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With the publication of this ‘booklet, the collection
of Progressio Supplements is enhanced wzth a pageée of re-
cent history, which must.bring a sense of fulfilment to
those who have followed :the evolution of the Christian
Life Communities. The text describes with a penetrating
clarity the slow coming to fruition of a call, It high-
lights the last stage of a Community's journey -.a journey
marked by inevitable fumblings and difficulties, but al-
ways inspired by a secret -and powerful hope until the time
when all shadow of doubt was removed and its members rec-
ognised - themselves "in communion” and felt themselves
called to express this in a way that truly grasped the re-
ality they all experienced. Before the work of the Spirit,
who <clears a way for Himself and draws to Himself . with
bonds that go far beyond our frail hopes,we stand in. wonder
at- the fldellty of God to the work He undertakes.

, This development had been prepared for a long time,
often without our realising it - how true it is that fre-
quently the profound meaning of some initiative escapes us.
The deepest reality is the history of the divine action.
In the light of Providence '82, the renewal of the CLC's
was highlighted 1like the dawn of a new day.

The reasons- which, 30 years ago, led to the formation
of a world federation already reflected this concern of
union for mission: in a world growing smaller and smaller, .
the international responsibility of lay people, the urgency
of participating in the mission of the Church on the world
level and of co-operating with other organisations in the
service of people, seemed all the more imperative(cf.Louis
Paulussen S.J., God Works Like That, Progressio Supplement
n, 14).

Those promoting the World Federation sought to coor-
dinate the existing realities: groups and ‘national federa-
tions scattered throughout the world which, not being re-
‘presented at an international level, remained without a
voice and any great likelihood of belng able to do anything.
- "The World Federation has not been created artificially;
it has been born naturally, normally. It should be an or--
ganism rather than an organisation. The Federation should
achieve its goal with aminimum of structures and a maximum




of splrlt” ("Nature and task of the World Fede Qlon" “al
locution to the first General Assembly'atthe Gregorlan Uni
ver51ty, Sept. 9, 1954). This was a first step which, tak-
ing account of a profound asplratlon would permlt further
dévelopments..

1967 appeared - as a new decisive step. For the first
time in our history, we formulate our own document and re~-
new the movement in its entirety : new General Principles,
new statutes, a new name "Christian Life Communities", new
juridical structures and a new-mission - the struggle for
justice. The successive General Assemblies mark a progres-
sive and regular movement towards the World Community and
enter into a current which keeps on growing. Prov1dence 82

is the culmlnatlng point.

The result of a normal and healthy growth, one might
say.Yes ,but even more 'the mystery of the Spirit who makes
use of human instruments to achieve His ends..." The author
of these pages, in the excellent descrlptlon of this devel
opment, = shows the truth of this statement in a very pene—
tratlng way. Fr. Juan Ochagav1a knows the CLC's well,since
he has been an assistant for CLC groups . for a number of
vears; he is also a doctor of theology. He participated
in the Second Vatican Council as a theologian for the
Bishops of Chile. In addition, for a number of years
now he has been director of the uncompromissing Chilean re
view MENSAJE - which carries the sub-title "Christian mes=
sage for the world of today'. In this capacity, he is very
well informed about vital problems both in Chile and in the
rest of the world today. Finally, the knowledge that he has
acquired. of the Society of Jesus and its government is well
attested by the fact that, after being Rector of’the.]esult
scholasticate at Santlago, then Provincial of the Society
of Jesus in Chile (from 1972-1978), he is master of novices
Ain his province. The Christian L1Fe Communities are indebt
ed to Father 0chagav1a for an exceptional contribution.® ~

5.

"PROGRESSIO
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"As a consequence of the progress of {institutions
rand the napid evolution of modenn society, the
undiversal nature of the Church's mission rhequines
that fthe apoaioﬁiainitéatéonazJﬁCatho££cAéhou£d
more and mone perfect the varnious ftypes of intes
national onganizations™.

f

(Second Vatican Council,
Decree on the Apostolate
of Lay People, mn. 19).
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INTRODUCTION

N

I have been.asked as a theologian to give my reflec-
tions on the Oth General Assembly of the CLC's, held at
Providence in 1982.

But how to approach such a rich and many-faceted
event? The theologian must find, in each situation, _the
" method which is best adapted to the theme of his reflec¢-
tion. There is not just the one method in theology., even
though some people associate theology with airy specula-
tions, couched in an esoteric language.

- Today we have learnt to appreciate both the narrative
theology of the evangelists Mark and Luke and the specula-
tive Summa of St. Thomas Aquinas; both spiritual theold-
gy, which discovers signs of the Spirit in an historical
process, and positive theology, which carefully analyses
the different kinds of Church documents, to draw from them .
orientations for christian faith and practice. ’

I think that this reflection, to be faithful to its
object, should use a very broad approach, capable of tak-
ing in the different aspects of the world reality of the
CLC's and the unique experience of Providence. It is only
in this way that we will gradually come to pick out the
main factors which animate this living community of groups
and persons, without getting too caught up in a systematic
‘approach that glosses over concrete details which well
could be the seed of further promising developments.

This requires that we should be attentive to the
signs of the presence of the Spirit of Christ in personal
and community happenings, in the times of light and confu-
sion, of discouragement and joy. Sometimes it will be ap-
propriate to call on the testimony of some particular per-
son, and mention him or her by name; this happens in every
family! At other times, a prayer, a song or a Eucharistic
celebration can be the vehicles for, or the expression of
the Spirit.

It is obvious that, in such a work as'this, it is.




necessary to: present and to examine certaln texts and do-
cuments. I am thinking especially of the Second Vatican
‘Council and other documents of the Magisterium. Special
attention 'is also to be paid to the sources of Ignatian
spirituality and to the history of the CLC's.

Since 'I have been the assistant for CLC groups for a
number " of years, and since I have participatéd in Prov-
idence, this reflection cannot claim to be, as it were,
objective and neutral. Such an attitude,instead of helping
to understand the facts, would only lead to a distorted
way of seeing them. So what I am presenting is rather the
meditation of someone who has witnessed what went on through
being at the heart of it -and following it from the inside.

The CLC's are, above all, a community of persons u-
nited with one another by the call of the Lord to dedicate
‘themselves as lay people to the work of the Kingdom. This
creates close and intimate bonds of friendship and service.
May these pages pass on something of this life which is so
characteristic of CLC groups, and which was so clearly and
vigorously in evidence at Prov1dence. «




I
ORIGINS OF THE WORLD COMMUNITY






ROME’79

On the 8th of September, 1979, the feast of the Na-
tivity of Our Lady and the 25th anniversary -of the World
Federation of the Christian Life Communities, Hildegard
Ehrtmann, Vice-President.of the CLC's, officially opened
the VIIIth General Assembly of this Federation. The meet-
- ing took place at Villa Cavalletti, in the hills Just out-
side Rome, and so has become known as "Rome'79".

The theme of the meeting comprised basically three
points: .

l) Close attention to and a deeper understanding of the
charism and special mission of the CLC's; 2) an analysis of
"the CLC reality today; 3) a deliberation on the question -
"Should we now act&veﬁyat&&veto bacamect“o&ﬁd Compmundity?”

On September 9th, the delegates of the Assémbly were
received by the Holy Father at Castelgandolfo. ' Reading
from a prepared text, the Pope showed his interest in the
theme - "A World Commundity - at the service of one wonld.®
And he added - "We must break ocut of the narnow Limits o4
Aezé centredness, quesiioning our £¢5eatg€e Ain onden Lo see
in what way it faifs Lo respond fto God's call to Live as
the one human family o4 which we are all members, and thy-
ing to discenn the spinitual and material needs 95 ouxr broth
ens and sLstens throughout the wonld that require oun as-~
Adstance”.: ' o

The first two days were given to the study of the
first point of the theme, helped by a conference from John
Reilly S.J. From the. afternoon of the 12th to the 15th,
the Assembly studied the second point of the theme - the
present state of -the CLC's, throughout the world and the
calls and the needs of the world today. The conference of
Father Arrupe on the 13th was very enlightening. It was
centred on service - more precisely, on a "beifier senrvice”
- as expressed by the mind of Ignatius, drawing from that
what should be. the service of the CLC's  in the world :

- 13




"This, .then, 4£s youn senvice 2o the wonld - a thorough,
intelligent, unremitting Lay apostolaie, which mosl surely
phesupposes an internion Life no Less Aintense, Lintelligent
and censtant'. A new 'service, truly lay, which draws its
inspiration from the orientations proposed by Vatican II
and deepens them. A service which gives special attention
to the four fundamental areas of life - family, profes-
sional, socio-civic and political, the Church. -

To shed light on the grave problems of our world to-
day was the theme of a conference- presented by Michael
Campbell-Johnston $.J. First of all he gave facts, then he
analysed the meaning of them and finally he suggested some
possible courses of action in.the light of such an analy-
sis, while drawing some conclusions. .

The third point of the Assembly's theme, the call to
form a World Community, took up the last three days. . It
was examined in a spirit of and according to a method of
authentic discernment. - ‘

The vote on this central orientation for the future
took place on the morning of the 17th. Hildegard opened the
proceedings with the song, "Nous chantenons poun £oi, Sei-
gneun,” After some doubts had been clarified, the 35 offi~-
cially affiliated Federations and the!members of the- Exec-
utive Council gave their vete in writing. These were ga-
thered up and counted. The reésult was: ‘

YES : 23 ﬁ NO : 7 : ABSTENTIONS : 6

“Joel Tabora §.J., faithful chrcnicler of Rome'79, de-
scribed the atmosphere at that moment in the following words:

"There was something of a stunned silence aften the

voting. The General Assembly was saying yes. 1£ was a

clear yes, but it was a humble yes,uttened notwithout
nesenvation and fearn. The momentary silence acknowledg

ed that. Then came the applause. Then came the song.

1t was the moment of World Community. A mement of joy.

And neflection. - '

Aftern a break, the small groups met for the Last time

14 -
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in this Genenal Assembly.Thein task was to brainstorm
forn means as to how the yes of the body could be,

best cannied out. Thein suggestions were £o be submit

ted in whiting to the Executive Council, and shared
verbally with the Assembly at the pzenaay sessdion  at
11.45 that morning."

{Progressio September-November, 1979 p. 73).

These little groups produced 40 pages of reflections
on the consequences of, their contributions to and the ex-
. pectations. of being a World Community. We will come back

to this later on in the work.

PROVIDENCE’82

The 9th General Assembly of the World Federation of
the Christian Life Communities took place from August 26
to September 6-on the magnificent property of the diocesan
seminary of Our Lady of Prov1dence.

On this occasion, it was the name of the place - not,
as at Rome,the date of opening - which marked the presence
-of Mary in the unfolding and the discerning of the signs
of the Spirit throughout the Assembly.

-

Providence followed a process of discernment in three.
‘stages, similar-to what had been followed at Rome in 1979.
The central theme was also the same. The formula approved
at Rome - "Should we now actively strnive fo become a World
Commundity?"-was briefly rephrased to make clear that itiwas
very much a question of an invitation from the Lord. The

wording ran - "Do we feel called, now, fo become a wonld
Communityg?" ) : : ,

On September 1st, when the precess guide ,Eddie Merc1e
ca §.J., put the question to the Assembly. so:that each de~
legation, through a secret vote, could express howit felt,
the response was: : ;

YES : 37 ‘ NO : O ABSTENTIONS: 2

- 15
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The result was practlcally total unanimity; - the two
abstentions were due to reasons and circumstances readily
understandable. : e =

As at Rome, the vote was followed by a markedly joy-
ful applause:r 37 delegations, in a process of listening to
‘the Lord, declared that they felt called today.to become a
World Community. After a time of joyful sharing, we all
went to celebrate the Eucharist. The celebration was pre- -
“sided over by Patrick 0'Sullivan S.J., vice-ecclesiastical
world assistant, known to the participants under the sim-
ple name of Pat. On the altar was a little statue of Our
Lady of the Apparition, from Brasil.

The participants felt united by a deep feeling of
communion, peace and joy : communion with God the Father,
with Christ, in Love; communion among all those present;
communion with CLC members throughout the whole world;
communion with the Pope and the Universal Church.

' Once again, these feellngs expressed themselves in a
song to the Mother of us all:

"Though some say nothing can be chang ed
64ghtéo&cznewwan£d KLghtﬁo&thet&atk

‘This communion in love and joy also took the form of
being sent, of a mission, to form a CLC World Community
through work1ng for a new world, united with so many -oth-
- ers, 1in a. generous response to Chrlst calling us - to build
'the K1ngdom.~

The following day was. -a break day - more than wel-
.come. Apart from the time devoted to the elections of new
members of the Executive Council, = the following days were
given to exchanging ideas on the implementation of the de-
cision taken. The way of approaching this and the proposi-
tions put forward did not differ ' very much from what took
place at Rome 79,

16 - ‘




' WHY . PROVIDENCE ?

What has been said so far shows that Providence, ex-
cept for the result of the vote which expressed what the
delegates were feeling, was, as it were, a repetition of
the Assembly at Rome. . ,

Feeling this beforehénd, some already wondered about

. returning to the theme of World Community. Would not this’

be a waste of time  and energy, returning to a point al-
ready approved,; for all practical purposes? Would it not
be better for the 9th Assembly to take up a more concrete
theme and to see how to realise, de facto, the World Com-
munlty? .

This leads us to reflect more carefully on the reason
for Providence. But to do this, we must return, at greater
depth,> to the theme of World Community, as from Rome'79.

THE FRUIT OF ROME’79: THE WORLD COMMUNITY

Rome'79 took-a decisive step in deepening the CLC
charism in regard to its mission and service. The decision
to strive actively henceforth. to become a World Community
~is the consequence of this step.

The process of the development of the CLC's up to the
point of being a World Community is a gift .of the Spirit.
His power, which ever renews, works towards unity. It is
this, impulse of the Spirit which, in the 1last analysis,
animates the building of the World Community.

On the other hand, the Spirit of Christ acts in our
human reality and is marked by historical, concrete condi-
tions that can become motives and reasons for what we do..

. While respecting the mysterious gratuity of the Spir-
it in the development of the CLC's, we can investigate to-

- 17




‘day the factors whlch Tost 1nf1uenced the Assembly of Rome

Y79 in wantlng to advance in the direction of a World Com-
munity. To this end, we will draw on the White Book, Rome
79 ,which contalns the Acts of everything that took place.

In 20 pages, we are presented with 183 "reasons fonr”,
among which, obv1ously, there are a number of repetitions.
It is 1nstruct1ve to compare them with the "xeasons a-
gainst" (16 pages of 180 reasons some of which also repeat
themselves).

The long list of "neasons against” - which Pat O' Sul-
Allvan S.J. compared to a reading from the Book of Lamenta-
tions-reflects and especially shows the fears and the risks
which flow from the weaknesses in the present reality .of
the CLC's.

: The "reasons for”, on the contrary, are characterised
by the desire to promote a World Community inspired by
revelation, the Ignatian charism and the needs of the
Church and the modern world. Of the 183 "reasons for",only
21 are inspired. by considerations arising out of the
de facto situation of the CLC' s.

In the light of the rules for discernment in the Ex-
ercises, it c¢learly appears that the "reasons againsi” are
more influenced by a state of desolation (Sp. Ex. 317)

" ... dankness o4 soul ... Leading Lo want o4 faith and
hope...", for "{the) characteristic of the evil Spinit
(48} .. %o afflict with sadness and to naise obstacles..

(Sp.Ex. 315). Although looking for "reasons againsi"” is an
important step in the process, this only partially ex-
plains the extent and the depth of the fears expressed. It
is true that there are "reasons against" whlchexpressreal
and important problems. But the overall picture painted is
excessively black and does not reflect what  is character-
istic of the Spirit of the Lord, which is "...%fo give couxr
age and strength... Lhép&&dt&ﬂﬂé and peace... by removing
atll obstacles so that the soul goes ﬁonwa&dedeLng good.”
(Sp. Ex. 315).
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THE SIMPLE FACTS...

The "reasons 4on”, which are inspired by a considera-
tion of the de facto situation, have considerable value
to the extent that they indicate what - as a simple matter
of fact -, the Spirit is achieving in the CLC's. St. Igna-
tius often used to say that we experience God in the pres-
ent, wheéreas the devil ‘tempts us with what might happen to
us in the future. He learnt this himself through personal
experience when, at the beginning of his life as a peni-
tent at Manresa the thought came to him - "And how will you
be able fo Live this soxt of Life 4on the next seventy
yeans?" (Autobiography, no.20).

The reasons based on already existing facts hlghllght
the following points: A

- "We. feft that thenre was a daepdeALneﬁontxwonzd Com
munity". (B 4/3)*. 71§ the ques®Tion arises now, that is be.
cause there L5 a feff need”. (F 2/5).

- "we anre on the way Lo become a world commun&tg “al-
&eadg and 40 we should funther this." (E 2/21, 243E 4/
3,5; F 1/10,13; F 3/17). "The seeds are azneadg gnawingu”
(F 1/11}. .

: -"We should continue on the way we have already begun
towards a Wonld Communify" (E 2/21 24 ; F,lflO 13; F 3/17).

- "Fon 25 yeans we have been ftrying fo ‘become ‘a union
0f hearts and minds.” (E 3/1); "Ves, because the ground we
have covered has no meaning unless it Leads ic th&b step."
(F 1/13). .

S - M"we felt thax‘a wonﬂd thman&ky would ba54mp£yéun~
fsendening to what the Loiad is already doang in the Workd F Fe
denat¢on " (B 4/5).

-

w

* The Assembfy wonked in small Language groups- Eng£44h{€),
French (F) and Spanish (S). The {§inst numeral gives zhe
number o4 the Language group,and the second numeral gives
the numben of the neason as these arne Listed in the White

Book, Rome'79. We follow here the English edition which
does not always follow the Literal wonrding of the ornigd-
nal (F on 8}, but neventheless is faithful to {ts spinit.

~ 19
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- "The whaﬁe cLe enie&pk&ée Keadé to cammun&iyﬁo&bex
Ian senvice™., (F 1/1).

- "Woung people have gkeat expectat&ané forn L%, "
(F 2/17). o

: -. "The present moment seems to be.a/avouhabﬁe one foxn
us". (F. 3/6) ,

- "o ane already a community o4 pe&&on&,we must name
the community we have™ (F 1/7; E 2/21, 22, 24; E 6/10).

In conclusion, one group notes that the evolution to-
wards a World Community 1is already manifest and that we
should accept it, not with resignation but positivel and
with joy (F 3/17). Another Spanish group - with a realism
worthy of Sancho Panza - notes that, "Most of the problems
concerning a Wonld Community seem £o be already present Ln

the federation. So the change fowards a w@nﬁd Community
could oniy be advantageous". (S 1/18).

FROM THE SOURCES OF OUR FAITH

- The "xeascns ﬁon" World Community frequently make an
aprieal to the fundamental realities of our faith and of our
Christian experience: a Triune God, Jesus Chrlst and His
desires, the Church.

"The community neézectb Zhe 5am4£g 04 God bettea, God
A8 community” (F 1/6). "Communion &8 the sign of Zhe pre-
sence 04 God... The more we are in communion, the nearehr we
will be fo God". (F 2/15). "...a community Lb,mane the Aim-
age 0§ the Trinity". (F 3/25). Also, "World Communiiy is a
chakkenge..t Lt 4A Like a call 4rom God" (E 6/1); "14 is a
sigw o4 hope" (S 1/19) which impels us to seek "...greafexr
unity, Antenchange, intencommunicatfion - which 45 the rneak
meandng 05 community”. (S 3/10).

This call from God to form a World Community responds
to the deepest desires of Christ that we may be one, as He
and the Father are one (B 5/4; S 3/5; F 3/3).The World Com
munity "would strness a common humanity Ain Chnist" (E.1/1)7

20 -
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it marks our real unity in Him (E 2/20). It is the best way
to respond to the constant appeal of Christ in the Gospel—
an appeal for union among brothers and sisters (E 4/1 3/
5; § 2/13). ,

'

The union to which the .World Community waspires will
strengthen our service (E 3/3,4), will help to break " down
the barriers of separation (S 1/5: allusion to Eph. 2/14),
and will mean coming closer to the union St.Paul character
ises by the image of the Body of Christ (E 5/11). In-this
way the World Community "wilf be a better instrumenit in the
hands o4 ocur one Lond..." (F 3/15) and "...the CLCwould go
~ deepen into Chnist's mission™. (S 1/5).

- All this is in the direction. given by John Paul II in
his encyclical Redemptor Hominis (E 3/9). To realise this
task we should count on "fhe gaff o4 the Holy Spinit (which)
L5 given Lo us abundantly and withouit measunre. A World Com
munity...would be a more perfect teax&mong 05 what the gitZ
04 Zthe Sp&&&i 8", (8 1/9).

The desires of the Church follow those of Christ. Be-
ing . more centred on Christ, a World Community "...woufd ex
press bett&nthe Church's unLve&éa£4£g" (F 2/10} .The Church’,
in fact, Jhas canétantﬂg called us ta gﬂobai‘&eéponéib4~
ity (E 5{16) .

At the heart of a necessary tension which exists in
the Church between centralisation on the one hand and de-
centralisation and pluralism-on the other hand, the World
Community would be a force to strengthen unity (E 7/ 9).
Moreover, just as in the universal .Church there are world-
wide orders and. congregations, why could not a movement of
. lay people also be universal? (E 1/2). It would be of great
51gn1f1cance in a world and Church that suffer from divi-
sions -{E 5/5).

For the CLC's this "...,would mean a growth .in 5a&faiw
seeourselves and to feel curnselves truly members of a sin
gle people, the People of God, and not just membens of @
country orn negion”. (F 2/3). In this way we wouldtm:encour
caged "...%lc senve the Chu&ch and peopﬁe even 4in émaﬁi p&e-
portions." (E 3!3) . ;
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o fE{Q;thawahld,fadgy...néédé the witness of a communi-
_ %ty of Love that transcends all barniers.” The World Commu-
~ “nity could render this service toithe'world.v(E‘4/4);

' Finally, the role of the Roman Pontiff to be the rock
of the one Church (F 3/11) and the principle of its wonity,
impels us towards a World Community (F 2/16). To be added
to this is the concrete fact that John Paul 1T "on the 4inst
?ay 75 this Assembly... encouraged this Line of search."
(F 3/18). ~ :

IN A WORLD OF GROWING UNITY

The awareness that the world aspires to and is moving
towards a greater unity had considerable influence on the
decision at Rome to go towards a World Community.

"The world is moving closer togethen; could it be oun
mission to show Zhe way? To foxresee and face problems?"
(E 5/3). Similar ideas appeared in other groups:"...in the
secularn wornld, mone and more sharning,more and moire they get
togethexr,” (E 1/4; E-6/3; S 3/1;-F 1/5; F 2/2; F 3/12) .

On the other hand, it is quite evident . that in its
quest for a greater unity, the secular world comes up a-
gainst obstacles and encounters constant contradictions
and delays: "the world £{s divided and it hunts...” (E 6/3);
... ponrces of dispersion and division are at work in £%.."
(F 3/16); "countries communicate with one anothen Zo give
mutual aid, but ranely for purely selfless reasons. Almost
always there are underlyding political interests.” (F 2/2).

The World Community of the CLC's "...could " help cons
trnibute genuine Love fo such exchanges. That would give an
example to the secular world." (F 2/2). To the spirit of Ba
bel we must oppose the Spirit of Pentecost (Fi3/16).  "The
world has need of models - nealistic modefs. 1§ we wish to
set up aWonld Communify, the particulan form it takes musit
- cleanly embody the sharing of goods . That Ls asdign to which
© the wontd of today £s veny sensitive.” (E 3/5).
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FOR A BETTER SERVICE -

»

The desire to form a World Community is .born of the
desire to be more deeply involved in the mission of Christ
{s 1/5) to serve better (E 3/3,4).

This idea of a better service is present in and in-
spires all the reasons for a World Community. This is re-
peated in a number of different terms fronxdlfferent.p01nt<
of view and in all sorts of different ways.

It is very difficult to classify all these fully and
clearly. Quite definitively,service - or rather, "a béifexn
senvice” - is the driving force behind the move to a World
Community. «

Let us be content in this paragraph to underline some
of the richest and most varied aspects. of service that the
CLC's wish to render through setting themselves up as a
World Community. .

Some consider that the CLC's have not insisted enough
on mission and service (E 2/17), through living a spiritu-
ality that is too closed or too individualistic (E 2/18).A
World Community would help overcome this.

One of the first benefits would be to give a more uni
versal vision (E 1/5), creating the possibility of seeing
local problems from.a universal perspective {§ 3/4). This
would open us to the needs and to the <calls of the whole
world and every country (F 2/9, 10; E 2/11).

Behind this preoccupation for a greater unlversallty,'
we find the Ignatian principle: "the more univensal is the
more divine”. (S 1/4; cf. Constitutions of the Society of
Jesus, 622}. .

From this movement, this impulse, towards the more
universal - there is. an expectation of greater vigour in
serving better ”zhe Chunch ~and the people even &nématﬁpxa

h
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pontions™ (E 3/3), on account of -a greater apostolic ef-
fectiveness. (F 3/1). The World Community will be more ef-

"~ fective in making people see needs more clearly and how to

" meet them (F 1/2), and will help those belonging to the CLC
resolve their problems as they-carry out their mission(S 1/"
14). B ‘ . )

In this world, in its search for unity, the World Com-
munity-"through creating bettfer nelations and integrationon
the inteanational ‘Level™ (S 2/1) - could make apositive con
tribution through developing a sense of responsibility with
regard to international questions(E 6/8; E 7/4), and through
seeking to better understand "all caftegoriés of Life and all
different cultunes” (E 3/7).Before a divided world,the World
Community would be "a more epfective witness  of Love and

unity". (E 7/5).

The movement towards a greater universality could make
a special contribution in the fields of ecumenism (F 3/2),
evangelisation, help for Second World countries(F 2/9) and,
even more especially,in the efforts being made to promote
the full liberation of man, a greater justice and equity,
and a "betfer senvice to the poonr, with Christ poon.” (S 1/
7, 2/3; F 2/10; 3/5,7,8,10). :

THE JOY OF SHARING TOGETHER, IN A FAMILY

From the World Community one would expect "a closen
sense of brotherhood" (E 2/2), "a strongen bond 0f communi-
ty" (E°5/6) and "soldidaniity" (E 2/4). "God desirnes a world .
0§ equality, Like a family, where all Live as brothers and
sistens M (S 1/16). ' ~ : \

( A World Community would oblige people to delve more
deeply into the meaning of what it is to be a community (B
2/9), would sharpen "oun sensifivity fo each oithexr's needs™
(E 2/5), and "would help us discover beiffern the nichness that
is often hidden in each one of us." (E 2/7).

The road leading to this - goal is not easy because,
even at the level of National Federations, this community
spirit 1is still 1lacking (E 2/16) and people have their
prejudices [(E 2/6), and unnecessary conflicts (E 5/15).
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The World Communlty is-a real challenge to National Federa
tions to create solid bonds of community (E 5/7; 6/2:7/2)%
"fon some, it might be the spur to form real, ﬂ&ULHg commun
LILQA in thein own - countries " (E 3/6).

Whaf would we like td share together at the heart of
this family of the World Community?

~In the first place, the joy of brotherhood and equal-
ity that God gives us in Christ (S 1/16). To use the vo-
cabulary of the first christian communities, we want to
live koinonia (fellowship), with all the richness and plu-
ralism that term evokes (F 3/14). A federation 1is more
concerned with structures (F 3/14 24),  organisation
{(§ 1/12), while "... a community A5 more concerned with.
pernsons " (F 3/24). "... shaning, Roivonia, L4 a constitu-
tive pant of communily, whereas An ouk Fedenation it 4%
something punrely optional” (F 3/14). 1In addition, a com-
nmunity would require greater openness (S 1/12). :

As has already been said, a community  does not live
for itself but for a better service, responding to the
call of the Kingdom. This service requires that we discern
the voices of the people, urgent needs and possibilities.A
more open discernment, . thanks to an exposure to the mani-
fold aspects of reality, is "a second element, of prime im-
portance that the choice made at Rome in 1979 can brlng to
the CLC's. ~

. ‘The World Community would make for a better realisa-
tion of this discernment, for several reasons. First of
all, "it would bring Zogether more the. integhating factons
04 oun communities, since all could have a common expehri-
ence” (S 2/5),and help towards a common vision (E 6/4).In
the second place, it would foster an active indifference -
always necessary for .a good discernment - through interest
ing CLC members in realities beyond their frontiers(S 2/6) .
Thirdly, it would create an attitude of generosity in the
faith,opposed to all egoism (F 2/11). In the fourth place,
"ﬁeeﬁ&ng and being a world community helps us Lo see Zthe
thue proportions of our national probLems"(E 3/2). Fifthly,
"altf movewents need a chalferge and an ideal” (E 5/1) to go
out of themselves and to be free to serve. This "ideal 4is
Like a stan in Zhe sky; we cannof catch it, but itcaniead
us forward” (E 5/13), which constitutes a v1tal support for
discernment itself.
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e For - achlev1ng a deeper sen31t1v1ty he needs of
others (E 2/5), the World Community would provide a greater

‘“,mutual support (E 2/4). This support and this reciprocal un

~ion increase our strength (S 3/2) and are especially neces
sary in the struggle for a more just world (S 3/12)."Thexre
would be greater union in the face of common p&obﬁemb and
enemies” (S 2/7). : ‘ :

Among the different ways of sharing together - apart
from those already noted - menticn was made of exchanging
personnel,formation programs and of financial help (E 2/3,
12). With regard to this last point, it was pointed out
"the world's inequalities also manifest themselves within
the Wonkd Federation. So Let wus begin by ensuning the most
effective shaning among ourselfves. Then we shall be able
to speak fo the wornfd of what oun Life 458 - a Living wiZ-
ness” (F 3/14). This calls for a commitment from each per-
son (E 6/5). ‘ i

To move towards becoming a World Community would have
two further consequences - the fruit of a greater and more
universal sense of community, for a better service. On one
side, "... when elections occur, the more competent would
be chosen; thene would be Less concenn to choose people by
region" (F 2/4). From the point of view of government, the:
World Community would give the Executive Council the possi
bility of acting with more effectiveness- in the countries
which have more need of help (F 2/14: we are following here
the spirit rather than the letter of what was said).

Finally, a World. Community would make it much easier
to incorporate on a world level those who cannot federate
(F 2/13) -

FAITHFUL TO THE CALL OF CHRIST
WITHIN THE CLC CHARISM

This way of life, which seeks a better service, by
lay people, of the Church and the world, demands of the.
members of the CLC that they give themselves generously to
Christ and that they prepare themselves seriously, in ac-
cordance with their charism which is inspired by the Spir-
itual Exercises (E 1/5; 4/2; F 3/4).
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The World Community would not lessen but rather en-
hance this:"quality and quantity of membership would be em
phasised” (E 5/8); "it weuﬂd 505ten a strong degree of com
‘mitment among allen. (E 5/9); "... it would be amore perfect
testimony of what the gift oﬁ the Spinit is" (8 1/9);"..4i%
might help the individual members in that univenrsal vision.
The membens " wifl be enfiiched, will be helped +o be monre
out-goding, monre ready £o take up missdion and senvice in this
Wortd Commundty™ (E 1/5); "... it can bring out the best in
p§0§£e" (E 6/4); it would foster "a common expenience" (S
2/5 .

To move towards World Community is an act of faith (F
2/11), a response to the call of the Lord.In the last anal
ysis, it is aiming at a goal which "... might be an encout
agement to stimulate oun communities to be mone penfect in
their Loving" (S 3/11). It 'is a change of structure: which
"econdeans the spiritual Life™ (F 1/3). The spiritual 1life
of the members of a CLC World Communlty would be enriched,
one would hope, "Zhiough shanring 4in the spinitualifies of
t&e various continents" (S 2/8).

"To live in community and in World Community "... com-
mits us - to a Life An common and a vocation which pene-
thates the depth o4 cur being, afl cun Life™ (S 1/10).

well as being a help, a World Community would also be a

challenge for some of us (F 1/8), which would oblige us to
overcome our egoism (F 2/11; 3/13), our hesitations and our
fears with regard to commitment (F 2/12). "In a community
w& ne Longen seek our pernsonal advantage but God's wilf"(F
3/9).

This call to a World Community expresses more authen-
tically the CLC charism (E 7/1) which, inspired by the Ex-
ercises (the meditation on the Kingdom), carries "...a veny
elear aspect oﬁ aniveﬁéality" (E-1/5). o ‘

. The World Communlty, with all that it 1mplles is seen
both "as "...the natural oufcome of zhe experience of the
Sp&&&tuaﬁ Exencises” (E 4/2) and as "...a new path téwands
finding the specdific characten o4 the Ignatian charism Liy
ed by, ﬂa&ty" (S 2/2). It would be "an expression of the Tg
natian "'magis’' in our commitment fto othens” (S 2/11). Ac-
cording to another formula "... cuxr Ignatian spinituality
Leads us to missdon and to a universal mission, excluding
no one, which therefore ondients us towards a Worfd Com-
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7“mun¢zy (F 2/7) Another group sees a World Community as . a
. way that is more adapted to thlnklng with. the Church (S 3/
9} : .

. The strongl eucharlstlc character of Ignatian spir-
ituality (F 3/22 , just like the importance Ignatius gives
to unity as a sign of the work of God (F 3/12), both p01nt
in the direction of a World Communlty

EVALUATION OF ROME’79

The exposition we have just given helps us grasp the
considerable importance of Rome'79 in the .movement to-
wards a World Community. The balance-sheet is extremely pos
itive, although we have not spoken of.other factors from
this Assembly which complement what has beensaid.l .am think
ing especially of the "reasons againsit” - which I have al-
ready alluded to - some of which should be borne in mind to
prevent a future World Community from floundering.The "con
sequences” and "expectations" are also equally valuable in
filling out the profile of what a World Community might look
like. Together with the reports gathered at Providence,these
contributions from Rome will serve as a basis for our fourth
chapter which, drawing on them, will try in this way to de
termine the approximate features of a World Communlty.

9%

Rome achieved something quite important with regard
to discernment. The services of an excellent guide,Dominic
Maruca S§.J., were available for such a process, and also
what helped very much was the remarkable explanatlonoffhl
degard Ehrtmann in which she outlined the six steps an As-
sembly should follow for a true discernment (cf. Rome '79,
English edition, pp. 194-200). To have gathered allthlsnm
terial together 1n the White Book was an excellent idea.

Rome opened for-the CLC s*a road towards World Commun
ity, to serve better a world which, doubtless without know
ing it, finds only in Christ its true goal and unity. This
move was born of the action of the Spirit of the Lord,made
manifest in concrete signs.It drew its inspiration from the
sources of our faith and the Ignatian charism, and it unit
ed more closely all the members of the CLC's in the same fa
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mlly spirit andajlthe joy of sharlng together at dlfferent
levels of intimacy.

¢

< Rome said YES to the World Community but the résult
was not sufficiently unanimous; it failed by one vote to
‘attain a two-thirds majority. This outcome was judged in-
sufficient to be regarded as approval for such a fundamen=-
tal orientation.

Moreover, as has already been said, the YES at Rome
was not free from reservations and fears; reasons for this
were not lacking. :

In- the first place, a good number of those present
had just taken their first steps and were very young in
their CLC experience.

Delegates from certain countries felt that many com-
munities lacked an awareness of their National Federation.
How could they venture,. then, towards a World Community?

Some delegates had a similar feeling with regard to
the sense of mission and service . in certain communities.
This moved them to fear a decision implying an attitude
towards mission and real service which went beyond the
purely personal. .

In addition to all that there was .a lack of mature
reflection with regard to certain basic concents tied up
in the choice for a World Community - for example, the con
cept of koinonia with its different levels, the concept of
solidarify, of mission, of lay life-style and spirituality
{as opposed to the splrltuality of a secular institute),of
the authority of the Executive Counc11 over the local, na-
tional and regional CLC's.

Although at Rome the breath of the Spirit was felt
gently moving towards a World Community, its hour had not
get come, it was not the kairos. That would be at Provi-

ence . - -
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II

After having studied the contribution of Rome'79 -
as well as its limitations - to the beginnings of the World
Community, let us now turn to -Providence'B82 to grasp its par
ticular grace which brought about the birth there of the
CLC World Community. But to understand. this,we cannot pass
-over in silence the three years between the two General As
semblles. . , :

FROM 1979 - 1982

The delegates for Providence received preparatory in-
formation in abundance. Among the documents received, spe-
cial mention should be made .of the "Activity Repont, 1979-.
1982" of José Gsell, Executive Secretary, which was com-

-pleted by the reports from the 5 Commissions : Formation,
Mission and Serv1ce, Youth, Finance and the Ad Hoc Commls-
sion. : v

There 1is no need to repeat what is found - there but
rather to take up certain lines of thought and recall one or
two significant facts, to better understand what living
itself contributed to thp decision at Providence.

The ‘preceding chapter has shown.us that the option
for a-World Community ¥s a spiritual option, inspired by a
faith which welcomes the .call of God and by the desire for
the magis: a better service in.the missionof Christ,in the
Church, for one world.

This presupposes’ a commitment- of the CLC's and of
each one -of its members. to respond " in-a more vital and
generous way to the call of Christ, the call to know Him
.intimately -so as to love Him more and follow Him {Sp.Ex.
104}. In other words, to know, to love and to follow more
closely the whole Christ, Head and members,; the Christ of
Palestine crucified and risen who today is born  and dies,
suffers and triumphs .in the whole Church and in each one
of its members. ' . ‘ :

- 33



http:lines.of
http:formation.in

‘cises. The reports given at Providence all agree on this

point..

The Exercises - often made according to the 19th anno
tation retreat - have been a source of personal sanctifica

tion and apostolic vitality for individuals .and CLC. com- -

. the right time for them to be t

o

munities. And people have discovered there a pedagogy that
can be applled for différent purposes:

—‘the llfe of communlty,prayer. .

- discernment as a permanent attitude to open ourselves to

~the call of God in all our ch01ces about ourselves . our
famllles and our apostolate.

-“interpreting in the Splrlt events in the world(cultural
political, economic, social and so on), which is a var-
iation on dlscernment vis-a-vis present events,

‘? the pattern in the Survey on Formation (June 1981) ,which

covers the dlfferent stages of. the process ofdevelopment
in the CLC's,

- the methodology that is used in holding 1local meetings,
national meetings and even General Assemblies of the
CLC S. : : ' :

- a growing sense ofthlnklngwlth the Church, - the pilgrim
Church. -~

In all these areas people in different situations, in
different countries have had very valuable experiences in-
the course of these last three Kears;Perhaps it is not vet

e object of a systematic
reflection. In any case, this pedagogy founded on the Ex
erc1ses seems full of promise and rich in 1ts fruits.

To the progress already mentioned should be added a
marked increase, in the course of ‘- these three years, in
the volume of. communications and reports throughout the
World Federation. Regional meetings have especially con-
trlbuted in this ‘area - Asia, August'8l; Latin America,Jan
uary’'82; Africa, May'79 and .December'8l;annual meetlngs in
Europe. These meetings have united the federatlons in admi

‘ration, frlendshlp and in an exchange of material and per-

sons experlenced in the work of formation.
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The rev1ew‘Progre551o and the numbers of Progects of
a more informative nature, and the exchange of CLC reviews
between courtries have strengthened these ties.

~Though all this is true, the problem . remains, how-~
.ever, that in many cases this rich network ‘of communica-
tion is limited to the offices of the National Secretar-
iates and is not known to the members of CLC groups. This
is a matter that deserves serious consideration.

f

.

The orientations of Augsburg '73. and Manila '76 on
liberation and life-style have been expressed through di-
verse initiatives. The theme of Manila - "Poon with Chaist
poor for a betfenr service”- has been implemented in almost
all the Federations through initiatives of evangelisation
and work on behalf of the most needy. One example : the
CLC's in Egypt send a certain number of their members to.
have an experience over several months of helping and
serving the Church of Sudan. Two have remained several
years and others are getting ready to go~there,. :

The effort to create an awareness of the necessity
for disarmament and international peace has been ‘espe-
cially emphasised by the Federatlons of the United States,
Germany and Japan.

Thomas I. Monahan is the CLC delegate at the United Na
‘tions.He is a tireless worker and at this world level where
government policy is affected, he is involved in such prob
lem areas as disarmament, development “the North-South diz
logue, the creation of a new international economic order’
changing the mentality of developing countries, etc.; and
there are many like him in the United States andothercoun
tries. This greater awareness of things to be done on the
égéernatlonal ‘level should also be seen as progress 1n the

5. ;

-

The overall impression of the years 1979-1982 is that
of a time of deepening, .reciprocal communication and of
expansion. The proper 1dent1ty of the CLC's is well enough
established; there are good orientations in formation in-
spired by the Spiritual Exercises; groups meet with seri-
ousness and a great sense of the Church; the numerocus
presence of young people gives promise of a generation of
well formed adults in the years to come; the bonds between

#
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, Federatlons have grown closer, thére 1is a concrete serv-
‘ice ‘among the most poor -in‘a spirit of identifying with
Christ poor; and at different levels, efforts rare made to
promote justice and the good news that makes people free. -

These three years have been fruitful; we can See the
signs of the help the Lord has given. However,. that does
not mean that all is perfect and that there is not still a
lot to be done.  From now on; - what needs to be done is to
consolidate what has been achieved and to open the CLC's
more to mission. But more of that later on. What has been
said should suffice -for recognising the help given by the
Spirit of Life in the animation of the CLC's, and the im-
pact of all that on the decision taken at Prov1denca '82
on the question of a World Communlty. -

THE IGNATIAN REPETITION

The 113 delegates. from 44 countries gathered at Prov-
idence were invited - as we have already seen - to review
the decision taken at Rome. This reviewing corresponds to
the practice of the Ignatian repetition during the process
of discernment.

-

We already know the reasons why Rome was not able  to
arrive at a definitive decision concerning the World Commu
nity. There was no question of beginning all over again,as
though no account was to be taken of what happened at Rone.
Although a good number of the delegates ,at Providence had
not shared in the spiritual experience of Rome, the two.As
semblies maintained a definite continuity, both because of
the presence of quite a number of the same delegates, and
because of the information shared during the pastthree years
and especially through sharing in a common spirit.

This éxplains why Providence did not consider it nec-
essarytbhave a-complete new process of discernment, spend-
‘ing time on interior movements and "keaaané ﬁo&" and  "a-
ga&nét” as had been done at Rome.

But what does an Ignatian repetition consist in? Be~-
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fore explaining that, it is essential to see clearly the
place of the ‘'confirmation' in the process of discernment,
because the repetition is in functlon of the conflrmatlon.

We see clearly ‘in Ignatius' own experience as he was
convalescing at Loyola that the last point in the process
of discernment is not the moment when the person experi-
ences interior movements (first step, Autobiography, nn.6-
7), nor the moment when the person interprets where they
come from (second step, which is often wrongly called dis-
cernment; Ibidem,n.9), but the moment of decision and its
conf1rmat10n by God . (thlrd step; Ibidem, nn.9%9-10)}. In the
conversion of Inlgc it is almost 1mp0551ble to pin-point
the moment of his decision. This was a gradual process:
®...he began to think...in what sifuation he would do pen-
ance; 7.,..%then he cenéideaed within héméeﬂévthe desine fo
imitate the saints...” (Ibidem, n.9}; "... and already his
past imagindings were {fading away, and glvding place fo the
hoty desines he presently had" (Ibidem, n. 9). Inigo ar-
rlved at his dec151on wlthout almost reallslng it.

But the confirmation of the decision - linked to a vi
sion of Our Lady - was clear and definitive. Through 'this
vision his holy desires "were confirmed for him; ...dunrding
one noiable moment he recedved great consolation and he was
Left with d&AguAt at his past Lige...” (Ib1dem n.10).

. It is interesting to note that Inlgo does not attri-
bute the confirmation to the vision of Our Lady ("... af-
though he did not dare affinm 4t..." Ibldem n. 10), but
to its effects in changing his life: "... Zhhough this ef-
fect. one could fudge that Zhe véééon had been something
grom God." (Ibidem, n. 10}, .

The confirmation, then, is the divine guarantee which
seals a human de01510n with the grace of the Holy Spirit.
Its signs are peace, clarity, . joy, an increase of faith,
gratltude surrender -a greater desire to serve.

When, in a communlty dlscernment,, we look for the
confirmation. of a decision, as at Providence, it is im-
portant to note that - in a way similar to the role played
by the vision of Our Lady in the confirmation of the holy

"desires of Inigo - the confirmation does not necessarily de
pend on the reasons by which one has arrived at a particu-..
lar decision.
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Once we have ‘seen’ the determining place of conflrma—
tion in the process of discernment, let us now look at the

: repetltlon and its function in the process. Ignatlus ex-

plains it to us in the book of the Exercises, during the
First Week (62 and 64) and in the contemplatlon which the
retreatant makes in the Second Week (118 -119,120).

After the retreatant has meditated, during the first
and second exercise of the day, on the theme of sin, Igna-
tius invites him to repeat these two meditations: "..,.. we
should pay attention Lo and dwell upon those points Liw
which we have experienced greaten consolation cx greaten
desolation vh greater spinifual appreciation." (62).

During the fourth exercise, the retreatant is to take

-up what has been repeated in the third exercise - "...the

intellect, without any digression, difigently Lhinks dven
and necalls the matten contemplated 4in the previous exexn
cises. The same thrnee colloguies should be used at the
close,” (64). In the same way, Ignatius requires that we
make repetitions of the contemplations on the mysteries of
the life of Christ (118-120).

The point of the repetitions -~ and the summary (64) -is
Aor the retreatant, with much prayer, to let himself be-
come more deeply penetrated by the persons or the things
meditated or contemplated, so that they become part of the
retreatant and the stage 1is reached where the person can
take things in intuitively, in a way that is completely in
harmony with his or her emotions and feelings. The repeti-
tion envisages a growing process of interiorisation and,
familiarity with Jesus Christ and with the designs of God.
It is by no means necessary to "discournse” with many ide-
as. The point, rather, is to arrive at the stage of being
able to become ‘'centred' on the theme, with spiritual rel-
ish. \

Ignatius also proposes this practice of the repeti-
tion 1in the different ways of making an election. During
the third time for making a good and sound election, the
fourth and fifth points in numbers '181-182 , and the four
rules mentioned in numbers = 184-187 are répetition eXxer-
cises. )

- The two ways of making a choicerduring the third time
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(for making a good and sound choice)lead the retreatant to
present his election to the Lord : "Affer such a choice or
decisdion, the one who has made A% must ‘turn wiih great
difigence fo prayen Ain the presence o4 God oun Lornd, and

0ffen Him his choice that the Divine Majaézg may de&gn %o
accept and confirm L& if 4t 48 fon His ‘greater service and
_praise." (183]).

The words ‘"with great dilfigence” suggest that this
prayer should be repeated several times. What is at stake
is that, through prayer, the Lord receives and confirms
the election. The divine confirmation normally makes 1t-
self felt through the signs of the Spirit already describ-
ed: peace, interior clarity, joy, surrender, and so on.

In line w1th the pedagogy of the Exercises, which we
have recalled, Providence adopted the method of the Igna-
tian repetition as the most apt means for achieving 5 ob-
jectives: : '

1. That Providence operate in contan1ty with the5p1r
itual grace and the contrlbutlon of Rome 79 -to the World
Community.

2. That full account -be taken of the Loxd épeaking
through the experiences, the successes and the failures of
the CLC's over the previous 3 years.

3. That, rather than enumerate and weigh the "xneasons
4or" and the "neasons aga&néi”*-Wthh.WaS suff1c1ent1y done
at Rome -~ an atmosphere be created . .thé-Assembly which,
would make it easier 'to hear, through a perception both
sensitive and wise,the call of the Lord with regard to the
decision to be made.

4. That the Assembly maintain full 1iBerty - 1nd1ffer
ence - to accept, reject or modify what ‘had been done in
Rome, if the- Lord clearly showéd it. ° -

5. That people should pray with great diligence, and
over and over again so that once a decision be reached,the
Lord confirm this decision that He had placed lethehearts
of the delegates.
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...AND ITS APPLICATION TO PROVIDENCE

, The process foreseen at Providencé for this Ignatian
repetition succeeded in combining an atmosphere of much
prayer and much work. - oo

The Eucharist, each time in-a different. language and
with appropriate songs and .arrangements, was the centre
from which went out and to which converged all the efforts.
As the [!"sacrament of an&iy" it was vital in strengthenlng
the bonds of personal love in Christ and His mission, which
alone, ultimately, can explain the desire ‘to form a World
Community. .

What . also helped in creating- the cllmate of prayer
were the observations and comments of the process guide.
On the very day the Assembly opened, Eddie insisted.on the
necessity of transforming ourselves into "a disceaning
community”, which depended mainly on our interior disposi-
tioms, on this "magnanimity and generosity" ~(Sp. Ex. 5)
that Ignatius expects of the retreatant who wants to make
progress. ‘ :

The daily time-table foresaw. spec1a1 times for per-
‘sonal prayer = a key factor in malntalnlng this spirit.

Other initiatives, like the morning prayer that Oriol
Pujol took charge of, - and frequent visits to the Blessed
Sacrament  chapel, reinforced this atmosphere. of prayer.
The peace and serenity of the countryside also played
their part. )

The repetltlon as 1t ‘was undertaken followed the fol-
lowing steps -

>1. INFORMATZON ON THE wORLﬂ REALITV OF CLC TOﬂAY

This began_with the "Activify Report, - 1979-1982" A
presented by José Gsell, the Executive Secretary, and the
presentation of the reports from the different Commissions
in the opening session. -
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, Then, during the next two days there was an exchange
of information and sharing with regard to the CLC situa
tion in each country; this was done on the world, the re-
gional " and the national level. Thanks to an ingenious
process, practically all the delegates were able to know
and say something about the more salient D01nts of what
was happening ‘in the CLC's today.

But it was not only a question of listening to infor-
mation; .in a true atmosphere of discernment, a spirit of
listening was being fostered and also admiration before
other people's reality; people dropped their barriers, lét
themselves be questidned, each one in his or her own do-
main, thanks to the presence of and contributions " from
others. ' '

: The meeting of August 28th ~with a rather large group
of CLC'ers from the United States, Cdnada and Mexico, to-
gether with the paper of Sister Janet Richardson (delegate
to the United Nations} and its specific orientation,provid
ed more information and also an opportunlty for people to
widen thelr horizons.

It is worth remarking in passing that, during this
phase given to gathering information, several delegates -
and maybe quite a few groups from the same region - showed
little interest in a World Community or even opposition - to
it. .

-2. RETREAT DA¥(ON "THE KINepom»

The goal of this day was to prepare people'’s spirits
to enter into the theme of the repetition,the call to World
Community, with a more vital contact with the Lord, with
greater interior liberty, a disponibility and a sincere de
sire to seek, to find and to follow through. The silence
fostered a deeper communication with the Lord and among those
present. Eddie invited us to pray "for othens, for othen
countries, for ounselves as CLC membe&é and 5ontheChuach
© the Myéiacaﬁ Body of Ch&&éi"

" . \ . . . R
Providence '82 took as its own the words of Micah,
6/8: "To act justly, ~to Love tendenly-and to walk humbﬁg
with oun God" These words, Eddie added, invite us "to¢ a




C gheaten - desinre to Save man,r»tc,{iﬁamine t&e wo&ﬂd wath

" Chuist,  to collfaborate from now  on-An Qéiabf&éh&ﬂg the
Kingdom. God is full 04 sunprises; he is unpredictable)
Let us net plan His action. He does net allow us to im-
prison oursefves An ocur own Limitations whenre we someiimes
want to remain. Let us seanch forn His will with docility
and act according to Lt". o ) .

oo In the points for the -day of retreat on the Kingdom,
Eddie - explained : "To be. a christian implies a moment of
convernsion when we accept the Love and the pardon of God
expressed in the wornds and Life of Chiaist. Buf That also
Amplies an attitude of senvice, Lo 4ollow Jesus Christ Ain
His missdion neceived from the Fathern, Aimitating His Atyte
of Life and adopting His basic choices™.

Then ' came brlefIV(icharacterlstlc pclnts of how Jesus
lived for the- Klngdom

- Jesus llved for the mission received fromHis Father
and carried it out in a filial spirit. His attitude is to
tally opposed to a self-imposed mission. "We axe destfined
to be sons and daughtens, brothens and sisfens of Jesus
Christ,  receiving ounr vocation Lo follow Him. From £his
flows prayen, which opens us to the Fathern, and an altfi-
tude of discernment and disponibility'. '

- Jesus announces the Kingdom of the Father as a gift,
as an initiative of God and not as the mere work of man.

- To realise His mission, Jesus becomes incarnate in
a concrete situation and accepts the limitations that im- -
plies. 7To be called by the Lord means - for us to be men
of our time, concerned to know the reality and to accept
the limitations and tensions of our world.

- Jesus lives and announces the Father!s preference for
the poor, for those on the margin of sociéty. To put
ourselves at the service of the mission .of Christ im-
plies for us a preferential option for the poor and the
marglnallsed of our time. « - - ’

- Becauséoffﬁs fidelity to . the mission received from
the Father,Jesus must confront conflicts which lead Him to
the Cross. "Our foflowing of CRALsZL atso  dinvolves suf-
fening, conflicts, dying, +the cross. We are called fo a
pnogaund freedom, " rejecting both feans . and £4v4n9 ou£ a
fatse pac&ﬁ&am" ) o N
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- Jesus does not impose his option for the Kingdom of =
God; He invites, He puts Himself at the service of others.
~ We are called not to manipulate others’ but 'to serve them.

. God alone knows how each person received the graces
~offered during this day of retreat. In any case, the Word
of God - more concretely, these points summarised here as
faithfully as possible - were certainly a grace, which is
why it seemed necessary to include them in this account. -

Collectively there was undoubtedly an atmosphere of
deep disponibility which culminated in a penitential lit-
urgy, followed.by the Eucharist, There was a feeling of
peace all around which showed on people's faces and a
real community joy.

3. EXCHANGES ON THE CALL TO A WORLD COMMUNITY

N TN N A ST T TN N T T RSP rFS RN Ersrss s mrrm

As from Monday, August 30th, there began a serious
process of listening to one another as the delegates met
in groups on the world and regional level and by delega-
tion. The focus for the listening was the central question
for discernment - "Do we 5ee£ aafﬁed now Lo become a wonﬁd
Community?"

. Once more it was a question of letting oneself be
challenged by the voice o¢f the Lord coming through others,
50 as not to close oneself up in one’s own little castle.
In this way one would be in a better position to seek - and
find the divine will. As the process advanced - it lasted
until September 1st ~ there developed a common language and
a common sentiment. Thus the grace of Rome'79 was relived
‘by the Assembly at Providence, enhanced by the gains, the
advances, the hopes  and - . the.insights . of the last three
years, together with the difficulties, the fears -and the
failures, real or supposed. This accumulated experience
purified and enrlched the grace of Rome and alsoc gave a
gentle push forward. R '

s

For the process of listening to be more realistic and
concrete, an important factor was introduced, mnamely the
workshops., The basic idea of these workshops was to ex~
change experiences. and to work out courses of action in 5
important areas of CLC spirituality and mission, always
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fasklng the questlon of how these fltted111w1th a World Com”
‘ munlty or how they could be . helped by 1t. ' : ‘

: The 5 workshops were ’VMission and Service, Thinking
with the Church, Youth, Married Couples, the Spiritual Ex-
ercises in dally Tife. Each one could go to whatever work-
shop he or she desired but it was recommended that members

of the same delegation choose different workshops. ..

Later on we will be presenting - the results of the
work done 1in the workshops, especially those .points that
more directly concern the proflle and the future moves of
the World Communlty

+ 4. EXPLANATIONS IN PLENARY SESSTON

. On August 31lst, the day before the vote, José Gsell,
at the request of the Assembly, presented an orderly and
complete synthesis of the "reasons for” and YagainsZt” a
World Community given at Rome, -and recorded in the "Whife
Book". This was an important phase in the process of dis-
cernment as -it provided an opportunity for reliving and so
maintaining continuity with the experience of Villa Caval-
‘letti, both on the level of fears and pit-falls tobe avoid
‘ed and on the level of challenges and hopes.We already know
about this, at least as far as the "reasons for" are con-
cerned. , ‘

‘Patrick (Vice—world-assistaﬁt-for the~CLC'é) was then
asked to respond in the Assembly to various anxieties ex-
pressed by some of the delegates. '

IS

- The questlons asked concerned the difference between
"Federation" and "Community", the importance of struc-
tures, the reason for a change of name when it was not at
all clear that passing to a World Community implied,by that
very fact, a change in the reality that people were present
1y living.

The replies were known to all as they had already
been circulated on a stenc111ed sheet. ‘




- "Fedenation” emph351ses astructure,"Ccmmun&tq" empha
sises an attitude of unity and solidarity sprlnglng “from a
common source (The Snlrltual Exerc1ses)

- The word "CommunAZQ” seems to express more aptly the
CLC world reality - a growing attitude of unity and solidar
ity between Federations, as witnessed in mutual help common
courses, personal contacts. - ,

- To the third question - why change the name if a change
in the reality was not immediately foreseen - Pat replied
that names were important: what we call ourselves and what
others call us influence our way of being and our way of
acting because they express how we see ourselves and: how
others see us. The name is a vital reality;to change it not
only reflects but brings about a change of attitude. He il-
lustrated this explanation with & personal anecdote that
brought home the point. - : :

Towards the end of the sixties, "~ when:there were all
sorts of changes going on in community life,he was Rector of
Jesuit scholastics  studying at the University, and they
used to call him "Father Recfor”, Then one day one of the
scholastics simply called him "Pat". "When thait happened",
he recounted, "I realised that this simple change of a word
indicated Ihat an old style had been neplaced by a new siyle,
and that fo use 'Pat' would creatfe new structures Lin commun
ity Riving and in the relationship with authok&tg A%d tﬁat 4
what happened”.

This example proVoked muéhllaughtei and clarified for
everyone the meaning of the change proposed in the CLC's.

~ThHese clarifications were followed by various other in-
terventions; many were in favour of the change of name,while
others expressed reserve and raised obscure points and dif-
‘flcultles.

It appeared more clearly each time that what was at
issue was a decision of the ,spiritual order, a call from
the Spirit to a greater surrender which, w1thout forcing
-anything, = would open doors and facilitate change. In the
light of the experience of the last three years, it ap-
peared that this step would strengthen communication’ at
different levels of CLC life. and actioh. Tt appeared equal-
ly clearly that any change to come in the structures would
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depend on wission, This, -in-the last analysis, is the rea-
“son . ‘for being Ciﬁ;/'ln*additidn in conformity with the
Mtantum quantum” - and the . "mag{is" of the Principle and
Foundation, we should be open.as a World Community to tak-
ing up the structures which best serve mission.

The . explanatlons were always followed by a time for
prayer and reflection, and sharing on the levels of re-
gions and delegations. <

Before going into Plenary Session to express their
deeply thought-over response, each national delegation met
to elaborate what was to be said.

The last step was to listen to the replies read by
each delegation in the Plenary Session. It was a surpris-
ing succession of responses. We give here briefly the
principal reasons mentloned Naturally, there are repeti-
tions.

- Yes, because that nesponds betten to the cazk 04 Chrnist

- Ves, because it exphesses betten the experience and vi-
sion of Lthe CLC'4 :

- Yes, because it is the image and the best wLinebé 0f the
missdlon that unites us

- Vea, because it meana opennebé

F'Veb,' because we axre the Chunch and the Chunch is comma<
nity ‘

- Yes, because we believe zthat represents an Lmportanit
contribution that Ignai&an 5p¢k&£ua£&tg can make fo fthe
Church %foday : . :

- Yes, because it L& iZhe best way 64 &eaﬁ&ALnQ mission and
senvice on the regional Zeveﬁ

- We do not see clearly yet

- Ves, but fLel us always Aee»‘vényvcﬁeaﬁzy, what xhat ALm-
plies ‘ : ‘ , ‘

} Yes, buf fet us know howrwa a&e,going to do- it
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~ Yes, because we belong. to a‘gkaup which Lives a spiritu-
ality which seeks the more univernsal good

~ Yes, ‘because this L5 a challenge 2o be brothenrs, Like
the call of Jesus in the Exenrcises. o o

We were confronted with a startling display of what
God can do. Different delegations, who were thinking of
voting NO at the beginning of the Assembly, changed their
mind in ‘the course of the process. Those who considered,
during the. first days, that the question of the World Com-
munity was too complicated, or just a question of words,or
something that did not really matter, shared in the exhila
ration. that everyone felt after this succession of responses
so carefully thought through.

5. THE VOTE AND SIGNS OF THE SPIRIT

It only remained now to vote. The Assembly was con-
sulted if this vote should be public or secret; one dele-
gation asked for a secret vote, and so it was. '

.‘Before the voting, Eddie explained what exactly the
vote meant. The vote is the external expression of an in-
terior call of grace. There is no question of a majority
‘wishing to impose itself on a minority. We are not in a
parliamentary system where there are pressure groups,
representatives who must vote according to the mind of
those who have elected them, majorities imposing them-
selves on minorities. "What we are Loocking fon is nol fon
a majority to decide fon us. We are Lookding fon a consensus;
which means to say that alf will make. thein own ~Zhe §inal
decision. :

These words express a deep sense of faith and a great
‘capacity for self-denial : we should be persuaded that God
speaks through the voice of the majority and be so de-
tached from our own judgment that, in the case of a ' con-
trary result, we would adhere wlth all our heart to the
dec151on of the ma]orlty and make it our own.

‘The vote took place after’'a long interval followiﬂg

the reading of the responses which we have already men-
tioned. This again gave the opportunlty for .prayer.-
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. When the delegates came together in Plenary Se551on

“the vote itself took very little time. We already know the-l
result. To the question - "Do we feel catled, now, to be-
come. a Wondd Community" of the 39 Federatlons -w1th the
right to vote (44 were present in the Assembly), 37 said
"VES... we {eef called”, no one said "NO", and 2 abstained
for reasons quite extrinsic to the question.

Already. in the course of the previous days, one could
sense, with a strong and growing unanimity,  the signs of
the ‘presence of the "good spinit”. That showed itself in a
growing joy and light-heartedness, in a spirit of cooper-
- ation and serious work, in the desire to serve others, in
the peace that reigned although there were reasons for
tension, as for example, the vote which rejected a tempo-
. rary change in the statutes to admit one or two young mem-
bers to the Executive Council.

This feeling of peace, of joy, of union, together
with the desire to show gratitude and to serve reached its
peak after the final vote and in ' the course of the Eucha-
rist which followed. ' , » :

. These were the signs of the divine confirmation of
the process of discernment prolonged over more than 4
years. So this was the last. of the 5 stages in the Igna-
tian repetition that Providence had adopted as a method of
spiritual discernment to shed light on the call to form a
World Communlty.

' AFTER THE VOTE: CONCRETE STEPS

After the decision to change to a World Community,the
" next move was to, find appropriate means to implement this
fundamental decision and other matters associated with it.

The process guide introduced this part, which complemented
the decision taken, with the following . Teflection that is
inspired by a work of Father Fernando Montes S.J. in Qua-

"~ . dernos de Esplrltualldad Ignaciana, n.12 (1981, Santiago,

pp. 20- 31)




‘ S "y must ftake concnrete steps. This helps us accept
‘oun-own Limitations, and turn them towards service as
much as pOééibﬁe. Satvation must work Ltself out in
histony Ain the midst of human difficulities. Qurn dis-
cennment, oun feeling called to a World Community A5
not going to be nealised in ideal condiZions,buil rath
en in a complex world,with peopte and in very concheie
situations. To bring tagethen the great and the Little
ib 0f the divine, and to keep zhe dream and the i-
deal in spite o4 failunres supposes aconsideiable spin
Ltual maturity. The spiritfual process of Si. Igna—
fius unites what {4 great and what {4 possible 4in a
permanent Zension 4ilLed with desines; in a permanent
discennment o4 Lide. That s the grace I Linvite you Lo ‘
pray forn foday and in the days o come. '

The big task of these days is fo combine oun desine
to _senve, a univensal vision o4 Zhings, with human Ln-
sIrumenits and a sende 0f whafl 1» po&é&bﬁe and down fo
carnih.

Like Tgnatius we have fo ash for the grace of uniiing
drneams and reafifty,: great Ldeals with our ordinary ev
enyday Living. Someone has said that Ignat&ué:ﬂ&éabze
to unite Don Quixote and Sancho Panza - two extremes
that would be most d&ﬁﬁ&caﬁt to bring togethen. S%.1g
natius, a man of drneams, was Lo discover sfep by siep
in his KLéa thait we can only senve God in the concrete,”
in the ondinany details of K&ﬁe andlthkough<thoaough£y,
meehéang ounseld Lin LL.

It ik oa queét&on o4 un&t&ng cu& capac&ty to seanch,to
dream, to have an ideal with the necesslty o4 éeek&ng
concnete means -and Living oun Life - ﬁuzﬂg within the
5aamewonk of apace and time. '

Ou& tempiat&on at this moment is to he content wLZk a
Little and not zo search fon conenete,possible means".

After these words, the delegates came together by re-
gion- to exchange their ideas on how to implement the de-
cision taken. The areas of formation, structures, mission
and service were analysed from a world point of view. Sub-
sequently,. these ‘ideas were presented-as propositions to
the Assembly and the other delegates had theopportunltyto
make their comments.

This rich material - more than 11 pages-will ‘be drawn
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‘fion when we deal wzth outllnlng the pdésiblefprofile,of~a7‘
World Community. : : Co o o

" On accéunt of the wish to be really down to earth,the’
regional groups met one last time to recapitulate, -to eval
uate and to make practlcal resolutlons for the region.

These concrete resolutions were likewise submitted to
the General Assembly. Most of them dealt with local ques-
tions. However, they were all part of a greater universal-
ity that we have to bear in mind in the work that follows.

ROME’79 AND PROVIDENCE’82: A SINGLE PROCESS

It seems to me that one very clear conclusion is to be
drawn from this chapter:Rome'79,the three vyears that follow
ed and Providence’82 :formed = a_single process Wthh cul~
minated in the World Communlty of the CLC's.

, The call to World Communlty - like all the things of
God - has been a singular and constant voice: it begins be
fore Rome as the works of Fr. Paulussen show(God works 1iké
that, Progressio Supplement n.l14, June 1979; "Faithful to
our‘orlglns”' Progressio July/Sept., 1982); Romé discerns
it through a very long and serious process of listening;all
this matures in ordinary everyday living during the vyears
1979-1982; the time of preparation is over and the reality
comes to light at Providence. :

A single process from Rome to Providence. This gives
us a key for interpreting things which will be very useful
in the task ahead - namely, -to clarify the meaning of the
step that we have made from a World Federation to .a World
Community (chapter III), and to bring out the desires and
the moving forces: underlying this. initiative, so- as to
trace a profile or an image of the -CLC World Community
{chapter IV}. ‘ . - : : , S

This profilé is offered to us by the CLC way of 1ife
as it has been expressed -and deepened in a single process




stretching out in time " from Rome to Providence.. The Igﬁa-
tian repetition should not be separated from the medita-
tions and contemplations that preceded it.

The World Community of Providence '82° is the end
point of a process . which was directed over quite a few
vears by the Spirit of Christ actlng in the Church. The end
point. But not only that! It is also a point of departure,
because a good number of the "reasons 4ca™ are on the level
of aspirations and desires which must be planted in reali-
ty. A point of departure, too, because it is not nor should
it be an end in itself, but rather a humble and little in-
strument in the hands of the Church to continue - united
with Christ - the work for establishing the Kingdom.

@

Providence '82 has been a moment of grace; is it not
a tremendous social grace to accept to follow the call to
a World Community without stopping to calculate the -sacri-
fices that the Lord will ask of us?

This social grace is called to confront the test of
life. Only life and the years to come will enable us to
- evaluate if the results actually approximate to the aspi-
rations and the good desires.

Before the stature and the grandeur of this cail, we
can only turn with a humble confidence to the Lord so that
He may show His power in our weakness,
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III
MEANING OF THE TRANSITION

FROM FEDERATION TO
WORLD CLC COMMUNITY







III
<ENLIGHTENED IGNORANCE.

After the vote of approval of Rome '79, the delegates
asked on a number of occasions that the implication of the
transition from Federationl to World Community be studied
and clarified.

The delegates wanted to know what new spiritual atti-~
tudés this step presupposed in their members; what were
its consequences for mission and service; what possible
changes of structure were implied on the Jurldlcal admin=~
istrative and financial level; how to form leaders in the
light of this new perspective; how to keep a balance bet-
ween the local and the world level, while taking into ac-
count the necessity of inculturation and a healthy plural-
ism; what would be the pedagogy to promote the movement to
this World Community, and other questions of this kind.

All these desires, formulated in different ways, ap-
pear in the "White Bock"”, when one treats of "paincipal
means”, "consequences" and also "expectations" with regard
to the call to World Community. A number of these desires
and clarificdations - as we have seen - appear somewhat dis
guised under the form of "reasons fon". -

This shows that Rome, in spite of a request for clar-
ification (Hong Kong: "CLandify the meaning o4 World Commu-
nity";Luxembourg: "Discern the mysitenry of the World Commu-
nity")on what was understood by the transition to World Com
munity - and it was a question of very'substant1a1p01nts—~
already had an intuition, at least in some way, of the con
sequences implied in the transition.

-

Something . very similar happened at Providence '82.
Being asked to explain the changes in structure that would
be involved in the transition to a World Community,the mem
bers of the Executive Council kept their replies onthe lev
el of "the future wilf telf". Setsuko Nagashima compared
this step to the moment of getting married - a commitment
always to live together whatever the future might bring,to
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~accept it with zest, even the most unforeseen - like her-

self being at the Assembly in Providence and her husband
“being in Tokyo,. looking after the children and doing the
washing-up... ' : '

Like Rome, Providence also approved of a World Commun
ity in a state of "enlightened fgnorance” without 7 under-
standing, in an act of courageous and confident surrender
to the call of the Lord, but at the same time, seeing the
direction  and some of the main implications of this deci-
sion.

This clearly apnears on re-reading the well-considered
renlies, the expositions ‘already mentioned and the propo-
sitions and resolutions aimed at putting the decision into
nractice. '

On the basis of this "enfighfened ignorance” we will
try in this chapter to clarify, in a general way, the
meaning of the transition from World Federation to World
- Community.. From this we will draw a conclusion and make a
- tentative proposal which will serve for the next chapter,
which will be more concrete.

It is not easy to be able to clarify in a precise way
the concepts of "Federation” and "Community" and their mu-~
tual interdependence. It is still more difficult to take
up the request of clarifying the transition £from World
Federation to World Community. As Pat and other members of
the Executive Council have said, .only the future can show
with any certitude what the World Community will be.

On the other hand, the future, to a certain extent,
is contained in the desires and expectations of the pres-
ent and in the means one will choose to realise them. The
future does not bring anything new which, in one way or
another, has not been anticipated - foreshadowed {(like a
‘preparatio evangelica')-in the present. For this reason,
we think that the question we are dealing with is not only
a possible question but actually quite a valid one,

Although the fairly strictly methodological character
of the reflection of this chapter can seem to some people
to be leading us away from the theme of the World Communi-
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ty,we thlnk that this way of proceedlng is unavoidable and
that it will help us to be more critically c oncrete111what
comes after.

- WORLD FEDERATION AND WORLD COMMUNITY

THE CONCEPTS ANALYSED

Rome and Providence frequéntly asked - about 30 times
at Rome - for a clarification of the meaning of the tran-
sition from World Federation to World Community of the
CLC's. - : , :

¢

Let us be precise about the content of this request;
that will help us move on with regard to the theme of this
chapter.

One way of clearing the ground is to say what is not
being asked to be clarified in thls area: »

- In the first place, 1t is not a questlon of explalnlng
what is meant by "a community. of persons™.

- Neither is anyone asklng w'"whai is a Ch&aét&an Lige Com
munity??

- Nor,(asla third remark) is a question-being asked about
the all-embracing adjective "world",

I underline that these three points are not the ques-
tion being asked because, quite frequently, the vreasons
given in favour of the World Community refer to them,invok
ing arguments that "prove foo much”, as though only the
transition from World Federation to World Community made
possible - equality (E 6/5), living as brothers and sisters
(8 1/16), maintaining a stronger community bond (E 5/6) ,be
ing reflections of God Who is community (S 1/19%), llVlng
real wnity in Christ (E 2/20), a response to the prayer (E
5/4) and the call of the Lord (E 4/1). -

Reasons "o0f this nature - and other similar ones that
we have summarised in.the chapter on Rome '79 - share in
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»fthe weakness of arguments “which "p&oue too. much" : - they
- prove too little and sometimes nothlng. And - the reasons
- for this is that they are considerations of such a gener-

. al nature ‘that no concrete conclusion 'can be drawn from

them, namely why a group of lay people living out Ignatian
splrltuallty decide to pass from a World Federation to a
World Community. If the arguments above were valid we would
come to the absurd conclusion that everyone -‘should belong
to the World Community of the CLC's. :

Moreover, these reasons forget that in the new Gener-
al Principles (1967), the community aspect is very m
emphasised. Certainly, from their first rule of 1574, the
Marian Congregations encourage and foster mutual union and
service; but the quite large group of people who collabo-
rated in drawing up the General Principles of 1967 had
this community spirit so much before them that they decid-
ed to change the name of "Congregaition” into that of "Com-
munity’. The fact that it was not only a question of a
change of name is proved by the demands made by the new
General Principles (GP).

The community is a group into which a person enters
because of "a pernsonal vocaiion™ and "upon approval by the
group”. (GP 9).The groups Maxre for those who feel a more
urngent need to undiité thein human £ife An all its dimen-
sdons with the fullness aé thein Chrnistian faith"™ {GP 3).
There is a commitment to a’ particular, freely chosen com-
munity (GP 6). The person commits him or herself "..<‘w4£ﬁ
the help of the grodp, o strive for a continual devélop-
ment which Ls spinditual, apostolic and human” {GP 11).

Each one accepts "... the nesponsibility for panticipating

in  the meetings and activities of Lhe group, and each
helps and encourages the othen to pursue his personal vo-
cation, always ready %o give and recedve 5aaienna£ advice
and aid” (GP 11). . . :

- This community spirit commits the members to works
and very concrete apostolic services. But neither this
spirit nor its concrete expression in particular actions
are limited only to the members' community, without any
concern for other CLC's, Church communities, - the Church
and the whole world. : ‘ '

¢ .

A universal dimension runs = through all the General
Principles - "... fo give ourselves always more generousty




to God in Loving and serving all mankind in the world to-
day" (GP 1); "...to work togethen with Zhe whoﬂe*?eogﬁe of
God for proghess and peace, justice and charity, Libently
and the dignity of alf men" (GP 2; cf. also 5 and 7).

Lest there be any doubt, it is expressly stated -"Ouxn
nesponsibility to develop the bonds of community does not
stop with oun own group, bul extends Lo all the federative
movement, £o fLhe ecclesial communities of which we ake
part [parish, diccese], Zo the whofe Chuxch and Lo _all men
o4 good wiLfL" (GP 6; the underlining is ours.In this line,
cf. L, Paulussen S.J., Fundamental Themes .:of the General
Principles - a booklet containing 7 articles from Pro-
§f€§§?%—T§68-1970). - )‘)

In making the demand that community bonds are to be
developed, not only within one's local group, but to be
extended to "the whofe federative movement",an active spir
it ("oun responsibility...") of World Community (GP 6) is
being fostered at the heart of the World Federation.

As we can see from this analysis, the notion of Com-
munity is not absent -from the World.Federation. If we
wanted to, we could also show the contrary - -that in a
community at the world 1level, there are bound to exist
quite a number of traits that belong -to a Federation. A
true World Community cannot claim a uniformity which would
destroy the richness and the variety of the initiatives of
regional and local groups. This wish is clearly shown in
numerous "xeasons fer” and also in the consequences, propo
sitions and expectations of Rome'79 and Providence'82. N

- The word "Federation" comes from the Latin foedus,
"alfiance®, It-is a system - of social organisation” which
underlines the autonomy of local and regional groups,
which reserve for themselves decisions of importance - not

" just trivial matters - in the attainment of their goals.
- But this autonomy is partial because each local or region-
al group, in order to achieve a goal it cannot reach by it
self, makes an alliance (foedus = to enter into federa-
tion) with other groups who Seek a similar goal. This as-
sociation, -founded on a pact (alliance) implies on the
part of -the groups that they pass on to the central organ-
isation certain powers of decision-making which are neces-
sary so that all together may achieve. the ends which they
hope to realise "through federating. This transmission or

<

B
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~distribution of’ pOWer betwéen the groups and the central
organisation can’take various forms and: combinations.There
are no two systems of federal organisation which manage in
“exactly the same way this necessary tension between the fo
cus of unity and the centres of plurality (cf. W. Anderson

"Fedesialism”, A Dictionary of the Social Sciences, ed. J.
Gould and W.L. Ko61b, New York, 1064, p. 264},

The word "commupnify” has a meaning no less elusive
and difficult to pin.down. 'G. Shoberg, by referring to a
collectivity of persons who live in a limited territorial
area, notes that the main characteristic of a community is
"to share as much as po&aibze Zhe same. daily activities"
{(Ibidem, "Commun&ig" . 114), It is worth noting, though
~only in passing, that the biblical word koinonia literally
means "sharing” and that it can be translated by "commun-
Aon™". It is this, then, which characterises "community"”.
(Cf. W.G.H. Lampe,'"Comman&an" The. Interpreters Diction-
“ary of the Bible, New York, 1962)

N

A CONCLUSION AND A TENTATIVE PROPOSAL (HYPOTHESIS)

Where does this analysis of thewords"ﬁedenation“ and
"eommunify” lead us? Basically to two things - tonote a con
clusion and to suggest an hypothesis. .

- . The conclusion is that the line between World Feder-
“ation and World Community - if we follow our analysis of
the concepts and the text of the General Principles - is
very subtle and difficult to pin down. Strictly speaking,
they are not terms which are mutually opposed; it can hap-
pen, in fact it is desirable, that Federations be strongly
communitarian whether on the local, regional, or world
level. »

“In political science, what is opposed to a federative
regime is a unitary system, i.e., a single, uniform sys-
tem. The difference between the two is one of emphasis and
admits an almost infinite scale of variations, ranging
from extreme differences to a point of nearly coinciding.
But even though one, like the other, can be political com-
munities that are very united and bound to one another, in
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I , '
their quest for what constitutes the common good of a na-
tion,nevertheless each one maintains different structures.

We conclude from this that the transition from. a
World Federation to a World Community .is not so much the
transition from one organisational and social Structure to
another structure, but rather to a new spirit - a spirit
of koinonia, of mutual sharing in the perspective of the

~good of the whole.

This spirit of koinonia will always tend - like every
"spirit - to embody itself in structures which both express
and foster it. Such is the challenge and the responsibili=
ty involved in the option at Providence for the World Com-
munity. ’

~

The hgpothesis, "closely bound up with what has béen
said, is that the most valuable dspect of the YES at Prov-
idence is to be sought in the word "community", as an ex-
pression of the creative (and therefore transforming) im-
pulses, and profound aspirations that through the Lord's
grace, were already at the heart of these.impulses for quite
some time. Moreover, this new terminology perhaps may be
seen as directing this vitality and these desires, for a
more effective realisation-of mission. To return to a com-
pelling example, this corresponds to the transition from
"Fathen Rector" to "Pat'.

In this perspective, the reasons for the World.Com-
munity that we have criticised above as "wanting Zo prove
too much"”, now recover their value. What they prove lies
not so much in what they say as in what they bring to
light. What they say 1is too general and sins against the
principle -0f logic: argumentum nimis probans, nihil probat
("an angument which proves Zoo much heally - proves nOLh-
4ng"). But they bring to light something very valuable -
the presence in the CLC's of "a desine’" (E 4/3), Ya felt
need” (F. 2/5), "suinrendering fo what the Lornd 4Ls already
doing" (B 4/3), "great expecfations"(F 2/17). All these ex
pressions are drawn from the "reasons {for", of Rome'79.

We know the great importance that St.Ignatius attached
to good and holy desires; it is through -them we help our
neighbour (Constitutions of the Society Jesus, 638 ):we
should make every effort "Zo have great plans and great de
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  ¥¢4&@4 to be Znue. and 5a¢£&5u£ 5e&vanzé ag God" (1etter' to
" Fr. John Pelletier, Rome, June 13th, 1551)*; Mwe should en

kindle in oun soul £4va£g desines. éon the satvation of Lour

ned{ghbour" (letter to the Jesuits at Coimbra,Rome,May 7th,
-1547)**; "the desines to senve Chaisit Ouxn Lo&d do noit tome
4rom ub, but we are given them by the Load” (letter to Te-
resa Rejadell, Venice, June 18th, 1536)***,

Rome'79 and Providence’'82 are full of this desire to
serve God and one's neighbour.. The transition to a World
Community denotes an attitude of complete disponibility -
like the Virgin Mary - to be formed into a more fitting in
strument in the hands of the Lord so that He can use:ﬂ:for
the service of the Klngdom.

The achievements of the years 1979 - 1982 prove that
these desires are not mere velleities and phantasies of
the imagination. This hypothesis gives us a line to work
-on in the next chapter with regard to the principal fea-
tures of the World Community. We have to concentrate not
so much- on possible structures as on the aspirations and
profound impulses which inspire them. Doubtless some ideas
will come out of this which will be embodied in struc-
tures, in some way different from those of the World Fed-
erdtion, so that the World Community may be a more fitting
channel to pass on. the abundant life of the Spirit.

* Obras Completas de S. Ignacio, BAC 86-2, p. 772.
** Thidem, p. 687
***Tbidem, p. 625
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Our task now is to bring together the fundamental
points of Rome and Providence on the basis of the desires,
the recommendations, the contributions and the expecta-
tions which were expressed there. ~ :

The CLC's have & history of more than 400 years and
belong to the Church of today whose fundamental task - ac=
cording to the directives of the Holy Father and the Bish-
ops - is to further and to deepen the implementation of
Vatican II ' ) ~

For this reason we must look closely at the road
leading to the World Community of the CLC's and the char-
ism that inspires them as it has been lived out .down
through the centuries - bearlng in mind too, the orienta-
tions of the Council. ‘

In line with the ground covered in the preceding
chapter, the most characterlstlc and the richest aspect of
the World Community is to be found in the creative aspira-
tions which inspired this step. There is where we find the
special grace of the Rome-Providence movement.In highlight
ing these main factors which were at work, we will be able
to trace an approximate profile .of the World Community.

A GREATER SENSE OF MISSION

i

L]

The fundamental impulse which moves the CLC's towards
the World Community is the desire to respond with greater
gener051ty and uncondltlonally to the call- of Christ to
participate in the mission He receives from the Father.

The Council empha51ses the universal and truly catho-
lic nature of this call : ”Aﬁﬁ“men are called to bBelong
Zo the new People of God" (L.G. 13). The whole Church fur-
thers the mission of the Son, sent by the Father (L G. 3).
The apostolate of the laity is "a sharing 4in the safvifdic
missdon of the Chuhrch. Through Baptism and Congirmation
alk ane appointed to this apostolate by the Lond Himsel{.
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 Moneover,. bg the éacnamenta and eapec&azﬁj by z&e Eucﬁa~
sk, t&ai Love of God and man which £s Zhe soul 04 the
apOétcﬁaie A commun&caied and nourished" (L.G 33).

This teaching on the call to the apostolate - in oth-
er words, .for lay people from within the mission of the
~Church to unite themselves with the mission of Christ or

His Dbeing sent, since '"aposiclfafe" means the same as
"missdon" or "beding sent” - is summed up in the Decree on
the Apostolate of Lay People in a concise and telling sen-
‘tence : "... the Christian vocation £&, of Lits nature, a
vocation 1o the apostolate as weldd” (A.A: 2). A little
further on, on the subject of the duty and rights of the
laity with regard to the apostolate, ~the same Decree
"says - "... it i4 by the Lord Himsel§ that they are as-
signed to the apostolate” (A.A. 3).

The mission of the Church is one : "In the Church
thene 45 a divernsdity of mindistry but unity o4 mission”
(ALAL2)., "Mindistny™ is a term we can translate by "seav-

Lce™. There are different kinds of services : the service
of the members of the hierarchy is one kind and the serv-
ice of the laity is another.The service of the hierarchy is
directed to helping the People of God. The service of lay
people - through participating in the priestly, prophetic
and royal ministry.of Christ - embraces the field of evan-
gelising and sanctifying peoples (A A. 5,6), the Christian
renewal of the temporal order (A.A.5,7), and numberless
initiatives of compassionate love o on behalf of the poor-
est, the sick and those in need (A A. 8) The fields inwhich
the .1aity can exercise their serviCe in mission (= their a
postolate) are both in the Church and in the world; and in
either case,very different perspectives openup: "Chunch com-
muniidies, the fam¥ty, the young, the social environment, na
tional and international sphenes™ (A A, 9),

Y

A member of the CLC's, on hearing these words of the
Council, feels that they- evoke other words, equally press-
ing : "... Chnist Our Lond, the Eternal. K&ng, bedone whom
45 assembled the whole wortd., To alf His  summons goes
fonth, and Zo each one in parnticular He addresses the
words - '14 48 my will to conquen +the whole workd and all
my enemies, and thus enter into the glory of my Father".
(Sp. Ex. 95). ' ' : :

In having ' the experience of the Exercises, such a
. 1 V s ;
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person has heard this universal call and committed himself .
or herself to follow Christ, their Lord, through sharing

with Him in the mission He has recelved from the Father

{"... join me" ... "ﬁaboun with me™...).

This spiritual experience, intensely 1lived in the
course of these last years by members of the CLC's, thanks
to the renewal. of the Exercises, is the ultimate reason
for the deepened sense of mission and the greater disponi-
bility to assume more universal and more urgent services.

In what follows, 1let us examine ‘different aspects of -
this deeper awarenéss of the sense of mission.Some.-points,
inevitably, will be repeating what has already been said,
or will appear again in the course of this work.

- A WORLD VISION

In the contemplation on the Incarnation, the Three
Divine Persons "...Look down upon the whole surface 04 the
earth..." (Sp. Ex. 106).

The transition to_ a World Community corresponds to
‘this way in which God sees the world. So what is at stake
is to acquire -and to develop more and more a mentality
that is open to all peoples, open to the world. In this
way, local or national situations and problems may well be
seen 1in the light of events and needs which concern the
whole world. And, inversely, the world vision may well not
lose sight of but become vitally interested 1in concrete
situations, which is where we live ‘our daily lives and
z%rhichd is where empty and grandiose dreams are soon de-

lated.

bl

Under various . forms, Rome '79 expressed the hope of
seeing this universal vision grow (Expectations : Philip-
pines, 4 .etc.) and suggested a number of ways for develop-
ing this - the Spiritual Exercises, with an emphasis on
this aspect (Means: E 4/2); avoiding becoming too intreo-
spective and self-centred in the concern to6 build one~
world ‘(Means : E 5/5); ‘"sensifdize our memberns,... to an

- 69




 awareness of the intendependence among counti
F 2/2);"mone meetings on ithe workd Level..."”
-and more information (Means: E 3/12).

MeansE-3/5)

Providence worked along the same lines. The confer~-
~ence of Sister Janet Richardson, from the perspective of
- the United Nations, helped brirng alive this spirit of a
- world vision and ‘highlighted some particularly critical

areas. , V

Among the Recommendations coming from the different
regions, there is an insistence, with regard to this world
vision, on the necessity of being "...'confemplatives in
action' ...in community... for senvice”™ ‘(Recommendations:
Asia and Oceania; Progressio, January-March 1983, p. 68).
The group of the delegafes from Europe states "the awanre-
ness of the call to the mission for one wonld should be-
come the inspining force for all concrete services"(Ibidem,
p. 71). Japan asks for a realistic approach through insist
ing that the World Community "...not onfy work for a workd
vision o oun missdion... but offer us concrele means for
-~ changding social structures at the world Level... Like Zhe
abolition o4 nuclear arms..." (Ibidem, p. 72-73).

In the last Plenary Session of the General Assembly,
when the delegates came down to concrete resolutions, the
representatives of each region gave prime importance, as
far as mission was concerned, to developing this spirit of

universality which Ignatius attributes to the :Trinity as

"They Look down on the whole face of the earth”.

THE MORE IHVIDUEREMQL GOOD: A (;IJihﬂlEnAI’IIISIfﬂRY

We have already referred to the profoundly Ignatian
principle - "the monre universal is the more divine”. This
is one of the criteria which help us discern what service
to render within the Church, in the face of the many op-
tions which present themselves. ‘ S

~ Following in the footsteps of the Marian Congnega—
tions, the CLC's have no specific . field of work. Their
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task is absolutely universal and open to- the whole world,
without any limitations,. as they aim "...Zo form men’ and
women, adulits and youth, fon senvice to the Chunch and
“workd  in every axea of £ife” (G.P. 3; the underlining ‘is
.ours). As it is a movement of lay people, we note the
words ".,. we must consecnate ounselves {inst of all fto
the nenewal and sanctification 6§ the temponral ordenr"
{(G.P.-7). Nevertheless, this preference can in no way take
away from the golden rule - "Qux vocation calls ws 1o Live
this spinituality which opens and disposes us to whatever
%ad w&Ahaa in each concrete situation 05 oun da&ﬂy Living"
G.P.4).

There is -an obvious parallel with the conciliar de-
cree which opens up to the laity every field of the apos-
~ tolate. When the Council refers to the organised aposto-
"late, distinguishing it from the .individual - apostolate,
which should never be abandoned and which is irreplaceahle
(A.A. 16,17) - it states the great variety of forms this
can take, accordlng to the partlcular end in view:

"Some Look to the genehral apoéioch end ogthecﬁunch

othens aim specifically at evangelisation and sancti-
fication; othens work for the permeation.of the tempo
nal onden by the Christian spindit;. and othens engage
in wonks of mency and of charnity as theirn special way
04 bearning witness to Chrnist" (ALA.19):

The CLC's belong to the first group and look to the
general apostolic end of the Church through fostering and
developing "... a moie intimate unity between the {faith o4
the membens and thein evenyday Life" {(A.AX.19; cf. G.P. 3).

: A quick look at the history ' of the Marian Congrega-
tions and at the services which the CLL's render and desire
to render illustrate for us this concerted desire .to un~
dertake service directed to the more universal good.

In the- XVIth and XVIIth centurles the nembers of the
Congregatlons worked - ‘vigorously for the propagation of the
faith in- the pagan reglons recently discovered. So we find

them in Mexico (1574); in Constantlnople (1609), in Lima
(1571}, in. Quebec (1657), at Goa and in other parts of In-
dia as well as in the empire of China, where they were in-
troduced by Mateo Rice¢i, who belonged to a Marian Congre-
gation before entering-.the Society-of Jesus. We also find
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~the Congregations in the Congo and in other'places.of Af-

rica. Congregatlons which :were made up of “local peoples
“were a great help in spreading the faith and ‘they faczll-
tated and multlplled the work of the m1551onar1es.

In the Catholic countries, the Congregatlons looked
.to. a more universal good in  forming leaders, as well . in
the Church as in c¢ivil society. A great number of priestly
vocations came from them, and these priests helped very
much - in raising the cultural and spiritual level of the
people around them. The congregations alsoc had lay members
coming from the most diverse social classes and milieux:
nobility, maglstrates, soldiers, merchants, craftsmen;
servants, beggars, lepers, people in jail and slaves. Each
Congregation, to the extent of its possibilities,exercised
an extensive and profound influence in the works‘of the a=
postolate of evangelisation, of mercy and of transforming
the soc1a1 scene, - : ‘

All this was supported by an excellent formation
through means  of the Spiritual Exercises, Academies of
different kinds and religious publications. This formation
heavily emphasised the importance of a professional con-
science-called "the duty of one's state in £ife" - which
corresponds to what the Council designates as the "Tempo-
raf Ornden™: the family, culture, economic interests, the
arts, professions, politics, international relations (A.A.
7). ' ‘ '

- The works of mercy were also a special field for ‘the
Marian Congregations.Among their works in this area should
be mentioned the creation of centres of teaching, the re-
conciliation of enemies, visits to prisons, help to the
‘poor, caring for the sick and plague-ridden, which on more
than one occasion cost them their Ilves (at Lyons and Avi-
gnon in 1577). '

The Congregations took an active part in the defense
of the faith against the stance of the Reformers. They made
a considerable contribution in apologetics by means of pam
phlets debates and conversions. In this way they succeeded
in keeplng numerous hesitant Catholics within the fold and
helped others return who had ‘wandered. away .Given ‘the style
of religious struggles of those times, which was hardly ec
umenical, many members of the Congregations, like St. John»
Ogilvie S. J., sealed thelr faith with martyrdon.
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Finally, ‘though this may shock our present-day men-
tality, the Congregations played a very 1mportant role in
the defense of Christianity against the Turkish invasions.
Sobieski and other famous generals, . like the majority of
the soldiers who repulsed the Turks from the walls of Vien-
na on September 12th, 1683, were members of the Marian
Congregations. ‘

In other words, the Marian Congregatlons played a
very important role in the implementation of the Council
of Trent. Without them, the Society of Jesus would not
have been able to accomplish what it did in the evangeli-
sation of pagan lands, in the renewal of Christian life
in Catholic countriés and in the defense of the faith a-
gainst the ideas of the Reformers. (All these historical
facts are taken from Emile Villaret S.J. "Cong&egat&cné de
La Sainte Vienge", in Dictionaire de Spiritualite II, col-
umns 1479 -~ 1491 and in E. Jombart "Manc<aZes™ (Congrega~
tions) in chtlonalre de Droit Canonique, (1954, columns
803 - 811). i '

AN ALL EMBRACING OPTION : VATICAN COUNCIL II

History teaches us to read,understand and correct the
present and the future.: Faithful to "the golden rule which
is to live in a constant attitude of prayer ‘and discern-
ment,to be open.”...%0 whatever Godwishes in ecach concrefe
sdtuation 0§ oun daily existence” (G.P.4), the decision of
Providence shows a profound desire to seek the more uni-
versal good. The numerous desires formulated there are all
contained in one aspiration ~ to live Vatican Council II,
as the Marian Congregations in former times directed all
their efforts towards implementing the Council of Trent.
Times have changed and, in the same fidelity to the Gos-
pel, the spirit: of the two Councils 1is very different.
This is how the Church thinks, and likewise the World Com-
munity of the CLC's which wants to assimilate this new
spirit and infuse it into its mission of today and tomor-
TOW. «

. 3 )
In the perspéctive of the more universal good, what
are the apostolic choices . the World Community feels it
should take up, to be fully alive and.to help the Church
in the pursuit of the implementation of the Council?
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It - is not easy ito reply to thls questlon But 1t is
- possible, through availing oneself - of the: contributions
from Rome and Providence, to propose —-some 1deas indicat-
~ing certain 11nes which seem to be fundamental ones.

CONSEQUENCES OF AUGSBURG’73 AND MANILA’76

Rome and Providence insisted on a number of occasions
on the need to maintain the fundamental options of Augs-
burg and Manila. In other words, "The Liberation of Zhe

whote Man and of alf Men™ {Augsburg) and "Poon with Chnisit
~ forn a Bettenr Service : The Vocation of the CLC in the Mis-
sion of the Chukcﬁ" (Manlla], are objectives which remain.

That will surprise no one who keeps their eyes open
to the reality of man today who stands - so much in need of
the liberty and the poverty -which are ’'the livery of
Christ' (Lk 4/18-19). So it is a question of following the
orientations of Vatican II, not only in Gaudium et Spes,
but of the whole Council. , ‘ '

From different angles, the Council encourages the
struggle against all kinds of slavery through 1liberating
people, and the work against growing injustices of differ-
ent sorts ~which subject people to misery and do not re-
spect human dignity and fundamental human rights. Equally
it calls us to combat totalitarian oppression and the lack
of regard for rellglous freedom. The Council denounces the
slavery of consumerism in the developed countrles and the
oppre551on of others this 1eads to. a

The orientations given by John Paul II confirm this
option. It should be sufficient to mention his main ency-
clicals - "Redemptorn Hominis", "Dives in Misericordia" and
"Laborem Exercens". ‘ , :

A series of recommendations along these 1lines was
nroposed in the ASSemblies of Rome and Providence'

- Cooperation w1th the International Bodles of- the Church
(for example the "Juét&ce and Peace Ccmm&aéaan"}
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~’Part1c1pat10n in the meetlngs of Catholic Organisations
"~ at the world level - .

- Study of the documents of the, Church concerning'struc~,
tural and social changes, ’together with social analy51s
and the evaluatlon of dlfferent 1deolog1es

- Collaboratlon with other Organlsatlons, such as the
United Nations, the North-South dialogue, Amnesty Inter
national, Movements for Disarmament and Peace

.- Insertion in marginalised areas, to learn, to glve wit-
mess- and to offer there a better service.

-,Theologicalf and ethical ‘reflection on the problems of
oppression in all its forms, and of injustice : the work’
for justice - which is the fruit of an authentic conver-
sion - should frequently be the object of reflection and
questlonlng in the 1lght of falth

- Awaken among lay people the sense of collaboratlon with-
" in the Church in the works of évangelisation and promo-
tion of justice.

~ A very solid formation of youth for the-apostolate: com-
munity life, the Scriptures, Eucharist, discernment with
a view to mission, a missionary spirit, community expe-
rience of service, -conviction that-"the CLC vocation
carnies with it, dAimplicitly, ithe demand of serving the
poorest". - : - K -

These orientations, and.many, many others which we
cannot detail here, reveal the strong impulse. which ani~-
mate the CLC's to work - as Christ announced : in His care-
fully chosen words in the synagogue at Nazareth - to bring
the G?od News to the poor and freedom to prisoners (Lk 4/
18-19

«CHOSEN TO PREACH THE GOOD NEWS OF GOD- (ROMS, 1/1)

I

In carefully comparlng ‘Rome. - '79 ahd Providence '82,
one gets the distinct impression that, in three years, the
aspirations, which so often are expressed in concrete ac-
tions, for a more open and courageous participation in the
work of evangelisation have come to fruition..
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This tendency appears in the information given by the
delegates on their activities over ‘the previous 'three
- years, in the work done in the groups, and especially in
the work-shop on Mission and Service. Unfortunately, the
report that the delegates received on this work-shop did
not bring out this point sufficiently. But this is pres-
ent, and very much present,in the written papers - which I
actually have on my desk - in which the thirty or more
members -of this work-shop " expressed their preoccupation
with regard to the apostolic missionof the World Community.

‘There is no question of minimising the work . for jus-
tice, for the poor and for freedom in all its fullness.
Quite the contrary - and this is clear in the papers I have
just mentioned - it is a question of intensifying this work.

- Enormous efforts, in the course of the last two dec-
ades, for the more effective promotion of justice and 1ib~
eration have not borne fruit; sometimes they have degener-
ated into very narrow ideologies because'  they were not
properly rooted in the Gospel. This has been of no service
at all to the poor, neither in changing oppressive struc-
tures, nor to the Gospel. o :

~

~ One Federation from a rich country declares that its

members interpret the CLC mission as a work for justice

and that each local community commits itself to dedicate

" itself, as a community, to some kind of work for social
change. .

I cite this case because it expresses well the prob-
lem. The insistence on justice  and dedicating oneself to
some kind of social work are wonderful and necessary en-
terprises. When this is done out of love and in union with
Christ,  the enternrise acquires a.transcendant value and
furnishes a witness that has the power to evangelise.

'

But that is not enough. In this particular country -
and in the vast majority of the western countries - many
Catholics have given up the practice of their faith or
have simply 1lost the faith. Many others are indifferent.
An- explicit work of evangelisation is required.

. But it is a curious thing: in the traditionally "mis-
sion” countries, . the CLC's do not have this problem of a
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“lack of exp11c1t evangellsatlon Very 51mp1y they do this,
they 1live it and they practlse it, This problem 1is typl-
cal of the countries more ‘affected by secularlsm and unbe—
lief. :

- Here we glve some of the propositions made at Provi-
dence. : o ‘ :

"Study the Bible. Make Lif known. Live Lf. Prayern infe-
grated with Life.... 14 is impontant forn us Lo be in-
volved with faith and conviction, "in activities that
combat infusitice” (Malta). ‘

i

- "We Ahouéd form Lay people who feel cabled %o give spin-
Ltual direetion- and pernform ofhen ministnies which axre
not dirnectly £inked with Zhe sacnament of ondens’(Japan).

- "Fonm membens in a gmaata& awareness 0§ the need to de-
velop the falth and the pnomotxan of fustiee” (Austria).

~ "It is necessary fo awaken Lay people Lo the role they
shoutd play in the Church; they have to participate with
Cpriests in evangelisation and the promotionof justice.
The integration of these two dimensions commences in Chris
tian countnies by means of a s0lid instruction of chil~
drnen in the Christian faith...” (French-speaking group).

-~ "o must be conscdious of oun own Lack o4 justice befone
God and others, fo be able Zfo. fight against injustice,
without becoming proud, judgmental and nesentful; nath-
en, ‘we should combat infustice with the powen o4 the
Good News"” (Chile).

- "What is called fon is an evangelisation which expresses

CAtself in Love and in the assistance offened to the sick
and Lo prisonens - which also expresses itself 4in the
handing-on of the ﬁaLIh to the people we wonrk wath" {(In-
donesia).

- "ALL the gnoupé are conce&ned to make a contribution in
some Line of the apostolate... : catechesis, Scripture
eineles, undons, polifics, delinguents, 5ami£g move-
ments, barnnios, 4ocia£ éenvicaa" {(Brasil). ‘ ‘

- "o should wonk with peopze'and not fon peop£a”(Austria).

- For an effective evangelisation, the Lay people AhouZd
be p&eéeni in the diffenent milieux whene Lige goes on,

- "A dinect evangelisation is impontant,
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, These texts, Wthh express both reallsatlen and aSpl—f
ration, show us - how ‘the CLC's are now -concerned to be
caught up in a.more vital and more comprehensive work of
evangelisation. In recognising the fundamental importance
of a living witness, they discover the necessity, born of
love, of bringing to others an ‘explicit proclamation of
the LOrd Jesus. We can see that ~this is the path which
leads to a life-giving commitment, shared in community,
and which inspires those who have known the Lord to be con
verted into messengers of the Good News that has trans-
formed their lives. This seems. to be the point -of the
proposition, "To work with people and not ﬁgﬁ people”.

Moreover, this conversion corresponds to the orienta-
tions for lay people given by the Council : "...the Chais-
fian veecation 45, of L1s nature, a vocation io the apcsto-
Late..." (A.A. 2]. It also corresponds to the message of
Evangelii Nuntiandi -(Paul VI), to the directives of the
Latin American Bisheops at Puebla and to numerous dis-
courses of John Paul II.

So in this way, at its very blrth the World Communi-
ty of the CLC's shows itself truly within the glorious
evangelising tradition of the Marian Congregations in all
the continents. o '

But in all this there 'is something even more pro-
found. Only an evangelisation that 1is explicit, coura-
geous, and extensive is capable of effecting more liberty
and justice in the world. A struggle for justice and human
rights 1is doomed to failure unless there is an explicit
¢all to conversion; unless people stop relying on them-
selves and their own resources; unless people turn to
Christ, to follow Him and to welcome the message of the
Kingdom. ‘ : '

Man without grace can do nothing. 1In the present di-
- vine plan of salvation, grace is bound up with witness and
the preaching of Jesus Christ, the Lord. Within a 'social
structure 1like the Church, all of us owe  to one another
this proclamation of the Lord. Once, through welcoming the
- Word, the Lord has entered into wour lives, we cannot but
nass on this gift through catechesis, ‘the sacraments, and
through our community life 1n the Church. .

Man is not placed in a world, like 'in a scenario that




‘carries on regardless of him. The human person forms a
continuous whole with his or her world. Moreover, the con-
version of man-leads  to the 'cleansing' and rectlfying-of
oppressive and unjust structures. . o

Vatican IT insists repeatedly on the very close con-
nection between man and social order and temporal struc-
tures. It is crucial to set in order according to the Gos-
pel of Christ whatever. dehumanises -and is deformed and
corrupt (Gaudium et Spes 29, 30, 37, 42, 43; A.A. 7 etc.).

John Paul II, in the -encyclical -Laborem Exercens,
goes one step further. He affirms not only the necessity
.of proclaming "the Gospel o4 wonk” (L.E., 25, 26), but
also the absolute necessity .of developing a spifituality
of work. And this is necessary, not just so that people
may understand the problem of progress and development
but rather that they may come to. grips with such aspiritu-
ality and put it into practice (L.E. 26).

The way. for the CLC's . to grow in the characteristic
identity of their charism is to be a World Community with
a decided orientation to evangelisation. In this way, too,
they will be responding to the greatest need of our tlme -
energetically to proclaim Jesus Christ.

The Gospel is the sole force which. can knock down the
wall of indifference which imprisons the secular minds of
our time; in their egoism, these bring about so much in-
justice and servitude.. o '

‘The members of the CLC's are called today to cultl—
vate with. special care the virtue of parresia - a Pauline
virtue which means "fo speak freely and courageously”
(Col. 4/3; Eph. 6/19);in other words, to proclaim with joy
the Gospel of Jesus in the midst of difficulties, even be-
f3re t?e world and important people who reject it (Acts
9/27-29). ‘ :

The primacy of evangelisation brings us back to the
apostolic dynamism of the Marian Congregations - in their
early days, and to the wisdom of St. Ignatius,., Those just
entering the novitiate were asked to spend some time in
proclalmlng Chrlst and His message. -And priests taking
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'fthelr flnal VOWS had to take a spec1a1 VoW to teach Chr15—~
‘tian doctrine to children and to those who do'not know.it:
Behind these rules lies partly hidden the impassioned love
of Ignatius that Christ may be better known, loved and
served (Sp. Ex. 104). But there is also the underlying
suggestion that the person who benefits most from evangel-
ising is the person who does it.

The General Prlnc1ples declare that we must be "...
witnesses 10 Chiisl begore men (by oun wornds and actions)”
and that "... We must consecrnate ounrselves gfinst of all %o
the renewal and sanctification o4 the temporal ornder?
(G.P. 7). The Spirit of Christ seems to demand of us today
that we émphasise the explicit proclamation of the Gospel
with the parresia of St. Paul. In this way we will con-
tribute more ffectively, without oversimplifying - and
without any ambiguity, to human liberation and develop~
ment, which according to the teaching of Paul VI, makes
Christians*true‘"££bekatoné" and genulnely committed pec-
ple (Evang. Nunt. 30, 31, , 38).

4

"We will also-be responding to the call of our Ceneral
Principles "...to work for the neform.of the structured of
socdely,  parnticipating in efforts fto Liberate the victims
04 all forms o4 diéscrimination, .and especially to abaﬁ&Ah
d&éﬁenenceé between nich and pcok..." (G.P. 7).

o

The Exercises have taught-us to contemplate the con-
stancy and the power with which Jesus taught in every cir-
cumstance, even the most - adverse, the Good News of the
Kingdom. That brought Him incomprehension, persecution and
the Cross.

-If we do not claim to be above our Master, the same
thing will happen to us: criticism, ridicule; persecutlon.
In these we should glory (1 Cor. 1/31). Is this to deform
the ldy vocation of a member of the CLC's? We do not think
so. No Christian 1is less ‘a lay person because he or she
speaks enthusiastically of Jesus. :

It could happen  that certain individuals experienée '

. "this way of proceeding' as a call from God to give them-
selves more exclusively to the service of the Kingdom and
from this is bo¥n a vocation to the priesthood or the re-
ligious life. 'If that happens - as has happened and hap-
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pens down- through the centuries - the CLC's have one more
reason for rejoicing and thanking the Lord. - Perhaps these
people will be their future assistants one day!

STRENGTHENING THE BOND OF COMMUNION

[

1. FRIENDSHIP - COMMUNION - SHARING

The words "community", "communion" correspond, in New
Testament Greek, to the word koinonia. The Greek word is
used commonly enough in the language of CLC spirituality
so it would seem to us useful to stop a moment to examine
its meaning more closely. ’

Koinonia is a word that is. rich in nuances. The funda
mental meaning is the close bond, 'the interior relation-
~ship between persons. Tt is the union. of 1ives that come
together for a common end. It implies fraternity, communi-

ty, friendship.

*This bond of friendship carries with it a sharing, a
pooling of people's lives,gifts and goods. The sharing is
the sign and the manifestation of a fraternal way of 1iv-
ing, of generosity and self- forgetfulness. It is just the
opposite of egoism. ‘

This sharing can take the form of different or many
people collaborating in a common enterprise. St. Paul, for
example, gives thanks to God and prays with joy for the
Christians. of Philippi because of their collaboration, (koi-.
nonia) with.-the Gospel (Phil. 1/5). (Cf. W.Bauer, Worteer-
buch zum N,T.; Berlin 1963, col. 867 869)

To take a decision in favour of a World Community is
to opt for a closer and more intimate community bond; for
greater union, fraternity and love between the members;
for communication. It means a concern for a greater soli-
darity; a concern that each member, each group, -each Na-
tional Community share with and communicate to others what
each one is and possesses.. It is communicating in greater
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“joy and gener051ty. It is a concern for a closer collabora
“tion ‘in the mission of Chrlst to. serve the Gospel CAIT
~that is koinonia.

¥

As we have seen, these aspirations for a more united,
closely-linked and fraternal community manifested them-
selves at Rome '79. And it is clear what people desire to
share: the family spirit,the joy of brotherhood in Christ,
the hidden riches of others, the needs of others, discern-
mént - enriched by contributions from everyone - to live
our mission more effectively; and also an exchange of per-
sonnel, formation programs and financial assistance.

(Cf. above pPP. 24-26).

To these points, Prov1dence added some others Wthh it
is good to remember. For one English- speaklng group from
Africa, the essence of World Community was, is and will be
friendship. Chicco Botta S.J. considers that the World Com
munity means that, in practice, we have a famil wherever
‘we may go. He sald he would be personally aeilgﬁted to re-
ceive at the CLC centre in Rome all the members who might
be nassing through there, "but nof the gaaendé o4 a friend
of a é&&end of a CLC membes. .. "

2. EXCHANGING INFORMATION

Union and friendship demand contact and mutual know- .
"ledge and develop by means of these. An impressive number
of expectations and proposals underline the necessity of
increasing the channels of communication within the World
Community.

One proposal suggested a wider distribution of Prog-
reéssio - and that National Communities send to one another
thelir. publications. The desire was strongly expressed for
a wider diffusion of the experiences of groups and their
apostolic works by means of short articles, written in a
simple and yet engaging style. People should remember to
send to the Executive Council- 1nf0rmat10n each year on the
life and activities of ‘each country. The national CLC News
letter might include reports from other places. The sugges
tion was made of setting-up a "§fying fedm" to move through
different countries, giving information about what was go-
- ing on im the World Commun;ty It was considered that these
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and other personal contacts - especially withmembers of the ~
FExecutive Council --are irreplaceable and foster apostolic
" koinonia. Some showed a certain disquiet that some themes
were not treated with due-openness and freedom; it was
their desire that, as among brothers and sisters,we should
enjoy the freedom of saying things just as they are, bear-
ing in mind. the Presupposition of the Exercises (Sp. EX.
22). . :

Finally,some delegates, being very practical,remarked
how helpful it would be if posters and cassettes with texts
and other audio-visual aids were available, which would
give the opportunity for everyone to get to know themselves
as CLC, and enrich their CLC meetings.

3. EXCHANGING RESOURCE

) Providence revealed anumber of impressive achievements
in the line of sharing.The CLC members of Zaire live an ex
perience of sharing resources in common which recalls the
early Christian communities (Acts, 2/44; 4/32). Something
similar happens in Sri Lanka. The very fact that delegates
from so many countries could come together at Providence was
due to the spirit of solidarity which helped finance the
expenses of travel and board and lodging of those who were
not able to afford these.

As far as exchanging personnel is concerned, quite a
lot has gone on with regard. to formation people, directors
of the Exercises and basic CLC resource people. Théir par-,
ticipation in formation sessions,in meetings and simply liv
ing with CLC members of other countries has helped the cohe
sion and the renewal . of the movement. And though this 'is
only in passing, we must mention one of the delegates,John
Sullivan who, with his wife Cris, has been working for sev
eral years in Zambia at the service of the Church and the
CLC's. There are other cases like this.

4. THE SPIRITUAL EXERCISES

’

~ The bond of community is nourished by a common source:
living in Christ and the desire to respond to His command-
ment of unity in love, as He and the Father . are one (Jn.
17/21) . Communion transforms itself into mission.and serv

ice of the world: "...s0 that the world may befieve" (Jn.
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17/25)Th15 communlon ZTOWS throu?h an "Lnt&mate unde&dtand'
ing .and nelish" (Sp. Ex. 2) ..of the word that Christ .gives
us: "I gave them gounxmeééage” (Jn. 17/14); it also grows
~through all members,spread throughout the world part1c1pat
1ng in the same Eucharlst

TheSpiritualEXerC15es whether as aretreat experience
or as a spiritual pedagogy.,are a special way of always liv
ing more intensely this communion in Christ.In this regard,
it was recommended with some insistence - "We musi 4ill
promote the Spinitual Exencises” (Rome'79, Means, E 5/ 7},
and that persons be formed - CLC lay people, priests, reli
gious - who are properly qualified (PrOV1dence Recommenda~
‘tions from English and French- speaklng Africa, China, Aus-
tralia etc.). On this point there is a total consensus in
all the countries.

The Exercises have found again the place they enjoyed
in the former Marian Congregations of the XVIth and XVITth
centuries.It would be a very interesting work to give the
historical basis for this statement, but that goes beyond
the scope of these pages. Hence I am content to quote the
judgment of the foremost specialist in the history of the
Exercises, Father Ignatius Iparraguirre: "In this city (C
Logne), as in many oithen places, Lhe Congregations haﬂpea
with the Exencises and the Exerncdises contributed to the suc
cess of the Congregations™ (Historia de los Ejercicios de
San Ignacio, Rome 1955, vol. IT, p. 180, n. 99).

At Providence, some delegates presented propositions
somewhat strict and rigid concerning the duration, the fre
quency and the content of retreats for CLC members. This
could end up being harmful. To counteract this tendency to
be : too legalistic, it would be a very good idea to read
these two volumes of Fr.Iparraguirre,or at least the pages
under the headlng in the index .- "Adaptai&on" ,

5. SERIOUS FORMATION

The World Community constitutes.an appeal and a chal-
lenge to give special attention to the formation of its-
members. The Exercises inspire "the magds {(monel”, a "bet-
ten senvice"”. The World Community has understood this bet-
ter service as a more intense dlmen51on, of evangellsatlon
in line with Vatican II. It sees as its special mission
announcing the faith to the indifferent, bringing back to
the Church those who are separated or resentful the strug
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gle for justice, changing the mentality and structures of
the consumer society, ecumenism, -inculturation, striving
to create better conditions for a society founded on reli-
gious and civil liberty, on justice, mercy and love.

. All this, ,as is evident,requires a serious formation,
both on the theoretical and practical level. It is not as
though all the members of the World Community possess the
talents required for these tasks: however,it is necessary
that the World Community count on many of its members who
are well formed - each one according to his or her talents
- who can collaborate in this vast apostolic work.

This does not presuppose a western-style academic for
mation. We know, from the experience of Providence, how
extremely capable and . effective in passing on the truth is
the 'unclouded' language, simple and direct,of people from
other cultures - like Africa, for example.

Rome and Providence recall the necessity for a forma-
tion that is demanding, integrated and integrating. The
Council states with regard to the apostolate of the laity
- "A fraining, at once many-sided and cimplete, L8 Aindis-
pensable 4if the apostolate Lis Lo attain full efficacy”
(A.A. 28). This formation must be "fay"”, that is to say,
firmly rooted both in faith in Christ and in the world;both
fully human and fully Christian. It is expected of the lay
person that he or she be well acquainted with the world and
its problems and. "...a member well intedrated inte his own
soclety-and {ts culfurne" (AJA., 29). Accordlng'u>part1cu1ar
conditions.and -talents, the Council calls for asolid spiritu
al formation,which is fundamental together with a doctrinal,
theologlcal moral and nhllosophlcal prevaration.it recalls
the necessity for a permament formation - "Inasmuch as the
human person is continually developing and new problems are
foneven anising” (A.A. 29). It further demands that the for
mation be not only academic, but be accompanied by experi-
ence and action, which themselves can be evaluated and re-
flected on, with other persons‘(éﬁﬁ, 29).

‘

~ The World Community of the CLC's recognlses itself in
these orientations of the Council - there it sees itself
identified, challenged and filled with hope. It recognises’
itself, 1nasmuch as these orientations reflect the historical
practice of. the former Marian Congregations and the ideals
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~of formatlon Wthh have 1nsp1red and continue- to 1nsp1re~
it.(G.P.3,4, 5,7, 11).It is challenged, inasmuch as it recog-
_-nises that the majorlty of its members,though having grown
considerably in the ‘area of spiritual formation according
to the Exercises, are still far from having that practical
and doctrinal formation necessary to confront the challenges
of our time.These orientations inspire hope because of the
~different initiatives successfully accomplished ina number
of- countries -~ for example,the common experience in Lebanon
of courses in Sacred Scripture and Social Doctrine.To this
must be added the fact that a 1arge majority of CLC groups
are young and enthusiastic.

One of the five work-shops at Providence was given 'to
Youth. We have already mentioned that these are a majority
in a number of countries. In other countries it is not so,
and there have been some conflicts in the integration bet-
ween youth and older people.

Given the 1mportance of youth in society, and the num
ber of young people, the youth groups play a central rolé
in the future of the World Community. Young people carry
the seed for the future shape of the CLC's.

‘Two facts at Providence contributed considerably in
clarifying how the youth belong to the CLC's and are inte-
grated into them. One was the way the Assembly handled the
decision of the Executive Council, in April 1981, to ter-
minate the "Vouth Commission”,set up at Augsburg, in 1973.
The other was the manner. in which the Assembly, and the
young people present, accepted the vote rejecting the stat
utory presence - by way . of experiment - of ‘two young mem—
bers on the- Executlve Council.

These two problems were treated with depth and matu-
rity. They served to show clearly that youth and adults
are part of one and the same movement. The spirituality
which unites them is a unifying factor; and as it grows
deeper,it becomes a "way of Life”, and apostolic koinonia.

Youth is not a stage in the course of which young peo
'ple feel without any tles or completely neutral as far as
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communion with adults is concerned The young share their
ideals and,  through formation, ' prépare ‘themselves to work
"side by 51de with them in the missions the Lérd proposes.
On the other side, - adults do not look on young people -as
membérs not properly inteégrated into the CLC movement.

Providence, happily, has got rid of any idea of two
movements following one another, or side by side - one for
adults and one for youth. The World Community is like a
famlly where adults and youth live .and work together.

Invvthisfoption there is a desire to strengthen the
spiritual and apostolic unity of the movement. But there
is also a note of wise, common sense. The stage of youth
{18 to 25 years) 1is an extemely short one and is mainly
taken up with an insistence on formation. On the other
hand, youth is also .the time when numerous movements and
grand ideas for the future are nurtured. Young people are
usually more audacious and generous in their ideals. These
. two facts - which are facts of life - must be integrated,
not opposed. And Providence succeeded in doing that. There
was a deep desire to increase the contribution and the
presence of youth - especially in countries where youth are
a minority - and, at the same time, . to preserve the unity
of the movement,through avoiding setting up two movements,
one following the other or parallel with it. The proof of
all this was the 1ncorporat10n of two young people into

the Executlve Council. : : ‘

'7. A CREATIVE TENSTON BETWEEN THE UNIVERSAL (WORLD)
AND LOCAL '

One of the strongest Treasons advanced against the
World Community at Rome '79 was the threat that this con-
stituted for the National Federations. From the first page
of the "reasons against™ in the . White Book, we read : "A
Wontd Community could decrease the &mpa&fance of National
Federations on national communities” (E 1/5). Some felt a
 danger that the World Community may undermine the riches and
the characteristics proper to éach national or regional com
munity through doing away with them, whereas "diversity i3
beautiful” (E 2/1). Others saw a danger<xfdom1natlon111the
World Community (E 2/12); cthers again feared that plurali-
ty could be- reduced to unity (S 3/10). The fear was expres
sed that the World Communlty might be a ponderous and  im-
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. Vpersonal structure whlch could accentuate the rlsk of- see—r
~ing the CLC's as a Thlrd Order (F 3/4) e

, \Thése‘reasons,and‘Other similar ones, appear often at
_ Rome.They reappear at Providence on a number of occasions,
but far less often and, especially, in quite a different
spirit.. . '

v

Rather than thinking of the risks and dangers, Provi-
dence concentrated on ways of overcoming them and on making -
recommendations so that the step from Federation to World
Community should take place gradually, according to a 'way
of proceeding' - that would ensure that nothing p051t1ve in
the areas of diversity and- plurallsm be lost. :

; This is the reason why Prov1dence in promoting the
World Community - an apparent paradox - encouraged the Na-
tional .and Regional Communities. This had already been sug
gested at Rome '79 when delegates proposed "Means" (B 2/7,
- 8; 3/2;  F 1/4; 2/1,6);but at Providence these suggestions
bedamexesolutionsacceptedlnrthe Assembly.What three years
before were considered by many as an obstacle were taken up
by Providence and endorsed as something positive.

[

The riches that make up the pluralism of races,of lan
guages and of cultures will be a wonderful contribution to
the World Community. On the other hand, with the aid of a
good pedagogy, there is no need to suppress differences.

Hence the. problem centred on how to effect the transi
" tion from the federated CLC's to a World Community without
. this meaning either a lessening or a suppression of the
healthy tension between the local and the world reality.

It was asked that prlorlty be given to changing atti--
tudes, fruit of the experience of the Exercises, rather
than to changing existing structures.

The process should take place slowly-and patlently in
no way abruptly.The point of departure should be the local,
national and regional Communities, although this does not
mean that the Executive Council should not actively cooper
ate in helping the process along. There should be a great
respect for people and their sen51t1v1t1es. ‘
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, _ This tension between the local and the universal(world)
will furnish different cultural expressions for the Igna-
tian charism of the CLC's, which cdn only mean a greater
richness. : '

- #

The developed countries hope that the Third World will
contribute their human and spiritual riches.As Alex Lefrank
$.J. put it - "I wanit Zo say that many 0§ us in-Eyrope wish
Zo have nelationships with people from otherwonlds,socithat
we may be monre human". Isidoro Ribas, S.J., from Japan, re
ferring to the countries of Asia, said - "The Woxfd Com-
munity of the CLC'3 has much fo Zeaxrn from the countries of

~ the Thixd World which, from the point of view o4 the spin-
it, are more ancient than the countries of Eunrope”.

THE RELATIONSHIP BETWEEN THE CLC'S
AND THE SOCIETY OF JESUS

Both at Rome and.at Providence, numerous delegations
expressed the desire of enjoying a closer and more extensive
assistance from members of the Society of Jesus. One dele-
gation expressed its regret that the Society gave no effec
tive help to the CLC's in its country. o

At Rome - perhaps somewhat artificially, ‘due to cir-
cumstances-that it is not the place to go into now - some
delegations manifested their concern at the excessive de-
pendence on Jesuits, and at the lack of autonomy of the
movement, with its insufficient regard for the lay 'charac-
ter. To my knowledge, no one made this complaint at Provi-
dence. These positions provide the occasion for reflecting
on the relationship between the Society and the CLC's.

I begin with a truth from Perogrullo: The Society and
the CLC's are two distinct associations. There is not in-
stitutional dependence on either side.The CLC's are groups
of lay people:; the Society is a priestly, religious order.
The CLC's are not a Third Order of the Jesuits.

Once these differences are clearly stated, let -us now
‘inquire into the bonds which exist. To do this, we must go
back to the origins of the CLC's. ) -
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'Everyone knows that the" World Pederatlon of- the Chrls
“tian Life Communities is the resultof a transformation, af
‘ter the Council and according to its spirit, of the former
Marian Congregations, whose foundation goes back to Father
~.Leunis, at the Roman College, in 1563. Shortly after his
‘death, on November 19th,1584,Pope Gregory XIII established
canonically the Congregatlon of the Roman College and de-
‘clared it "the Mother and Head". of all similar groups de-
riving from it, and he.recognised the rlght of affiliating
other groups of the ‘'same nature.

‘But what many do not know is that - Father Leunis was
not the originator of the Marian Congregations.Their origin
is to be found. in the groups of lay people formed by St.
Ignatius himself and his first companions in different parts
of Europe. Father Leunis was inspired by these groups to
create the Congregation of the Roman College.

This historical fact, known. for a long time by the ex
perts, has been the ob]ect of research by Father Villaret
S.J., in his study - "Les premieres onrigines des Congréga-
tions Marniales dans La Compagnie de Jesus™,Archivum Histor-
icum Societatis Iesu (Rome, 1937, pp. 25 - 57}.Three doc-
foral theses have recentlybeenwritten on this subject,but
we do not have access to them. That is why we rely here on
the work of Father Vlllaret..

The question® is not only one of erudition but has a
direct bearing on our present concern : the relation bet-
ween the Scciety and the CLC's. In effect, if the Society
had adopted and extended a work created by one of its mem-
bers, Fr. Leunis,the Congregatlons would have no guarantee
- that. they were expressing the authentic way Ignatius and
his first companions passed on their spirituality and apos
tolic zeal to lay people. But if Fr.leunis was authentical
ly 1nsp1red by the groups formed by the first generation of
Jesuits, the Marian Congregations will be the faithful ex-
- pression of the Ignatian splrltuallty and "waj o4 p&aceed~
ing" adapted to lay neople.

- As we have already said we ‘know - that this | is what
happened. The historical data is striking. From 1540, the
year in which the Society was founded, Blessed Peter Faber
had formed a group of lay people, thanks to the Spiritual
Exercises, which was called. "Soc&ety 04 the Holy Name of
Jesus™ (Vlllaret 2.01t p 42) . Others followed Blessed
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Peter: Fr. Laineéz founded at least two groups ( .c1t pp

39-40); Fr. Nadal organised several in the sout Ttaly
(op:cit. pp.39-40); Fr. Gaspar Barzée, disciple: of St.Fran
cis Xavier, set up a Congregation in Indla at Goa Cop.c1t.
1p.35). In 1547, St.Ignatius himself created a Congregation
of men,under the title of "The Twelve Apostles” {cf.Tacchi
Venturi, Storia della Compagnia di CGesu in Ttalia,Rome,1951,

vol. 1I/2, pp.201 - 203), apart from the other dlfferent
works he confided jointly to clerics and lay people(cf.Tac
.chi Venturi, Ibidem, pp. 147 - 209)

This is how the Ignatian seed spread everywhere.These
groups had different names though they shared common char-
acteristics: a solid spiritual formation; they made the Ex
ercises- and lived according to this spirituality; daily
prayer and examination of conscience; frequent confession
and communion; meetings once a week or once a fortnight; a
very lively devotion to Our Lady. Their apostolic activity
was quite exteénsive. First attention was given to works
that opened up the way to conversion, were associated with
teaching Christian doctrine and spread the practice of fre
quent confession and communion.

~ The works of mercy that were practised were of all
kinds: helping the poor,visiting the prisons and hospitals
and reconciling enemies.

But there was a spec1al concern to fulfil famlly pro
fessional and social tasks and respon51b111tles. In differ
ent ways,efforts were made to change the laws in favour of
the most needy. It was said of the group in the city of
Siena that "they anre Leading the whole C&ty‘tOCh&Lét"(T0~
tam civitatem and Christum traducunt),a formula which,with
approprlate changes, reflects soméﬁﬁing of the splrlt:ofva
tican I1 in Gaudium et Spes. It was said of the groups of
gzpleznthat "IRein houres T wenre Like iho¢z 0f: the- eanky

ure -

A characteristic of these groups 1is that often they
met according to some common bond: similar age,profession,
social condition. Thus there were Congregations or groups
of craftsmen, notaries, magistrates,: nobles, priests etc.
(Cf. Vlllaret, op.cit. pp. 44 - 49},

Without being a Third order or anything 1like that,
these groups worked in close association with the Society:
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‘they collaborated cundertook. works together) helped oné:
. another, supported one another, replaced one another. They
- were 1nsp1red by the same splrlt .of St. Ignatius and-‘his
companions. One Jesuit wrote in a letter he sent to: Rome .
"Yphoever sees them cannot but necogn¢¢e£ha£theyanema&kad
by something of cux Onder” (Villaret, Q.c1t pp. 50-51).

This brief historical resumé explains ‘better than any
theoretical argument the relationship between the CLC's and
the Soc1ety :

The work with well formed lay people marked by the
spirituality of the Exercises, is somethlng which belongs
to the Jesuit identity. We find proof of this not only in
the Constitutions of the Society when they treat of the
criteria for missions(622-623), and in the Thirty-First
{1965-66) and Thirty-Second {1974- ?S)Congregatlons but
above all in the basic practice of Ignatius and his compan
ions.The CLC's are the present day expre551on<xfth15 work’,

It should be normal for Jesuits to accompany groups of
lay people in their growth in Christ and in their apostolic
" influence. This is highly beneficial for the Society since
it obliges us to give the best we have received in terms of
our spiritual, theologlcal and human formation. Always, he
who receives most is he who gives.

As we see 1in the pages of history, - the Society has
something in common with the CLC’s, -not only. from the Ex-
ercises, but also from its.Constitutions and its ‘"way of
proceeding”.l am not referring to any of those points that
make the Soc1ety a Religious Order, but to certain general
criteria, like: seeking the more unlversal good, preferen-
tial attention to the most needy, primacy - all things be-~
ing equal - for the more direct and explicit presentation
of Christ, strict selection of members, a broad and solid
formation, opeénness to any kind of mission,fidelity to and
a strong 1ove for the hierarchical Church. The list could
go on with certain nuances. My only point, and one I wish
to insist on, is that there are very many things in common.
between the Jesults and the CLC's which foster a mutual un
derstandlng and an effective apostolate.
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| THE'BL'ESSED VIRGIN AT PROVIDENCE

We said at the beginning that the presence of Our Lady
was felt quite forcibly in the Assembly. And this happened
not only through exterior signs: the songs, the CLC badges
with the monograms of Jesus and Mary, the statue of Qur
Lady on the altar...’ '

The delegates themselves experlenced a very deep: devo,
tion to Mary. .

At the end of the Assembly, different propositions
were put forward to deepen and to spread more widely love
and devotion to the Blessed Virgin, along the lines of the
. Bxercises and the Vatican Council. »

There is always a place for the emphases and personal
touches and the characteristics which mark devotion to Mary
in different cultures.

Nevertheless, we dare to suggest that, in the spirit
uality of the CLC's, devotion te Qur Lady will always be
marked by the characteristics we .associate with her - total
disponibility to the call of God and to fulfil with Chrlst
in the Church of today, the mission to which He sends us.

"A deepen Living in union with Oun Lady will actuate
a bettfen senvice in our mission Lo buifd the Kingdom
with Chhist. 1In Many, poor and docile Zo the Spirit,
are incarnated harmoniously and efficiently the values
we want to announce to Zhe world: fidelity to the Fa-
thern, dedication to Christ and His cause, family Life,

the dignity of work, quietness and é&mpﬂ&c&tg of Life
siyle, Love and ded&cat&on Lo the Chuteh.-

This will enable the CLC's o be spread “in poorex sec
fons Ain many regdions; we affinm this speclally fox
Latin Amenica.

At the same time,ihis will help some Communifies,espe

cially those coming from Marian Congregations ,to feel
themselves more Ldentified with the Wonrid Commun4ty,‘
incheasding oun undity and apostolic strength™.
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) - We~ belleve that thls text ,part cf a presentaxlon made
by the Latin American region, reflects. very well the feel-
ing of thewmagorlty of the Assembly. For the reasons given
here, the CLC's want to deepen and to make more alive and
explicit the role of Mary. People are aware-thdt there is
still distance. to cover, but they are mov1nv311ther1ghtd1
rection.

Perhaps a symbol expresses betterthanwords what goes
on. On the day of departure from Providence, many delega-
tions gave one another a souvenir.The most common one given
was a picture or a medal of Our Lady.The CLC's do not have
a common image of Mary. Each group gave its own symbol of
Mary : Our Lady of Guadalupe, Our Lady of the Apparition,
Madonna della Strada, Maria Pdtsch of Vienna. This shows
something very typical of the CLC spirituality andis a most
promising sign for the future development of the World Com
munity : the capacity to bring out the essential which is
common to all,together with the manifold expressions which
flow from its inculturation among the different peoples of
the world.




CONCLUSION .~ -

I do not want to go oh and on; I would‘only like to

underline some n01nt5'

1)

2)

3)

4)

.5)

6)

The profile of the World Communlty ‘that we have endeav-
oured to draw, traces out the fundamental features of a
spirituality andAstyle of life which the Lord, who in-
spires us with good desires and brings them to their
completion, wants to be lived out with an ever growing
fullness.

It is probable that the “World Community, through its
greater concern for an apostollc koinonia, may call for
a greater unity to assume the missions that God,through
the Church, seek to confide to it.

While respecting regional and local endowments,this will
demand of all a greater disponibility - within the con-
text of a lay vocation and its primary responsibilities
- to accept invitations todifferent missions in the:serv~
i¢e of the Church. I think, for example, of the immense
potential in the World Communlty of the CLC's that could
be tapped through taking up as a special mission to
collaborate, in union with the Bishops and other groups
in the Church, in the implementation of the Papal ency
clical Laborem Exercens.

This would require a more directive role on the part of
the Executive Council, always in dialogue, of course,
not only in regard to formation and the internal life of

“the World Community, but especially with regard to mis-

sions: to point out areas, arouse interest, set up con-

.tacts and coordinate the resources of the CLC's in dif-

ferent countries with other apostolic 1lay movements.
This uniting of apostolic lay groups could become an
extremely effective instrument for action through putting
into practice so many things which run the risk of re-
maining simply on paper.

I think that the insistence on mission will act as a
catalyst to strengthen the spirit of the CLC's and to
attract new members.

In all this the CLC's go hand in hand with Christ and
with Mary in the.Church - "Behold,1 am with you always"
{Mt. 28/20). )
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PONTIFICIUM CONSILIUM
PRO LAICIS
1948/82/A1C-50

v

Vatican, 19 August 1982

Mr. President,

I have the pleasure to address myself to vyou and to
all those participating in the work of the General Assembly
of the World Federation of the Christian Life Communities-
gathered at Warwick, Rhode Island (USA) from August 25 to
September 7 - to wish you a fruitful meeting of reflection
and prayer from which may flow initiatives directed to an
always coherent and renewed participation of your associa-
tion in the life and mission of the Church. I express the
hone that 'Providence '82" will be a firm and solid stage
in the long tradltlon of the Federation.

I have no doubt that all your Communities, represented
in the General Assembly, feel themselves a part of this
rich tradition, which has contributed so much to the Catho
lic Church thanks to the fruitfulness of an apostolic life
in common, to the promotion of a laity aware of its own
vocation and responsibility as Christians,to the spiritual
formation marked by a warm devotion to the Blessed Virgin
Mary and by Ignatian discernment.It would take too long here
to refer to the many documents and declarations with which-
since the time of its foundation ~ successive Pontiffs of
modern times have blessed and encouraged‘ﬂuadevelopment of
the former ”Marlan Congregatlons"

_This tradition démands, however, a fruitfulness that
may be proportionate to the Church's present knowledge of
her own reality and her own mission in the contemporary
world. Its renewal,then,should be in line with the primary
objective of the Church in our time: the implementation of
the Vatlcan Council II.The "full ‘and integral realisation”
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C'of the Counc11 is the: fundamental orlentatlon indicated by
His Holiness John Paul 'II already in the first great allo-
cution of his nontlflcate. Twenty years after the inaugura
tion of Vatican II, your General Assembly seems a rare oc-
casion for brlnglng together all the potential riches of
the constitution Lumen Gentium - in conjunctionwith Gaudium

et Spes, - with the decrees Apostolicam Actuositatem and
Ad Gentes... as interpreted by the Synods - with which to
vitalise your association. This seems the indispensable
frame of reference for renewing the "sense of the Church",
the power to evangelise found in community, spiritual for-
mation, the commitment of service to man of the Federation
and of all the Communities which compose it.

Nourished by its tradition, but, at the same time,
creatively renewed to respond to the challenges posed by
the life and the mission of the Church as the second mil-
lenium draws to a close, the World Federation of the
Christian Life Communities will be able, in this way, to
affirm  and develop its own identity, the communion which
animates its Communities, the apostollc service it feels
called to offer.

These demands also require of all who participate in
the life of the association, an effort of assimilation, of
deepening, constant and faithful implementation of these
""General Principles” 'and of the statutory norms,which were
approved by the General Assembly of the Federatlon and
subsequently confirmed by the Holy See.as a modern and up-
to~date application and expression of the former rules of
the Marian Congregations. -

The continuity of the tradition of your movement, its
" renovation in the light of the Vatican Council II, the as-
similation of its own communitarian originality, the af-
firmation of its own specific identity in its life and mis
sion will imply, therefore,witness of unity and communion?
nourished by the Eucharlst by the Word of God and the
;teachlngs of the Church.In thlS way, the spiritual and mis
sionary resources will be multiplied with regard to realis
ing the task involved in the very theme of the General As-
sembly - "To act justly,to love tenderly and to walk humbly
w1th your God" (Mic. 6/8)

- With these words, addressed to those present and to
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all the members of the Christian Life Communities,the Holy
See desires to encourage you in your work; to strengthen
you in your apostolic enthusiasm;to call you to a spiritual
discernment which is always in deep communion with the
Church and docile to the gifts of the-Lord;- to accompany
you in praying to God, trusting in.the intercession of the
Most Holy Virgin, our common Mother. ' s

Opilio Card. Rossi
Presidente

Peter J. Coughlan
Under-Secretary

Egregio Signor Tobie ZAKIA

Presidente della Federazione Mondiale
delle Comunita di Vita Cristiana
Borgo S. Spirito, 8
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~October 8th, 1982

His Eminence Opilio Cardinal Rossi
Pontificium Consilium pro L31C1s
Piazza S. Calisto

ROMA

Your Eminence,

On behalf of the Executive Council for the Christian
Life Communities, I would like to thank you for your letter
(1948/82/A1C-50) in connection with our recent World Assem
bly.

We were especially interested in your remarks about
the Second Vatican Council. As a matter of fact, we invit-
ed Father Juan Ochagavia S.J. (former Provincial of Chile,
and presently Master of Novices) to attend .the Assembly,
with a view to writing an account .of our proceedings, in
the light of our Ignatian charism and the Vatican Council,
which he attended as a peritus. We hope this will be pub-
lished by the end of the year, and we will send you acopy.

I am enclosing a first report of the Assembly, which,
as you can see, went extremely well. We w1115endyou:amore
detalled account as it is published.

Thank you, your Eminence, for your interest and sup-
port. :
“Yours sincerely in Christ,

Patrick 0'Sullivan S.J.

Patrick 0'Sullivan S.J.
Vice-assistant WFCLC
C.P, 6139
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