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FOREWORD

“John Reilly 8.J. is by no means unknown to the CLC's.

The delegates to Rome ‘79 would remember well his exposi-
tion on the charism of the CLC's,and their Ignatian origin.
The exchanges that his paper provokéd, and his replies to
the numerous questions addressed to him were clear signs
that what he said - and his manner of saying it - 'resomat
ed'with his listeners. He also drew our attention to a num

~ber of important issues. Quite a few of us regretted that
he did not have the opportunity to say something more on
other aspects of our CLC 1life; and so the idea came about
to ask him to contribute a Progressio Supplement on '"Mission
in the CLC's" -~ which we are very happy to publish now.

These pages not only fulfill aneed which has been wide
1y felt, but also open up for us lines of development, in
terms of what CLC.is all about,in areas where we have beens
remiss. With the same competence and the same rigour that.
we appreciated so much at Rome '79, John Reilly has given
us the background and context for CLC Mission today : he
starts from the source of our mission, which is found in
Jesus Christ; he moves on to the mission of the Church and
considers the role of the laity in the Church of today; he
gives an outline of the essentials in Ignatian spirituality,
and finishes by asking some questions. He suggests some
ways of taking up the questions he asks, but he refrains
from giving. any clear definition of Mission in the CLC's
because '...it can be the task only of the Christian Life

~Communities themselves to find the lay way of living, or’
more probably the £fay ways of living, their mission accord
ing to the Ignatian magis'. -

Reading these pages helps us deepen our awareness of




all that has been given to us in the renewal of the CLC's.
The author underlines this. And in péds$ing he touches on
one or two aspects that have yet to be further developed -
like the bond we have with Mary in "our missionary service
to others'. He recognises clearly, in our General Princi-
ples, the filial devotion that we have towards Mary,but he
invites us - in the 1light of post-Conciliar developments-
to find in a concrete and practical way,in the midst of our
lay living, our particular relation with Her who was the
first to bring Christ to the world.

Just like the exposition at the Assembly of Rome '79,
this Supplement 1is written in the same spirit of dialogue
between a Jesuit living the Ignatian charisnas a religious
and his "friends in the Lord" - lay people drawing their
inspiration from the same source. Very gently John Reilly
challenges us here to take a further step,; while giving us
solid matter for reflection to guide this next move - and
always ~on the understanding that the lived experience of
our CLC's will have the final word. These pages are filled
with a profound sense of the Church and its mission, which
not only enlarges our horizon to universal dimensions, but
sheds new light on the option taken by our last Assembly,
"actively to strive to become a world community at the ser
vice of one world" - to be servants of the Gospel,more and
more. > .

We thank John Reilly for furnishing us with such a
clear and solid base from which we can specify what is the
CLC mission today; for, as he has delicately suggested, we
are the only ones to do this.- « :

PROGRESSIO




IN T RODUCTION

Mission is always meant to be a service but it is not
only a service, It implies something more. To forestall at
the outset any tendency to reduce the mission of the Christ
ian Life Communities merely to a service of people, it
will be wuseful first of all to spend a little time to
clarify what we mean by mission and its relation to serv-
ice. Although every mission, at least in the Christian
sense of the term, is at the same time intended to be a sery
ice of others, not every service that the CLC may be drawn
to offer will necessarily -be a missionary service.
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The mission of the Christian Life Communities, like
any aspect of Christian mission, is part of the broader and
immense activity of bringing the Gospél into the world,

.what is now commonly called evangelization. We are fortunate

that we now have at our disposal, since the Syndd of Bishops

in 1974,and the Apostolic Exhortatlon Evangelii Nuntiandi,
Evangellzatlon in the Modern World, of Pope Paul VI whlch
followed it on December 8, 1975, a rich and beautiful pre-
sentation of what the Church presently understands concern
ing the meaning and practice of evangelization today. Early
in this document Paul VI gave us a fundamental truth which
provides the clue that enables us to compare and contrast
correctly mission and service. He called it "the central
axis of evangelization". This axis is a fidelity both to
the Gospel whose servants we are and. to the people to whonm
we communicate that Gospel living and wholel{Evang. Nunt.




n. 4, c¢f. n. 3). It is a fidelity, therefore, which is at
once driving us and drawing us, pushing us dnd pulling us.
A missjonary service ‘must always respect this twofold fi-
delity. Without a fidelity to the living Gospel it ceases
to be mission, . without fidelity to people it ceases to be
service.

The Service of Faith

‘From the time of Ignatius Loyola in the midwsixteenth
century the Jesuits have always expressed their mission in
the world as 'the defence and propagation of the faith".In
the sixteenth century when the Church was confronted with
the clearly defined apostolic challenges of the Protestant
Reformation in Europe, and of the new peoples ‘east and
west of Europe, which had not yet heard. the Gospel proclaim
ed, such a formulation of mission made eminent sense. In
the post-Vatican II situation of our century, however, the
Jesuits have adopted a new expression. In the more plural-
-istic and less clearly defined situation of the world in
the latter half of the twentieth century, they have opted
for a.less precise but potentially richer description of
their mission as "the service of faith". The new formula
invites serious consideration from the Christian Life
Communities, the lay "friends in the Lord"” of the Jesuits
in their efforts to live the Spiritual Exercises of Ignatius
as a pedagogy of life. S :

The service of faith presupposes firstly. authentic
faith in the ones who serve. This means a radical submis-
sion in the manner of servants to a mysterious action
greater. than ourselves allowing it to take possession of
us in the entirety of our persons, calling us and sending,
or missioning, us towards others..

In the simplest terms,we may describe this missioning
as'a thrust or a push driving us towards others. . This
thrusting or sending aspect of the service of faith is
primary and distinguishes it from any other service of
others, where merely the needs of others drdaw forth our
service. And when our faith becomes sonething more than 4
largely anonymous submission to an impersonal power greater
than ourselves, and brings us to a sufficient awareness
and experience of a vital and supremely personal relation-
ship with a divine suprahuman person, ‘as any kind of
Christian faith certainly. does, then the thrusting or send-
ing aspect, inherent in the service of faith, uniquely
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sets it apart from any other service of others prompted by
a mandate or delegation from a merely human source, '

While the primary element in the service of faith
must always remain a welcoming acceptance of the living
Gospel,as the divine source of faith itself, nevertheless,
like any other genuine service, .the service of faith neces
sarily involves a genuine sensitivity to the real needs of
people 1in their concrete 1life situation. Without such a
sensitivity and an awareness of people as they really are,
any service that may be offered becomes in practice, at
least a benevolent paternalism,subtly yet surely manifest~
ing a careless disregard for the dignity of other persons.
At worst, it becomes a tyrannical domination over the
freedom of others under the prétence of knowing what is
best for them, ‘even though they themselves may feel no
knowledge of this, nor of the supposed needs which their
self-appointed benefactors claim to be serving, The serv-<
ice of faith, 1ike any kind of service, must in some way
be an attraction or a drawing towards persons in the real
needs which they feel. 'In simple terms, the service of
faith must not only be a push, but always a pull.

In the service of faith, the need felt by persons is
the most profound of all needs even the most deeply per-
sonal needs, such as the mneed for recognition, the need
for companionship, or the need for intimate love. The
need for personal faith concerns the most deeply felt and
mysterious of all human needs, the radical need to relate
in a human manner to the mystery and spurce of our person-
al existence. It is only such a relationship that can give
a satisfactory meaning and purpose to life and all human
activity. In Christian terms, faith answers a human need
implanted deep within every human heart to relate to God
as Father, as the source of life already given and of life
still to be given to us. ,

To serve faith in persons, vhen faith is already expe
rienced by them and consciously felt by them as a need re-
quiring constant nourishment and enlightenment, as it is
in convinced and committed Christians, calls for sensitiv-
ity and tact. Faith concerns the most personal aspects of
life. W¥here faith does not yet appear  to exist within a
person, or where there are indications that it may exist
only in a tenuous or obscure fashion, in a largely uncon-
scious - or not fully committed submission to the divine
mystery at the source of life, then an even greater sensi-
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t1v1tg and attention to persons and their felt needs is
demanded, It is obvious that unless the need for a service
is felt in some way by the one being served, a service
ceases to be a service and becomes an imposition upon the
one who is served,The service of faith must find a genuine
entry, or an ‘open door, as St. Paul called it (Col.4:3),
intd the conscious needs of persons who have little or no
aﬁparent faith,. if it is to remain a true service towards
then. ) ’ -

Again, in simple terms, we may say that a seryice of
faith, which is a pull towards persons without at the same
time belngeipush towards them,ceases to be driven by faith
in the -Gospel '(Rom, 1:16, cf. 1 Cor. 1:24), and so is no
longer truly a mission, Also, from the other direction, a
service of faith which is a push from the ideology of the
one serving, but no pull from the one who is served,ceases
to be a genuine service of any kind,much less a service of
faith,.We have to say that it is, merely the ideology,rather
than the faith, of the one serving that is at work here,
whether it be a social, economic, cultural or even a theo-
- logical ideology. Falth of its very nature always implies
not only a humble subm1551on to the living Gospel,which is
-the action of God himself, but also a genuine respect and
sensitivity for ethers (Cf 1 John 2: 9 4:8, 4:20).

-

é_Movzmant across_a_Barrien

From what we have already considered about mission as
the service of faith which is at once a push and a pull,or
even apart from this, another essential aspect of mission
is fairly obvious, but still needs to be underlined. Mis-
sion Is movement, and movement across a barrier. .In. the
great mLSSlonar{ actxvxty of apostolic times ‘and the early
centuries of C rlstlanlt{ and again in the renewed mis-
sionary activity of the Church, from the sixteenth century
until ‘our own times,thrusting out from Christian Europe in
to the newly dlscovered lands of Asia, Africa and the New
World,the movement across geographical barriers into foreign
lands was clear and dramatic¢. In the first half of the
twventieth century‘m1551onary activity was practically syno
nomous with leaving one’s homeland and journeying to a
foreign land. Yet we need to be careful not to limit all
missionary activity to such moyement into foreign lands.
Such a care is especially necessary in our times, when we
observe how such foreign m1551onsarebecomlnglessnumerous,
or at least radlcally changed in their character.




‘Many and complex factors inboth the sending and receiv
ing courtries have contributed to this.These factors do not
dlrectly concern us here. What does concern.us, however,
is the new awareness iIn the Church of our tlmes that mis-
sionary activity is not only a movement to foreign lands
across immense geographical and physical barriers. The bar
riers can be more subtle, but no. less effective. They can
be cultural barriers, social barriers,economic barriers or
ideological barriers between persons living in the same

place, which prevent or limit human communication between

individuals and communities, Consequently they inhibit the

sharing of faith among persons and the movement of Christian

- 1ife in the world from those groups or communities committed
~in faith to the Gospel towards those who do not yet believe.

The great barrier which the movement of mission must
cross is, of course, the barrier of unbelief. Unbelief in
its broadest terms is an ‘unrealistic self -centredness
which entails a stubborn’ refusal to submit willingly to
the great mystery of life surrounding us. More specifical-
ly for us as»Christians, unbelief is the absence of faith
in the man Jesus as Lord and God. Still more specifically
for us as Catholics, unbelief is the absence of faith in
the mystery of the Church as People of Ged, Body of Christ
and Temple of the Holy ‘Spirit in the fullest sense of these
metaphors. Clearly there iIs a certain hlerarchy of faith
of which the Church is more explicitly aware in our times
{cf. Lumen Gentium of Vatican II, nn.13-17). Whatever the
degree of unbelief on one side or of faith on the other
side, the fundamental movement. of mission will always be
from persons living by faith to those who 1ive without
faith or with lesser faith. 1In the complexity of modern
secular 1ife a proper understanding of the basic movement
of mission as the movement from faith to unbelief is im~
portant. The great barrier will always be the hardness
and blindness of human hearts, both in those who already
believe and in those who are yet to believe.

It is easy to be distracted by the 1less essential
movements involyed in mission and the less - important
bdarriers.. These remain inseparable from the main movement
of faith across the barrier of human resistance, but they
are secondary. Language, culture, social customs, economic
" standards, morality -and rellglon usually constitute the
more important of these 'barriers. In recent centuries
the movement of Christian missions has usually been from
the more developed economy, culture, society, morality or

.




religion to the less developed. It is worth recalling that
this was not always the case. In apostolic times and in the
early centuries, the missionary movement of faith was from
the less developed peoples on the fringe of the developed
world towards the centres of culture, sophistication and de
velopment in Creece and the Roman Empire. The second half
of the twentieth century in which we are now living may be
witnessing the beginnings of a return to the -more natural
movement of mission in the first years of Christianity, a
sharing of faith by the so-called less developed peoples
with the so-called more developed peoples. Such a movement
of faith is perhaps what we should expect from Christ's own
teaching and the way he chose to live himself. There is a
‘renewed awareness in the post-Vatican II Church that the
whole Church is and always remains by its very nature mis-
sionary (cf. Lumen Genfdium n.17,Ad Gentes n.35,Evang.Nunt.
nn.13,14). Already this has begun to arouse a new sense of
responsibility in many throughout the Church, who either as
individuals or groups had never previously thought of them
selves as missionary, at least in any direct sense. Such a
widening of missionary responsibility within the Church may-
be heralding a new return to the primitive directionofmis
sionary movement. -

.For those who share in the responsibility of the whole
Church for the mission entrusted to men by Christ himself,
according to the charismof Ignatius Loyola,missionwillhave
a special additional quality,characteristic of its Ignatian
origins. This quality can be summarized in the key Ignatian
word mag4is. This latin word means ''more” and is frequently
found in itself, or in its equivalents, in the writings of
Ignatius, especially in his Spiritual Exercises. Any consi
deration of the mission of Christian Life Communities can-
not pass over the fundamental significance of this word. A
mission that does not incorporate a constant striving for
the magis cannot claim to be Ignatian. Throughout their
history the Jesuits have tried to live this magis with
creative initiative and courageous generosity in all their
apostolic undertakings,either as individuals or as groups.
They have, = consciously or unconsciously, communicated to
those who shared with them their apostolic labours. The
early Sodalities of Our Lady naturally shared this ideal
of the magis. Yet it is perhaps only now, after the Soda-
lities have been newly constituted as the Communities of
Christian Life in 1967,that an invitation has been clearly
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offered or a challenge decisively given to live the Ignatian
magis in a fashion that is authentically lay. ‘

It can be the task only of the Christian Life Communi
ties themselves to find the lay way of living, or more pro
bably the lay ways of living, their mission according té
the Ignatian mag{is.They camnnot be satisfied merely to live
in some adapted form the religious understanding of the
magis which the Jesuits have lived and developed,and still
are developing,in their apostolic missions over the years.
They have to find a geriuine lay expression of the magdis in
thelr genuinely 1lay missions within the Church. Jesuits
can dssist, guide and share in this on the basis of their
own experience as religious who live the Ignatian ideal of
the magis both in their life and work. But Jesuits by the
very fact of being Jesuits are religious and so no longer
lay persons in the strict sense of the term.If Jesuits did
try to determine ultimately the mission of the CLC, it
would almost certainly be a distortion of a mission which,
although Ignatian in the fullest sense, is meant to remain
truly lay. : :

In fact, one now begins to find Jesuits who are look-
ing to the newly constituted Christian Life Communities,
and their intention to live the Ignatian ideal in a lay
form, to find new insight, support and help to 1live the
. sanme Ignatian ideal in the religious form. New vigorous
corporate expressions of Ignatian life in lay forms could
hardly 'be anything else than an enrichment for the whole
Ignatian family, lay or religious. And at the heart of the
Ignatian way is mission and the continual effort for the
magd{s in mission.

The ideal of magdis for the mission of the Christian
Life Communities must be installed at the very <core of
their Ignatian Pedagogy for life, derived from the expe-
rience of the Spiritual Exercises. The magis will mean
continual efforts, wundertaken both collectively as well
as individually, to broaden the visions and deepen the
insights of Christian Life Communities into the nature of
their mission as a whole, and into the character and kinds
of their more specific missions. The mag{s will also mean
an unrelenting search for greater freedom and flexibility
in their missions. 'In this way Christian Life Communities
will grow in their effectiveness to bring the Gospel 1liv-
ing and entire to the real needs of people. Both the liv~
ing Gospel and the real needs of people are not only redu-




cible to theoretical principles or impersonal statistics.
More basically, they are concrete realities, eyents, situa
tions and, above all, pérsons 'who need to' be constantly e
discovered and embraced, Tt is in this latter area of corn~
crete 1ife experience that the challenge of the missionary
magis will most likely be more acutely- felt -by the Chris-’
tian Life Communities as they try to understand and 1live
their mission within the Church.

The mission of the Christian Life Communities is a wa
f sharing in the mission of Christ from within his Church
by lay persons, who wish to form themselves as Christians
according to Ignatian spirituality, based on the Spiritual
Exercises of Ignatius Loyola,and who therefore commit them
selves to live these Spiritual Exercises as a pedagogy of
life by becoming members of a Christian Life Community.

‘The five elements enumerated here provide the focal
points around which we can group some reflections on the
mission of the Christian Life Communities today. Beginning
from what is more general and shared with others, we shall
pass to what is more particular and specific to Christian
Life Communities within the overall life and mission of the
Church. ‘ ’

The Mission of Jesus Chrdist

Shaning the Migsion of Chnist in his Chunrch
Lay people in the Mission of the Church

The Tgnatian Undenstanding o4 Missdion

The Mission of Chrnistian Life Communities

Let us try to discover, as far as we are able, the
deeper meaning of these great faith-realities which consti
tute thé particular identity of Christian Life Communities
in their specific way of responding to the Gospel - lay per
sons, who live according to Ignatian spirituality, and who
consequently desire to express ever more effectively their
response with others and for others in better forms of. com
munity suited to discern more clearly and more freely bet-
ter and more fruitful paths of missionary service.




I - THE MISSION OF JESUS CHRIST

First of all, let us go back, or perhaps it would be
more correct to say let us go w1th1n to the  deepest source
of the truth about the mission of Christian Life Communi-
ties. This is the revelation which God once gave to man
historically in the person of Jesus Christ and his mission,
and which he continues to recall to us sacramentally and
spiritually, by means of external, visible signs and the
internal, hidden actions of his Holy Spirit, through every
generatlon and place down to the present tlme.

The Total Chnist

The mission of Christ, 1like the person of Christ as
the Word of God made flesh, 1is not to be limited to that
unique period of history, two thousand years ago, when God
walked among his own creation in the falle:n nature of man.
By the power of his resurrection Christ is always humanly
present in his person and -his mission in every generation
of men, for those who have faith. Furthermore, by the same
power of his resurrection Christ remains an event still
hidden in the future for all those who by faith look forward
to his final coming into the world at the Parousia, his
glorious coming at the climax of the world.

Christ in hlS humanlty>therefore is not only a memory
we find in history but also an experieénce in the present,




made possible through faith, and a hope for the future,
which manifests the true reality or substance of our faith
and, as it were, makes our faith visible to the world. A
very early formula of Christian faith teaches with great
simplicity this rich understanding of the total Christ, as
one who has a real existence and meaning for mankind in all
three dimensions of time, past, present and future. Jesus
Christ is the same.today,yesterday and forever(Heb, 13:8),
To put the same belief more directly by a slight paraphrase
we can say: Jesus Christ is always the same person, yes-
terday, today and tomorrow. ' '

Although an ordinary reading of the four Gospels in
the New Testament may suggest that they are concerned only
with the Jesus of history, as he once lived among men near
ly two thousand years ago, a more thoughtful reading of
them, especially if combined with some guidance to study
them more fully,soon begins to reveal to the eyes of faith
. not only the features of the historical Jesus of the past
but also, and even predominantly, the risen Christ,whom by
faith we can experience in the present and by hope expect
in the future. ‘

The four Gospels, therefore, like the rest of the New
Testament writings, are not simply historical writings
recalling the memories of what Jesus said and did during
his lifetime. The Gospels are also documents of faith, the
faith of the first generations .of Christians. They were
written by believers for believers, by inspired authors
within the first little Christian communities,formed in the
towns and cities at the eastern end of the Mediterranean
Sea in the first century. The authors of these Gospels
wished to communicate not only a record of what Jesus said
and did, but more significantly they wanted to share their
newly found faith in the full meaning and mystery of what
he said and did and, most of all, what he was in his own
person. ‘

Such a sharing would be impossible merely by reading
the written words of a human author,no matter how gifted. A
sharing in the full significance of Christ can happen only
by a living contact with Christ himself, risen and alive
(cf. Rom. 10:17). According to Christian belief, this 1iv-
ing contact with the risen and living Christ is made pos-
sible by the Holy Spirit,given to believers in baptism and




in other signs given within the Church ~(cf., 1 Cor. 12:3).
Tangible fruits in the present reyeal the activity of the¢
Holy 8pirit (2 Cor. 3:17; @Gal. 5:22-23). The sure hope
felt for the future life and fulness of salvation manifest
the gift of the Holy Spirit as the pledge and beginning of
that future already within us (2 Cor. 1:22; Eph. 1:13-14).

In the Gospels, as well as in the Epistles and other
writings of the New Testament, are to be found not only
historical facts shared about Jesus but also living falt{
in Christ as risen and present in human experience,enriched-
by faith. This sharing of faith, skilfully interwoven with
selected events and facts from thehistaricallife of Jesus,
is offered across the centuries to succeeding generations
of Christians by the first Christian communities. To read
the Gospels without faith, that is, without a real contact
with the enlivening action of the Holy Spirit,  is to miss
their major content and thrust.

‘To understand betterthenuﬁ31onw3fJesus himself ,which
is not only at the source of all Christian.mission in the
centuries after him but also remains always the continuing
core of Christian missioh in every age, we naturally turn
in the first place to the four Gospels of Matthew,Mark,Luke
and John.Each of the four evangelists describes the mission
of Jesus in his own characteristic way, and Paul gives us
even another way. Far from contradicting one another,these
five inspired authors of the New Testament by their var1ety’
of .approach and by the different 1light in which they see
Christ enrich our understanding of Jesus and his mission in
the world. They present complementary views of the mission
of Jesus Christ which must always remain a divine activity
< that surpasses any 51ngle human attempt, even an inspired
one,to grasp in all its fulnesstheprofound mystery of God
worklng as a creature in his own creation,

, Mark sees the mission of Christ as Good News,the real
ly Good News, for which the world has been waiting “and
which it so desperately needs to know (Mark 1:1; 1:14-15).
It is Mark alone of the four evangelists who actually calls
his story of Jesus a Gospel, or Good News,It is the Gospel
of the Kingdom of 'Cvd.The Kingdom of God is a phrase which
may not have much impact for us today when Kings have
largely dlsappeared from our world which seeks more demo-
cratic forms of government. Yet for the contemporaries of

‘- 15
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Jesus the Kingdom of God was a phrase full of meanirg. Not
only did'peoplg'.tyen have daily experience. of kings and
emperors in their lives,but for many centuries the Kingdom
?f Gof was an important theme in the great prophets of
srael. ‘ : '

From the great early prophets of the eighth century
down to the last of the 01d Testament prophets in the fourth
century, the Kingdom of God is an important theme. Isaiah
and Micah in the eighth century preach it(Isa. 24;23; Mic.
2:13; 4:7), Then in the seventh century we have Jeremiah
and Zephaniah (Jer. 3:17; 8:19; Zeph. 3:15). In the sixth
century, the time of the Exile in Babylon,there is Ezekiel
and the six Psalms of the Kingship of God genersdlly believed
to have been written at this time(Ezek.20:33; Pss. 47; 93;
96; 97; 98; 99).- Also in the sixth century we have Second
Isaiah (Isa. 43:15; 52:;7). 1In the fifth century there is
the prophet Obadiah (Obad. 21), and finally in the fourth
century there is Second Zechariah (Zech. 14:9},

Among the evangelists it 1is Matthew  who gives the
greatest emphasis to the Kingdom of God, which out of a
Jewish reluctance to use directly the name of God he calls
the Kingdom of Heaven (Matt. 3:1-2; 4:17; 4:23). Matthew
describes the mission of Christ in terms of the Kingdom
seen under various aspects. It is the central theme of his
Gospel. Luke, on the other hand,sees thé mission of Christ
more in terms of the salvation he brings 1into .the world
especially to the poor and needy (Luke 2:11, 14; 3:18-19).
For John the mission of Christ is essentially the communi-.
cation of life, the full and real life.which he also calls
Yeternal',since it is God's own life that is being offered
to men by Christ. This life can be received only through
faith. That is why in John’s Gospel the three key words
are life, belief and signs through which Christ offers the
true life to believers (John 3:16; 10:10; 20:31), Finally,
in the letters of Paul we have still another view of the
mission of Christ. For Paul, like Mark, Gospel is a word
explicitly used. For Paul Christ came to reyeal the Cbspel-
as the revelation of the Mystery of God's Wisdom and Power
(Rom. 1:16; 16:25-26; 1 Cor. 1:22-24; 2 Cor. 13:3; Col. 1:
26~28; Eph. 1:9; 3:3, 16-19). Because Christ’s mission was
to reveal a mystery that was also a power, Paul understood
the purpose of this mission as the redemption of men, or
justification of men, as he more characteristically called
it, leading to their final salvation in the future(Rom. 5:
"9-10; 8:24-25). - o ‘
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Let 'us now 1look more closely at the mission of Jesus
in the Gospel of Mark. At the very -beginning he calls it
the Gospel of Jesus as Christ and ds Son of God (Mark 1:1).
it has been often pointed out that the confession of Jesus
as the Christ by Peter, the leader of his disciples, at
Caesarea Philippi (8:29)and as the Son of God by the Roman
centurion at Golgotha (15;39), constitute two climaxes in
the Gospel of Mark. Matthew combines them in one single
confession (Mdatt. 16:16). The first half of Mark's Gospel,
therefore,ends with the recognition of Jesus as the Christ,
or Messiah, by the inner circle of his disciples, when the
outsiders failed to see this;the second half concludes with
his recognition as the Son of God by a gentile centurion,
when the glory ofhis divinity was least apparent to ordina
ry human vision. -

Though Jesus may not immediately be recognised by all
for what he is, the Christ and the Son of God,he is, never
theless, both from the beginning. While the designation |
"Christ" points morée to his mission in the world, the word
“Son" describes more the nature of his person. He is to be
the Christ for men as the Son of God.. ’

{1] Chaist, The title of Christ, or Messiah, means literal
ly the one ancinted with 0il for a mission from God.In the
01d Testament, kings were anointed (1 Sam. 10:1; 16:13),
priests were anointed(Exod. 29:7; Lev. 16:32),and at least
in a metaphorical sense prophets were also anointed{l Kings
19:16, 19; Isa. 61:1).This physical anointing with oil was
intended as a sign of a special task given them by God for
the people of Israel.They were God's representatives among
the people of Israel.In different ways they revealed God's
plan for Israel and made his will present among them in a
concreté and living manner. They were "Christs" of God,but
"the Christ" of God was still to come. ’

When Jesus finally comes and .is  alnounced as fhe
Christ,he is proclaimed as the one supremely sent by God in
a unique and unrepeatable manner.He is the one sent,or, as
we might say,‘zﬁe”missicnary from God to men. His task is
one never given to man before, 'a task which ¢could never be
given to mere man, however exalted. He was to reveal the
plan of God for men in its entirety so that all previous
divine revelation to Israel was included and surpassed in
him.In him also the will of God for men was made clear in a
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definitive and final manner, not only by his words and ac-
tions, but even more concretely in every aspect of his per’
sonal existence. This was possible for Jesus only because
. he was at the same time the Son. ' , '

{2] S¢n. VWhile the title of Christ expresses the task or
mission given to Jesus among men,the second title of Mark,
Son of God,expresses the persomal identity of Jesus in him
self. The uniqueness of the mission of Jesus as the Christ
is founded -in the uniqueness of his person as the Son of
God. What is significant about the title of Son is that it
expresses the divine identity of Jesus in terms of a rela-
tionship. This relationship is to God the Father. Jesus is
called the Son because he takes his origin as a person from
another, the Father, and also because he remains always in
an attitude of welcome and acceptance towards the Father.

Two other basic biblical descriptions of Jesus, which
are found in other parts of the New Testament,express this
same relationship of receiving.Jesus is called the Word of
God,reé~echoing truthfully to men what the Father first con
ceives in the hidden depths of God's nature. Jesus is also
seen as the perfect Image of the Father reflecting perfectly
in human form what God is in his invisible mystery.Without
wishing to convey any trace of inferiority in the Son to-
wards the Father, as we observe in all human sonship, the
biblical notions of Jesus. as Word or as Image, 1like the
biblical designation of Jesus as the Son, intend to empha-
sise the total relativity of Jesus towards the Father.This
constitutes the inner mystery of his person.Jesus is total
ly turned towards the Father, drawing all that he is equal
1y with the Father totally from the Father as gift.

{3} Senvant.Though Mark announced his Gospel as the Gospel
- of Jesus ,Son of God,the title which is the mast frequently
found on the lips of Jesus inhis own preaching and teaching
is paradoxically the Son of Man. By this it appears that
Mark wished to underline not only the human character of
the mission of Jesus but also his preference for a lowly
service.Jesus appeared before men as the humble Seérvant of
God. Such a gentle Servant of God was already foreshadowed
in the 01d Testament in the second part of the prophecy of
Isaiah (Isa. 42:1-4; 49:1-6; 50:4-9; 52:13-53:12). By his
attitude of total .service towards others and his complete
submission and readiness to accept faithfully all the con-
sequences of his divine mission, np matter how terrible,




Jesus .revealed his divine Sonship in human f s
humble service of others (Mark 8:31; 9:31; 10:32§m10?§5§?e

The service of Jesus in his missionary task is given
to him by the Father. At the beginning of his Gospel iHark
stresses the divine source of the mission of Jesus(1:;9-11),
Then he goes on to give in summary form the substance of
the early preaching of Jesus, This important formula is a
concise expression of the mission of Christ as envisaged
by Mark in his Gospel. ''The time has come and the kingdom
of God is close at hand. Repent and believe the Gospel'(1:
15). There are five elements in this mission of Jesus, as
interpreted for.us by Mark, and each of these calls for a
brief consideration,

{11 A Kainos. The mission of Jesus comes not by chance but
at a definite moment in history, chosen by .God in his pro-
vidence, with all the cultural and social characteristics
of that particular time and place.This particular time, or
Kainos as it is 'called in the Greek language, is not a
chance event but a time chosen and willed by God for his
intervention in history. At the root of the mission of
Jesus is the unbelievable entrance of the Creator into his
own creation. In his Gospel, John will describe ‘it as the
Word made flesh, but Mark sees it rather as the .secular
made sacred. God chose to use ordinary time to share what
was beyond time. Particular human circumstances with all
their ‘limitations and imperfections, 'that appear to be a
necessary consequence of anything particular, and with all
the evil that inevitably occurs through their abuse, were
taken by God to be the means of revealing definitively and
sharing to the full his divine plan for the human race.The
secular can communicate the sacred.Eternity can be touched
in time. Such is the way God hds surprised us in Christ.

[2) Good News. Gospel means good news. This is what Jesus .
brings the world in his mission. First, it is news.Second,

it is good, The full impact of this should not be missed.

What Jesus offers men is not a theory, not even a proposal

or nlan for the future. What he offers is a fact, the most
. startling of all facts. As any good journalist knows what
makes news are. facts and the persons involved in the
facts. .This is precisely what the mission of Jesus is. It

calls our attention to a fact and the person behind that

fact. It is, moreover, a fact that we could never have dis




covered through:any' other sohrce.’ We needed. to be toid,
and told by the Christ sent from God. ‘ )

Secondly, it is news that is not bad, like so much of
the ‘information given in our daily newspapers, but it is
good news. It is the supremely good hews. The only other
good news with which we could in. any mgnner compare it
would be life itself, When God created the world, and es-
pecially when he made man .and woman, he saw that it was
good. The goodness of life is a fact that we all can dis-
cover for ourselves., We all have a direct experience of
how good it is to live. Only persons who have been deeply
and repeatedly hurt at the core of their being lose their
hope in the essential goodness of life, What Jesus brings
to men is God's plan already in operation and already
being executed for the extension of mankind's life beyond
all imaginable limits. The mission of Jesus 'announced the
continuation, or better, the second stage, of the plan
which God had designed for all mankind when he created the
universe. What could be better news for us?

(3] Kingdom., The characteristic term used by Jesus, at
least at the beginning of his public life, to describe the
substance of the Good News he announced was the .Kingdom of -
God. The history of this phrase goes back to the early his
tory of Israel, when God freed his people from slavery in
- Egypt. It was foreshadowed in the kingdom established
under King David, foretold in various ways by Isaiah and
other prophets and eagerly awaited in the centuries before
the Birth of Jesus when Israel was subjected to successive
foreign rules, the Persians, the Greeks and finally the
Romans. Co

It is significant that Mark, 1like Luke (3:3) but un-
like Matthew (3:2), portrays John the Baptist as preaching
repentance but reserves the proclamation of the Kingdom of
God to Jesus alone (Mark 1:4?. By this Mark has insinuated
the uniqueness of the nessage of Jesus. Jesus did far more
than repeat what others may have.already said before hin.
He brought a new revelation and a new presence of God into
the world, ' o ,

‘The Xingdom of God announced by Jesus was the good
news, the great fact he revealed to men, This fact is,
first, the action of God for men, planned by him from the
beginning but only now being shown to the world and realized
in the mission of Christ. Only secondly, therefore, is the

X
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Kingdom of Ged a pface. It will be a place in the world
only where the action of God, which Christ revealed, ‘is
recognized and received by men. This ‘has already been
realized in Jesus but will find its first beginning and
seed in others in the Church which he founded, The Kingdom
of‘God,thereere?is God's 'specific aetign directed towards
all men in Christ before it is a recognizabl&"pﬁace’or vi-
sible institution of men in this vworld.It is this action of
God, offered to every man and woman who ever lives, that
is the great fact dnnounced in the Good News brought by
Jesus. ‘

] As the teaching of Jesus madé‘clear?,this'action of
.God, his reign or his rule,was not to be a4 domination frem
outside, as one man ordinarily rules another. The Kingdom
of God was a special kind of rule over man, an action that
was peculiar to God alone as the creator and giver of life.
It could enter man's life from within, consequently, not
curtailing the life and freedom he already possessed but
expanding it and elevating it to undreamt of heights.Other
authors in the New Testament would describe this specific
action of God upon man inother terms as the fulhess of life
for mankind, liberation,redemption, justification or salva
tion; given by sharing in the Holy Spirit of God in his
glory in his love. ' -

(4] Conversion,  The announcement of the great fact of the
Kingdom was the substance of the Gospel of Jesus. There
was more,however, in his message.His hearers were challeng
ed to repent,The English word "'repentance” fails to capture
the full meaning expressed in the CGreek word 'metanoia™
which Mark used in this passage. Mefa-noia literally means
after- or other-mentality or wag of thinking. It signifies
not only sorrow for past sims, but a whole new waﬁ of lock
ing at life.The hedrers of Jesus,therefore,were challenged
by him not only to repent, or turn fromtheir past sins,but
to change themselves completely and turn towards this Kingdom
of Cod offered to them.A radical change of heart was demand
ed,if héart is taken as a ‘symbol for the innermiost core of
man's person. Such a radical change of heart, or metarodia,
was only possible to 'a person through the action of God,
which Christ announced to be already there. By recognizing
and welcoming this actionofCod revealed in Christ and res
ponding to it with all ome's heart, a person positively
turned to God in a manner that called for & radically new
way of living. ‘ ' . :
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{5) Faith.The second challenge in the message of Christ to
men is to believe. The response to the Kingdom, called me-
tanoia, expressed in a desire for a radically new way of
living, is also the beginning of what we call faith. In
fact, it is not only the beginning but a necessary continu
ing constituent of faith authentically lived, a -

Faith, in its full biblical sense, 'is a response of
the whole person to the action of God. It involves not
only our head,in what we kuow by faith,but also our hands,
in what we do by faith, and most of all our heart, in what
we axre as persons by faith.A more limited and more precise
notion of faith, called theological faith, singles out one
aspect of this biblical faith, knowledge of truth and of
the authority of Cod revealing himself, as distinct from
the other dispositions of hope, trust, love for God, and
love for others, which are alsc essential parts of faith in
the broad biblical sense. ’ '

Faith,understood as a continuing response of the whole
person to God,is a simple movement ofman towards God under
the influence of his divine initiative.A full intellectual
comprehension of faith,however,is complex and never wholly
satisfies our minds. Faith, 'which is our human response,
under the influence of divine grace, to the mystery of God
revealing himself,will always share in some of that mystery.

The mission of Jesus,therefore, as présented by Mark,
challenges us not only to give up all illusory egocentric
attitudes but also to meet God in the total readiness. and
openness of sincere faith. In this way God enables wus to
discover his invisible action in the world as a mysterious
reality that is at once theological, christological and sa
cramental. )

It is theological,' because it always remains in its
source the action of God as- the personal Fdther of every
man and woman,which had been once and for all definitively

" revealed to the world in his Son, Jesus Christ. The hidden
action of God is a christological reality,not only bacause
it was first .revealed in Christ's historical 1life,but also
because it is infallibly continued for all time in the
Church, institpted by Christ, and is constantly enlivened
by the Holy Spirit which he sends. It is a sacramental
reality, because, through an invisible reality, God's ac-
tion is effected and is made visible through signs that are
perceptible to us. By the power of Holy Spirit, the Church




inher whole reality becomes a Kind of sacrament of Christ’s
continued presence and activity in the world, and this is
further particularized and made clear by the message which
the Church proclaims and the signs which it gives.




T




IT - THE MISSION OF THE CHURCH

If the mission of Christ in his lifetime was to preach
the Gospel of the Kingdom of his Father(Mark 1:15; Matt.4:

17; Luke 4:43; John 18:36-37)
from its first origins was
crucified Christ as the Risen
10:9; 1 Cor. 1:23-24; Phil. 2
Church did not err nor distort
by Christ to the world.On the

, the mission of the Church
to preach the Gospel of the
One and Lord(Acts 2:36; Rom.
:11). By preaching Christ the
or change the Gospel brought
contrary,the first disciples

after the resurrection of Jesus, and under the guidance
of the newly given Holy Spirit,came to a fuller understand
ing of the teaching of Christ, as he himself had promised
they would (John 7:39; 12:16; 14:26; 16:13-14). They were
given a deeper understanding of the Gospel he brought to
men, not only by his words, .but much more by his actions,
and most of -all by what he was in his own person. It was
God himself who revealed this new understanding to the dis
ciples of Jesus(Matt. 11:25~27).The Gospel which the Church
has preached from the beginning is the continuation of the
Gospel first preached in the world by Christ. The General
Principles of the CLC formulate the same truth even more
profcundly ,when.they define the Church as the place. "where
Christ is here and now continuing his mission of.salvation"
(GP. 5).

Mission is at the heart of the Church, for it consti-
tutes the inner reality and task given to her by Christ.
This is the clear teaching of the Second Vatican Council
and has become a kKey theme in the ordinary teaching of the
Church since then. Our present Pope Johrn Paul II frequent

25
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1y recalls the essentially missionary nature of the Church
in the course . of his many addresses in Rome  and when he
travels to.other countries, . He points to his own journeys
td various:places in the world as a concrete expression of
the missionary identity of the Church. His words during a
General Audience in St. Peter's Square on 21 Mdy 1980, af-
ter his missionary journey to Africa, are typical,

We owe this awareness to the Second Vg~
tican Counedl, which showed to {is deep
est noots, the theological signiflcance
04 the truth that the Chunrch is continu
atly in a state of mission. It cannot be
otherwise,since there constanily remains
in hen the missdion, that is,the apostol
4c mandate of Chnisit, . the Son o4 Cod,
and the invisible mission of the Holy
Spinit, who is given by the Fathenr fo
the Church and by means of the Church to
men and to peoples thanks to the cruci-
fied and nisen Christ...

The £ife of the Church L& a mission 4in
which, through the history o every man
and, at the same timé, thiough the his-
torny of nations and generations, the e~
tennal mysteny of God's Love reveafeddin
Chadist 44 developed and nealized,

Pope John Paul II is here expressing in his own words

~an explicit teaching about the missionary nature of the

Church in the Second Vatican Council. Two classical expres

sions of this,one in the Constitution on the Church (Lumen

Gentium] and the other in the Decree on the Missionary Act
ivity of the Church (Ad Genteal summarize this teaching.

The Church,endowed with the gift 0f hen
goundern and faithfully obsenving his pre
cepts of charity, humility and self~
denial,neceives Zhe mission 04 procladm
ing and establishing among alf peoples
the kingdom "of Christ and of God, and
4he 45, on eanth, the seed and the be-
ginning of that kingdom. (LG. 5)

The missdon of the Chunrch £ carnded by
medns 0§ that‘activitg'th&oagﬁ.wﬁic&,in
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obedience £o Christ's command, moved by
the grace and Loye of the- Holy Spinit,
the Chunrch hakes itself fully present to
all men dnd peoples in onrder fo Leédd them
to faith, freedom and the péace of Christ
by the example of its Life and teaching,
by the sacraments and the other means of
‘grace, (AG. 5) ' ’

The Apostolic Exhortation of Paul VI {Evangelfdii Nun-
fiandi} has given what is perhaps the most emphatic state-
ment of this important truth ‘about the essentially missioen
ary nature of the Church, After quoting a sentence from the
Deéclaration of the Synod Fathers at the 1974 Synod of Bish
ops, Paul VI expressed authoritatively in more detail the
implications of their teaching. ~

1t L8 with joy and consolation that at
the end of the great Assembly of 1974 we
heard these {LZuminating wornds:"We wish
’ Zo confiam once more that the task of ev
angelizing all people constitutes zhe
essential missdon of the Church™. 1t is
& task and mission which Zhe vast and
profound changes of present-day socie-
ty make all Zhe mone urngent, Evangeliza
tion is in fact the girdce - and yocaiion
proper Lo the Church, hen deepest iden-
tity. She exisits in ordei fo evangelize,
that {5 to say in oraden to preach dnd
teach, fo be the channel of the gift o4
grace, Lo reconcile sinners with God,and
to penrpetuate Chaist's sacriflce in .the
Mass, which L& the memonial o4 his death
and glorndous nresurrhécition, ‘ o

When the Second Vatican Council and the Popes speak of
the Church, they are explicitly speaking of the whole
Church., The command Christ gave to the Twelve to go out and
bring the Gospel to all peoples is valid for all Christians
though in different ways [Ad Gentes 5; Evang, Nunt, 13,15¢c,
27; c4. 66-721. ’ )

s

Born from Mission for Missig

To conceive the Church 'as missionary inher wvery nature
is to say that she .is Jlinked to the task of bringing the
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. Gospel of Christ to all men in her most intimate being and

in her wholé'reality'and‘actiyity.‘pEverything thé Church

does must in sofje manner be an expressign of her fiission-

ary thrust into the world of human absence and separation
from God. Her fidelity to Christ must in some way;be meas

ured and evaluated in terms of her fidelity and fruitfulness

in her missionary task. The Apostelic Exhortation of Paul

VI has developed in some detail what this clgse 1ink between

the Church ~and her task of communicating the Gospel con-

cretely means {Evang. Nuat. 715], o '

First of all, the Church was born from the mission of
Jesus. It was in the efforts of Jesus and the Twelve to
communicate the Gospel of the Kingdom of God to others that
the Church came into existence. What had already begun to
happen in a secret and obscure fashion during the histori-
cal life of Jesus came to completion at Péntecost when the
Holy Spirit came upon the Apostles. Moved by their preach
ing,hundreds of people quickly gathered around the Apostles
to form ‘the first Church, the primitive Church, and the
mother of all Churches, in Jerusalem. (Act 2:41-42),

Born from the mission of Jesus, the Church is in turn
sent by him ds a sign of his new presence in the world,The
sign, which the Church is, enlightens yet can be ohscure,.
Because shehas been sent by Christ and enlivened from with
- in by his Spirit,the mission of the Church c¢an properly be
understood  to prolomng and continue his presencé and his
mission in the world., TFor this reason also, the Church
would be contradicting her own nature, if she were to turn
inwards upon herself.Even the intimate life of the Church,
which consists in listening to the Word of God in faith and
in living together fraternally in love, achieves Its full
meaning only when it becomes. a witness provoking wonder
and change of heart in others, and a proclamation to them
of the Gospel. ‘ )

Though the Church - sent to continue the mission of
Christ is sent. to bring the Gospel to others, she begins
by being transformed hérself by the Gospel, As the commun-
ity of faith, love and hope,she must listen unceasingly to
the Gospel in which she believes,to the new commandment of
love, by which she lives and to the. reasons which the Gos-
pel gives her for hoping. As part of the world, she will
be tempted to worship the idols of the world and so will be
in constant need of hearing afresh ‘the Gospel by which she
lives. To evangelize others with credibility, the Church
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will always remain in constant néed of being evangelized
herself towards conyersign and renewal. Without such a
constantly renewed submission to Christ in hig Gospel, the
Church would quickly lose the freshness,vigour and strength
needed in her to bring the Gospel to others, ’

The. Church is a clearly defined place  in the world
where the Gospel, that Christ wishes to be proclaimed to
all men, can be found. This means that Christ has not left
his Gospel for the world only in the form of a written or
even verbal message. If he had done only that, the Church
would be only superficially linked with the Gospel and the
mission initiated by Christ in the worid. The Church would
then be something like a pipe,  through which the water of
the Gospel flowed from Christ to men down through the cen-
turies. ~ C ‘ )

The Church 1is something more than this., The Gospel
constitutes partof her living reality,both in her external
institution and organization and in her internal constitu-
tion and life,It is impossible to draw. 'a neat line through
the Church separating on the one side -the Gospel aspect of
the Church coming from Christ, and on the other side the
human additions to the Church coming from human ingenuity
and devotion or from human fallibility  and imperfection.
The Church and the Gospel forma concrete living whole that
cannot be dissected -into its divine and human constituents
so easily. The biblical ' comparisions of the Church as a
building being constructed by God, a field in which Christ
sows the seed,or a body into which God breathes his spirit,
affirm a vital union between the Church. and the Gospel.
This does not exclude the possibility of ‘the Gospel of sal
vation being also given to men outside the visible Church.
It does, however, mean That the Church in her concrete and
visible reality is the depositary,or natural matrix,of the
Gospel in the world, since the death and resurrection of
Christ. Consequently the very existence and reality of the
Chiurch depend on the Gospel of Christ continuing to operate
within her. ‘ ) - :

Finally,although the Church is the place or depositary
of the Gospel in the world, which she preserves as her 1liv
ing herjitage, this Gospel is not meant to bé kept hidden
within her. It is meant to be communicated to others and
shared with them. For this reason the Church herself sends
out evangelizers to bring the Gospel to those who have not
yet heard and accepted it. She puts on their 1ips the.Gos




pel,; which she has first carefully nurtured within then,
‘-not only as a thought in the mind but also 4 disposition of
the heart .and a whole way of living in the world. They are
sent not to preach their own ideas or even their own selves,
but a Gospel of which they can never be the absolute mas-
ters. Like the whole Church, those who & are sent by the
Church and given a mandate to preach the fospel, always
Temdin not masters but servants of the Gospel, which they
must strive to pass-to cothers with complete fidelity.

Stage §_the Chunch

‘Theé mission of the Church, which consists in bringing
the Gospel to men of all ages, has a twofold purpose. One
of these purposes is individual, the other is collective.
By communicating the Gospel the Church first seeks to bring
about an interior change and personal comnversion in indivi
duals ‘(Evang, Nusit. 18], A new world must begin with new
persons. New persons can only be formed from the inside.
It is in this sense that it may be truthfully said that the
mission ofi the Church .is to convert. This does not mean
to indoctrinate or to enforce a minimum of external confor
mity. It means to facilitate and be the instrument of that
radical turning to God and transformation -of heart which
only the Gospel, spoken directly and mysteriously to a per
son by Christ himself, can effect (Rom. 10:17). Conver=.
sion 1is the fruit of a living encounter with the living
Gospel itself. This is none other than the living person
of Christ. ' o

The second purpose of the Church in her mission is the
transformation from within of social structures and cultur
al values of communities and peoples (Evang. NunZ, 19-20)]
Ultimately,this will be done by persons living within those
societieés and cultures ,whe havebeen first interiorly changed
by the Gospel. In this way the Gospel eventually be-
comes inculturated within the lives of the communities and
. whole peoples. Until the Gospel has penetrated into the
corporate lives of people, it cannot be said to have been
fully and personally appropriated by individual persons.
It-is in this sense thatwe can speak of the evangelization
of cultures as well as the evangelization of persons.Though
the Gospel can never be completely identified with any par-
ticular culture and will always remain in some way indepen-
dent of cultures, mnevertheless, the life which the Gospel
proclaims is a new 1life for man in his concrete and social
situation. .Consequently, the building up of this life a-
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mong men cannot avoid using elements of human cultures and
social structures., These elements and, structures have, in
their turn to be regenerated by an encounter with the Gos-
pel, ‘and 'this cannot cccur unless the Gospel is openly pro
claimed and openly professed by individuals and communities’.

The twofold purpose of the mission of the Church, the
interior transformation of persons and the. inculturation of
the Gospel into their corporate life,is achieved by stages.
Already in the New Testament St. Paul mentions a series of
steps or stages in the communication of the Gospel by the
Church to people. Though he lists them in a reverse order,
St. Paul envisages six broad steps (Rom. 10:13-15). These
stages are: ) . .

1) mission from Christ,

2} proclamation of Christ,
3) hearing about Christ,

4) believing in Christ,
5) .calling upon Christ,

‘6) salvation from Christ.

In the Apostolic Exhortation of Paul VI on Evangeliza
tion in the Modern World {Evangelii Nuntiandi] three major
stages are described in the mission of the Church.

{1) Stage One. This stage might be called the proclamation
stage. It is a stage when the seeds of faith are being
sown (Evang. Nunit. 21-22). Within this stage, there is,
firstly, the silent proclamation of the Gospel, or the
wordless - witness, given by Christians to those among whom
they live their ordinary lives. This is already an initial
act of evangelization. It would be well, therefore, to
cease calling this silent witness to the Gospel a form of
pre-evangélization. The Gospel can be effectively commun-.
icated by such a silent witness of Christian living. Such
an initial act of sharing the Gospel can be directed towards
many different kinds of people : people to whom Christ has
never been proclaimed, people who are baptized but do not
practise, or people who are sincerely seeking someone whom
they cannot name. ’ :

Secondly,within this stage,we have the explicit preach
ing of the Gospel, when the witness of life is also pro-
claimed by the word of life. As explicit proclamation of
the Gospel means a clear andunequivocal preaching of Jesus
as the Lord of all. In addition to the proclamation of his
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' unlversal Lordshlp such an exp11c1t preachlngtafthe Gospe1 
must contain also the 1ife and teaching of Jesus and the mys
- tery of his life; death “and resurrectlon

Thirdly,this flrst stage of sowing the seeds of faith
in people's hearts is concluded by some form of catechu~
menate leading to the i'eception of the sacrament of Baptism.
This completes the first major stage in communicating the
Gospel. This initial proclamation of the Gospel, and a
first adherence by the one who hears it, occuples ‘such an
important place in the mission of the Church that it has
often been used as a synonym for the wholé mission of the
Church. However, this is only the first stage and consti-
tutes only one aspect of the mission of the Church to brlng
the Gospel to men.

{2} Stage Two. The proclamation of the Gospel reaches its
full reality only when it is heard, weélcomed and arouses a
genuine adherence in the one who receives it. 1In a sense,
we could say that the Gospel is not being fully proclaimed
until it is heard - by someone and received, This full ac-
ceptance and assimilation of the Gospel begins with Baptism,
the first of the Church’s signs or sacraments,by which she
incorporates new members to herself. This is the beginning
of the second major stage in the mission of the Church (Ev
ang. Nunt. 23).In. the sacrament of Baptism the one who has
welcomed the Gospel is joined mystically but really to the
person of Christ in his death and resurrection, and is at
the same time concretely incorporated by a VlSlble entry
into the communlty of bellevers.

After Baptlsm which is a 51gn of transformatlon the
new. Christian beglns to share 4in the other signs of the
Church. There is espec1a11y the sign of Penance, by which
he renews and restores his radical conversion to "God.Above
all, however, there is the Eucharist, the greatest of all
the‘signs in the Church by which the life within a Christian
is nourished and strengt{enedand,grOWS. This second stage
of the mission of the Church.could be called the sacra-
mental stage.-

{3] Stage Three, The final stage in the mission of the
Church is the apostolic stage. In this stage the individ-
uvals of communities which have been evangelized go on to
bring the Gospel to others. Thls stage has been called
“the . touchstone of evangelization™ (Evauga Nunt., 24). The
"apostolic initiative of the individuals and groups who have



http:cOll)mun:1catl.ng

committed themselves to the Cospel and heen baptized is
the ultimate test of the effectiveness . of the mission of
the Church, The Gospel "has:fully penetrated only where
persons have becone apostolically- active, 'and agents them-~
selves in the missipnar¥ service of the Church. This is
the supreme expression of the love of God, which the Gos-
pel pours into our hearts through the action of the Holy
Spirit given us (Rom. 5:5b)}. To bring the Gospel to anoth
er 1is the highest expression of that love for our neigh-
bor which the New Testament teaches is insepdarable from
true. faith in the Gospel of Christ (John 13:35;Gal. 5:6b;
James 2:17).The true disciple of the Gospel is the apostle
of the Gospel. ‘ ‘

One important aspect in the mission of the Church which
is frequently overlooked by many is the variety in which an
adherence to God through faith 'can exist among different
‘people. This variety 1in faith includes not only differ-.
ences in faith among individuals,on account of the special"
personal qualities that give to each person acertain unique
ness. . It also includes more generic differences in faith,
which. are not the same as those cauSed by the neces-.
sarily intimate and personal nature of faith. Taking into
consideration these more generic variations,. we may pro-
fitably distinguishwithin human.experience four main kinds
of faith. All these kinds will, of course, involve in
some manner a personal -response to God's personal initia-
tive towards men. I

(1) Seecular Faith, This somewhat paradoxical expression
might be employed’ to describe a sincere attitude of open-
ness to the whole mystery of life,where life is understood
to be something greater than and distinct from one's own
individual control over it, A person with such a faith
readily acknowledges the centre of his 1life and personal
existence to be outside his coritrel and in some way other
to himself. His submission to this "other'" and his ready
acceptance of this situation, when coupled with a hopeful
and sincerely felt optimism about life and the future,mani
fests a kind of basic faith. An accompanying openness and
acceptance towards others confirms the presence of such a
basic faith in a persorn. Love for others always remains
the ultimate test of faith (John 13:34-35), ’

An individual with this basic kind of faith responds
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hopefully to life, as something given to him and something
fundamentally good, Since many people who manifest in them
selyes signs. of this kind of -faith often appear to be with
out ‘any religion or any explicit recognition of the sacréd,
this fundamental level of faith may be legitimately describ
ed as "secular faith", -

{2) Retigious Faith. VWhen people come  to recognize that
life is not metrely some blind impersonal force in the world,
but is something with a personal source and centre,to whom
they can relate personally inmutual knowledge and freedon,
the primitive disposition of openness towards the 'other",
found in basic, or secular, faith, becomes more precisely
defined. A personal divinity is now acknowledged as the
source of mankind's life and destiny, by whatever particu-
lar name that personal source may be known. There are many
such names in existence among the pedples of the world :
Vishnu, Shiva, Yahweh, Allah, Father, etc. Religious faith
exists, therefore, whenever people belieye in z personal
. God, that is,a God whom they can know and who can be known
in a personal manner. This personal manner of relating to
the divine gives rise to religion, in which people freely
submit to God, as distinct from superstition,in which they
attempt to control and manipulate God. .

(3) Chaistian Faith. The third level of faith is religi-
ous faith, but religious faith of a special kind. In Chris
tian faith a person believes not only that Géd is persondl,
but. also that he has freely chosen to enter history and
appear within his own creation as a.creature; in the man
. Jesus Christ. Qutrageous and blasphemous as this often ap-
pears to many people who are not Christians - and one must
live for some time with non-Christians to appreciate the
sincerity of their sentiments -~ nevertheless, this is the
- truth asserted in Christian faith. Christian faith holds
that - the mighty Lord of the Cosmos actually walked this
earth as a man during a certain period of histoery,

{4} Catholic Faith, Catholic faith, the faith held in the
Roman Catholic Church, in the Eastern Orthodox Churches,
in certain parts of the Anglican Church and elsewhere, is
the faith that claims tobe the authentic and full Ch¥istian
faith willed by Christ for mankind., In such a level of
faith people believe in an institutional and visible asso-
ciation of men and women called the Church. They believe
in the Church not merely as the body founded by Christ and
the place in which, along.with many others,people manifest
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their belief in Christ. They also belieye in the Church
itself as an object and goal of faith, This is possible,
of course, only insofar ‘as Christ himself in his risen
Lordship can be truly present and really dctiye within the
humian visible structures and actions of the Church. This
* is precisely whdt Catholics believe happens in the true
Church of Christ, through the divine presence and action
of the Holy Spirit. ’

This fourth level of faith involves a sacramental view
of the Church,which accepts that the mystery of the divine
reality can be really signified and active in and through
a visible human reality., Such a wview of the Church is, of
course,part of the explicit teaching of the Second Vatican
Council. The Church is described as the universal sacra-
ment of salvation (Lumen : Gentium 9,48). She is this sacra
ment of salvation for all mankind because she is a sign
and instrument of the union and unity given by Christ -
union with God by faith,and unity with one another by love
(Lumen Gentium 1). I

From the point of view of Catholic truth, these four
kinds of faith also constitute four levels of faith in an
ascending order of objective value. Such a point of view,
however, should not be interpreted too rigidly, We should
not exclude the possibility that an objectively lower level
of faith might exist concretely within a particular indi-
vidual as a subjectively higher response to God.This would
mean for such a person a closer union with God than may ex
ist for individuals ‘at an objectively higher level of faith,
One cannot be too categorical when discussing the  way God
enters into the personal lives of individuals, .







IIT - THE MISSION OF THE LAITY

The Second Vatican Council was, above all, a council
about the Church. It presented what was for many a radical
ly new view of the nature of the Church,Yet the Council was’,
in fact,doing no more than to restore with a fresh clarity
the primitive and traditional view of the Church. This tra
ditional view had to a considersble degree been obscured
for many in the Catholic Church during the centuries of
defensive reaction to European Protestantism, which began
with the Counter-Reformation by Catholics of the sixteenth
century. .

The sixteenth century Protestants, in general, empha~
sized the Gospel of Christ as an invisible reality receiv-.
ed by individuals through personal faith in Ged. In doing
this,they could obviously point to St. Paul who in his Let
ter 'to the Romans had done the same (Roém., 1:16-~5:11). Yet,
unlike St. Paul,they not only left in the background other
aspects, but positively denied that the Gospel of Christ
was anything more. The equally essential vdsible reality
of the Gospel was discardéd as a distortion of the Gospel
and merely a succession of human accretions. Yet,until the
time of the Reformation in the sixteenth century, this vi-
sible and historical aspect had been traditicnally accept-
ed bi the Church as part of the reality of the Gospel given
to the Church by Christ, and willed by him. It is under-
standable how the reaction of Catholics, in defending the
visible andhistorical aspects of the Gospel given by Christ
to his Church, would tend to emphasize the things denied
by the Reformers - and thereby lose a clear appreciation of
the truth they were affirming and underlining.

Right up till the time of the Second Vatican Council,




. held from 1962-1965,the standard teaching on the nature of
the Church among Cathglics follo&ed‘substantiallvfthe‘pers
pective of counter-reformation guides like the Jesuit St
Robert Bellarmine who.lived from 1542-1621,In that perspec
tive the Churchwas envisaged primarilyias a visible society
in the world with the powers given to its priestly leaders
to teach, to sanctify and to govern the faifthful. Such a
view of the Church tended inevitdbly to be static rather
than dynamic, seeing the Church as a social state rather
than a mission to men. Most Catholics instructed in their
faith before _the Vatican Council would have been taught

this understanding of the Church.

In such a view of the Church,there is hardly any scope
for understanding the Church as essentially outward moving
and missionary, since it is portrayed in a static manner,
as a social state, rather than in a dynamic way, as a mis-
sionary thrust of the Gospel into areas of unbelief. More-
over, and this is more to our discussion’at . this point,
this static view of the Church also reduced lay persons in
the Churc¢h to passive receivers of the powers to teach, to
sanctify and to govern exercized for them by the hierarchy.
Christian life, for Catholics, was to be found primarily
at the altar or in the cloister. Those who lived a secular
life in the world, doing the ordinmary things that ordinary
péople do, were considered, at least implicitly,to be liv-
ing a diminished form of Christian life, a kind of second-
class response to the Gospel.

In these less defensive times since the Vatican Council,
when a more Christlike attitude of appreciation and accep-
tance 1is growing among all Christians in the ecumenical
climate, we Catholics should be ready to acknowledge jog-
fully and thankfully the truth in the Gospel which the
Reformers of the sixteenth century rediscovered with such
enthusiasm, For Protestants, the glory of the Reformation
was that it restored to ordinary secular life, lived by
lay persons, the holiness and fulness of the Gospel that
had formerly been held as the special possession of the
hierarchy or kept hidden in the cloisters of monks and

" nuns. The Reformation sought to restore the dignity and
Christian value to the various activities of secular life
which were rightfully theirs as fruits of the Gospel of
Christ. ) ’

Catholics in our time do not wish to forsake the Gos-
pel truths which they have maintained intact for so long.




They have no, wish to deny the essentially visible and-
corporate aspect of the Gospel as it is lived in the Church
by Catholics, No:.are‘they~preparedrto forsake thé& éssen-
tial ~truth that Christ intended Teaders ‘for his Church,
not only ‘in the first generation but 'in all generations
of Christians. ‘Catholics believe that Christ wanted these
leaders to have power directly from hin to serve their
Christian brethren by teaching them, by sanctifying them
and by leading them as visible expressions of his own per-
sonal presence in the Church at all time. Nor do Catholics
wish to see denigrated the powerful witness to the radical
nature of the Gospel in people’'s 1lives and the essential
mystery of the Gospel, which religious men and women,
vowed to lifelong chastity, poverty and obedience, offer
in the Church to the world. ‘

Yet, Catholics should be the .first . to admit that in
the post-Vatican situation they are beginning to re-possess
as their own truth the insight of the Reformers into the es.
sential role of the laity in the mission ‘of the Church’
This is 'doing no more than to make one's own again an
important aspect of the teaching of the Second Vatican
Council on the nature of the Church. This is not to pass
from a kind of clericalism into a kind of laicism. Rather,
it is to perceive <correctly the essential -but differing
roles of priests, religious and lay persons within the
life of the Church. : !

The contemporary teaching of the Church on the role
of the laity in the mission of the Church is found basi-
cally in the documents of the Second Vatican. Council, The
two primary statements of this are two chapters in the
Constitution on the Church (lLumen Genifium), the Second
Chapter on the People of God and the. Jourth Chapter on
the Laity (LG 9-17, 30-38). Then there is the special
Decree on the Apostolate of Lay People [(Apostolicam Actuo-
sitatem) which takes up in more specific detail the role
of the Laity in the mission of the Church, : Finally, there
is the Constitution on the Church in the Modern World
{Gaudium et Spes], the document which, though it is rot
the most fundamental or the most important document of the
Vatican Council, is universally regarded as the document
which most typically captured the spirit of the Second
'Vatican Council. It has been called "the portrait" of Va-
tican IT. In its First Part, the first chdpters, which




‘deal with Human Dignity, Brotherhood, and Secular Activity
respectively, call for special attention from lay persons
(GS. 12-39). 'In the Second part, there are fiye chapters
which treat successively five major dreas of life where
lay persons individually and collectively are constantl

challenged and faced witg'critiCal decisjons;Marriage, Cu

ture, Economic and Social Life, Politics and World Peace
(65 47-90). Key elements in this . authoritative ‘teaching
were reaffirmed in the Apostolic Exhortation of Paul VI,
Evangelization in the Modern World (Evangelfii Nunitianddi).

In the many references of Pope John Paul IT to¢ the
role - of the laity in the mission of the Church, in his
frequent addresses and writings,we have ample confirmation
both of the truth of this basic teachingon the role of the -
laity in the mission of the Church, .and of its iImportance
today. A few examples of his teaching reveals his fidelit
to the doctrine of the Second Vatican Council, and at the
same time summarizes much of that teaching for us.

After - the fashion of Ledven they are
called to wonk {4on the sancitification
of the world from within, beginning
with thein own families.(To a group of
Indian Bishops, 31 May 1979). ~ = -

Every Lay Christian is therefore an ex
trhaondinany wonk of-God's grace and L&
called to the hedights of holiness,Some
times,Lay men and women do not seem 1o
appreciate to the {ullf the dignity and
the vocation that L& theins as Lay peo
ple. No,  there is no such thing as ant
"orndinary Layman", for all of you have
been called Lo conversdon Lhrough the
death and nesunnection of Jesus Chriskt,
(To Lay People in a Homily at Mass in
Limerick, Ireland, 1 October 1979).

The great forces which shape the wonld
~ politics, +the masa mediq, scdience,
technology,cultune, education,indugstry.
and wonk-anre precisely the areas where
Lay people anre specially competent Lo
exencdze theix mission. (Message for
World Communicdtions Day,18 May 1980} .
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You, the Laity, punsuing a vocation 04
holiness and Love, " have a particulan
responsibidity fon the conseeration o
the wondd, Thirough you the Cosped mus
reach all Levels of 4society, {Nairobi
Kenya, 6 May 1980). o : ’

1§ the testimony which {5 expected of
the fayman && that of seculaxity, ac-
tion ALn tempornal. affains, ‘then the
testimony conndfural to Aeligious Life
in general, and to eveny neligiqus ix
particular L& that of tZe'Beaiitudeé,
Lived in everyday £ife. (To Religious
Men in Sao Paolo, Brazil,3 July 1980).

The fLayman it,by definition,a disciple
and fofllower of Chnist, a man of Zhe
Chunch present and active at the heart
0f the wornkd,to manage temporal reali-
ties and ondain them to the Kingdom of
God. {(To the Bishops of Brazil,10 July
1980) .- ! , ’

In this last-mentioned address given to the Bishops
of Brazil during his visit there, John Paul II went on to
list six items in particular which the laity should expect
to find in the priestly service given to them by their pas
tors. They have a right to expect from their pastors
1) nourishment for their faith, ' ’
2) certainty ' with regard to the teachings of Christ and
of the Church, ’

3) spiritual support for their lives,

4) firm guidance for their role¢ as Christians in the world,

5) "legitimate amount of freedom for their commitment in
temporal affairs", ) ' )

6) '"help and encouragement to be laity without the risk
of clericalization; and they 1likeyise -expect their
pastors to be fully such without risks of laicization”.

Barlier,just a few months after his election as Pope,
during his first missionary journey to Mexico,John Paul IT
had stressed ‘the characteristic role of the laity in the
mission of the Church. He did this towards the end of his
important address to the Bishops of Latin America, gather=
ed in Conference at Puebla. Pope John Paul TI,again follow
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ing the doctrine of Vatican II, emphasized the prior role
of the laity over that of priests and religious in the pro
motion of justice and in the implementation of the Church's
social doctrine. The passage is worth quoting in full.

Particularn care must be given to form-
Ang a so0cial conselence at all Levels
and An alf sectons. When injustices
grow worse and the distance between
nich and poor increases distressdngly,
the social doctnine,in a forn which i4
creative and open to the broad fields
04 the Chunch's presence, must be a va
Luable instrument  for foamation and
action.This holds good particulanly. fon
the Laity: "it i& to the 'iaity,“.tzoug&
not exclusdively to them, ihat seculan
duties and activity ‘property belong"
[GS.43)., It is necessary to avoid sup-
planting the Laity and to study seniously
just when centain forms of supplying
fon them netain their neason for exisit
ence. 14 it not the ALaity who ane
called, bz reason of thein vocation in
;he Chunch, to make their contnibution
Ain the political and economic dimensions,
and to be effectively present in the
safeguarding and advancement of human
nights?

The - Second Vatican Council considered the Church,
firstly, as the mystery of God, shared in the threefold
relation of Father, Son and Spirit, entering into the
world. The Church is seen, first of all,in the perspective
of this mystery, which is the entry of God into.the world
not only as the Creator of all but now as the Sayiocur of
all. By this mystery is to be effected the union of all
men to God and the unity of all men among themselves. This

“mystery, begun in the person of Jesus, is continued in the
Church. For this reason, the Word made flesh is a kind of
fundamental "sacrament” of the mystery of God in the world.
So also, the Church through her union with Christ, as her
once and for all founder and her continually present and
active Head, is likewise a kind of '"sacrament” of the hid=




den‘my§tery of Christ, that is, a sign and instrument of
salvation.’ for all men, in the sense of a personal union
with God and 4 fraternal unity among themselves,

. This mystery, which is identical with the v151ble mis

sion of Christ £rom the Father into the world, and which
is continued, by Christ's express will and the internal
infusion of the Holy Spirit, in the .visible mission of the
Church, is also Kingdom of God as Jesus. proclaimed it in
his own lifetime. This Kingdom is not identical with the
Church, though the two cannot be separated. The Council
envisaged the Kingdom as a reality that was more extensive
than the Church in space and time. A proper grasp of this
truth is important for abalanced understanding of the role
~of the laity in the mission of the Church.

The Vatican Council gave specific teaching on this
relation between the Church and the Kingdom of God{LG.5-6).
The Kingdom of God was revealed in the person of Christ
himself, not only by his words and deeds but by his very
person in the world. By his proclamation of the Kingdom he
began the Church.This Church is not tobe totally identified
with the Kingdom, but is, on earth, the seed. and beginning
of that Kingdom. The Church is given the mission by Christ
to proclaim and establish the Kingdom among all peoples.
While she slowly grows to maturity, the Church must contin
ually look into the future for thé completion of that King
dom. The Kingdom has become completely identified with a
human reality only in the person of Christ in his risen and
glorified state.

Because the Church is ingeparable from Christ,her 1liy
ing Head, the Church is inseparable from the Klngdom. This
necessary union between the crucified and risen Christ, in
whom the Kingdom of God is now completed, and the Church
on earth,in whom the Kingdomis slowly growing to maturity,
is concretely taught by the Council in the biblical compa~
risons which it employs. The Church is like a sheepfold of
which Christ is the gateway (John 10:1-10).The Church is a
vineyard, tended by God (Matt. 21:33-43). The Church is a
cultivated field, tilled by God, or.a building being con-
structed by him (1 Cor. 3:9). The Church 1s the Brlde of’
Chrlst {Eph. 5:26; Rev. 21:2, 9}. )

The Kingdom, then, whlch is the saving action of God
offered to men, is God’s action before it is a human place
in the world where this action is welcomed and received by
faith. This is of great significance for the ldity of the




Church. Their proper sphere of activity is the secular and
human reafities,so many of which have not yet submitted to
the Kingdom and been enriched by this saving action of God.
By their familiarity with the many visible signs of the
Kingdom which are given in the Church, lay persons can
grow continually in their sensitivity +to the more subtle
manifestations of the Kingdom in the secular world (GS.38-
39, 45).At some times it will be the actionh of the Kingdom
as a first invitation to people, at other times it will be
a presence already welcomed and active in persons, Such a
readiness and skill in discerning these more subtle signs
of the Kingdom in the secular world are essential factors
in the missionary role of the laity.

In the Second Chapter of the Constitution on the
Church (Lumen Gentium),the Vatican Council proposes afresh
for Catholics -another basic perspective of the Church. (LG.
9-17). We have just considered the view of the Church as
the sacrament of the mystery, given in the First Chdpter,
In the Third Chapter, there is the more : familiar view,
at least . for Catholics in recent times up to Vatican II,
of the Church as a visible society organized in a hierarchi
cal manner. In these three chapters, therefore, the Second
Vatican Council has provided three major perspectives of
the reality of the Church which complement and enrich one
dnother. ’ ’

Because of their relation to Christ, Christians be-~
come the people of God. Since Christ 1is the Messiah of
God,they will also share inhis gnointing with the Holy Spir
it and become the Messianic People sharing his mission, 'a
most sure seed of unity, hopé and salvation for the whole
human race” (LG 9). The origin of our English word "lay"”
was the Greek word ™laos". This word signified the holy
people of God in the Rew Covenant of Christ, who were no
longer holy merely by the election of the 0l1d Covenant,
as Israel was. The "laos" were the holy people of Christ,
made holy by him through the three great sacraments of the
new life which Christ gives to his disciples. There is the
sacrament - of water, which signifies the first giving of
the 1living union with Christ in his dying and rising.
There is the sacrament - of oil, which signifies that the
1ife already given is strengthened and beautified by the
full infusion of the Holy Spirit. There is the sacrament
of bread,which signifies the ongoing nourishment and growth




of that living unionwith Christ in a Christian.Our English
word "lay"today has come to have exactly the opposite meaRn
ing of the original Christian use of this word. A "lay"
person today is the uninitiated one, who lacks qualifica-
tions and skills in some area of professional competence.
In the Church,it had come to mean merely omne who was not a
cleric, nor a religious. We need to recapture the original
positive use of this word.

Firstly, lay persons in the Church, 1like clerics and
religious are by their state directly ordered to holiness
and heavenly things.This has been brought about sacramental
1y, through the three great sacraments which initiate the
Christian life in persons: Baptism, Confirmation and Eucha
rist. Though lay persons possess only a limited function in
effecting the means to life in Christ,which the Church has
been given by Christ,they possess the fulness of the Chris
tian 1ife itself. Along with the whole Church, they share
in the essential messianic functions and powers of Christ as
Priest (LG. 10-11, and 34), Prophet (LG. 12, ‘and 35), and
King (LG. 13, and 36). The Vatican Council on this point
quoted ;the beautiful lines of St. Augustine, written more
than fifteen hundred years ago. '

When 1 am frdightened by what 1 am fon
you, then 1 am consoled by what 1 am
with you. For gyou 1 am the bishop,with
you 1 am a Christian., The finst {4 a
function, the second a grace;fthe finst
a dangen,the second salvation (LC.32).

Secondly,lay persons in the Church are the ones whose
proper role is the concern for the inwardness of the ordinary
things of this world (LG.30~31).If God remains the primary
cause of all things,he has planted in all created things a
secondary kind of power to cause things. It is the proper
role of ‘the laity to look for the truth of this secondary
causality in the things of this world. It is proper to the
task of lay persons to show a care for the secularity of
things.All of these things come from God originally and are
meant to be directed back to him ultimately.A religious or
a cleric might be pardoned a certain insensitivity to the
value of secular things. Religious are concerned primarily
with the mystery of God as the source and goal of all things;
clerics are coricerned in the first place to employ the means

‘
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of salvation which Chrlst left to his Church.A lay person,
however, is the specialist in the secular. If the priests
act in the person of Christ, the Christian lalty are the
soul of the world (LG. 37- 38) ’

The mission, therefore whlch is proper te lay persons
in the Church, is firstly to be the witnesses and living
instruments of the saving 1life of Christ at all times,
and, secondly, to be the special ones in the Church who
show. a particular care for the secular, called to Become
part of the Kingdom. Besides this twofold mission, there
are also two other current roles of lay people in the mis-
sion of the Church (LG. 33)

Frequently, 1lay people of the Church are called in
various ways to a more direct form . of cooperation in the
. apostolate of the hierarchy. This form . of lay apostolate
was common in the years before Vatican II in the various
forms of Catholic Action. Such forms of the lay apostolate
are, of course,still valid and vigorous in different parts
of the Church.Pius XII at one time expressly declared that
the Marian Congregations were genuine forms of Catholic..
Action. However, this kind of lay involvement in the mis~
sion of the Church requires always a special mandate from
the ‘hierarchy,since it touches the means of salvation which
derive from the special powers of the specifically prlestly
service in the Church.

Finally, lay people can be appointed by the hierarchy
to offices in the Church or to liturgical functions, which
are not strictly proper to lay persons:but- are~occa51oned
by some special spiritual need or by a lack “of suitably
ordained ministers. Extraordinary ministers for Holy Com-
munion might be an example of this. What is important to
‘remember in these functions, however, is that lay persons
are assisting the ordained leaders of the Church in something
that'isnot their strictly proper role but generously accept
ed on account of the needs of the Church.

The mission of the Church exists at all of the variocus
levels on which the Church lives her life and mission.
There is the highgst level of the universal Church over
which the Pope presides. Then there 1is the area covered
‘by a national or regional Conference of Bishops. There is
the diocese over which the bishop presides. . There is the
parish, or Church which normally gathers with the priest
for the celebration of the Eucharist.The basic unit iIn the




Church is the family,which can become "a domestic Church",
in the language of Vatican II and in the teaching of the
Church since then (LG. 11; Evang. Nunt. 71). Between the
family and the parish, there are various expressions of
the Church in different groups and communities. TheSe are
formed for various purposes,such as prayer,charitable work,
social involvément, religious instruction, etc. It will be
normally in the Church expressing herself at the sub-paro-
chial and family levels that lay persons are most likely
to be active within the Church. = o

- Lastly, let us attempt to sketch with some temerity a
_possible way of comparing and contrasting the different
roles of Clergy.Religious and Lay People in the mission of
the Church. Lay persons, together with religious men and
women who solemnly commit themselves to live the Gospel in
a radical way, belong to the life of the Church. This is
always the fruit of grace brought about by the action of
the Holy Spirit who is sent by Christ.Lay persons constitute
the Church as men's fellowship or community with God and
with one another. In this sense they are the Church.

Yet 1lay persons are not born into the Church. They
have to be made into Church. This is done through the sa-
craments. The Church, then, in some way makes her members.
The means to make the Church were given by Christ,and these
means constitute the otheér aspect of the Church which pre-
cedes the community and fellowship of members. These means
are' only for the sake of the Church as a community, to
build, strengthen, repair and foster the growth of its
members. The totality of ‘these means were instituted. by
Christ and form what is usually called the visible or hierar
chical structure of the Church.Only certain members of the
Church are appointed by Christ to exercise these means for
building the Church and forming fellowship with Christ, by
acting in the person of Christ. This is the role of the
clerics, or ordained members, in the Church. Initially lay
persons themselves, they always retain their fundamental
Christian layness, as we saw St. Augustine teach. Yet they
are appointed to a service of the Church, in which they
are empowered to act in the name of Christ teaching, sanc-
tifying and leading his Church. By this function, they dif
fer essentially from the other members of the Church, for
they now represent Christ in the Church not only as a new
life in the world but also as a new means to cause-this
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‘life in the world. It is good for all to remember that the
Church was Mary before it was Peter. The Gospel was a si-
lent presence in Mary before it was a proclamation on the
lips of Peter. o

The role of clerics 1is, then, primarily a service of
the Church.This means it is inwardly oriented toward build
ing the 1life and mission of the Church from within,through
the means of grace. Some clerics may be secular, some reli
gious, but they all possess as priests the primary task of
service for the community. Lay persons, on the other hand,
primarily represent the life of the Church, This is a life
meant to be shared with every man and woman in the world.
Also by the secular nature of their vocation, 1lay persons
are in constant contact with ordinary people in the world.
Lay persons, therefore,are the natural missionaries of the
Church,who carry her Christ-life in their own persons into
every possible human situation and experience.

The religiolls, who profess to live the Gospel by ra~
dical commitments to chastity, poverty and obedience, also
live the Christ-life of the Church in their own persons.
Their concern,however,is to live this life in its complete
ness, not only as it is partially on earth but also as it
is yet to be revealed in heaven. This is what is called,
theologically, the eschatological aspect -of the Christian
life. Religious, then, as they live the Christian life,
have their primary concern for what isnotyet in this world,
but” is still to be revealed. They live radically by the
hope of the Gospel. If lay persons look primarily to the
earthly, or secular, aspect of the Christ-life, religious
look primarily to the heavenly, -or sacred, aspect of the
Christ=-life. Yet it is the one Christ-life, 'and so there
canbe no real conflict between them,but rather anenriching
complementarity. ' ’

By way of concluding this section and at the risk of
over~simplification,” we could schematically represent the
Church as an inverted triangle thrusting into the secular
world, represented by a circle.The laity would be the shad
ed portion which is common to the triangle and the circle,
and they are moving continually into the rest of the circle.
Religious could be placed in the, unshaded part of the
triangle,and their movement is primarily downward into the
rest of the Church.The priests,as priests, are represented
by the three sides of the triangle. Their concern is the
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structure of the Church,the méans by which she lives;and so
their movement should be mainly inwards towards the service
of the community. '
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IV - THE IGNATIAN UNDERSTANDING OF MISSION

Ignatius is the man of the magis. This is the key to
uhderstand him and his ideals. By this we mean not merely
the natural disposition or ambition of Ignatius, which of
itself could be simply an expression of an overweening hu-
man pride. The magis in Ignatius was a grace, the fruit of
his becoming totally possessed by Christ and filled with
the sentiments and the fervour of his heart. It was a gift
constantly given to him, mnever his own possession. When
Ignatius asked others to pray for the mag<s in the greater
knowledge, the greater 1love and the greater service of
Christ, he always presupposed in a person a strong natural
disposition and desire for something more in life. What he
asked them to seek in prayer,however, was a grace. It was
.the grace which flowed directly from the heart of Christ
into their own, filling them with a thirst for the magis,
which Christ as man had been the first to feel.

The magis of Ignatius and his constant. orientation
towards. apostolic service are expressedin all the facets of

his 1ife, his spirituality, his ideal of community and his
understanding of mission.

{1] Spinituality. Spirituality for Ignatius~ ‘meant not an
ascetical effort to escape from the body andmaterial things
.inté a world of the so-called spirit. This was part of the
Gnostic ideal in the early Church and a heresy -Christians
in all ages have constantly been tempted to adopt. Spirit
uality for Ignatius,as it has always been in the mainstream
of Christian tradition since biblical times, meant a way




of responding to the Holy Spirit of God and making one's
own the holiness which is the gift only God can give to
men. In simple terms, "2 spirituality is a way of respond-
ing to the Gospel. It is a way of living the Gospel. This
is done not only with our soul but w1th our whole person,
soul and body,

Ignatlus first lived hlS splrltuallty, in his own re~
"lationship with God before he shared it in the Church as
his charism or gift for others. Ignatius sought to know
Christ and to respond tohis Holy Spirit by an ever-increas
ing familiarity with him in everything he did. Ignatius
was not a monk, although early in his life he had felt
strongly drawn to the monastic way of 1ife and the seclusion
which it offered for a life totally given to God. He had
discovered a different way of growing spiritually.He sought
to respond to Christ andbe filled by his Spirit,not by liv
ing apart from men in . a cloister or in a hermitage, but by
living close to men,among men, 1n the ordinary c1rcumstances
of their lives. C

"The characteristic Ignatiidn form of prayer,therefore,
is not prolonged prayer in seclusion,even though he may have
done a lot of this himself and may have asked it of those
he directed in the spiritual life.The characteristic prayer
oflgnatluswas what he called"Contemplation and Action" or,
as he called it also,"Finding God in A1l Things".This is not
the fruit of splrltual schizophrenia, 1n‘wh1d1wekeeponeeye»
on God,as it were, and one eye on earthly things.Nor is it
the frultnmrelyxafpsychologlcal persistance.Itis the grace
of experiencing the faith and love of the Gospel ina special
manner, the Ignatian manner.The contemplatlve in action is
one who in his love and concern for the service of others can
remain totally submissive and committed to God in Christ,
even when he is not fully conscious of this. It i% some-
thing like the feeling people have when they are doing some
thing for another persen whom. they love very much.

{2} Community. Like Ignatian spirituality, the Ignatian i-
deal of communlty is also closely linkedwith action.In his
pre-Jesuit days in Paris, where he spent seven years studg"
ing theology at the university, and later in Venice an
Rome after his ordination as a priest, Ignatius found many
friends. He formed many warm, personal friendships with peo
ple, especially with those to whom he had shared his own
kind of spirituality by directing them through the Spirit-
ual Exerc1ses. In particular, among these, he referred to
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his "nine friends in the Lord".

With him,-all of these, while still lay persons, had
vowed poverty and chastity before God and agreed together
to go to the Holy Land, where they could work and live for
Christ and eventually die there.When this proved impossible,
because of the political situation of the time,they offered.
themselves to Pope Paul III in Rome for work anywhere.Only
then did they begin to think of forming themselves into
some type of more stable and permanent community, which
gave the Church eventually the first Jesuits.These''friends
in the Lord" from the beginning of their relationship,even
when it had no definite structure, until they became the
Society of Jesus, saw themselves as “a community for dis-
persion", as they later called themselves. Their companion
ship and community 1life together were ready to experience
periods of long absence from one another -in their work for
others, trusting that they would be held together by spirit
ual bonds and by their affection for one another. -

They also formed  together a discerning community,
seeking together to find the magis in the more urgent, the
more universal and the more fruitful apostolic works. The
famous community discernment, or "Deliberation’, of these
companions at Rome in 1539, which lead. them to a decision
to form themselves into a new kind of religious order in
the Church, was spread over several months. During the day
they would go about their work in Rome, and at night they

"would meet and discern together. '

{3} Mission. It should never be said that Ignatius consid-
ered spirituality and community purely in terms of means to
the apostolate.In his eyes they were clearly values in thenm
selves. Nevertheless, they were always séen by him in the
perspective of amissionary service to spread the Gospel to
others. Sharing in Christ's mission to bring the Gospel of
God's love for men into the whole world was the characteristic
Ignatian ideal.He had communicated this tohis first compan
ions in his pre-Jesuit days, when they lived together for
many years as a community of deeply committed lay persons.
Later,when the new Society of Jesus was born,he wrote firmly
into its First Rule or "Formula'this primary perspective of
mission.. ‘ ' ) ’

The Ignatian saying that is perhaps best known, and
considered to be characteristic of him, 1is an expression
of the magis in mission. Ad Maiorem Del GLoriam, For the
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Greater Glory of God is a m13510nary ideal for Ignatius.
Glory, for him, is a strong word and in his mind was close
ly associdted with the word service.  Glory, the revelation
of God's 'powerful action, which called forth praise from
.men, was given to God by the apostolic service of bringing
his Gospel into the 1lives ef others, either as a first
belief or as a deepened belief. In much of the writing of
. Ignatius, the glory of God and the service of men,by bring
~ing them the Gospel, are practlcally synonyms for the same
concrete Treality. The Gospel service of others was the
glory of God. ' .

There are two sets of Ignatian Rules for Discernment
in his Spiritual Exercises, together with what are, in rea
lity, a third set of rules for discernment, Rules for Feel
ing with the Church. The former are meant mainly for use
within the Spiritual Exercises, at a time of prolonged com
munity discernment by a group, or in periods of personal
prayer,when an important decision or choice is to be made.
Those setswof rules help to ensure that the decision is made
according to Gospel values and is not motivated only by
self-interest or expediency. The third set of rules, which
are also really rules for making right decisions and choices,
are meant for use outside the Spiritual Exerc15esorprolong
ed périods -of formal prayer. They are ideally suited as
handy reference points for the busy apostle, when he seeks
to discern the w111vofChr15t and Gospel values in concrete
,situations of the one's apostolate or mission.

For Ignatius, the discernment of the concrete mind of
the contemporaryChurchwas just as necessary as the discern
ment of the interior movements of the spirits or sentiments
in the hearts of men. Ignatius was authentically Catholic
and fully traditional in the way in which he understood the
mission of the Church. or his own more personal missions
from Christ.He was firmly convinced of the composite nature
of the missjon which Christ transmitted to his Church
from the beginning. Ignatius knew "how the Son first sent
the apostles to preach in poverty and how afterwards the
Holy Spirit confirmed this by giving them his Spirit and
the gift of tongues, and so how, with the Father and the
Son sending the Holy Spirit, all three persons confirmed
-that mission" (Mon.Ignat.Const. 90-91)., Ignatius, in his

characteristically involved and laboured way of writing,

here makes clear how the internal and mystical mission of
Christ to his Church must always be taken in the context
of the external and historical mission he gave to her.
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This balanced appreciation in Ignatius of the composite
nature of the mission of the Church,at once.a visible man-
date externally and a mystical missioning from within,made
him extraordinarily significant and effective in the Church
of the sixteenth century, when it was confronted by a Pro-
testant reductionism throughout northern Europe.He becones
equally significant in our own contemporary Church, when a
polarization has developed within her,among Catholics them
selves in their efforts te bring the Gospel truth to others’,
The whole attitude of Ignatius towards mission reminds us to
day that we cannot indulge in akind of Catholic reductionism.
This happens when we reduce our mission edithex to fidelity
in external and visible factors in the Church ox to a fidelity
towards the internal promptings of the heart, individually
or collectively discerned. We must take into account both
aspects.of the mission of Christ continued inhis Church, if
we are to experiencé it integrally.

Pedagogy _of_Life

The Spiritual Exercises of Ignatius Loyola form the
base and beginning of a Christian Life Community, and an
authentic experience of these Exercises is the major pre-
requisite for entry into a Community. The CLC has grown to
realize how much the Exercises outside the time of retreat
also provide a way of life. They furnish "a pedagogy of
life’. They make available constantly means for deepening
spiritual insight and intensifying faith, a way of discern
ing more perceptively together as a Gospel community of
friends, and a powerful motivation for more genercus and
apostolically more fruitful involvement in the mission of
‘the Church in the world. They become a pedagogy of life,
therefore, for CLC spirituality, community and mission.

It has become more evident that the Spiritual Exerci-
ses are not simply a once in a lifetime event. They are
also a journey which a group K must travel to become a com-
munity as CLC., They set in motion a growth process which
individuals must continue * to experience in their every-
day lives, after they have completed the Exercises. They
provoke apostolic action not as something ddded to the’
experience of the Spiritual Exercises but as their natural
continuation, within one's own relationship to Christ and
with the on-going _ support and mutual encouragement. of
their Community. Their CLC community discerns with them,
so that apostolic action will not be merely "action taken™
but "discerned service" for others. ({See artficle o4 Jost
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Gsell, Progressio, Manch 1979).

The experience  of the Spiritual Exercises of Ignatius
is, basically, one very effective and proven way of per-
sonally experiencing ' the Gospel of Christ. To experience
the Gospel means, in very simple terms, a personal experi-
ence of God's love, by faith in him .and by.our 1love for
others. These two human dispositions,divinely given through
grace, faith in God and love for men, were recognized from
the beginning of Christianity as central to the Gospel ex-
perience (1 Thess. 3:6; 5:8; 2 Thess. 1:3; John 13:35; 1
John 3:23). They also seem to be identical with the two
great commandments which Christ himself gave to his disci-
" ples (Matt. 22:36-40). :

During the last General Assembly at Rome in 18979, a
brief description of the Spiritual Exercises was shared
with you in which the likely growth in the personal faith
of - the retreatant was followed through seven different
stages, according to the plan of Ignatius. This gradual
development of one's personal faith in God, revealing him-
seélf through the Gospel of Christ, was suggested to be one
helpful way of understanding and analysing the Spiritual
Exercises as the source of an authentically Ignatian Spirit
uality. ' . . )

Here, we might attempt, again very briefly and schema
tically, a similar analysis of the Exércises to discover a
genuinely JIgnatian understanding of Christian Mission. A
description of the same seven stages in the Exercises,this
time not in terms of developing faith but in terms of develop
ing love for others in the heart of the retreatant, might
prove a helpful method of coming quickly and simply to the
Ignatian understanding of mission. '

{1) Love {rom God. In the initial stdge of an Ignatian re-
treat, which is technically called the Principle or Founda
tion, the retreatant is confronted with the mystery of God
planning in Christ the-destiny- of-mankind and the whole
world. This for the retreatant can be of a first awakening
to the reality of God's love in the world. As ‘a person op=
pens to the mystery of this love, he is touched by it. It
begins to enlighten his mind and stir his heart. The re-
treatant comes to realize, or at least, to a deeper reali-
zation that the 'life he possesses originates in love,an im
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mense personal love creating the world for men and prepar-
ing their vocation.In this love is the beginning and source

of all mission.

{2) Healing Love. In the next stage of the retreat, which
is the beginning of what Ignatius technically <¢alls the
First Week, the retreatant discovers the personal inadequa
¢y and emptiness of his life without the healing love of
God. He can do nothing really for his own development or
the development of others. Filled with a sense of his own
helplessness, there is no panic or despair. His sense of
personal neediness has come to himin and through the deeper
realization of the nature of the divine love which touches
<him. Any lack of fulfilment has its roots in his self-cen-
tred efforts to live as if there were no such divine love
being offered to him. The néw realization of his own lack
of value and nothingness, in his isolation from God, makes
him want to cling more closely to this ever-present source
of his own life and fulfilment, The need for God's love is
now felt more fully and more concretely in the heart of
the retreatant. His desire for this healing love begins to
grow dramatically. - His desire for closer involvement with
this divine love becomes urgent,as already this.love begins
to work its healing effects in his heart. - ’

{3) Fongiving Love After the experience of the nearness of

healing love and its first healing touches, the retreatant
moves into the consideration of God's mercy and forgiveness.

His experience of a radical change of heart (Metanodla) is

the effect,often deeply felt and dramatic,of this merciful

forgiveness by God.By the 1light and power which floods the-
human heart, through a forgiveness that is divine and defi
nitive,the retreatant begins to turn with all his heart to

the source of this mercy and love.This is God's own heart.

The retreatant will normally begin to feel strong desires

for the future, to find the only source and centre of his

life in this love,so gentle andaccommodating yet so strong
and challenging.He begins alsc to look with more attention
and love upon the image of the Crucified. His living now
becomes responding, as he opens more and more in gratitude

to the source of his new living. ~Unlimited response to

unlimited love does not appear altogether impossible.A new
kind of experience of love is growing in his heart. For-

giveness enables God's love to become also, and to he felt
as, our love for others. ' S

[4} Vvisible Love. The retreatant continues to explore this
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new love kindled within him, even as this love continues
to grow in his heart., He comes to realize that it was only
through the cross of Christ that God's forgiving love could
reach him in this real way.Now, as the rétreatant moves in
to the second major stage of the Spiritual Exercises,which
‘Ignatius called the Second Week,he looks more fixedly upon
Christ. Who is he? What did he do? What is he doing? What
does he ask? : '

The persconal concern and human love of God, made man
in Christ, is considered more deeply. Above all, the re-
treatant begins to understand that Christ «c¢alls him. He
wishes to associate him as one of his disciples and apostles
with his task and mission in the world, and to have him
serve in simplicity and lowliness. The love of God is now.
perceived more concretely as the concrete person and mission
of Christ coming among men. A total offering to Christ,for
which he asks,will be identically a generous readiness and
availability to share in his mission to men. Mission to
others 1is understood now not only as something rooted in
God's love for men. It is .something really and concretely
continued in the world, in and through Christ's mission,
and through the activity of the disciples whom he calls and
sends out as apostles to share in his mission from the Fa-
ther.

(5) Concretely Revealed. God's love in Christ is not only
an invitation to mission.It is also a concrete program and
approach towards mission. Christ calls his disciples and
apostles inall ages to aparticular way of entering into his
mission.It is the way he himself walked duringhis own life
time.It is the way of poverty,with its consequent weakness
" to control and manipulate others by force or coercion.It is
also a way of hiddenness, disregard, and even scorn and
insult. It is a way, finally, of total humility and depend
ence, firstly,on his Father through faith and,secondly, on
all those around him through love.The mission of Christ is
concretely and personally appropriatedby the retreatant in
the central key Ignatian meditations of the Exeércises.These
spell out the actual way one concretely shares in the mis-
sion of Christ. ’ .

The Two Standards show the values which must be adopt
ed by a person who accepts to go Christ's ~way. The Three
Classes are a test of one's sincerity and readiness to make
such a commitment to Christ's mission and his way.Finally,
the Three Degrees of Humility test the affective quality of
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our love for Christ and his mission, Ignatius desires that
the retreatant will become .totally. -involved in Christ and
his mission on all three levels: understanding, freedom and
affection. o ‘

{6) Way o4 the Cross. Ignatius devotes the whole of the
third major stage of the Spiritual Exercises to the Passion.
His insistence that the whole of the Passion of Christ
should be covered, no matter how short the retreat may be,
underlines the importance which he attaches to the experi-
ence by faith of the mystery of the Cross. This mission of
Christ involved him directly in the Cross.No one who shares
the mission of Christ can expect to escape the Cross. In
the meditations on the Passion, the retreatant experiences
something of the terrible power of divine love to stir op-
position and resentment in sinful hearts. Terrible yet not
terrifying, for the suffering in which the retreatant is
asked to share is the suffering of Christ, a brother, the
man like us in all things. ' ‘

A surrendeér to the passion of Christ, as part of his
missionary way, will never have the same isolation and
loneliness which it had for Christ himself.As the redeemer
and first~born of our race, he bore his passion alone. For
Christ,his passion and death on the cross was the inevitable
climax of his lonely, personal mission to bring God's love
into a world that was sinful and selfish. As long -as the
"world remains sinful, and the heart of man locked in his
own self-sufficiency or self-seeking,all those after Christ,
who respond to his call and generously share in his mission
to bring the Gospel to men, must be prepared for the path
of suffering which Christ walked. But they will never walk
that path alone. ‘

{7] Way o4 the Spirit.Suffering was not the end of Christ's
mission. His work did not end with his death. Rather, his
death was the real beginning of his mission. In the final
stage of the Ignatian Exercises,the retreatant is asked to
contemplate the great central mystery of the resurrection of
Jesus. The core of the Gospel is not death but life. It is
not bad news, but good news. What men did to Christ in his
death was bad news,but what God did for Christ inhis death
transformed it inte part of the Good News. In the resurrec
- tion God gave to man for the first time the fulness of the
new life, which God had desired to give mankind from the
beginning. Only in Jesus had God found a man who would
freely allow God to give him that gift.It was Christ's free.



http:himself.As

welcome of this gift that had 3 hi o
to the cross. g . led him through the passion

The interior gift of the dynamic Spirit was given to
Christ in its fulness - at' the resurrection. When he began
to share this gift of the Spirit with his disciples,Christ
constituted the final movement in’ theé realization of God's
love in the world,and the climactic stage of the Exercises.
Divine love has now become human love completely, “in the
risen Christ. What has been achieved in the one man,Jesus,
is now made possible and available to all other men..It is
only the interior gift of the Holy Spirit from Christ,which
makes complete the sharing of the disciples and apostles of
Christ in his mission from the Father. Without the gift of
Holy Spirit, <Christ's invitation to share in his mission
would be nothing more than an invitation to imitate him.
No matter how dedicated such an imitation might be,it could
never become the real thing, the actual mission of Christ
himself continued in the world. .

Just as God was,in Christ,loving and saving the world,
so now Christ, in his disciples, continues to love and re-
deem mankind. The one who lived as a man, and died shame-
fully as a man on the cross, now lives gloriously as a man
in the fulness of the gift of the Holy Spirit,and from his
glory in heaven he can share in this Spirit with the rest
of us as the pledge of a similar future glory for us. It
is by docility to this Holy Spirit of Christ that the love
and freedom, which he first brought into the world, can be
experienced by all men. This love and this freedom are not
only a promise or a message on the lips of teachers. They

are also things concretely felt in the hearts of witnesses..

{Rom. 10:9; 2 Cor. 3:17; Gal. §5:22-23).

- The structure of the Ignatian Exercises makes it clear .
that this sharing in divine love by men and women, and in
the freedom it brings, through the gift of the Holy Spirit.

of the risen Lord, constitutes the core reality of the mis =

sion of Christ. This mission is continued and prolonged
in the world by his disciples and apostles. For this rea-
son, the Ignatian Contemplation on love, the final prayer
of the Exercises, could, it seems, be also described as a
Contemplation on Mission.

Love and Missdion

From this short analysis of the Spiritual Exercises




of Ignatius Loyola, considered as seven stages in the ty~
pically Ignatian development of a retreatant's faith in
Christ, we have been able also to discern a corresponding
debelopment of the love of God in the heart of the retreat
ant. This love from God, always new and creative in its.
source, progressively enters the heart of the sincere be-
liever. It then continues within him, in a human manner,
its creative and redeeming movement onwards towards others.

Through faith, the love of God, without ceasing to be
God's love for us,can become also our human love for others.
In its highest expression, our human love for our neighbor
becomes the missionary service of sharing the Gospel-life
with him. Con$tantly moved interiorly by the love of God
towards love and service for others, we move increasinly
upwards to the full Gospel~-life already present in mystery
in the Church,and osufwards with increasing fruitfulness in
sharing the Gospel of salvation with all whom we meet a-
round us.

The V.inece fedipsum, "Conquer yourself", of the Exer~
cises {n.21)} must always be understood within the wider
and deeper perspective of Ignatius : the untiringly creat-
ive initiative of God's love. When this love touches and
stirs human hearts and is. welcomed there by faith, it crea
tes our love for the neighbor. Furthermore, it continues
to remain, as it.were, the core of that love, while it is
gradually formed into the missionary thrust of the People
of God, Christ's Church, bringing his Gospel to all the
world. Self-conquest, for Ignatius, was no stoic form of
self-mastery which could be achieved through asceticism and
will-power alone. It involved a self-emptying in faith,
possible only to those who have begun topenetrate the great
mystery of the Gospel, God's love for us all in Christ.

Mission, in the authentically Ignatian sense, is fund
amentally the creative love of God given to the world in
Christ. As the Word of God made flesh,Christ came to share
this love from God with all mankind,in and through the gift
of the Holy Spirit. The direction or line of love is from
God, through God made -human in Christ, to those who offer
themselves totally to him by faith for his mission, and
from them to every man and woman of all time. This line of
love is also the line of mission.
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V - THE MISSION OF CHRISTIAN LIFE COMMUNITIES

The Preamble of the new General Pr1nc1p1es of the Chrlsg
tian Life Communities insist that these Principles are al-
ways to be interpreted by the Spirit of the Gospel and the
interior law of love (GP. 2). A right understanding of the
mission of the CLC, therefore, would not be possible with-
out first situating it within the light of the Gospel and
the love of God which the Gospel proclaims.

The Gospel was first proclaimed by Christ, the great-
est of all evangelizers,who was in his own person the ulti
mate expression of the Gospel which he proclaimed in his
words and deeds. It is to Christ, then,that we first look
ed in our search for a proper understandlng of the mission
of the Christian Life Communities. Since Christ has now
moved from this earth into the mystery and glory of his risen
1ife, we had to look also at .the Church. The Church,as: the
fundamental sacrament of Christ's presence and activity,re
mains always the contemporary sign and instrument of Christ' 5
mission in the world. Because the CLC is for lay persons, .
it was necessary to have some basic understanding of the
‘role of the laity in the mission of the contemporary Church.
Finally,since the CLC is for lay persons who desire to live
the Gospel in the Ignatian way, we tried to discover some-
thing of the Ignatian understanding of mission, especially
from the Spiritual Exercises.

In the 1light of all this,let us now try more directly’
to understand the special character of the mission of the-
Christian Life Communities in the Church of our contempo-
rary world. In our efforts to determine more specifically
the contemporary missionary character of the CLC, it is
important to remain sensitive to the signs of the tlmes in
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herent in the history, especially the recent history,of the
CLC. Since the establishment in 1953 of a World Federation
of what were then called the Sodalities of Our Lady, the
role of General Assemblies at the international level have
become increasingly significant.  The earlier Assemblies
were concerned with the renewal and adaptation to modern
times of the lay form of Ignatian 1life in the Church. This
concern was greatly intensified after the Second Vatican
Council. The Assemblies were then occupied with the crea-
tion and general acceptance ‘of the new General Principles
of 1967, which took the radical step 6f altering the name
from Sodalities of Our Lady to Communities of the Christian
Life, or Christian Life Communities.

The last three General Assemblies have made very sign
ificant contributionsto the authentic understanding of Igna
tian mission in its lay form. The sixth General Assembly
of the World Federation at Augsburg in 1973, while affirm-
ing the CLC as "a community at the service of the libera-
tion of all men", insisted on the Spiritual Exercises of
Ignatius Loyola as the'priority of priorities'for the CLC.
The Assembly at Manila in 1976 defined the vocation of CLC
in the Church tobe "Poor with Christ for a Better Service".
The eighth General Assembly at Rome in'1979 made a definite
option to work deliberately “Towards a World Community at

" the Service of One World".

CLC spirituality is the characteristically lay expres
sion of the Ignatian way of responding to God's love and
of committing oneself entirely to Christ and his mission.
On the other hand, CLC mission is.the lay form of the Igna
tian way of giving oneself to others by a service which is
primarily concerned with bringing to people the Gospel.Yet
both this spirituazlity and this mission are offered, are
formed, and are exercised within the CLC community.

It is, therefore, in the kind of community which the
CLC generates that the characteristically CLC spirituality
and missionary service become acdtual, or practical reali-
ties. Community in the CLC has to become the visible sign
or expression both of spirituality, which is primarily an
‘interior reality of the heart, and of mission, which is
primarily a service to be performed for others in the fut-
ure. Community, for the CLC, is the immediate and visible
reality of the CLC, Community is like the "sacrament' of
the CLC. 1In this sense, community is the key to the CLC,




since it gives, in the practical order,entry into both its
spiritual and missionary dimensions.

The way a Christian Life Community operates, then, is

.of the highest importance for its mission, and will to a
large degree, determine this mission. At this point, we
can perceive at once the missionary significance of the de

cision taken at the last Assembly in Rome to work towards

a world community for the CLC, which would be bound more
closely than the present world federation of Christian Life
Communities currently is. Such a deeper expression of CLC
community at the international. levelwill surely facilitate
a missionary service that will be more universal and so more
effective, It should also facilitate greater flexibility
among individual Christian Life Communltles, more creativi
ty and increased availability for missien.

The number . of members in a community will have mis-
sionary significance.So alsowill the kind of members sought
for the community : of similar ages or of differing ages,
of the same sex or mixed,of similar intellectual standards
of widely differing, of similar professional occupation or
differing. All these factors -are already determining the
quality of the missionary service which a particular com-
munity will be likely to offer. As a community builds it~
self, invites new members,and seeks ways to deepen its own
formation, the missionary perspective must be kept in mind
at all times. Whether the community may be conscious of it
or not, the quality of a CLC community is-already determin
ing the quality and kind of missionwhichit can undertake.,
This will hold|true for any corporate mission the communi-
ty may undertake,but it will be true also for the missions
whichnmmbersw¢11 perform as individuals, with the encour-
agement and discernment of the community. :

Likewise,the place where a particular community chooses
to meet, the normal length of their meetings, and the fre-
quency with whic¢h they meet together as a community, these
things will have consequences for the mission of the group.
The things done at meetings, the activities scheduled, the
amount of struc¢ture, or lack of it, wused at the meetings
of a community are already determining - to a high degree
the kind of missionary service that is likely to be chosen
as well as its apostolic effectiveness., For the sake of
missionary fruitfulness alone, quite apart from other rea-
sons,the style and structure of a CLC community should be
often reflected upon explicitly and prayerfully discerned,
both personally by the individual members, and corporately

o
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by the community as a whole. Community. for the CLC must
always be an agent towards mission,never an end in itself.

The primitive CLC community may be considered to cen-
sist of Ignatius and his '"friends in the Lord” in his pre-
Jesuit years. At that time, they were not religious, but
lay persons who had all been through the Spiritual Exer-
cises. They were seeking together better ways of serving
the Lord. Gradually their identity as a group developed.
As they became more aware of who they were and what they
wanted to be, certain features in their community emerged ~
more clearly. What had drawn them together in the first
place were the great personal love for Christ felt by each
of them, which had grown from the experience of the Spirit
ual Exercises, and the great desires which each felt to
bring Christ into the lives of others. :

Six elements may be singled out in this early communi
ty of the "friends of the Lord", They were an ecclesial
community, devoted not only to the Gospel, but to the Gos-
pel as it was concretely lived in the Church governed by
the Pope and the other pastors. They were a dispersed com
munity, which did not live together and was happy to live
physically separated from one another for the sake of their
missions. They were a disceaning community, helping and
assisting one another to find a better service of the Lord
suited to each one's character and opportunities.They were
an obedient community ,which sought the will of Christ through
others, especially those holding authority in the Church
or State. .Later, of course, when they chose to form them-
selved into a religious body, they made vows of obedience,
which implicated them in a life of obedience, not only in
regard to their apostolic missions but also in the many de
tails of their daily l1life together. They were a pooa com-
munity, and they often had to beg not only money but bread
for one another. Finally, they were a Marian community,in
which, both in the personal lives of each member and in
the corporate 1life of the community as a whole, Mary was
placed naturally and spéntaneously beside Christ. She was
inseparable from both their spiritual and missionary rela-
tion to Our Lord. The missionary implications of these
six elements are obvious enough. =

What is the essential quality in missionary action
that is lay? Ordained priests in the Church are sacramen-
tally sent by Christ to minister to his brethren, to be
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etc.' Members are to be prepared and formed for apostolic
service, "especially in their daily environment". CLC com-
munities are especially for those "concerned with temporal
affairs".. Their response is to Christ calling "from with-
in the world in which we live” (GP, 3). The spirituality
of the CLC is especially linked with "the revelation of God's
will through the needs of our times". It alsc disposes per
_sons to “whatever God wishes in each concrete situation of
our daily existence", and it prepares them "for seeking
and finding God in all things" (GP. 4). The Church is to
be understood "as the place where Christ is "here and now
continuing his mission of salvation". In the CLC, persons
must be particularly sensitive to ''the signs of the times",
in order to be able to meet Christ "in all men and all sit

uations". They are to be concerned for 'the problems and
progress of mankind", alive "to the situations in which
the Church finds itself today’, and ready for ''concrete

personal collaboration” in-building the Kingdom of God(GP.
5)." The CLC commitment must always be '"to.a particular,
freely chosen community", as "a concrete experience of uni
ty in love and action',and must include in some manner "the
ecclesial communities of whichwe are part(parish,diocese)"
(GP. 6). It is '"the temporal order" that has first claim on
CLC missionary efforts towards renewal and sanctification.
The practice of the "Revision of Life'" is to be applied "ey
en to the most humble realities of daily life.” The struc-
tures of society demand the discernment of a CLC community,
and it should give attention to removing "differences be-
tween rich and poor within the Church" (GP. 7).

All of this indicates a strong emphasis on the fZived
quality of life and on the immediate¢ experiences of the var
jous fluctuating situations and changing events of life,
which are the stuff of ordinary human living. This is ne-
cessarily part of the secular kind of life, in which lay
persons of the Church are invelved during the major part of
their lives. The religious ~and, to a large extent, the
clerics also of the Church live their lives ina controlled
environment. There, either the total atmosphere of life,
or the service generally being performed, is directly de-
rived from or related to the Gospel and its values.lLay per
sons, on the other hand, do not have such direct control
over their lives,nor do their lives usually have such clear
and evident 1links with the Gospel and religious values.
They have to submit to the conditions of life as they find
them. They must do the work they are called to, either by
their own interests or by necessity, to support themselves
and their families. ,
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For lay persons, religion has to be an interior atti-
tude and a customary mode of behavior. ' Otherwise, it is
pushed to the periphery of their lives at best or,at worst,
is left aside altogether. If lay persons try to live the
Gospel like religious or like priests,they will necessarily
have to neglect their duties in life and responsibilities
. towards others.Moreover, such attempts would be more like-
ly to produce a kind of superficial or artificial series
of religious activities, unconnected with the main affairs
of their life,! rather than genuine Gospel living. Also, "
by comparison with religious or priests, they -would nor-
mally appear as second~class in their "religious' or "holy"
attempts to live the Gospel. :

Certainly there needs to be “religious" and "holy"
times in the lives of all Christians, when the holiness,
inherent to all Christians, is expressed extermally and in
a corporate fashion, "especially in welcoming and respond-
ing to the-:sacramental actions of Christ. Without such ex-
ternal assistance and mutual support, consistent Gospel
living would be extremely difficult. The normal way, how-
ever, in which lay persons of the Church are meant to live
the Gospel 1is the "lay'" way and the '"secular" way, rather
than the "religious" or "sacred" way. In fact, the lay way
should be recognized as the genuine religion of the Gospel.

In the religion of Christ, it is the person who is
holy. Things, places and times are only holy because of
their relation with holy persons. The lay person, by his
very layness, can witness to this truth of the Gospel, the
holiness of a person possible in any situation of life.
Likewise, 'sacred things are ultimately for secular things,
to make life holy,as Christ is holy and all those are holy
who share his life.Lay persons, then,by their véry layness
and secularity,can witness,in their own persons and habit-
ual ways of living, to what the Gospel is all about. This
places lay persons in the forefront of the mission of the
Church,to bring the Gospel into the actual lives of people.’

Marian Missdion

The only principle in the Preamble and First Part of
the General Principles, that makes no mention of concrete
circumstances or actual secular situations, is the eighth
principle. This is the special principle which deals with
the role of Mary for the CLC. This is very significant.
Perhaps there is still an unresolved ambiguity for the Chris-
tian Life Communities in the way they have formulated their




relation to the Virgin Mary in this eighth princ¢iple. Has
devotion to Mary, in practice, remained peripheral in the
CLC? In a contemporary teaching of the Church on Mary, the
Apostolic Exhortationon Devotion to Mary{(Marialis Culitus],
published in 1974, Pope Paul VI situated Mary expressly
within the concrete realities and secular situations of
modern life. The eighth principle may have failed to do
this for the CLC.

Goodwill towards Mary and fidelity to her, inhertted
from the long tradition of the Sodalities of Our Lady are
evident here. But is there evidence of a practical and
contemporary love for her? A love which gives her a truly
central place in the actual life of the CLC,and especially
in CLC mission within the secular world? Of all the first
eight principles, this eighth one appears as the most theo
logical, but the least lay. There may be a challenge here
for the CLC, which has still to be faced.

The central importance of a close personal union with
Mary, in the personal 1lives of all members of a community,
and also their filial love for her, is one of the key fac-
tors binding them to one another within:a community. This
is clearly stated in the General Principles {GP. 8 and 6).
She is, furthermore, expressly proposed as the image of
their collaboration in the mission of Christ. Likewise,
she is the model for their total offering to God by her
own surrender, or §{af, made at the beginning of the Incar
nation and continued throughout her whole life ({GP. 8).

Mary is the mnatural model for anyone who strives to
live a truly Ignatian Spirituality in the Church. In her
person she summarized all that Ignatius tried to be in his
own life : close to Christ herself in an intimacy nowhere
else repeated, she was fruitful in her activity of bring-
ing Christ to the world, in the manner that Was uniquely
hers. The Second Vatican Council expressly mentioned the
missionary aspect of Mary's life and activity. "In her
life the Virgin has been a model of that motherly love with
which all who join in the Church's apostolic mission for
the regeneration of mankind should be animated” (LG.65).
In both aspects of a missionary fidelity, fidelity to the
integrity of the Gospel and fidelity to the penetration of
the Gospel, Mary stands as the model. She is the model
for priests and religious, whose prior concern is for the
integrity of the Gospel, and also for lay persons, whose
prior concern would maturally be for the penetration of
the Gospel into the secular world.
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It is for the Communities of Christian Life to disco-
ver for themselves the actual way in which Mary is concrete
ly and closely linked to them. She is linked to them no¥f
only in the personal spiritual surrender of each to Christ
and in the community life which is shared. together,but also
in their missionary service for others. To this purpose,
the liturgy of the Church and her traditional theology,
viewed within the perspective of the intense personal de-
votion of Ignatius to Mary, are a solid basis from which
the search can proceed. A brief consideration of the place
of Mary in the present liturgy of the Church may provide
some pointers towards a better assimilation of Mary into
the mission of the CLC, ’

1} Immaculate Conception. This liturgical solemnity, ce-
lebrated each year on December 8th, is the first of the
three great solemnities now allotted to Mary in the litur-
gy of the universal Church. Since the Annunciation is now
celebrated 1liturgically in the Church as a feast of Our
Lord, the feast of the Immaculate Conception of Mary may
justifiably be taken as the special feast of Mary's inter-
ior life, her spirituality, if you like. She is the woman
of "total offering”, expressed by her {{at, her surrender
to God's plan (Luke 1:26, 29, 34, 38). Mary, by a unique
grace from God, is, in her whole person, a total response
to the mystery of God working in her. She is,in the first
place, the faithful Vingin.

2) Assumpiion, In the second great solemnity of Mary in the
liturgy of the Church,celebtated on August 15th each year,
we honor Mary as one specially glorified’'by Christ,by shar
ing fully in his resurrection. The Assumption may be re-
garded as the feast of Mary's full sharing in the life of
Christ, the feast of the intimate love between the Lord
and the one closest to him during his lifetime. Close not
merely physically but in faith and love. It is the feast
which is the crowning of Mary's continued relation with
Christ throughout her life. She is-the woman of "full shar
ing" with others. She formed with him the first Christian
community, of which we are given brief glimpses in the nar
ratives of the New Testament, at the wedding in Cana (John
2:1) and in the wupper room at Jerusalem {Acts 1:14). St.
Athanasius wrote, in the fourth century, that Mary wds our
sister. The Assumption reveals her as the Loving Bride of
Christ. ) ’ ' ‘

3) Mothenr. On January 1lst, at the beginning of each year,
.the. Church celebrates the third great liturgical Solemnity




"of Mary. Mary is the Mother. She is the Mother of Christ.
Therefore, she must also be in some manner the Mother of
the Church, as the Popes, since Vatican II, have delighted
to call her. She is, at the same time,the first member of
the Church, as the Vatican Council taught {GS. 53). From
the cross Christ desired her to care for his disciples,and
also to be cared for by them (John 19:25-27). She was fill
ed with the Holy Spirit,so that she was in a unique way, be
cause of her sinlessness, the woman of the Spirit. She
was, then, the woman of '"greater service”. She was supreme
ly missionary, one sent, ‘both by an external mandate and
by the internal impulse of the Holy Spirit. The interior
quality of her motherhood is discretely revealed in Luke's
Nativity narrative (Luke 2:7, 19, 35, 48, 50, 51). - The
missionary caring and concern<3fher motherhood is revealed
by her sensitivity for others in the Visitation narrative
{Luke 1:39-56). She remains at all times the 6&u&tﬁu£ Moih
er, ever more fruitful in bringing Christ to birth in. the

“hearts of men and women down the ages.




CONCLUSION

This has been a brief sketch of some of the important
elements which constitute the contemporary mission of the
Christian Life Communities,and its roots. These roots are
found in the Igndtian view of mission, in the role of lay
persons in the Church today, in the whole mission of the
Church in the world, and in the deepest source of all mis-
sion, the mission of Jesus himself from the Father.

Such a sketch has necessarily been somewhat theoreti-
‘cal and of aprovisional or preliminary nature. It has been
written by someone who has read about these Communities of
Christian Life, who was even invited by them to speak at
their last General Assembly.,but who is not a member of one
of their communities, nor has he been practically connect-
ed with them in any immediate way. Likewise, it has been
written by someone who is certainly committed to Ignatian
spirituality andhas tried to live faithfully for many years
the Ignatian ideal of mission, but who has done this as a
religious and a priest of the Society of Jesus,notasa lay
person. Whatever has been written,therefore, must be sub-
mitted to the practical test of 11fe in the communities and
there rediscovered from within the circumstances of specif
ic life situations of different persons to be relevant Ig-
natian truth in a lay form, or not.




By way.of a conclusion, it may be helpful to bring
together some of the different aspects of our considerations -
.on the mission of the CLC today, by facing directly some
concrete questions. These are questions, it seems, which
.are being asked in many of the Communities of Christian Life
at the present time. The answers given are not meant to
be magisterial or definitive,but the answers of an Ignatian
religious dand priest respectfully offered for the further
con51derat10n of Ignatlan lay persons.

(1) What is the nole of &44cennment in oun commun&i&eé? Is
At primanily dinected to mission?

In the Splrltual Exercises of Ignatlus we may say that
there are two kinds of norms given to help persons make a
discernment. There are, firstly,the two sets of Rules for
Discernment of Movements of the Heart, and, secondly, the

. Rules for Feeling with the Church. The first kind of norms

are meant to help the individual to find God and his w111

! without the impediments and obstructions coming from one's
own selfishness and from other more subtle deceptions. The
second kind are concerned more directly with external life

and the practical circumstances of apostolic action.

Therefore, it seems legitimate to conclude that there
are two kinds of Ignatian discernment. One is concerned pri
marily with the personal spiritual life of the individual,
The other is directed primarily towards apostolic effective
ness in our mission. In both cases,this would hold whetheT
the discernment 'is done privately by individuals, as the
first kind usually would be, or collectively by a communi-
ty, as the second kind usually would be more effectively
performed.

{7) What does mission mean forh a CLC memben, L§ he/she is
mannied, has a progfession, £5 about - o cﬁaobeczpnoﬁeé
sLon?

Keeping in mind the essentially secular character of
the mission of lay persons, one would have to say that the
primary mission for a lay person will normally be situated
within one's major occupatlon in llfe.

This occupation can be the building of a relatlonshlp
or of a family, in marriage. It can be a professional ser
vice, or work for ‘others, demanding various degrees of
skill. We should normally expect the primary mission for




a CLC member to be found within the area of his major occu
pation in time, energy and attention, and not apart from
it in some artificially created space in his life. Occa
sionally,he will need such deliberately created space, for
reflection, prayer,and discernment, but his mission should
be discovered with his ordinary human and secular involve-
ments. This might be called the "principle of secularity”

for all lay mission.

In a similar fashion, if a person is about to make a
“major choice affecting one's future life in a significant
way,for that time at least,while the choice is being made,
this process of choosing should be the primary mission field
for such a person. . Is such a choice likely to help or hin
der one’s own personal response to the Gospel,and the spread
of the Gospel into the lives of others? When an important
decision about one's future is made with a full awareness
of its probable implications for the spread of the Gospel,
it becomes a missionary choice. To make a choice with such
an awareness is a form of the lay mission. : :

{3) Who gives the "mifsion”? -

All mission is originally from God revealing his will
and plan. in Christ. Christ communicates with the world,
from within the mystery of his risen and human life,through
signs. These signs are the sacred signs within the Church,
of which the sacraments form the principal kind, and also
the sécular signs offered within the ordinary,and sometimes
extraordinary events of the world,which are commonly known
as ""the signs of the times". Whether the signs are sacred
or secular, their meaning is accessible only by faith in
Christ. Without faith in Christ, we can never grasp what
the sign really says and does. :

More immediately, -then, mission is given to persons
through the concrete signs of Christ's will. Within the
Church, the will of a community .gathered in Christ's name,
can be a sign of a mission from Christ. A .Christian Life
Community would surely be such a community. However,Christ
has not left his Church without a special sign of his own
visible presence as a person, in the form of pastors sacra
mentally ordained. Their will, expressed or hinted, is al
ways an important factor for mission in the Ignatian tradl
tion, even when it is not intended to bind. Outside the
Church, in the secular world, the signs will be less clear
ly designated and more obscure in meaning. A greater sen-




sitivity in faith is generally needed to discern accurately
the secular signs of Christ's will, o
‘ It is not so much a question of obligation and what
one is obliged to do, Such responsibilities are usually
clear, and binding on all. The particular -mission given
to a CLC member; or community, will normally be discerned
only by faith. Those with deeper faith will see a mission
from Christ more readily and more clearly. Such members
are particularly valuable in a community when it is trying

to discern a mission.

(4) How directly should "mission" express things Like sol-

. Adanity with the poor? Promotion of Jusiice?liberation

of the whole man and o4 all men? Building a wornld com-
mundty? '

These are questions that occupy the Church in many dif
ferent parts of the world in ocur times. There is no quick
or easy answer, since concrete and diverse situations are
involved. As Pope Juan Paul often reminds the whole Church,
fidelity to Christ is a twofold concern, rooted in the Gos
pel, a concern for the truth of the "Gospel and a concern
for the practice of the Gospel by caring for people,especi
ally the ‘deprived and the suffering. The former concern
is for the integaity of the Gospel, as a divine light giv-
en to the mind, the latter concern is for the penetration
of the Gospel, as a movement of love towards one's meigh-
bor, especially if he be in need, The Church as a whole
at all levels, international, diocesan, parochial or domes
tic, has to maintain a balance, but different classes with
in the Church must pursue their own role.

In the four things mentioned in the question, it may

be said that the needs are primarily and immediately mat-
erial needs, human needs or secular needs. Ultimately, of

" course, they involve spiritual needs also. Since they ap-
pear immediately as needs in the secular sphere, they will
generally affect more directly the lay persons of the Church.
They call for action from them, before involving directly
priests and religious, whose primary task in the Church is

the sacred. Priests and religiocus are meant to be signs of"

the Gospel in a clear and public way. This 1is more dif-
ficult to do when one is closely involved in the ambigui-
ty of secular affairs.k : .

Lay persons of the Church- can be involved -in the am-
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biguity of political,economic and cultutal affairs without
‘any fear of compromising their way of witnessing to the Gos
pel. It would seem, then, that the mission of the CLC, as
a form of lay mission, should be of its nature directly in
volved in the kind of things mentioned in the questions. —

It is their responsibility in the Church, not that of
the religious and priests,to bring the Gospel into the hur
ley-burley and ambiguity of all kinds of secular realities’

{5) 1s there a community "mission" oxr onfy personal "mis-

sions"? : L o

The great variety of secular situations and “circum-
stances in which different members of a community live and
work suggests at once acertainpriority in the CLC for the
personal ‘missions” of the individual members. Yet, it
should always be kept in mind that it is a question of mis
sions, and not merely undertakings or services rendered?
For missions, something more than personal initidtive and
goodwill are necessary. One has to be sent. The sending
is ultimately from Christ, but some concrete sign and visi
ble intermediary for this is required. In the CLC, the
community has a significant role to play even for the per-
sonal missions of individual members. It not only helps
in the discerning process towards new personal missions
but also can support, help to adapt, improve and coordi-
nate personal missions already functioning. In this way
the community already has amission within the personal mis
sions of each member of the community. -

The main thrust of the question, however, still re-
mains. Does the community itself in the CLC have its own
corporate mission, in which all the members have a role?
Clearly it is not absolutely necessary. In many cases, be
cause of the nature of a particular community, a corporate
mission for a community as a whole may not be desirable,
or even practical. Since the Ignatian ideal for mission,
however, is the more universal service, it would seem that
" it would be in conformity with the CLC mission to accept a
corporate mission as a community, whenever it can, especi-
ally where there is need for it, or when it is directly re
quested by a competent authority. In such missions frequent
discernment will be necessary to ensure that a community
mission does not become a kind of pious or religious escape
from the primarily secular form of Gospel mission in the
CLC, or that, on the other hand, it does not curtail signi
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ficantly the more natural and immediate personal missions

of the individudl members of a community, within thelr own
normal env1ronments of llfe "and work.
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