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FOR EW 0 R D 


This essay of Fr. Jacques Trublet proposes, to Chris
Life Communities and to all Christian communities 
there are many) which are questioning themselves 

bout their existence, their nature and their mission, a 
ew look at the primitive Church and at the New Testament 
hich attests to and documents the Church's life, ,its 
aith, and the structure which it gradually took on. Chri~ 
ian experience and reflection, drawn by an authentic 
aith instinct, always return for essential verific~tion 
o this Church of their origins. The journey is not a repe 
itious and boringreturn-to-origins which turns out to be 
ruitless; it is an ever necessary seeking after a genuine 
nd inspiring font of belief, and of the personal and co~
unitarian existence belief makes possible. 

One who reads Fr. Trublet's essay easily comes to an 
wareness that the primitive Church is not, in fact, sbme
hing which can be taken as already famj.liar, something 
o be discounted. The common observations about it single 
ut a few particulars, not always well chosen, from a pa
orama which is, by contrast, immensely rich, complex and 

'ntriguing. 

Helcome, then, is any help which specialists give to
ard a real understanding of this Church! And especially 
elcome is an essay like this one which, by allowing many 
ew Testament texts to speak for themselves, leads the 
eader to a firsthand knowledge of the witness and perspe£ 

such texts give. 

What a rich array of beginnings and developments the 
aried witness of the New Testament writings offers the 
eader! The three major sections of this study treat three 

'mportant ,aspects of the life and structure of the Church: 
elationships outside the community, within the community, 
nd between communities. 
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This structure of the essay evidences the prima 

given to mission, to the experience of communion, to 

urgency of communication--atl very current themes'for 

Church and for every kind of community it comprises. 


The explana,tion unfolds gradually. It is not gea 
to scholars but to disciples of all kinds. It is gea 
above all to wh6lecommunities, and particularly to thos 
persons in communities who are more responsible for, 
at least more concerned about, their ongoing life~ 

'doesn't intend to--it cannot--explain everything; 
could have wished, for example, a development of'the t 

,of Eucharist· in the seG:ond section. Still, the reader' i 
started on the road and given the possibility of putti 
questions to himself. And ultimately the questions which 
meeting with the Church of the New Testament raises i 
the "simple" reader are the same ones which the learne 
find provocative.· They are fundamental questions a 
faith and about the Church today as it seeks to find it 
way. 

The vital experience 
called many to active responsibility in the Church 
underlined the need of enlightenment for the ever-new tas 
of discerning the signs of the Spirit. For this task 

'return to the New Testament is necessary if we are not t 
reverse ourselves, not to turn in on ourselves or lose 
way. But we must also return fearlessly from the 
Testament to our own experience to discern, with the hel 
of the same Spirit which suggested the way then, 
Church's way today. 

Asserting by way of conclusion that "the New Testa
ment Church gives us food for thought!", Fr. Trublet ex
plicit:ly invites us to the task of discernment. Lis 
patiently, . think responsibly: this is the approach his 
essay recommends. It is one of perennial validity. It asks 
of the reader the effort of listening patiently to t 
testimony of the New Testament and, in order to do this, 
of forgetting for the moment one's own urgent questi 
so as to be able to assume an attitude of honest recepti 
vity. It then spurs one to creativity and originality, and 
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Trublet' s 

suggests as appropriate ways to this. the threeaveriues 
reLitionships outside the community, within the 

nd between communities. 

Finally, at the center of this attention to the 
blical word and of this task of creative reinterpretation, 

e find the figure of Jesus. His centrality is 
cant. It is Jesus that, from the outset, the voice 
apostolic Church echoes, talks about, proclaims., It 
esus that, in its lived experience, the Church 

imitates, manifests. Today as then, Christian 
ave no wish to measure themselves against themselves,or 

to exist for their own sakes, but for Him. Fr. 
ssay can help them to do precisely this. 

Carlo Maria Cardinal'Martini 
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INTRODUCTION 






UMAN COMMUNITY OR CHURCH OF GOD? .:, 
INTRODUCTION 

mPresent State of the Question 

For several years, the traditional parishes have been 
breaking up, everywhere, into small groups of different 
kinds. "The people, as far as we can gather, are coming. 
together more effectively in this way, and that responds 
to the new needs of the People of God". As a matter of 
fact, there is often only a vague resemblance between a 
team for some special form of catholic action and a prayer 
group. But do all ~hese human groups deserve the name of 
the Church of Christ, as Paul could affirm of "tQe Church 
which was at Corinth" (1 Cor 1,2)? That isa question that 
we would like to clarify. To be more precise, we would 
pose the question in the folloWing terms: what is it that 
distinguishes the true Church of Christ from an ordinary 
human community? 

mThe method of approach 

To find the elements for a reply, we are going to in
vestigate the New Testament (NT), but, first of all, two 
remarks about our method. 

* On the one hand, we will note that the NT does not pre
sent a collection of uniform documents, neither in forni 

(gospel, letter or hymn), nor in content (the emphasis 
changes from one book to another). These texts reflect 
back on different communities which did not have the same 
preoccupations. That is why since the central subject of 
the Acts of the Apostles is the spread of the Church after 
Pentecost, the other authors of .the NT only speak inci
dently and indirectly of their community . 

.,~ On the other hand, we will not be looking, in the NT, 
for all the ecclesial struct,ures that ~ve are familiar 

~vith and which are the result of a long history. The NT 
constitutes only one stage in the life of the Chyrch; es
sential, certainly, but it represent s only one stage in 
the development of the Body of Christ-the 'embryo' phase. 
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WThe two-fold 'd imen.s ion , of the Churcb 

Every human communi ty that 
actual realisation of the Church 
certain objective conditions that are to be found throug 
out the NT. In effect, we can identify the ecclesial real 
ity by reference to two 'dimensions' (space and t:i..me) 
which intersect'and 'locate' such a reality. 

* On 	 the one hand - in terms of the 'dimension' of space 
- there are all the relationships, internal or external, 

which make up the Church at a given moment: the relations 
with non-believers, the relations with other communities 

,and 	the relationships among members of the same community. 

~( On 	 the othe'r hand in terms of the 'dimension' of time 
- there are certain historic moments that stand out in 

the life of the community and the life of the community 
can be seen ~s passing from one to another. 

This two-fold expression the ecclesial reality 
(the community's relationships and its historical frame
work) is echoed in the language and life of the groups, 
and influences what is said and' done on the level of 
'Church'. One or other particular aspect will be more 
portant at a given moment, but all these elements must 
function ther and, if possible,-with the same intensi
ty. 

THE 	COMMUNITARIAN RELATIONSHIPS 

At each moment, the life of the Church is 
through three types of relationships: 

1. 	On the level OUTSIDE TH~ COMMUNITY 

The community does not live turned in on it 
" exists for the world ... 

* on 	account of its message, it goes to announce to "those 
- outside" the good news that it carries in its very 
ing, while adapting itself to its audience; compare, 
example, what it says to the Jews (Acts 2,14-40), to 
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· , \ 
(Acts 17,22-31), ta the Romans (Acts 10~34~4~), and 

on a larger'- scale,. we can verify this hypothesis: if we 
teflect that Mark addresses himself to the Romans, ~atthew 
to the,Jews and Luke to the Greeks. 

* On account of its mission it goes to encounter those 
who do not share its faith - first to the Jews, then to 

the pagans (Acts 13,13-52). 

All these activities have an on the life of 
the community. Either the people who listen turn towards 
Christ and enter into the community of believers through 
baptism 

"Hea//.i..ng :thi..4 t :they we//.e cu:t :to :the hea//.:t and 4ai..d :to 
'Pe:tell and :the apo4:tle4" 'Wha:t mU4:t we do, b//.o..:theIl4? / 
'You mU4:t Ilepen:t,' 'Pe:tell an4we//.ed 'and eve//.yone ot you 

mU4:t be bap:ti..a-ed i..n :the name ot {je4u4 Ch//.i..4:t tOil :the 
to//.gi..vene44 ot YOUIl 4i..n4, and you wi..ll //.ecei..ve :the gi..t:t 
ot :the Holy Spi..//.i..:t. The pllomi..4e :tha:t wa4 made i..4 tOil 
you and YOUIl chi..ldllen, and tOil all :th04e whoCl//.e tall 
away, to//. all :tho4e whom :the Lo//.d OUIl ~od wi..ll call :to 
hi..m4elt.' He 4poke :to :them tOil a long :ti..me u4i..ng many 
allf}-umen:t4, and he u//.ged :them, /Save you//.4elve4 tllom :thi..4 
pellvell4e genella:ti..on'. They welle convmced by hi..4 allgu-' 
men:t4" and :they accep:ted wha:t he 4ai.d andwe//.e bap:ti..a.~d.

Tha:t velly day abou:t :thllee :thou/.Jand we//.e added :to :thei.1l 
numb e//.. " (Ac:t4 2,37-41) 

or else~ they terminate the dialogue ~olitely,as at Athens 
"A:t :thi,A men:ti..on ot //.i.4i..ng tllom :the deqd, 40me ot :them 
bU1l4:t oui laughi.ag; 0:the1l4 4ai..d: 'We would li..ke :to heall 
you :talk abou:t :thi..4 agai.n. III (AC:t4 17,32), 

or quite viol , as with the'martyrdom of Stephen (Acts 
7,54-60); or the arrest of Paul , 

"He :then gave 0lldell4 :to :the cen:tulli.on :tha:t 'Paul 4hould 
be kep:t undell alllle4:t bu:t tllee tllom lle4:t//.i..c:ti..on, and :tha:t 
none ot hi.4 own people 4hould be plleven:ted tilom 4eeing 
:to hi.4 need4." (AC:t4 24,23); 

or persecutions of every kind 
"We had, a4 you know, been gi.ven Ilough 't:.llea:tmen:t and' 
been gll044ly i.n4uLted a.t 'Phi.Li.ppi., and i..t wa4 OUIl ~od 

who gave U4 .the coullage .to plloclai..m hi..4 ~ood New4 ~o you 
i.n :the tace ot gllea.t oppo4i...ti..on." (1 Th 2,2); 

"When .the chi.et 4hephelld appea//.4, you wi..ll be gi..ven .the 

cllown ot untadi.ng glolly./I (1 'P 5,4); 
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":I, k.now :the :t/l.i..a-l4 !JOU have had, and howpoo/l. {joua/l.e 
:thou!}h !Jou a/l.e. /l.i..ch- and :the ",,-lande/l.ou4 aCCU4a:ti..on4 
have been made b!J :the peop-le who p/l.of.,e44 :to be' [jew4b 

a/l.e /l.ea-l-l!J membe/l.4 of., :the 4!Jna!}0!}ue .of., Sa:tan. "(Rv 3".9). 

2. on the level WITHIN THE COMMUNITY 

At the same time, the christian community must' deepen 
its understanding of its faith and nourish its spirItual 
life. 

1, In view of the need "~ (:to have) !JOU/l. an4We/L /l.eady. f.,o/l. 
.. peopJ..e who Mk. !JOU :th.e /l.eMOn f.,o/l. :th.ehope !JOU have"U 'P J, 15), or 

to reply to the questions that the believers ask about 
certain points: Christ (Hebrews, chs.1-5), life after 
death (1 Cor 15,12-58), or other subjects, we see the 
birth of catechesis and the interpretation of Scripture. 
While Luke, in the episode of Emmaus, sets out the 
principles for a christian reading of the OT, Matthew 
authenticates the mission of Jesus through drawing argu
ments from· the Jewish writings. The author of the Epistle 
to the Hebrews explains the work of Christ through re
course to the book of Leviticus. However, not everythihg 
was exactly simple for erroneous documents tried to find 
their ~ay into the assemblies and it was necessary to re
fute them and protect oneself against them (1 Peter 2; 2 
Cor 11). 

-k To be authentic, the faith must become incarnated in the 
institutions and in concrete daily living. If love and 

the sharing of goods must be the rule for the relation
ships between brothers {('Phm 16); ('Rm 12); '':If., OU/l. lif.,e i.Jt C/r.JU...;j:t 
m'ea/lA ~ :to !J0u, i..f.. -love can Pe/L4uade a:t all.., O/l. :th.e Spi.A.i.;t 
:th.a:t we have i..n common, O/l. an.v- .tem:!.e/Lne44 and 4ympa;l:.h.!J, :th.m be 
uni;ted i..n !J0U/l. convi..c.ti..On4 and uni;ted i..n !J0U/l. -love, wi..:th. a common 
pu.n.po4e and a common mi.nd. Tha:t i..4 :th.e one :th.in.g. whi..ch wouM de me 
compJ..de1.y hapPfl. The/Le mu4.t be no compe;ti.ti..on GIlWTlf) !JOu, no concei.t; 
bu.t eVe/L!Jbody. i..4 .to be 4cU/.-ef.,f..aci.n.g.. A../uJayA COn4.i.de/L :th.e o:th.e/L 
Pe/L40n :to be be.t.te/L ,.than !JOWlAcUf." 40 :th.a:t nobody. .thi.n.k.4 of., hi..4own 
i..n.te/Le4.t4 f..,iAA.t bu.t eVlVIlJ-body. .thi.n.k.4 of., o:th.e/L peopJ..e '4 i..n.te/Le4U 
i..n4.tead. :In !JOU/l. m..i.rid4 !JOU m1M.t be.the 4ame M C/r.JU...;j.t [je4U4. II ('Ph 

2,1-5)], it is also important to set up leaders in the 
groups (1 Tm 3,1-13) who are essentially at the service of 
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:;
11, in th~ interest of ·unity. Sometimes it was_nec~ssary· 
a intervene, to rectify different kinds of abuses (1 Cor 
; ~,1-11; Gal 1,6-10; James 2;1-13). 

All that only makes sense if rooted in and fed by public 
worship and prayer. Taking up Jewish prayers 
"50, m!l deall. bll.o:thell.-:J, wh(l:t conc-lu-:Ji..on i..-:J :to be dll.awn? 
A:t a-l-l !l0UII. mee:ti..ng-:J, -le:t evell.!l0ne be lI.ead!l wi..:th a p-:Ja-lm 
Oil. a -:Jell.mon Oil. a lI.eve-la:ti..on. Oil. lI.ead!l :to u-:Je hi..-:J gi..t:t 
of :tongue-:J Oil. :to gi..ve an i..n:tell.pII.e:ta:ti..on; bu:t i..:t mU-:J:t 
a-lwa!l-:J be tOll. :the common good." (1 COli. 14,26), 

he members corne together regularly to praise God. Here 
nd 	there we see texts composed by the communities 

1111i..-:J -:J:ta:te wa-:J di..vi..ne, !le:t lie di..d no:t c-li..ng :to 1Ii..-1 equa-l 
i..:t!l wi..:th ~od bu:t emp:ti..ed lIi..m-:Je-lt :to a-:J-:Jume :th~ condi..:ti..o~ 
ot a -1-lave, and become a-:J men all.e; and bei..ng a-1 a-l-l men 
all.e, lie wa-1 humb-lell. !le:t, even :to accep:ti..ng dea:th, dea:th 
on a CII.O-1-1. Bu:t ~od n.ai..-1ed lIi..m hi..gh and gave lIi..m :the 
name whi..ch J..-:J above a-l-l o:thell. name-1 -:JO :tha:t a~-l bei..ng-1 
i..n :theheaven-:J, on eall.:th and i..n :the undell.wolI.-ld, -:Jhou-ld 
bend :the knee ~:t :the name ot 1e-1u-1 and :tha:t evell.!I :tongue 
-1hou-ld acc-lai..m 1e-:Ju-:J Chll.i..-:J:t a-1 LOII.d, :to :the g-loll.!I ot 
~od :the F a:thell. ll ('Ph 2,6-11). 

he s.acramental life becomes progressively structured, 
ith special attention given to the eucharist (1 'Cor 11 
nd the gospel accounts of the Last' Supper; John 6), and 
aptism (1 Peter; Mt 28,19-20). 

3. on the level of relationships BETWEEN COMMUNITIES 

We corne now to the third communitarian dimension of 
the Church, a~ important one that is often neglected today 

the inter-relation between the different cells. 

* Beyond their social or ethnic differences, and in spite 
of geographic distances; the ,first communities succeeded 

in maintaining the unity of the body. What mutual conces
sions that supposes., how many passionate exchanges must 
ave taken place! The conflict at Antioch and the Assembly. 

of Jerusalem which put an end to it (Acts 15,1-35) remain
ed for a long time a sort of model in the history chris 
tianity.The indefatigable courage of Paul was an important 
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factor in this inter-communion,· as he always 
visit to Jerusalem in his missions, to explain hi& derii 
sions to and receive confirmation from the mother Church', 

* This unity in the faith ,showed itself also in a concre 
way through the equitable division of material goods. 

rich community comes to the aid of the one in diffi 
ties, It is not a question of Jlgi ving alms", but of pr 
ti economic equality and solidarity. Among, brothers, 
sharing resources is another way of declaring that t 
live the same faith. According to Paul,the churches of Ma
cedonia were very good examples in this regard (2Cor 8-9), 

THE HISTORICAL FRAMEWORK OF THE CHURCH 

Though the relationships we have been describing are 
very importimt, for all that they ar~ not sufficient to 
found the Church. Other factors must contribute to build
ing up the framework, For, even if a human grQup fulfills 
the conditions we have been describing, ,it is still not, 
yet similar to the Church of Christ, A community is only 
entitled to this name if it recognises that its 
its future and, its existence lie beyond its own powers. 

1. The ORIGIN of the Church (its relations to the past) 

The Church shows that it is not re 
own origin - that its origin lies beyond its present mem
bership - by virtue of two complementary points: reference 
to Ch:ist and its reading of the Scriptures. 

* Though the presentation of Christ may vary according to 
the different authors - a Rabbi for Matthew, Lord for 

Luke, the \vord in John and Priest in Hebrews - all con
verge on this central affirmation that Christ, after his 
death, moves to a completely new life and that it 'is 
through this Easter event that the Church is born. 

* But how are we to situate this event in the history 
mankind? What .language can we borrow to communicate such 

an event? The primitive Church has resolved this question 
through situating itself simultaneously in continuity and 
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in discontinuity 'with the OT. The Easter event prolongs 
and brings to term the. history of the chosen people. 
,Christ truly accomplished everything that had been an
nounced by 'the law and the prophets 

"Then 1112, :to-ld :them, 'Th1..4 1..4 wha:t J meani:. when J 4a1..d, 
wh1..-le J wa4 4:t1..-l-l w1..:th you,:tha:t eve~y:th1..ng w~1..:t:ten abou:t 
me 1..n :the Law of- ffl04e4, 1..~ :the p~ophe:t4 and 'i.n :the 
'P~a-lm4, ha4 :to be, f-u-lf-1..-l-led (Lk 24,44),I" 

and the Church recognises itself as the holy people of 
God or the new chosen race 

"8u:t you a~e a r;:.h04en ~ace, a ~oya-l p~1..e4:thood, a con4e
c~a1:.ed na1:.1..on, a peop-le 412,1:. apa~:t 1:.0 41..ng :the p/ta1..4,e4 of
~od who ca-l-led you ou1:. of. :the da/tkne44 1..ni:.o h1..4 wonde~
f-u-l -l1..gh:t. Once you we~e no:t ~ peop-le a1:. a-l-l and now 
you a~e :the 'Peop-le of- ~od; once you we~e ou:t41..de 1:.he 
me/tcy and now you have been g1..ven me~cy." (1 'P 2, 9-10J. 

2. The FUTURE of the Church (its eschatological dimension) 

The ecclesial community does not, then, o'we its ori
gin to itself, but to Christ who has raised it up. Its 
ending equally is not in its own hands. In effect, its 
finali ty aims to establish the "reign of God," which coin
cides with the second coming of Christ. The Kingdom.is not 
the Church, but the Church is for the Kingdom. The NT 
gives us' some information about the moment when the end 
will come and about the time which separates us from that 
moment. 

With regard to the time which separates us from that 
moment, the NT says two things that are slightly contra
dictory: 

-k On the one hand it tells us that nothing more is to be 
expetted as everything has been given "once and f-o~ a-l-l" 

(lIe,b 7.27) in Christ. That is why the apostles, after Pen
tecost, proclaim th~t the end of time has come and that 
people are living in the last days (Acts 2,17). 

* From another point of view, we are told that all the 
power of the resurrection of Christ,has not yet been re

leased in time. In effect, while suffering or evil inhabit 
the earth, we must struggle to get rid of it, be on our 
watch (Mk 13,33-37), and continue ~o labour (2 Th 3,1-15), 
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in spite of adversity and in the c'ertainty that the 
tory has already been. won On 16,25-33). 

We find several particulars, of two types, on when 
the end will come: 

,'( 	 On- the one hand, the date must remain unknown to every
one 1"&d.. C14 toJ;. ~ d.atI and MWl., rwbocl!J knOUJ~ il, neliJum :the 

a.Ttf)w at heaven, no/i. :the Son, no one bu;t :the Fa;the/i. only" (mt: 
24,36)]. That is why we must be. vigilant so as not to be 
surprised (1 Th 5,1-11) and discern the authentic signs 
which announce the end (Mark 13): 

* 	But together with that, we can point to a presentation 
which anticipates the final 'scene. Matthew makes use of 

an allegory (Mt 25) while the others have recourse to an 
apocalyptic style (1 Th 4,13-18l4 In both cases, we should 
not look for the exact description of how things will be, 
but rather at an abundance of symbols which try to tell 
us something of what follows when history is ended. 

In other words, each day we live out the return 
the Lord Jesus and while He is coming we build, up our 
world, knowing that the final meaning of this world is yet 
to come. 

3. 	The present EXISTENCE of the Church (or the gift of the Spirit) 

How can the community live harmoniously all these 
historical tensions (to be linked to the past and to be an 
eschatological sign), or contemporary tensions 
unity in diversity)? The Church, because it has received 
the gift of the Spirit, can live all these contradictions. 

>< 	 To root the Church in its origins, the function of the 
Spiri t is to recall and to confirm the work of Christ 

["But: t:he Advocat:e, t:he Holy 5p.i/i.Lt:, whom t:he Fat:he/i. wLII 
~end Ln my name, wLII t:each you eve/i.yt:hLng and /i.emLnd you 
ot all t:hat: J have 4a.i.d t:o you. II (7n 14,26J. lIe is present 
at the birth of the Church 

"When 'Pent:eco-1t: day came /i.ound, t:hey had all met: Ln one 
/i.oom, when 4uddenly t:hey hea/i.d.what: 40unded ILke a powe~ 
/.ul wLnd /'/i.om heaven, t:he noL4e ot whLch /.Llled :the 
ent:L/i.e hou4e Ln whLch t:hey we/i.e 4Lt:t:Lng; and1omet:hLng 
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appealled .to .them. .tha.t4eemed l1..ke .tong..ue4 01- 1-1..lle,· .the4e 

4epalla.ted and came .to lle4.t on .the head 01- each ot .them. 

Thef!. welle all l-1..lled w1...th .the Holf!. 5p1..Il1...t, and beg..an 

.to 4peakl-olle1..g..n lang..uag..e4 a4 .the5p1..Il1...t g..ave .them .the 

g..1..I-.t 01- 4peech. 

Now .thelle welle devou.t men l1..v1..ng.. Ln Jellu4alem I-Ilom evellf!. 

na.t1..onundf?1l heaven, and a.t .th1..4 40und .theJl. all a44em"

bled, each one bew1..ldelled .to heall .the4e men 4peak1..ng.. 

h1..4 own lang..uag..e. Thef!. welle ama$-ed and· a4.ton1..4hed. 

'5ullelf!.' .thef!. 4a1..d 'all .the4e men 4peak1..ng.. aile [jal1..

lean4? How doe4 1...t happen .tha.t ,each 01- U4 heall4 .them. 

1..n h1..4 own na.t1.. ve lang..uag..e? 'Pall.th1..an4, /YJede4 and cla

m1...te4; people I-Ilom /YJe40po.tam1..a, Judaea andCappadoc1..a, 

'Pon.tu4 and A41..a, 'Phllf!.g..1..a and 'Pamphf!.l1..a, cg..Jl.p';t and .the 

pall.t4 01- L1..bJl.a Ilound Cf!.llene; a4 well a4 V1..41...tOIl-1 I-Ilom 

nome - Jew4 and pIl04elf!..te4 al1..ke - Clle.tan4 and Allab4; we 

heall .them. plleach1..ng.. 1..n OUIl own 1 ang..uag..e abou.t .the 

mallve1401- [jod.' cvellf!.one wa4 ama$-ed and unable .to ex

pla1..n 1...t; .thef!. a4ked, one ano.thell wha.t 1...t all mean.t. 

50me, howevell, 'laug..hed 1...t 01-1-. 'Thef!. have been dll1..nk1..ng.. 

.too much new w1..ne' .thef!. 4a1..d " (Ac.t4 2,1-13) 


as He had been at work in the conception of Christ 
"'The HollJ 5pi...Il1..:t w1..ll come upon !Iou' .the ang..el an4welled 
'and .the powell ot .the /YJ04.t H1..g..h w1..Il covell f!.OU w1...th 1...t4 
4hadow. And 40 :the ch1..ld w1..ll be holJl. and w1..ll be called 
50n 01- [jod ... 1/' (Lk 1,35). 

Living in the Church, He helps it discover the inexhausti 
ble newness of the Gospel. 

>'< To accompany the Church throughout its earthly pilgrim
age, the Holy Spirit sanctifies it through giving it all 

the gifts which it may need to bring to fulfillment all 
the tasks entrusted to it. It is He who dispenses charisms 
to each person and brings about unity amid great diversi 
ty, but for the building up of the whole body (1 Cor 12,... 
14) • 

We have given a very broad outline of the Church in 
the NT without in any way suggesting that this is exhaus
tive. The structure we have proposed, even though it' is 
schematic, can easily be discovered in all the communities 
which were recognised as the Church of Jesus Christ 
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through space and time. But lest this presentation 
a ~are skeleton, we invite the reader to go back to the 
texts we have cited. The chapters which follow fill out, 
in greater detail, this init~al outline. 
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IMMERSED IN THE WHOLE WORLD 
RELATIONS OUTSIDE THE COMMUNITY 

RELIMINARY REMARKS 

he PLACE of the Church, the TIME of the Church 
and time) 

The existence of the Church implies a place where a 
riple relationship.is experienced (outside.the·community, 

the community and between communities), and where 
time when the Church began, its future and its present 

come to-gether. An examination of one or other 
(i.e. space or time) should never lead us to forget 

these two always go to:-gether, even though, for the 
ake of clarity, we may.treat them in sequence. The struc

(i.e. this two-fold dimension of the Church) we pro
in the preceeding chapter should always be b~rne in 

throughout this work. . 

LOWEST DEGREE of resence to the world 

It is not by accident that we have adopted the fo11O>17 
sequence - "outside", "within". "between". Actually, 
if, from a certain point of vie~, the relationship to 

the world can seem to come second,it is always presupposed 
in the texts of the NT. Prior to any declaration, any spe
cific action, the Church remains present to humanity. Fol~ 
lowing the example of Christ, who became man among men~ 

the Church must become incarnated in humanity. This is the 
question that we plan to deal with first, putting aside 
till l~terthe study of the mission of the Church, or of 
the reactions of non-believers towards her . 

. INCARNATION OF THE CHURCH 

If the Church carries on the work of Christ in the 
history of mankind, it is only in the midst of the world, 
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and s time, that ,she realises such a presence. Her re1a 
tion with those who do not share her faith can take diffe 
rent forms, depending on circumstances or the kind of mi 
lieu in which she comes to birth. Without becoming, to 
'cut and dried' ,we may group what we find in the NT around 
four types of situations. (These four "behaviour-patterns" 
always flow from the fact that the Church is in time.) 

A. FOUR TYPES OF SITUATIONS •.• 

fij Dispersion 

* While ,the people of Qumran took refuge in the d.esertof 
Judah to practise there the Law, sheltered from all con

tamination, and the pious Jews avoided as much as possible 
contact with non-Jews ' 

"rhe 5aman.i..;tan womq.n 4ai..d ;to hi..m, 'Wha;t? You an.e a {jew 
and you a4k me, a 5aman.i..;tan, /..on. a dn.i..nk,?' - {jew4, i..n 
/..ac;t, do no;t a440ci..a;te wi..;th 5aman.i..;tan4"({jn 4,9); 
"rhey ;then ).ed {je4u4 /..n.om ;the hou4e o/.. Cai..apha4 ;to 
'Pn.ae;ton.i..um. :I;t wa4 mon.ni..ng. rhey di..d no;t go i..n;to 
'Pn.ae;ton.i..um ;them4 e). ve4 on. ;they wOldd be de/..i..).ed and 
ab).e ;to ea;t ;the pa440 ven. II( {jn 18,28 I; 
"rhe cen;tun.i..on n. ep).i.. ed, , 5i.n., :I amno;t won.;thy 
you unden. my n.oo/..; JU4;t gi..ve ;the won.d and my 
wi..).). be' cun.ed" (/ti;t 8, 8) ; 
"rhe {jew4 cn.i..;ti..ci..4ed 'Pe;ten. and 4ai..d, '50' you have 
vi..4i..;ti..ng ;the unci..n.cumci..4ed and ea;ti..ng wi..;th ;them, 
you?'II(Ac;t4, 11 ,ll, 

the community founded by Christ, like its Master 
"He en;ten.ed {jen.i..cho and wa4 goi..ng ;t1Ln.ough ;the ;town when 
a man wh04e name wa4 Zacchaeu4 made hi..4 appean.ance; he 
.wa4 one o/.. ;the 4eni..on. ;tax co).).ec;ton.4 and a wea).;thy man. 
He wa4 anxi..ou4 ;to 4ee wlLa;t ki..nd o/.. man {je4u4 wa4, bu;t 
he wa4 ;too 4hon.;t and cou)'d no;t 4ee hi..m /..on. ;the cn.owd; 40 
he n.an ahead and c).i..mbed a 4ycamon.e ;tn.ee ;to ca;tch a 
g).i..mp4e o/.. {je4u4 who wa4 ;to pa44 ;tha;t way_ When {je4u4 
n.eached ;the 4po;t he ).ooked up and 4poke ;l;i) hi..m: I Zac
chaeu4, come down. Hun.n.y, becau4e :I ,mu4;t 4;tay a;t youn. 
hou4e ;today_ And he hun.n.i..ed down and weLcomed hi..m ioyI 

/"u).).y_ rhey a).). comp).ai..ned when ;they 4aw wha;t wa4 happen 
i..ng. tHe ha4 gone ;to 4..tay a;t a 4i..nnen.'4 hou4e' ;they 
-dai..d. Bu;t Zacchaeu-d -d;tood hi..-d gn.ound and -dai..d ;to ;the 
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Lo//.d, I Look, -di..//., 1 am fjoi..nfj :to fji..ve halt m!/- pJtope/r.:t!/- ':to 
:t,he poo//., .and i..1: 1 have chea:ted an!/-bod.!/- 1 wi..ll pa!/- ,hi..m 
back tou//. :ti..me-d :the dmoun:t. ! And :Je-du-d -dai..d :to hi..ni, 'To_ 
aa!/- -dalva:ti..on ha-d come :to :thi..-d hou-de, becau-de :thi...-d man 
:too i..-d a -don ot Ab//.aham,· to//. :the Son ot /IIan ha4 f:.ome 
1:.0 -deek Ou:t and -dave wha:t wa-d 10-d:t " (Lk 19, 1~10), 

ompletely does away with any discrimination between clas~ 
s of people, or races. The Gospel of John insists on this 

sort of presence to the world: 

"1 am no:t a-dJ?i..nfj !/-OU :to //.emove :them t//.om :the wo//.ld 'l 

(:In 17,15),. they must "remain in the world", even if their 
Lord is "to stay no longer in the worid" (In 17,11). 

* This rela,tionship to the world took some time to come to 
the fore in the community of Jerusalem. As a matter of 

fact, one gets the distinct impression that at the begin
ning, just after the departure of Christ, the believers 
liked to come to.,..gether among themselves 

" ••• and when :the!/- //.eached :the ci..:t!/- :the!/- wen:t :to :the 
uppe//. //.oom whe//.e· :the!/- we//..e -d :ta!/-i..nfj; ••• "( A c:t-d 1, 13) , 

or to live in a closed circle 
"The-de //.emai..ned tai..:thtul :to :the :teachi..nfj ot :the apo-d-. 
:tle-d, :to :the b//.o:the//.hood, :to :the b//.eaJ?i..nfj ot :the b//.ead 
and :to :the p//.a!/-e//.-d. 
The man!/- mi..//.acle-d and -di..fjn-d wo//.J? ed :th//.oufjh :the apo-d:tle-d 
made a deep i..mp//.e-d-di..on on eve//.!/-one. 

The tai..:thtul all li..ved :tofje:the//. and owned eve//.!/-:thi..nfj i..n 
common; :they. -dold :thei..//. fjood-dand pO-d-de-d-di..on-d and -dha//.ed 
ou:t :the p//.oceed-damonfj :them-delve-d acco//.di..nfj :to wha:t each 
one needed. 
The!/- wen:t a-d a bod!/- :to :the Temple eve//.!/- da!/- bu:t me:t i..n 
:thei..//. hou-de-d to//. :the b//.eaki..n~ ot b/tead;:the!/- -dhaJted :thei..//. 
tood fjladl!/- and fjene//.ou-dl!/-; :the!/- p//.ai..-ded {iod and we//.e 

looked up :to b!/- eve//.!/-one. fla!/- b!/- da!/- :the Lo//.d added :to 
.:thei..//. communi..:t!/- :tho-de de4:ti..ned :to be -daved II 

(Ac:t-d 2, 42-47). . 
This was a necessary stage to confirm the faith of the 
diSCiples, but as a result of different influences - in
ternal or extern?l - they resumed their former activities 
(John 21), or were dispersed. Persecution, espeCially, put 
an end to this tendency and so began,. for the new people 
of God, the Exodus towards the promised land or the Exile 
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away from their own homeland 
tiTha1:. day a b.i1:.1:.e/t pe/t4 ecu1:..ion 41:.a/t1:.ed 
chu/tch .in :Je/tu4alem, and eve/tyone excep1:. 
/..led 1:.0 1:.hecoun1:./ty d.i41:./t.ic1:.4 o/.. :Judaea 
The/te we/te 40me· devou1:. people, howeve/t, who- bu/t.i 
51:.ephen and made !}/tea1:. mou/tn.in!} /..o/t h.im. 5aul 1:.hen 
ed /..o/t 1:.he 1:.o1:.al de41:./tuc1:..ion o/..- 1:.he Chu/tch; he wen1:. 
hou4e 1:.0 hOU4e a/t/te41:..in!} bo1:.h men and women and 4VFl.UA.FLU 
1:.hem 1:.0 p/t.i40n. Th04e who had e4caped wen1:. /"/tom place 
place p/teach.in!} 1:.he good New4 " (AC1:.4 8, 1-4) • 

iii Participation 

Refusing to turn in on themselves, 
the community begin to mix with non-believers at 
level of the secular world, and to live normally 
human responsibilities 

* With regard to life in society, christianity shows it
self quite open. We come across some remarks on this 

subject concerning law suits, but on the whole we are led 
to believe that christians lived in the midst of the world 
like everyone else. For example, can a christian accept 
the invitation to dine with a pagan? No problem. But if, 
by chance, some food is served up that comes from pagan 
sacrifices, then the christian should abstain from it 
(1 Cor 10,27-33). Apart from several cases like this, the 
NT only offers advice which comes down to simple cQmmon 
sense: behave justly, appropriately, graciously and "taste 
'fully" ["Be 1:.ac1:./..ul w.i1:.h 1:.h04e who a/te no1:. Ch/t.i41:..ian4 and 
be 4u/te you make 1:.he be4b U4e o/.. you/t 1:..ime w.i1:.h 1:.hem tI 

(Col 4,5)]. 

Plutarc6, some years later, used the same. language: 
tlBehav.in!} !}/tac.iou41y 1:.owa/td4 one ano1:.he/t, 1:.hey add a ce/t
1:.a.in 1:.a41:.e 1:.0 l.i/..e 1:.h/tou!}h 1:.he way 1:.hey 4peak, wh.ich ca/t
/t.ie4 a de/...in.i1:.e /..lav(7u/t, l.ike 4al1:.. tI (trJo/tal.ia 514 t) 
Apart from these general suggestions, there is the recom
mendation "to live in peace with everybody" 

tlDo all you can 1:.0 l.ive a1:. peace w.i1:.h eve/tyone II 

('Rm 12,18); . 
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and to show "an exemplary conduct": 
'''Al.way.4 behave honoun.abl.y. amonf} paf}an4 40 :tha:t :tliey. can 
4ee y.oun. f}ood WOn.k4 f-on. ;(:.hem4el.ve.4 and, when :the day. of- . 
n.eckoni.n.f) come4, f}i.ve :thank4 :to fiod f-on. :the :thi.n.f}4 whLch 

'now make :them denounce' y.ou a4 cn.i.mi.nal.4." (1 'P 2, 12) • 

Finally, unless a person the world, he/she will 
inevitably come across people who are less than desirable: 

"When :J wn.o:te, i.n. my. l.e:t:ten. :to. y.ou no:t :to a440ci.a:te wi.:th 
peopl.e l.i.vi.nf} i.mmon.al. l.i.ve4,:J wa4 no:t meani.nf} :to i.ncl.ude 
al.l. :the peopl.e i.n :the won.l.d who an.e 4exual.l.y. i.mmQn.al., 
any. mon.e :than :J mean:t :to i.ncl.ude al.l. U4un.en.4 and 4wi.nd
l.en.4 on. i.dol.-won.4hi.ppen.4. To do :tha:t, y.ou would have 
:to wi.:thdn.aw f-n.om :the won.l.d al.:tof}e:then.." (1 Con. 5,9-10). 

* In dconomic or prb£eisi~nal matters,there is no ,question 
of creating circles just for christians. Paul invites the 
Corinthians to be like everyone else in buying what is 
sold at the market, wherever it may come from ["Do no:t he:!. 
i.:ta:te :to ea:t any.:thi.nf} :tha:t i.4 4ol.d i.n bu.f..chen.4 I 4hop4" 
f1 Con. 10,25)}. To take work seriously becomes a form of 
witness for the people of Salonika ["40 :tha:t y.ou an.e 4een 
:to be n.e4pec:tabl.e by. :th04e ou:t4i.de :the Chun.ch, :thouf}h y.ou 
do no:t have :to depend on :them." f1 Th 4,12)]. If someone 
of high rank receives 'baptism, that is no reason for re
signing from his office. We have QO _reason to believe that 
the centurion Cornelius (Acts 10-11), or Sergius Paulus, 
proconsul of Cyprus ["The pn.ocon4ul., who had wa:tched even.ft. 
:thi.nf}, became a bel.i.even., bei.nf} a4:toni.4hed by. wha:t he had 
l.ean.n:t abou:t :the Lon.d. "(AC:t4 13,12)], had to abandon their 
office as incompatible with their faith. 

,~ .On the civic or political level, the faithful are invit
to be submissive to magistrates in the exercise of their 

office [IttRemi.nd :them :tha:t i.:t i.4 :thei.n. du:ty. :to be obedi.en:t 
:to :the of-f-i.ci.al.4 and n.epn.e4en:ta:ti.ve4 of- :the f}oven.nmen:t ••• " 
(T:t 3.,1)]. In contrast with the Zealots who are in favour 
of revolting, christians seem to accept the established 
order. However, an important corrective is added to this 
loyalty towards public authority: civil or political au
thority deserves obedience only rf it effectively promotes 
the common good and if it represses evil. If thesecondi
tions are not respected, the believer is no longer bound 
by his/her contract. From this general principle flows 
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the lawfulness' of taxation or' the honour due to the 
Emperor (1 P 2,13-17). Romans 13,1-7 is to be interpreted 
in this sense 

"You mU-1:t aLL obey :the gove//.nLng au:tho//.L:tLe-1. 5Lnce aLL 
gove//.nmen:t come-1 f-//.om {iod, :the cLvLl au:tho//.L:tLe-1 we//.e 

appoLn:ted by {iod, and -10 anyone who //.e-1L-1:t~ au:tho//.L:ty L-1 
//.ebellLng agaLn-1:t {iod' -1 decL-1Lon, and -1uch an ac:t L-1 
bound :to be punL-1hed. {iood behavLou//. L-1 no:t af-//.aLd 
magL-1:t//.a:te-1; only c//.LmLnal-1 have any:thLng :to f-ea//.. 
you wan:t :to lLve wL:thou:t beLng af-//.aLd of- au:tho//.L:ty, you 
mU-1:t lLve hone-1:tly and au:tho//.L:ty may even honou//. you. 
The -1:ta:te L-1 :the//.e :to -1 e//. ve {iod f-o//. you//. b enef-L:t. J f
you b//.eak :the law, howeve//., you may well have f-ea//.: :the 
bea//.Lng of- :the -1wo//.d ha-1 L:t-1 -1LgnLf-Lcan~e. Th« au:tho//.L
:tLe-1 a//.e :the//.e :to -1e//.ve {iod::they ca//.//.y ou:t {iod'-1 //.evenge 

by punL-1hLng w//.ongdoe//'-1. You mU-1:t obey, :the//.ef-o//.e, no:t 
only becau-1e you a//.e af-//.aLd of- beLng punl-1hed, bu:t al-1o 
f-o//. con-1cLence' -1ake. ThL-1 L-1 .al-1o :the //.ea-1on why you 
mU-1:t pay :taxe-1, -1Lnce all gove//.nmen:t of-f-LcLal-1 a//.e {iod'-1 
of-f-LcLal-1. TheY.-1e//.ve {iod by collec:tLng :taxe-1. 
gove//.nmen:t of-f-LcLal wha:t he ha4 a //.Lgh:t :to a-1k 
L:t be dL//.ec:t :tax o//. LndL//.ec:t, f-ea//. o//. honou//.", 

Now, if we date the Epistle to the Romans during the years 
55-56, we realise that the supreme power at Rome was in 
the hands of Nero (54-66). 

* 	Even in the religious sphere, the first christians conti 
nue to have regular contact with their fellow Jews, 

whether through going to the Temple 
" ••• and :they we//.e con:tLnually Ln :the Temple p//.aL-1Lng 
(iod " fLk 24,53); 
"Once, when 'Pe:te//. and :John we//.e goLng up :to :the Temple 
f-o//. :the p//.aye//'-1 a:t :the nLn:th hou//., ••• " fAc:t-1 3,1); 
"50 :the nex:t day 'Paul :took :the men along and wa-1 pu//.L
f-Led wL:th :them, and he vL-1L:ted :the Temple :to gLve no:tL.ce 
of- :the :tLme when :the pe//.Lod of- pu//.Lf-Lca:tLon. would be 
ove//. and :the of-f-e//.Lng would have :to be p//.e-1en:ted 
half- of- each of- :them." fAc:t-1 21,26) 

or their synagogues 
"The o:the//'-1 ca//.//.Led on f-//.om 'Pe//.ga :tLll :they //.eached 
:tLoch Ln 'PL-1LdLa. Hell.e :they wen:t :to -1ynagogue on 
-1abba:th and :took :theL//. -1ea:t-1 " fAc:t-113,14),

\ 
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r through keeping up a certain number of observances. of 
evitical origin. They needed time to free th~mselves from 
udaism and find their own identity. 

, As far as family life is concerned, there is no longer 
any segregation. A believer can continue, or not, to, 

ive with a non-believer, but in the case of conflict, the 
aith must come first 

"The l1.e-1:t iA tl1.om me and no:t tl1.om :the LOl1.d. Jt a bl1.o:th~11. 

ha-1 a wi.te who i.-1 an unbeli.evel1., and -1he i.-1 con:ten:t :to 
li.ve wi.:th hi.m, he mU-1:t no:t -1end hell. away; and i.t a woman 
ha-1 an unbeli.evel1. tOll. hell. hU-1band, and he i.-1 con:ten:t 
:to li.ve wl:th hel1.,-1he mU-1:t no:t leave hi.m. Thi.-1 i.-1 becau-1e 
:the unb eli.e vi.ng hU-1 band i.-1 made one wi.:th :the -1ai.n:t-1 
:thl1.ough hi.-1 wi.te, and :the unbeli.evi.ng wi.te i.-1 made one 
wi.:th :the -1ai.n:t-1· :thl1.ough hell. hU-1band. Jt' :thi.-1 wel1.e no:t 
-10, youl1. ch.ildl1.en wO'uld be unclean, whel1.ea-1 i.n tac:t :they 
al1.e holy • . Howevel1., ,i.t :the Uribeli.evi.ng pal1.:tnel1. doe-1 no:t 
con-1en:t, :they may -1epal1.a:te; i.n :the-1e ci.l1.cum-1:tance-1, :the 
bl1.o:thel1. 011. -1i.-1:tel1. i.-1 no:t :ti.ed; . (;od ha-1 called you :to 
a li.te 01. p~ace. Jt you al1.e a wi.te, i.:t may be youl1. pal1.:t 
:to -1ave youl1. hU-1band, tOll. all you know; i.t a hU-1band, 
tOll. all'you know,:i:t may be youl1. pal1.:t :to -1ave youl1. wi.te " 
(1 COil. 7, 12-16) . . 

The liberalism of the Church is quite striking by compari
son with the decisions of Nehemiah (Ne 13) or with the 
regulations then current in Judaism. 

Distinction 

Though contact with pagans takes place daily,in every 
area of life, nevertheless the christian should not allow 
himself/herself to be "absorbed" by pagans,or lose his/her 
identity. The Church is present to the world, but the two 
realities should not become confused. The NT reaffirms 
this distinction a number of times, and in different ways. 

~< This is the sense of' numerous expressions which form 
contrasting couplets. Here we present the most characte

.ristic ones: 

- those who are ,"outside" versus (= distinguished from or 
"versus") those who are "inside" 
(Mk 4,11; 1 Th 4,12; 1 Tm 3,7; Col 4,5) 
"Be :tac:ttul wi.:th :tho-1e who al1.e no:t Chl1.i.-1:ti.an-1 ••• " 

- 21 

http:Uribeli.evi.ng
http:ch.ildl1.en
http:unbeli.evi.ng


those who are "far away" versus ,those who ,are "close" 

(Acts 2,39; Ep 2,17; Ep 2,13) 

" ... you ;tha;t U4 ed ;to be 40 ta/L apa/L;t t/Lom U4 hav e 

b/Lough;t ve/Ly cl04e••• " 


- those who are "of the world" versus those. who are 
of the world" 
(In 17,14-16) "TheIJ do no;t belong ;to ;the u/(J/Lld••• " 
those who are "from below" versus those who are 
above" 
(In 8,23) "You a/Le t/Lom below; J am t/Lom above. II 

- those who are "from here" versus those who are 
elsewhere" (Heb 13,+4) 

- those who are "of the present time" versus 
are "ot the time to come" (Rm 12,2) 

- those who are "not believing" versus those who 
(Acts 15,5; 18,27; 19,18; 21,20-25) 
"They gave glo/Ly ;to {iod when ;they hea/Ld' ;thiA. '8u;t IJ 
4ee, b/Lo;the/L, I ;theIJ 4aLd I how ;thou4and4 01- {jew4 hav 
now become belLeve/L4, allot ;them 4;taunch upholde/L4 ot 
;the Law, and ;they have hea/Ld ;tha;t you Ln4;t/LUc;t all {jew4 
lLvLng among ;the pagan4 ;to b/Leak awaIJ t/Lomm04e4,au;tho/L
L4Lng ;them no;t ;to cL/LcumcL4e ;theL/L chLld/Len O/L ;to tallow 
;the cU4;toma/L1J p/Lac;tLce4. Wha;t 1..4 ;to be done? JnevL;tably 
;the/Le wLll be a mee;tLng ot ;the whole bodlJ, 4Lnce ;theIJ 
a/Le bound ;to hea/L ;tha;t IJOU have come. 50 do a4 we 4ug
ge4;t. We have tOU/L men he/Le who a/Le unde/L a vow; ;take 
;the4 e men along and be pU/LLtLed wL;th ;them and paIJ all 
;the expen4e4 connec;ted wL;th ;the 4havLng ot ;theL/L head4. 
ThL4 wLll le;t eve/LlJone know ;the/Le 1..4 no ';t/Lu;th Ln ;the 
/LepO/L;t4 ;they have hea/Ld abou;t you and ;tha;t IJou 4;tLll 
/Legula/L1IJ Ob4e/LVe ;the Law. The pagan4 who have become 
belLeve/L4, a4 we W/Lo;te when we ;told ;them OU/L decL4Lon4, 
mU4;t ab4;taLn t/Lom ihLng4 4ac~LtLced ;to Ldo14,t/Lom blood, 
t/Lom ;the mea;t ot 4;t/Langled anLma14 and t/Lom to/LnLca
;tLon. I" 

-k 	 This distinction does not carry strong, negative over
tones. All these expressions deal with affirming the 

christian identity. That is no reason for the believer 
to think of himself/herself as superior to others, . but 
rather the meaning this identity gives to his/her 
or activity distinguishes him/her from others. 
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· 
behaviour of the non-baptised that calls for no judgment 
from the , Church; it is God's affair 

IIJ;t 1..4 no;t mv- bU4Lne44 ;to pa44 judg.men;t on ;th04e ou;t
4Lde. 01- i:.h04e who aJl.e Ln4Lde, you can 4w'lely be i:.he 
judg.e4. Bu;t 01, ;th04 eoui:.4Lde! {tod 1..4 ;the judg.e. II (1 CoJt 
5,12-13/ 

who can always, reveal himself to them as he chooses (Rm 
1-4). So the disciple of Jesus must acknowledge that there 
are paths, and ways of acting; other than his own. It 
stands out clearly from the NT that the rest of the world 
is not made up of potential christians, but of people with 
whom I must share a common humanity for this is the on.ly 
place where God reveals Himself and where the incarnation 
of the Church takes place 

"'RemLnd ;them ;thai:. Lt 1..4 ;theLJt dui:.y ;to be obedLen;t i:.o ;the 
01-I-LcLa14 and Jl.epJte4en;ta;tLve4 01- ;the g.oveJtnmen;t; ;to be 
Jteady ;to do g.ood a;t eveJty oppoJt;tunLi:.y; no;t ;to g.o 41ande~ 
Lng. o;theJt people OJt pLckLng. quaJtJte14,bu;t i:.o, be cOUJt;teou4 
and alwaY4 poll;tei:.oall kLnd4 01- people II fT;t 3,1-21 

[1 	 Opposition 

How far should the christian go in his/her contact 
with non-believers? Where should one draw the line at col
laborating with them? While the world remains under the 
sign of the Kingdom yet-to-be achieved, the Church can 
only make herself active and present in the world. But 
when the times show themselves to be in conflict with the 
Gospel, the believer must choose his/her ground and stand 
apart-which sometimes will appear asa lack of solidarity: 

* 	The communities of the NT have been led to stand apart 
- either when the faith has been menaced by idolatry (lP 

:4,1-6; 1 Cor 10,14-22), or magic (Acts 19,18-19; 1 Cor. 
8,7). 

-	 or when the customs are in contradiction with the purity 
of the Gospel message (1 P 2,11-12). 

- or when there is a confusion between Mammon, Caesar and 
God (Mt 22,15-22; Lk 16,9-11). 

- or when the Law smothers the Gospel. The whole point 
of Galatians is to deal with this matter. 

- In all these cases, the christians are invited "not to 
unite yourselves with unbelievers" (2 Cor 6,14-16). 
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* The need to stand apart appears quite clearly 
ber of contrasting ~ouplet~,where the contrast 

'notdifferen'ce, but antagonism. For example: 
- Light versus darkness(1Jn 1,5-10;Ep 5~/-11;Jn 3,19-21..) 
- Spirit versus the world, earth, flesh(Jn 15,18-19;16,33; 

1Jn2,16... ) 
- New world versus the old world (2 Cor 5,17). 

* But in the concrete reality, things are not quite so 
clear-cut. Everything is all mixed up: situations are 

complicated and one must learn to discern what comes fr 
God and what comes from the Bad Spirit. So there is 
wisdom coming from God" which confronts "the wisdom bel 
ing to this passing age" {"Bu:t -d:ti..ll we have a wi..-ddom 
oll~~ :tho-de who have ~eached ma:tu~i..:ty: no:t a phi..to-dophy 
ou~ age, i..:t i..-d :t~ue, -d:ti..ll le-d-d ol :the ma-d:te~-d ol ou~ 
whi..ch a~e com.Lng :to an end" (1 Co~ 2,6)}. 

"00 no:t model you~-delve-d on :the behavi..ou~ ol :the 
a~ound you, bu:t le:t you~ behavi..ou~ change, modelled 
you~ new mi..nd • .Thi..-d i..-d :the only way :to di..-dcove~ :the 
ol God and know wha:t i..-d good, wha:t i..:t i..-d :tha:t God wan:t-d, 
wha:t i..-d :the pe~lec:t :thi..ng :to do." (nm. 12,2) 

B. 	 • •. LIVED OUT IN TERMS OF THE "TIME DIMENSIONIt OF 
CHURCH 

All the situations we have just been discussing 
always experienced in terms of the "time dimension" of 
Church. To finish off this discussion, we would like to 
have a look at some instances which shmv the connection 
between the two "dimensions" of the Church space and 
time. The reader is encouraged to discover other examples! 

I with regard to the PAST 

* Taking up, in its turn, the important s of the his
tory of the people of God in their encounter with the 

world, the. New Israel comes to know an Exodus in the midst 
of the peoples of the world 

"Yahweh wi..ll -dca:t:te~ you among :the people-d, and only a 
-dmall numbe~ ol you wi..ll ~emai..n among :the na:ti..on4 whe~e 
Yahweh wi..ll have d~iven you" (D:t 4,27), 
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or an Exile far from their own homeland 
IIJ have 4cat:.t:.e/led t:.hemamong t:.he people4 bu:t t/lbm ta/l 
away t:.hey will /lemembe/l me ft:.hey will :teach t:.hei/l 40n4, 
and :the4e will /let:.u/ln)1f f Zc 10,9). .". 

* 	Jesus, through"his incarnation, has desired to live in 
the heart of the world and to be with people who are 

rejected or sinners, He also learnt to recognise what be
longs to Caesar, and what belongs to God 

". , • give back t:.o Cae4a/l what:. belong4 t:.o Cae4a/l, and t:.o 
~od wha:t b elong4 t:.o ~od II f Lk 20,25), 

His last wish was to, gather 'together a community which He 
ould send to the four corners of the world 
"~O, t:.h:e/leto/le, and make di4ciple4 01. all t:.he na:tion4; 
bapt:.i4e t:.hem in t:.he name 01. :the Fat:.he/l and 01. t:.he 50n 
and 01. t:.he Holy 5pi/li:t, •• II (ftU 28,19), 

but He died to maintain its unity in spite of its disper
sion 

" ••• but:. t:.o ga:the/l t:.oget:.he/l in unit:.y t:.he 4cat:.t:.e/led child
/len 01. ~od II (:In 11,52). 

t the cost of His life He affirmed that His Kingdom was 
ot of this world 

"/t1ine i4 not:. a kingdom 01. .thi4 wO/lld .. , " (:In 18,36). 

ut henceforth, the victory was to be His 


IIJ have t:.old you all i;.hi4 40 :tha:t you may f-ind peace 
in me. In :the wO/lld you will have t:./louble, but:. be b/lave: 

, J have conque/led t:.he wO/lld II (:In 16,33). 

with regard to the FUTURE 

The time of dispersion occurs when the disciple,while 
ecoming one with, the people around him, nevertheless wit
esses to a reality'beyond the present. 

~, 	 The life of the believer is lived as a tension, as a re
fusal to settle down until he/she reaches the promised 

and. He/she is a stranger, a traveller who is not "at 
orne" while the Kingdom has not yet arrived 

IIJ u/lge you, my dea/l people, while you a/le Vi4i:tO/l4 and 
pilg/lim4, t:.o 'keep you/l4elve4 t/lee t/lom 4eLti4h pa44ion4 
:tha:t at:.t:.ac~ t:.~e 40ul " (1 , 2,11). 

~ 	 But this journeying must be active and not just negative 
in relation to this world. ,A test like Hebrews 13,14: 
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"Fo//. t:.he//.e i.A no et:.e//.nal cit:.l1 to//. UA in 
look to//. one in t:.he litet:.o 'come" indicates very well t 
continuity between the two cit.ies.Though present to t 
world, the believer is not content to be a mere reflecti 
of its reality, but through all that he/she is and does 
tries to incarnate in this world the image of the world t 
come. When this world comes to birth, all the nations wil 
be gathered together [IIAnd he will -1end hi-1 an!}eLd wit:.h 
loud t:.//.umpet:. t:.o !}at:.he//. hi-1 cho-1en t//.om t:.he tou//. wind-1,t//. 
one end ot heaven t:.o t:.he ot:.he//. 1/{/'tIt:. 2lf.,3tJJ, and the King 
dom will have triumphed over Babylon (Rv 13,18). ' 

Win the PRESENT 

Sent to the community by Christ, the Spirit of Go 
helps it find or invent, in every situation, what is appr 
priate to do. 

* Between this Spirit and the world there exists a radica 
incompatibility, and lithe world cannot' receive Him" (J 

14,17). It is He who enables the believer to know what i 
from God and what is not (1 Cor 2,11-16): "a man gifte 
with the, Spirit (he in whom the Spirit speaks) can 
the worth of everything, but is not himself subject t 
judgment by his fellow-man." We can see this light in ope 
ration from the first days of the Church an abundance 0 

justice and spontaneity on every occasion (cf. Acts 8,26 
29; 16,7; 20,22). 

* As a source not only of light but also strength,~e give 
the Church the courage to confront the world when thi 

latter proves to be against the Gospel. He frees from al 
constraints, including that of the Law. He has alread 
triumphed over the world, but the members of the christi 
community are invited to finish off what Christ has be 

1I:Jt:. iA not:. eve//.y. -1pi.//.i.t:., my. de~//. people, t:.hat:. y.ou 
t:.//.U/.lt:.; t:.e4t:. t:.hem, t:.o /.lee it t:.hey. come t//.om ~od, t:.he//. 
a//.e many. tal/.le p//.ophet:.-1, now, i.n t:.he wo//.ld. You can t:. 
t:.he /.lpi.//.it:./.l t:.hat:. caine t//.om ,~od by. t:.hi-1: eve//.y. 4 

whi.ch acknowled!}e/.l t:.hat:. :Je/.lu/.l t:.he Ch//.i./.lt:. ha/.l come in 
tle/.lh 1.-1 t//.om ~od; but:. any. -1pi.//.it:. whiCh will not:. /.l 

t:.hi.4 ot :Je-1u-1, i4 not:. t//.om ~od, but:.i/.l t:.he /.lpi//.it:. 0 

Ant:.i.ch//.i.-1t:., who/.le comi.n!}y.ou we//.e wa//.ned about:.. Well 

26 

http:comi.n!}y.ou
http:lpi//.it
http:1pi.//.it
http:Ch//.i./.lt
http:t:.//.U/.lt


now he iA he.lle, i.n ;the wO.llld. Chi.ld.llen, you have al.llead!J 
ove.llcome ;the~e tal~e p.llophe;t~, bec.au~e you a.lle tJiom {lod 
and you have i.n you one who i.~ fj.llea;te.ll ;than anyone i.n 
;thi.~ wO.llld; a~ tO.ll ;them, ;they a.lle at ;the wO.llld, and ~o 
;they ~peak ;the lanfjuafje at ;the wO.llld and;the wO.llld 
·li.~;ten~ ;to ;them. Bu;t we a.lle chi.ld.llen at {lad, and ;tho~e 

who a.lle noi ot {lod .Iletu~e ;to li.~;ten ;to u~. rhi.~ i.~ how 
we can ;tell ;the ~pi..Ili.;t ot ;t.llu;th t.llom ;the ~pi..Ili.;t ot tal~~ 
hood. II (1 :In 4-, 1-6) . 

It is through the power of the Spirit that the Church can 
incarnate the promise it carries within herself - that 
the world become the place where the Kingdom 'is 'located'. 

2. THE "CHRISTIAN ENTERPRISE", 
AND HOW IT MANIFESTS ITSELF 

i 	 How does the primitive Church open herself to the 
whole world? 

r.1 	 The biblical record of a painful process 'of with
drawal, constantly to be repeated. 

Though completely a citizen of the world and actively 
nvolved in what goes on there, the believer also belongs 
o a group that has come together for a specific undertak
ng. Even though this two-fold belonging was not always 
asy to live out, the NT leads us to understand that, in 
pite of real difficulties,the first christians knew how 
o adapt themselves to circumstances while preserving 
heir faith. But their relations with the world began to 
hange and grew complicated for the believers were not 
ontent to be merely a silent and discreet presence: they 

rook the risk of telling non-believers about the vision 
~hiCh inspired them and suggested to them that they, too, 
r[•. ake up this vision .. ThiS decision had many conseque.n.ces. 
t had repercussions on th~ relations between the Church 
nd the world, and brought abo'-!t numerous upsets at the 
•ery heart of the community. It was necessary to adapt to 
~is new state of things and re-think a number of,options. 
!ow Were this openness to the "outside" and the life with
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in the community to' fit together? How to meet with 
believers and re~pect their culture? How to speak to them? 
There were many questions like this which haunted the new
born Church and which concern us·today. 

A. THE NECESSARY, AND GRADUAL GROWTH OF THE CHURCH 

iI Coming together as a prelude to being sent 

In the presentation of the early Church, the 
the NT, especially the Book of the Acts, portray 
rio which they repeat several times. In the first 
the life of the communities, the main concern remains t 
life 'inside'. Then, suddenly, in a second phase,the whol 
horizon of concerns changes and what comes to the f 
are the meeting and dialogue with those 'outside'. This i 
how Luke proceeds with his book: we see the life of th 
community between Easter and Pentecost [the brethren c 
together, they pray, Matthias is chosen (Acts 1,12-26)] 
Then, on the day of Pentecost, the apostles appear 
public and there proclaim their faith. This demonstrat 
results in the ,zE!::CY of three thousand people into 
community [flThelJ we/l.e convinced by hi~ a/l.9-um.en:t~, and 
accep:ted wha:t he ~aid and we/l.e bap:ti..4ed. Tha:t· ve/l.y 
abou:t :th/l.ee :thou4and we/l.e added. fI {Ac:t4 2,41Jl. Once more 
the internal questions of organisation and structure 
to the fore (Acts 2,42-47), but once again, in the temple 
members of the community are led into a dialogue with 
believers (Acts 3-4), before becoming absorbed in the i 
ternal affairs of the Church (Acts 4,23~5,11). Such alte 
nating ('inside'/'outside') will repeat itself. This move 
ment, which is presented in the Acts rather rapidly 
not systematically, reflects a situation that continue 
for several years, as the ~ther books of the NT testify. 

Actually, between the Resurrection of Christ (a 
ximately the year 30) and about the year 45, the ea 
community was mainly conc~rned with its internal st 
ture. Then, after this date which coincides with th 
beginning of Paul's journeys - the principal objective 
comes the encounter with the world. The communities t 
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organise themselves' - w.ith the apostte, as head :',of the 
:functions of the Church'- in terms of evangelisati9n (cf. 
1 Cor 12,28, and Acts 14,4..,14). It is during thi,s' period 
that Paul founds the Churches of Asia Minor ,Greece and 
Italy. But, very quickly, the communities need help to re
solve problems which confrotlt them, and this is the theme 
of Paul's letters to the Thessalonians in 51, and his let 
tersto the Galatians, and Corinthians in 56. Much later, 
the letters to Titus and Timothy will be mainly concerned 
with directions for the organisation of the communities. 
So, as we see, a period of coming together (to look at in
ternal questions) is followed by a phase of opening up to 
the world - growth involves the need to set up structures. 

In this way, the Church becomes aware progressively 
that its own 'finality' the reason why it exists - does 
not lie in its own hands, but that it has been 'sent to the 
world to announce there the good news of Christ 

"8u,t ,they wLLl no:t a/Jk hiA help tinle/J/J ;they bel1..eve 1..n 
hi..m, and ,they w1..ll no,t bel1..eve 1..n hi..m unle/J/J ,they have 
hea~d ot hi..m, and ,they w1..ll no,t hea~ ot hi..m unle/J/J ;they 
ge,t a p~eache~, and ,they w1..ll neve~ have a p~eache~ u~
le4/J one 1../J /Jen,t, bu,t a/J /Jc~1..p:tu~e /Jay/J: The tooJ:A;tep/J 
ot :tho/Je who b~1..ng good new/J 1../J a welcome /Jound" ('Am 10, 
14-15 J. 

The change which resulted from this was the first great 
change. 

; 	 The people to whom the first christians were sent: 
a transition from the Jews to the pagans 

But a second significant change was called for, at 
the same time, and without doubt this provoked considera
ble repercuss~ons. As a matter of fact, in its encounter 
with the world, the Church had been rather selective: she' 
thought she should either evangelise the Jews first before 
worrying about the rest 'of the world, or reserve her mes
sage exclusively for the Jews. There is abundant evidenc~ 
fO,r this fact in the NT, but some observationf? should suf
fice to prove t~e point. 

The christian message begins at Jerusalem on the day 
lof Pentecost, ,not only because that is where the apostles 
fwere living 
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"Then 'P'e;tell. 4;tood up w1..;th ;the Eleven and addll.e44'ed 
1..n a loud vo1..ce: 'Men ot. :Judaea. and all IJou who l1..ve .1..n 
:Je~u4alem, make no m1..4;take abou;t ;th1..4. bui l1..4;ten call.e
t.ulllJ ;to wha;t J 4 aIJ. • • ,,, (A c;t4 2. 14) • 

but because - "We had ;to pll.oclai..m ;the wOlI.d at. fjod ;to IJou 
t.1..1I.4;t" (Ac;t4 1J,46). The first seven chapters of Acts take 
place in Jerusalem. Then, in 8,5, we see Philip, one of 
the seven deacons,' "who went to a Samaritan town and pro
claimed the Christ to them", and soon afterwards made con
tact with the eunuch of Candace (Acts 8,26-40). Peter him
self, after considerable hesitation, approache.s Cornelius, 
a pagan, and "while Peter was still speaking the Holy 
Spirit came down on all the listeners ... all were astonish 
ed that the gift of the Holy Spirit should be poured out 
on the pagans too ... " (Acts 10,44-45). At Antioch it is 
almost by accident that the Greeks hear Christ spoken of 
["Some ot. ;them, howevell.. who came t.lI.om CIJpll.U4 and CIJlI.ene. 
wen;t ;to An;t1..och whell.e ;theIJ 4;tall.;ted pll.each1..nf} ;to ;the 
fjll.eek4, plI.ocla1..m1..nf} ;the fjood New4 ot. ;the LOlI.d :Je4u4 ;to 
;them a4 well" IAc;t4 11,20)}. Though with Paul there is a 
movement out of Palestine (Acts 13 to 28), nevertheless 
the customary order is kept to. In each city that the 
"apostle of the Gentiles" goes to, his first contact is 
with the Jewish emigrants - at Antioch in Pisidia["The. o;th 
e.1I.4 call./L1..ed on t.lI.om 'Pe.II.f}a ;t1..ll ;theIJ lI.eached An;t1..och 1..;' 
'P1..41..d1..a ••• "IAc;t4 1J.14)}, at Iconium["A;t Jcon1..um,;thelJ wen;t 
;to ;the :Jew1..4h 4IJnagogue. a4 ;theIJ had a;t An;t1..och, and ;theIJ 
4poke 40 et.t.ec;t1..ve.1IJ ;tha;t a .gll.ea;t manIJ :Jew4 and fjll.eeR4 be
came bel1..evell.4. "IAc;t4 14.1)}, at Lystra (Acts 16,1), at 
Philippi (Acts 16,13), at Salonika (Acts 17,1-2), at Beroe 
(Acts 17,10), at Corinth (Acts 18,1-4), at Ephesus (Acts 
19,8) and even at Rome (Acts 28,17) - before turning to 
the pagans. 

T~is 'opening out' goes hand in hand with a relative 
specialisation in the work of evangelisation - some will 
look after the Jews while others will go :"0 the pagans 
[lIOn ;the con;tll.all.lJ. ;theIJ lI.ecog,.n1..4ed ;tha;t J had been comm1..4
41..oned ;to plI.each ;the fjood Ne.w4 ;to ;the unc1..II.cumc1..4ed iU4;t 
a4 'Pe;tell. had been comm1..441..oned ;to plI.each 1..;t ;to ;the c1..lI.cum
c1..4ed "Ifja 2,7)}. The first sector falls to Peter and the 
second to Paul. Paul likes to refer to his ministry that 
he received from "God who ha:d specially chosen me while I 
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was still in my mother's womb,... so that I might preach 
the Good News about, (His Son) to the pagans" (Ga 1;15-16; 
Rm 1,5-6), "... to make them acceptable as an offering made 
by the Holy Spirit"(Rm 15,15-16) and so that " . .. salvation 
may reach the ends of the earth"(Acts 13,47). This divi
sion of the apostolate was to allow room for respecting 
the diversity of cultures and the birth of several models 
of Churches. 

How can we explain an at:;titude which, at the begin
ning, was so minimally universal? Several reasons can be 
offered. In the first place, God bound Himself to Israel 
by an unbreakable alliance and, whatever they do 

lithe!/- a/l.e adop;ted a<:l <:Ion<:l, ;the!/- we/l.e g..i..ven ;the g..104.!/
and ;the covenan;t<:l; ;the Law and ;the/l.i..;tual we4.e d/l.awn up 
to/l. ;them, and ;the p/l.omi..<:Ie<:l we/l.e made ;to ;them.•. 'and t/l.om 
;thei../l. tle-dh and blood came Ch/l.i..<:I;t1l l'Rm 9,4-5) [1]. 

That is why it is only in the face of their opposi
tions and insults (Acts 18,6), their hardened unbelief and 
their attacks (Acts 19,10) that Paul turns towards the 
pagans - " .. . this salvation of God has been sent to the 
pagans; they will listen to it"(Acts 28,28). This is the 
last w<ord of Paul in the Book of the Acts. It is only then 
after the refusal of the Jews that Paul dedicates himself 
to the pagans. But at the same timQ, retribution is over
taking the Jews (lTh 2,16). In spite of their refusal, or 
because of it, the Jews are the foundation which carry the 
whole building -they are the root which supports the other 
branches (Rm 11,17-19) ".. . their fall has saved the 
pagans. " Since their rejection meant the reconciliation 
of the wo-:::-ld, do you know what their admission will mean?" 
(Rm 11,11-15). In this perspective, the pagans owe their 
salvatio'~, to the Jews 

"'Peace and me/l.cy ;to all who tallow ;thiA /l.ule, who to/l.m 
;the J<:I/l.ael ot ~od 11 I§a 6,16); 
IILoob.. a£ ;the o;the/l. J<:I/l.ael, ;the /l.ace, whe/l.e ;tho<:le who ea;t 
;the <:Iac/l.i..ti..ce-d a/l.e i..n communi..on wi..;th ;the al;ta/l. 11 

11 Co/t 10,18) 
and participate by their faith in the privileges of the 

[1] Cf. Rm 3,9; 9,14; 10,12; 1 Cor 1,22 ff; 10,33; 12,13; 
Ga 3,28. 
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children of Abraham 
" • •• In :thiAJ wa!l Ab/l.aham became :the ance4:tO/l. of. all un

c.i/l. cum CiA ed bel.ielle/lA, 40' :tha:t :the!l :too m.igh:t be con4.i

def/.ed f/..igh:teou4 II ('Rm 4, 11) ; 

"5cf/..ip:tuf/.e f.Of/.e4aW :tha:t {jod wa4 go.ing :to U4 e f.aLth :to 

jU4:t.if.!I :the pagan4, and- pf/.ocla.imed :the {jood NelJM long 

ago when Abf/.aham wa4 :told: In !IOU all :the pagan4 w.ill be 

ble44ed " ({ja j,8). . 


From now on,God has reconciled these two peoples in Christ 
"And .i:t .i4 .in h.im :tha:t we wef/.e claimed a4 {jod f 4 own, 
ch04en f.f/.om :the beg.inn.ing, undef/. :the pf/.ede:tef/.m.ined plan 
of. :the one who gu.ide4 all :th.ing4 a4 he dec.ide4 b!l h.i4 
own w.ill,· ch04en :to be, tOf/. h.i4 gf/.ea:tef/. glof/.!I, :the people 
who would pu:t :the.if/. hope4 .in Chf/..i4:t bef.of/.e he came. 
Now !lou:too, .in h.im, have heaf/.d :the me44age of. :the :tf/.u:th 
and :the good neW4 of. !l0Uf/. 4alva:t.ion, and have bel.ieved 
.i:t; and !IOU :too have been 4:tamped w.i:th :the 4eal of. :the 
Hol!l 5p.if/..i:t of. :the Pf/.om.i4e,:the pledge of. OUf/. .inhef/..i:tance 
wh.ich bf/..ing4 f.f/.eedom f.Of/. :th04e whom (jod ha4 :tak.en f.Of/. 
h.i4 own, :to mak.e'h.i4 glof/.!I pf/.a.i4ed II rEp 1,11-14); 
"Th.i4 wa4 :to cf/.ea:te one 4.in9:1e New frJan .in h.im4elf. ou:t of. 
:the :two of. :them and bil f/.e4:tOf/..ing peace :thf/.ough :the 
Ch044, :to un.i:te :them bo:th .in. a 4.ingle Bod!l ••• " rEp 2,15) 

9-nd the true Israel is the one which recognises Christ. 

I The missioning of the christians and the passage 

Jesus confined himself to Israel during His 
life 

" ••• {jo f/.a:thef/. :to :th~ 104:t 4heep of. :the Hou4e of. J4f/.ael II 


(frJ:t 10,6); 


"He 4a.id .in f/.epl!l, fJ wa4 4en:t onl!l :to :the 104:t 4heep 

:the Hou4 e of. J 4f/.ael f II (frJ:t 15,24), 


no doubt due to the prerogatives of the Jews, but also as 
a consequence of the Incarn~tion. His message is universal 
and He clearly affirms that the Queen of Sheba (Mt 12,42), 
the people of Tyre and Sidon(Mt 11,22) and even the people 
of Sodom and Gomorrah (Mt 10,15) will be able to share in' 
the salvation He has come to bring. Once He has risen and 
transcended the limitations of the Incarnation, He invites 
His followers to '''make disciples of all the' nations" (Mt 
28,19), 
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* Between the ,resurrection of Christ and the end of t;,im~, 

the Church must carry out this order of the Lord. As 
long as the world has not received the message, the end of 
time has not yet been achieved 

" ••• ThuA, ail :the way. along,f..//.om [je//.uAalem :to :Jlly.//.Lcum, 

J have p//.eached Ch//.LA:t'A ~ood NewA :to :the u:tmOA:t of.. my. 

capacL:ty" ('Rm 15,19); 

"50 when J have done :thLA and of..f..LcLally handed ove//. 

wha:t haA been //.aLAed,J Ahall Ae:t ou:t f..o//. 5paLn and VLAL:t 

you on:the way ('Rm 15,28);
11 

"The//.e LA a hLdden //.eaAon f..o//. ail :tALA, b//.o:the//.A, of.. 
whLch J d'o no:t wan:t you :to be Lgno//.an:t, Ln C.aAe you :thLnk 
y.ou know mo//.e :than you do. One Aec:tLon of.. JA//.ael haA be
come blLnd,bu:t :tALA wLll laA:t only un:tLl :the whole pagan 
wo//.ld haA en:te//.ed,and :then af..:te//. :thLA :the //.eA:t of.. JA//.ael 
wLll be Aaved aA well" ('Rm 11,25J. 

7< The Holy Spirit brings together the movement 'outside' 
and the development 'inside' the community. In this 

world He c'reates a state of expectancy for God and the 
word, He guides towards Christ, He leaCls to the truth (In 
14,17) an.d brings about ,reconciliation (2 Cor 5,18-20; 
Ep 1,10). Within the community He calls to mission 

"One day. whLle :they. we//.e of..f..e//.Lng wO//'AhLp :to :the Lo//.d 
and keepLng a f..aA:t, :the Holy 5pL//.L:t AaLd, IJ wan:t 8a//.na
baA and Saul Ae:t apa//.:t f..o//. :the wo//.k :to whLch :J have 
called :tkem'" (AC:tA 13,2) 

and even more than that it is the Spirit who breaks the 
Church out of its insularity and 'forces' her to recognis~ 
that the pagans are also called to salvation (cf. the epi
sode of Cornelius, Acts 10, and the affair at Antioch, 
Acts 11,19-26). It is due to Him that the mission ,becomes 
universal. 

To show itself to the world, the Church experienced 
many crises and had to accept a number of changes. For 
the Body of Christ to grow, some breaks have to be made 

: the communities have to set aside a feeling of cosiness, 
: which runs the risk of turning the' members' in on them
selves, and move outside ["8u:t :they. wLll no:t aAk hLA help 
unleAA' :they belLeve Ln hLm, and :they. wLll not. belLeve Ln 
hLm unleAA :they. have hea//.dof.. hLm, and :they wLll no:t hea//. 
of.. hLm unleAA :they. ge:t a p//.eache//., and :they. wLll neve//. 
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have a p/Leache/L unle.(J.(J one .L-iJ .(Jeni:, ••• "{'R·fTl 10,1q.)}.As long 
as the world does not know Christ, christians cannot rest 
on their laurels. 'But it is no enough just for individuals 
to,meet with the world; the first christians give us an 
example of collaboration that overcomes small-mindedness 
(1 Cor 3 and Ph 1,15-18), 

"Ji: iA i:/Lue i:hai: .(Jome of- i:hem a/Le do1.nfj 1.i: jU.(Ji: oui: ot. 
/L1.val/LV and compei:i.i:1.on, bui: i:he /Le.(Ji: p/Leach Ch/L1..(Ji: w1.i:h 
i:he /L1.fjhi: 1.ni:eni:1.on, oui: ot. noi:h1.nfj bui: love, a.(J i:heV 
know i:hai: i:h1..(J 1..(J mv 1.nva/L1.able wav ot. det.end1.nf} i:he 
fjo.(Jpel. The oi:he/L.(J, who p/Locla1.m Ch/L1..(Ji: t.O/L jealou.(J eM 
.(Jelt.1..(Jh moi:1.ve.(J, do noi: m1.nd 1.t. i:heV make mv cha1.n.(J 
heav1.e/L i:o beu/L. Bui: doe.(J 1.i: mai:i:e/L? Whei:hfM t./Lom d1..(J
hone.(Ji: moi:1.ve.(J O/L 1.n .(J1.nce/L1.i:v,. Ch/L1..(Ji: 1..(J p/LoclaLmed; 
and i:ha'.t make.(J me happv••• " 

B, THE WORD OF FAITH BREAKS ON THE SCENE 

Being sent on mission to the 'outside' has to be able 
to 'take flesh' in a word which expresses its meaning and 
o~igin, In these circumstances, what language has the NT 
used? 

The Acts of the Apostles has preserved for us some 
outlines of the discourse addressed to non-believers [2], 
All these texts are expressed in an identical structure 
that is easy to discover. It has four main characteristics 
which still remain the norm for all dialogue with unbe~ 
lief. 

a) A.discourse which implies a wLtness 

These discourses have the form of a proclamation [3]: 

[2] 	The list of these discourses is as follows: Acts 2,14
40; 3,12~26; 4,9-12; 5,29-32; 7,2-53; 10,34-43; 13,16
41; 14~15-17; 17,22-31. 

[3] 	The verb "to proclaim" in Greek is Kerrusso which 
gives us the 'English' word "Kerygma", the name that 
the exigetes give to this proclamation of the faith 
non-believers in the NT. The phrase "Good News" in 
Greek appears in English as "Gospel". 
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good news or an .event is announced. The apostles ,'do not 
·give a theoretical exposition of some truths to be believ
ed but pi~s~nt themselves .~~ g~~ranteeing, an even~ which 
they have witnessed. The proclamation of the faith is 
above all to give a witness. 

Herein lies the importance of the formula - "Of which 
all of us are witnesses"(Acts 2,32). The apostles imply 
their role of witnesses in what they say without obscuring 
the reaH ty they refer to. Wi th the Areopagus, Paul i.s ~ 
not content to give an informative presentation about 
christianity: after his introduction which gives us a good 
picture of his audience who are in search of wisdom or 
truth, he doe s not go on to say, 'I wi 11 teach you thi s 
knowledge that you are looking for', but rather, 'I have 
come to announce to you precisely what you venera·te with
out knowing it'. In effect, the message that he proposes 
is radically different from some teaching about God; it is 
not the demonstration of a philosopher but t~e oracle of a 
prophet, of someone who has witnessed what he is talking 
about. 

b) The connection with an event and a question 

The point of departure of all these proclamatJons of 
the faith is either an event that the listeners have just 
experienced or a philosophic questi6n that the people are 
asking. This reference to the event is not simply an ela
boration of the event itself. In these discourses, the 
word spoken is to give meaning to what, up until the pre
sent, .has remained insignificant or has been susceptible 
of different interpretations. 

And so the whole history of Israel is reassumed in 
this way - Christ is the meaning of this whole movement. 
The outpouring of the Spirit at Pentecost is but a conse
quence of the resurrection (Acts 2,14), the healing of 
the lame man is but a manifestation of this cosmic event 
(Acts '3,1-10). Likewise, the state of the Apostles is in
terpreted as a s,tate of· drunkenness, but Peter proposes 
another meaning. It is the same with the question that the 
Greeks are wondering about - the statue to the unknown god 

. is a part of their culture, their research. That is the 
starting point for showing that the question itself finds 
meaning in the event of Easter. - 3S 



c) Adapting to the audience 

The christians do not speak in the same way to every
one they take ac~ount of the cul tural' background of 
their listeners. With the Jews,they begin with Scriptures, 
showing either that Christ has fulfilled them or that they 
remain meaningless without reference to Christ. With the 
Greeks there is a different approach. 

In his discourse to the Areopagus, Paul sets' out to 
develop two themes. Though the first, "God does not live 
in temples made by men"(Acts 17,24-25) is well attested in 
the Bible, the second, '.'God does not need anything"(Acts 
17,26-27> is not at all semitic, even if it i,s found in 
the Greek Old Testament (2Mac 14,35). On the other hand,we 
know that it is a classical theme of Greek literature. 
And so EUripides, in his play about Hercules, has one of 
his heroes say (1345 and ff.) - "For God, in as much as he 
is really God, does not need anything. That is the disas
trous way the poets talk!" Paul tries to enter into the 
thought of his listeners,so that he can go as far as poss! 
ble with them. Hearing him take up their religious theme, 
the Athenians understood without any difficulty that he 
wanted to speak to them of God. Through putting their sta
tus in a favourable light, Paul succeeded in capturing 
their attention for a moment while disconcerting them <1S 

little as possible. The proclamation of the faith presup
poses that the christian enters into the cultural and 
religious world of those whom he/she is addressing. 

d) Two-fold fidelity to people and to God 

How far can one go in adapting the. message? The ques
tion will inevitably arise for the christian who wants 
to manifest and speak about his/her faith - to whom must I 
be faithful? Respect for the people whom I am addressing 
does not imply that I modify to their taste a word which 
is not my own. Without doubt, the moment may come when 
we will no longer be able to continue our way together;. 
and out of respect for the message and out of respect-for 
the people who are listening to me,we ~ust go our separate 
ways. At Athens, Paul would doubtless have been more suc
cessful if, instead of speaking of the resurrection from 
the dead, he had spoken of immortality. Was it necessary 
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for Peter to remind the Jews' of their: sins? In these two 
: 

encounters with the world, there was no question of alter':.... 
ing the message or of ensnaring the listeners ,Perhaps 
it is through these two signs that we 'recognise the 
authentic witnesses of the Word and of people. 

3. THE REACTION OF THE NON-BELIEVERS 

ii
Ii 	The proclamation of the Gospel provokes conflicts 

with the world: is this a special s of the au
thenticity of the Church? 

The rapid growth of the Church in .the aftermath of 
Pentecost should not obscure the other side of the reality 
- a growing violence against the christians, .coming from 
the Jews and the' Romans. While the Book of the Acts re-f: 
traces the main stages of this painful journey, the othei 
texts of the NT us a glimpse, beyond their silence, 
of a climate of ill-treatment and here and there suggest 
the reason behind it . 

.A. TijE STAGES OF A PAINFUL JOURNF;Y 

We will follow step by step the record of the Acts; 
complementing it with observations from Jewish and Latin 
historians, in particular Flavius Josephus - author of a 
History of the Jews and contemporaneous with the NT - and 
Taci tus for the end of our ad. Rather conveniently, 
but also somewhat arbitrarily, .we can distinguish fo.ur 
successive waves in the attacks which the first christians 
suffered. 

Ii 	At ,the beginning, a religious conflict 

.Towards the year 34 the first anti-christian wave 
broke. The successes of the new sect disquieted the Jewish 
rei ous -authorities - the priests, the Levites and the 
Sadducees who constituted the prie~tly aristocracy then in 
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power. This explains the dispute thatctook place in 
Temple after the healing of the cripple and during the· 
exchange which followed. "Whi.le :they wel/.e /.J:ti.ll :talki.nf)-:to 
:the people :the pl/.i.e/.J:t/.J came up :to :them, accompani.ed by:the 
cap:tai.n ot :the Temple and :the Sadducee/.J. Theywel/.e ex:tl/.em~ 

ly annoyed· a:t :thei.1/. :teachi.nf)- :the people :the doc:tl/.i.ne ot 
:the l/.e/.Jul/.l/.ec:ti.on tl/.om :the dead by pl/.oclai.mi.nf)- :the l/.e/.Jul/.l/.ec 
:ti.on ot :Je/.Ju/.J. 'rh'ey al/.I/.e/.J:ted :them, bu:t a/.J i.:t wa/.J all/.eadY 
la:te, :they held :them :ti.ll :the nex:t day" (Ac:t/.J it-. 1-3). 

From this we learn that the Sadducees were the authority 
in charge and the reason for the disagreement was on the 
level of doct~ine. As a matter of fact ,tpe Sadducees do 
not believe in the resurrection of the dead (Lk 20,27; 
Mk 12,18). As for the Temple official - the number two in 
the religious hierarchy - in charge of maintaining respect 
for the rites and good order in the sanctuary, he had at 
his disposal a special police force which doubtless he 
made use of in the circumstances. As it is a religious 
offense, those in charge are brought before the Sanhedrin 
~ho want to know in whose name they perform their signs. 
Getting their answer, they threaten the disciples and for
bid them to act in the name of Je~us (Acts 4). Everything 
takes place within the bounds of law. 

Some time later, in the Temple again, the same thing 
occurs, but there is such a crowd around the Apostles that 
they are arrested discreetly. Imprisoned, they are miracu
lously delivered. The Sanhedrin is very much affected by 
it all and opinions are divided. Gamaliel, a Pharisee, 
proposes a solution which has already proved itself - if 
the activity of these men is purely human, it will even
tually come to nothing; but if .it comes from God, one can 
not take the risk of opposing God. In both cases it is 
better to let time pass (Acts 5,17-42). The intervention 
of Gamaliel. shows clearly that the question remains on 
the religious level. Other sources lead us to think that 
the first christians continued to come to the Temple and 

. to respect the observances of the Law. 

The intervention of Stephen will mark a turning-point 
and provoke the break with Judaism. In his discourse, 
Stephen violently attacks the Temple and the ·sacrifices. 
This is nothing new. But,though the prophets had condemned 
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the, cult when perverted, they had never questioned the in-' 
stitution[4]. If, following the prophets[5], the spiritual 
cult[ 6] was fostered among the Jewish emigre communities 
(the Diaspora), nevertheless the existence of the cult 
practised at Jerusalem was never challenged. Even at Qum
ran we do not find a criticism quite so radical - in that 
case people abstained from the cult because it was soiled 
and did not express "the offering of the lips". Stephen 
represents a radical tendency, perhaps a group of chris
tians who thought in this way and who, according to the 
present state of research, came from baptist sects. What
ever the case may be, the conflict breaks out in an helle
nistic circle 

"Bu:t :then celt:ta.in peop.le came toltwaltd :to deba:te w.i:th 
S:tephen,~ome tltom Cyltene and A.lexandlt.ia who we~e membelt~ 
ot :the ~ynagogue ca.l.led :the Synagogue ot Flteedmen, and 
o:the,lt~ tltom C.iLi..c.ia and A~i..a. They tound :they cou.ld no:t 
ge:t :the be:t:telt at h.im 'becau~e ot h.i~ w.i~dom, and becau~e 
.i:t wa~ :the Sp.ilt.i:t :tha:t pltomp:ted wha:t he ~a.id. So :they 
pltoculted ~ome men :to ~ay, 'We healtd h.im u~i..ng,b.la~phe

mou~ .language aga0~:t mo~e~ and aga.in~:t (;od Iff 

( A c:t.(.J 6, 9 - 11 ) 
and the affair is brought before the Sanhedrin ~ho pro
nounce a sentence of death against him and execute him out 
side the city, according to the prescriptions of Deutero= 
no~y (17,1-7). This episode reveals that the expansion of 
christianity had touched extremist circles. The conflict 
still' remains on the religious level, but a legal proce
dure is no longer respected for the Jews did not have the 
right to put anybody to death. We are in about the years 
36-37. 

[4J Hosea 3,4; Is 6; Jer 33,11; Mic 3,12; Jer 26,1. 
[5J Amos 4,4; 5,4; 5,21-27; 9,1; Hosea 6,6; 14,3; Is 1,10

17; 29,13; Mic 6,6-8; Jer 6,20; 7,1-15 and 20-23; 
11,15. ' 

[6J 	 In his treatise on Sacrific~s, Philon of Alexandria, 
roughly contemporary with the NT writes: "The sacri 
fices represent the offering of the soul which, in 
ever~ aspect, ought to offer itself as a holocaust to 
God" (139). 
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II Pol itical persecution breaks out" 

Immedia.tely after there 'was a new surge of violence 
of a clearly political nature. \~hen HerodAgrippa'~I came 
to power in the year 37, as he had been the friend of the 
Roman Emperors Caligula (37-41) and Claudius (41-54) ,he 
found himself entrusted with the whole administration of 
Palestine [Josephus, Histoire JU1.ve (HJ) 18,6.7; 19,5]. 
More or less imposed by Rome, he wanted to gain.the sympa
thy of the population" and win favour with the Pharisees 
who were the dominant party. A man without scruples, some
times he participated in the ceremonial cult, sometimes he 
ignored the Levitical laws, striking coins which carried 
hi s image or putting on obscene and. bloody spectacles 
(HJ 19,7). This was the political background for the ar
rest of James, the brother of John. Luke gives a faithful 
account as he writes - 1f:Ji:. wa.-1 aboui:. i:.hJA i:.i.me i:.hai:. Ki.ng. 
IIe/Lod.-1 i:.a/Li:.ed pe/L.-1 ecui:.i.ng. ce/Li:.ai.n memb e/L.-1 a I. i:.he Chu/Lch, 
lie beheaded :Jame.-1 i:.he b/Loi:.he/L at" :John, and when he .-1aw 
i:.hai:. 'i:.hi.A plea.-1ed i:.he :Jew.-1 he deci.ded i:.o a/L/L(Mi:. 'Pei:.e/L a.-1 

wel1."If(Aci:..-1 12,1-3), This is the one whom Tradition 
calls James the Greater. The motif for his death basic
ally political - to please the Jews. We can guess what the 
situation of the Church was: James and Peter were seen by 
those outside as the leaders of the Church, and a victim 
of its own success, the new-born ciJrisc:i.anity managed to 
make itself unpopular in the eyes of an important party of 
the Jews. On the other hand, Luke's account closes with a 
significant" phrase - "The 1J)0/Ld o/- God c:oni:.i.nued i:.o .-1p/Lead 
and i:.o g.ai.n tollowe/L.-1" (Aci:..-1 12,24). Herod Agrippa" died in 
44. 

II Struggle for influence 

The next. phase is marked by a certain rivalry in the 
area of influence. This. stands out clearly from the 
voyages of Paul. He, as we have seen, initially sought 
contact with the emigre Jews, but almost every time,things 
did not work out well. At Antioch in Pisidia, in 50-52,' 
"Bui:. i:.he :Jew.-1 wO/lRed upon .-1ome 01. i:.he devoui:. women at i:.he " 
uppe/L cla.-1Ae.-1 and i:.he leadi..ng. men 01. i:.he ci..i:.y and pe/lAuad
ed i:.hem i:.o i:.U/ln ag.ai.n.-1i:. 'Paul and Ba/Lnaba.-1 and ex-pet i:.hem 
/"/Lom i:.hei./L i:.e/L/li..i:.o/L.ylf (Aci:..-1 13,50). At Philippi they are 
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accused of spreading doct~ines that conflict the 
edicts of Rome. They are arrested and whipped, ill~gally, 
for -they were Roman citizens. They arE~ set free but: order?
edto leave the city (Acts 16,11-40). At Salonika, the de
tractors of Paul and Silas also use a political argument_ 
to draw down on them the ire of the Roman authorities 
" Ihe!J have blwklin evelt!J one of.. Cae4alt' 4 edi.c:t4 b!J 
c~aimLng :tha:t :thelte L4 ano:thelt empeltolt, Je4u4" rAe:t4 17,5
7). At Ephesus, Paul almost gets himself lynched, but for
tunately for him he has a friend or sympathiser among the 

was engineered: •• • m04:t of.. :them dLd no:t know wh!J 

local authorities who shows that he has not bl~sphemed 
against their goddess a sure sign that the ~hole thing 

" even 
:the!J had been 4ummoned" (Ac:t419,32). At Jerusalem, during 
Pentecost of the year 58, some Jews from Asia, seeing Paul 
in . the Temple, accuse him of having sinned against the 
Jewish people, the law, and of having introduced pagans 
into the Temple (Acts 21,27-36). He escapes his attackers, 
thanks to the tribune, who has him brought before San
hedrin. This meeting was presided over by Ananias "who 
maintained his_position by means of corruption" (HJ 20,9). 
He orders Paul to be struck in the face, and Paul answers 
him - "{iod wLLL 4Ultel.!J 4:tItLke !Jou, !Jou whL:tewa4hed wal.l.! 
How can !JOU 4L:t :thelte :to Judge me accoltdLng :to :the Law,and 
:then blteak :the Law b!J oltdeltLng a man :to 4:tItLke me?" (Ac:t4 
23,3). Paul had noticed some Sadducees and Pharisees at 
'the meeting and so, to extricate himself from the situa
tion, he introduced a matter that was a point of division 
between the two. groups the resurrection from the dead; 
and in this way he was able to retire from the scene (Acts 
23). Finally at Caesarea, in the presence of the Roman 
authorities, the Jews have recourse to the religious argu
ment . spiced with politics. His accusers are not able to 
prove their claims and Paul vigorously protests his inno~ 
cence ['''Paul.' 4 def..ence wa4 :thL4, , J have commL:t:ted no of..
f..ence wha:tevelt agaLn4:teL:thelt JewL4h l.aw, Olt :the I empl.e, 
Olt Cae4alt. "'{ Ac:t4 25,8Jj. He refuses to l into the trap 
they lay for him that he should be judged at Jerusalem 
by the Jews {I'Bu:t 'Paul. ltepl.Led, , J am 4:tandLng bef..olte :the 
:tItLbunal. of.. Cae4a~ and :thL4 L4 whelte' J 4houl.d be :titLed. J. 
have done :the Jew4 no wltong, a4 !Jou velt!J wel.l.. know••• I'" 
rAc:t4 25,10)] and later demands to be sent to Rome, as was 
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his right. Paul confided to the Corinthians all 
dangers that had marked his life: he mentions, among 
ill...,treatment he suffered, that he had received - "Five 
times the 39 lashes from the' Jews"(2 Cor 11,24). 

i Hostages of a de~potic pOwer 

The las.t wave of persecution which falls on the com
munities is not reported by Luke in the Acts ,but by non
christian authors. The reasons for the persecution are 
mixed. In the year 62, the high priest Annas, son of the 
one who had had Jesus condemned, and who belonged to the 
party of the Sadducees, profited from the death of Festus 
to get rid of all those who did not agree with his poli
tics. He had James, the brother of the Lord, arrested, 
and some other christians. These are. handed over to the 
tribunals and accused of transgressing the law. They are 
condemned and stoned (HJ 20,8). This action appears quite 
arbitrary when we consider the firmness with which James 
had defended the Jewish institutions in the conflict in 
which he was in opposition to Paul (Acts 15). As we can 
see, the first christians become a nuisance and at' the 

.same time they serve as a scape-goat in situations that 
the political leaders have to deal with. The same situa
tion occurs, on a grand scale,' with the persecutions of 
Nero. He sets the city on fire so he can rebuild it and, 
to calm the anger of the people, accuses the christians of 
being responsible for the crime (Tacitus, Annales, 15,44). 
According to Tertullian, one edict of Nero was to forbid a 
person to be a christian under pain of death (Aux Nations, 
1,7). This edict served as a reason to fall back on in 
the persecutions conducted by the Emperors who succeeded 
Nero. 

So, during the first century, the christians suffered 
all sorts of ill-treatment though there were moments of 
respite. In this sort of climate the authors of the NT set 
about their works. 
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iB. MEANING OF THE PERSECUTION 

The most likely milieu in which some particular ge_s
: tures pr words in ,the NT are recorded is a context of per
I secution. An example will help us see that this statement 
I is well-founded. A certain number of the manuscripts of, 
the Gospel of Mark stop at 16,8, with the fear and silence 
of the women at the tomb. The question was often asked 
why this Gospel finished on a note that was less than co~
forting, and as a result of this question,some manuscripts 
thought it a good idea to add a finale that is a summary 
drawn from the other Gospels. Now, let us imagine the con
ditions under which the community of Mark is actually liv
ing - Rome towards the end of the first century under Nero 
or one of his successors. These people believe in.the re
surrection of Christ but it is not very obvious in these 
terrible days that they are living, in fear and silence; 
like the women on the morning of Easter, they are profoun!! 
ly upset, even crushed. Another way to verify our earlier 
statement is to make a record of all the themes which 
refer to this situation: to hate/be hated, oppress/be op
pressed, pursue/be pursued, suffering, sadness •.. These 
very numerous references which appear from a reading of' 
the text, or a concordance, reveal in a surprising way 
just how much this reality is preseDt to the mind of the 
authors of the NT . Rather than give a long discourse, we 
prefer to mention simply the two main lines that we have 
picked up. 

I . 
'a) On the one hand, the persecution is very much bound 

up with the growth of the Church. And so Luke, after 
giving an account of judgment and imprisonment, notes· on a 
number 6f occasiot:ls - "The word of God spread everywhere 
in that region" (Acts 13,49; 12,24). It is also thanks to 
persecution that the Church opens itself to mission and 
becomes dispersed: "Tho<J e who had e<Jcaped dU/l.J..nf} :the pe/l.
"<Jecu:tion :tha:t happened becau<Je of- S:tephen :t/l.ave-l-led a<J 

f-a/l. a<J 'Phoenicia and CIJP/l.u<J and An:tioch••• •. " (Act:.<J .11..19).' 
This same idea is found in different words where there is 
reference to purification in view of mission: "( Persecu
tion) is a sign of the judgment of God; its goal. is to 
make you worthy of the kingdom of God for which you suf
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fer". "We-had; a/.l you: know, been g.i..ven .l/.oug.h t.ll.(zai;mehi:. •.•• 
,Lt wa/.l {;od who' deci..ded we we.l/.e ti..i:. i:.o be eni:..l/.uAi:.ed ',pl.i:.h

l 

the {;ood NelU/.l."(1 Th 2,2-4) It is a test for our faith 
and the authenticity of our actions (cf. J~mes 1,3.12). 

b) On the other hand, persecution is experienced by virtue 
of the "time" that is proper to the Church. Christ had 

warned His disciples that they would be "hated because of 
His name" (Mt 10,22;, 24,9.10). And just as Christ had "to 
suffer to enter into His glory"(Lk 24,26), the Church must 
also "follow the Lamb"(Rv 14,4) and pass through the tor
ments of the passion arrest,imprisonrnent,court-decisions 
more or less regular, false witnesses ... ; RFld she must 
even, like the crucified, have the courage to pray for 
her tormentors [IIBui:. :J /.lay i:.o you: love you.l/. enemi..e/.l and 
p.l/.ay to.l/. i:.ho/.le who pe/t/.lecui:.e you"(/'fji:. 5,44)]. It is Christ 
who rel i ves Hi spas sion thro\lgh her - I/ ••• :J am {je/.lu/.l, and 
you a.l/.e pe.l/./.l ecui:.i..ng. me /I (Aci:./.l 9,5). . 

If the past gives meaning to the suffering one under
goes, so also does the' future. Persecution is the sign 
that the end is near (2 Th 1),. or that the .! last times' 
have already begun ["The i:.i..me ha/.l come to.l/. i:.hejudf)meni:. i:.o 
b eg.i..n ai:. i:.he hou/.l eh01d 0 t {;od; and i..t whai:. we know now 
i../.l only i:.he beg.i..nni..ng., whai:. wi..11i..i:. be when i..i:. COme/.l down 
i:.o i:.ho/.le who .l/.etu/.le i:.o beli..eve {;od'/.l {;ood New/.l?"(I'P 4,17}] 
This perspective of the end of history gives the believers 
the strength to face difficulties, for the roles will be 
reversed - "{;od wi..ll ve.l/.y .l/.i..g.hi:.1y .l/.epalj wi..i:.h i..nju.l/.y i:.ho/.le 

who a.l/.e i..nju.l/.i..ng. you, and .l/.ewa.l/.d you, who a.l/.e/.lutte.l/.i..ng. 
now,wi..i:.h i:.he /.lame peace a/.l He wi..L! g.i..ve U/.l ••• "(2Th 1,6-7}. 
As for those who suffer persecution "When i:.he chi..et /.lhe
phe.l/.d appea.l/./.l, you wLll be g.i..ven i:.he c.l/.own ot untadi..ng. 
g.10.l/.1j" (1 'P 5, 4) [7]. 

The Holy Spirit helps christians live out their 
sent situation; He enables them to transform sadness 
joy - " .•. i:.he di../.lci..ple/.l we.l/.eti..LLed wi..t:.h joy and i:.heHo1y' 
5pi...l/.i..i:.." (Aci:./.l 1],52), and " •.. and i..i:. wa4 wi..i:.h joy ot i:.he 

[7J 	 Persecution is one of the major themes of the Book of 
Revelation. 
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Hol~ 5pL~L~ ~ha~ ~ou ~ook ~o ~he go~pel, Ln ~pL~e ot ~he 
g~ea~ oppo-1L~Lonall a~ound ~OUIl f1 Th 1,6). 

Let us end with a passage where 1 these themes are 
mixed up together: 

IIJt ~ou can have ~ome ~ha~e Ln ~he ~utl'-e/lLng4 ot Ch~L~~, 
be glad, becau~e ~ou wLll enio~ a much g~ea~e/l gladne~~ 
when hL~ glo~~ L~ /levealed. J~ L~ a ble~~i..ng to~ ~ou 

when ~he~ Ln~ul~ V6u to~ bea~Lng ~he nameot Ch/lL~~, be
cau~e L~ mean~ ~ha~ ~ou have ~he 5pL/lL~ at glo~~, ~he 

5pi..~L~ ot {fod ~e~~Lng on ~ou 1/ (1 rp 4, 13~14). 
In spite of the profound significance which is bound up 
with persecution, this latter should never be sought for 
in itself. On the contrary, whenever it is possible, one 
should flee from it and defend oneself vigorously and 
skillfully before one's judges. But at the same time, one 
can wonder about the authenticity of a Church which never 
knows persecution. 
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GATHERED TOGE.THEllINTHE FAITH 
RELATIONS WITHIN THE COMMUNITY 

, The expansion of christianity brought about profound 
changes within the communities and raised some questions 
for them that were difficult to answer - what were the· 
conditions for a person to be accepted for baptism? how 
was one to reply to the queries of. the new converts? what 
style of celebration was called for? how was the coherence 
of the group to be maintained and how was the community to 
be structured to foster its unity and fervour? Luke pre
sents a serene and optimistic picture pf these new begin
nings; he regroups the specific activities Qf the communi
ties around 4 headings: 

"The4e /Lemai..ned taLthtul :to :the :teachi..ng. ot :the ap04:tle4, 
:to :the b/Lo:the/Lhood, :t'o :the b/Leaki..ng. ot :the b/Lead and :to 
:the p/Laye/L4." (AC:t4 2,42) 

This verse gives the essentials as far as the 1 
of the communities is concerned: the believers come to
gether in the faith to deepen what they know and what they 
are living, they try to put into practice the mystery that 
gathers them together and they express their faith in cult 
or 	prayer. In this present chapter, we will concen~rate on 
what focusses around the theme of understanding the faith 
and catechesis. 

1. UNDERSTANDING THE FAITH 

A. 	 THE SITUATION OF CATECHESIS AND ITS RELATION WITH 
PROCLAIMING THE FAITH 

When the believers address themselves to the world to 
speak of their faith, they go right to the essential and 
give out the heart of the message that inspires them. This 
can.be summarised in a few phrases: 
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"Ch/l.i...d:t di...ed to/l.UA bu.t lie i...d /l.i....den - we a/l.e widnedd.e.d. 
< at :thi...d. [hi...deven:t udhe/l.d i...n. :the 'new :ti.med' whi...ch aJie 

a1.do :the '1.ad:t :ti...med' and g.i...ved bi.../I.:th:to a new peop1.e at 
t;;od whi...ch i...d :the Chu/l.ch". 

This exposition is usually concluded by an appeal to 
conversion, that is, by an appeal to recognise "the truth" 
of this proclamation. 

In the beginning, if the listener agreed with what 
was proposed, it was sufficient for him/her to ask for 
baptism, and this was conferred without any delay. This 
emerges from the brief summaries which follow the discours 
es· we find in the Acts - on the day of Pentecost, three 
thousand people join the community (Acts 2,37-41). Corne
lius and all his household are likewise introduced into 
the Church without having to wait (Acts 10,34-48). When 
Philip meets with the Eunuch, he agrees to baptise him 
after a relatively brief explanation (Acts 8,26-40). Cer
tainly these people were searching, and well disposed, but 
one cannot help being surprised at such rapid procedures. 

This practice must not have lasted very long, and 
mOre guarantees were asked of the candidates to avoid dis
appointment (Cf. Acts 5,1-11). From the end of the second 
century an institution was born which continues up to the 
present day - the catechumenate. Rather than give baptism 
to people immediately after they accepted the message, and 
replied to questions, the rite of baptism was deferred and 
a whole process of education in the faith took place 
the pre-baptismal catechesis. 

It would be pointless to try to find traces of this 
type of catechesis in the NT. As a matter of fact, it re
mains impossible to separate clearly between what belongs 
to the proclamation of the faith and what to catechesis. 
Without forcing the texts, we can discover two complemen
tary approaches which in time become separated. First of 
all there is the proclamation of the faith (the kerygma) 
telling an audience who are non-believers about the mes
sage of the Gospel. Catechesis, on the other hand, pre
supposes that one I· S audience is moving towards the faith 
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, 
and wants to understand what they have some knowledge 
about. They expect the community to reply to their ques
tions and their sole request is to enter into the tradi
tion of this community. This second step is easily seen in 
several texts, especially in Acts 8,26-40. A simple compa
rison with the discourse of 
ferences: 

Acts 2 

public character of the 

ini tiative; 

the public were not expec

ting anything 


the point of departure: 

a happening which really 

poses a question 


the happening finds its 

meaning in the resurrec

tion of Christ 


Jesus fulfills the Scrip

tures 


After a question, bapti sm 
is proposed, 

conversion and baptism 
eventuate 

. it is a proclamation of 
the faith in a discourse 
~hi~h the listeners follow. 

Peter shows-significant dif 

Acts 8 

private character of the 
process of instruction; 
the eunuch wants to know 
something 

the point of departure: 
the problem in the' text 

the Scriptures are fulfill 
ed in Christ whose resur
rection is their central. 
point 

This particular Scripture 
passage is fulfilled in 
Jesus 

Baptism is explicitly ask
ed for 

baptism eventuates 

we have a succession of 
questions and replies. 

The simple comparison of these two texts is quite re
vealing for our understanding of the two approaches which 
underlie them. The proclamation of the faith is a declara-' 
tion, catechesis is an instruction-a program of education. 
Luke has put thi·s across extremely well by using the image 
of a journey - the progress of the chariot is the sign of 
the whole process of interior transformation which takes 
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.. 	 place. There is the S'ame scenario in the account 
maus. These two scene's suggest how people may be 
and helped in their understanding of the faith .;.,. 
catechesis. 

B. THE FUNCTION OF CATECHESIS 

The first function of the proclamation of the faith 
consists in giving out the essential of the christian meB
sage. The prime function of catechesis will be to recall 
this message and to develop it. In the proclamation of the 
message, there - is no moving into secondary explanations 
nor into details concerning Jesus· of Nazareth. See, for 
example, what we learn from Peter I s discourse (Acts 2) 
about the life of Jesus. Likewise, with regard to the re
surrection of Christ, the accounts in the Acts all .pass 

, over, in silence, the empty tomb and are extremely dis
Creet about the appearances of Christ. The catechesis of 
the Epistles or the Gospels completes this basic teaching 
through proceeding in three ways: 
- through spelling out the content· of the claim - "Christ 

has risen, He has appeared"; an account follows of the 
apparitions Jesus 
through drawing out the consequences of the resurrection 

- through replying to the questions that the listeners 
pose. 

Let us refer just to one typical example - 1 Cor 15. 
In this chapter, Paul proceeds in three stages: he recalls 
the common faith and the difficulty of his audience, he 
then shows the connection which exists between the resur
rection of Christ and ours, and, finally, he inserts a 
question dealing with how the resurrection takes place. We 
would suggest our readers go through all of chapter 15, 
and discover- there these three parts: a) the reminder of 
the common faith (verses 3-4); b) the examination of the 
doubt of the Corinthians (verses 12-19) followed by Paul's 
argumentation with the help of the theme of the two Adams 
(verses 20-28); the response to the "how" of the resurrec
tion of the dead, using the comparison with. the seed 
(verses 35-56). 
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While Philip started from a problem in the. text of 
Isaiah and enlightened his listener by referring to the 
resu~rection,Paul starts from the faith of the Corinthians 
in the resurrection and a question they pose. In bqth 
cases, the catechesistries to shed light, to bring toget.!! 
er what, 'at first sight, seem unconnected. 

C. THE GOSPELS AS CATECHESIS 

The Gospels .are also marked by a catechesis for they 
were put to writing in milieux where a whole host of ques
tions were bubbling around.' The presentation of the ges
tures and the sayings which the editors still remembered 
were coloured by this state of affairs and consequently it 
is' pointless and impossible to want to find behind the 
text the detailed account of a particular gesture or the 
word by word composition of a particular saying.· The ac
counts we have are the meeting-point where- the faith of 
the community .and the memory it keeps of Jesus come toget.!! 
er and fuse. What we propose to do here is to show,the in
fluence of the questions that the community was facing on 
the transmission of the text, both in the discourses and 
the narratives. 

iii In the discourse.s, what happens 1s that a question is 
formulated onwhich~Jesus has made a pronouncement. This 

kind of dialogue between a person asking a question and 
Jesus is the most elementary form of a process of instruc
tion - we may recall the Dialogues of Plato or our own 
catechesis of 25 years ago. To give some examples of what 
we are thinking about: 
- "What must I do to possess eternal life?" (Mt 19,16) 
- "What is the greatest commandment of the Law?"(Mt 22,34) 
- "Why do the Scribes say that Elias must come first?"(Mt 

17,10). 

Moreover, the question varies from one Gospel to 
another. So: 
- "Is it against the Law for a man to divorce his wife?" 

(Mk 10,2). 
- "Is it against the Law for a man to divorce his-wife on 

any pretext whatever?" (Mt 19,3). 
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, These formulas are basically aimed at introducing .the 
response that Jesus gives to them. But it can also happen 
that the response is somewhat modifie~ as i~ the case with 
the last two verses cited. 

The influence of catechesis also makes its 
felt in the use of certain stylistic procedures 
of sentences very well phrased, some phrases that 
ed together through one word that is repeated several 
times (cf. Lk 16,9-15). 

l.1 The Gospel narratives follow this 'rule. A comparison 
the calming of the storm in Matthew (8,23-27) and in 

Mark (4,36-41) allows ·us to grasp qUi te vividly ,the edi
torial work of the authors. Matthew has worked over the 
text in three ways - he places it in a new setting, his 
own account is.constrUcted differently from Mark and Luke, 
and he suppresses a certain number of details. 

a) A new setting 

The literary 'unit' where this narration is inserted 
goes from 4,23 to 9,35. Matthew has included in this pas
sage of Scripture a certain number of miracles that Mark' 
and. Luke place in another framework. This series of mira
cles is introduced and concluded with the same phrase 

"lIe wen.t /lound .the whole of- {jaLi.lee .teachi.n[} i.n .the1../l 
~yna[}o[}ue~, p/loclaLm1..n[} .the {jood New40f- .the k1..n[}dom and 
cU/l1..n[} all k1..nd~ of- di.4ea4e4 and 4i.ckne44 amon[} .the peo
ple". ' 

Through ,this arrangement of the material, 
puts together what, concerns the miracles of Jesus, to show 
us His complete power over the forces of evil as indicated 
by the verse we have just quoted. 

The immediate context projects a slightly different 
meaning onto the text. Twice people speak of following 
~esus, being with Him, and Jesus' response is quite clear, 
(8,19-22). Matthew is the only one to place these two sen
tences here. Then he links, without any transition: 

" ••• lie [}o.t i.n.tQ .the boa.t f-ollowed .by 111..4 d1..4ci.ple4" 
seems to indicate that it was rather the dis



'/ 

<:iples who led Jesus' 'in,to the boat (Mk 4~ 36). (;iven the 
way that this is linked (in Matthew) with what precedes 
the calming of the storm, does it not become a vivid illus 
tration of the concrete way in which the disciple is invi! 

•ed to follow Jesus, that is, to embark with Him in the 
I midst of uncertainty and dangers? 

b) The rearrangement of the material 

In Mark and in Luke, Jesus begins by calming the sea 
before rebuking the disciples; in Matthew, we find the in
verse order. The immediate context poses the question - on 
what conditions can one follow Jesus? Matthew gives the 
reply in the narrative of the miracle. In the heart of the 
storm, He invites these "timid believers" to develop their 
faith in Him because it still had no proper roots. We may 
also be somewhat surprised that these are the people who 
are full of admiration at the end of the narrative. Per
haps thi.s is a way of inviting those who stop short at the 
t miraculous t aspect of things to pass beyond this atti

,tude. In this narrative, Matthew tells us in a simple and 
imaginative way what it is to belie.ve in Jesus. 

c) The suppression of certain details 

Mark reports, in detail, and in a vivid and lively 
way, the violence of the storm: ,It ••• the waves began'to 
spillover the boat ... Jesus was in the back of the boat, 
sleeping with His head on a pillow... Jesus said to the 
waves ... ". Matthew has suppressed these details to retain 
only the essential - with Jesus there is nothing to fear. 
Mark wishes rather to show the power of Jesus. Finally, 
Matthew has transformed the cry of the disciples into a 
confession of faith. Not "Master" or "Teacher lf as in Luke 
or Mark, but, IfLord , save us". Catechesis leads the disci
ple to adore before receiving baptism. 

D. THE FORMS OF CATECHESIS 

Is there any possibility of reconstituting the forms 
which catechesis took in the NT? Research has succeeded 
in detecting two types of catechesis in the texts, each 
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oneshowihg common trai tsand characteristic poil1:ts. Un':" 
fortunately these two. models have not come dpwn to us as 
separate and distinct so that the distinction made between 
them, though helpful, is ·hypothetical. 

a) The oldest model 

This first type of catechesis reflects quite 
situaiion described in Acts 15,20-29: 

1/ .... we 4 end ;them a le;t;te/l. ;telLi..n!} ;them me/l.ely ;to ab4;td.i.n 
t/l.om any;thi..n!} pollu;ted by i..dol4, t/l.om to/l.ni..ca;ti..on, t/l.om 
;the mea;t ot 4;t/l.an!}led ani..mal4 and t/l.om blood. Fo/l. m04e4 
ha4 alwaY4 had hi..4 p/l.eaChe/l.4 i..n eve/l.y ;town, and 1..4 /l.ead 
aloud i.n ;the 4yna!}0!}Ue4 eve/l.y 4abka;th. 
Then ;the ap04;tle4 and elde/l.4 deci.ded ;to cho04e dele!}a;te4 
;to 4end ;to An;ti..och wi..;th 'Paul and Ba/l.naba4; ;the whole 
chU/l.ch concu/l./l.ed wi.;th :thi.4. They ch04e :Juda4 known a4 
Ba/l.4abba4 and Si..la~,bo;th leadi..n!} men i..n ;the b/l.o;the/l.hood, 
and !}ave ;them ;thi..4 le;t;te/l. ;to ;take wi..;th ;them: 
'The ap04;tle4 and elde/l.4, you:z. b/l.o;the/l.4, 4end !}/l.ee;ti.n!}4 
;to ;the b/l.o;the/l.4 ot pa!}an bi../l.;th i.n An;ti..och, SY/l.i.a and 
Ci.li..ci.a. We hea/l. ;tha;t 40me ot OU/l. membe/l.4 have di..4;tU/l.bed 
you wi..;th ;thei../l. demand4 and have un4e;t;tled yOU/l. mi..nd4. 
They ac;ted wi.;thou;t any au;tho/l.i..;ty t/l.om U4, and 40 we have 
deci..ded unani..mou4ly ;to elec;t dele!}a;te4 and ;to 4end ;them 
;to you wi..;th Ba/l.naba4 and 'Paul, men we hi..!}hly /l.e4pec;t who 
have dedi.ca;ted ;thei../l. li..ve4 ;to ;the name ot OU/l. LO/l.d :Je4u4 
Ch/l.i..4;t. Acco/l.di..n!}ly we a/l.e 4endi..n!} you :Juda4 andSi..la4, 
who wi.ll conti./l.in by /lIo/l.d ot mou;thwha;t we have W/l.i.:t:ten 
i.n :thi..4 le;t:te/l.. J;t ha4 been deci..ded by ;the Holy Spi../l.L:t 
and by oU/l.4elve4 no:t :to 4addle you wi..;th any bU/l.den be
yond ;the4e e44en:ti..al4: you a/l.e ;to ab4;tai.n t/l.om tood' 4a
c/l.i..ti.ced ;to i..dol4,t/l.Om blood,t/l.om ;the mea:t ot 4;t/l.an!}led 

·ani..mal4 and t/l.om to/l.ni..ca:ti..on. Avoi..d :the4e, and you wi.ll 
do wha;t 1..4 /l.i..!}h;t. Fa/l.ewell.. '/1 

It can be ,characterised by two expressions that are to be 
found in several 'places - the catechumens are invited to 
abstain from impure things according to the norms of Levi
ticus (cf. Lv 17~26), and to grow in holiness (cf. 1 Th 4, 
3-12; 5,4-8;22; 1 Peter 1,14-21; 2,4-10; Ep 4,17-19; Tt 2, 
12-14; Rm 13,8-10). Now, in these passages the distinc
tion between I outside I / I inside I proves very significant. 

56 

http:to/l.ni..ca:ti..on
http:blood,t/l.om
http:c/l.i..ti
http:conti./l.in
http:Acco/l.di
http:concu/l./l.ed
http:chU/l.ch


The counsels for 'purity' reflect 'an eschatological cli
mate where one is invited to live a.s a child of light~that 
is, not to compromise oneself with what brings defilement, 
and to render to God a "sacrificial" worship modelled on 
the sacrifices of the Old Alliance. All these elements to
gether clearly reflect a milieu marked by Judaism and con
stitute a genuine adaptation of the ancient Levitical code 
for Jews who have accepted <faith in Jesus Christ. 

b) The more reeent model 

Some years later, a new type of catechesis came to 
be worked out, and developed, but not independently - it 
wa.s superimposed on the first model. However,we can detach 
its the~es quite clearly and we can get the feeling that 
one .has 'changed gears'. The key expressions of this se
cond model are the following - the catechumen is requested 
to reject, actively, things which are objectively bad,such 
as sin and evil desires, and to 'put on' justice and to 
practise virtues which have a social influence - on the 
family, life in society (1 Th 5,8; Rm 13,11-14; 1 P 3,3-12; 
Ep 4,20-24; 4,32-5,1; 5,21-6). In this second type of cat~ 
chesis appear the lists of vices or virtues that we find 
in the NT. The distinction between the 'outside' and the 
'inside i is stressed less and the sense of worship has 
changed - it has become more spiritual and so more free 
(lTh 5,19-21; Ep 5,15-20). The eschatological expectation 
has taken on the appearance of a combat (Ep 6,10-20). This 
second model was born and developed in a pagan milieu. 

As in proclaiming the faith, we see that the word of 
the believers is adapted to the different publics. There 
ire no models ready-made, once and for all, which can be 
lsed in any kind of milieu. The NT shows us adjustments 
)eing made according to the new needs that made themselves 
Eelt. However, in the two models we have seen, the triple 
ceferences to the faith, worship (cult) and action of the 
)elievers are inseparately linked. These three pillars of 
:he christian catechesis always go together and they will 
:emain the norm. for any understanding of the faith. Of 
~ourse, they can be replaced, as in the third and fourth 
!enturies, by three different approaches a dogmatic cate 
:hesis, a sacramental. catechesis and a moral catechesis; 
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or as in the catechisms of <Z$.years ago - truths to be 
lieved, sacraments to be received and virtues to beprac 
tised. But to separate <;>rto neglect one of these themes 
always leads to the destruction of catechesis as it is 
proposed in the NT. 

2. THE LITURGICAL LIFE 

A. A SIGNIFICANT SHIFT IN VOCABULARY 

The vocabulary of worship (cult) is very eommonly em
ployed in the NT, but its use is very rigorous. It serves 
to designate pagan ceremonies 

II • •• :they have g1. ven up d1. v1.ne :t.lt"u:th f.O.lt a 11.12. 
wO.lt4hLpped and 4e.ltved C.ltea:tU.lte4 1.n4:tead of. :the 
who 1.4 ble44ed f.O.lt eve.lt " (7(m 1,25); or 
"The p.lt1.e4:t4· of. ZeU4-ou:t41.de-:the-~a:te, P.ltO p041.ng 
aLL :the people 4hould of.f.e.lt 4aC.lt1.f.1.ce w1.:th :them, b 

_ga.ltlanded oxen :to :the ga:teA II (AC:t4 14,13) 
and the religious practices of the Jews. Mention 
of Anna's participation in the liturgical life 
Temple 

115he wa4 now e1.gh:ty-f.ou.lt yea.lt4 old and neve.lt lef.:t 
Temple, 4e.ltv1.ng ~od n1.gh:t and day w1.:t~ f.a4:t1.ng and p.ltay
e.lt " (Lk 2,37) . 

and the service that Zechariah carried out 
"Meanwh1.le :the people we.lte wa1.:t1.ng f.O.lt Zecha.lt1.ah and 
we.lte 4U.ltp.lt1.4ed :tha:t he 4:tayed 1.n :the 4anc:tua.ltY 40 long " 
(Lk 1,211. 

It is also recorded that Paul, on returning from a voyage, 
went to the Temple to present an offering 

"Af.:te.lt 4eve.ltal yea.lt4 -J came :to b.lt1.ng alm4 :to my 
and :to mak e 0 f.f.e.lt1.ng4 • •• " (A C:t4 24, 17 ) • 

When there is talk of sacrifices, that almost 
refers to those of the OT 

"cve.lty h1.gh p.lt1.e4:t ha4 been - :taken ou:t of. mank1.nd and 
appo1.n:ted :to ac:t f.O.lt men 1.n :the1..It .ltela:t1.on4 w1.:th ~od, 
of.f.e.lt g1.f.:t4 and 4aC.lt1.f.1.ce4 f.O.lt 41.n4 ••• " (Neb 5,1),; 
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liTo lo ve him wLth all yoU/I. hea/L:t, wi..:th all yOU/L unde/l-
-d:tandfnf} and -d:t/Lenf}:th, and :to lo ve yOU/L nei..f}hbou/L a-d 
you/L-delt, :thi..-d i..-d ta/L mO/Le i..mpo~:tan:t :than any holocau-d:t 
O/L -dac/Li..ti..ce II (Mk 12.33). 

It is the same with the word I priest I which designates 
elther the sacred ministers of the people of Israel 

II I Mi..nd you -day no:thi..nf} :to anyone, bu:t f}0 and -dhow YOU/L
-delt :to :the p/Li..e-d:t. and make :the otte/Li..nf} to/L yOU/L heal
i..nf} p/Le-dc/Li..bed by Mo~e-d a-d evi..dence ot yOU/L /Lecove/Ly ., fI 
(Mk 1,44); 
" • •• how he wen:t i..n:to :the hou-de ot ~od when Abi..a:tha/L wa-d 
hi..f}h p/Li..e-d:t, and a:te :the loave-d ot otte/Li..nf} whi..ch only 
:the p/Li..e-d:t-d a/Le allowed :to ea:t ••• III (Mk 2.26); 
" • •• When he -daw :them he -dai..d, '~O and -dhow you/L-delve-d, :ta 
:the p/Li..i!A:t-d III (Lk 17. 14); 
/lWhi..le :they we/Le -d:ti..ll :talki..nf} :to :the people :the p/Li..e-d:t-d 
came up:to :them. accompani..ed by :the cap:tai..n ot :the Tem
ple and :the 5adducee-d /I (Ac:t-d 4.1); 
1I:J:t could be -dai..d :tha:t Levi.. hi..m-delt, who /Lecei..ve-d 

:ti..:the-d, ac:tually pai..d :them, i..n :the pe/L-don ot Ab/Laham, 
becau-de he wa-d -d:ti..ll i..n :the loi..n-d ot hi..-d ance-d:tO/L when 
Melchi..5 edek came :to mee:t him. 
Nowi..t pe/Ltec:ti..on had been /Leached :th/Louf}h :the levi..:ti..cal 
p/Li..e-d:thood becau,-de :the Law f}i..ven :to :the na:ti..on /Le-d:t-d on 
i..:t, why wa-d i..:t -d:ti..ll nece-d-da/LY to/L a new p/Li..e-d:thood :to 
a/Li..-de, one ot :the -dame o/Lde/L a-d Melchi..5edek no:t coun:ted 
a-d bei..nf} ot :the -dame o/Lde/L a-d Aa/Lon?/I (Neb 7.9-10. 

Jrthose of the pagans 
liThe p/Li..e-d:t-d ot Zeu-d-ou:t-di..de-:the-~a:te, p/Lopo-di..nf) :tha:t 
all :the people -dhould otte/L -dac/Li..ti..ce wi..:th :them, b/Louf}h:t 
f}a/Llanded oxen:to :the f}a:te-d /I (Ac:t-d 14.13). ' 

)utside of these uses, the liturgical vocabulary never de
lignates, in the NT, a particular person or a particular 
lct, but always Christ or the whole community. 

S. THE THREE-FOLD ORIENTATION OF CHRISTIAN WORSHIP (CULT) 

Worship 'is rooted in Jesus Christ, the only priest, the 
unique victim and the new temple of God 

Christ is the only person in the NT on whom is conferred 
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the title of "priest" 
"Fo/l. ,i:t wa-d abou:t him :tha:t :the p/l.ophecy. wa-d made: 

a/l.e a p/l.-Le-d:t of- :the o/l.de/l. of- /I1elchi.Jedek, and fo/l. eve/l. 
(Neb 7,17) 

or "mediator" 
"Ne b/l.-Lnf)A a new covenan:t, a-d :the med-Latro/l., only. -dO :tha:t 
:the people who we/l.e -called :to an e:te/l.nal -Lnhe/l.-L:tance may. 
ac:tually. /l.ece-Lve wha:t llJa-d p/l.om-L-ded: h-L-d dea:th :took plac 
:to cancel :the -d-Ln-d :tha:t -Lnf-/l.-LnfJed :the ea/l.l-Le/l. covenan:t " 
(Neb 9,15). 

And yet He did not come from the sole priestly tribe 
tribe of Levi - but from the tribe of Judah which is 
royal tribe 

u:Judah wa-d :the f-a:the/l. of- 'Pe/l.eJ and Ze/l.ah, 
:the-L/l. mo:the/l., 'Pe/l.eJ wa-d :the f-a:the/l. of- Ne:J./l.0n, NeJ/l.on 
f-a:the/l. of-Ram, ,Ram wa-d :the f-a:the/l. of- Amm-Lnadab, ••• U (/I1:t 
1,3) • 

So He does not hold His priesthood from men, 
gratuitous gift from God 

"No one :take-d :th-L-d honou/l. on h-Lm-delf-, bu:t each one -L-d 

called by. &od, a-d Aa/l.on wa-d. No/l. d-Ld Ch/l.-L-d:t fJi.ve h-Lm-delf

:the fJlo/l.y. of- becom-LnfJ h-LfJh p/l.i..e-d:t, bu:t h,i had -L:t f-/l.om 
:the one who -da-Ld :to h-Lm: Youa/l.e my. -don, :today. J have 

become Y.OU/l. f-a:the/l. ••• " (Neb 5,4-5). 
In virtue of this fact, His is a new priesthood and an 
absolutely fresh beginning in the completely new relations 
with God. This is the reason why He is associated with 
Melchizedek who appears and then disappears. Although 
Israel, one was a prie~t by birth, Christ becomes 
through His death 

", •• one who would no:t need :to of-f-e/l. -dac/l.-Lf--Lce-d' eve/l.y. 


day., a-d :the o:the/l. h-LfJh pJi-Le-d:t-d do f-O/l. :the-L/l. own -d-Ln-d and 

:then f-O/l. :tho-de of- :the people, becau-de he ha-d done :th-L-d 

onr,e and f-O/l. all byof-f-e/l.-LnfJ him-delf-" (Neb 7,27); 

" ••• 40 Ch/l.-L4:t, :too, of-f-e/l.4 him-delf- only. once :to :take 

f-aul:t-d 0/ many. on him4elf- ••• " (Neb 9,28). 


Bt,t there is an even more significant difference with 
gard to .the priesthood of the OT - Christ's mediation 
tween man and God is really efficacious 

"We have -deen :tha:t he ha4 been fJ-Lven a m-Ln-L4:t/l.y. of- a f-a/l. 
h-LfJhe/l. o/l.de/l., and :to :the -dame defJ/l.ee -L:t -L.4 a be:t:te/l. cov
enan:t 'of- wh-Lch he -L4 :the med-La:to/l., f-ounded on be:t:te/l. 

6t/l.om-L-de-d " (Neb 8,6),' 
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"lie b/linf)A a new covenani:., a4i:.he mediai:.o/l, .only 40 .i:.hai:. 

:the people who lUe~e called i:.o an ei:.e/lnal inhe/lii:.ance may 

aCi:.ually /leceive whai:. wa4 p1-omi4ed: hi4 deai:.h i:.ook place 

i:.o cancel ,-the 4in4 i:.hai:. in/./linged i:.he ea/llie/l covenani:. " 

(lleb 9,15); 

" ••• and i:.o 7e4u4; i:.he mediai:.o/l'who b/ling4 a new covenani:. 

and a blood /.O/l P4/li/.icai:.ioft which plead4 mO/le in4i4.i:.eni:. 

ly i:.han Abel'4 " (lleb 12,24) 


for it truly purifies us of our sins 
"lie i.4 i:.he /ladiani:. lighi:. o/. {;od'4 glo/ly and i:.he pe/l/'eci:. 
copy o/. hi4 nai:.u/le, 4u4i:.aining i:.he UniVe/l4e by hi4 powe/l 
/.ul command; and now he ha4 de4i:./loyed i:.he de/.ilemeni:. at 
4in••• " (lleb I,J); 
"Ji:. wa4 e4,1eni:.ial i:.hai:. he 4hould in i:.hi4 way become com
plei:.ely like hi4 b/loi:.he/l4 40 i:.hai:.he could be a compa4
4ionai:.e and i:./lU4i:.wo/li:.hy high p/lie4i:. o/. {;od' 4 /lelLgion, 
ablei:.o ai:.one /.O/l human 4Ln4 " (lleb 2, 17). 

On the other hand, this pries~hood cannot be handed on 
" ••• bui:. i:.hi4 one, becau4e he /lemain4 /.oJi eve/l, can neve/l 
104e hi4 p/lie4i:.hood." (lleb 7,24). 

,~ 	 The service of the Temple each day required its quota 
of victims. For the people this was a way for them to 

offer themselves to God, by means of an animal ... Christ is 
both priest and victim _ 

" • •• one who would noi:. need i:.o o/./.e/l '4ac/lL/.ice4 eve/lY 
day, a4 i:.he oi:.he/l high p/lie4i:.4 do /.O/l i:.hei/l own 4in4 and 
i:.hen /.O/l i:.ho4e O/. i:.he people, becau4e he ha4 donei:.hi4 
once and /.O/l all by o/./.e/ling him4el/. "'(lIeb 7,27); 
" ••• and i:.hi4 i4 whai:. he 4aid, on coming ini:.o i:.he wO/lld: 
You who wani:.ed no 4ac/li/.ice O/l oblai:.ion, p/lepa/led a body 
/.O/l me. You i:.ook no plea4u/le in holocau4i:.4 0/l4qc/li/'ice4 
/.O/l 4in; i:.hen J 4aid, jU4i:. a4 J wa4 commanded Ln i:.he 
4c/loll o/.'i:.he book, '{;od,- he/le Jam! J am coming i:.o obey 
yOU/l will. ' 
Noi:.ice i:.hai:. he 4ay4 /'1../l4i:.: You did noi:. wani:. whai:. i:.he law 
lay4 down a4 i:.he i:.hinf}4 i:.o be o/./.e/led, i:.hai:. i4: i:.he 
4ac/lL/'ice4, i:.he oblai:.ion4, the holocau4i:.4 and i:.he 4QC/li
/.ice4 /.O/l 4in, and you i:.oo.k no plea4u/le in i:.hem; and 

. i:.hen he 4aY4: lIe/le Jam! J am comLng i:.o obey y04/l will. 
lie i4 aboli4hing i:.he" /.i/l4i:. 40/li:. i:.o /leplace {i:. wii:.h i:.he 
4econd (lleb .10.5-9)II 

- 61 


http:o/.'i:.he
http:wani:.ed
http:i:./lU4i:.wo/li:.hy
http:i:.hai:.he


fo·r it is in His own blood that the hew alliance is 
"'DIl..ihk. aLL ot you tll.om .th.i'.l,' h.e '.la.id 'tOll. .th.i'.l .i'.l my 
b~ood,.the b~ood ot .the covenan.t, ~h.ich .i'.l .to be poull.ed 
ou.t tOll. many tOll. .the tOll.g.ivenM'.l ot '.l.in'.l ••• '"(/tI.t 26,28); 
"in .the '.lame way he .took. .the cup at.tell. '.lUppell., and '.la.id, 
'Th.i4 cup .i4 .the new covenan.t .in my b~ood. Whenevell. you 
dll..ink. i...t, do .th.i4 a4 a memoll..ia~ ot me II, f1 COil. 11,25). 

The death of Christ is reread in terms of being a: "real 
liturgy" 

"We have 4een .thai. he ha'.l been g.iven a m.in.i4.tll.y ot a 
tall. h.ighell. oll.dell., and .to .the 4ame degll.ee .i.t .i4 a 
covenan.t ot wh.ich he .i'.l .the med.ia.toll., tounded on 
pll.Om.i4e4 (Heb 8,6)II 

or a "real offering!! 
" ••• and to~~ow Chll..i4.t by ~ov.ing a4' he ~oved you, g.i..v.i..ng 
h.Lm4e~t up .in OUIl. p~ace a4 a fll.agll.an.t otfell..ing and' a 
4aCIl..it.ice .to (tod (tp 5,2).11 

Christ gives His life - like the Servant (Is 53) - because 
this is a gift from the Father. But, again, there is a 
noticeable difference in comparison with the sacrifices of 
the old law - Christ is a perfect and holy victim 

liTo '.lu.i.t U4, .the .idea~ h.igh pll..ie4.t wou.ld have .to 
ho~y, .innocen.t and uncon.tam.ina.ted, beyond .the .inf~uence 
of 4.inneIl.4,and ll.a.i4ed up above .the heaven4 ••• "(Hea 7,26) 

who accomplishes once and for all what these sacrifices 
only prefigured 

" ••• and he ha'.l en.tell.ed .the '.lanc.tuall.Y once and foil. al~, 

.tak..ing w.i.th h.Lm no.t .the b~ood ot goa.t4 and bul~ ca~ve4, 
bu.t h.L4 own blood, hav.ing won an e.tell.na~ Il.edemp.ti..on tOll. 
UA" (Heb 9,12); 
"And .th.i4 w.i~l wa4 tOll. U4 .to be made holy by .the offell.
.ing ot h.i4 body made once and tOll. a~~ by [je'.lu4 Chll..i4.t." 
(Heb 10,10). 

John understood this when he saw that Jesus did not 
His legs broken on the cross Un 19,34-37; Ex 12,46). 

* The work of Christ marks the end of the institution 
the Temple. Had not Jesus predicted the destruction 

the 	Temple 
"We heall.d h.Lm 4aYj '1 am go.ing .to de4.tll.oy .th.i4 Temp~e 
made by human hand4, and .in .thll.ee daY4 bu.i~d ano.thell., 
no.t made by human hand4 111 (/til? 14,58), 
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" 
and had He not suggested to the Samaritan woman that it 
would soon be possible to adore God anywhere in, Spirit and 
in truth 

":Je4u4 4ai...d: t Beli...eve me, woman, :the hou/l. i...4 comi...ng. when 
you wi...ll wO/l.4hi...p:the Fa:the/l. nei...:the/l. on :thi...4 moun:tai...n no/l. 
i...n' :Je/l.u4alem " (:In 4,21/? 

That happens on the day of Christ's death and is signified 
through the veil of the Temple being rent 

"A:t :tha:t :the vei...l ot :the Temple wa4 :to/l.n i...n :two t/l.om :top 

:to bo:t:tom••• " (M:t 27,51); 

ItNe/l.e we have an ancho/l. to/l. OU/l. 40ul, a4 4U/l.ea4 i...:t i...4 

ti.../l.m, and /l.eachi...ng. /l.i...g.h:t :th/l.oug.h beyond :the vei...1. •• It 

(Neb 6,19); 

It • •• by a new way whi...ch he ha4 opened to/l. U4, a li...vi...ng. 

openi...ng. :th/l.oug.h :the cU/l.:tai...n, :tha:t i...4 :to 4ay" hi...4 body " 

(Neb 10,20). 


The new Temple is henceforth the Body of Christ 
":Je4u4 an4we/l.ed, t De-4:t/l.oy :thi4 4anc:tua/l.Y, and i...n :th/l.ee 
day4 :J will /l.ai4 e i:t up It (:In 2, 19 )t 

and God no longer lives in a building made by human hands 
(Acts 6,13-14; 7~47-48; Heb 8-10). 

iii 	 Through the power of the Holy Spirit, the christian com
munity can celebrate God authentically 

* Whether we are in the Spirit (1 Cor 6,11.17) 
"The4e a/l.e :the 40/l.:t ot people 40me ot you we/l.e once, bu:t 
now you have been wa4hed clean, and 4anc:ti...ti...ed, and JU4
:ti...tied :th/l.oug.h :the name ot :the LO/l.d :Je4u4 Ch/l.iA:t and 
:th/l.oug.h :the 5piAi...:t ot OU/l. {:iod It 
ItBu:t anyone who i...4 Joi...ned :to :the LO/l.d i...4 one 4pi.../l.i:t wi...:th 
hi...m It 

::lr whether He lives in us, it is through His mediation 
that we have access to genuine worship (cult) 

":Je4u4 4ai...d: 'Beli...eve me, woman, :the hou/l. i...4 comi...ng. when 
you wi...ll wO/l.4hi...p :the Fa:the/l. nei...:the/l. on :thi...4 moun:tai...n no/l. 
in :Je/l.u4alem. You wO/l.4hi...p wha:t you do no:t ,know; we WO/l._· 
4hi...p wha:t we do know; to/l. 4alva:ti...on come4 t/l.om :the :Jew4. 
Bu:t :the hou/l.· wi...ll come - i...n tac:t i...:t .i.-4 he4e al/l.eady 
when :t/l.ue wO/l.4hippe/l.4 wi...ll wO/l.hi...p :the F a:the/l. i...n 4pi.../l.i...:t 
and :t/l.u:th: .tha:t i...4 :the ki...nd ot wO/l.4hi...ppe/l. :the F a:the/l. 
wan:t4. It (:In 4,21-23). 
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As Christ is henceforth the only priest, the unique 
fice and the new Temple, the Spirit grafts 
-,"He makes us sharers in Christl/(Rm 8,9>' and "sons in t 
Son"(Ga 4,6), and "He comes to help us ... "(Rm 8,26). 

Thanks to Him we can discover where we belong a 
our relation to the Father, and He can cry in us "Abba! 
Father!" (Rm 8,15) or help us discern that "Jesus is Lord' 
(1 Cor 12,3), in other words, that Jesus is not simply 
a man among men. It is He who brings about the unity of 
the Body of Christ which is the Church, and His gifts are 
to be found at work there(l Cor 12). There are many gifts, 
but it is the same Spirit (1 Cor 12,13). . 

* 	It is He who dwells in our bodies and in the community, 
making them the place where t~e new holiness is to be 

found. On two occasions, Paul reminds us that "we are the 
temple of God, dwelt in by the Holy Spirit" (1 Cor 3,16) 
and "the house of God" (1 Tm 3,15). With Christ and in 
the Spirit, the place where God is to be met is no. longer 
a particular place in the world, but the body of the person 
who glorifies God 

"!Jo.UIl. body, you know, 1../.1 :the :temple of- :the #oly 5pi.ll.i.:t, 
wn,o L:J i.n you /.1i.nce you Il.ecei.ved hi.m f-Il.om [jod " f 1 COil. 

6,19J. 

; 	 In the new covenant, the celebration makes present the 
li turgy "from above" and anticipates that of the world 
to come 

Hope is always a dimension of every celebration; 
out doubt, this is the aspect we miss out on most in our 
assemblies. The dimension of hope, in cele·bration, is 
clearly expressed in the NT under two different but com
plementary forms. 

* 	Expressed in terms of space, there is a contrast made 
between the liturgy "from above" and the' liturgy "from 

below" -that of heaven and that of earth. On the one hand, 
we are insistently invited to contemplate the heavenly 
liturgy (Rv 4-5), and on the other hand, to model 
on it, especially giving it a universal character. 
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if •the heavenly worsh;ip (cult) ,reun~tes men 6fevery na
tion, race, people, and language 

"Af.;te/L ;tha;t:J 4at/J a 'huf}e numbe/L, iJnp044i.ble ;to coun;t, of. 
people f./Lom eve/LY na;ti.on, /Lace, ;t~i.be and lanf}uaf}e; ;they 
we/Le 4;tandi.nf} i.n f./Lon;t of. ;the ;th/Lone and i.n t/Lon;t at ;the 
Lamb, d/Le44ed i.n whi.;te /LObe4 and holdi.nf} pa1m4 i.n ;thei./L 
hand4. They 4hou;ted aloud, 'Vi.c;tO/Ly;to OU/L ~od, who 4i.;t4 
on ;the ;th/Lone, and ;to ;the Lamb!' And all ;the anf}e14 who 
we/Le 4;tandi.nf} i.n a ci./Lcle /Lound ;the ;th/Lone, 4u/L/Loundi.nf} 
;the elde/L-1 and ;the tOU/L aniJnal-1, P/Lo-1;tlw;ted ;them-1elve-1 
beto/Le ;the ;th/Lone, and ;touched ;the f}/Lound wi.;th ;thei./L 
to/Lehead4, wO/L4hi.ppi.nf} ~od wi.;th ;the-1e wO/Ld4, 'Amen. 
~/Lai.-1e and f}lo/Ly and wi.-1dom and ;thank-1f}i.vi.nf} and honou/L 
and powe/L and -1;t/Lenf};th ;to OU/L {jod. to/L eve/L and eve/L. 

Amen '/I ('Rv 7,9-12), 
the earthly 'one should also move in the direction of, traIl~ 
cending all particularities. And so it is for everybody to 
"understand" - e,ach in his/her own tongue the wonders of 
God 

" ••• and we hea/L ;them p/Leachi.nf} i.n OU/L own lanf}u~f}e abou;t 
;thema/Lvel~.ot~od .. (Ac;t-12.11~. 

so that "every tongue may confess that Jesus is Lord to 
the glory of God the Father" (Ph2,lU. This completely' 
does away with any spirit of partisanship 

1/ • •• and ;the/Le a/Le no mo'.tz.e di.-1;ti.nc;ti.on4 be;tween :Jew and 
~/Leek, -11ave and t/Lee, male and temale, bu;t allot YOlL 
a/Le one i.n Ch/Li.-1;t :Je4U-1 (~a J, 28) •/I 

* The assembly which comes together to celebrate its Lord 
considers itself as the assembly characterised by "the 

Last times". Through the enlightenment which baptism 
brings a person is introduced into the world to come 

"'Remembe/L aLL ;the -1utte/Li.nf}-1 ;tha;t you had ;to' mee;t at;te/L 
you /Lecei.ved ;the li.f}h;t, i.n ea/Lli.e/L daY-1 ••• " (Neb 10.,J2); 
" ••• and app/Leci.a;ted ;the f}ood me-1-1af}e ot~od and ;the pow
e/L-1 ot ;the wO/Lld ;to come... " (Neb 6,5), 

~nd by celebrating the Lord's Supper 
"The poi.n;t i.-1, when you hold ;the-1e mee;ti.nf}-1, i.;t i.:" no;t 
;the LO/Ld'4 5uppe/L ;tha;t you a/Le.ea;ti.nf}••• " (1 CO/L 11,20) 

1e/she anticipates "t,he feast of the Lamb" (Rv 19,7.,.9). 
rhe christian has the surety that it is in the cotlrse of a 
neal of this kind that "the Son of Man will come to eat 
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with His own" (cf. Rv 3,20.,..21). But,a.las! reality Sh9WS 

all too clearly that one is not yet completefyunder the 
sign of the last timei, and so one is led to desire 
ly the presence (parousia) of the Lord: 

"The Spiri t and the Spouse (i. e. the Church) say 

Lord - Come!" 

(Rv 22,17; cf.Rv 6,10; 10,7; 11,17-18; 12,10~12; 15,3-4; 

19,7-9; 20,3-4). 


The two images (of space and time) are put side by 
side in Matthew's version of the Our Father, in the Ecume
nical Translation of the Bible. This translation brings 
out very clearly the meaning that lies there - "May your 
kingdom come; may your will be accomplished on ,earth in 
the image of heaven"(Mt 6,10). 

C. MOVING BEYOND THE DISTINCTION SACRED/PROFANE 

The distinctions pure/impure, sacred/profane, priest/ 
laity conveyed by the OT come to lose their relevance in 
the worship (cult) of the new covenant. Apart from Christ, 
no one can possess priestly power in the s~nse of the OT. 

; 	 In effect, it is the whole community - in its members 
who form a holy priesthood (1 P 2,5-10) or "a kingdom of 

priests" (Rv 1,6). All of us, through sharing"in Christ 
and the Spirit, are involved in this priestly movement[8]. 

; 	 Henceforth sacrifices become useless. It is 
person that we have to offer to God: 

"Think 01- fjod'-1 me/l.cy, my b/l.o.the/l.-1, and UJo/l.-1hip him, :J 

be~ you, ~~_~_~~~_~~~~_~~_~£~~~~_£f_~~~~~~~~_E~~~~~' by 
ol-I-e/l.in~ YOU/l. "-ivin~ bodie-1 a-1 a ho"-y -1ac/l.il-ice, .t/l.U"-y 

[8] 	 In this perspective, the title of priest, or priestl 
ministry, that Tradition will use can only be analo

.gous. This does not exclude, as we shall see., that 
certain members of the community preside over prayer 
and the celebration of the Eucharist. . 
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plea.di..ng. eta {jod II ('Rm 12, 1) [9] 

WConsequently, the whore of daily existence takes on a 
I sacred' value and is carried out like a liturgical 

service. The area reserved to God is not some particular 
action but all that He has given to men and women to live 
out. We will limit ourselves to giving some of the more 
significant examples. Paul does not hesitate to .speak of 
"the proclamation of the Gospel" in cultic and priestly 
terms 

II/le ha.d appoi..neted me a.d a pll.i..e.det of- :!e.du.d Chll.i...det, and :; 
am eta call.ll.y. ouet my. pll.i..e.detly. duety. by. bll.i..ng.i..nfj ethe {jood 
New.d f-Il.om {jod eta ethepafjan.d, and ~o make ethem accepetable 
a.d an of-f-ell.i..nfj, made holy. by. ethe /loly. 5pi..ll.i..et 1I('Rm 15,16) 

- " .. ,my life's blood is to be poured out like an offering 
on· the sacrifice that your fai th offers to God" (Ph 2,17), 
All one I s t,ime should be consecrated to God - "Pray at 
all times, be thankful in all circumstances", Paul recom
mends to the Thessalonians (1 Th 5,16-22). Everything that 
can be a part of our life takes on a new meaning, even 
the most ordinary actions - "~-Jhether you eat or whether 
you drink, whatever you do, do all for the glory of God" 
(1 Cor 10,31). Everything is linked up - prayer, concrete 
action and reflection - "Pray." and keep yourselves in 
the love of God as you wait for Our Lord Jesus Christ in 
His mercy .. , II (Jude 20-21). This aspect of things 'was 
already evident in the work of catechesis. 

D. NEVERTHELESS RITES ARE NECESSARY.•• 

Under pain of sinking into ideology or pur~ intellec
tualism, the expression of faith cannot reduce itself to a 
mere quest of the intelligence oi lose itself in concrete 

[9] This is a rather free translation from the Greek, to 
. indicate. that Christ has abolished the observance of 
the old Law and that the situation of the christian 
'the christian condition' - qualifies one's relations 
with God (Ep 2,11-22), 
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,livir:g. The person or the comm~nity -by means oigestu,res 
or particular words ~ haye to be able to signify ih a com
plete waYi with,the body, words, feelings, their relation 
to God. Though, in the new covenant, every action has be
come holy (sanctified), it nevertheless remains necessary 
to have recourse to signs to show forth, with greater in
Xensity, what one is living at ~ach moment. We will consi
der four of the more central points. 

I Where does the community come together to celebrate?, 

For a number of years, the christians frequented the 
Temple of Jerusalem 

"They wen.t a.d a body .to .the. Temple eve/lY day bu.t me.t Ln 
.theL/l hou.de.d to/l .the b/leakLnf} of- b/lead••• " (Ac.t.d 2,46/. 

Paul himself goes there on returning from his journeys 
(Acts 21; 22,17). In the other cities, they participated 
in the services of the synagogue to celebrate the Sabbath. 
Outside of these places, the christians celebrated 
prayed in their homes 

"They wen.t a.d a body .to .th<e Temple eve/lY day bu.t me.t 
.theL/l hou.de.d f-O/l .the b/leakLnf} of- b/lead••• " (Ac.t.d 2,46/; 
"They p/leached eve/lY day bo.th Ln .the Temple and Ln p/lL
va.te hou.de.d, and .theL/l p/loclama.tLon of- .the (jood New.d of
Ch/lL.dL :!e.du.d wa.d neve/l Ln.te/l/lup.ted " (Ac.t<1 5,42/, 

but in the one place, together. And so we are told of the 
houses of Priscilla and Aquila 

", •• AquLla and 'P/lL.dca, wL.th .the chu/lch .tha.t mee.t.d a.t 
.theL/l hou.de, .dend you .theL/l wa/lme.d.t wL.dhe.d,Ln .the LO/ld " 
f1 CO/l 16,19/; 
"My f}/lee:tLnf}.d .to 'P/lL.dca and AquLla... aLJo .to .the 
1.ha.t mee.t.d a.t .theL/l hou.d e ('Rm 16,3- 5) ,II 

or of Nvmpha at Laodicea 
"'Plea.de f}Lve my f}/lee.tLnf}.d .to .the b/lo.the/l.d a.t LaodLcea 
and .to Nympha and .the chu/lch whLch mee.t.d Ln he/l hou.de 11 

(Col 4, 15). 
Doubtless,it was only much later that the first christians' 
looked for places of worship apart from Judaism. 
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i.1 When do the meetings take placE:!? 

In this area, likewise, the Jewish prescriptions re. 
mained in force for quite some time. Here and there one 
notes that the daily time-table Jewish prayers was the 
rule for a person's devotion Peter goes up on the' 
rac~ at the sixth hour 

"Next day, whi..le they we//.e -1ti..ll onthei..//. jou//.ney and 
had only a -1ho//.t di..-1tance tOf)o bef-o//.e //.eachi..nf) :Iaf-f-a, 
'Pete//. went to the hou-1 etap at about the -1i..xth hou//. to 
p//.ay " IAct-1 10,9) 

and Paul observed the feasts of the Passover 
", • ,Ch//.i..-1t, ou//. pa-1-1ove//., ha-1 been -1ac//.i..f-i..ced;, let U-1 
celeb//.ate the f-ea-1t, :then, by f)etti..nf) //.i..d of- all the 
old yea-1t of- evi..l and wi..ckedne-1-1, havi.nf) only the un
leavened b//.ead of- -1i..nce//.i..ty and t//.uth" 11 Co//. 5.7-81 

pr of Pentecost ' 
II'Paul had deci..ded to pa-1-1 wi..de of- cphe-1u-1 -10 a-1 to avoi..d 
-1pendi..nf)ti..me i..n A-1i..a, -1i..nce he wa-1 anxi..·ou-1 to, be i..n 
:Ie//.u-1alem, i..f- pO-1-1i..ble. f-o//. the day o/-'Penteco-1t 1/ I Ac.t-1, 
20,16) ; 

":In any ca-1e :I -1hall be -1tayi..nf) at cphe-1u-1 unti..l 'Pente

CO-1t becaU-1e a bi..f) and i..mpo//.tant doo//. ha-1 opened f-o//. 

my wo//.k and the//.e i..-1 a f)//.eat deal of- Oppo-1i..ti..on"'11 eoa 

16.8). 

The Sabbath was to be questioned only much ter and re
placed by the first day of the week, named for quite a, 
long time - after "the Day of the Lord" 

If ••• i..t wa-1 the Lo//.d'-1 day and the Spi..//.Lt pO-1-1e-1-1ed me•• " 
l'Rv 1,10), 

but taken very early as the day commemorating the x:esur
rection of ' Christ (Mt 28,1; Mk 16,2; Lk 24,1; In 20,1.9). 

g 	What form do these meetings take? Acts 2,42 is a key, 
text in this matter: 
"The-1e //.emai..ned f-ai..thf-ul to the teachi..nf) of-, the apo-1
tle-1, to' the b//.othe//.h'ood,· ,:to :the b//.eaki..ng. of- :the b1'/.ead 
and :to the paaye.//.-1." 

It is more tnan p'robable th\3.t, the structure of the 
meeting was modelled on the synagogue, service, with some 
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t 
modification here and there - one began with a recitation 
from Deuteronomy 6,4, and 11,13-21 and Numbers 15,37";'41 
[10]. 

Then came a series of blessings -eighteen- of praise 
or requests. This was followed by the reading of a passage 
of the Pentateuch [11] and of another text from the Bible, 
left to the choice of the celebrant or the reader (Lk 4, 
17-21> . 

Very soon, Paul's letters came to be considered 
part of the Scriptures 

"He alwaY4 w//.Lt:e4 lLke t:hL4 when he deal4 wLt:h t:hL4 40//.t: 
of. 4ubject:. and t:hL4 make4 40me poLnt:4 Ln, hL4 let:t:e//. 
ha//.d t:o unde//.4t:and; t:he4e a//.e t:he poLnt:4 t:hat: uneducat:ed 
and unbalanced people dL4t:O//.t:, Ln t:he 4ame way a4 t:hey 
dL4t:O//.t: t:he //.e4t: of. 4c//.Lpt:u//.e - a f.at:al t:hLng f.o//. t:hem 
t:o do " f2'P ),16). 

The Gospels were reao and composed within this context. As 
in our eucharistic liturgy, what followed next was a com
mentary on the text or an instruction (cL Lk 4,17-21; 
Acts 13,15-41). It is in this type of assembly that we 
should situate the ritual meals soon called lithe breaking 
of bread" (Lk 24,35; Acts 2,41-42) or "the Lord's Supper" 
(1 Cor 11,20) [12]. 

What did people say in their prayers or during the 
celebration? Spontaneous prayer was strongly recommended 
"'P//.ay all t:he t:Lme. a4kLng f.o//. what: $Iou need, p//.ayLng 
t:he SpL//.Lt: on eve//.y p044Lble occa4Lon " fep 6,18). 

[10) 	This prayer was called Shema, from the first word 
of Deuteronomy 6,4 .:.. "Listen". 

[11] 	T~e first 5 books of the Bible, also called the Law. 
[12] 	Within the limitations of this work, it is not possi

ble to give the significance and the structure of 
the Eucharist. However, it is not one rite among 
others; it is the centre of the whole christian life; 
St. Irenaeus speaks of "the cup which sums up every
thing". 
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For spontaneous prayer, cf. 1 Cor 14,26; Ep 5,18-20;. 
Col 3~16-17; Rm 15,5-6; Acts 16,25; James 5,13, where the 
;.yord "psalm" probably does not refer to one of the psalms 
of the OT. 

There is a good example of improvised prayer in Acts 
4,24-30 

"When i:.hey. healtd .i:t i:.hey. l.if.i:.ed up i:.he.ilt vo.ice i:.o t;od 
all i:.ogei:.helt. 'ftla-1i:.elt,' i:.hey. pltay.ed '.ii:. .i-1 y.ou who made· 
heaven and ealti:.h and -1ea, and evelty.i:.h.ing .in i:.hem; y.ou 
.ii:. .i-1 who -1a.id i:.hltough i:.he Holy. 5p.iIt.ii:. and -1peak.ing. 
i:.hltough OUIt ance-1i:.olt David, Y.OUIt -1eltvani:.: 

. 	 Why. i:.h.i-1 altltogance among i:.he nai:.ion-1, 

i:.he-1e f.ui:.ile ploi:.-1 among i:.he people-1? 

King-1 on ealti:.h -1ei:.i:.ing oui:. i:.o walt, 

plt.ince-1 making an alliance, 

aga.in-1i:. i:.he Loltd and aga.in-1i:. h.i-1 Anoini:.ed. 


Th.i-1 i-1 whai:. ha-1 come i:.ltu.e: in i:.hi-1 velty. cli:.y. Heltod and 
Poni:.iu-1 P.ilai:.e made an all.iance w.ii:.h i:.he pagan nai:.ion-1 
and i:.he people-1 of. J-1ltael, again-1i:. Y.OUIt holy. -1eltvani:. 
[je-1u-1 whomy.ou ano.ini:.ed, bui:. only. i:.o blt.ing aboui:. i:.he 
velty. i:.hing i:.hai:. y.ou .in Y.OUIt· -1i:.ltengi:.h and Y.OUIt wi-1dom 
had pltedei:.eltm.ined -1hould happen. And now, Loltd, i:.ake 
noi:.e of. i:.he.ilt i:.hlteai:.-1 and help Y.OUIt -1eltvani:.-1 i:.o pltocla.im 
Y.OUIt me-1-1age wii:.h all boldne-1-1, by. -1i:.ltei:.ch.ing oui:. Y.OUIt 
hand i:.o heal and i:.o wOltk m.iltacle-1 and maltvel-1 i:.hltough 
;the fLame of. Y.OUIt holy. -1eltvani:. [je-1u-1 III 

where biblical quotations and phrases coined by the apos
tles are mixed up. together. Even the prayers attributed to 
the Lord have undergone some changes according to the 
preoccupations of the authors. For example, compare the 
Our Father in Luke (11,1-4) and Matthew (6,9-13), or the 
accounts of the last supper· of Jesus (Mt 26; Mk 14; Lk 22; 
1 Cor 11,23-26). 

The NT has preserved some of these compositions that 
can be divided into different groups: 

- Canticles (psalms),also called hymns [13] .that we repeat, 
in our liturgies. Some are in honour of God, like the 

[13] 	 1 Cor 14,26; Ep 5,19; Jm 5,13; Col 3,16; Ep 5,19. 
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Magnificat; others. celebrate the mysteries of Christ 
His pre";:existence, His incarnation or His glorification. 
For example, 2 Tm 2,11-18; Ph 2,6-11; John 1. Still 
others are related to the baptism of the believer 
1 Peter 1,3-5; 3,18-22; 2,22-25; 5,5-9. 

- Doxologies (a formula which begins with "Glory to ... "), 
mOst often addressed to the Father, sometimes to Christ. 
The~e are some twenty of these - e.g. Rv 5~13-14: 
/lThen :I hea/td all :the I1..v1..ng :th1..ng4 1..n c/tea:t1..on - eve/t!/
:th1..ng :tha:t li.ve4 Ln :the a1../t, and on :the g/tound,and unde/t 
:the g/tound, and 1..n :the 4ea, c/t!/i.ng, I To :the One who 1..4 
41..:t:t1..ng on' :the :th/tone and :to :the Lamb, be all p/ta1..4 e, 
honou/t, glo/t!/ and powe/t, f-o/t, eve/t and eve/t I. And :the 
f-ou/t animal4 4a1..d, I Amen '; and :the elde/t4 p/io4:t/ta:ted 
:them4elve4 :to wO/t4h1..p. /I 

- Blessings (a formula beginning with "Blessed be ... ") in 
honour of the Father and the Son e.g. 2 Cor 1,3-4[14]: 
/lBle44ed be :the {jod and Fa:the/t of- ou/t LO/td {je4u4 Ch/t1..4:t, 
a gen:tle Fa:the/t and :the {jod of- all con40la:t1..on, who com
f-O/t:t4 U4 1..n all ou/t 40/t/tOW4,40 :tha:t we can of-f-e/t o:the/t4, 
1..n :thei./t 40/t/tOW4, :the con4ola:t1..on :tha:t we have /tece1..vea 
f-/tom {jod oU/t4elve4./I 

- Invocations - cf. 1 Cor 16,22; Rv 20,20; 1 Th 3,11; 
2,16. 

Acts of thanksgiving to the Father or to Christ e.g. 
1 Tm 1,12: 
":1 :thank. Ch/t1..4:t {je4u4 OU/t LO/td, who ha4 g1..ven 
4:t/teng:th, and who judged me f-ai.:thf-ul enough :to call 
1..n:to hiA 4e/tv1..ce ••• " 

We may notice that the majority of these prayers are 
addressed to God and that Christ is included most often as 
mediator - "I thank my God through Jesus Christ" (Rm 1,8). 
This is quit2 in conformity with· the role given to Christ 
in the design of God. Later on prayer directly addressed 
to the Lord Jesus will develop. 

[14] 1 Peter 1,~-4; 2 Cor 11;31; l~m 1,25; 
.(,':' ; 
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3. THE PLACE OF PERSONS - AND THEIR ROLE ...:.
IN THE COMMUNITIES 

. 	 ! 

Now that we. have seen the activities characteristic 
of the life of the Church ('proclaiming the faith, cateche
sis and liturgical life), we turn to the persons who were' 
responsible for them. It is not so much their competence 
which clai~s our attention but rather their mutual rela
tionships and positions within the communities. It should 
be noted, right at the beginning, that the NT was familiar 
with neither the institutional dimension nor the charisma
tic dimension as 'pure states', but rather with an harmo
nious mixture of both of these, according to the different 
stages of its development. 

A. 	 DIFFERENT EXPRESSIONS (OF THE CHURCH) IN SPACE AND TIME 

The different ways in which the Church was struc'tured 
correspond to the three important changes it had to cope 
with. 

a) 	The period of coming together after Easter (b~tween 3G 
and 45, at Jerusalem) 

* Initially composed of Jews coming from Palestine and 
speaking Aramean - Hebrews, as they were called - the 

community gathered in converts, almost immediately, who 
had doubtLess known and followed Jesus. They formed a 
group around The Twelve[15].This number recalls the twelve 
tribes of Israel and has to be maintained during all this 
period, 'even after the defection of Judas (Acts 1,15-26). 
Preserit at the last meal of Jesus (Mk 14,17-20)" they hav~ 
accompanied Him from the baptism of John to be witnesses 
of the resurrection (Acts 1,21-22). Their essential role 
is to give a collective witness of this event; this is 

(15] We must distinguish: The Twelve Apostles and Discil 
ples. The oldest term is "The Twelve". It is only 
much later that "The Twel vel! and "The Apos'tles" are 
joined together in the Gospels. Cf. Mt.10,2, Mk 6,30 
and Lk 6,13. 
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the meaning of the appearance to the Eleven. To this func-" 
tion which cannot be passed on,other tasks are'. added 
teaching, presiding over the prayers and the breaking of 
bread" 

"The4e lLemai..ned tai..:thtuJ.,;to ;the ;teachi..ng ot· ;the apo4
;tJ.e4, ;to' ;the blLo;thelLhood, ;to ";the blLealdng ot blLead and 
;to ;the pILayeIL4 " (Ac;t4 2,42), 

and managing. the goods of the community' (Acts 4,34-35 and 
36-37; 5,2) 

"None ot ;thei..1L membeIL4 wa4 evelL i..n wan;t, a4 aJ.J. ;th04e 
who owned J.and OIL hou4e4 wouJ.d 4eJ.J. ;them, and blLi..ng ;the 
money tILom ;them, ;to pILe4 en;t i..;t ;to ;the ap04;tJ.e4; i..{ wa4 
;then di..4;tILi..bu;ted ;to any membeIL4 who mi..gh;t be i..n need," 

* With the arrival of the new converts, the group proceeds 
to lose its homogeneity, particularly on account of the 

Jews who came from the diaspora or lived in Jerusalem;' 
these Jews spoke Greek and were consequently known as Hel
lenists (Acts 2), Conflict broke out concerning the divi
sion of goods 

"Abou;t ;thi..4 :ti..m'e, when ;the numbelL ot di..4ci..pJ.e4 wa4 i..n-' 
clLea4i..ng, ;the HeJ.J.eni..4;t4 made a compJ.ai..n;t agai..n4;t ;the 
HeblLel1J4: i..n ;the dai..J.y di.A;tILi..bu;ti..on ;thei..1L own wi..dow4 welLe, 
bei..ng ovelLJ.ooR,ed," (Ac;t4 6,1). ' 

What to do? To split the community into two parties would 
have been irreconciliable with the unity of the Church. 
What was needed was to find a structure which would main
tain the unity while respecting the differences and the 
role of the Twelve. The latter, then, kept a place apart. 
The sub-group of the Hellenists was given a special serv
ice to look after them the Seven [16T. The other group, 
of the Hebrews, was taken in charge by the Hebrews them
selves, among whom can be placed James, the brother of the 
Lord. 

* However, the differences were due not only to a question 
of language but also to religious options that were 

quite contrary. Stephen, for example, represents the ten
dency to break with Judaism. James, the brother of the' 

[16] 	This number refers, perhaps, to the 7 members who ex
ercised authority in the communities of the diaspora. 
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Lord, is the leader of a group who do not th.ink it is ne
cessary to break with the Jewish institutions. 

b) The period of people being sent off (between.45 and 65, 
~from Antioch) 

Towards 45, persecution dispersed the community of 
Jerusalem,a certain number of whom took refuge in 'Antioch. 
It is from there that the Church spread to Asia,Greece and 
Italy. Through cross-checking documents with one another 
in different ways, we can identify two types of communi
ties: 

* The most common model seems to be the one that doubtless 
served at Antioch. We can distinguish there two kinds of 

functions: in order of priori ty comes the person who is 
sent (the apost-le), whose role consists in "announcing the 
Gospel", in founding the Churches (1 Cor 3,6-8), not in 
giving baptism (1 Cor 1,17). Once his task is completed, 
he can move on and entrust the 'follow-up' to one of his 
collaborators - Apollos, for example {"J did :the plan:ting., 
Apoll04did :the wa:te~ing., bu:t ~od made :thing.4 g.~ow "(1 Co~ 

3,6; cf-. 2 Co~ 11,25-26Jl. The other functions are for 
the internal service of the communities. The prophet plays 
an important role in the liturgical assembles - "he gives 
help, encouragement and comfort" (1 Cor 14,3-5); he has 
also the responsibility for looking after the preaching 
and expounding of Scripture on particular occasions 

IIJn :the Chwlch, ~od ha4 g.iven :the f-i~4:t place :to ap0-<J
:tle-<J, :the -<Jec-ond :to p~ophe:t-<J, :the :thi~d :to :teache~-<J; 

af-:te~ :them,mi~acle-<J, and af-:te~ :them :the g.if-:t of- healing.; 
helpe~-<J, g.ood leade~4, :tho-<Je wi:th many lang.uage4 1I(1·Co~ 

12,28) ; 
II. __ 5u~ely J -<Jhould p~ay no:t only wi:th :the -<Jpi~i:t bu:t 
wi:th :the mind a-<J well? Any unini:tia:ted pe~-<Jon will neve~ 
be able :to -<Jay Amen :to you~ :thank4g.iving., if- !Iou only 
ble-<J4 ~od with :the -<Jpi~i:t, f-o~ he will have no idea wha:t 
you a~e -<Jaying._ Howeve~ well you make you~. :thank4g.iving., 
:the o:the~ g.e:t-<J no benef-i:t f-~om i:t II (1 Co~ 14, 15-(7) _ . 

There are also teQchers who are able to give solid instruc 
tion, at some depth, as was the case with Apollos (Acts 
13,1-3; 1 Cor 12,28-29) 

IIJn' :the chu~ch a:t· An:tioch :the f-ol-towing. we~e p~ophe:t4 
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and i:.ea'chellA: Ballnaba4" Si.meon caLLed Ni.!leA., and 
ot Cy.llene, fYlanaen, who had 'been bllou!lhi:. up wi.i:.h Hellod 
i:.he i:.ei:.llach, and Saul. One day. whi.le i:.hey. welle ottellin!l 
wOll4hi.p i:.o i:.he LOlld and keepi.n!l a ta4i:., i:.he Holy. Spi.lli.i:. 
4ai.d, ' J wani:. Ballnaba4 and Saul Mzi;. apalli:. tOil i:.he wOllk 
i:.o whi.ch Jhave called i:.hem'. So i.i:. wa4 i:.hai:. ati:.ell ta4i:.
i.n!l and pllay.ell i:.hey. lai.d i:.hei.ll hand4 on i:.hem' and 4e,ni:. 
i:.hem ott." 

Finally, there are other persons whose role is difficult 
to describe a deaconess at Cenchreae 

"J commend i:.o Y.OU OUIl 4i.4i:.ell 'Phoebe, a deacone44 ot i:.he 
chullch ai:. Cenchlleae.,." ('Am 16, 1) , 

administrators (~presidents') 
"Jt Y.OUIl !JLti:. 1...4 pllophecy., i:.hen· U4e i.i:. a4 Y.OUIl tai.i:.h 
4u!l!le4i:.4j i.t admi.ni.4i:.llai:.i.on, i:.h~n U4e i.i:. tall admi.ni.4i:.lla
i:.i.on; i.t i:. eo.chi.n!l , i:.hen U4e i.i:. tall i:.eachi.n!l" ('Am 12,7), 

gUides 
~/Jn i:.he ChUIlCh, f;od ha4 !li.ven i:.he ti.ll4i:. place i:.o ap04
i:.le4, i:.he 4 econd i:.o PIlO phei:.4, i:.he i:.hi.lld i:.o i:.eacheIl4; 
ati:.ell i:.hem,mi.llacle4, and af.i:.ell i:.hem i:.he !JLf.i:. of. heali.n!lj 
helpell4, !l0od leadell4, i:.h04e wi.i:.h many. lan!lua!le4,"(IColl 
12,28) 

pastors 
"And i:.o 40me, hi.4 !li.f.i:. wa.4 i:.hai:. i:.hey. 4hould be ap04i:.le4; 
i:.o 40me,pllophei:.4; i:.o 40me,evan!leli.4i:.4,· i:.o 40me,pa4i:.o1tA 
andi:.eacheIl4 . •. " (Ep *-, 11 J • 

* A second model is in use at Jerusalem 
"Wheni:.hey. had f.i.ni.4hed i.i:. wa4 :lame4 who 4poke. IfYly. 
blloi:.heIl4, I he 4ai.d 'li.4i:.en i:.o me. Si.meon ha4 de4CIlibed 
how f;od f.i.Il4i:. allllan!led i:.o enli.4i:. a people f.OIl hi.4 name 
oui:. of. i:.he pa!lan4. Thi.4 1...4 eni:.i.llely. i.n hallmony. wi.i:.h i:.he 
wOlld4 of. i:.he pllophei:.4, 4i.nce. i:.he SClli.pi:.ulle 4ay. •• , 111 (Aci:.4 
15, 13f.1:.) 

and at Ephesus' 
"T/tom fYli.lei:.u4 he 4eni:. tall i:.he eld/?Il'4 of. ;the chullch of. 
Ephe4u4 " (Aci:.4 20,17), 

At the head of the Church is placed a colleg~ of Elders 
who watch over the orthodoxy of doctrine and the equit;3.biLe 
distribution of goods (Acts 11,29-30; Gal 2,10; Acts 15, 
13-29) 

"The di.4ci.ple4 deci.ded i:.o 4end Ileii.ef.,eac.h i:.o coni:.lli.bui:.e 

76 ..,. 


http:fYli.lei:.u4
http:li.4i:.en
http:admi.ni.4i:.llai:.i.on
http:4u!l!le4i:.4j
http:i:.hei.ll


whtd he' could al-toltd, :to :the' blto:th,elt.d lLvLnr; Ln :Judaea. 

They dL,d :thL-d and delLvelted :theLIt con:tItLbu:tLon :to :the 

eldelt.d Ln :the calte of. Baltnaba.d and Saul"; 

"The on1-Y :thi..nr; :they (:Jame.d, Cepha.dand :Johid Ln.dL.d:ted 

on wa.d :tha:t we .dhould //.emembe//. :to help :the POOIt, ,a.d Ln

deed:l wa.d anxLou.d :to do." 


Th~y are named, not chosen by lot, and they take up their 
responsibility, after the imposition of hands 

'':In each 01- :the chultche.d :they appoLn:ted eldelt.d, and wL:th 
pltayelt and l-a.d:tLnr; :they commended :them :to :the Loltd Ln 
whom :they 'had 'come :to belLevell(Ac:t.d 14,231. 

c) The period of settling'down (between 65 and 100) 

,'c The ini tial enthusiasm of the new communi ties (He b 6,10; 
10,32-34) risked becoming somewhat jadedCHeb 5,11;10,25; 

12,3) unless some structures were set up to help everyone 
become integrated into the community and remairi within its 
unity. In certain Churches, like at Corinth, an excessive 
'liberty' reigned in the community, as things were talera! 
ed which were incompatible with the spirit of the Gospel 
-drunken parties during the Lord's Supper(l Cor 11,17-34), 
tihe misconduct of' one of the members who was living' with 
his mother-in-Iaw(l Cor .5,lff), law-s~its between broth~rs 
(1 Cor 6,1-11). Paul has to intervene vigorously. Else
where, individualism has reasserted itself and each one 
went his/her way, refusing to obey those charged with res
ponsibility; ,and so" the author of the Epistle 'to the 
Hebrews writes' to them - "Obey your leaders and follow 
their orders. They watch over your souls ... " (Heb 13,17L 
In other places, the elders had perhaps overstepped their 
authority, and so they are gently cautioned: 

"Now :I have .dome:thLnr; :to :tell you//. eldelt.d: :I am an eldelt 
mY.dell-, and a wL:tne.d.d :to :the .dul-l-eItLnr;.d 01- ChItL.dt, and 
wL:th you :I have a .dhalte Ln :the r;lolty :tha:t L.d :to be //.e

vealed. Be :the .dhepheltd.d 01- :the I-lock 01. !;od :tha:t L.d 
en:tltu.d:ted :to you: wa:tch ovelt L:t, no:t '.dLmply a.d a du:ty 
bu:t r;ladly, becau.de !;od wan:t.d L:t,'. no:t I-Olt .doltdLd money, 
bu:t becau.de you alt,e ear;e//. :to do L:t, Neve//. be a dLc:ta:to/t 
ove//. any r;ItOUp :tha:t L.d pu:t Ln yoult chaltr;e, bu:t be an 
example :tha:t :the whole I-lock can l-allow."{1 'P 5,1-3; cf. 
Acts 20,28-311. 
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*;1l'hi Pastoral Epistles [17] are f~llof advice? on the 
government and instruction of communities. 

~ Timothy had the responsibility for setting up the orga
nisation of the Churches in~ the region of Ephesus and 

Titus for the island of Crete (cf. Titus 1,5). Ordained by 
the 'college of Elders (1 Tm 4,14), their essential role 
was to teach, especially since doctrine began to be conta~ 
inated by all kinds of heresies (Titus 2,1; cf. lTm 4,16; 
1 Tm 1, 10; 2 Tm 4, 3; Ti tu s 1, 9; 2 , 1 ) : 

"Bef-o/l.e fdod and bef-o/l.e Ch/l.i.-1Jt. {je-1Ju-1J IJJho L~' t.o be jud9-e 
of- t.he li.vi.n9- and t.he dead, J put. t.hi.-1J dut.y t.o you, i.n 
t.he name of- hi.-1J Appea/l.i.n9- and of- hi.-1J ki.n9-dom: p/l.oclai.m 
t.he me-1J-1Ja9-e and,lJJelcome ·O/l. unlJJelcome, i.n-1Ji.-1Jt. on i.t._ 
'Ref-ut.e f-al-1Jehood, CO/l./l.ect. e/l./l.O/l., call t.o obedi.ence 
but. do all IJJLt.h pat.i.ence and IJJLt.h t.he Lnt.ent.i.on of- t.each 
Ln9-- The t.Lme i.-1J -1JU/l.e t.o come IJJhen. f-a/l. f-/l.om bei.n9- con: 
t.ent. 1JJi.t.h -1Jound t.eachLn9-, people 1JJi.11 be avLd f-O/l. t.he 
lat.e-1Jt. novelt.y and collect. t.hem-1Jelve-1J a IJJhole -1Je/l.Le-1J 
of- t.eache/l.-1J acco/l.dLn9- t.o t.heL/l..olJJn t.a-1J;ie-1J; and t.hen, Ln
-1Jt.ead of- lL-1Jt.eni.n9- t.o t.he t./l.ut.h,t.hey IJJLll t.U/l.n t.o myt.h-1J. 
Be ca/l.ef-ul allJJaY-1J t.o choo-1Je t.he /l.L9-ht. COU/l.-1Je,· be b/l.ave 
unde/l. t./l.Lal-1J,· make t.he p/l.eachi.n9- of- t.he fdood NelJJ-1J yOU/l.: 
lLf-e'-1J 1JJ0/l.k. i.n t.he t.ho/l.ou9-h9-oLn9- -1Je/l.vLce." (2 Tm 4,1-5) 

In spite of thei! young age, they must make themselves 
respected (Titus 2,15; 1 Tm 4,12; 5,1-2; 2 Tm 2,22) and be 
in command (1 Tm 1,3; 4,11; 5,7; 6,13-17). Their authority 
is to be exercised in different areas - the organisation 
of the liturgy (1 Tm 2,1-15), and help. for widows, for 
example (1 Tm 5,3-16). They should also appoint those who 
are responsible in the local communities (1 Tm 5,22; Titus 
1,5), and keep an eye on order (wi thin the communi ty) 
(1 Tm 5,19; Titus 3,10). 

~ The local Churches do not all have the same type of br
ganisation - in some we see a college of Elders or over

seers, in others servants. 

[17] 	So called in the 19th century because they are. consi
dered as addressed to pastors: Titus or Timothy. 

78 

http:p/l.eachi.n9-of-t.he
http:Lnt.ent.i.on


, 
* The, group of .elder-s (presbyters), is also called over

seers [18]. To take on this responsibility, a person 
must be suited for government. The best way to take this 
into account" is to see how the candidate has carried out 
his family responsibilities (1 Tm 3,2-7; Titus 1,6-8). All 
this would lead us to believe that relationships within 
the community were modelled on the family and not on civil 
society. 

He must also be capable of teaching I"That iA. whlf the 
pfl.e-1Ldent mU-1t have an -impeccable chafl.actefl.. He mU4t not 
have been mafl.fl.Led mOfl.e than once,and he mU-1t be tempefl.ate, 
dL-1cfl.eet and coufl.teou-1, hO-1pLtable and a good teachefl. ••• " 

f1 Tm 3,2)}, of encouraging people in sound doctrine and 
of dealing with opponents. 

*As 	for the people who are called servants [19] - we only 
meet these in the Church at Ephesus. The qualities re

quired are very much the same, though slightly different'lY 
nuanced, as for the elders. Women may fulfill this role 
{''!In the ·-1ame waif, women mU-1t be fl.e-1pectable, not gO-1-1Lp-1 
but -10 befl. and quLte fl.eLiable. 11 f1 T m ], 111 J, but apart from. 
that, not much more is known. In the Churches with a Greek 
background, do they correspond to the elders in the Jewish 
communities? Or are they the subordinates of the elders? 
We can only guess. 

[18] 	In Greek, the word for "elder" is "presbyter", from 
which comes the word "priest". But it is only several 
centuries later that this will acquire the priestly 

'overtones 	 that we have spoken of in connection with 
the liturgy and Christ, the one Priest. In Greek, the 
word for "overseer" is "episcopos", from which comes 
the word "bishop"; but it is not used in the same 
way here as it is used later for Ignatius of Antioch. 
This second usage becomes more current and the first 
becomes blurred. Cf. replacing the word "superior" 
by the word IIresponsible". 

[19] 	Here the Greek word "diaconos" gives us the word 
"deacon". PI. similar development took place here as in 
the preceding note. 

I • 

- 79 



So, for their structures, the- communities drew 
inspiration from the family or civil models of their eth
nic background. Creativity, adaptability and the smooth 
running of essential 'services' seem to have guided their 
choice. 

B. BUT THE SAME BASIC STRUCTURE 

Each community had, then, every latitude to invent 
the social model which corresponded best to its particular 
situation. But, apart from differences of content, of em
phasis or of titles '. three important functions are always 
found going together; these functions still structure the 
life of the Church today, and their'meaning is to be look
ed for in the historical framework of the Church. 

a) An explanation of these three functions 

* The priestly function exists in all the communities; as 
we have been able to show, it is not the monopoly of any 

one member, but belongs to the whole community. 

* The function of government is exercised by some indivi
duals, but never along the lines of a military or civil 

hierarchy. The NT will speak of an envoy, a shepherd, a 
guide, a steward, or an ambassador. All these titles have 
the common element of referring to someone else. But the 
term most frequently used is the word "servant" [20]: 

"Af..:telt all, wha:t i..<J Apollo.<J and wha:t i..<J 'Paul? Theil 
.<JeltVaniA who bltouf)-h:t :the f..ai.:th :to lIou ••• "f1 COlt 3~5) 
"'People mU.<J:t :thi.nk of.. U-1 a-1 Chlti..<J:t '.<J .<Jeltvan:t-1, -1:tewaltd-1 
en:tltu-1:ted wi.:th :the mll-1:telti.e-1 of.. {;od••• "fl COlt 4.1}. 

Paul will even go so far as to say that he has made 
himself the slave of all (1 Cor 9,19). This is the advice 
we find attributed to Paul -'Be a good servant'(l Tm 4,6). 

[20] 	 From this comes the name "ministers" which is usually 
given to those in charge; etymologically, it means 
"servants". 
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* 	The third function is in terms of a more effective 
sireading of the word, both outside !3.nd inside the com-' 

munity. What remains primary is the presence to the world, 
and not internal problems.What de~ermines the organisatio~. 
of the communities is the proclamation of the Gospel, and 
not vice-versa. When mat-erial questions tend to take on 
too much importance, the Twelve react 

. 	 "50 :the Twe-lv€ ca-l-led a fu-l-l mee:ti..n!} of :the dL{Jci..p-le4 
and add//..e44 ed :them, I J:t wou-ld no:t be //..i..!}h:t fo//.. U4 :to 
ne!}-lec:t :the wo//..d of fiod 40 a4 :to !}i..ve ou:t food••• "(AC:t4 
6,2) , 

and for Paul, likewise, what is of prime importan~e is 
"to preach the Good News" (1 Cor 1,17). ' 

Now, in its basic structy.re, the Church is. always 
stretched .' between two poles authori ty and dependence. 
Everywhere we find teachers and those being taught, those 
governing and those being governed; ..Peter is very often 
among the Twelve when he speaks . 

"Then 'Pe:te//.. 4:tood up wLth :the c-leven and add//..e44 ed :them 
i..n a -loud voi..ce ••• " (AC:t4 2,14), 

or when the Twelve call, the assembly to take an important 
decision 

"50 :the Twe-lve ca-l-led a fu-l-l mee:ti..n!} of :the di..4ci..p-le4 
and add/l.e44ed :them••• " (AC:t4 6,2 J. 

In spite of notable differences between texts, there is no 
getting round this double polarity. No one has a monopoly 
on authority, no one is only a subordinate, but everyone 
shares in the power (Rv 2,26-28; Acts 6,1-6,15) 'and all 
~re servants (Heb 6,10; 13,16; Rv 2,19; 1 P 4,10-11). This 
'circulation' of roles is part of the. structure of the 
community; it is the sign that the community is not speak
ing to itself and does not come together for itself. 

b) 	 The theological significance of ,this structure 

How are we to explain this constant relationship (be
tween authori ty and dependence) that we have just de
scribed? All the communities live in the same Spirit and' 
the same hope because they take Chri s t as thei r model. 

g 	The Church genuinely wishes to reproduce and incarnate 
the image of its founder until the end of time. Now, 
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Christ lived out, perfectly, this double relationship. 
During~ the whole of iUs life, He refers everything He 

-does, as well as His teaching, to the Father: 
II •• • my aLm L4 ;to do no;t my own wLll, bu;t ;the wLLl 
hLm who 4en;t me II (:In 5.JO) 
II • •• /IIy ;teachLn9- L4 no;t t.llom my4 elt; L;t come4 t.ll.om ;the 

me llone who 4ent; (:In 7.16). 

At the end of His earthly existence, He CQuld truly 
say "I ... have finished the work you gave me to do" (In 
17,4). With His disciples, Jesus is placed sometimes in a 
position of authority - as He teaches them - sometimes in 
a position of serving (Mk 10,42-44), or even in~ the posi
tion of a slave when He washes their feet Un, 13). The 
members of the Church should try to have ~his sort of 
attitude: 

lIyt OU.ll lLte Ln Ch.llL4;t mean4 any;thLn9-;to you••• be unL;ted 
Ln you.ll convLc;tLon4 and Ln YOU.ll love ••• Tha;t L4 ;the one 
;thLn9- ;tha;t would make me comple;tely happy... Yn you.ll 
mLnd4 you mU4;t be ;the 4ame a4 Ch.llL4;t :Je4u4: IIL4 4;ta;te 
wa4 dLvLne••• bu;t lie emp;tLed IILm4elt ;to a~~ume ;the con
dL;tLon ot a 4lave ll ('h 2.1-11). 

With regard to how to conduct oneself, the author of the 
Pastoral Letters also refers to the example of Christ 

IIWL;thou;t any doub;t, ;the my~;te.lly otOU.ll .IlelL9-Lon L~ ve.ll!J. 
deep Lndeed: lie wa~ made vL~LbleLn ;the tle~h. a;t;te~;ted 

by ;the 5pL.IlL;t, ~een by an9-el~, p.lloclaLmed ;to ;the pa9-an4, 
belLeved Ln by ;the wO.llld,;taken up Ln 9-J..O.ll!J. lIft Tm J,16),. 
IIfRemembe.ll ;the (jood New4 ;tha;t Y ca.ll.lly, I :Je~u4 Ch.llL~;t .IlL4
en t.llom ;the dead, ~p.llun9- t.llom ;the .Ilace ot DavLd•.• II~ 
(2 Tm 2,8), 

aDd Paul reca~ls that all authority comes from Christ (Ep 
4,10-15) . 

g The Holy Spirit enables people to assume the responsibi
lities entrusted to them. Every community service ex

presses a gift of the Holy Spirit 
IITha;t L4 why Y am .IlemLndLn9- you now ;to tan Ln;to a tlame 
;the 9-Lt;t ;tha;t (jod 9-ave you when Y laLd my hand4 on you. 
(jod I ~ 9-Lt;t wa~ no;t a 4pL.IlL;t ot :tLmLdL;ty. bu;t ;the 5pL;"L;t 
ot powe.ll, and love, and ~eJ..t-con;t.llol II (2 Tm 1,6-7J; 
"You have Ln you a ~ ~pL.IlL;tual 9-Lt;t whLch wa~ 9-Lven ;to 
you when ;the p.llophei~ ~poke and ;the body ot elde.ll~ laLd 
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·'theiJl hand~ on !IOU;' do not le;t i...t li...e· unu~ ed (1 T m *,II 

1* J 
which allows for diversity in charisms and yet unity in 
love (1 Cor 12-13). Through the power of the 'Spirit, the 
Church can guard intact what has been entrusted to her 

"You have been ;t.ttu~ted to look af-;te.tt ~ome;th.ing p.tteci...ou~; 

gua.ttd It wi...th ,the help of- ;the Hol!1 5pi....tti...t who li...ve~ i...n 
u~ 11 (2 Tm 1, 1*J 

and recall effectively what the Lord has done or said 
" ••• but the Advocate, . the Hol!1 5pi....tti...t, whom ;the Fa;the.tt 
wi...ll ~end .in m!l name, wi...ll teach !Iou eve.tt!lthi...ng and .tte
mi...nd !IOU of- all J have ~ai...d to !IOU (:In 11;.,26 J • II 

g But the meaning of this structure appear~ only in the 
light of the last times. He who has given birth to the 

Church - "will see that it is finished when the day of 
flChrist Jesus comes (Ph 1,6). That day will be a day of 

judgment when the person who has fulfilled his/her charge 
well - fI ••• will be given the crown of unfading gloryfl (1 P 
5,4), or will be punished. One must be vigilant and deve
lop his/her gifts for it is on this that one will be judg
ed (Mt 25). During this time of waiting,the community must 
be kept without stain(lTm 6,14) and people should not pass 
judgment .beforethe Lord comes (1 Cor 4,5) . However, one 
groupwithin.the community has the special mission of beaE 
ing witness to the new age - those 'who have voluntarily 
opted for celibacy. It falls to these to show forth the 
reality of the world to come -for the sake of the Kingdom, 
they already anticipate this new age (Mt 22) inaugurated 
in Christ and they giv~ a glimpse of the depth and rich
ness of the interpersonal relationships that are promised 
(1 Cor 7). 
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THE ONE BODY OF CHRIST 
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THE ONE BODY OF CHRIST 
AMIDST THE DIVERSITY OF THE CHURCHES 

THE RELATION BETWEEN COMMUNITIES 

The Church is present to this world to bring about 
the Kingdom of God, and so it enters into dialogue, and 
conflict, with it. But very quickly numerous believers, 
coming from very different backgrounds, join the original 
small group.Each one of these communities organises itself 
in its own way and emphasises one or other aspect of the 
Gospel which corresponds more with its own identity and 
particular situation. But would not this way of proceeding 
run the risk of a fragmentation, both from the point of 
view of christianity and of the communities? Would not the 
Gospel itself be broken up and watered down, to the point 
of being no longer recognisable from one place to another? 
St. Paul will recall that "Christ cannot be divided" and 
"that there is only one Gospel ",.On the level of principle, 
a~reement was reached without too much difficulty; what 
remained to be done was to find the means for this unity 
without falling into uniformity. 

To achieve this, the authors of the NT elaborated a 
theology, of ,unity, which allowed each community not to re
nounce completely its own culture, and to integrate basic 
realities that were compatible with the Gospel. However, 
this development had to find ways of expressing itself in 
practices that effectively reflected this theology of uni
ty. In this way, the relations between communities became 
one of the factors that helped build up and structure the 
Churches of the NT. 

1. THE MULTIPLICITY AND DIVERSITY 
OF THE CHURCHES OR OF COMMUNITIES 

Primitive christianity showsa' eat deal of variety 
in its sensitivities, and its theola' ," that we too eas
ily tone down. The differences are "noj:" irreconciliable 
as we shall see - but one could not, ."b~ing them together 
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,into a unity,which would not do justice to this pluralism. 
Besides, this Church with a hundred faces shows the impos
sibility of grasping the features of the Risen One or sim
ply of the Jesus of history. 

The different communities of the NT are supported, in 
part, by the cultural milieu in which they are born and. 
so they depend on the way in which they relate to this en

fvironment. In a schematic way, we can classify the commu
nities of the NT into two main groups: 

A. THE JUDAEO-CHRISTIAN COMMUNITIES 

i At Jerusalem according .to the Acts of the Apostles 
we see a community, with conservative tendencies, trying 

to reconcile the demands of faith in Christ with the 
tives of the Law. 

Gl In Asia Minor, according to the letters of Paul,we learn 
of the existence of a judaeo-christian community singu

larly free from submission to the Law and contaminated 
with pagan elements. "As a matter of fact, in the Letter to 
the Colossians, Paul takes issue with a group who seem to 
mix the ritual prescriptions of judaism (circumcision, 
feasts - new moon, sabbaths) with I gnostic' speculations 
about the evolution of the cosmos, to the extent of inval
,idating the salvific work of Christ. 

During the missions of Paul, the Churches founded by 
him and coming from a pagan background had been dispensed 
from rituals and the Jewish Law. At least, that is what 
we may infer from Galatians 2,1-10. This would be about 
the year 56. 

Some ten years late'r, when Luke composes the 

(towards 80),we will have a new version of the facts which 

distinctly moderates the concessions 'granted at the time 

of Paul. and which Paul himself would not have accepted, as 


,being open to review, as we may gather from his attitude 

in Gal 2,11-21. The text of the Acts (ch. 15) presupposes 

a certain regression in comparison with the Galatians. The 
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liscus sian on the integration' of the pagans , which had . 
)ccurred at Antioch, concludes with a, compromise, since 
:he christians with a pagan background are exempted from 
:he observance of the Law, but with a three-fold restric
:ion - they ~re to abstain from food which has been offer
d in sacrifice, from animals that have been strangled and 
rom impurity (?) (Acts 15,29). What had been previously 
onceded by the authorities (Paul, James and Peter ) was 
.oubt1ess no longer ratified by the rank and file, who 
onsidered that the Law was being taken too lightly. 

I In Palestine we can also locate the existence of ,a third 
tendency of judaeo.:..christian origin. It is possible to 

dentify this tendency through building up a collection 
lade up of the sayings of Jesus (Logia), which are common 
o the texts of Luke and Matthew. The community which is 
is'cernible behind this collection is a group of j)ldaeo
hristians, prior to the fall of Jerusalem in 70, who, as 

resul t of the set-back of their mission to the Jews 
Luke 11,49-51; Matthew 23,34-36), withdrew among them
elves to await the imminent end of the world and the re
urn of Christ (Lk 17,22-35). All these texts are dominat
d by an attitude of expect,j:ltion and isolation, based on 
,ardoning offenses and loving one's enemies (Lk 6,27-36; 
It 5,38-48). According to a tradition' recorded by the 
athers of the Church, when the jews rose up against the 
ower of the Romans, this community refused to collaborate 
ith them and took refuge in Pella in Transjordania., But 
hen Bar Kokheba triggered off his revolt against Rome in 
35, their refusal to collaborate with the rebels provoked 
heir extermination and they disappeared from the scene of 
istory. 

As this three-fold description shows, we can see a 
ertain amount of disintegration at the heart of the ,com
lnities that came from judaism. It seems to me that the 
ragmentation was even more acute if we believe the con
~ant appeals for uni ty coming from one side and ,the 
:her. And so the letters of John (1 Jn 2,19) or the con
Lict between the Jews who spoke Greek (the Hellenists) 
1d the Jews who spoke a semitic language (the Hebrews) 
1 the Acts (Acts 6) lead us to understand that, as in 
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revery human gathering, the forces· of disintegratibnand 
p~rtisan ideas always threatened to fragment the group~and 
set up divisions at the heart of each community, and be
tween th~ different communities. 

B. THE PAGAN-CHRISTIAN COMMUNITIES 
(i.e. coming from a pagan background) 

It seemed that everything was in favour of 
ity being established in a Jewish milieu, while there we 
enormous obstacles against its catching on in a pagan mi 
lieu . 

. Moreover, if "Chri st is a scandal for the Jews, 
is also folly for the pagans"(l Cor 1,23). A religion wi 
neither temple, nor priesthood, nor rites, christiani 
proclaimed its faith in a God who inhabits a dwelling 
made by men and situated in the heavens 

"Foil. we know ;tha;t. when ;the ;ten;t ;tha;t we Live 1..n on 
1..4 folded up, ;thell.e iA a hou4e bu1..l;t blJ ~od t.OIl. U4, 
evell.la4;t1..ng home no;t made blJ human hand4, 1..n ;the hea 
en..:! " (2 COil. 5, 1) • 

However, some factors contributed to a rapid incult 
ration of christianity in the Greek world. Paganism wa 
somewhat running down and some basic realities were simpl 
waiting to be taken up. Added to this was the exceptiona 
status that the Jews enjoyed in the Romari Empire and whi 
the Christians were able to avail themselves of for s 
time. 

All these communities with a pagan background ar 
hardly ~nown to us and Paul wrote to them only about s 
points of liturgy. Everything else has slipped 
vion and our documentation is full of gaps. 

A somewhat analogou~ situation can help us interpre 
correctly the meaning and extent of Paul's letters. Ima 
gine a religious community that is known only through th 
exchange of correspondence between itself and its 
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.general, and that the Rule . of . this congregation> Has be"en 
lost. What we would find in the. letters would be questions 
and replies about matters that "the. Rule did not foresee 
dispensations from certain obligations or a particular way 
of living out this or that obiervance. We would doubtless 
suspect a number of deviations in relation to what should 
be done. Such information would lay no claim to inform us 
about the life of the community. Something of its spirit 
would come through in these exchanges, but on the side, 
as it were, and in a very fragmentary way in comparison 
with the whole reality these exchanges do not mention. 
T,his principle of interpretation should qualify the way 
we read the Pauline letters so that we do not read them 
from a false standpoint. 

So it is by no means easy to describe each one of the 
Pauline communities for the reason we have just indicated,; 
and beSides, the limitations of this work do not permit 
us to enter into det~ils. Let it suffice for us simply to 
indicate on some precise. poihts some trends, rather 
than divergences, between these communities. 

One problem recurs in a significant way, namely that 
of spelling out faith in Christ and rejecting or accepting 
other values. Or, .in other ~ords, discerning between what 
is compatible and tenable with christianity, whether it 
is a question of the Law, of specuLations which are more 
or less .gno·stii:: in nature or of certain ways of behaving 
current lathe pagan world. 

Faced with this recurrent question, Paul reacts in 
the same spirit while taking into account the particular 
situation of his correspondents. 

* When the question is put to him concerning food conse
crated to idols, he reacts differently to the Christ'ians 
of Rome and the Ch.ristians of Corinth. With the first 
group, he seems more tolerant and more liberal - " ... the 
one who eats, does so in honour of the Lord ... the man 
who abstains does that too in honour of the Lord ... "(Rm 
14,6). With the Corinthians, he is more directive and 
indicates only one solution (1 Cor 8 and 10). 

.' I 
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,
* Th~ same question is raised at Corinth with regard to 

the value of charismatic phenomenon. Some members of the 
community were attributing too great an importance to 
them. Consequently Paul gives a reply which puts these 
extraordinary gifts .in c.ontext. On the one hand, the 
faith should be able to be communicated and what is in
telligible is certainly to be preferred over what is not 
intelligible. On the other hand, the community is built 
up first and foremost through love rather than by these 
extraordinary manifestations of the Spirit (lCor 12-14). 
Besides,this overemphasis on exceptional gifts had ended 
up in undermining certain aspects of belief in Christ.An 
undisciplined speculation about the glorified Christ 
tended to gloss over His death on the cross ['1 Cor 12,3; 
liThe language ot t:.he CJW~~ may be .illog.ical t:.o t:.ho~e who 
a//.e not:. on t:.he way t:.o ~alvat:..ion, but:. t:.ho~e ot u~ who a//.e 
on t:.he way ~ee .it:. a~ ~od'~ powe//. t:.o ~ave" (1 Co//. 1,18); 
1 Cor 2,2]. And there was the further problem that more 
prominence was given to the person who announced the 
good news or baptised than to Christ Himself, to such 
an extent that some people reached the stage of 
Paul or Apollos, forgetting that in reali ty 
question of belonging to Christ (1 Cor 1,12). 

* Though we could multiply these examples, perhaps 
enough to indicate some-pointers. The communities whose 
outlines we can see behind the Letter to the Ephesians 
and the Letter to the Colossians. were interested in 
speculations about the evolution of the cosmos and were 
not overly successful in integrating these speculations 
with their faith in Christ, or at least they settled for 
watering down the work of Christ in favour of interme
diary powers. The community of christians at Salonika, 
on the other hand, were under the impression that the 
resurrection was an invitation for them to separate them 
selves completely from the realities of this world: 
which left them in a state of unreal and 'other-worldly' 
expectation. 

All these examples, chosen at random from the letters 
of Paul and too briefly dealt with here, are nevertheless 
suffiicient to show the complexity and variety to be found 
in the communities of the NT. 
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The mis sion to, the pagans involvea some necessary ,ad
justments and changes, but for all that, these did not cut 
christianity off ~rom all the historical roots it carried 
from judaism. Paul, in his effort to establish a christiag 
ity adapted to each culture and consequently marked by 
different systems of ideas, was constantly calling these 
communities back to essentials as they were always in 
danger ~f 'flirting' with positions incompatible with the 
work of Christ. 

~. UNITY IN HARMONY AND LOVE 

This diversity among the communities - taken as a 
whole - that we have just described, should not be minimi~ 
ed nor explained away too readily. If the.NT, and Paul in 
particular, insist so much on the unity of the Churches, 
it is because this was threatened, or at least, was not to 
Je taken for granted in the sense that it would look after 
itself .. The fact that the NT managed to establish this 
unity remains a mystery for us and shows us one of the 
special places where the Holy Spirit left His mark. 

This unity is to be found on two levels which comple
nent each other - one level has to do with the statements 
;vhich repeat the need for unity among the Churches, and 
~he other with the means to be used to achieve this. These 
:wo levels are really two different 'aspects of' the one 
::-eality - one is more 'theoretical' (' ideological') and 
:he other is more 'practical'. Let us look at these two 
lspects, in turn. 

~. THE WAY OF SPEAKING ABOUT UNITY 

i Unity - yes; unification - no 

Unity does not automatically happen -that is obvious. 
'he NT was qUite ingenious in proposing a concept' of unity 
'hich was founded on respect for differences. This option 
ed to rejecting certain forms of unity which tended to 
versimplify. 
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* Rejectien of a unity reduced'fo the 

inater 


. Might we net suppese that the unity .of the Church is 
the sum .of all the cemmunities whe i,nveke the name .of 
Christ? The medern versien .of this medel weuld be an asse
ciatien \ef churches based en the right te be different and 

- en an agreement abeut seme peints considered essential. 
One weuld/end up with a federatien, like the United States 
.or the United Natiens. This system, as cengenial as it may 
appear, dees net de justice te what the first cemmunities 
were leeking fer. As a mattet .of fact, each cemmuni ty 
claimed while keeping the marks .of its· .own histerical 
backgreund - to present itselfte the werld as the .one 
speuse .of Christ. Really, what is the Church? if net a, 
tetality .of cemmunities which. make the whele Church really 
present at a particular time and place. In additien, te 
achieve this end, the Churches .of the NT teek en a struc
ture adapted te their,situatien. The analegy with the Bedy 
gives a geed indicatien .of the directien in which they 
were meving. Each cell remains unique and irreplaceable 
and the bedy is net a pile' .of cells and members, but 
erganisatien .of these. 

* Refusal te centralise 

Weuld net insisting on this peint tee much run the 
risk .of actually leading te the sert .of centralising sys
tem that ceuld be taken te be implicitly denying that 
there were any differences? .or might it net lead te seme 
sert .of hie-rarchical system where sem~ cemmunities weuld 
presume te tell ethers what te de? Certain cemmunities 
mere .or less claimed te have autherity and wanted te im
pese en ethers their .own way .of being christians, but such 
an attitude came te nething (cf. Acts 15). Hewever, the 
'mether' cemmunities, in the persen .of the Apestles,always 
kept a certain right .of 'inspectien' in relatien te the 
new cemmunities. 

I Unity in cemmunien .or harmeny 

Rejecting the selutIens we have just, suggested, the 
NT prepeses a visien .of the unity .of the Church where each 
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particular community is accepted in its uniquenes's, to the 
extent that it maintains the characteristics of the Church 
of Christ. 

The very word which designa.tes· the totality of the 
communities and each one of them - the word ECCLESIA - is 
applied on these two levels. As Father Jer6me Hamer has so 
well observed [21] - liThe word 'Church' designates the 
People of God in its totality and the manifestation of 
this. People in a particular place". As a matter of fact, 
the same term is applied whether to the gathering in a 
house (where the Eucharist can be celebrated) or to the 
local community. Only the context can give us the actual 
meaning. And so in this one passage which follows,the same 
word refers to two reali ties: limy' 9A.ee;ti..ng/.l ;to 'P.II.i../.lca and 
AquL.la,my. tellow wO.ll.ke.ll./.l i..n Ch.ll.i../.l;t :!e/.lu/.l,who .ll.i...;Jked dea;th 
;to /.lave my. li..te: J am no;t ;the only. one ;to owe ;them a deb;t 

ot g.ll.a;ti..;tude, ~~~_~~~_~~~~~~~~_~~£~~_~~~_E~~~~ do /.l0 a/.l 
well. my' g.ll.ee;ti..ng.;J al/.lo ;f;..CJ.._5;.l.!:.fLr;,b:y:!!:£b:_!;;b:!!:.!;;_'!!:!!:!!:!;;~_!!:.!;;_!;;b:!!::±!!:. 
a!2Y::i!!: II (flm 16, 3 - 5 ) . 

The fact that the same term can be used in two diffe
rent contexts indicates that it is a question of th.esame 
reality in both cases, but each t~me approached on a diffe 
rent level or scale .. The NT insists on the fact that the 
Church of Christ is ope,and that each Church is the Church 
of Christ - "At Corinth (1 Cor 1,2), in Galatia (Gal 1,2), 
at Thessalonia (1 Th 1,1)". Paul challenges all these com
munities, enjoining them to live in unity and harmony. 
These appeals can refer to the particular Churches and the 
totality of the Churches. The foundation of unity remains 
the faith in the same God,the same Christ,the same Spirit, 
received in the one baptism. "The.ll.e i../.l one Body., one 5pi..
.ll.L.t, ,jU/.l;t a.;J y.ou we.ll.e all called i..n;to one and ;the /.lame 
hope wh~n y.ou we.ll.e called. The.ll.e i../.l one LO.ll.d, one tai..;th, 
one bap;tL.1m, and one fjod who i../.l Fa;the.ll. ot all••• "fcp q.,q.
6) • 

l21] J. Hamer, L' Eglise est une communion, Unam Sanctam 
n.40, Cerf 1962, p.3? ff. 
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In other places, Paul comeS through more·stronglyanc:i 
pours out his feelings - ":It. OUfL .J.-i/:.e -in ChfL-i-1i:. mean-1 any:... 
i:.h.ing. i:.o you, .it. .J.ove can pefL-1uade ai:. a.J..J., ·OfL i:.he 5p.ifL.ii:. 
i:.hai:. we have .in common, 0/1. any i:.endeJl.ne-1-1 and -1ympai:.hy, 
i:.hen. be un.-ii:.ed .in YOUfL conv.ici:..ion-1 and un.ii:.ed -in YOUfL 
.J.ove, w-ii:.h a common pUfLp0-1e and a common m.ind. Thai:. .i-1 i:.he 
one i:.h.ing. wh.ich wou.J.d make me comp.J.ei:.e.J.y happy. The/l.e mU-1i:. 
be no c;-ompei:..ii:.-ion among. you••• " ('Ph 2,1-3). These injunc
tions refer to the unity at the heart of the communities 
but they can just as well be applied to the unity of the 
communities among themselves. For Paul, the unity of the 
Church is rooted in the one fai th and the one body of 
Christ, and the one Gospel (Gall, 7). For John, on the 
other hand, unity finds its model and its foundation in 
the unity of the Father and the Son Ccf. Jn 15-16). Clement 
of Rome,. some years later, will challenge the Church of 
Corinth, using the same arguments as Paul: "Why are there 
quarrels' among you, angry outbursts, divisions, strife? 
Have we not the same God, the same Christ, the same Spirit 
of grace poured out on us, the same,calling in'Christ? Why 
do you tear apart and cut up the members of Christ? How 
can anyone rise up against his own body? How could you be 
so foolish as to forget that we are members of one another' 
(46,5-7). We hear an echo of " •.. -10 a.J..J. ot. U-1, .in un.ion 
w.ii:.h ChfL.i-1i:., t.ofLm one body, and a-1 pafLi:.-1 ot. .ii:., we be.J.ong. 
i:.o each oi:.hefL II ('R.m 12, 5) • 

B. FROM A WAY OF SPEAKING TO PRACTICE 

The appeals for unity - as beautiful as they may be 
remain a dead letter if they do not lead to some action. 

\ The communities of the NT had understood well this neces
sary connection between theory and practice, and they were 
extremely creative in expressing their theology in the 
most concrete terms. Their efforts in this direction were 
'mainly concerned with three points: 

1. the exercise of a ministry between the communities 
2. an exchange of letters 
3. sharing resources and hospitality. 
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I Ministry between communities 

The founder and the mother Chur~h of a community had 
,-' in its regard - a certain right to keep' an eye on things 
and to confirm, or not, what was going on. The very rhythm 
of the Acts of the Apostles is marked by this note. Let 
us take the example of Samaria. The miracles of Philip re
sult in many people accepting the Gospel (Acts 8,5-13). 
The news of this arrives among the apostles who have re
mained in Jerusalem, and these immediately send off Peter 
,and John ["When :the apo/.J:tle/.J i..n ~e.llu/.Jalem hea.lld :tha:t 5ama
.Ilia had accep:ted :the wO.lld ot ~od, :they /.Jen:t ~e:te.ll and ~ohn 
:to :them••• "( Ac:t/.J 8,14 Jl. Philip had announced the good 
news, and Peter and James, leaders from the Jerusalem Com
munity confirm the community that has just been born and 
confer on them the Holy Spirit (Acts 8,15-17). In chapter 
10, ,the same process is repeated at Cesarea with Peter, 
who reports to Jerusalem what he had been led to experi
ence through contact with the pagans. And again the same 
thing occurs at Antioch where Barnabas is sent 

liThe chu.Ilch in ~e.llu/.Jalem hea.lld abou:t :thi/.J and :they /.Jen:t 
Ba.llna6a/.J :to An:ti..och. The.lle he 'could /.Jee f-O.ll hi..m/.Jelf- :tha:t 
(;od had f}i'ven !l.llace, and :thi../.J plea/.Jed hi..m, and he u.Ilf}ed' 
:them all :to .Ilemai..n f-ai..:thf-ul :to :the LO.lld wi:th hea.ll:tf-eLt 
devo:ti..on; f-O.ll he wa/.J a f}ood man, ti..lled wi:th :the Holy 
5pi...Ili:t and wi..:th f-ai..:th. And a la.llf}e numbe.ll of- people we.lle 
won 0 ve.ll :to :the LO.lld. II (Ac:t/.J ",22-24) 

The founder or the founding community send missionaries 
and as soon' as the first proclamation of the good news has 
been taken up, he or the community dispatch leaders of the 
highest level to authenticate and confirm the work just 
begun. It could be said that Paul received this ministry 
of founding and "verifying". He spent his time in planting 
the gospel, in organising the community and in continuing 
on his way. But when the mother community is too far away 
and cannot send its leaders to authenticate the christian
ity of the new communities, then it is Paul himself who 
sets out to go to Jerusalem, to give a detailed account of' 
everything he has done and the reactions that he has arous 
ed. The apos tIe of the nations refuses to play a soli tary 
role and gives up founding more communitie-s', to gain the 
approval of those who have given him his mandate. This was 
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i the· price for the unity of the Church. The~motherChurcl1 
must be in agreement with and confirm what faul has done 
thousands of kilometres away. To achieve unity, a report, 
and agreement with the report, are important. For example, 
immediately after the/mission to Antioch that we have just 
mentioned, a conflict breaks out over the necessity for 
circumcision - " ..• and i:t wa4 aJ7.Jl.anged :tha:t 'Paul and,8a/l.
naba4 and o:the/l.4 ot :the Chu/l.ch 4hould go up :to Je/l.u4alem 
and di4CU44 :the p/l.oblem wi:th :the apo4:tle4 and elde/l.4 11 (Ac:t4 
15,2J. 

All the voyages of Paul pass through Jerusalem or An
tioch. That is where he sets out from, and that is where 
he returrts. People are sent from there and that is where 
they return to give an account of the mission entrusted 
to them. 

In Acts 14,27, at the time of the first journey 
their arrival they assembled the Church (so it is they 
took the initiative in calling the people together) 
gave an account of all that God had done with them, and 
how He had opened the door of faith to the pagans".So Paul 
gives an exhaustive account ("all") of his mission and he 
emphasises his way of proceeding; in other words, he ex
plains the options which have guided his ministry, in par
ticular - and the text which follows apprises us of this 
the refusal to impose the practices of the Jewish 
the pagans. 

The return from the second voyage (Acts 18,21) is 
less explici<t on the meaning of his arrival, but again, 
on the occasion of his third mission, Paul is led to jus
tify himself "The n.ex.:t day 'Paul wen:t wi:th U4 (:to Je/l.U4a
lemJ :to Vi4i:t Jame4,and all :the elde/l.4 we/l.e p/l.e4en:t. At:te/l. 
g/l.ee:ting :them, he gave .a de:tailed accoun:t ot all :tha:t fiod 
had dJne among :the pagan4 :th/l.ough hi..A I mini4:t/l.y II (AC:t4 21, 
18-19 J. 

These latter texts throw a light on mission that is 
slightly different from what we have described in the 
first part (pp.1S ff). To be complete, the proclamation 
of the gospel must be embodied in a presentation, not just 
any sort of a presentation, but a presentation that is the. 
fruit of ·an authentic community discernment. For this to 
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be genu:i.ne; :i.t is important to enter into d~"tailsDe'cause 
(by contrast) it is easy to agree on essentials.But Paul's 
opening his heart to those who have sent h~m demands, from 
thei r side, openness to the Spiri t. And if they give too 
much weight to their own particular concerns or to their 
Jewish background, the apostle can close up and refuse to 
listen to them (Gal 2). 

iii The phenomenon of the Letter (Epistle) 

* The mere facts 

Of the 27 writings of the NT, 20 belong to the lite
rary form of a letter, not to mention the exchange of let
ters recorded in the Acts (Acts 15,23-29; 23,26-30), or in 
the Book of Revelation (1-3). We must recognise that we 
are dealing with a kind of correspondence that has little. 
in common with that of its time, but whose guiding princi
ple remains a long-distance exchange between someone who 
sends a message ,and the person, or persons, to whom it :i.s 
sent. And when it is a question of John, of Paul or of 
Peter, these letters lay claim to a certain authority over 
those to whom they are sent. 

>~ The function of the Letter 

The role which fell to the apostle did. not allow him 
to stay on for any length of time with the Churches that 
he founde'd. He had to set up new communities in other 
places or go back to Palestine. One of the characteristics 
of the apostle is to absent himself, to be far off at a 
time when, his presence is necessary.·· Certainly he took 
care, ,before leaving, to set up a' minimum of structures 
and to delegate his authority to co-workers, but he remain 
ed the ultimate appeal for certain decisions. And so it 
is by means of letters that he can exercise his authority. 
Let this word not frighten us! One may refer back to our 
chapter on organisation and the role of individuals (p.73) 
to have an idea of the true meaning of this word. We shall 
try to state it clearly here. 

In each one of his letters, Paul recalls his ~itle of 
"apostle of Christ". That highlights, right from the,begi!! 
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ning, the relationship that he wants to establish ~ith 
people to whom he'is writing. If he imposes on himself 
need to be authenticated by others, it is his right to 
mand an account of what has happened within the group be 
has gathered together. The replies that he gives to the 
problems posed have much in common, in many respects, with 
the writings of the prophets. In effect, his role is to 
recall the initial demand of faith in Christ in this or 
that particular situation. Far from imposing his own way 
of seeing things, the apostle sends the community back to 
its commitment to Christ and draws consequences from this 
decision. 

This prophetic role of the apostle doubtless explains 
the variety of Paul's approaches in his letters. 'According 
to the. subject he wants to defend or according to the mo..." 
rale of the communities, he handles his argument with in
transigence, or subtlety, he advises, he encourages, he 
blames or he congratulates.It is especially in the letters 
to Timothy or to Titus that we find the best description 
of Paul himself. In the advice that he lavishes on these 
two pastors, he describes the role of the true apostle 
that he wishes to be. Even if these three letters are not 
from Paul himself, many of their traits are quite close to 
Paul's way of thinking. The attitude of Paul draws its in
spiration from what the NT understands by fraternal correc 
tion. The letter of Clement of Rome contains exhortations 
of this kind,. but there the prophetic role is vested not 
in an apostle, but in a community: "Accept our advice ... ", 
"You will be a source of joy and happiness for us if you 
obey the recommendations that we have given you through 
the Holy Spirit". The text leads us to understand that 
"fraternal correction between communities" was a practice 
that was current towards the end of' the first century. 
And, as a matter of fact, Clement adds - "Let us accept 
corrections which no one, 'my dear friends, should become 
indignant about. The reprimand that we mutually address to 
one another is good and very useful" (58,2; 63,2; 9;- 10). 

; The practice of the agape 

Two numbers of the Spiritual Exercises of St. Ignatius 
(230-231) summarise perfectly what the communities of the 
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'NT put into pract.ice t~ an exceptional degree - " ... love 
'ought to manifest itself in deeds rather than words" and 
" ... love consists in a mutual sharing of goods". The link 
between communities finds a concrete and preferential ex
pression through the service of hospitality and the shar
ing of resources. 

a) Hospitality for travellers 

In the suburb of Corinth - near the western port
the community of Cenchreae had set up a service of hospi
tality to receive christians who landed at the port. In 
Romans 16,1-2, Paul mentions the zeal of Phoebe, a lady 
who was very much involved in this service: fl:J commend :to 
you ou~ 4~4:te~ ~hoebe, a deacone44 ot :the chu~ch a:t Cen
ch/leae. r;~ve he~. ~n un~on w~:th :the Lo~d. awe-lcome wo~:thy 
ot 4a~n:t4. and he-lp he~ w~:th any:th~n~ 4he need~: ~he ha4 
!:'££'3.!!:.(:L!!:.l::!:.!!:.~ a 9~ea:t many peop-le. my~e-lt ~nc-luded." What
ever way we understand these words, they indicate that 
Phoebe had used her wealth and social position to meet the 
needs of people passing through, whether through giving 
them financial help, whether through intervening on their 
behalf with the local authorities. 

We learn that Paul was given a warm welcome when he 
landed in Italy (Acts 28,14 and ff),· and that he could 
count on the connivance of Christians to escape danger at 
Damascus (Acts 9,25), at Lystra (Acts 14,20), at Thessalo
nica (Acts 17,10), and at Berea (Acts 17,14). From his 
side, John was welcomed at Patmos when he was banished (Rv 
1,9) . 

The letters of John indicate that hospitality did not 
automatically take on. Gaius had remained faithful in wel
coming missionaries as they passed through, although .a 
certain Diotrephes took exception to this. And so the 
author of the third letter of John wrote "So if I come, 
I shall tell everyone how he has behaved... he not only 
refuses to welcome our brothers, but prevents the other 
people .•. from doing it" (verses 9-10). 

b) Sending help to communities in distress 

A number of commu~ities came to the aid of the commu
nity at Jerusalem which experienced extreme destitution. 
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, (1) What happened to money that was 

>'< The starting point was Antioch 
"Whi..le :they.weJ1.e :theJ1.e -1ome pJ1.ophe:tA came down :to An

:ti..och /.J1.om :JeJ1.u-1alem, and one o/. :themwho-1e name wa-1 Af}a
bU-1, -1ei..~ed by. :the 5pi..J1.i..:t, -1:tood up and pJ1.edi..c:ted :tha:t a 
/.ami..ne would -1pJ1.ead oveJ1. :the whole empi..J1.e. Thi..-1 i..n' /.ac:t 
happened be/.oJ1.e :the J1.ei..f}n o/. Claudi..u-1 came :to an end. The 
di..-1ci..ple-1 deci..ded :to -1end J1.eli..e/., each :to con:tJ1.i..bu:te wha:t 
he ~ould at/.oJ1.d, :to :the bJ1.o:theJ1.-1 li.-;'i.7t;-i.~--J;;J:;;;;:;:-Th~Y 
di..d-t:.hi..4-~~";rd-eli..veJ1.ed :theiA con:tJ1.i..bu:ti..on-1 :to :the eldeA.-1 
i..n :the caJ1.e o/. BaJ1.naba-1 and 5auL" {Ac:t-1 11, 27-30}. The 
mention of Claudius allows us to date this famine between 
46 and 48. The historian Josephus (Antiquites Juives 20, 
97-98) also refers to this. What is to be noted is that 
each one gives according to his resources and that two 
trustworthy men are deputed to deliver the result of the 
collection. 

* An effective organisation is set up to meet the needs of 
people .. , 

Paul devotes part of his energy and his sense of orga 
nisation to set up an effective service of mutual aid 
throughout Asia Minor and Europe for the benefit of Jeru
salem. He prescribes strict regulations "Now abou:t :the 
collec:ti..on made /.0J1. :the -1ai..n:t-1: y.ou (in Maced~nia) aJ1.e :to 
do a-1 J :tole/. :the ChuJ1.che-1 i..n [;ala:ti..a :to do. cveJ1.y. 5unday. 
(that is, the day which recalls the Lord I s resurrection 
and when the Eucharist is celebrated) each one o/. y.ou mU-1:t 
pu:t a-1i..de wha:t he can a/./.oJ1.d, -10 :tha:t collec:ti..on-1 need no:t 
be made a/.:teJ1. J have come. When J am wi..:th y.ou, J wi..ll -1end 
Y.OUJ1. o/./.eJ1.i..nf} :to :JeJ1.u-1alem by. :the hand a/. wha:teveJ1. men y.ou 
f}i..ve le:t:teJ1.-1 d/.· J1.'e/.eJ1.ence :to,' i../. i..:t -1eem-1 WOJ1.:th whi..le /.0J1. 
me :to f}o :too, :they. can :tJ1.avel wi..:th me "{tCOJ1. 16,1-*}. Paul 
does not want to get too much involved with these matters 
both to avoid being overloaded with work and especially 
to avoid being suspected of benefitting from this money or 
of having been careless about it, in the case of some of 
it being stolen (2 Cor 8,16-22). 

The Churches of Macedonia were outstanding in their 
generosity and Paul mentions this on several occasions 
" • •• :thJ1.ouf}hou:t f}J1.ea:t :tJ1.i..al-1 by. -1u/./.eJ1.i..nf}, :thei..J1. con-1:tan:t 
cheeJ1./.ulne-1~ and :thei..J1. i..n:ten-1e poveJ1.:ty. have oveJ1./.10wed i..n 
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a weaLth of-f)eneIlO>1i..:t!!." J can >1weall :tha:t :the!! f)a,ve no:t 
onl!! a>1 much a.4 :the!! t::-ould af-f-olld bu:t· f-all mOlle... bef)f)i..nf) 
~~d-b~99i~g-~~-1~~-~h~-1~-v~~~-~1--;hari..-;i-i;-~hi...4 .4ellvi..ce 

:to :the .4ai..ntA" (2 COil 8.1-6). They did this to such an ex
tent that their "zeal has been a spur to many more" (2 Cor 
9,1-5). Paul als6 benefitted from their generosity (2 Cor 
11,7-9; Ph 4,10-18). 

This movement of mutual aid between the Churches con
tinued .beyond the NT. It would be the turn of the Romans 
to help the Corinthians beset by poverty. Here is what 
Denis, Bishop or Corinth, writes to his benefactors: "Ac
tually, from the very beginning, it has been your practice 
to help. out all your brothers in different ways and to 
send aid to numerous churches in each city; you alleviate 
the destitution of the needy, you support the brothers who 
are in the mines through the resources you are sending 
right from the start. Romans, you are keeping up the tra
ditional practice of the Romans"(Eusebius H.E: IV, 23,10). 

(2) The meaning of such generosity 

Let no one be deceived in this matter! Such fervent 
generosity is not based on philanthropy, but on the very. 
heart of christianity: agape .. As a matter of fact', the 
money given over, which circulates l;}etween community and 
community, takes on the dignity of being a sign. 

* A sign. that the' communities have an active exchange 
among themselves. The Church of Jerusalem has "given the 

faith" to the Churches founded by Paul and these, in re
turn, give back to the Mother Church "a little love". The 
exchange witnesses both to the fact that the communities 
really stand together and especially that the circulation 
of resources is not just one way traffic. For this to hap
pen, all the foundations should give something back to the 
first benefactors.A certain identity in the faith requires 
a certain equality in charity. Paul also encourages the 
Churches to give by saying - "This does not mean that to 
give relief to bthers you ought to make things difficult 
for yourselves: it:; is a ques tion of balancing" (2 Cor' 8, 
13). This principle is drawn from metaphors and arg~ents 
that are somewhat shaky, for if we follow the logic of the 
case Paul presents, it seems that people could enrich 
others out of their own poverty. 
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i, A sign that the community centres around agape. Paul is 
quite ingenious in actually getting the funds collected 

but without being absolutely sure that the money will 
reach its destination. He had no assurance that the commu
nity at Jerusalem would accept such generosity (Rm 15,31). 
But the very fact of wanting to do something for it gave 
meaning to the gesture. On several occasions Paul takes 
up this point- "You always have the most of everything 
of faith, of eloquence, of understanding ... so we expect 
you to put the most into this work of mercy too ... I am 
just testing the genuineness of your 10ve"(2 Cor 8,6-15), 
or again - "So, then, in front of all the churches, give 
them a proof of your 10ve"(2 Cor 8,24). 

From being a sign, the agape actually becomes a 
as far as other communities are concerned. It was 
means simply a matter of raising sums of money . 

. * A definitive sign that the community which had been 
founded was well and truly the Church of God. If the 

Community knows how to practise agape, that is because it 
is dwelt in by the Holy Spirit who confers on it His su
preme gift. Now if the Holy Spirit acts effectively on a 
group, the authenticity of its belonging to Christ cannot 
be doubted. And so this community deserves to be numbered 
among the Churches of Christ, carrying the same title as 
the Church of Jerusalem. 

Has it really been necessary to make this detour in 
order to reach our conclusion in the form of a syllogism? 
The judaeo-christian communities, as we have seen, had co£ 
ceded people being dispensed from the practice of the Law, 
reserving the right, some years later, to reverse their 
decision. This dispensation, in the long run,weighed qUite 
heavily on the Churches of the Gentiles. How could they 
give certain proof that they had not deviat~d from their 
initial foundation? How could they be identified and au
thenticated? Paul's insistence on collecting funds is 
worth reflecting on, and we may well wonder if he did not 
"see in this act an effective way of removing all suspicion 
from the Churches he had founded. The money shared was 
more effective than confessions of faith. After all, was 
there not her.e an echo of the Master "Whereyour" trea
sure is,there will. your heart be also"(Mt 6,21)? 
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Perhaps the ground we have covered may seem somewhat 
.stark to some readers, whether because it has involved a 
great deal of documentation, or whether because there has 
been no reference to the Church of today. We have taken 
the risk of proceeding in this way because it'~eems to us 
that an authentic comparison only takes place from the peE 
spective of mutual knowledge. The further we go in becoming 
acquainted with these communities, the more we will find 
our own roots and the more they will reveal to us our own 
true identi ty . 

To pthers, our study may appear superficial and in
complete.We are very conscious of not sayi~g,by any means, 
all that has to be said on thisquestion,and that the line 
we have taken has not allowed us, for example, to treat' 
in any detail what we are accustomed to call the mystery 
of the Church, or to take up the various metaphors that 
are applied to the Church (People, ,vine, temple, spouse). 
Our study has been limited to dealing with the functioning 
and the appearance of this spiritual reality. We have not 
described the particular characteristics of this or that 
Church, such as they are presented to us through each work 
of the NT. Our analysis has deliberately concentrated on 
outlines and structures as we have tried to uncover, from 
a11,the texts,a structure of the Church that was the norm, 
or rule. Whether we have actually succeeded in doing this 
- that is for our readers to say! 

At the end of this study, may we be permitted to pre
sent three statements: 
1. 	 The attention we have given to the Churches of the NT 

invites us to encounter Jesus in a new way. 
2. 	 We will only be really the Church for o~r time and 

place if we experience both a continuity and a break 
with the Churches of the NT. 

3. 	E~ch one of the elements of the structure we have pro
posed only has value in relation to the others, and 
therefore we must re-think how these balance out in our 
community. 
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1. MEETING JESUS IN A NEW' WAy ORIN.THE CHUllCH 

There is a certain nostalgia which leads us to want 
to know more about and to discover Him whom we have neVer 
laid eyes on. But this quest is in vain and impossible for 
the face of Him whom we seek is always beyond our grasp 
and only allows itself to be seen in the manifold images 
that the witnesses of His life and death have left us. If 
we think of His face asa white light, then what we see 
through all the texts of the NT is not this white light 
but a whole spectrum of component colours. 

A. MEETING JESUS ACCORDING TO THE GOSPELS 

What can we say about this person or that person whom 
we love? The more we discover about someone, the more the 
horizon of their per~onality recedes from ~s, stopping us 
from getting any closer,and revealing the lack of depth ot 
our knowledge. The Other is inaccessible, never 'allowing 
himself to be unveiled; he reacts strongly if I try to 
force him into a pigeon-hole. However, I cannot do Without 
representations or images - as fleeting and as vague as 
they may be. They become for me the meeting-point or the 
milieu in which the meeting takes place, like water which 
bears me up when I swim though I seem to be pushing it 
away from myself. The other lets himself be known only 
through the multiplicity of images which surround him. 

We do not have at our disposal a self-portrait 
Jesus or His autobiography through which t.O know Him. 
have to rely on this manifold image that the authors 
the NT build up and which each one has sketched according 
to his own understanding and taking into account the ques
tions of his readers. Each one of them gives us only one 
aspect of Jesus and to read only one of these authors al
ways runs the risk of encasing Jesus in a hard and fixed' 
image. The approach of Matthew is geared more to listening: 
Jesus speaks very much in the First Gospel. The presenta
tion of Mark is more pictorial - even graphic; he frequent 
ly retains striking, even shocking details. For Luke, the 
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life 'Of Jesus is portrayed>within a drama which all leads 
up to Him. His presentation is more "comprehensive" ~ he 
gives interpretations. As for John, he automatically leads 
us to a spiritual reading of the life of Jesus and intro~ 
duces us to contemplation. 

We could continue to show the special features of 
each author in their way of encountering Jesus. We could 
also try to outline the personality of this man and esta~ 
blish that the witnesses agree on essentials [22), while 
knowing it is pointless to wish to reduce the distance 
wQich separates them. The portrait 'Of a person can never 
be reduced to adding one point of view on top of another; 
it is something much more than that. To want to, foist q 
full and definitive image on the Other is effectively to 
close off every avenue that gives access to his mystery. 
And nevertheless, the attempt to do this is almost as old 
as the life of tbe Church. It was not long before chris~ 
tians tried to synthesise the different and unconnected 
parts of each Gospel, to reduce them to a single text that 
later was called: The Four Gospels rolled into one*. Cer
tainly a tempting and beguiling venture - but only a crumb 
to satisfy.our hunger to possess Jesus. 

Are we doomed to keep going round in circles, unable 
to break out of this impasse? Have we come to a blind 
alley? In actual fact, the reason for these divergences in 
the interpretation of the life and message of Jesus is to 
be looked for in the way each one of us lives out his/her 
christianity. As we live out quite different, even contra
dictory , realities, we could fall into the illusion of 
restoring the depth of our unity through constantly return 
ing to some mythical fixed point of our history, be it 
Jesus of Nazareth (the historical Jesus). However, the 
diverse representations of Jesus witness, in fact, not to 
some immobile and fixed image behind them but to the way 

[22] 	 Cf. A.M.Hunter, "Un Seigneur, une Eglise, un Salut", 
ed. Delachaux et Niestle, 1950, pp.43-57. 
Translator's note: this does not quite capture the* 
elegance of the original French. 
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we undertake toiive out and make the 90spela living 
ity. The place .where we.meet Jesus is not some fixed paint 
but has to be constantly changing and is only to be found 
in the complex and undefined network of changes involved 
in our searching and groping. Where our differences and 
our fumblings cross - there we find Jesus. From this point 
of view it would be nece~sary to go through the whole of 

'the NT to bring out the points of convergence and diver":' 
gence between the communities. What we would like to do 
here is to show how Luke deals with this question in the 
Acts of the Apostles. 

B. MEETING JESUS ACCORDING TO THE ACTS OF THE APOSTLES 

The conclusion that we come to at this stage of 
analysis is that language reflects how people live, 
that what is said about Jesus almost invariably refers 
back to what people want to live or to what they are ac
tually living out together. If we accept this proposition, 
then the Acts of the Apostles hold great interest for us. 
In effect, this book takes us from community to community 
and mentions both the language (i. e. way of talking) and 
the experience of a certain number of them. Even though 
the Gospels come out of real, live communities, they are 
simply concerned to report testimony about Jesus and the 
snippets they give us .about their existence only 
us with the vaguest of silhouettes. Of course one 
to pierce the secret and discover the community talking 
and acting behind the text, but that sort of work is high
ly conjectural. 

The Acts, on the other hand, contain both a certain 
language about Jesus and the life of those who pass this 
on. It has to be said that these two types of writing do 
not take up quite the same question. For the Gospels, the 
question can be formulated like this - who was Jesus and 
what was His message? For the Acts, the question would 
rather be - now that Jesus has left this earth, where and 
how do we meet Him? The Letters of Paul and the Acts of 
Luke do not resolve this problem in quite the sa~e way~ 
We will keep to the work of Luke. From the very beginning, 
we can already foresee the response which is set out 
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according to three different moments or occasions -Jesus 
is present in th~ lahguage (i.e. the way people talk about. 
Him), in the blessings and misfortunes of the communities, 
in the 'being-together' of the believers. This is ,what we 
would propose to outline in this section. 

The language (way people talk) about Jesus 

In the Acts, with just a few exceptions, Jesus no 
longer speaks, but people often s'peak about Him and in His 
name. The communities have things to pass on about His 
person and His message. We can find there traces of the 
outlines of sermons, homilies and ~atechesis [23]. Based 
on this material, it is relatively easy to reconstruct; 
with a high degree of accuracy, the sort of language used 
b'y these first christians. This work of reconstruction has 
already been the object of numerous works and it has led 
to the following propositions: 

1. 	Jesus is portrayed within the ,context of a whole his
,tory which has begun long before He appeared on the 


,scene. 	 His coming has been prepared long in advance and, 
His ultimate precursor is John the Bapti~t {"You mUd~ have 
hea/Ld abou~ ~he /Lecen~ happenLng..d Ln' :Judaea; abou~ :Jedud 
o/. NaJ-a/Le:th and how he beg..an Ln fialLlee; a/.~e/L :John had 
been p/LeachLng.. bap:tLdm "(AC~d 10,37)]. This is the design 
of God .. 

2. Jesus is attached to the line of David and He fulfills 
the promise which were made to him (David) {"To keep hLd 

p/LOmLde, fiod h~d /LaLded up /.O/L Jd/Lael one o/. DavLd'd ded
cendan~d, :Jedud, ad SavLou/L ••• "(Ac~d 13,23)1. These promis 
es culminate in the fact that He will never see corruptio~ 
(Acts 2,25-31.34;' 13,34-37). This conviction is expressed 
through the title of Christ SO often given .to Jesus. 

[23] 	For example: Acts 2,14-39; 3,13-26; 4,10-12; 5,30-32; 

chapte~ 7; 8,26-40 ... 
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3. Jesus was accredit~d by God in thEi! face of the people 
through signs and prodigies ["Men ot :J.dJl;a.el, liAten :to 

wha:t :Jam g,.oi..ng,. :to .day: [je.du.d :the Nata/lene wa.d a man com
.mended :to you by {jod by :the mi:.aacle4 and polt:ten:t.d and 
.di..g,.n4 :tha:t{jod wO/lk ed:th/loug,.h hi..m when he wa.d among,. you, 
a.d you all know "(Ac:t.d 2,22)1, proof that God was with Him 
and that He had received the gift of the Spirit (Acts 10, 
38) . 

4. Jesus was put to death by men but raised up by God and 
exalted at His right hand ["Now /lai...ded :to :the hei..g,.h:t.d 

by {jod'.d lti..g,.h:t hand, he ha.d ltecei..ved l/lom :the Fa:the/l :the 
Holy 5pi../li..:t, who wa.d p/lomi...ded, and wha:t you .dee and hea/l 

: i...d :the ou:tpou/li..ng,. 01 :that:. 5 pi../li..:t ttl A c:t.d 2,))); Ad:.d 5,) t J .. 
It was necessary for Him to pass through the first stage 
to achieve the second (Acts 17,3; 26,23). His glorifica
tion, however, will only be accomplished at the end of 
time (Acts 1,20; 10,42). But from now on Jes~s is the Lord 
(Acts 2,36; 7,59; 9,14) [24]. 

In all this teaching, the way of talking is-not sim
ply to convey information; rather, the language used is 
clothed with symbols and types which, in particular, liken 
Jesus to certain characters of the OT. We will lini'it our
selves to some examples to illustrate our point: just as 
Joseph was sold by his brothers, and thanks to that was 
able to save them, so also Jesus ... (Acts 7,9.13.14.18). 
Jesus is the prophet like Moses who was due to return (cf. 
,Dt 18,15) - His signs and wonders are witness to this. 
Like the Servant of whom Isaiah speaks (Is 53 -~ Acts 8), 
Jesus , delivered over to torments and death for others, 
saves us ["By hi...d own /li..g,.h:t hand {jod ha.d now /lai...ded hi..m 
up :to .be leade/l and .davi..ou/l, :to g,.i..ve /lepen:tance and 10/l
g,.i..vene.d.d ot .di..n.d :thltoug,.h hi..m :to :J.d/lael." (Ac:t.d 5,)t)}. 
Hence the importance of the title "Just" which is attribut 
ed to Him (Acts 3,14; 7,52; 22,14). On the other hand (and 
for reasons that it would be too long to go into here), 

. note the absence of the ti tles, "Son of Man" or "Son 

[ 24] 	 Cf. C. H. Dodd, "La predication apostoUque' et 

developpements", ed. du Cerf, 1975. 
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Goa". Doubtless these words were unintelligible. in a Greek 
milieu? 

On this first level, encountering Jesus still takes 
place in the same way which we have desc'ribed for the Gos~ 
pels.' We are still on the level of talking, with all the 
limitations that implies. 

I Life according to Jesus 

Luke proposes to us to leave,without any reservation, 
the unreal world to model our life on that of Christ. The 
word, lest it be a lie or an abstraction, must come to 
grips with the basic real:i,ties of life and 'death. The' 
christian life does not consist in simply producing a lan
guage, a way of talking, but must find concrete expression 
in the ordinary experience of daily life, in a 'practice', 
in actIon (in Greek, Acts (of the Apostles) equals Praxis 
-~ practice]. The ideal will henceforth consist in living 
what Christ has lived. The Acts appear as setting out the 
different aspects of the life of Jesus as realised in the 
life of this or that person. We will limit ourselves to 
giving some indications of this. 

Jesus performed miracles; it is possible for the com
munity to do the same because it lives in the power of the 
Risen One. Peter and John enable a paralytic to walk again 
(Acts 3,1-11). Peter and Paul each restore a dead person 
to life (Acts 9,36-42; 20,7-12). We should compare the 
miracles of the Acts with those of Jesus in the Gospel. 
It is clear that the vocabulary and the form of the ac
count are qui te similar. In some cases, of course, the 
text in the Acts is inspired by a text from the Gospel. 
Jesus calmed the tempest and saved his disciples. from 
drowning; Paul saves 276 people from shipwreck (Acts 27, 
13-44). In other cases, Qnly the fact is mentioned without 
,giving any details (cf. Stephen, Acts 6,8). 

We also note the importance giv.en by Luke to scenes 
before a tribunal or judge. There is no doubt that this 
reflects real events, but his insistence reminds us of the 
trial of Jesus (Acts 26; 8,1-3). It is in persecution that 
people follow the ,Master more closely. 
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This imitation of Christ finds its fulfillment in 
death of the dis.ciple: It is truly there that His message 
is re~enacted in.all its fullness. The most characteristic 

.examp'le of this remains the martyrdom of Stephen .. As in 
the case of Jesus,people fail to trap him in his discourse 

.and so it is necessary to bribe false witnesses who also 
accuse him of blasphemy. The crowd is stirred up and he 
is brought before the Sanhedrin where he is' accused of 
violating the prohibitions of the Law and blaspheming 
against the Temple .. Some years after Jesus, Stephen re
lives His passion. He 'reminds the Israelites of their in
fidelities and how they ill-treated the prophets. His end 
comes about like,that of Jesus: he is executed outside the 
.holy city, he pardons his executioners and commends his· 
spirit into the hands of God (Acts 6,8-8,1). It is in con
fronting life and death that we witness to Christ and not 
only in talking well about Him.The fifth Gospel is written 
in oUr blood ... 

Jesus shows. Himself 

Even though the NT is full of invi tations to imitate 
and follow Jesus and to model our life on His (cf. IILove 
one another as I have loved you ... "), this reiteration of 
the past nevertheless .runs the risk of tying us to past 
events that are over and done with, so that all we have to 
do is to reproduce them one after the other. Luke comple
ments memory with creative imagination which can adapt it
self to the changing .patterns of history. The past is for
ever closed and inaccessible not only the man Jesus but 
the whole environment that went with Him. So we must give 
up the idea of belonging to his time, to run the risk of 
living our own. It is a matter, after all, of the question 
we posed at the beginning - where and how do we meet Jesus 
today? It was a number of years before this awareness took 
shape. We shall try to retrace some of the stages that 
marked this journey. 

With His death and glorification, Jesus no longer be
longs to this earth. In a few verses, Luke recounts how 
the earthly hopes of the disciples were dashed by ,Jesus' 
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and how they represented this break from Him.The. Ascension 
- like' the Resurrection - points to the moment of separa
tion. Jesus is no longer visible or accessLble as He' was, 
so another way must be discovered. It is for a very good 

. reason that Luke has placed this account' at the head of 
his book. So they are invited to go to meet Him somewhere 
else and in a different way. 

If the Jesus of history no longer belongs to our 
world in the way that His contemporaries were able to meet 
Him, in what way, henceforth, does the Christ of faith 
the Risen One - make Himself effectively present to us to

.day: that is,. with the power of His Resurrection? In ef
fect, Christ is not present to ~s today in the way our 
'dead are present to our minds; His presence is not Just a 
memory, rather, it is a transforming presence. 

In a nuanced way, the authors of the NT affirm that 
there is both a discontinuity and a continuity between 
Jesus and the Church. For his part, Luke is more sensitive 
to the second aspect and he understands this as the work 
of the Spirit. This is the meaning he gives to Pentecost. 
For just as the' Spirit came upon Mary to bring about 
Jesus' birth, so He was poured out on the community of dis: 
ciples to make it into the community of the risen Jesu; 
and to envelop it with His power. Pentecost is to the 
Twelve what the Annunciation was for Mary. The Spirit is 
at work in the Church so that she may continue the work 
of Christ in the history of mankind. 

This continuity can be expressed in terms of identi 
ty. Such is the case when Paul, On the road to Damascus, 
asks the question - "Who are you, Lord?" and hears the re
ply - "I am Jesus whom you are persecuting" (Acts 9,5). 
The formula is very strong and it has to be modified with 
other affirmations which also speak, though in a dt'fferent 
way, of the bond which unites Christ to the Church, such 
as the metaphors of the body or of the bride in the Let
ters of Paul. 

This continuity is only possible, however, by means 
of certain analogies, and it is not always experienced in 
the same way nor with the same intensity. In the Acts,Luke 
orients us in several directions which we find combined in 
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the account of the Discipl~s· of Emmaus (Lk 24,13~3t). It 
is the Word which -brings. about presen~e or action. The 
Churchi$ th~ bearer of the Word. Christ to.ok flesh, the 
Church takes the word.[25] The other who walks with me 
the word exchanged 're-actualises the presence of Christ. 
In the Acts there is a lot of travelling and people speak 

'a great deal together. One of the most typical accounts 
remains the encounter between Philip and the eunuch. 

Another factor ties- in with the preceding ones - the 
Scriptures are henceforth the privileged place for meeting 
the Risen One. In the Acts, the OT is re-read in the light 
of what Jesus has experienced in His death and resurrec
tion. It is through the Scriptures that the mystery of His 

'person and His mission are unveiled. In almost all the ~di~ 
courses of the Acts or the catecheses, explici t reference 
is made to the Scriptures for unravelling the meaning of 
the events that have just been experienced (cf. the dis
courses and also - Acts 8,26-40). 

Without' setting aside what we have said p~eviously, 
we can also say that miracles are an effect of the Resur
rection. In saying - "in the name of Jesus Christ the 

'Nazarene, walk!"(Acts 3,6)- Peter wishes to signify that 
they also in the Resurrection of Jesus- have' acquired 
the power to heal which was manifested in Jesus. In conclu 
sion, we can point out another special place where Jesus 
is encountered - the shared meals. In 'the Acts, the meals 
hold an important place, whether it is a question of the 
breaking of bread, which designates the Eucharist,or meals 
taken in common (Acts 2,46 or Acts 10). We may al'so take 
note of the prayer assemblies, baptisms ... 

This rapid sketch leads us, then, to the following 
,conclusion. For Luke, Jesus makes Himself seen and grasped 
today only through the Church which becomes, by the work 
of the Spirit. the place of His presence-to-the-world. for 
those who have not encountered Him before and after Easter. 

[25] 	There is a good presentation of this qu.estion in 
Cahiers Evangile no. 21 - "Une lecture des Actes des 
Apotres", pp.57-58. 
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But, on the.other hand, Luke insists on the intrinsic link 
between wha't the Church says and does. The Church is not 
only the place where people speak about Jesus, but also 
the place where, in life as in death, the authenticity of\ 
this language; which is a constant invitation to follow 
Jesus and to be one with Him, is verified. 

2. 	IN DISCONTINUITY AND CONTINUITY 
WITH THE PRIMITIVE CHURCH 

For believers, re-reading the NT is never a question 
of poring over old and obscure writings but of returning 
through the text - to the place of their childhood. This 
return, or this detour, is both necessary and possible, 
but on two conditions - we see ourselves in continuity and 
in discontinuity with our past. 

A. 	 THE EXPERIENCE OF CONTINUITY or looking at the Churches 
today as mirrored in the Churches of the NT 

"The basis for the Bible's capacity to speak to peo
ple in every age is the conviction of the organic - almost 
biological - unity between the people of God of the Old' 
and the New Testament, in time and place .•• The individual 
and the community of a given age feel vitally concerned 
by what has happened to the people of the past. This is a 
part of their own destiny. In virtue of this unity, the 
word of God addressed to people at a given time, living, in 
a particular situation, is, in itself, valid for every 
generation."[26] 

[26] 	F.Dreyfus, "L'actua1isation a l'interieur de 1a Bi

ble", Revue Biblique, April 1976, p.200. 
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. These propositions apply equally -and even more 
to the Church~Toconstruct the Church today without any 
reference to the Church of the NT would be .like chopping 
a tree off from its roots. From this point, we leave the 
area of proofs to enter into the experience of a community 
of believers. Up until now we have been concerned with an 
historical and theological reconstruction. This. research 
has little or no interest for us if it does not lead us 
to what we are actually experiencing. 

Through what we have done, we now have some sort of 
a mirror in which we should look at ourselves. The mirror 
is of no particular interest in itself; rather, the inte
rest lies in the image of ourselves that it reflects back. 

:To stay on the level of a scientific and distant reading: 
of the NT would mean to be more concerned with the mirror 
than the image it gives us. In other words, to expect the 
exigete to give an unequivocal and definitive response, 
or to speculate on the fact that, after all, his work is 
highly conjectural, would be to abdicate our responsibili 
ties. The NT poses a question and it is to us - today 
that 	this question is addressed. [27] 

To take up this first point in a practical way, . we· 
would suggest to the reader to go back over the first 
chapter, asking himself/herself whether it is not obvious 
in their community, that of the 6 ele~ents mentioned, one 
or other is overemphasised, or one or other is simply ab
sent. For example, is my community really convinced that 
it is gathered together through th~ initiative of ,God? How 
does that show itself, ~oncretely? What place is there for 
mission or fo~ celebrating?.; 

It is up to the reader to find other questions. The 
NT challenges us and invites us to restore, perhaps to 
give, more place to one or other aspect of the ecclesial 
life. 

[27] 	S.Kierkegard develops thi~ idea at length in a sermon 
entitled, "Le miroir de la parole", published in a 
collection entitled: Pour un examen de conscience, 
translated and edited by P.H.Tisseau, pp.17-75. 
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B. 	 THE EXPERIENCE OF DISCONTINUITY. (BREAK) or to 'make' 
(Le.to be) the Church in a different way. 

'We will never be the church of the NT[28]. To re-read 
the NT is of necessity to reinterpret it in terms of ~hat 
we are, and of the present situation. To make again the 
Church today is to take into account the changes of our 
time. .. To play again a fugue of Bach is always to put 
something of ourselves into it! Of course, one cannot play 
~t simply any old way, but considerable liberty is allowed 
to the person "interpreting" it who, while respecting the, 
intention of the author, recreates something that has not 
been heard before. 

If 	it were necessary to build again today the Church 
of the NT, we would have great difficulty in choosing both 
the place and the period. Should we opt for a more charis
matic, Corinthian style, or something more structured,like 
Antioch - the Church of Matthew? To imitate the Churches 
'of the past is a gamble and to force ourselves to take 'it 
up is to b~tray their spirit. We have to be christians of 
our age - our task is to ~nnouncethe Gospel to men and 
women of today and to reply to the questions posed by be~ 
lievers today. In brief, a new way of announcing or under
standing the faith must,of necessity,be found which takes 
into account the culture and the milieus in which we want 
to 	incarnate the Church. 

The authors of the NT would doubtless have recognised 
with difficulty the image of Christ in the declaration of 
the Council of Nicea: "The Son is of the same substance as 
the Father", but this proposition was certainly more faith 
ful to their thought than the texts of Arius -the opponent 
of the Council- who wanted to keep to the letter of Scrip
ture. Tltemystery of the Church, no more than the mystery 
of Christ,is not exhausted by what the NT has to say about 
it. In this sense, we can say that the Second Vatican Coun 
cil, in its constitution on the Church, Lumen Gentium, i; 

[28] 	M. de Certeau tackles this question in his book, 
L'etraI)ger ou 1 'union dans la difference. Ed. by Des
clee De Brouwer (1969), pp.~60-164. 

.:.. 119 



1I10re faithful to the NT than those who want like certain 
; sects - to remain purely and simp~y with what the NT has 
, to say. Conditions external ,to the Church necessarily modi 

fy the way its struct1Jre materialises at this or that 
period of its history. 

For this reflection to take concrete shape in our way 
of living as Church, we might perhaps question ourselves 
on the following points: 

1. 	When we were children, our catechism included a chapter 
dealing with the Church. It would be worthwhile to re
read it and to compare {t with what Vatican II was able 
to say about th'e.' same reality. We may say straight away 
that our catechism insists more on authority and Vati 
can II on responsibility. Where, in the NT, are the 
bases for these two positions? 

2. 	Has the ecclesial community to which I belong really 
come to grips with the world around it? Does it provide 
its members with the means necessary to have a renewed 
understanding of the faith which corresponds to the 
cul ture and mentality of each person? Finally, do I 
think of my community as a service-station or" as a 
'place where I assume my responsibility according to my 
expertise and my personal gifts? - As a leader of the 
community, is what I do a slightly veiled way of exer
cising power or the occasion for authentically serving 
my brothers and sisters? 

3. A CRITICAL LOOK AT OUR COMMUNITIES 

Before closing with this "NT Revisi tedl!, let us take 
-at our own risk- a critical look at our own communities. 

A. 	 COMMUNITIES WITH A STRONG EMPHASis ON RELATIONS OUTSIDE 
THE COMMUNITY 

/ 

Certain parts of the Church pay special attention to 
mission and relations with non-believers. In groups like 
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"this," the whole life of the Church is focussed on spread
ing the Gospel. The group regularly questions itself, 
whether the proclamation of the Gospel is gaining or los
ing ground. 

These .communi ties display a great variety of features 
and take different forms: they can be a mission in pagan 
lands where christi'anity has not yet succeeded in esta
blishing autonomous churches, or a christian community in 
an unbelieving milieu, or a catholic action group. 

Re-reading what'we have written in the first part of 
this work would doubtless invite these communities to 
change their standpoint or make some adjustments' in how 
they go about things. Some burning' ques tions might well 
come up - what christianity are. we offering? Is it accomm£ 
dated too much to the inclinations of those to whom it is 
offered, and watered down? Does the way the faith is pro
posed really take into account the culture of those to 
whom it is addressed? Why does the proclamation of the 
faith have so little effect - neither conversions nor per
secutions? Does the community take time to celebrate what 
it announces? Does it renew itself in its theology? The 
readers may be interested in refining these questions. 

B. 	 COMMUNITIES ~ITH A STRONG EMPHASIS ON RELATIONS WITHIN 
THE COMMUNITY 

In this category we include groups which give a very 
great importance to catechesis, to the liturgy or to the 
urganisation of the community. The classic, but not exclu
sive example remains the parish, though certain charisma
tic renewal group would recognise themselves here. 

These communities, where people often have the feel
ing it is good to be alive through shared prayer and a 
beautiful liturgy, can ask themselves the following ques
,tions: have we f'orgotten that very many of those around, 
us, where we work or in our towns and villages,do not know 
the face of Christ? Do we develop an in-language I forI 

theology and catechetics, which adds consolation to our 
spiritual comfort,forgetting that Auschwitz did happen and 
that half of the world is hungry and has nothing to eat? 
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C. 	 THE FORGOTTENDIMENSION
TIES 

The link between communi ties is not taken care of 
very well, even if they are connected at the level of the 
hierarchy. The absence of communication, at the base, be
tween communities is regrettable - not so much on the ter
ritorial level as on the level of different milieus, 
parishes. .. In some places people do not reach the stage 
of talking to one another, in other places they are com
pletely ignorant of one another. Where is the sharing of 
resources between the Churches of the rich countries and 
those of the developing countries? 

Where do we see the trouble Paul went to, to explain 
what he had done? Where do we find all this correspondence 
through letters, from one Church to another ,that the first 
centuries has preserved for us? All these lacks are a 
grave threat for the health or the building up uf the Body 
of Christ which is the Church. Nothing is more harmful to 
its growth than to allow some communities to believe, that 
they are autonomous, that they gre self-sufficient or that 
they have nothing to expect.JJrom others. To be Church to
.day, it seems to me, is to move beyond tensions or,con
frontations, in the desire to keep intact the seamless 
robe of the Bride of Christ. 
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