Another
way is to reflect on Mary's reaction to certain events
" which occurred in her life so that we can model ourselves
on her or get some guidance from her. This article, in a
-sense, 1is a combination of these two ways. These very
.specific, not to say parochial and insular, concerns of
‘the Hong Kong CLC may appear, at first sight, to have
nothing to do- with the World CLC community, but I hope
that on. closer  reading all members of the CLC will f1nd
. somethlng that w111 interest them in these pages.

ThelAnnunciationk

. One of the .greatest events . in Mary s life was
‘when she was told that she would be the mother of the Holy
One. It is interesting to see her immediate reaction to
-the message from the Angel Gabriel; it is not, as is often




cted, »she asks
‘ﬁhis. is to be, since she does not "know" man (Lk 1: 34)
She did not simply and passively accept God's invitation. :
She assumed a . questioning or critical stance concerning
the. circumstances of her bearing the son of God. It never
- ceases to amaze me how respectful God is of his creatures.
. He .not only approached Mary to ask her consent, but he
also initially accepts a critical response from Mary:
Scripture records that her first reaction was one of an
iritelligent, questioning human being. She wanted to know
how it was possible for her to bear the Son of the Most =~
High under the circumstances. '

1mmed1ate a,ceptance. Instead,

R I am sure that members of the CLC also assumed a
critical attitude on hearing the news that we would be
taken over by the Communists in nine years time. Mary was
to give birth to the Son of God in nine months time; are
we, in a sense, now being offered an opportunity to bring
forth the Son of God in nine years time? At the moment we
do rnot see how this is possible since the communists are
-an -atheistic government, and although the Joint Declara-
tion Dbetween the United Kingdom and Communist China
guarantees religious freedom, we still do not see how the
take-over can possibly be an occasion for ''giving birth"
to Jesus. This is understandable, just as Mary's reaction
to the Angel's message was initially a question. But we
know the Angel Gabriel's answer: The Holy Spirit will
over-shadow you... (Lk 1:32ff). -

Do we - believe that the Holy Spirit can also
‘overshadow us and that Jesus' reign will never ‘have an
end? Do. we believe that :Jesus will be Emmanuel  or
God-with-us in nine years time and beyond? Or do we think
that the forces of ‘darkness will overcome the forces of
light? Having been assured of God's personal intervention
in her life Mary accepts the invitation to be Theotokos or
bearer of the Son of God. Do we.-in the Hong Kong CLC
accept the fact of 1997 and also accept our role to bring
forth Jesus, to become Chrlstophers or Bearers of Christ,

\after the communist take-over?
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‘[;are ‘some regretable elements ‘1n the take“ever “When I
'reflect on Mary T realize that she knew her scriptures and
she  probably guessed that - she -and_her son‘would suffer
much, but she did not see this as a complete misfortune.
" Even 'if she could have foreseen the cruel death of her son
 (suppose she took Isaiah ch.53 as a prophecy of her son's
fate) would she have considered her ‘lot an absolute
disaster? I do not believe she would: ‘have changed her
reply even for one second if she had foreseen the tragic
death - of her son. Once it had been made clear to her that
the bearlng of Jesus was God's will and that he would take
charge of the d1ff1cult1es Mary - 1mmediately accepted.

Are the CLC members in Hong Kong reluctant to
'Vaccept God's will still? (1. ‘believe something is the will
of God if one ¢an in no way change it and the communist
take-over in 1997 is certainly something that we cannot
change. Therefore it is God's will, at least God's permi-
~ssive will). Do we believe that we can still bring forth

-~ Jesus under- a commdnist4regime after 19977 Ultimately, do

“we believe that God is in charge or in control of our
future? Can we. actually see 1997 as a: moment not - only of
“God's perm1551ve will, but as ‘'a moment of grace? Could

1997 not be a special moment in the history ‘of Hong Kong,
- of China and perhaps we should not only accept this .possi-
~bility in some ‘notional way that is, we should not only

accept that theoretlcally 1997 can be a moment of grace.

Unless I really see “the 1997 communist take over as a

p0551ble moment ‘of - grace in my life this grace may never
“touch -me:: Hong 'Kong, China, the world and even God, can
_all be v1ewed as 1rrelevant and extraneous to: me. '

: If Mary ‘were’ here» in Hong Kong nOw is it not
,'concelvable that © she 'would 'see’and accept the communist
. take-over in 1997 as a possible moment of grace in her own
life, ~in -the . llfe of Hong Kong, of Chlna -and’ perhaps in
. the- 'salvation “of the world7 When Mary: accepted to be the
‘mother of Jesus, one. of her main: reasons for do1ng so, in




racceptance and?~the1b1rth f:her Soh wefe mdmehts of- gradéf

vaguely have understood that her "fiat" was. 1nstrumental
for: the salvatlon of the world.

. It is exceedlngly difficult- to accept that our
belng taken over by atheistic communists, i.e., by godless
men,  can be a moment of Grace or of God giving himself to
us. But then was not the crucifixion and death of Christ

in _her ' life and in the 1life of Israel; she may even

just .such a moment: did not the powers of darkness seem to

" completely triumph over  the powers of light?-And yet was
it not at that very moment that the darkness of evil was
embraced by an even greater darkness - the blinding- light
of  God's Unconditional Love for the godless? Is. this not
the real meaning of the Paschal Mystery - that evil and
sin . in the very midst of their being exercised are changed
into light and glory by the one force in the universe that

is more powerful than all else, i.e., Love? '

Other Thoughts

‘What other country or C1ty in the world has- been
,glven ten years to prepare for a communist take-over? Did
South Vietnam know when they would be taken -over? Did Czar-
ist Russia know? Did Poland know? We know the exact time
and the hour when the take-over will occur. Surely this is
a blessing and we can prepare and thank God for it.

. Moreover, do. we realize that Mary is the
Patroness of China, the China we shall ourselves be part
of in nine years time? Do we not think that Mary has a
special love for China and her one billion people? Do we
realize too that Mary is the Patroness of Hong Kong?
‘Wouldn't .she -have a .special - love for us, the people of
Hong Kong at this crltlcal tlme in our history?

The’V151tat10n

. ... Immediately  after accepting the invitation to
become the mother of God with all the joys and sorrows it
-~ entailed, - Mary did mnot sit around contemplating the new
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- . need in -Hong Kong,  *in " China ~-and in othet parts of the

" ‘conceived  and - she would be” requlrlng help t ‘dellver her
 first- born. Mary knew that births were painful-at the best
"of times, but ,for an old woman to bear her first child
_special care -would be needed “and required. She was not
~ . asked " to help, she went of her own - accord out of love for
'»Ellzabeth S B g

: What were my thoughts when I learned about the
communist take-over in 19977 Did I start worrying about my
own future, abotut the future of 'my family, about the
- future .of the CLC, about the ‘future of the Church and
,abcut~vreligiOus'ffreedom7 'Or did I look around to see who
‘really needed my help? Was I so concerned about my own
problems that I did not have the energy or the inclination
“to ‘look outward beyond myself? Did- I beg my Heavenly
“Father to give me the grace to act like my Blessed Mother,
‘i,e., to turn outwards away from my joys or problems and
to- turn towards those in need? I pray now that I may have
the heart and mind of Mary who although she was chosen as
mother of God did not concern herself with her new dignity
and position, but con51dered 1nstead the needs of her aged
‘krelatlve, E11zabeth B

When Mary prayed her Magniflcat (Lk 2: 46 -55) it
was clear that the God she was praying -to lad a great,
preferential love for the poor and the lowly: he preferred
~‘them to the rich, the* powerful ‘and the proud: This is the
God I am ‘asked” to ‘imitate; I should be perfect or holy,
‘just as my - heavenly  Father is  Perfect or Holy (cf. Mt
5.48). ' I B o

- - Have T”;askedﬁ myself - who are really in need in
mHong Kong? Who :-are  the poor for whom I should have this
preferential love? I pray to my heavenly Father, through
‘the intercession. of Mary, my mother, that I may not be.
‘caught  in my = own narrowness but may be totally committed
to the needs of those who ‘are poor;: .oppressed rand those in

‘f*ﬁorld One th1ng is clear, the ‘rich are: leavzng Hong Kong.
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way be. an- aptlon‘for those who have to stay Noti _
do not love the emigres, but we love the anawim or -
- have nowhere to go more. -

: There is a story from one of the Orthodox
Churches which might help us to reflect on the above
point. The story goes like this. When St. Andrew went up
to heaven he met Christ, his Master, and he began to look
for Mary, but he could not find her anywhere. After a
while, Jesus asked him what he was looking for. He answer-
ed ' that he was looking for His mother. Then Jesus locked
at him in astonishment and said: "She is not here! She is
back on earth with the poor. Did you not know this?"

, It -‘seems obvious that if Christians begin to work
in earnest for thé poor and needy so that the majority of
the Christian. Churches are fully committed to helping the
under-privileged by 1997, the communist take-over will be
much less a problem. But if we Christians think of nothing
else but emigrating, or our own safety, or our own freedom
.then we are doomed because we have ceased to follow our
Brother Jesus who came to serve and not to be served, and
‘to give his life as a ransom for many (Mk. 10.45).

Qur Démented God

Another scene in the Bible that I have prayed
about is that described in Mark 3:19-35. Her it might seem
that Mary is  among those  who do not know what Jesus is
about or- what he 'is doing. They think he .is crazy.
Catholics often skip over this passage because Mary might
appear in an unfavourable light. Indeed, both Matthew and
‘Luke correct the impression that Mary is somehow at fault
(ef. Mt. 12:46-50. and Lk. 8:19-21). This shows that even
in the. early  Church Christians had difficulty with this
passage. Whatever the interpretation of Mark ch.3, the
questions still remains whether I, in. my less guarded
moments, think' that Jesus, the omniscient and the
all-powerful;  .is crazy for allowing this take-over of Hong
Kong by - godléss men in 1997. Perhaps, God the Father was
also crazy- in allowing his Beloved Son to be crucified by
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‘“cross

God because I knew that thlS madness 1s Love because God
‘is Love and he“is madly in.love with human kind; he is
‘perhaps even madly in love w1th ME

~ they are following Christ, but would they refuse to admit

“that. - they must follow.and have followed the truth as they

of Jesus. But what ~does it matter what they call it,
" provided they do it. Even those of us who have all the

‘fulf11 the divine plan and be the de11ver of Israel

“boggles my m1nd that a God who loves me so much (and this
‘due to no merit or 1ntr1n31c value on my part, but-out of

S my people to be condemned to hell for all etern1ty

of God was forf
take me. a

Other,questlons(arise

, How,;godless',are;the men -taking.over.-in 19977 Are
all the -one billion mainland Chinese godless? Do none of
the one billion (here let.us not include the Christians in
China in our present ~cons1derat10n) ‘know Christ or love
him in any way? When Christ said "I am.the way, the truth
and the  1life" (ecf. John 14.6), is it not possible that
those ~who follow the truth, the truth as their consciences
present it, are in fact following Christ who is the Truth.
Sure, these '"godless" men would be the last to admit that

(at -least ‘to themselves and before their own consciences)

see ‘it. I do not expect them to call this truth Jesus, or
to  call the following of their -consciences the following

right words could be in grave trouble on the Last Day, for
not- all who call Lord, Lord will enter the Klngdom of God,
but - those who do ‘the will of ‘the Father (cf Mt. 7. 21-22).
Who, am I to-say that the communists are not d01ng the will
of my Father? After all, Cyrus, the pagan, whom God called
his shepherd and 'his anointed (cf. Is 44:28; 45:1), was to

I am not sure of the, answer to. the questlon
concern1ng ‘how the godless are saved (if they are saved),
but  the God who so loves the world that he sent his son,
not to judge but; to. -save:it, must surely have a: way of
saving it and .o saving . the godless men in-it. It

his grac1ousness) would somehow allow this one billion of
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ST overhead a4conversatlon between»a prlest and ‘a-
- fu damentallst ‘Christian once.\ The - fundamentalist insisted -
that unless we were born again and accepted Jesus- Christ

exp11c1tly we ‘could not be saved. The priest then asked -

him whether the one billion men and women in China who had
not heard . of Christ were therefore condemned. The born-

again Christian said that they were. Then the priest flew
into a rage and shouted: '"Damn your God! I will have no
part of him! He can go to hell, if he simply allows.one
billion of my people to go to hell for something they
could not help. If this is the God you preach I will never
accept him. The only God I will accept is a God of
Unconditional and Infinite Love, which is the God revealed

to us Christians. Your God is not the God of the Bible and

not. the God of Jesus'. I believe that this conversation is
worth reflecting on. .

"I have also reflected on the saying of our Lord
"Greater love than this no man has than he lay down his
life for his friend" (see John 15:13) and I have asked
myself ~whether it is possible that no one among the one
billion in China have laid down his/her life for his/her -
friend.',I remember too that St Paul says that "the great-
est of these is love" (1 Cor 13:13). If this is the case
then perhaps many of my people can or have been saved.

"I leave this as an open question, but something
tells me that God's madness, which in him is prodigal
love, is wiser than my explanations or my understanding,
and, fortunately, is wiser than theologians and other
Churchmen who - wish to condemn the so-called godless to.
eternal fire. ' ' o

Behold your Son

Perhaps some will accuse mé of being a crypto-

communist for writing the above, i.e., for not condemning

the communists  outright. It is certainly possible that I
am a secret follower of the devil without being fully
‘¢onscious - of . this, 'so it is not unthinkable that I am a
crypto-communist or an atheist without being completely
~aware of this. Perhaps I have already abandoned Jesus in.
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] Godfls'gr‘ ter than our. heart" (1 Jn 3: 20) He' should‘
know for ~didn't he desert Jesus like the rest of the
“disciples (cf. Mk 14.50). But he did come back and was

standing by - the cross when Jesus asked h1s mother to look

. at her son. o

P They disciple whom Jesus loved - what a marvellous
thing to be! Was this merely applied to John who leaned on
Jesus'breast at the Last Supper? I too am a disciple whom
Jesus. loves even though I am totally unworthy of this
love. And if this Jesus is the true son of the God who is
Love (and I f£irmly believe that he is) then he too must
love the world as much as his father. So he too must love
“the communists who are part of this world. Is it possible
that, in a roundabout way, he may have made the godless
marxists  in China children of his mother as he was dying
on - the cross, since they too (at least those who follow
the truth in their hearts) are his beloved disciples al-
‘beit anonymously. Then there are those who have laid down
- their 1lives for  their friends or countrymen. Don't these
also have the greatest love? How many of these are there,
i.e., anonymous Christians and those who have sacrificed
their lives? Only God knows the answer to these questions.
Only the God who is Uncond1t10nal and Inflnlte Love knows
the answer. '

: We know too that Mary is Patroness of China.
Would her love not be for the whole chinese people? Of
course, she loves, in a spe01a1 way, those Cb istians who.
are poor and oppressed, but I hope and pray that she also
loves the others in Chlna. ) '

I know: that we must be’ as wise serpents and as.
1nnocent as. doves. ‘Perhaps -there are godless mén and women
in China who are bent on destroying the "Church of Chrlst,
who are dellberately not following their consciences, who
are kn0w1ngly ‘and  cruelly persecutlng their fellow human
beings. But - whether ‘there ‘are such I 1eave to God to
judge, because ‘I am kafrald to -be judged : myself. The
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) 1s a professedly athelstlc one, and I~
, must ‘ never forget thlS fact. But what one professes is not

f'valways what one 'is and believes deep down in one's heart
| of hearts. knyway, am I godly or do I only appear to be
| so? Are all our Christians godly? I think I had better
leave these questions for God (who is Unconditional Love)
to answer. But I leave this question a little more humbly
when I realize ‘that the godly ones, the Pharisees, were
often Jesus enemies and plotted to kill him (cf. Mk 3:6).
Better that I pray like the Publican, unsure of myself and
fully aware - of my unworthiness, than- stand before God
thinking myself Godly. :

The woman clothed with the sun

: Having said the above I still realize that we in
Hong Kong may not be able to avoid being persecuted after
1997 for what we believe: for example, for our unwavering
loyalty to the Pope. The Apocalypse gives us a symbolic
image of a woman and her child being persecuted by the dra-
gon. The woman has traditionally been taken to represent

~both the Church and our Blessed mother. I find it d4diffi-
cult to read the twelfth chapter of the Apocalypse without
in. a certain way indentifying with the persecuted Church.
Many fear this possible persecution, including, I am sure,
members of CLC. Perhaps they do not fear this so much for
themselves as for their children and their loved ones.

One question I have always wanted to ask Mary,
our mother: Did she forgive the men who put her son to
death? Did she pray for her son's enemies? I feel that I -
know ' the answer to these two questions: I am sure that. she
did" pray for her son's killers and that she did forgive
those responsible for the crucifixion, but somehow I have
always wanted to ask Mary the questions. The main reason
why these questions interest me is because I feel that the
centre of our 1lived faith+is reflected in. the answers we
give. If we forgive our enemies and those who persecute
us, if we pray for those who do us injury, then we are
truly children .of our Father in heaven. If we do not pray
for our enemies or forgive them can we claim to be any
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,,,nenemles and,ut e ,who persecute us an ‘the.ones we- love7

- “Will we pray for ‘those .who do us wrong? In the f1nalV

- analysis, do we: believe that Christ -lived and died to
forgive those who were yet sinners (cf. Rm. 5:6-10)? And
do we ‘believe that we share in this mystery of Christ to

pray and  forgive - our enemies; and to 11ve ‘and perhaps
suffer and die for them?.

The . Christian message'is indeed a very difficult
message to communicate and to live. It is particularly
dlfflcult ‘to 1live in a time of persecutlon and suffering.

- But 'is ‘also true that the Church has always flourished
under ,persecutibn, Are we ready, with the help of God's
grace, to accept this chalice of suffering and to grasp it
with love, just- as Christ did? "Abba, Father, all things
‘are possible to thee; remove this cup from me, yet not
what I will but what you will" (cf ﬁark 1h: 36).

EPILOGUE

So then these rambling, impressionistic thoughts
| have come to an'end. 1997 is, in my opinion,- just a peri-
i pheral issue when it comes to the centre of our faith and
o to the heart of our life in the CLC. The important issues
l are: whether God is the most important value 4in our lives,
| _or whether we put our safety, our family or our country
; " before - the One, True God who is Unconditional Love and the
| only One who can satisfy -our hearts; whether we really
trust’' in- God, like ‘Mary .did; -and whether we: love our
fellow human beings and are willing them to forgive them,
especially ‘those who are our enemies. Then there is the
‘special mission and service of the CLC, to show preferent-
ial love for the poor . in the concrete circumstances of
their - 51tuat1on" Do we deliberately .go out, of our way to
do this, or are-we content to-'work, deal. and 11V8 with the
~powerful -and- those from “the middle class7 This is the
question - not only for.the CLC ‘in Hong Kong but for Christ-
‘ians all over the world ;
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. ‘But - I'"must not ‘totally ignore the crisis facing"
théf!Hong Kong - CLC. Since we are a world ccmmunlty, I ask -
.CLC members all over the world to pray for ‘us and to supp-
‘ort us in our hour of need: may we remain loyal to Christ
‘and his vicar on earth; may we love God and put him above
all things including our lives, our families, our freedom
and our country; may we love our neighbour as ourselves,
especially those who are most in need; may we love and
forgive our enemies and pray for those who persecute us.

May God 1let us all experience his unconditional
love for each and everyone of us; may we realize how
precious we are in. his sight and may we comprehend that
we, like Mary, have found favour with him. Amen.

Marciano Baptista s.j.

: ; PRAYER :
“"Happy you who believed!"

0 Mary, help me to believe.
Tell me what it means to believe
in your Son's Resurrection.

Behold I shall tell you, make sure you do not forget it. .

When you see the tempest tearlng down the forest
and the earthquakes shaking the earth
and the fire burning your house
say to yourself: I believe
that the forest will grow again
the earth will return to its stillness
and I shall rebuild my house.
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t jnatlon" (Mt 24 7),

tell yourself with extreme courage:

"Christ had warned me and had added:

'Fear not C1lift up your heads for liberation ‘is near'!"
(Lk 21,28)

When sin strangles you
and you feel. ‘you are choking and powerless
tell yourself: "Christ has risen from the dead
and I shall rise from my sin"

When old age and sickness
tend to embitter your existence,
tell yourself:

"Christ rose from the dead
“and made new heavens and a new earth".
When you see your son run away from home

' in search of adventure

and you feel defeated in your dream as father or mother,

tell yourself: "My son will not escape'God
and he will return because God loves him"

When you see charlty dylng out around you
and you see men driven .... to madness
by their sin. and drunk by their betrayals,
tell yourself: "They will drink the cup to the dregs,
_ but they shall turn back :
for one cannot live away from God".

When the world seems to you to be God's defeat
and you feel the sickness of disorder,
- of v1olence, of terror, of war
dominate- in the marketplace -
and the earth seems to yow to: be chaos,
tell yourself:
"Christ has died and risen exactly to save
and His salvatlon is already present among us"
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- When yeur mother or' your . father,“'
your son- or your. daughter,"

your spouse, your dearest friend,

lie on.their deathbed in front of you

and you stare at them in the anguish

of mortal detachment,
tell your self:

“Take heart, we shall meet again in the Kingdom"

This is what believing in th Resurection means.
But this is not enough.
To believe in Christ Risen means more still.

It means for Mother Teresa of Calcutta
to lift the dying man
and for you to do the same.

It means for Martin Luther King to face death
and for you not to be afraid to face death
for the sake of your brethren.

It means for Abbe Schultz of Taizé
to open his convent to hope
and for you to open your house to hope.

Every missionary who sets out
is an act of faith in the Resurrection.
Every lebrosarium that is opened
is a "credo'" in the Resurrection.
Every peace treaty )
is an act of faith in the Resurrection.
Every commitment accepted
is an act of faith in the Resurrection.

B When you forgive your enemy

- When you feed the hungry
When you defend the weak

you believe in the Resurrection.

When you have the courage to get married
When you accept the child who will be born
When you build your house
You believe in the Resurrectlon.
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}j{ o o S you‘belleve in the Resurrectlon.i,

e

To believe in the Resurrection
“means to permeate life with confidence (trust)
it means to give credit to your. brother,
1t means to fear no one.

_ To—believé in thevResﬁrrection
means to think that God is Father,
‘ Jesus is your brother ‘
.and T, Mary, your sister
and if you want, your Mother.

(Taken from "Cristiani nel Mondo", Publication of the
Ttalian National CLC Community) o ‘




Thls artmle offers us the chance of sharmg thegg
" fascinating memories which Mary's flgure brings to
the CLC members of Zaire. One of them presents
_here how they actually live the sense of the -
family, of fidelity, of respect fo:;‘ life and of .
welcoming warmly -a new -life. All these are’
realities . that Mary empowers and inspires.

v The marian Year we are celebrating invites us to
share, as best we can, our black-African experience of
Mary, Mother of God and Mother of all humanity, because we
believe that each Christian lives this .spiritual dimension
-deeply. ‘

1. Mary, the faithful ‘betrot‘hed

"In the s1xth month the Angel Gabrlel was sent
by God to a city of Galilee called Nazareth, to a Virgin
betrothed to a8 man named Joseph, of the house of David,
and the Virgin's name was Mary" (Lk 1,26-27).

, ‘Mary, g1r1 from Nazareth llves fully her betroth-
al in God's 1light. She wants to preserve her virginity
before her marriage. For us,black-Africans,the virgin girl
has the possibility of having many children and of bring- -
ing good-luck, happiness to the*couple and to the clan,
which is the cell of humanity.’ The virgin girl is a bles-
sing for him who marries her as well as for her parents;
she has all that she needs to remain faithful to her
husband. Thus, in certain tribes, the husband who marries
a virgin offers a goat to his in-laws, as a sign of
gratltude. -

Wlth regards to this, Fr Matungulu Otene 83, -

writes: ‘
"Well before the Gospel was- announced therefore, our
ancestors had wundertook that in virginity lay a vital
force, a source of life and of human growth. Contin-

ence was‘practised rigorously at certain moments in
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and’ sp1r1tual v1rg1n1ty ‘There are ‘others who have
‘had - a ‘troubled childhood and youth, because they»
did not savour  the sweet taste of a chaste life
totally “oriented towards God..." (from "Being with
Chrlst chaste, poor, obedlent" pp 32-33).

 2 God source of all llfev

Wherevefe Mary meets a breath of .life, ehe discov?,
er God's touch. Life ‘does not come from the genies, nor
'from the ancestars, but from God who is the sole author.

All that exists has been created by7Him;'F0r us,
black- Afrlcans, Mary S ‘relatlonshlp “to. God _is a vital
'relatlonshlp What - Mary seeks, in- turnlng to God is that
He protect her life eternally (for our troubles come from
‘our - infidelity to God). Mary gives herself to .God and
~reveals the secret of her deep self. She knows He is 1ove,
mercy “and” Justice. "By putting at the centre of her llfe,
she 'rejects success. such as ‘the world- understands it. She
offers herself to. God for the greatest service, becomlng
~ dependent on . Him through faith ‘and through loving her
fellow men and women. Her unconditional. .acceptance of
God' " call makes her an extraordlnary ‘woman in.: the
‘ordinary: "Behold the ‘handmaid of . the Lord, be .it done to
me - accordlng to your word" (Lk 1 38)

3. The warm receptlon

, "In most African famllles, the mother lav1shes
attention orni “the' ' child from the moment it is born. The
baby, once it comes out of a maternlty hospltal - where. it
hag - a- cot™ sleeps Cdn "the  parents' -bed for about two
years. It liVes ‘in ‘intense symb1031s with 1ts famlly. It
"is the centre of much attention. Everyone in the family
takes ' care of it. It ~spends hours on 1ts mother s back
while she works in her field or grlnds the leaves of
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http:inturn1.ng

songs 1ull him-or her(to sleep Once asleep, the Chlld
will be placed 1n 1ts bed or on a mat-in the. open air.-:
Mary, too, warmly welcomed her son, Jesus, and
11ved 1n symb1051s with Hlm.

b Mary, the new Eve

"Mary‘S“ "yes" to the Father's will,her total trust
in her Son makes her the "mother of all living beings"
For a black-African, the heart of communion is the bond of
blood. He or -she feels wunited in a special way to all
those who, closely or at a distance, hail from the same
blood: father, mother, brother, sister, wuncle, aunt,
cousin... and is called to participate in the joys and
sufferings "of each member ‘of the family. Almost always,
family ties have the priority over ties of friendship.

Mary, present ‘at the foot of the Cross, is
consecrated Mother of humanity. She is received by the
believers who are the true reélatives of Jesus. For us,
black-Africané, ' to believe in Jesus means to receive the
Virgin Mary, to give ourselves to her in order to dlscover
H1m and follow H1m better.

5. Personal meditation

Mary, Mother of God, Mother of humanity,

~you who know your Son, you who have followed Him
‘and have shared His joys and His sorrows,
you who are Virgin,
take me as I am.

" Lead me to your Son so that I may understand
that I am the weak reflections

“of His tenderness in this world,
so that I may live in communion with
my brothers and sisters in Christ,

~so that I may preach to the children,

~that God has given ‘them His glorlous name<
Mary, " take me as I am and

?ilead me to your Son.

7 Tasinda Pagu Malumba
- 47 =




OUR BELOV
("NUESTRA

'Mary in the Tepeyac, is. for us a clear sign that
God favors the poorest. She is a bond of Mex1can
and . Latin American- fellowshlp, en affectlonate and
beloved mother who 1listens to us, who'consoles,us,
.. who protects usy Rhoktekes/carehef,us,'who'gives
us courage, “‘and - who sends us,“wﬁile she herseif
}has been suffering during these five centurles the
pangs of the birth of a renewed Latin America.

. She is our. beloved patroness,  our little
~patroness, ~ not .our boss or mlstress, since boss or
mistress mean those who give orders on the job, those who
‘hire the workers. She is  our beloved patroness, spoken
‘with all possible tenderness, using a diminutive that is
so much ours, so Latin American, so Mexican: 'nuestra
,patroncita ‘Mary in the Tepeyac. ‘ o

If we - have ever been to the Guadalupe Ba31llca,
it may . help us to form a plcture of our people offering
‘themselves to God and God giving Himself to-his people.
All this is symbollsed by the figure of the virgin of
Guadalupe. Or to remember the presence of this same ‘image
in nearly every Mex1can house, in the factorles, on the
streets, in the c1ty and . suburban buses, dn the tax1s,
“everywhere... in little chapels, in the. country houses, in
" tombs, tells us ‘how . beloved is | our llttle patroness
(patroncita) by everybody.

Or- imagine, too, if this helps us more, the story
‘that has been handed ‘down - to us by Guadalupean tradltlon,
about. the Indio Juan. Diego.. Imaglne the several phases of
‘his  meeting with Mary; the 51tuation of the Indio ten
‘years after the fall of  Mexico .city in 1531, when the
"idols. were beheaded ‘the temples razed to the ground, his
- culture destroyed “and his women. raped... as a native poem
"says: ‘our herltage is a network of empty “holes,
_everything has collapsed, we have been. totally destroyed"
ifDestroyed perhaps,' llke ‘the Jews were, in Babylon Thls
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was our peoples s 51tuat10n durlng those f1rst phases of?
Latin ‘ Amerlcan h1story, and in- some - ways,  it. is a
51tuat10n “that pers1sts up’ to today: the humlllated Indio,
the‘ m1streated Indio, the Indio scorned right on his own
:1and Let this image help us to get closer to our beloved
patroness and to see in her, first of all, the clear 51gn
”of God's predllectlon for the poor.

‘Tradition tells us )that the virgin of Guadalupe
appeared to the poor Indio Juan Diego, and that he came
- from' Guautitlan to Mexico City, to the Tlatelolco convent,
built on a thorn-covered hill, a hill where no flowers
grew;  there was nothing else but rocks, stones, and nopal
and maguey cactus.’ She showed herself outside the city,
just 'as her son died outside the city. Not in a bishop's
palace; she didn't appear to Fra Juan de Zumarraga, the
first bishop of Mexico, nor to those charged with running
the civil government. She appeared to an Indio, to the
mistreated, -the defeated; and she appeared outside the
city, on a hill. T

V - It 1is a clear sign of God's predilection for the
poor. Every word spoken by the virgin Mary is full of
‘sweetness toward Juan Diego, toward all those who are
suffering” on this earth: "here I am to listen to your
cries, to hear your laments". The richest, the proudest,
the wisest, perhaps they don't come closer to our mother
of Guadalupe to tell her their troubles. But the poor do,
because they have no one else to go to weep before, they
know no one else to go to be heard, they have only the
mother of Guadalupe. ' I

To us, she is as well a bond of Mexican and Latin
American fellowship. If there is something that keeps our
' country united in the midst of so many and so various soc-
ial confl1cts, in the midst of so many and so different
cultures, -in the midst of so many different ways of liv-
1ng, 1t is thls blessed flgure this,our mother of Tepeyac.

L She 'is a link of Mexican and Latin American
fellowship:. Let's come to an awareness of our great
- fatherland: Latin America, of our divided nation,
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thumlllatEd and W _same llne divides ‘as well our
“Latin. American nataons. It is 1mpartant that we .open .up
our hearts, that we feel the sufferlng of our brothers and
- sisters in Guatemala and in El Salvador, that we feel as
our own the humiliation of the people of Chile and the
expectations of the people of Nlcaragua, that we feel as
our own - the .progress - perhaps not always in the. rlght
- direction -~ of the Cuban people, our brothers and sisters.
And that we feel as well the suffering of our brothers and
‘sisters ~on the other side of the border, of our fellow
‘Latin Americans in :California and in other areas of .the
United States, doing the most humble jobs. Let us open
ourselves. to this great fatherland and bring to our hearts
this image of the virgin of Guadalupe which is such a bond
of fellowshlp within Mexico and Latin Amerlca.v : :

See her just as ;.she herself wished to show
‘herself to us. In the first place, in the already very
significant representation of a dark skin. We say: a
mestizo woman., Yes, she is a mestizo woman, .but 707 or 807
Indio. She is a little Indio woman, perhaps in her there
~are some features of the white race, but fundamentally she
is - an Indio woman, dressed in an Indio woman's dress, with
Indiorornaments,and her,imagé is painted on Indio cloth,,u

) In the esecond place, we- ‘know her by means Qf the
words with which she wished to introduce ‘herself: "our
pitying mother", ‘'our.affectionate and beloved mother who
| hears us, who understands us, who helps us, who protects
|

us, who takes care of us, who glves us courage, and who
helps us to go ahead'".

She sends us, ~as. she did Wlth the poor . Indlo Juan

Diego, - to - stand . in line, to wait for the bishop to deign

B to- receive  him;  in a place where he was not at hls ease,
' where he was.. nobody He told her: "Listen, look for some
| one who can do it, I am only a poor weak peasant, I am not
familiar with those places, if you want to get built what

you desire, seek . out someone who is 'somebody', who has

- people and substance behind him''. But Mary made Juan Diego
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g0 ahead she~encouraged h1m agaln and agaln, ‘she ordered
him: "I ‘ask you -to, and I order you: go and present
yourself, tell him that I want a church built here for me,
that it is my will and that he must obey. It is my will, I

am sending you...".

In the same way she is sending us too, we of the
Christian Life Community. We are a weak community, just a
few members scattered in that sea of people which is our
Latin American continent. - She is making us go ahead, we
who are nothing, who have no one behind us, who do not
have high posts. And she is sending us with a very special
task, as’ we have seen so far. But she isn't just sending
us, she is helping’ us, protecting us, encouraging us to
turn  to her, as to our own pity-filled mothers, and to see
her just as she showed - herself in Tepeyac, still prey,
after five centuries, to the pangs of birth.

, The image of the Guadalupe virgin is the image of
a’ small, - pregnant Indio woman. From her anatomy this is
clear, and her token - a black strip of cloth hanging from
her ‘belt - was the one used by pregnant Indio women.
Perhaps they used this as a means of protection, to make
themselves respected, at least a little, and if not them
themselves, then at least for the baby they carried in
their- wombs. - Five ceéenturies have passed since America was
discovered, and we are about to celebrate the fifth
centenary of this meeting between two worlds. After five
centuries she is still suffering the pangs of birth of a
new Latin America. It is a new world in which all races
will ‘come together: the black race, the white race, our
native race (probably of Malay origin); a new world in
which - what is at stake, humanly speaking, is the future of
the Christian Community, of the Catholic community. We
know very well from statistical data and extrapolations
from - it, that in the year 2000 it is almost a sure thing
that  one-half -of the Catholic Chur¢h will be Latin
American. It 1is -a believing people, a people full of
faith, that is coming to birth in a new life of fellowship
and justice, but at the cost of great pain.

We are the witnesses of these tremendous blrth
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‘suffer1ngs of “the ple of Nlcaragua and-E1:Salv

And ‘thus, “we e “go- back “over:“the 1story “of out
‘continent as a hlstory of ‘pain and sufferlng, but in theé
awareness that it is the history of a pain that forms part
of a birth that will bring to 1lght a new world, a new
life, which is- already announced by the efforts of the
Comunidades de base, so abundant in- Latin Americ¢a. In
these: Communities, the people are nourished with the word
of God. In them, the people. are beginning to feel a
solidarity and beginning to understand their mission as a
people, which is, ~as Mary proclaims it, to send the rich
away empty and ‘to fill the hungry with good things. This
‘is a people in which a theology is beglnnlng to come into
being. But it 1is a : new way and does not start from the
Greek  categories of abstract thought that was the
substance of theology in 'the Church for many centuries.
This  is the birth of Mary of Guadalupe, who is now
expecting the birth of a new Latin America, which will be
light for many brothers and sisters, for humanity, for the
Church and for everyone, just as God wishes it.

‘ We~‘cant conclude this moment  of prayer and of
contemplation of the image of the virgin of Guadalupe with
a colloquy, just as St.Ignatius conceived it, and just .ias
it is marvellously exemplified by the tradition of the
Virgin in presenting to us the Indio, Juan Diego. Ignatius
‘tells us that a colloquy -is had by talking as a friend
‘converses with  another friend, setting before that friend
“the - subject and asking and thanking that person in all
simplicity. We can try to feel ourselves inspired in this
‘brother of ours, -Juan Diego. Tradition tells us that on

- that day, owing ‘to  his ‘uncle's illness, he had avoided

~meeting Mary, just as ‘perhaps we. “too have avoided meeting

her- (perhaps to -avoid. having to hear her song of the
Magnificat?). He had avoided meeting her, and she came to
‘meet him nonetheless (just as she meets us). And he, in-
, perfect' simplicity, said'to‘her' "How is it going, how are

- you, ‘my friend, my llttle friend, how did you spend the
;nlght? Did - you rest, are you well? I :have somethlng
unpleasant to tell you: my uncle doesn't feel well..
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"How d1d you spend the n1ght7" Perhaps it hasn t
occurred to -you to speak so  simply during a cclloquy.
heart to heart just . as ,”a friend talks to another
frlend" ' :

o Thus it is that we can begin our colloquy, our
dialogue, telling Mary what a friend tells another friend,
what a son tells his mother..:

Félix Palencia s.j.




,Mary, the Lord's handmald and blessed among women,
: »belng a simple ‘woman of the people manifests to us]
the preferences of the ‘Father and invites us t
sing together with her" ‘the 1onged for triumph . ‘o
our God: “He has pulled:down princes ‘from their
thrones and exalted the lowly. The hungry He has
filled with good things, the rich sent empty away"

_ We' all need a guide who will teach us how to
live. And, insofar as we are members of a Christian Life
- Community, * we need a guide who will help us how to live an
authentlcally Christian llfe. In Mary we find such a
guide. - ' ’

In her, blessed among all women and handmaid of
‘the Lord, we find this mystery of Easter, of her humbling
‘herself by acknowledging herself as a handmaid. Mary is
one among the poor of Israel, of those who have no value,
‘of those who have nothing with which to defend themselves.
Mary is one of them. A simple woman of the people, who is
“blessed among women for keeping strong her faith in the
Lord, for her readiness to serve and be'a'siSter to all;

She manifests the preference of the Father who
has chosen her - an ordinary woman -, to be the mother of
‘his son. The message is clear, there is no other way of
reading the gospel. Whom does the Father prefer, from whom
does he ask help? From thlS humble woman, this working
woman, this 31mple woman.

. Mafy invites wus to sing the triumph of our God
with her: "The Magnificat", which isn't any magical
formula for getting one of God's gifts, for getting an
earthquake to stop shaking or for taking away the pain
~from a scorpion's sting. The people, in their faith, pray
with the words of the Magnificat, JOlnlng their voices to.
Mary's song. Perhaps this people doesn't know the history
"of the song, but it sings the praises of our God with
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profound -devotion. 'Itf*ls;~thisrﬁGodrwhO“fillSithe'hungry
! with abundance and sends the rich away without giving them
? anything. This is the task we are called upon to carry out
1 in as much as we are a Christian Life Community, this is
| the task that Jesus has come to carry out in this world.
‘Mary, his mother, realizes this, and acknowledges it in
| the words that Luke puts into her mouth. The first
| Christian Community wunderstood it in this way, and so it
| is expressed in the gospel. . : ’ :

A This task 1is no commitment deriving from some
| philosophical system, made up by a a Mr Karl Marx during
the 1last century. The virgin Mary cannot be suspected of
communism just because she sang that canticle; Mary cannot
be 'suspected of preaching the class struggle. Simply, Mary
is singing joyfully the triumph of our God, of the God who
takes on an engagement with the poor and fills them with
abundance, sending the rich away with empty hands. This is
what the virgin Mary is praising, what it is that fills
her spirit with joy: that God is carrying out his desire. -

V We must accept the fact that it is just this that
is God's  design for us and for the whole of mankind. Not
because God is annoyed. because there exist the rich; and
this is an important point which needs clarification.
Wealth and poverty may be understood in two very different
senses., If we understand by rich just the person who has
an abundance . of goods, who enjoys the products of nature,
then we may say that God wants all of us, his children, to
be rich. Suffice it to look at the enormous expanse of the
universe: it would ‘not be possible to desire a greater
wealth! God has been generous toward us. If we were only
to divide wup among ourselves all the fish in the sea, we
would have enough riches for all to enjoy this and other
gifts that God has given us. And this is not to speak of
the cultural riches that he has given us his children. God
does not want us to be poor, he wants us all to be rich.
But there's a second meaning to riches, which is, having
more than others, while poverty means having less than
others. And . it is this that God has a horror of, it is
this that God cannot tolerate: that among his children
some have all  and others have nothing. What God does not
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“nature.-

‘ ‘This - is why Mary is cheered when she sees that
“Gody through his son Jesus, is about to brlng ‘this about:
~to take ~ away from the rich and to give abundantly to the
“poor.. It is this that fills Mary with joy, and«whenvlt‘
happens every Christian, every  member of the Christian
Life Community,  must be happy, and must actively work to |
bring - this about. :And: if all this sounds 1like a
‘revolutionary; = communist \message, a message preaching
- class struggle, ‘well, it is a pity to interpret it in this
"way! Since at . issue here is nothing else but the word of
Jesus, of the Gospel, " and it is the virgin Mary's song,
the song of our gulde 2 ' S :

We hope to learn ‘the lesson- that thlS guide wants
.to -offer us with regard to her son, and how to ask her to
help us understand the justice of God, the justice that
God wants to bring about on earth, to help us to recognize
‘our. brothers and sisters as our equals, to work actively
“for equality, and very especially for a greater equality
- in the possession of goods. Without this equality, other
| - equalities - are. only lies: equality before the law,
equallty of educational opportunities, ‘and so'on, as if it
were the same thing to go to school with an empty stomach
or. a full one; as if it were the same thing to’ study by
candle 1light when five or six brothers and.sisters are
. sharing the  same room, where ‘the mother is ccooking dinner
at the same - time, in' contrast to studying in a
- well-lighted ~room, -air conditioned ‘and with all the
- comforts. What -equality can there be- between the children
of God- 1f this fundamental equallty, economlc equallty, is
~‘lack1ng7 ‘ : : ,

o We hope we can learn from our Lady to be made
‘happy by what makes her happy;ytovstrugglé;for what she
-struggles for,'~ to‘ commit  ourselves to  what. she: is
“committed . to, .ot anyhow,' not to.go on bellev1ng in that
~ “ideology, in that deception, in ~which many of us have
- - fallen, . of thlnklng that cany . change' in :the so-called
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cial . the 3001a1,dlsorder _1n whlch we 11ve is.
'g01ng agalnst God. Tt would be as ‘if God were happy W1th
dthis’ situation ‘that we are living through Whoever . is a
§ father or mother and has three children . or more will
| surely want all his children to be able to enjoy in
@ abundance the ~fruits of the earth, but he will never be
able to tolerate one enjoying them to the disadvantage of
his :brothers  and sisters. And this is, instead, just what
we are experiencing -every day. We ask the virgin Mary to
at  least succeed in opening up our understandlng to make
us aware of the injustices that we are experiencing in
?this system, - that gives more to the rich and takes from
¢ the ‘poor,  making them even poorer, against what God wants
§and - against- what Mary announces .in her song, the
I Magnificat. We ‘ask Mary that we may respect and support
d any ‘person, any movement, any group, that dreams of and
| works actively for this, accepting the fact that we, very
g often, do- not do the same. At.times other brothers and
sisters, perhaps not so well prepared as we ourselves are,
| perhaps without waving their situation. as believers or
| Christians around like a flag, are making this project of
| God's much more real for all of humanity. '

' -May all men -and women have equal access to the
fruits of the earth. May it be that, if someone has more,
this' be because he or she has more need, is weaker, sick,
'or old, or a child. And not because the person is stronger
and thus -has been able to seize more goods. Let us shake
off from ourselves this form of repugnance, this instinct
that forbids wus from getting involved in problems, that
keeps us from seeing how the blood of our people is .
running; just as the blood of the son of God was shed for .
all of wus. Let  there be justice in this world, and let
Gods' desires for his children, his plan for equality, for
fellowship,” be fulfilled. This is what will fill the
virgin Mary with«joy! Let us ask her to truly be our guide
and help us to -be disciples who are ready to learn; and
not to close ourselves up in the shell .of our
already-formed mentality, but to open ourselves to learn
the lesson that she wants to impart to us. ‘ ,




" various.  Brazilian CLC groups. First of all,:the questions

A member from Rio de Janeiro presents here th
results of the work done by seven CLC groups i

e ‘Brazil. He presents the three main.characteristic
that both -adults. and. young people :from thes
groups are. today conferring on Mary.

~This document depended. on the'participation of

concerning. Mary .and " the items for reflecting on her. as
well as the basic bibliographical suggestions, proposed by
the World Secretariat, were sent to these thirty:CLC in
Brazil. Each of these communities then reflected on them,
and seven of them (1) wrote and sent their contributions.
These ideas were all: gathered together in this document by
a member of one of the Rlo de Janeiro CLC chosen by the
SerV1ce Council T

eSUMMARY OF THE VARIOUS GONTRIBUTIONS

o Asv~regards the experlences of falth that lead.to
‘a greater - consciousness of Mary, the adults noted: the
full Spiritual Exercises, retreats with the incarnation as
their subject, and the fact that a large number of their
~prayers were answered. The young people on:the other hand
referred to the  recitation -of the - rosary -and the
appearances of Our Lady - B :

_ - For the adults, Mary = is perceived as: a strong
Woman, :an: -Ambassadress of Heaven, Mother of the Holy One,
‘Mother of our Hope, Mother of Mercy, a Model for service,
. Help. of Christians, - Consoler- of the afflicted, Queen of:
'Peace, Mother of the Redeemer, Mother of the Church, :

(1) 7 communltles (4 adult communities: and 3 youth) Among;
the adult communities, = one was a ‘working- class'
community, the others were middle class. All the youth§
communities were from work1ng class groups. [




Servant - of the Lord, Refuge of sinnérs,':MediatriX“of
‘graces, Our Lady of Victories”(the one who, in the end,
will  triumph), Body for the Spirit, and the first
Christian. ‘ :

The -young see her as: one who liberates, the
silent’ woman who listens to the word, courageous, active,
‘a mirror, an underground river (of grace), faithful, full
of grace, —our Lady of Consolation, the mother of
perseverance, our Lady of Grace, our Lady of Aparecida,
Our . Lady of Lat1n America.

Among all the - names and qualltles attrlbuted to
1 Mary, we believe . there are three that express all the
others. S : - . .

Mary is seen, mainly, as Hope, Model, and Helper.

: - Mary has  lived and- experlenced hope 'in depth,
durlng her: whole 1life. Then, after "leaving this earth
behind, she became our powerful advocate before God and
the Mediatrix of His graces.

= In contemplating Mary's life, we feel that she

is a sure model of faith and for the ever-greater ocffering

of .oneself to . God, - in a .continuing and generous
. cooperation with God's Providence. -

- We are seeking a helper, and, therefore, we
have recourse to her, our mother, who is continually
seeing ‘to our ‘needs, even to the point of coming back to
this earth in her numerous appearances, so as to attract
us . to her son. Mary is perceived as a fully human figure,
mediatrix.: of life to the extent to which, during her whole
existence, she permitted and cooperated with the
incarnation. In. ‘the same manner, we ourselves are called
upon to bring about the incarnation of God in us.

MARY, OUR HOPE

: WOrklng -on this document led all of us to reflect
"= one more time, and yet more deeply - on what Mary
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‘,i5hard to find God's deelgn.'We have sought outfwhat meaniﬁé

"at thls world,,;t'“yh

. this Av1rgln, born some 2000 years ago, has for us today
when - virginity is out of fashlon, even con31dered to be an
‘obstacle to hdppiness and at times even a source of shame.

What does this figure, by turns attentive and
‘silent, say to us, when we are contlnually surrounded by
-noise? We recall the most exasperated noises such as those
from transistor - radios, from . rock festlvals, from
. television. sets; or other noises causing even more: angu1sh
such as the weeping of children abandoned by their
mothers, the moaning of the sick, the whining of beggars
requesting alms. ' : :

What witness does this servant of God give ﬁs,
whose life ~was nothing but service, when human work is
. often seen today as a necessary evil? :

; Whe is this mother who after loving her Son with
-a love that -cannot be equalled, . accepted his going to
death for the sins of this world, when nowadays- there are
S0 many women. who consider pregnancy to be an; unde51rable
consequence of their pleasure,. and  .one -of its results
which is of so little value that it can be rejected
whenever necess ary7 ‘ ‘ : ‘
o jFinally;i4ite;is,‘inﬂlookingvat~the~chaos:that'has
‘come - -over - our. WOrld"in ‘hearing the laments of all wars,
-and - in ‘perceiving  how necessary the love of God is, that
Mary stands: up _for us:  as a great. hope. She faced this i
“world  of sin. at the time of her :son's Calvary, and her
“hope held . good; ‘bore fruit, as it was founded :in her un-
shakable faith. 1n the Lord. During her whole ‘earthly life
' Mary bore witness to the hope of one who- knows herself to
‘be  beloved of God whose design, nonetheless, is impenetr-
able. She abandoned herself into His hands, not passively,
{but ‘with great ‘confidence, even though the events of her
1life unfolded w1thout much apparent rationallty :


http:perce:LVl.ng
http:pleasure,andone.of

“'~ How =~ was - Mary,’ in “her simplicity, ‘able "to
nderstand and: accept all  these contradictory events,
without = her  faith and her hope being shaken by them? She
is for us truly the one who hopes against all hope.

MARY, OUR MODEL

In meditating on Mary's life, we see in her our
MODEL.  First  of all, because she received the word of God
even -before she received Him in her flesh, and she
received ‘Him in all faith. The miracle of the incarnation
thus = took place, and, for the virgin who became the mother
| of Jesus, there began a  union with him that was so
; intimate that it will last for ‘eternity. This union fills
| her with love and with grace, and leads her to journey
{ towards Elisabeth. She 1leaves her home in order to place
herself at the service of another, to 1listen to her
neighbour.

Owing to her acquaintance with Jesus she becomes
for us the model of the mother who raises her son with all
love and in all simplicity, coping with all the
difficulties that a mother normally has to deal. with.
Nonetheless, 'she raised him not for herself, but for the
world, into 'which He would go to fulfill his mission,
accepting  whatever its consequences might be. And "it is
right: there, tied to this mission, that Mary is an example
of cooperation for us. During Jesus' public life, during
His suffering and united with the apostles after the death
of her son, she cooperated and undertook to fulfill her
mission, thus playing her primordial role of Mother of the
Redeemer in g1v1ng Christ to all men and women.

MARY, OUR'HELPER

The testimony ' of Mary's life helps us in our own
pilgrimage on - this earth. In every situation, she is for
us the clear mirror, ‘a mirror without distortion, in which
we. can look .at ourselves in order to act. We have confid-
ence -in her help especially because she was given to us as
our mother, at the foot of the.cross. The-fact that Mary
is - present, body -and soul, in heaven makes her closer to
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~and women " “to convers1on. Her appearances i 1nnumerables
-places are 'clear signs of the’ affliction of her heart at
‘seeing our humanlty, so separated from God 'so “sunk in 1ts,
sins.

. We too, - here in Brazil, feel that we are the
objects of our mother's -anxiety, since in our Marian
'sanctuary  of Aparecida, ' innumerable -graces have been
. showered on ' us. This sanctuary was built to hold an image
.of 'our Lady, one found in the sea by fishermen. At first,
they saw in their nets her headless body. Then, the head
was fished up. So much grace was given by this image, so
‘many pilgrimages were made to it, that a sanctuary was
‘built for it. The virgin of the image is brownskinned and
already Patroness of Brazil, but the black people ‘consider
‘her to be their protectress in a special way. We note here
~too our lady s appearances at Guadalupe; in Mex1c0.

We know that the only thlng explalnlng all the
virgin's appearances is that she is continuing to fulfil
her mission: to .lead Christ to men and women and to lead
men and women to Christ.. The number of conversions and
vocations in which she has been the intercessor .are
innumerable. This is also the reason why we belleve more
and more that she will triumph over Evil. , A

’CONCLUSION

In reflecting on Mary's life, we discover that
~she is fully human, one who has given to God the reply
“that we all wish to be able to give; a response made "in
freedom, in poverty, and in solidarity" (The Grace of
Loyola, 86). -Yes, by means of her wholly free "fiat", by
her total offering of herself to God, 'in her poverty as a
simple creature, Mary becomes a co-worker with God in the
~work ' of salvation. We: too, to the extent that we give
~ourselves ‘to  him, = make possible:that: ongoing incarnation
*of God in wus, since, "In fulfillment of His promise, God
became man, born of Mary, in order to give - himself

.
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¢6ﬁtinuously ‘to.all men ahd‘women ahd inVites:fhem,to’giVek
themselves continuously to Him in and with Christ" (GP 1).

‘ So, in as much as we are members of human
-society, and insofar as we are irremediably tied to human
destiny, we are called by God to be "mediators of life" (a
speech made by Fr Kolvenbach s.j. to the World Assembly at
Loyola) as Mary did, and goes on doing. This call is made
by means of the mission that provokes the most generous
responses, and it leads us too to take on the greatest
responsibilities, and, therefore, to place ourselves once
again before - Him. Mary agreed  to 'be the mother of the
Saviour, and then to -be ‘called to be  the mother of
humanity, and mother of the Church. This continual growth,
by means ' of the dynamics of call-response-abandonment of
self, confirms the ''magis'" that is so characteristic of
our Ignatian spirituality.

.a CLC member
Rio dg Janeiro




~him or her. Since

QUEEN "OF THE APOSTLE{S ‘

This  article, wr1tten in the United States}
present us the m1ss1onary act1v1ty of Mary,, whornt
always remamed attemptive to.- the needs of he
neighbour

Mary wes not sent to preach the good news of her

‘Son's resurrectlon, yet she is venerated as ''Queen of the

Apostles";. . for. she was an example of missionary activity,
and . she underotood the pllght of  those who needed the good
news. S

 A. MARY AS AN APOSTLE:

Firét, Mary = understood her '"call" from God

(Lk.1:26-38). 1In faith, she knew that she was to perform
‘the . duties of a mother; she never wavered in that role. An

apostle needs a sense that God has both called and sent
him or her to some missionary activity; otherwise, the

' preaching or service becomes a self- engendered task, and
the person burns out.

Second, - she "visited" Elizabeth (Lk.1:39-45). She

brought Christ = to her cousin. So often, the person who is

sent brings the news or the teachings of Christ; but, more
importantly, that missionary must bring the Christ within
"no one gives what he or she doesn't
have', an' apostle must have a. personal union with God

through prayer and the sacraments so that this holiness

can be atcepted by others.

Third, ‘Mary'_proclaimed the‘greatness'of the Lord

~and the ability -of the Almighty to change unjust strdq4
_tures (Lk.1:45-55). An apostle must be humble; he or she
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must recognlze that God is the one who changes hearts,"
COnfuses +the proud, deposes the mighty, lifts ‘up. the
7 lowly, feeds the hungry, and is merciful. The apostle may.
4 be God's instrument. either as the prophet calling people
| to conversion ‘or as the activist bulldlng and plantlng
f(Jer 1: 10) new and Just structures

Fourth “she gave birth to her  first-born Son’
(Lk 2:7), and she presented: him both to the poor
(Lk.2:8- 18) ~and to the wise (Mt.2:11). Mary is exercising
both the absolute requirement of presenting Christ to all
@ people (Mt. 28:19) and the '"preferential option for the
! poor" (U.S. Bishops' Pastoral Letter on the Economy, n. 52
and” 85-91). And, in so far as shé gave her Son to deliver
all who are subject' to the law (Gal.4:4), she gave Him
both “to the oppressed and to the oppressors, both to the
sinner and to the salnt. )

Fifth, Mary sought for her lost twelve-year-old
(Lk.2:41-50). It seems as if the last place she looked for
Him was the Temple. Apostles need to seek Christ "in ten
thousand places... through the features of men's faces"
(Cf. G.M. Hopkins, "As kingfishers catch fire..."). This
seeking of Christ is in the marketplace and in the home as
well as in the sanctuary

Sixth, she "lobbied" for some friends at a wedd-
ing feast (Un.2:1-11). Apostles today may not have the
means to feed, clothe, or shelter the needy throughout the
world; so, the joining with agencies which attend to the
poor, educate the young, clean the environment, foster the
arts, create jobs, reduce armaménts, eliminate prejudices,
heal diseases, and choose 1life is an effective way of
performing signs which reveal God's glory and lead people
to ‘a God ~who is concerned for people (Ex.3:7-10;
Am.2:6-16; Is.61:1). : . _ :

, Seventh Mary is praised as the first disciple
(Lk 8:19-21; 11:27-28). To avoid sounding hollow, the one
who is missioned must continue to hear the word of God and
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(Col.1:24); the willingness to accept suffering rather
“than repay vlolence for violence can bring others to repen-
tance and hollness(Rom 12:16- 21 I Cor.6:1-9; Mt.5:38-48).

. 1:14). Apostles must. pray for the -people to whom they
" bring the Word of God; and they must also form them into-a
- community of Jesus' disciples so that the hearers of the

proclaim the word of God by word and deed. They must know

heralds, servants, and community‘builders.
"sympathize both with our previous generation who came to
‘the united states from Europe and with our contemporaries

- are shown when - people enjoy Just structures in society
(Lk. 1:46- 55)

Elght,, she suffered as she met her Son on Hlsf
death march (Fourth Statlon of the Cross) and.as she watch
ed Him die as a convicted felon (Jn.19:25-27). Suffering.
and persecution are the lot of the disciple (Mk.8:34-38;
10:30; Jn.16:1-4). But suffering love can be redemptive

‘ Ninth,ﬂ:Maryv,implored the Sﬁifit for‘the'aposties
and - kept a fledgling community of disciples together (Acts

Word, will, in turn, send forth others to carry on the
work of evange}lzatlon.

B. MARY UNDERSTANDS THE PLIGHT OF THE POOR -
Apostles must not only have tﬁe skills to

the cultural situation of the people for whom they are

. Mary counts herself among the poor: who can only
give. the little they have (Lk.2:24). As a refugee, she can

from Puerto Rico, Southeast Asia, and Latln America (Mt.2:
13-15). She understands how God's falthfulness and mercy
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. ‘Finallly, ' her ‘apparitions at Guadalupe indicate
lher effectiveness .in different cultures. Most of the In-
Jddians in Mexico would not adopt the Christian faith becau-
se the Spanish conquistadors enslaved and exploited them.
The' miracle at Tepeyac is not just the beautiful painting
dof . the Immaculate Virgin preserved on Juan Diego's tilma
tbut also the fact that in the next seven years eight
imillion Indians converted to a belief in her Son.

b

~% % % % % % FOR OUR PRAYER = % & % % % % % % % %

® Mary, we venerate you ®
% as Queen of the Apostles. *
*. You were an example for the .early disciples *
* - who were sent to preach . *
EE the resurrection of your Son. . *
% Help us to continue that work *
* " of proclaiming, serving, and %

*

* building communities of His disciples today.

*

R R EEEEEEEE B I I I I R R

%

Dominic Totaro s.j-




‘_in the very first plaCe a dynamic model to follow.

the regeneration of humanlty

' appears necessary to know some of the attitudes that Mary}

- her, despite the highs and lows or her daily life.. Not

- synonymous ~ with gift, and one who says "gift" says|

 characterized by humility and by total readiness to go
- with God. Mary lives this, and this leads her to give the

IR ThlS text reflects the excha.nge of views t_hat to

place between the members of * the Gesu CLc.

3 Montreal; Canada. It presents five attltudes

“Our . Lady " that are ° touching them more a.nd mo
whlle they walk the path of our faith. :

5

Mary is  well - known ‘as MOther;f’proﬁectress,
advocate, servant of God, guide to the Father, but she is

Vatican Council II .says of Mary that she is the
mother of the Church and that she is '"the mother of that
maternal love that must animate 'all those'that, associated
with the Church's apostollc mission, are cooperatlng in

In order,tO‘be»animated by that maternal love, it
cultivated during her life. But before undertaking this
study, it will be best to note this: Mary is a human being |
like us, except with regard to sin. She tried to life her§
faith in God and to accomplish the mission that he gave |

everything went smoothly for her.

Here then are five of Mary's attitudes, which
keep growing in meaning: ' ‘

I - Unconditional acceptance of God's will

~ In Luke 1,26-38, Mary accepts in faith the |
mission that the ZLord gives her. This acceptance is

"freedom"

This = freedom pfésuppoSesr a,‘Spiritual' povefty
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Lord “to .others - who, nthemselves; are. acceptlng God in a
life of splrltual poverty (Lk 2,15b-18; Mt 2, 1 12)

Even if, at the time of her fiat she wonders how
that acceptance Aof God will come about within her llfe,
ishe 'remains faithful to the Spirit, an attitude that she
fwill keep throughout her life. Thus, the mystery that is
Zbeing - lived within her and by means of her is unfolding in
i rhythm with the Spirit. She falthfully keeps all things in
}her heart (Lk 2,19. 51) :

. Mary's fiat is comparable to the first time of
lelection -in. the Spiritual Exercises; on the other hand,
iher whole journey is similar te the -unfolding of the
| Exercises. - : ST : 3 L

II -~ The strengthening of hef faith in”the Lord

Mary shares her experience of the Lord with a
‘restricted number of persons with whom she feels an
affinity on the level of faith (Lk 1,39-54; Mt 1,18-19).
Her faith leads her to live through a situation in which
she is set aside by the society of her times (Lk 2,4-7).

But persons and events reveal to her that she is
called upon to live an extraordinary life (Lk 1,33-38; Mt
2,13-18); something which is not slow in coming. In fact,
she has to save herself and hide for a period of time, in
order to protect the treasure that God has entrusted to
her. - : : :

“IIT - Deepening of her relationship with 'the Lord -

When the tempest brought about by Herod has
calmed, ‘Mary comes back to her own (Mt 2,19-23; Lk
2,39-40). She is deepening more and more her relationship
with  the Lord and - her sense of mission. She is living a-
hidden 1life, on the level of faith. She does not hesitate
to ‘clearly show her distress when she is separated from
Jesus*' she then undertakes an active search and finds h1m,
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IVﬁF_Takiﬁglaﬂclear and public position for Jesus

S

: Doing his will is not just listening to him in
private life, but it is also clearly taking a stand for
him, and therefore trusting fully in him. This is what
Mary does in John 2,1-12. She begins her publlc life’'at
-the same tlme as Jesus does.

~ Afterward, she follows him - in silence, letting

~him act both in others and in her self. Her faith in the

Lord leads her to live with an openness to the mentalltles
and the attitudes of her time.

v - Acceptance ‘of definitive respons1b111tles on behalf of
‘her. falth in the Lord

“

Mary ‘iS"so associatedy.ﬁf%h Christ, during her
whole 1life, that her personal relationship with him is
transformed. In  fact, her public life undergoes a change

"when the Christ specifically sends. her tb go out among
others (John 19, 25 27 Acts 1,12- 14)

Conclu51ons

Durlng her whole life Mary saw her motherhood
prolonged past Jesus' birth by her constant attitudes of
service. She 1et Jesus® go out to others and thus it is|
that he became the  Christ, @ and she, the mother of the
- faithful. After belng an -agent of life, Mary receivés the |
- reward that comes to the useless servant (Mt 25,21).

: Flnally, let me ask ~myself which of Mary s
: attitudes I have developed to date in my life of faith in
: ~ Christ, knowing very well as I do that the ever deepenlng'
* . " nature of the. Exerc1ses is present also in the. attltudes 
descrlbed above.

" Serge Legault



http:1,12,..14

DEVOTION TO MARY

In this article, the membefs of the "Immaculate
Conception"” CLC of Montreal, Canada, tell us to
what extent their devotion to Mary has taken a.new
‘meaning, in - a two-fold approach of prayer and
action ’

Before attempting to describe our community
‘oxperience, we thought it apropos to cast a look backward
to ‘its origins .and development, back to the culminating
oint of the day of our permanent commitment to the World
Christian Life Community.

, From the time of our infancy, in the heart of our
family and then in elementary school, Mary was always
presented to us, little by little, as a good mother, the
one who protect us and could answer all our prayers. Of
course, this devotion of our first years was rather marked
with ~self-interest, often sentimental, tied for example to
having heard a beautiful hymn. At times, it was even
imingled with a little superstition: it was serious, almost
la sin, to fail to fulfill a promise made to obtain a
ffavour! How often has "Good and hely virgin, help mel"
sprung - from our lips. Despite our numerous failures, we
Inever lost hope that we could please her, since we were
certain that she, being the one who understands everything.
land loves us without reservation, would never let us-be
stopped by our stupidity. '

However, 1little by little, Mary is taking a more
1mportant place 1in our lives. She inspires us, guides us
step by step to that commitment that will join us together
before her son. It is the '"tender trap" as the English
say, of her love for us, of her ardent desire to see us
advance along the way of perfection. It was necessary for
her.. to wait for the end of our hesitations, of our retic-
ences Vvis-a-vis the requirements of such a commitment.
And, finally, here we are, members of the CLC! In becoming
members of it, we had the impression that we were sacrif-
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;_reCeiv1ngggrace,,and;privllegeS\;y

Havingbubecome adylts within the community, Mary
,has~‘u5"understand the true-meaning of our devotion to her
and the ‘true requirements of cur commitment. By means of
Ignatius' Spiritual  Exercises, she. .invites us to deepen
_the meaning of her '"yes" to God's plan and she presses us
to make of our lives a "yes" to our mission.

Here then is how, after reflection and exchanges
of views,: the members of our community described their
devotion to Mary, in ‘its double dimension of prayer and of
action:

I - Prayer

~a) prayer of acknowledgment of Mery as Mother of the
- . Redeemer, = and mother of the Church, for all the graces
she has showered on us during our whole existence;

b) prayer. of supprlcatlon to the person who can obtain sof
many graces for us;

- - the graces. of Jlight, of discernment,  of faith, of
courage, of  strength, of obedience, and of: love, to
enable - us to -carry out the mission which is ahead of

- the graces of seren1ty, of 1nter10r calm, of exterlor
calm in our relations with others-

= the  graces of comprehension and of tolerance vis-é_vis{
persons of  other races and  other faiths and moral |
systems; : C ‘

- ,the grace of doing God's w111 in every c1rcumstance,

- the‘:grace of f1de11ty ‘to our commitments, to the

directives -of the Church, and particularly those which |
~are contested or 111 rece1ved by many Cathollcs-‘

- 72 -



http:contest.ed

“thi gface»¥0f vreédiness*toihear thé:appeglth«surpéss N
or. to forget the -self, that the Spirit addresses to
‘us. B ‘ ‘ :

“1I. Action

A more intensive study - of all the aspects of Mary's
“life, in particular: her obedience to God's appeal;
‘her faith -and her 'courage in the midst of everyday
difficulties; her anguish when faced by her son's
‘sufferings; her acceptance of her son's fate; her
attitude before the ingratitude and the cowardliness
‘of the apostles during the passion, and before much
cruel behaviour; her acceptance of the role of mother
of the Church that Jesus confers on her. A study as
well of Mary's different interventiomns in our history,
and of her appearances and messages as recognized by
the Church. '

b) A sustained effort with a view to imitating our Lady
' in living our ''yes", not just for our own individual
good, but for the good of the Universal Church,

c) A common project: knitting for the Third World; this
©is a humble task, of the sort that might have occupied
Mary's time. ~

d) Individual aid of every kind given to relatives, to
friends, or. to strangers, in union with the virgin of
the visitation.

e) Taking continual care to profit from occasions given
u us to get to know Mary better.

Beyond these more rational, more reflected
practices, our. devotion to Mary must always keep - and it
is good to wunderscore this - its spontaneous reflexes,
similar to those of our childhood. Like the great big
children that we have stayed, we are to go on confiding to
‘our mother our cowardiiness and laxities before the
irritating and boring obligations of every day, our
- failures, our anxieties, our antipathies... We ask God's
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_dlsapp01ntment  at ‘not alwayé

gbelng understood oruheard
Being fully’ human, except as regards 51n, Mary understands

" us, and we can instinctively count on her understandlng
- and her sensitive attentlon to our: needs.

This is how we hope to‘be'able to give to Mary

“the honour that is due her and to bring ourselves nearer,

day by -day, to the ideal1that we have taken in our CLC

~vocation.

" Madeleine Laberge




. In this article, a member of the CLC of Poland, by
sharing her closeness to the Virgin, offers a,feal
help to many of us who probably are finding it
difficult to have a personal relationship with

Mary. oo ’

It 1is often said that present day Christians have
‘many difficulties in finding a personal relationship with
! Mary. They reject many old forms of devotion to her; on
| the other hand, while confirming the authenticity of their
i own faith, they find it difficult to create any new forms
of devotion resulting from their mentality and experience.

. The easiest -way 1is to simply forget her, if not
officially then at least in one's prayer and inner life.
But . "the easiest ways are rarely true. So perhaps it is a
- worthwile effort to look for those forms which reflect new
experiences. 1 believe that once you have really seen
Mary, you cannot simply forget her or consider her
unnecessary in your faith. '

Where shall we 1look? We can find a piece of
advice in the Gospel (Mt 13, 52). So the first thing we
shall do is to take one more lock at the scorned old
forms. They contain the spiritual experience of many
generations. Perhaps they are not outdated, but it is we
who are too narrow-minded and lacking in sensitivity to
understand them? Perhaps they are like a pearl lying about
and - coated with dust? You only need to pick it up and
clean it and it will shine beyond all your expectations.
And the second step - confronting what we know about her
from the Gospel and tradition with our personal experience
of 1life. She is a big mystery which we can understand only
to some extent. It  depends on our sensitiveness and our
inner development. It is given to us in small scraps or
glimmers which often come our way quite unexpectedly, and
then later we begin to realize that it is only a glimmer.
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,,'ust flrst go back to: an’ “old Pollsh t adlt .
Cof Mary,generetlon after generation have been brought’ up'
fin it. Today it is often sa1d ‘to be superf1c1a1 and - even

maglcal But- it ‘comes from a pure and fresh source, too.‘

S “When I “go back to my- chlldhood I see her as the
Mother. My Mother. I could always be sure she understood.
- She remembered. It was so simple that it is difficult, to

'speak about it. Later I began to look on her more closely.

I perceived that motherhood was for her a way of being.

She cared for others. She lived with them and for them
even if they would not recognize her. From that moment on
1 wanted to follow her in a llke manner. T

- Her second name’ is the Immaculate,'the favorite
‘name of St Maximilian Maria Kolbe. She is all chastity,
light. and beauty - combined in a wonderful harmony. She
fascinates and charmes, when you look into her eyes. You
can never forget this experience. It is a strong challlenge
and a sign of hope. I received this from those traditional
forms of prayer, such as the canonical hours, the. litany
and the Rosary. I owe it to paintings, sculptures, songs
and poetry, too. And I shall always ~defend those cld
forms, because they have a touch of Infinity, releasing  in
‘us most beautiful and gentle<feel1ngs and de51res, leadlng‘
to a greater love.: ~

; And the third name - the Queen of the world and
the Queen of Poland It 1s\a reference to the social and
national dimension. She is a sign of unity that you can
.. éxperience, for example, during pilgrimages to her shrines
- ‘one of the pilgrimage songs says: "We go as birds to
, thelr nests to kneel down in’ silence before you...9 She is
..a sign. of hope and Vlctory, too. Not an easy victory, but
- in the deepest - ‘dimension = through conversion, faithful-
ness, .work and suffering. Through the courage to undertake
personal and soc1a1 tasks and ~challenges. :

ConnGCtlonS '.between _these traditions and the
‘splrltuallty of CLC are clearly seen. It  is a good
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, , personal ‘love and
i d votlon to Gad '1n,'Chrlst ‘realized through serV1ce‘toj
'people. can be called motherhood, and it .is' one of the
aspects emphas:ng transmission of life. On the other hand,

we mneed her help because we are powerless and we must not
forget it. the Immaculate tells us that we must make a
choice of what we really want. -The Queen wants us to have
our choice. There 1s no other way. The Queen wants- us to
have our eyes open to the world and its problems, and
teaches us the mystery of the third and fourth week of the
Splrltual Exerc1ces.‘

Another  new. look at Mary is strictly connected
with the Spiritual Exercises and CLC. St Ignatius mentions
her many times as we can read- in the address of Father
‘Kolvenbach at the Loyola Assembly., But we alsc have an
inner need to depend on Her for help in difficult and
critical moments because she was the one who best carried
out the task we are called to as CLC. It is not just by
chance that she has been present in our comunity prayer
and -sharing, from the beginning. And it is not by chance
that one of our groups is dedicated to her as the Guide of
the Way.

There was a moment when I saw her as a woman of
flesh and blood, living an ordinary life among people like
us. ' She had to solve the fundamental problems of life that
we, too,- cope with: how to live, what to attach greatest
importance to, ‘and- what to perceive as having relative
value only. We too have to learn how to choose the
criteria, and how to concretely realize our ch01ces in the
complex reallty out51de and inside of us.

What is most important? What was most important
in ‘her 1ife? Not self complacency, not an attractive life,
not the “respect of people, not knowledge, not even human
love, she wanted more. She wanted everything. Only God can
give everything (cf. John 6: 35b). I think we are unhappy
not because we want too. much but because we want too
little. We are satisfied with obvious and partial
solutions, and we are focl1ng ourselves that we are
dontent and even happy. We built houses of cards, and we
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look up at'the sféfry'sky ébove;,onée in é whlle‘ Mary

4‘ﬂwas‘ bold enough to  want everything. - And when you want
‘everything you must give everythlng for it. That is just.

" You can buy. a pearl only when you have sold- everythlng you

~ have. She gave herself to God. That is why her "Fiat"

rings so naturally  and simply. She wanted only what He
wanted and this is the key to the harmony and simplicity
in her 1life. She was always present where He needed her.

"And she never <complained. You.  <annot complain once you

have made .a decision, even if you do not understand, even
if no one understands you. : ‘ . e ‘

How did« she realize - it? I was -struck by.her
humility and poverty. Her everyday life, in which big and
little things intermingled, was subordinated to God: her
silence; her strength in weakness, her trust, her world as
simple as the essentials of life - as water, .bread, grass
and a tree. . o , o o ey -

I can ddentify with one particular scene from the
Gospel (Lk 1, 43) perhaps because of my name which means
"Visitation". There is a meeting of two women who ‘love
God. And they understand each other instantly. They love
each other. They help each other. ‘It is a mystery of
solidarity. From the moment I experienced it, I have felt
that she is. not only my Mother, she. is my closest friend.

~

And lastly, one more 1mage. There was a moment 1n_

my life when I felt as if I had fallen into a precipice.

In my complete darkness, there was only one light I turned
all my hope to. It was her. I cannot explain it. Why her?

I do not understand it. But it was my real experience.

A CLC member
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During the  last World Assembly at Loyola, Spéin,
nearly 150 delegates from 50 countries journeyed
to the Sanctuary "as Ignatius did in his time to
place his vocation at the feet of Our Lady. In the
eucharist which we celebrated there, the . then
National CLC assistant wof Spain made these
‘reflections in his homily.

In our pilgrimage, we have arrived in Arantzazu.
Here- again, we return to the theme of our Assembly Mary,
the model of our mission.

In-Mary, everything is a gift of God

Between Mary and us there is an important
difference: in -Mary there is no sin; in her there is only
the 'grace of God. We are pilgrims who, hurt by sin, have
been taken into the house of the Lord. More over, as we

‘live so submerged in sin, it often happens that only
within- physical and moral suffering we are able to close
our ‘eyes .-to the world and to open them to the Word of the
Lord.

But we, too, the same as Mary, have also been.
chosen, called and sént. From the moment when we listen to
the -call of the Lord an essential change is produced in
our  lives and, where sin has abounded grace Iis
over-abundant -to such an extent that, from that moment on,
the only thing important in our lives is the glft of God
which we have received w1thout any merit.

- There -is Sin in us, but the important thing in
our lives 1is not sin, for which everyone is responsible,
but - rather that for which we are not responsible, that
which is given to us: forgiveness, the gratuitous gift of
the love of God of which we 'are recipients and
transmitters. In that important aspect, our lives and that
of Mary are equal.
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;wlearn to b,;poor and how to recelve.eThe great thlngs th
- God - does in ‘us " H ‘already done before in her. "He
“looked  on -the humlllty of . His handmald" Mary is. great
because everythlng in her is- a: glft a free grace.

Mary‘is the-modelvfor'our Communityﬁand'for thevChurch

Comparing our communlty life to the life of Mary,
we - find again the similarities and differences that we
found at the personal level. ‘

, : The ‘mission of Mary is- to make Jesus present :in
the world. VShe makes Him present in the Incarnation, she
makes Him present throughout her life, and she makes Him
present near the cross and, after His death, in the life
of the Church. : ' ’ ‘

In our community life not -everything is good
wheat. Frequently our individual communities are satisfied
with' their own community life and do not see the need to
share that 1life: with' other communlties, or simply don't
have the strength to do so. However, that egoism
disappears ‘from us and from our communities when we feel,
in the depth of our hearts, the call to serve the Chureh,
in which Christ is present. among us.

The Council - reminds. us that '"the Church is the
sacrament or sign and instrument of the intimate union
‘with God- and of: the unity of the whole human race" (Lumen
‘Gentium, 1). When we feel ourselves called and say "yes"
~to the commitment of belonging to “the Chrlstlan Life
Community, we commit - ourselves to an’ "association of
kfalthful which, as the last two World Assemblies have
said,- is only one- communlty, one world Communlty, and in
that Communlty the - Ghurch-"is visible" growing. This is a
‘respon51b111ty which many ~of us have’ already taken upon
ourselves and whlch we must contlnue to assume.,,

U "In the: Incarnat1on, Mary took on the respons1b11<
,1ty of a radlcal ‘commitment w1th Jesus. And Mary, from the
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cross, - is the model of unlversallty in her
] Mary “is  our mother together ‘with and throughv
her - total glft of  her .Son; and her motherhood has no
bounds, in just the same way in which the self- -giving. of
her Son has - no bounds. At the foot of the cross, .Jesus
makes Mary our mother and she accompanies us in the work,
which: - is both Jesus' and ours, of making the Church
visibly grow. - S A '

Mary is the model of our mission to the world

I have just said, quotlng the Counc1l that the
Church . is the sacrament or -the.sign and instrument of the
unity of - the whole humane race. If we, the Christian Life
Community, would form a large World Community, we would do
little if this didn't bring with it simultaneously a
greater openness of. each one of the communities to the
surrounding world. : ~ ’ '

Almost all ' of us have made, in one way or other,
the contemplation of the Incarnation of the Exercises.
Making this contemplation we have experienced how Mary is
the  model of our mission to the whole world. This mission
is our collaboration with the active love which the Father
of all men and women has for the world in His Son Jesus
Christ. The Christian Life Communlty can not be a small,
closed world within the world.

In the conversation that the ecclesiastical
assistants of Europe had last year with Fr Kolvenbach, he
told us something that had a special impact on me: "It
seems to me that it is here that we find the difference
between the CLC and many other movements: that, from my
point of wview, the CLC has no ideology; to say it this
way, they have no preestablished rigid interpretations. As
in the Exercises, the group comes together to seek what
God wants of us here and now. Therefore, it is open. We
must acknowledge that this is what makes the CLC's weak
or, if wyou wish, vulnerable". On different occasions I
have reflect on this phrase with other persons and it has
almost always produced in us an inner movement. It seems
to me that here we are dealing with something very
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\fthe will of her Lord

: Wlll we. have enough ‘courage to -accept and to
.procla1m that - having ‘nothing ~of our own, identifies the
mission of the CLC? Frequently we  are fearful that we
might water dewn our .identity. It is .a temptation.
‘Nevertheless, although we have nothing of our own, our
1‘m1531on is neither abstract nor "spiritualist".

The CLC prepares~’for its mission through the
practice of the Spiritual Exercises of Saint Ignatius, but
then - this mission  is.carried out and concretized through
the acceptance and the following of the will of the
Father, who manifests: Himself in Jesus, the. Son, - prescnt
in the Church by the action of the Spirit. We receive our
mission through the Church, each of us in a d1fferent way
according to the way we belong to it.

Fr Javier~Leach,s.j;‘



In ‘this difficult time when women are seeking:ways
~of living their femininity with serenity, we see
in Mary a person who incarnates several attitudes.

-vwhich are much needed in our society nowadays. She
helps .us to understand better.that men and women,
working complementarily, are called together to
make our  history --and our c¢ivilization -move -
forward. ‘ )

s

One of the characteristic facts of our age is the
detérmined entrance of women into various- fields of public
life. Their participation on the job, in political and eco-
nomic life, is +taking on the features.of a real cultural
change. And this change "seems’ to-be flowering from the
awareness that we have acquired durihg this century. Many
and different paths have been followed to reach this new
way of being men and women in the world, where all are res~
ponsible for a common future. Anyway, however positive it

- may all seem, this change has provoked and is still provok-
ing much uneasiness, many questions, and difficult changes
of attitude. The change, in women's self consciousness,has
been and is going through: a hard, slow, and painful birth.
A birth, 1like all births, which gives rise to hurts, but ’
one, if properly followed up, can be a source of new life.

‘It appears. that we ‘women are seeking a way of
being women along many different paths, which at times go
in opposite directions. The range of positions runs from a

- conformist respect for tradition, for which the only
woman's role would appear to be housewife, one in which
working outside the home is seen as a dreaded threat, on
through and up to ‘attitudes of violent anti-male belliger-
ence in which the family is almost cancelled out and is
relegated to a place where it has almost no importance at

L, all. We can perceive a widely spread insecurity, suffer-

~ ing, difficulty d4in harmonizing family life with work and
the development of our capabilities outside the home. We
feel .ourselves as women in an almost painful way, in this
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ranging profe531onal contrlbutlons ; : :
, /sorlented by the many “kinds of- attltudes that propose;
Conew ways ‘of looking at ourselves and of tackllng life. We
divine 'a generalized . concern to' discover - new ways of
11v1ng our femininity - which. excites us as 'good news'",
good news both for ourselves and for everyone: for the
life of the. couple, for family life, and for society in
general. ' ST ' : , K

- I believe that it is only from a more wide-
ranging acknowledgment and strengthening of the deep lying
vein of humanity enclosed within us, that a better contri-
bution, ‘one that -cannot be renounced; can be made by us to
society and to the contemporary world. I hope that today's:
 psychology and sociology can help us a lot, eachin its
own fashion, to :solve problems ‘that at times are more
~apparent -than real. I believe it is necessary to look for
attitudes that will help us to grow without being broken,
that will -make -us capable of loving with passion, but
without - reducing . us to subordinate positions because of
“this; attitudes that will lead ~us to take on conflicts
with courage, ~but ~without aggressiveness or rancor or
hiding “ourselves  behind ‘defences or proclamations that
castrate our - sen51b111t1es' ~attitudes that will make us
ever ready to take part in all kinds of social life, but -
without cutting our family roots; that will lead us to
work towards building our world side by side with the
contribution of men, without competition, but rather in an
‘attitude of  solidarity and of complementarity. Above all,
T believe that beyond the very important fields of the
social™ sclences, our Chrlstlan faith is the bearer of very
profound '"good news'" for us as ‘women ‘and: the contrlbutlon
that ‘we' can make- to the world

Our falth shows us, rlght from the dawn of human—'
“ity, what;vls ‘the  value of being . men and women ‘in the
world.\~ItJ,showsiwusvthe meaning and the‘profound magic of
‘the human  couple and of the family Furthermore, it
‘teaches ' us  to look at ourselves as persons who are called
upon - together - to fulflll an’ unlimited growth, and it




v us as’ 1ts herltageﬂthe 1mmensé challenge of 1ncarn¥
atlng ‘in our lives and in our societies the person who is o
"in ‘the image and likeness" of God. It is the "image and
likeness" of 'a God who wants to make himself manifest and
known historically and bodily in two different but comple-
mentary aspects: male and female. Were things not like
this, his image would be a mutilated one. Human history -
then appears as a visuallzatlon, as an incarnation, of the

infinite .facets of the essence of God and of his love for

our. world. Thus the man and the woman together are "lords"
of creation- and . of history, and can realize within them,

however fragmentary, the eternal presence of God.

. Our faith teaches us that. when the times were
ready, at the dawn of the New Covenant, the figure of Mary
of Nazareth appeared, she the mother of Jesus and the wife
of Joseph the carpenter. She is a figure that, having been.
proclaimed "full of grace" by the angel, has much to tell
us about the way of being woman and the way of being

incarnated "in the image and likeness" of our God. If

today, after twenty centuries, we make an - in-depth
analysis of what the gospel tell us about her, we discover
that her message is new, and that her way of living is a
challenge to all of us. I would like to reflect on a few,
eternally feminine, attitudes of 'this woman whom' we
believe, s "full of grace", incarnated, as no other woman
has, the femlnlne face of God.

'If we read the gospel in search of Mary, ‘we
discover that. she was a simple down to earth Jewish woman
of her time and culture. She lived in a small mountain
village, whose horizons were limited, in a nation that was
of scant importance during that age. She lived just like
any other Israelite woman, within a frame of reference of
relatively unchanging customs, fulfilling faithfully what
she believed to be good and suitable for her as a woman.
Thus, she was betrothed to Joseph, the carpenter (Lk 2,27
and Mt 1,18). This, certainly, fulfilled all the asplra-
tions of her feminine. lov1ng heart.. -

e If we attentlvely observe what it is that solidly
ties her to the people of Israel and its customs, and what
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, covenant, wh communlcates with his peopl and engages
w1th them to’ glve them llfe, hlstory and fullness. R

, : Thls ise,why ,she, is attentlve to hear what God
wants and can communicate to her. She has faith that
everything that comes from God is life, growth openness
to the future in contlnulty with her roots. She can in
this way be open to 'the new'". She can, therefore, listen,
discern, and receive requests that burst open. the plans of
her life (Lk 1. 26-38). In this listening attitude of
‘hers, she feels herself called to undertake an inconceiv-
able task: to be the virgin mother of the son of God!
Adceptance involves risks which  she knows and discerns.
And she risks, in order to be faithful to the appeal of
Him who  calls light from darkness, the cosmos from chaos,
life from nothing, total freedom which is open to the
future, from imprisonment. Therefore, she is not afraid to
rigk everything that humanly speaking makes her life sec-
ure: her honor and- and her future marriage. She accepts
her  God's call and his promise, and places all the prob-
lems that this acceptance may create for her into the
hands of Him who can do everythlng,and whose name is holy

This makes her free. She is free to go on,listen—
ing and discerning, and receiving the invitations of her
God in the daily unfolding of her life. God's invitations
call her to grow more and more in love for Him.and for his
people; that lead her to use all that she is as a woman
for the service of her people, with the total forgetting
of her own human needs for security; it calls her to
incarnate in her feminine way, the love of God.

Profoundly  rooted as she is in the customs and
traditions of her people, she rigorously -.observes the
feast' days and -rites  ‘that her faith imposes (Lk 2,21-24
and 39-42). She thus leads an intense life of communicat-
ion with her  God. This makes her capable of listening to
- and discerning more deeply the life going on around her.
She observes. and safeguards - in her heart all the events
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she happens to experlence. Durlng ‘her whole 11fe long ;
5 appears attentlve to the historical development of her
people their future. She listens to what the poorest and
most despised say, and she gives to this an importance

which she would give to a message from her God. Thus it 1S’¢f

that she ponders these things in her heart (Lk 2,15-19).
She listens to what the aged say; she is attentive to the
voice ‘of lived experience (Lk 2,29-38), because she.
divines that the history of salvation is becoming manifest
in day to day life, where God's call and our's responses
are woven and tied together, thus building the future. She
'is a woman near to her people's 1life "and pain. Her
people's clamor in their search for - righteousness and
freedom do not leave her indifferent, but rather impel her
to a limitless dedication (Lk 1,46- 56) :

“She agrees that  in her own life, as in the life
of her son, something unique and unrepeatable for everyone
is at stake (Lk 2,33-35), something that will be painful
for her, that will be a sign of contradiction and a
scandal, “that will push many towards a fall, which will be
the seed of salvation. She listens, she understands that-
at issue is the loving and unpredictable will of her God.
She ' accepts it and ponders it in her heart. This treasur-
ing and pondering is a way of remembering in a loving
manner everything  that she has heard and experienced in
order to understand it better, make it part of her life
and go on responding to it in a vital fashion. And this
vital fashion  of 1living keeps her ready and alert to the
needs. of the people who surround her, however low and
material their needs might seem to be (John 2,1-5). Every-
thlng that appears as a problem in the hearts of those who
are near to her echoes as an urgent call in her own, and -
after she has identified it "and made it her own, she
presents it to the one who can transform it (John 1,1-12).

Her ‘'way of listening, of receiving and discerning
life, her courage in taking the steps necessary to achieve
something, her creative way of acting and using signs and
words for promoting new initiatives in the daily moments,
in "all simplicity, all these lead us to see that Mary is
realizing in an ever new way and - should I say - an
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;fihCafnetes “the wmman'ﬂ;”l~f5"' e'7ff'f ou s50Ci ﬁhasi'
. great need today, whether in the: family, in worklng 11fe~
‘or 1n soc1al, polltlcal and - economlc life: :

- to be attentlve and to llsten...to llsten to what the
© life around. us is telling us, whether it be family
'11fe or life within_ 5001ety in 1ts broadest meanlng,

- to ‘be attentiveg in a most,special and~preferential

. way, to. the needs of the weakest among us, of those
living. on society's margins, the despised and scorned, -
those who need  every -thing and who have almost no
v01ce at all to make themselves heard°

- to be ready to. go through life caring for the needs

cof ~all those around us, both our families and neigh-

bours and others in need who ask to be taken into con-

sideration and who invoke a more receptive, particip-

- ative . and human soc1ety, especially in matters of
freedom and Just1ce,- Lo g .

to ,be,r'in ‘everywsphere.of life, ready to receive the
| . deepest desires for 1life that our God infuses.in us
| : abundantly, 1in ways that - are ever new. w1th1n these
. upsettlng t:mes of ours; , :

- to receiVe' within our hearts what we have heard, seen
and experienced, to remember it, to give ourselves the
time to. feel it so as to be able to identify where
life's - forces are to be. found where the generosity
and creativity hidden Cin —every relatlonshlp may be
found, in each and every moment of llfe,

- to take passionately a8 our own, everything we
discover  that - can promote life and make it grow. Only
in those relationships'and commitments can we leave a
trace where we <can devote ourselves whole heartedly
andvestabll sh lastlng t1es* - R : '

- to have' the courage to take the steps necessary to be
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falthful to the 1ncarnat10n and to ‘the. growth of life
wFor this it ~is important to have recourse to the~
lemaglnatlon of love which inspires in us real gestures
~and signs which will renew our way of looking at
~reality. Thus we will contribute to incarnating and .
making effective the changes that this life calls
forth from us. Even if this means risks and being
- .exposed to the dangers that arise out of breaklng up
1nhuman social structures. :

. In. this profoundly feminine tendehcy to-remember,
to keep at the level of heart, persons known and events
experienced in order to go deeper into them, to love them
and - to make of them flesh of one's own flesh, we discover
a permanent woman's vocation to be humanity's memory. For
centuries she has been the main one who has kept in her
heart and transmitted to her children by words of course,
but more by gestures and attitudes, all the accumulated
traditions and wisdom. It has been woman =~ and it is
indispensable that it go on being her - who has watched
over faith in 1life, the true root that nourishes every
society; she has taken care that these roots be set warmly

"and solidly so that future generations can open themselves
up with confidence to. new things in the future, without
losing their identity or destroying themselves.

To have the courage to take the steps necessary
to be faithful to the incarnation and growth of life in
its. multiple manifestations, sheds light on another aspect
of woman's fundamental vocation: her vocation to conceive
the future, to create concrete and fresh signs that
express new life and help it to grow, gestures and
attitudes that promote changes in society. But, they are
changes that are rooted in the celebration of life, in
faith, in the creative force of love, changes that are
always open to the future. '

If we Christian women, illuminated by Mary's
example, live our faith in depth, live it out of its
solid historical roots, we shall not be frightened when
faced by the challenges that history poses to us today nor
by .the changes that it calls upon us to make. We shall not
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fcontlnually‘;challenglng us to breakup the plans behlnd
‘which ' our experiences- become ‘rigidly set, ~behind which we
hide so as not to grow. ‘

It is»the
~in action and in
(which  we must not
to be free and to
more . fully  human .
contribute - each

same Lord of history whom we have known
his creation of the marvels of the past
forget), who calls us and challenges us
work with him, in the construction of a.
future, in which men and women will

in their own way, and as complementary

to each other - their capacities to move our civilization
and our history ahead. Then we shall be, more joyfully and
- creatively, the "'mage and likeness" of God for our :world.

Josefina Errdzuriz:
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E Talk addressed by Fr Peter-Hans Kolvenbach :
on February 1st., 1985, to the part1c1pants of the
VIIT. Ignatlan Course orgamzed .in Rome bv the ‘
Ignatian Centre of Spirituality. ‘

This modest contribution by one who is not a
specialist in Ignatian Spirituality, coming as it does at
the close of that part of the Ignatian Course that deals
‘with the Bible and the Exercises, intends very simply to
evoke the presence of a figure eminently and thoroughly
biblical -Mary of Nazareth- at the very heart of the
Spiritual Exerc1ses of Master Ignatlus.‘

Is it all mnecessary to recall this presence? Is
it not self-evident? Frankly, not seldom does one come
‘across excellent commentaries on the Exercise today with
-no reference whatever to Our Lady, or at best a quick
mentlon in pa551ng How are we to explaln this phenomenon7

Flrst of all,'lt is se attractlve for the mlnd to
study ‘the Spiritual Exercises as a systematic and
 progressive pedagogy ‘leading to the fullness of personal
freedom or to the total formation of man that the role of
- Christ ' as Mediator, -and consequently of - Mary as Med1atr1x,
‘1s 93511y obscured. ~

Then again, " it is tempting to set aside the
sequence of the ' "mysteries of Christ" as found in the
Spiritual  Exercises to treplace it, thanks to-the findings
" of modern exegesis, with the path followed by the disci-
ples in their discovery-of the mystery of Christ, -moving,
‘that 1is, from the paschal mystery to the Lord's baptism,
~and from the Lord's baptism to the infancy gospel. Thus
‘reversing the path traced out by the itinerary of the
Spiritual Exercises, the contemplatlon of the 1ncarnat10n,
so that the delicate narrative section concerning the
‘Child Jesus with his Mother, so much insisted on by
Ignatlus, is relegated to the museum of - Chr1st1an piety.




Flnally it is ent1c1ng Wlth Plerre Tellhard de .

Chardln < even though the name of Mary figures practlcally,fl;,
in - every one of his retreats - to push back into the -~

shadows, ‘or be completely oblivious of, the "little"
‘history of Mary in order,to,dévelop at length, beyond all
‘personalization, the 'great" idea of the "mystery of the
"Feminine" symbolized by Our Lady in-her association w1th
the "cosmic Christ". :

True, .we  can no longer descrlbe the Vlrgln Mary
as Fr M. Meschler .could still do . in his day . in his
commentary. on  the . Spiritual Exercises and their
‘meditations: "When Mary lifts the cotrner of her veil, we
see.. her beautiful oval face, of a pure colour, slightly
pale, with big blue eyes and pink perfectly shaped lips,
giving to- her mouth an expression of ineffable tenderness
and -kindliness.- The - Holy Virgin has flowing hair, bright
blond -hair, falling on her shoulders" :(p.371.  French
| edition, Paris, 1913). But,  after all, would not the
pilgrim Ignatius, who gladly gave free rein to his great
devotion to Mary - Mary, so deeply loved in Spain and
venerated at all the shrines that dotted his pilgrimage. -
would - he not feel more at ease with Meschler's commentary
' on his Exercises than with the learned ones of our days?
| He well might. But if Fr Hugo Rahner had already. remarked
- how " Ignatius in the course of the Exercises strikes a
" balance between the appearances and the absences of Our
- Lady with a certain exquisite dogmatic tact, Fr Peter
- Schineller for his part is convinced that Ignatius would.
" have availed himself of "the views and insights of modern
- biblical scholarship and systematic theology" had this

been within his power. L

Basing himself on the text of the  Spiritual
“Exercises, the reader will not fail to notice the constant
presence of Qur Lady, signified either by her titles or by
her name: 27 times the title *'Qur Lady", 13 times the
designation of "Mother", 5 times the name "Mary" and once
each "Virgin" and '"Handmaid of the Lord". More important
than this is the distribution of these titles and this
name over two very different kinds or categories of texts.
First set forth in 1954 . by Fr Maurice Giuliani in a
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ivision - has . been ,part1a~l',ta en- up'very ;
,}La Fontalne 1n:the review ‘Manresa- (vol:56, . 220 pp 20.
-217):  Linguistic will ffreadlly de31gnate these " two
'categorles of texts as marrative and  functional. The;
‘narrative texts ‘would be those that make us contemplate
Mary's part in the actual unfolding of the history of.
salvation; the functional texts would be those that make
‘Mary take an active - part in‘' the new history that the
Exercises  set in motion between the Divine Majesty and the"
retreatant. The very existence of such a division makes it
clear -that. Mary is not only and object of contemplatlon,
‘but an. agent w:thln the contemplatlon itself

7 The 'anélysis of the narrative'textérshould}evcke
~for us that types of icon of the Virgin that Ignatius
depicts through his particular - handling of the-biblical
material.  The Retreat Master is to '"narrate accurately the
facts of the contemplation or meditation", so that the
retreatant . can ''take  the solid foundation of facts", as
‘the second annotation prescribes (SE.2). But, that the
‘retreatant may arrive at a ‘'better understanding (or,
experience - 'sentir') of the facts" (SE.2), the Spiritual
Exercises present a mode of reading or interpretation of
the biblical material which leads to what I have called
Ignatius's icon of "Our Lady". Which are these hermeneuti-
cal approaches? ' : o - o
n At  first . interpretation key, semantic - in
character, is provided by the predominant use of the title
"Our Lady'". As such, this designation has nothing
~extraordinary about it. Spain being the Marian fief it
‘was, the expression was commonly in use to honour the Lady
~for -excellence.: However, . within the Exercises this title
.appears to compete with two other designations: "Mother"
and '"Mary". The name "Mary is not just freely used: it is
connected with -biblical quotation (4 times: SE.262, 263,
264, 265), with' the beginning of the prayer "Hail Mary"
{9 times) and with the expression "the Virgin Mary used
,only once in the. Splritual Exerc1ses (SE 299) :




SN ) ’ therword "Mother qemployed haphazard
Tts use ‘is’ not’ ,only linked to “commonly current

expressions ~such as 'the Child and his Mother" (SE.266, -

269, ° 270) or "the Mother and the Son" (SE.199, 276); but
it~ is strictly connected ' with a selective usage of
‘posse351ve adJectlves. Ordinarily there is -question of
"His Mother" (SE.135, 219, 266, 269, 270, 273, 297, 298),
only once of ‘'your ,Mother" (SE.98). The use of "our
Mother"' ‘refers exclusively to the Church (SE.353, 363,
365; ef 170). If the possessives in the singular show Our
Lady as closely associate with her Son. and the possessive
in the plural indicates the Church, the absence of any
p0383531ve ‘places her as Mother between her .Son and '
Beneath - the cross ' 'his Mother" becomes ''the Motherk, as
Ignatius notes with amazing precision (SE.297). It is the
sameé at Cana: "The Mother draws-the attention of the Son"
to our needs (SE.276). Hence the use of "the Mother" twice
when ~suggesting the colloquies: "He may used three
colloquies: one with the Mother, one with the Son, and one
with the Father" (SE.199); again, the colloquies proposed
at the end of the contemplation of the incarnation suggest
the . following ‘equation: "The Mother", namely" Our Lady"
(SE.109). The refusal to use the expression 'our Mother"
to desighate Mary underlines the primacy of her ‘divine

motherhood - "your Mother", 'his Mother" - which cannot be
put ‘on the same level as a very real: yet SPiritual'mother*
hood - '"the Mother" - in regard to us. The familiarity

implied- in ‘the term "our Mother" yields to the transcend-
ence ' of the mystery of the "Theotokos". The refusal to
call' her '"our Mother" fits in most ‘naturally with that
' "all possible homage and reverence "with which the mystery
of the Nativity is to be contemplated (SE.114). Fr Charles
0'Neill has already called attention to the deep meaning
of the term "acatamiento" or '"homage". Writing in Studies

in the Spirituality of Jesuits of January 1976, he

remarks: "In Ignatius acatamiento is a happy consciousness
of ‘divine presence, an awe suffused with warm attractive-
ness and resulting in love" (p.3). The use of the word
"Mother", therefore, seems to'be governed by that 'greater
reverence" which ‘Ignatius says is required when '"we
address God our Lord-or his saints" (SE.3). :

i
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ffthat of the Vulgate to reallze that, but for some fl e
exceptions . - if  the count; is ' correct . - the Vul?ate~
‘replaces the Autograph‘si‘"nuestra Senora with "Vlrgln
Mary", or '"Mary", or "holy Mother". This adaptatlon - for
it is ‘not. really a translation - alters the perspective
altogether. The Vulgate creates an atmosphere of intimacy
- changing - "to see the house and room of Our Lady" into “the
little house of the Virgin Mary" (SE.103). The annuncia-
tion of "the conception of the Divine VWord" to "the
blessed Virgin'", -as -the Vulgate puts it, has different
connotations from the Autograph text's annunciation of
"the conception of Christ Our  Lord (nuestro Sefior)" to
"Our - Lady" ("nuestra Sefiora") (SE.262). The same holds
true of the first apparition of the Rlsen’ Lord “The
- Autograph text's lapidary "Our Lord" appearing to "Our
- Lady" becomes in the Vulgate "the Lord Jesus appeared to
his holy Mother", thus breaking up the close association
of Christ and Mary in the work of our salvation (SE.218),
It is 51gn1f1cant ‘that in order to. elicit ‘'greater
~ reverence' in the contemplation: of the Nativity, the
Vulgate re-inforces '~ its . usual - substitute for the
 Autograph's "Our Lady", viz. “the Virgin'l, by addlng
"Mother of God" (SE.114). The figure of- the Virgin Mary
~such - as it emerges from the Vulgate, remains basically
very = biographical. by. its use of the name of Mary apart
“from biblical quotations; it also_remalns very elementary
- a mystery that barely begins to open out - by its use of
the -title Virgin, which the Autograph text. .avoids, except
one. On the contrary, ‘the flgure of the Virgin Mary evoked
by dlscernlng ‘use of Marian titles in the Autograph is
“that of the one unlquely -associated ("Qur Lord", "Our
Lady") in the work . of our - salvation; and Ignatius
contemplates this work of iour salvation in its fulfilment
- that is, in the perfect creature Mary/ Our Lady - while
‘he " prays for the grace of belng .associated Wlth this plan
~ of salvation for . the aid and- perfection of "souls". The
accomplishment of grace has been realized not only in theJ
"Son of the Father coming from on hlgh, but also in a
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v the name of Mary, who comes likes us "from'
It is not only "Our Lord" but also Mary’ ‘that has’
en ered forever "into the glory of my  Father". The
pllgrlm, who. together with "Our Lord" sets out on his
journey towards "Glory" makes his commitment through the
Kingdom oblation "in the presence of your glorious Mother"
(SE.98); in her the pilgrim or companion can contemplate
that accomplishment of the work of our salvation which
every Christian hopes for by God's grace in his own life
as pilgrim. From the start the creature Mary is not just a
character whose doings ‘are recalled by the retreatant as
belonging to a dead and buried past; rather, she is "Qur
Lady'", the. creature perfected by grace, and as such she
who remains for wus an ever actual "today". It is in this
"eternal now" that Ignatius makes us contemplate the
mystefy of "Our Lord, who has just become man for me" -
"ansi nuevamente encarnado" and “Our Lady" who for ever
humbles herself and offers thanks to the D1v1ne MaJesty“
(SE.108). . A

o A second interpretation key completes the
Ignatian icon of "Our Lady". At least during the second
week, JIgnatius makes it a point to bring together certain
mysteries ~that emphasize those features of a "glorious
Mother" (SE.98) which bear the marks of a "sorrowful
Mother'" (SE.298), just as her Son, the Risen Lord, bears
the wounds of his Passion even in his "Glory" today. There
is 'a stark contrast Dbetween the riclness of the
trinitarian. plan contemplated in the Incarnation (SE.101--"
109) and the '"extreme poverty" of the Birth of the Lord
(SE.llO-ll?). Ignoring, it  would . seem, both Luke's
perspectives and Matthew's " orientation, Ignatius offers
for the second day of the second week a description of the
presentatlon in the temple that breathes life, peace and
' salvation (SE.268 a, b,c), to contrast in then with a
‘picture of the flight into Egypt which clearly spells
death, escape and exile (SE.269 a,b,c). The contrast is
carried over to the third day, when "Our Lady" experiences
both the obedience (SE.271) and the disobedience (SE.272)
of her Son both the peaceful atmosphere of a family life
of ‘work (SE.271) and the rupture caused by the work for
the Kingdom (SE.272). < :
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http:n.ame.of

a ~journe
,.dlalect1cs of i+ 1E ~
. . apparition’ of - the Rlsen; Lord ‘"to hlS blessed Meth

- (SE.219) ‘after."all ‘her experience ‘as 'a’! "sorrowful Mother

- (SE.298). © A1l ‘through this 'alternatloni ‘the sorrowf
Mother = remains - 1nseparably associated with the passion of
" her Son. Ignatius explicitly : hlghllghts ‘her ' compasslonf
‘because of the blood her. . Son shed" (SE. 266)  at the
circumcision. However, though deeply devoted to the Motherf
of Sorrows (so say the historians); Ignatius does not}
~impose this. devotibn‘of'his in the Exercises. He offers nof
meditation on Mary's personal and interior sufferlng no §
mention of the sword that will pierce her heart, or of thei
doubts and misunderstandings; indeed, nothing at all of
her " suffering at the foot of the cross. Her -sufferings are}
invariably associated with. those of her Son: '"He was takenf
down from the 'cross...- in the" presence of his sorrowful |
Mother" (SE.298). Her sufferings. are unfailingly placed§f
~with the context of the glory of her Son, as in the case§
of that "farewell to his blessed Mother" (SE.273) thatf
issues in the manifestation of - his true sonship at thef
baptism: "This: is my beloved son" (SE.273). The very same|
house ~-wh1ch Ignatius saw with ‘his own eyes in Jerusalem, {
if we are to believe the pilgrim guides of that era -
witness 'the solitude of Our Lady, her great sorrow and
weariness" when she '"retired" to it "after the burial:of
her Son" (SE.208 f and e) as well as her "iﬁteﬁse;gladhess,
and joy because of the great joy and glory" of the Risen}
Lord when he visited "the house of Our Lady" in his rol
as Consoler (SE.219, 220, 221 and 224). Most closel
‘associated with the’ paschal mystery of her Som, Our ‘Lady §
lives in the actual now of fulfilment the Glory resultingf
from her sufferings. The' icon ‘of Our Lady depicted by}
~ Ignatius sums up perfectly the basic features that thef

" 8piritual:. Exercises ‘aim ‘at  forming in the retreatant,
f,‘namely the features of the Klngdom. : e N

Yet another‘ Key - of 1nterpretat10n allows us ‘to
7penetrate even deeper into the mystery of Mary as sketched}|
by’ - Ignatius. The -obvious selection of . the biblicalf
material = in the 'points" does not merely set forth the
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lation = of . -a - mystery; it glves it a ‘clear
' rlentatlon. The 'points" constitute a veritable code of’
nterpretatlon,f’but ~it. is a delicate matter to read and .
*1nterpretat10n into what . clearly appears as no haphazard
,d1v151on into "points'". At any rate, it leads to not a few
surprlses, the first of which is certainly the absence of
any meditation on the inner feelings of Qur Lady, on her
interior 1life. Mary is not the daughter of Sion eagerly
awaiting the Sav10ur, -neither is she in adoration before
the .crib, nor the one who "keeps all these words in her
heart"; she is not presented as the model of any
“partlcular virtue nor shown in prayer in the midst of the
infant Church. ‘All thlS passed over in silence reduces the
story of Mary, such as we have it in the Bible and even
more amply in medieval devotion, to the very. essentials of
her role in the work of our salvation. Such a reduction is
particularly mnoticeable in the "points" for the mystery of
the Lords' presentation in the temple. Once the "purifica-
tion of Our Lady" is announced in the title, the three
"points" do not mention her at all. Our Lady disappears
behind her ministry of taking Jesus: "They take the Child -
Jesus to the temple' (SE.268); after that, Simeon and Anna -
_are concerned only with him. Despite the mention of Mary -
in the Lucan text, Ignatius' "points' compass the "mother"
(Lk 2,48) within the ministry of the parents (SE.272);
what is highlighted  is the true parenthood, that of the
‘Father. A similar absence occurs in the "points" for the
mystery of the'Three Kings, the Magi'. Matthew mention the
Mother; Ignatius . does not (SE.267); all attention is
focussed on the adoration of the Child and on not return- -
ing to Herod. All these traits point to the meaning of
_true  motherhood, which consists.in welcoming.and accepting
the unfathomable designs of the Divine Majesty. Mary is
the one who, with her absolutely total and unconditional
| assent of faith, undertook and fulfilled in her own living
‘her . unique mission -in the work of our salvation. Or, in
Ignatius' own words, '"making  the journey and labouring
that Our Lord might be born in extreme poverty, and that
cafter many labours... he might die on the cross, and all
this: for me" (SE.116). Just as her Son must leave "his
Mother according to the flesh to devote himself exclusive-
ly .to the service of his eternal Father" (SE.135), so too

- 99 -




r:qiher:vanzs service: for. thef’s e £ ‘r,: gdom, d d
‘ exclu51vely to the service of the ~erna1 Father

‘a(SE 135). is this "devotion" alone that Our Lady is
wholly g1ven to.i ’ : L e

“No  wonder,. then, that the Spiritual Exerc1ses go
beyond the mere narrative section of texts to focus on' Our
Lady's action in this.  experience, thus hlghllghtlngfan
entire functional section of texts. A venerable tradition
- ‘though one rather doubtful, "traditio sat incerta', as
the Monumenta Ignatiana warns us (v.100, t.I, p.62)
- would even have it that Our Lady dictated to Ignatius the
Spiritual‘ Exercises from beginning to end. Even though

this tradition be nothing more than a pious hyperbole, -a

symbolic metaphor to emphasize Mary's: undeniable mediation
in the composition -of the Exercises, - as supported by the
Autobiography (cf nn.28-29), yet ‘the entire functional
. section of the text of the Exercises demonstrates that Our
Lady is taken to be its co-author. Roland Barthes has
~ sought to draw. on a literary analysis of the book of ‘the
Exercises to discover in it not just a multiple text, but
principally. the existence of four authors who really make
the Exercises. Ignatius relates his own experience, but
wants the one: for whom he is wr1t1ng (the retreat
director) to have .enough freedom to ‘'give 'his ‘own
Exercises'". Speaking from long experience Fr Frangois
Varillon testifies: "While there is a basis common to-all,
‘there is a very personal way of grasping it...; in passing
through me (the spirituality of the Exerc1ses) takes on a
k‘particularf tint. But- I must beware lest this tint or: hue
become so v1v1d as to be wholly Varillon's and cease to be
Ignatius's" (Beauté du monde et souffrance: des hommes,
1980, p.188). The authority of the one who gives the
Exercises consist in converting the retreatant into a true
"author'". Made personally responsible (SE.2 and 6), he is
~ to respond - through his prayers and. supplications, his
‘offerings .and colloqules. The contemplation of the incarna

tion concludes :with -an  invitation to "think over what I
ought. to say to the Three Divine ‘Persons or to the eternal
Word . Incarnate or ‘to his Mother, Our Lady" (SE.109). The
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Tet ta beéomes ~the “author’ of ~a. new ‘text, his :
1ExerCiSeSaf‘In the 1ast analy51s, however, the retreatant s'
text” is  only a beginning, because the author par
excellence of the Exercises, the one before whom the other
authots - Ignatius, the director, the retreatant - recede
| into the background, is "the Creator and Lord himself"
(SE.15). The retreatant, it is true, starts the sentence,
but ~it will have no meaning unless the Creator completes
it - "offer him all... that his Divine Majesty 'may
dispose..." (SE.5). Taking the '"colloquy" seriously, the
‘real communication - between author and Author (SE.15) is
"speaking exactly ‘as oné friend speaks to another, or a a
servant speaks to his master' (SE.54). But even Our Lady -
right from the first. week, in fact - is involved in the
colloquies and belongs 6 fully to the functional domain of
the Exercises. By means of the triple colloquy Our Lady,
too, becomes a co-author of the Exercises we make,
sensitizing the expression of our desires and refining our
reflection on the work of salvation and on eurselves. In
his beautiful prayer to 'the Virgin Mary at noon", Paul
Claudel prays: "I have nothing to offer and nothlng to ask
for; I come, Mother just to gaze at you...". But this is
only one aspect ‘of the praying activity. In hlS "'Spiritual
' Exercises, Karl Rahner sheds light on the specific aspect
of the Exercises. "We should try -to speak, in all
simplicity and with all the tenderness of our heart, with
the ' Woman of the new and eternal covenant; speak to her of
her ‘Son, Our Lord Jesus Christ; speak to her about
herself, the one full of grace, who became all service and
love; -and -speak to her about ourselves who so desire with
her to “follow Chrlst” (p.142). Not only do these words of
Rahner -capture that icon .or Our Lady that the narrative
section depicts; it also defines her role - her ministry -
in the functional section. as '"nuestra Sefiora'.

While the narrative part does not begin until the
' second week, functional part covers the entire sweep of
the Exercises, right from the first week. Our Lady will be
présent throughout the process of the election. Indeed,
she "need n6 longer be mentioned explicitly: Ignatius is
satisfied with inviting. the retreatant to make the
¢olloguies (SE.156, 168), in which Our Lady occupies a
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-essential element of 'the functional part in regard to: Our
.Lady, - was ‘a pract1ce disputed and challenged in Ignatius'

«cwnfjtime. In a sermon he preached in 1546, Doctor Martin
~Luther illustrated the danger of the triple colloquy with
an  example borrowed from ~a sermon of Bernard of
~Clair-vaux:"... ‘I -wish to call on Mary, who-will pray-to

- Father will listen to -the Son. All this- amounts to a
© picture that represents God in . anger (needing to be

" Mary - presents " her breasts to Christ..." (Oeuvres IX,
'p.346). This kind of criticism will issue in an insistence
of the ,exclus1veness of the one Mediator (I- T1m 2,5); or,
' as present- -day- Protestantism would have it, in the belief
,‘,that Christ- 1sdsuff1c1ent1y close to-us to understand for
~himself  what is 'so’ poorly expressed in the hearts. of

. us dearly enough to intervene directly in response to our

“direct recourse .to -the Son (SE.199); but, in the context

. triple colloquy becomes a " confession of :faith in  an
" . economy of salvation to which .the Divine Majesty has
“chosen to associate .Mary in a privileged manner, just as
it chooses ~to  have need now . of our association and
_collaboration. . This . mediation. of Mary is not added on to
~ the wunique mediation of Christ. The triple colloquy is not
a sort of compulsory- chain of mediations; it-does not

“must  work through: because immediate access to God has been
"barred Beyond - all- theologlcal controversmes, Ignatius
~puts: the - finishing touches ~his. icon of the Blessed

. narrative part of the text of the Exercises depicts her .as

 fthat she is "Our Lady" - '"Nuestra Sefiora"

The ‘tfiple "colloquy;b whith cohétitﬁféé -the

her Son for me; the: Son will pray to his Father, and the

placated), -with '~ 'Christ shewing his wounds to him, while

sinners such as we are - in the belief: also that he loves

prayers- ‘and  present: them to the Father without any other
intermedlarles,, Ignat;us does not exclude - at all the

of the above-mentioned controversy, 'the prayer of the

function after thé fashion of a series of entreaties one

Virgin Mary by- means . of. the trlple colloquy ‘While the

"Lady" - - "Sefiora"-, = the functional part highlights
soberly, ' .yet dlstlnctly, the full 51gn1f1cance of the fact
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This ? stands o out clearly at the very flrstj

?11n»Vrvent10n - of Our ~Lady in the Exercises, namely in'the

third exercise of the first week (SE.63). Here, then, the "
funetional part exists before any introduction of the - -

“narrative part. By her action Our Lady leads us into the
mystery of ‘her - Son, which in turn will illumine her own .
‘icon.” Ignatius' introduction is, as usual, sober and

" ¢oncise: - "To. Qur Lady, that she may obtain grace for me

~ from her Son and Lord for.three favours..." (SE.63). Our

Lady is° the mediatrix of a grace because she is, all at

‘once, pure grace of God in herself ('grace... from her

Lord") and associated w1th the-work of thlS grace for us

("grace from her Son').

Since this:. intervention - is situated at the very
heart of the . first week exercises, and since the grace

“-asked for is - interior knowledge of my sins, it is under-

standable. that some authors see. in this intervention of
Our Lady the appearance . of ~the '"Immaculate one, whose
purity ‘lights up for wus the way to. forgiveness'" (cf
Frangois. - Courel, - Exercices Spirituels p.51), or the
appearance of* the = "Immaculate Virgin who sums up all the
~perfection of the universe redeemed and restored to its
original beauty" (cf Maurice Giuliani, Christus, p.41).
More in keeping with the analyses we have so far presented
of the title ."Our ' Lady" is the suggestion made by Fr La
Fontaine (Manresa, vol. 56, n.220, pp.205-217). Seeing
that the graces we -beg for in this colloquy through the
intercession of Our Lady take wup the three sins of the
first Exercises (SE.45), but.in reverse order, Our Lady in
fact makes “us pass from the history of sin - cf the
genealogy - . Angel-Adam-Man - to . the history of our
salvation: cf Mary-the Son-the Father. In this activity -
- the functional part - the Lady comes to the fore as "Our"
Lady, mnot only because she belongs to our race, because
she is " our ''yves" .to the salvation offered by the Father
- through his Son. This '"our" is a point we must insist
upon. ' ' '

Using  highly-concentrated ~cosmic  language,

~ .. Ignatius proposes as  a prelude to the Exercises, in his. .
*.:"Principle and Foundation" (SE.23), that no person can
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';unless it i £1low “from a: dlscovery of "God-with us" Just .as
« -sin- of the prodigal son‘leads to ‘degrading isolation;

:so ‘too the first week emphasizes how sin causes isolation
from the human community. -Suffice it here to quote scme
. well known passages: 'cast out in exile here on earth, to
- live  among brute beasts" (SE.47); "I alone, what can I

" be?" -(SE.58); '"pass in -review -all creatures: how is it
that they have permitted me to live?" (SE.60). Mankind :is
condemned to the solitude:of blindness (SE. 106) and to the
‘isolation brought on by pride (SE.142).

: Mary leads "the human race" as redeemed by the
D1v1ne ‘Majesty (SE.107) into that universe of grace where
- men and women are ''chosen" (SE.145) to be "mediators" to
"conquer the whole world"  "with me'", the Son of Mary
(SE.95). In. this way the 'world becomes the universe
re-created by. 'the love that comes from above", which is
described in the contemplation to attain love (SE.230 ff),
and is the very antithesis of what the first week makes us
"weigh" and '"ponder" as the infernal reality of sin (SE.57
and 234). ! s '

All are '"mediators" for all: some are hell for
others; ~ yet some there are who sustain others in mutual
solidarity on the road to. salvation. In this world of
~mediators, the mediation of Mary is privileged on behalf
of all others. The contemplation of the incarnation shows
“her as chosen from among all men for the salvation of all.
Her 'yes", humble and grateful (SE.108), pronounced on
behalf of us, is not treasured as a thing of the past but
as an-event of a graced personal history, her '"yes" can be
. repeated Mfor the aid of souls", for the ongoing salvation
‘of the world. together 'with wus". In the trial of
"solitude" = (SE.208f) - that . along with suffering our
solidarity in sin brought to Our Lady, Mary experlenced
‘what was demanded of her as mediatrix in the area of
interior knowledge of sin as abhorrence for the disorder
of the world and its worldly values (SE.63); in a word,
all the consequences of saying '"no". God willed to obtain
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~Mary's  llyes' for hls Son, and s0 there is no grace fo
f.except through the- "yes" of Our Lady." Ignatius is sof“
convinced . of this that, despite his "modernizing"  tendency -
of not encumbering his devotion to Our Lady with legehds
(as in SE.310) or with pious meditations (SE.111), he
makes us .have access to the grace of Easter through the .
mediation of a first apparition of the Risen Lord to Our
Lady (SE.219). For if grace comes down to us through Qur
Lady's 'yes", our ascent to the Easter joy, poured out on
s is also accomplished through Our Lady's mediation. In
this way the narrative section confirm and completes that
icon - of Mary ‘that Ignatius has depicted for us in the
functional section by means of the characteristic traits
of Our Lady. ‘

= This rapid survey of ours stands in need of
revision and completion. It has been an attempt to
illustrate the title of "Our Lady" given to Mary in the
Exercises. A prayer by Ignatius sums it all up beautifully
by -emphasizing how Our Lady makes us change from weak men
(first week) into strong ones (second week), from sad men
(third week) -into joyful ones (fourth week), through our
mediation (that 1is, our work and efforts) and thanks to
“her unique mediation "with her Son and Lord" (SE.63) for
the praise of God. "May it please Our Lady to intercede
for us sinners with her Son and Lord, and to obtain for us
the grace that, with the cooperation of our work and
efforts she may change our weak and sorry spirits into
strong and joyful ones to the praise and glory of God“ (MI
Epp. 1,72).
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