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FOREWORD 
::;:::============== 

John Reilly S.J. is by no means unknown to the CLC·s. 
The d~legates to Rome '79 would remember well his exposi
tion on the charismof the CLC "s ,and their Ignatian origin •. 
The exchanges that his paper provoked, and his replies to 
the numerous questions addressed to him were clear signs 

" that what he said - and his manner of saying it - •reson'at 
ed'with his listeners. He also drew our attention to a nuiii 

'ber of important issues. Quite a few of us regretted that 
he did not have the opportunity to say something more on 
other aspects of our CLC life; and so the idea came about 
to ask him to contribute a Progressio Supplement on "Mission 
in the CLC' s" - which we are very happy to publish now ~ 

These pages not only fulfill a need which has been lv-ide 
ly felt, but also open up for. us lines of development, in 
terms of what CLC. is all about ,in areas where we have been, 
remiss. With the s arne competence and the same rigour tha1L 
we appreciated so much at Rome '79, John Reilly has given, 
us the background and context for CLC Mission today : he 
starts from the source of our mission. which is found in 
Jesus Christ; he moves on to the mission of the Church and 
considers the ,role of the laity in the Church of today; he 
gives an outline of the essentials in Ignatian spirituality, 
and finishes by asking some questions. He suggests some 
ways of taking up the questions he asks, but he refrains 
from giving, any clear definition of Mission in the CLC f S 
because It ••• it can be the task only of the Christian Life 
Communities themselves to find the tag way of living. or' 

, more probably the tag ways of living. their mission accord 
iilg to the Ignatian magiS". 

Reading these pages helps us deepen our awareness of 
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all that has been given to.us in the renewal of the CLC's. 
The author underlines this. And in passing he touches·on 
one or two aspects that have yet to be further developed 
like the bond we have with Mary in "our missionary service 
to others". He recognises clearly,· in our General Princi
pIes. the filial devotion that we have towards MarY,but he 
invites us - in the light of post-Co,nciliar developments
to find in a concrete and practical way ,in the midst of our 
lay living, our particular relation with Her who was the 
first to bring Christ to the world. 

Just like the exposition at the Assembly of Rome '79, 
this Supplement is written in the same spirit of dialogue 
between a JeSuit living the Ignatian charism as a religious 
and his "friends in the Lord" - lay people drawing their 
inspiration from the. same source. Very gently John Reilly 
challenges us here to take a further step; while giving us 
solid matter for reflection to guide this next move - and 
always on the understanding that the lived experience of 
our CLC' s will have the final word. These pages are fille d 
with a profound sense of the Church and its mission, which 
not only enlarges our horizon to universal dimensions, but 
sheds new light on the option taken by our last Assembly, 
"actively to strive to become a world community at the ser 
vice of one world" - to be servants of the Gospel,more ana 
more. 

We thank John Reilly for furnishing us with such a 
clear and solid base from which we can specify what is the 
CLC mission today; for, as he has delicately suggested., we 
are the only ones to do this. 

PROGRESSIO 
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I N T ROD U C T ION 
======================= 

Mission is always meant to be a service but it is not 
only a se.r,vice. It implies something more. To forestall at 
the outset any tendency to reduce the mission of the Christ 
ian Life Communi ties merely to a service of people, it 
w~ll be useful first of all to spend a little time to 
clarify what we mean by. mission and its relation to serv
ice. Although every mission, at least in the Christian 
sense of the term, is at the same time intended to be a serv 
ice of others, not every servIce that the CLC may be drawn 
to offer will necessarily -be. a missionary service. 

The mission of the Christian Life Communities, like 
any aspect of Chris tian mission, is part of the broader and 
immense activity of bringing the Gospel into the world, 
what is now commonly called evangelization. We are fortunate 
that we now have at our disposal, since the Synod of Bishops
in 1974,and the Apostolic Exhortation,Evangelii Nun~iandi, 
Evangelization in the Modern World, of Pope Paul VI which 
followed it on December 8,1975, a rich and beautiful pre
sentation or what the Church presently understands concern 
ing the' meaning and practice of evangelization today. Early 
in this document Paul VI gave us a fundamental truth which 
provides the clue that enables us to. compare and contrast 
correctly mission and service. He called it "the central 
axis of evangelization". This axis is a £ideli ty both to 
the Gospel whose servants we are and· to the people to whom 
we communicate that Gospel living and whole(Evang. Nun~. 
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n. 4, cf. n. 3}. It is a ;l;ide1ity, therefore, which is at 
onc.e·driving us and dra\iing us, pushing us and pulling us. 
A missionary serv:i:.c'e 'must always re'spect this twofold fi
delity. Without a fidelity to the living Gospel it ceases 
to be' mission •. without fidelity to people it ceases to be 
service. 

I~L~~~'l.f~~_Qn_E~.f$! 

From thetillle of Ignatius Loyola in the mid,sixteenth 
century the Jesuits have always expressed theirll)ission.in 
the woTId as "the defence and propagation of. the faith". In 
the sixteenth century when the Church was confronted with 
the dearly defined apostolic challenges Qf the Protestant 
Reformation in Europe, and of the new peoples east and 
west of Europe. which had not. yet heard the Gospel proclaim 
ed, such a formulation of mission made eminent senSe. In 
the post-Vatican II situation of our century, however, the 
Jesuits have adopted a new expression. In the more plural
istic and less clearly defined situation of the world in 
the latter half of the twentieth century, they have opted 
for a, less preci~e but potentially richer description of 
their mission as "the service of faith". The new formula 
invites serious consideration from the Christian Life 
COnlmunities, the lay "friends in the Lord" of the Jesuits 
in their efforts to live the Spiritual Exercises of Ignatius 
as a pedagogy of life. 

The service of faith presupposes firstly, authentic 
faith in the ones who serve. This means a radical submis
sion in the manner of servants. to a mystexious action 
greater. than ourselves allowing it to take. possession of 
us in the entirety of our persons, calling .us.and sending. 
or missioning. us towards others. " 

In the simplest terms .lole may describe th:;is missioning 
as a thrust or a push' driving, us towards others. .This 
thrusting or sending aspect of the service of faith is 
primary and distinguishes it from anyother service of 
others. where merely the needs of others draw forth our 
service. And when our faith becomes sOniething mor'ethan a 
largely anonymous submission to an impersonal power greater 
than ourselves, and brings .us .to a 5uf;ficient awareness 
and experience of a vital and supremely personal relation
ship with a divine suprahuman person,as~nyUnd of 
Christian faith certainly. does , then "the thrusting or send
ing aspect, inherent in the service of faith , uniquely 
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sets it apart from any other service of others prompted by 
a mandate or delegation £rom a ~erely human source, 

While the primary element in the service of faith 
must always remain a welcoming acceptance of the living
Gospel.as the divine source of faith itself, nevertheless, 
like any other genuine service, ,the service of faHh neces 
sarily involves a genuine se~sitivity to the real needs or 
people in their concrete li£e situation. Without such a 
sensitivity and an awareness of people as they really are, 
any service that may be offered becomes in practice, at 
leas t a benevole~t paternalism ,subtly yet surely manifest
ing a careless dIsregard for the dignity of other persons. 
At worst, it becomes a tyrannical dominati.on over the 
freedom of others under the pretence of knowing what is 
be.st for them. 'even though they themselves Il)ar ;feel no 
knowledge of this, nor of the supposed needs whIch their 
self-appointed benefactors claim to be serving. Theserv-' 
ice of faith. like any kind of service ,must in some way
bean attraction or a drawing towards persons in the real 
needs whlch they feel. In simple terms, the service of. 
fai th must not only be a push, but always a pull. 

In the service of faith, the need felt by persons is 
the most profound of all needs even the most' deeply per
sonal needs, such as the need for recognition, the need 
for companionship, or the need for intimate love. The 
need for personal faith concerns the most deeply felt and 
mysterious of all human needs, the radical need to relate 
in a human manner to the mystery andsQurce of our person
al existence. It is only such a relationshLp that can give 
a satisfactory meaning and purpose to life and all human 
activity. In Christian terms, faith answers a human need 
implanted deep within every human heart to relate to God 
as Father., as the source of life already given and of life 
still to be given to us. 

To serve f.aith in persons, when faith is ~lready exp~ 
rienced by them and consciously felt by them as a need re~ 
quiring constant nourishment and enlightenment, as it is 
in convinced and committed Christian,s, calls for sensitiv
ity and tact. Faith concerns the most personal aspects of 
life. Where faith, does not yet appear to exist within a 
person, or where there are indications that it may exist 
only in a tenuous or obscure fashion, in a largely uncon
scious or not fully committed submission to the divine 
mystery at the source of life, then an even greater sensi
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ti:vtty and attention to persons and tIteir £el t needs is 
delI)anaed, It isohyiou~ tItatunless tIte need. for a service 
is felt in some war by tIte qne bei,ng served ,a service 
ceases to be a serv~ce and becomes an imposition upon tIte 
one wIto i.s served.The service of faith must find a genuine 
entrY" or an open door. as St. Paul called it (Col. 4: 3) , 
into the conscious needs of persons who have, little or no 
appa,rent fai,th, if it is to reniain a true service towards 
thEm). 

Again! in ,5 i,mp Ie te rms ! we may say that a service of 
faith, :wItich is a pull towards ,persons without at tIte same 
timebefng a push towards them! ce ases to be driyen by faith 
in tIte'Gospel '(Rom. 1:16, cf. 1 Cor. 1:.24), ' and SQ is no 
longer truly a mission. Also, from the other direction, a 
serviCe of faitIt wlti,ch ls a push from the ideology o£ the 
one serving, but no pull £rom the one whp is seryed,ceases 
tO,be a genUine service of,anr kind,much le~s a service of 
;fa:J.th,We have to say that :),t :lsmerely the ~deology,rather 
than tIte faitIt, of the one serving that is at work here , 
.whether it bea social, economic! cultural Or even a theo
logical ideology. ,;Faith o£ its very nature always implies 
not only a humble. submission to th.e living Gospel,whicIt is' 
,the action of God himse If, bu t also a' genuine respect and 
sensitivity for others eCL 1 John 2:9, 4:8, 4:20).· 

6".Mg'1.~tt!~~{_~£~£~~_~_~~~1:~~1: 

From what we have already considered about mission as 
the service of faith whicIt is at once a push and a pull ,or 
even apart from this, another essential aspect of mission 
is faidy obvious, but still needs to be underlined. Mis
sion is movement, and movement across a barrier. In . tIte 
great missionary' activit.y of apostolic times 'and the early 
centuries of Christianity, and again in the renewed mis
sionary activity of the ChurcIt, from the sixteenth century 
until our own tiJlles,thrusti.tig out from c;hristian Europe i!! 
to the newly discovered lands of Asia, Africa and the New 
World, the movement across geographical barriers into foreign 
lands was clear an4 dramatic. In the first half of the 
twentieth centurY,missionary activity was practically syn~, 
nomous with leaving one's homeland and journeying to a 
foreign land. Yet we need to be careful not to limit a,ll 
missionary activity to such movement into foreign lands. 
SucIt a care is especially necessary in our times, when we 
observe how such foreign missi.ons are becoming les's numerous, 
or at least radically cItanged in theiT character. 
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Many and complex factors i,n both th.e sending and ;receiv 
:j.:ng cQuritrie!? ha,ve contr~buted to this. These factors, do not 
directly coricern" us he·fe • What· does concern us ,however. 
is the new -awareness in th.e Church of out ·times that mis
sionaryactivity is not only a ll)Ovement to foreign lands 
across immense geographical and physical barriets. The bar 
riel'S can be more subtle, but no" less effective. They can 
be cultural bartiers, social barriers ,economic barriers 0.1' 

ideological barriers between persons living in the same 
place, which prevent or limit human communication between 
individuals and communities. Consequently they inhibit the 
sharing of faith "among. persons and the movement of Christian 
life in the world froll) those groups or communi ties commi tted 
in faith to the Gospel towards "those who do hot yet believe. 

The great barrier which the movement of mission must 
Cross is, of course. the barrier of unbelief. Unbelief in 
its broadest terms is an unrealistic self -centredness 
which entails a stubborn' refusal to submit willingly to 
the great mystery of life surrounding us. More specifica1~ 
ly for us as- Christians, unbelief is the absence of faith 
in the man Jesus as Lord and God. Still more specifi cally 
for us as Catholics, unbelief is the absence of faith in 
the mystery of the Church as People of God, Body of Christ 
and Temple of the HolySpiri t in the fullest sense of these 
metaphors. Clearly there is a certain hierarchy of faith 
of which the Church is more explicitly aware in our times 
(cf. Lumen. Gen..ti.u.m of Vatican n, nn.13-l7.). Whatever the 
degree of unbelief on one side or of faith on the other 
side, the fundamental movement of mission will always be 
from persons living by faith to those who live without 
faith 01' wi th lesser faith. In the complexity of modern 
secular life a proper understanding of the basic movemen~ 
of mission as the movement from faith to unbelief is im· 
portant. The great barrier will always be the hardness 
and blindness of human hearts, both in those who already' 
believe and in thOSe who are yet to. believe, 

It is easy to be distracted by the le,ss" essential 
ll)ovements involved in mission and the less" important 
barriers., These remain inseparable from the main movement 
of faith across the barrier of human reSistance, but they 
are secondary. Language. culture, social customs, economic 
standards. morality· and religion usually constitute the 
more important .of these .barriers. In recent centuries 
the movement of Christian missions has usually been from 
the more developed economy. culture, society, morality or 
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religion to the less developed. It is worth recalling that 
this was not always the case. In apostolic times and in the 
early centuries, th,e missionary ,movement of faith was from 
the less developed peoples on the fringe of the developed 
world towards the centres of culture, sophistication and de 
velopment in Creeceand the Roman Empire. The second haIr 
of the twentieth century' in which we are nmll' livtng may be 
witnessing the beginnings of a return to the more natural 
movement of mi?sion in the first years of Christianity, a 
sharing of faith by the so~called less developed peoples 
wi th the so~called more developed peoples. Such· a movement 
of faith is perhaps what we should expect from Christ' sown 
teaching and the way he chose to live himself. There is a 

'renewed awareness in the post~Vatican II Church that the 
whole Church is and always remains by its very nature mis
sionary (cf. Lumen Gent~m n.17,Ad Gente6 n.3S,Evang.Nunt. 
nn.13,14). Already this has begun to arouse a new sense of 
responsibility in many throughout the Church, who either as 
individuals or groups had never previously thought of them 
'sel ves as missionary, at least in any direct sense. Such 'it 
widening of missionary responsibility within the Church Iliay 
be heralding a new return to the primi tivedirection of rois 
sionary movement. 

:r~~_!g~~:f~~~_~M~9~i!l 

,For those who share in the responsibility of the whole 
Church for the mission entrusted to men by Christ himself, 
according to the charism of Ignatius Loyola ,mission will have, 
a special additional qualitY,characteristic of its Ignatian 
origins. This quality can be summarized in the key Ignatian 
word magi6. This latin word means '~more" and is frequently 
found in itself, or in its equivalents, in the writings of 
Ignatius, especially in his Spiritual Exercises. 'Any consi 
deration of the ,mission of Christian Life Communities can=
not pass over the fundamental Significance of this word. A 
mission that does not incorporate a constant striving for 
the magih cannot claim to be Ignatian. Throughout their 
history the Jesuits h;lve tried to live this magi-a with 
creative initiative and courageous generosity i& all their 
apostolic undertakings ,either as individuals or as groups. 
They have, consciously or unconsciously, communicated to 
those who shared with them their apostolic labours. The 
early Sodalities of Our Lady naturally shared this ideal 
of the magi6. Yet 'it is perhaps ortly now. after the Soda
lities have been newly constituted 'as the Communities of 
Christian Life in 1967,that an invitation has been clearly 

10 



offered or a challenge decisively given to live the Ignatian 
m4g.i.4:in 11 fa?hi,on that is authentica.lly lay. 

It can be the task only of ,the Christian Life Communi 
ties themselves to find the lay way of living 1 or more pro 
bably the lay ways of living, their mission according to 
the Ignatian magi6. They cannot be satisfied merely to live 
in some adapted form the religious understanding of the 
magit. wh:ich the Jesuits have lived and developed,and still 
are developing ,in their apostolic missions over the years. 
They have to find a genuine lay expression of 'the magit. in 
their genuinely lay missions within the Church. Jesuits 
can assist, guide and sha.re in this on the basis of their 
own experience as religious whQ live the Ignatian ideal of 
the magifi both in their life and work. But Jesuits by the 
very fact of being Jesuits are religious and so no longer 
lay persons in the strict sense of the term. If Jesuits did 
try to determine ultimately the mission of the CLC. it 
would almost certainly be a distortion of a'mission which, 
although Ignatian in the fullest sense, is meant to remain 
truly lay. 

In fact, one now, begins to find Jesuits who are look
ing to the newly constituted Christian Life Communities, 
and their intention to live the Ignatian ideal in a lay 
form, to find new insight, support and help to live the 
sallie Ignatian ideal in the religious form. New vigorous 
corporate expressions of Ignatian life in lay .forms could 
hardly 'be anything else than an enrichment for the whole 
Ignatian famiJy, lay or religious. And at the heart of the 
Ignatian way is missi,on and the continual effort for the 
magit. in mission. 

The ideal of magit. for the mission of the Christian 
Life Communities must be installed at the very core of 
their Ignatian Pedagogy for life, derived from the expe
rience of the Spiritual Exercises. The magi..:\, will mean 
continual efforts, undertaken both. collectively as well 
as individually. to broaden the visions and deepen the 
insights of Christian Life Communities into the nature of 
their mission as a whole, and into the character and kinds 
of their more specific missions. The mag..£.4 will also mean 
an unrelenting search for greater freedom and flexibility 
in their missions. In this way Christian Life Communities 
will grow in their effectiveness to bring the Gospel li v
ing and entire to ,the real needs of people. Both the liv.. 
lng Gospel and the real needs of people are not only redu

- 11 



cible to theoretical princiJ)le's or impersonal statistics. 
1-'f?re bastcallt! they ate conc~ete realiJies 1 events 1 situ~ 
hons and! ahq.ye all? persons Who need to,' be constantly r~ 
discovered and embraced. 'It is in this latter area of con.... 
crete life experience that the challenge of the missionary 
magLo will most likely be 'more acut~ly, felt by the Chris-' 
tian Life Communities as they try to understand and live 
their mission wi thin th,e Church. 

~~~~~~~~_~~_~~~_~~~~~Q~_Q6_~~g 

The mission of the Christian Life Communities is a way 
of sharing in the mission of Christ from within his Church, 
by lay persons, who wish to form themselves as Christians 
according to I'gnatian spirituality. based on the Spiritual 
Exercises of Ignatius Loyola ,and who therefore commit them 
selves to live th,ese Spiritual Exercises as a pedagogy 01' 
life by becoming members of a Christian Life Community. 

The five elements enumerated here provide the focaJ; 
points around which we can group some reflections on the 
mission of the Christian Life Communities today. Beginning 
from what is more general and shared with others, We shall 
pass to what is more particular and specific to Christian 
Life Communities wi thin the overall life and mission of the 
Church. 

IJ The Mi~~ion 06 Je&u& Ch~i~t 
21 ShaJr..ing the Mi.o.'~ion 06 Ch~i~t in hi.~ Chu~ch 
31 Lily people. in the MiMion 06 the. Chu~ch 
41 The Ignailan Unde~-6tanding 06 Mi&~ion 
5) The. M.i~l>ion 06 ChJi.i~tian U6e. Communiile.l> 

Let us try to discover, as far as we are able. the, 
deeper meaning of these great faith-realities which const! 
tute the particular identity of Christian Life Communities 
in their specific way of responding to the Gospel - Jay peE 
sons, who live according to Ignatian spirituality, and who 
consequently desire to express ever more effectively their 
response with others and60~others in better forms of, CO!!! 
muni ty sui ted to discern more clearly and more freely bet
ter and more fruitful paths of missionary service. 

it it 

it 
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I - THE MISSION OF JESUS CHRIST 

First of all, let us go back, or perhaps it would be 
more correct to say let us go within,to the deepest source 
of the truth about the mission of Christian Life Communi
ties. This is the revelation which God once gave to man 
historically in the person of Jl?SUs Christ and his mission, 
and which he continues to recall to Us sacramentally and 
spiritually. by means of external, visible signs and 'the 
intern~l, hidden actions of his Holy Spirit, through every 
generation and place down to the present time. 

I~~_I£!~~_g~~{4! 

The mission of Christ, like the person of Christ as 
the Word 0 f God made fle sIl, is not to be limited to that 
unique period of history, two thousand years ago, when God 
walked among his own creation in the fallen nature of man. 
By the power of his resurrection Christ is always humanly 
present in his person and his mission in every generation 
of men, for those who have faith. Furthermore, by the same 
power of his resu.rrection Christ ,remains an event still 
hidden in the future for all those who by faith look forward 
to his final coming into th.e world at the Parousia, his 
glorious coming at the climax of the world~. 

Christ in his humanity. therefore ,is not only a memory 
we find in history but also an experience in the p:resent. 
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made possible through filith., and a hope for the future, 
which manifests the true reality or substance of our faith 
and, as it were, makes our faith viSible to the world. A 
very early formula of Christian faith teaches with great 
simplici ty this rich understanding of the total Christ, as 
one who has a real existence and meaning for mankind in all 
tliree dimenSions of; t~Jl)e 1 p~st. present and future. Jesus 
Christ ~s the sal1}etoday,yesterdar and foreyer(Heb. 13:8). 
To put the .same belief more direct y by a slight paraphrase 
we can say: Jesus Christ is ahvays the Same person, ·yes~ 
terday, today and tomorrow. . 

~~~{1{~~~~_{~~_~Q4E~~1 

Although an ordinary reading of the four Gospels in 
the New Testament may suggest that they are concerned only 
with the Jesus of history, as he once lived among men near 
ly .. two thousand years ago, a more thoushtful reading or 
them, especially if combined with some gUidance to study 
them more fully. soon begins to rev.eal to the eyes of faith 
not only the features of the historical Jesus of the past 
but also, and even predominantly, th.e risen Christ ,whom by 
faith we can experience in the· present and by hope expect 
in the future. 

The four Gospels, therefore, like the rest of the New 
Testament writings, are not simply historical writings 
recalling the memories of what Jesus said and did during 
his lifetime. The Gospels are also documents of fai th,the 
faith of the first generations .of Christians. They were 
written by believers for believers, by inspired authors 
within the first little Christian communities ,formed in the 
towns and cities at the eastern end of the Mediterranean 
Sea in the first century. The authors of these Gospels 
wished to communicate not only a record of what Jesus said 
and did, but more significantly they wanted to share their 
newly found faith. in the full meaning and mystery of what 
he said and did and, most of all, what he was in his own 
person. 

Such a sharing would be impossible merely by reading 
the written words of a human author.nomatterhow gifted. A 
sharing in the full significance of Christ can happen only 
by a living contact with Christ himself, risen and alive 
(d. Rom. 10:17). According to Christian belief, this liv
ing contact with the risen and living Christ is made pos
sible by the Holy Spirit,given to believers in baptism and 
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in other signs given with~n the Church (cf, 1 Cor. 12;3). 
Tangible fruits in the present reveal the activity of the 
Holy Spirit (2 Cor. 3:17; Gal. 5:22-23). The sure hope 
felt for the future life and fulnessof salvation manifest 
the gift of the Holy Spirit .as the pledge and beginning of 
that future already wi.th~,n us (2 Cor. 1;22; Eph. 1;13:"14). 

In the Gospels, as well as in the EJ?istles and other 
writings of the New Testament, are to be found not only 
historical facts shared about Jesus but also living faith 
in Christ as risen and present in human experience ,enriched' 
by faith. This sharing of faith,. skilfully interwoven with 
selected events and facts from the histori,callife of Jesus! 
is offered acr.oss the centl,iries to succeeding generations 
of Christians by the first Christi.an ·communities. To read 
the ·Gospels without faith, that is, wHhout a real contact 
with the enlivening action of the Holy Spirit, is to miss 
their major content and thrust. . 

!~~_EQ~~_~£4e~~ 

To understand better the mission of Jesus himself ,which 
is not only at the source of all Christian mission in the 
centuries after him .but also remains always the contInuing 
core of Christian mission i.n every age I we naturally turn 
in the first place to the four Gospels of Matthew ,Mark ,Luke 
and John.Each of the four evangelists describes the mission 
of Jesus in his own characteristic 'lIay, and Paul gives us 
even another way. Far from contradicting one another,these 
five inspired authors of the New Testament by their variety' 
of ' approach and by the different light in which they see 
Christ enrich our understanding of Jesus and.his mission in 
the world. They present complementary views of the mission 
of Jesus Christ which must always remain a divine activitl 
that surpasses any single human attempt, even an inspired 
one, to grasp in all its fulness the profound mystery of God 
working as a creature in his own creation. . 

Mark sees the mission of Christ as Good News ,the real 
ly Good News, for which the worHl has been waiting ana 
which. it so despera~ely need!'; to know (Mark 1; 1; 1: 14-15) • 
It is Mark alone of the four evangelists who actually calls 
his story of Jesus a Gospel, or Good News.It is the Gospel 
of the Kingdom of·~GQd. The Kingdom of God is a phrase which 
may not,have much impact for us today when kings have 
largely disappeared from our world which seeks mor.e demo
cratic for~s of government. Yet for the contemporaries of 
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Jesus t1:~ Kingdom of God was a phras.e full of, meaning. Not 
only dI'd .,peopl:tJ:;en have daily experience. of kings and 
emperors In the~r lIves ,but for many centuries the Kingdom 
0,£ God was an Important theme in the great prophets of 
Israel. . . 

;Froll1 the. great el1rly prophets o£ the eighth century 
down to the last of the Old Testament prophets in the fourth 
century. the Kingdom of God:i:s an important theme. Isaiah 
and Micah in the eighth century preach it(Isa. 24;23; Mic. 
2: 13; 4: 7), Then in the seventh century we have Jeremiah 
and Zephaniah (Jer. 3:17; 8:19; Zeph. 3:15), In the sixth 
century. the time of the Exile in Babylon,there is Ezekiel 
and the six Psalms of th.e Kingship of God generally believed 
to have been written at this time (Ezek. 20: 33; PSg. 47; 93; 
96; 97; 98; 99). Also in the sixth century we have Second 
Isaiah (Isa. 43:15; 52;7). In the fifth century there is 
the prophet Obadiah (Obad. 21), and finally in ·the fourth 
century there is Second Zechari.ah CZech. 14:9). 

Among the evangelists it. is Matthew who gives the 
greatest emphasis to the Kingdom of God, which out of a 
Jewish reluctance to use directly the name of God he calls 
the Kingdom of Heaven CMatt. 3:l~2; 4:17; 4:23). Hat thew 
describes the mission o£ Christ in terms of the Kingdom 
seen under various aspects. It i.s the central thel1)e of his 
Gospel. Luke, on the other hand,sees the ·1nfssion of Christ 
more in terms of the salvation he brings into the world 
especially to the poor and need)!" (Luke 2: 11, 14; 3: 18-19) . 
For John the mission o£ Christ 1$ essentially the communi
cation of life, the full and real life .which he also calls 
"eternal".,since it is God's own life that ;is being offered 
to ·men by Christ. This .life can be received only through 
faith. That is why in John's Gospel the three key words 
are life ,belief and signs through which ChriSt offers th~ 
true life to believers. (John 3;16; 10: 10; 20: 31), Finally, 
in the letters of Paul we have still anothe.r view of the 
mission of Christ. For Paul, like1l1ark, Gospel is a word 
explici tly used. For Paul Christ came to reveal the (bspel· 
as .the :ev7lat~on of. the Myste:r of ?od' sWisdo~ ~nd Powe:: 
(Rom. 1.16, 16.25 ... 26, 1 Cor. 1:22-24, 2 Cor. 13.3, Col. 1. 
26-28; Eph. 1:9; 3:3, 16-19). Because Chris.t's mission was 
to reveal a mystery that was, also a power, Paul understood 
the purpose of this mission as the redemption of me·n, or 
justification of men, as he more characteristica11y called 
it ,leading to their final salvation in the future(Rom. 5: 
9-10; 8:24-25}. 
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Letus·now 'look more closely at the missiori of Jesus 
in the Gospel of Mark. At the very . beginning he calls it 

, the GO$:fJel of Jesus as Christ and as Son of God (Mark 1: 1) . 
It has been o:(ten po~nted out th.at the con£ession of Jesus 
as the Christ by Pete.r; the leader Of his dis ciples • at 
Caesarea Phili~ppi (8 ~29) and as the Son of God by the Roman 
centurion at Golgotha (15.: 39) " consti.tute two climaxes in 
the Gospel of Mark, Matth.ew combines them in one single 
confession (.Matt. 16:16). The first half of Mark's Gospel, 
therefore,ends with the :recognition of Jesus as the Christ, 
or Messiah, by the. inner circle· of hili disciples. when the 
outsiders failed to see this ;the second half concludes with 
his recognition as the SQn of God by a gentile centurion, 
when the glory of his divinity was least apparent to ordina 
ry human vision. 
~. 

Though. Jesus may. not immediately be recognised by all 
for what he is, the Chri.st and the Son of God ,he is. never 
theless, both from tn.e beginning. While the designation 
:'Chl'ist" points more to his mi.ssion in th.e world, the word 
"Son" describes more the. nature of his person. He is to be 
the Christ for men 'as the Son of God.. . 

(J l. Clu(.1.6t. The title of Christ, or Messi.ah, lI}eCilns ·literal. 
ly the one anointed with oil for a mission froll} God. In the 
Old Testament, kings .were anointed (1 Sam. 10: 1; 16: 13) , 
priests were anointed(Exod. 29:7; Lev. l6:32),and at least 
in a metaphorical sense prophets Were also anointed(l Kings 
19:16, 19; Isa. 6l:I),This physical anointing with oil was 
intended as a sign of a spedd task given them by God for 
the people of Israel.They.were God's representatives among 
the people of Israe1.In different ways they revealed God's 
plan for Israel and made his will present among them in a 
concrete and living manner. They were "Christs" of God,but 
"the Christ" o£ God was still to come. 

When Jes'us finally comes and is ai1noun!=ed as the. 
Chris t ,he i.s proclain}ed as the one s upreme.ly sent by God in 
a unique and uIirepeata,ble manner.He is the one serit,or, as 
we might sar, the' missionary from God to men. His task is 
one never g~ven to lI}an before, ·a task which could never be 
given. tOll}ere man, howevei'exal ted. He was to reveal the 
plan of God £orll}en in its entirety so that all previous 
divine revelation to Israel was included arid surpassed in 
him. In him also the wl1l of God for men was made clear in a 
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definitive .and final manne'r, not only by his words and ac
tions, but even more concretely in every aspect of his per' 
sonal existence. This was possible for Jesus only because 

, he was at the same time the Son. 

(21 SCII'!. While the title oJ; Ch.rist expreSse~ the t;lsk or 
mission given to Jesus all)ongmen! the second ti,tle of Mark 1 

Son of God,expresses the pers.onal identity oJ; Je,sus in him 
self. The uniqueness of the mission of Jesus as the Christ 
is founded in the uniqueness of his person as the Son of 
God. What is significant about the title of Son is that it 
expresses the divine identity of Jesus in terms of arela
tionship.This relationship is to God the Father. Jesus is 
called the Son because he takes his origin as a person from 
another, the Fathe'r, and also because, he remains always in 
an attitude of welcome and acceptance towards the Father. 

Two other basic biblical descriptions of Jesus, which 
are found in other parts of the New Testament,express this 
same relationship of receiving.Jesus is called the Word of 
God, re-echoing truth,fully to men what the Father first con 
ceives in the hidden depths of God's nature.,Jesus is also 
seen as the perfect Image of the Father reflecting perfectly 
in human form what God is in his invisible mystery.Without 
wishing to convey any. trace of inferiority in the Son to
wards the Father, as we observe in all human sonship, the 
biblical notions of Jesus as Word or as Image, like the 
biblical designation of Jesus as the Son, intend to empha
sise the total relativity of Jesus towards the Father.This 
constitutes the inner mystery of his .person.Jesus is total 
ly turned towards the Father, drawing all that he is equar 
ly with the Father totally from the Father as gift. 

(3) SeltVdl'l.t. Though Mark announced hi.s(Jospel as the Gospel 
, of Jesus ,Son of God, the. ti tlewhich is the most frequently 

found on the lips of Jesus in his own preaching and teaching 
is paradOXically the Son of Man. By this it appears that 
Mark wished to underline not only the hUman character of 
the mission of Jesus but also his preference for a lowly 
service .Jesus appeared before men as the humble Servant of 
God. Such a gentle Servant of God was already foreShadowed 
in the Old Testament in the second part of the prophecy of 
Isaiah elsa. 42:1-'4;49:1-6; 50:4-9;".52;13,-53:12).' .By his 
atti tude of total '.service towards others and hi.s' complete 
submission and readiness to accept fllithfully all the con-, 
sequences of his divine mission, np matter how terrible, 

18 



Jesus revealed his divine Sonship in human form as the 
humble service of "others (Mark 8: 31; g: 31; 10: 33; 10: 45) . 

M~~~~~~£~Y_~~~~~£~ 

The service Of Jesus i'n his missionary task is given 
to him by the' Fath.er. At th~ beginning of his Gospel iIark 
stresses the divi.ne source of th.e mi,ssion o:t;JesusCl ;9-11). 
Then he goes on to gi,ve in suromary.form tb.e substance of 
the early' preaching of Jesus, This important formula' is a 
concise expression 'of the miss ion of "Christ. as envisaged 
by Mark in his Gospel. "The time has come and. the kingdom 
of God is close at ha'nd. Repent and believe the Gospel"Cl: 
15). There are five elements in this mission of Jesus, as 
interpreted for, us by Mark, and each of th.ese calls for a 
brief consideration. 

(J I A Kai./to.6. The missiqn of Jesus comes not by chance but 
at a definite moment in' his tory, chosen by,.God in his pro
vidence, with all the cultural and social characteristics 
of that particular time and place.This particular time, or 
Kai.lI.o.6 as it is called in the Greek language, . is not a 
chance event but ,a time chosen and willed by God for his 
intervention in history. At the root of the mission of 
Jesus is the unbelievable entrance of the Creator into his 
own creation. In his Gospel, John will describe ·it as the 
Word made flesh, but l\iark sees it rather as the ,secul ar 
made sacred. God chose to use ordinary time to share what 
was beyond time. Particular human circumstances with all 
their . limitations and imperfections ,that appear to be. a 
necessary consequence of anything particular, and with all 
the evil that inevitably occurs through th,eir abuse, were 
taken by God to be the means of revealing definitively and 
sharing' to the full his divine pI an for the hUman race. The 
secUlar can communicate the sacred.Eternity can be touched 
in time. Such is the Wfly God b.as surprised us in Christ. 

(2) Good New.6. Gospel means good news. This is what Jesus. 
brings the world i.n his mission. First,'it is news.Second, 
it is good. The :t;u11 impact of this should not be missed. 
What Jesus of:t;ers men is no·t a theory, not even a proposal 
or ulan for the future. What he offers is a fact, the most 
startling of all facts. As any good journalist knows what 
·makes news are. facts an~ the persons involved in the 
facts. ,This is precisely what the mission of Jesus is. ,It 
calls our attention to a fact and the person behind that 
fact. It is, moreover, a :t;act that we could never have dis 
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covered through any' other source. We needed to be told, 
and told by the Christ sent from God. 

Secondly, it is news that is not bad, like so much of 
the information given in ,our daily newspapers I' but it is 
good news. It is the supre,DJelr. goodne\lls,' . The only other 
good news wUh whi,ch we' could in any manner compare it 
would be life . itself, Wh£:lnG'c:ld created the world? and ,es
pecially, when he made man and woman, he saw that it was 
good. The goodness oJ; life is a fact .that we all can dis,.. 
cover for ourselves. We all have a dtrect experience of 
how good it is to live. Only persons who have been deeply 
and repeatedly hurt at the core of their being lose their 
hope in the essential goodness of life., Wh.at Je~;us brings 
to men is God's plan already in operation and already 
being executed for the extension of mankind's life beyond 
all imaginable limits. The mission of Jesus announced the 
continuation, or better, the second stage , of the plan 
which God had designed for all mankind when he created the , 
universe. What could be better news for us? 

(3) Kingdom. The characteristic term used by Jesus, at 
least at the beginning of hi,s public life, to descri.be the 
substance of the Good News he announced was the Kingdom of· 
God. The history of this phrase goes back to the early his 
tory of Israel, when God freed his people from slavery in 
Egypt. . It was foreshadowed in the kingdom established 
under King David,fo.retold in various ways by Isaiah and 
other prophet;s and eagerly awaited in the centuries before 
the birth of Jesus when Israel was subjected to successive 
foreign rules, the Persians, the Greeks and finally the 
Romans. 

It is significant that Mark, like Luke (3: 3) but un
like Matthew (3:2), port:rays John the Baptist as preaching 
repentance but reserves the proclamation of the Kingdom c;>f 
God to Jesus alone (Mark 1:4). By this Nark has insinuated 
the uniqueness of the message of Jesus. Jesus did far more 
than repeat what others may have already said before hini. 
He brought a new revelation and a new presence oJ; God into 
th.e world. 

The Kingdom of God announced by Jesus was the good 
news, the great fact he revealed to men, This fact is, 
firs't, the a.cti.on of God for men, planned b}'him from the 
beginning but only now being shown to the world and realized 
in the mission of Christ. Only secondly, therefore, is the 
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Kingdom of God a ptac.e. It will be a place in the world 
only where the action of God, which Christ revealed,is 
recognized and received by men. This has already been 
realized in. Jesus but will find its first beginning and 
seed Ln others in the Church which he founded, The Kingdom 
ofGod~the:refQ:re, God's'specincat:'..t.i,{l17. dtrected towards 
a~IIlJe:l t.n .Chrfsi be£ore' ~.t· Ls. a recosn~zablee.t((c.e· ~r yi~ 
s:tble I.nst.1,:.tutron of men +n thI.S world.It is thrs act:LQn of 
God, offered to eyery man and woman who eyer Ii'ves, that 
is the great fact announced in the Good News brought by
hsm. . 

As the teach~ng of Jesus Inade clear? this action of 
God,. his reign or his Jule ,was not to be a domination from 
outside, as one man ordinarily rules another. The Kingdom 
of God was a special kind of rule over man, an action that 
was peculiar to God alone as the creator and giver of life. 
It could enter man's life from within, consequently, not 
curtailing the life and freedom he already possessed'but 
expanding Lt and elevatingi t to undreamt of heights. Other 
authors in the New Testament would describe this specific 
action of God upon man in other terms as the fulness of life 
£or mankind, liberation ,redemption, justification or salva 
Hon, . given by sharing' in the Holy Spirit of God in his 
glory in his love. 

l41 CQnve~~ion.· The announcement of the great fact of the 
Kingdom was the substance of the Gospel of Jesus. There 
was more ,however, in hLs message.His hearers were challen,& 
ed to repent. The English word "repentance" faUsto capture 
the full meaning expressed in the Greek word "metanoia" 
which Mark used in this passage. Me.ta.-noia. literally means 
after- or other-mentali tf or way of thinking. It signifies 
not only sorrow for pas.t sins, but a whole new way of look 
ing at life.The hearers of Jesus ,therefore ,were challenged 
by him not only to repent, or turn from their past sins ,but 
to change themselves completely arid turn towards this Kingdom
of C'Qd offered, to them.A radical change of ,heart was demand 
ed, if heart is taken asasymbol for the innermost core oJ! 
man's person. Such a radical change of heart, or me.tanoia, 
was only possible .toa person through the action of God, 
whi-;::h Christ announced to be already there. By recognizing 
and welcoming' this action of God revealed in .Christ and re~ 
ponding to it with all one' s he art, a person posi tive ly 
turned to 'God in a manner that called fQr a radi<;:ally new 
way of Hving. . 
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(5) fa.Lth. The. second challenge in the message of Christ to 
men is to believe. The. response to the Kingdom, Called me
tano-ta, expressed in a desire for a radically new way of 
living, is also the beginning of what we call faith. In 
fact, it is not only the beginning but a ne.cessary continu 
ing constituent of £,a,ith Iluthentically lived~' 

Faith, in its full biblical sense, is a response of 
the whole person to the action of God. I,t i.nvolves not 
only our head;inwhat we know by :t;aith,but also our hands, 
in what we do by faith, and most of all our heart, in what 
we a4e as persons by faith.A more limited and more precise 
notion of faith, called theological faith, singles out one 
aspect of this biblical faith, knowledge of truth and of 
the authority of God revealing himself, as distinct from 
the other dispositions of hope, trust,love for Grid, and 
love for others, which are also essential parts of fai th in 
the broad biblical sense. . . 

Faith ,understood as a continuing resp.onse of the whole 
person to God, is a simple movement 'ofman towards God under 
the influence of his divine initiative.A full intellectual 
comprehension of faith,however,is complex and never wholly 
satisfies our minds. Faith, which is our human response, 
under the influence of divine grace, to the mystery of God 
revealing himself ,will always share in some of that mystery. 

The mission of Jesus, therefore, as presented by Mark, 
challenges us not only to give up all illusory egocentric 
attitudes but also to meet God in the total readiness and 
openness of sincere faith. In this way God enables us to 
discover his invisible action in the world as a mysterious 
reality that is at once th.eological, chtistological and sa 
cramental. 

It is theological,' because it always remains in its 
source the action of God as the personal Father of every 
man and woman ,.which had been once and for alldefinitiveIl' 
revealed to the world in his Son, Jesus Christ. The hidden 
~ction of God is achr~,stolo~ical r7aHtr ,not ?nly bacause 
I t was ;fIrst .revealed l.n Chrl.st' s hIstOrIcal hfe ,but also 
because it is infallibly continuea. for all time in th.e 
Church, insti t!,lted by Christ, and is coristantly enHvened 
by the Holy Spirit which he sends. It is a sacramental 
reali ty, because, through an invisible reaH ty , God's ac
tion is effected and is made visible through signs. that are 
perceptible to us. By th.e power of Holy Spirit, the Church 
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in her whole reality becomes a kind of sacrament of Christ 1 s 
continued presence and activi ty in the world, and this is 
further particularized and made clear by the message which 
the Church proclaims and the signs which it gives. 
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II ~ THE MJSSION OF THE CHURCH 

If the mission of Ch.rist in his lifetime was to preach 
the Gospel of th.e Kingdom of his Father (Mark 1: 15; Matt. 4: 
17; Luke 4:43; John 18:36-37), the mission of the Church 
from its first origins was to preach the Gospel of the 
crucified Christ as the Risen One and Lord(Acts 2: 36; Rom. 
10:9; 1 Cor. 1:23-24; Phil. 2;11). By preaching Christ the 
Church did not err nor distort or change the Gospel brought 
by Christ to the world.On the contrary,the first disciples 
after the resurrection of Jesus, and under the guidance 
of the newly given Holy Spirit,came to a fuller understand 
ing of the teaching of Christ, as he himself had promised 
they would (John 7:39; 12:16; 14:26; 16:13-14). They were 
given a deeper understanding of the Gospel he brought to 
men, not only by his words , .bu t much ,more by his actions, 
and most of all' by what he was in his own person. It was 
God himself who revealed this new understanding to the dis 
ciples of Jesus (Matt. 11: 25-27) . The Gospel which the Churcn 
has preached from the beginning is the conti,nuation of the 
Gospel first preached in the world by Christ. The General 
Principles of the CLC formulate the same truth even more 
profcundly,when,they define the Church as ,the place, "where 
Christ is here and now continuing his mission oisalvation" 
(GP. 5). 

~~~p~~~_!~~~~~~q_Qn_~~~_Q~~~£~ 

Mission is at the heart of the Church, for it consti 
tutes the inner reality and task given to het by Christ. 
This is the clear teaching of the Second Vaticari Cotincil 
and has become a key theme in the ordinary teaching of the 
Church since then. Our present Pope John Paul II frequen!. 

- 25 


http:world.On


ly Tecalls the esSenti.ally llJi.ssionaTY na.tuTe of the ChuTch 
in the CQurlie of his .llJa.ny addTesses in RcotI:!e' 'and when he 
tTayel$ tQ.QtheT cQuntrie$~. He 'points to'hJ,s: own journeys 
to ya.r:j::Qus places in the wQ;rldas a concrete expTe$sion o;f 
the mts$ionaxy' i:dentity· of the ChuTch. Hi.s wOTds during a 
GeneTal Audi.encein St. Pete.!' I s Square on 21 May 1980? af.. 
teT his m;essionary )ourney to AfTica, aTe typical, 

(lie: owe .thLti awalteneJil> .to .the See.and Va.,. 
.tJ.:e.an Coune...[l/ w.h,[e.h -4~owed ~Q ~.t~ deee. 
e.6.t ItOQ.t.6, .the .theolog~e.al l>~gl't~6~e.ane.e 
a6 .the .tltu..th .tha.t .the Chu:lte.h ,[iI eo n.tbw 
ally ,[na Ji.ta.te 06 m,[Jil>,[on. Ii: e.anna.t be 
o.theltW,[.6 e ,l>,[nee .thelte e.o n.!>.tantif/ Itema,[n& 
~n helt .the m,[.6.6.(;o'!, .tha.t '[-4,.the appl>.to;f 
~e. manda.te 06 Ch~4.t, . :the San 06 ':iJ)d, 
and .the ,[nv,[l>,[ble m,[6l>,[on 06 .the ,Holy 
Sp,[Jt,[.t, who ,[& g,[ven by .the Fa.thelt.to 
.the Chulte.h and by meanl> 06 .the Chulte.h .to 
men and.topeople& ,.thankl> .to .the e.ltue.,[.,. 
6,[ed and Jt,[.6en ChJt,[Ji.t ••• 
The Li6e 06 .the Chulte:h:'[',s a m,[M,[on ,[n
wh,[e.h, .thltough.the h,[.6.tolty 06 evelty man 
and, a.t . .the .6 arne '.t,[me., .thlto ug h .the h,[.6 
.tolty 06 nalion.6 and geneitation.s, .the e .... 
.teltnal mrjJi.telty a6 Go d I Ji lo ve Ite vealed ,[n 
Chlt,[.6.t ,[.6 developed and Iteal,[zed. 

Pope John Paul II is heTe expressing in his own words 
an explicit teaching about the miss ionary natuTe of the 
Church in the Second Vatican Council. Two classical expr'es 
sions of this ,one in the Constitution on the Church (Lumen
Gen.t,[um) and the otheT in the DecTee on the 'Missionary Act 
ivity of the Church (Ad Gen.te41. $ummaTize this teaching. 

The ChUlte.h, end~wed w,[.th .th'e g,[6.t 06 helt 
60undelt and 6a~.th6uily oo;"eltv,[ng h'[;" plte 
e.ep~;" 06 e.~aJt,[.ty, hl.!-m,[U.ty and Hl6-=
~en~al,ltee.e~vel> .the m~l>;",[an 06 pltoe.la,[m 
-tng a,,!-d u.taoUJih,[ng among aU people:r 
.the k~ngdom 06 ChJt,[;".t and 06 Gad and 
;"he '[&, an ealt.th,.the ;"eed and .th~ be
g'[nn'[ng 06 .tha.tk,[ngdam. (LG. 5) 

The m'[;"t.,..ion 06 .the Chulte.h .(;-4 e.aJiJt'[edbV 
mean.!> 06 .tha.t ae.liv.(;.ty.thJtoagh wh£e.h,£n 
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obed.ienc.e .to Chlt.i!>.t'!> ,c.omman4, moved by 
.the 9lt1XC.e. and toye 06 .the 'Holy Sp.ilt.i.t, 
.the. Cl:tultc.h maJ~e!> 'U!>et6 6uUy plte4,'en.t.to 
aU men dnd peopte..s'.in Oltdelt .t.o'tilad .them 
.to 6a.i:th ,6lteedom a,nd .the pe.ac.e 0 6 Chlt.i~t 
bIf .the exampte 06 .i.t!>t.i6e ahd .teac.hi.l'ig, 
by .the. $ac.lta.men.t.5 a.nd .the o.thelt mea,n!> 06 
gltac.e, CAG. 5) , 

The Aposto1:i:c Exhortation of Paul VJ (fvangeti.i Nun
.t.i1Xnd.i:J. has given wh,at is perhaps th,ell)ost emphatlc state
ment 0;£ ,this, important truth 'about the essentially missi'on 
ary nature of the Church. After quoting a sentence from the 
DeClaration 0;£ the Synod fathers at the 1974 Synod of Bi'sh 
ops'? Paul VI expressed authoritatively in 1ljore detail the 
impHcatj'ons of thetr teaching. , 

1.t b. wi..th joy and c.on!>'ota.t.ion .tha.t a.t 
.the end 00 .the gltea.t A,sl:i embtq 0,6 1974 we 
healtd .the.,se i.ttum.ina.ti.ng woltd.s: "/!Je w.i!>h 
.toc.on6.i:ltm onc.e mOlte .tha.t .the .ta!>k 06 'ev 
anget.izi.ng att peopte c.on.s.t.i.tu.te.6 .the 
e..s!>en.ti.at m.L.!if.-i~on 06 .the Chultc.h ll r.t 1.,5• 

«.ta.sk and mi4'4'ion wh.ieh .the V/t6.t and 
pltO oound c.hange,s- 00 pltuien.t-day .soc.ie~ 
.tq make all .the molte Ultgen.t., fvangeliza 
lion .i!> .in 6ac..t .the glt/tc.e. and voc.a.tion 
pltopelt .to .the Chulteh, helt 'deepe,s-.t idl?n
ti.ty.She -exi.,s.t.,s .in oltdvi...to evan~eti'Ze, 
.that « :to 4'aq.en oltdelt.to plteac.h dnd 
.teac.h, .to be .the c.hannel 06.tb..e gi6.t c6 
gltac.e, .to ltec.onc.ile .sinnelt!> w.i.th Ood, and 
.td peJtpe.tua.te ChJti.!l.t'.,s !>ac.Jti6J;c.e.,.in ,.the 
Ma.8.s ,whic.h .L.6 .the memOltiat 06 h.i!> dea.th 
and glolt.iol.L.!l lte.!lultlttc..tion, 

When the Second V~tican Council and the Popes speak of 
the Church, they are explicitly speaking of the whole 
Church. The command Christ gave to the Twelve to,go out and 
bring the Gospel to all peoples t,s va1i.d fo,r all Christians 
though in different ways (Ad Ge.n.te<s 5; fvang, Nun.t, 13. 15 c., 
21; c.o. ,66-721. ' 

§~~~_n~2'!!_M'{!!.f~!! _n~1_M.{!·!.{£ ~ 

To conceive the ChtircJi.,as missionary in her ,very nature 
is to say that she is linked to the, task 6f bringing the 
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GQs-rel of Christ .to !lo11 men i.n h.er most i,ntiJlja,te being and 
in her whole -reality: iiIidactiyitr. Everythin.g the Church 
does mUst i.n sciJJjemanner be a,n expressign'o£her miSsion
ary ~b.rust into th.e world Qf human absence and separation 
from Gdd. Her fNeHti to Chri.~t must in SOllje war: be llIeas 
ured and .evaluated In terms of her fi,delity and fru:},.tfulness 
in her miss,tonary task, Th,e ApostQlj,cExhortati.on 9f Paul 
VI has developed in some detail .what th.is clQse link between 
the Church and her task of cOIDlllunicating the Gospel con
cretely means (Eval'l.g. Nunt. 151, . , 

First of all, the Church was born from the mission of 
Jesus. It was in the efforts of Jesus .and the Twelve to 
communicate the Gospel of the Kingdom of God to o'thers that 
the Church came into existence. 'I:l'hat had already begun to 
happen in a secret and obscure fashion during the histori
cal life of Jesus came to completion at Pentecost when the 
Holy Spirit came upon the Apostles. Moved by their preach 
ing ,hundreds of people quickly gathered around the Apostles 
to form the first Church, the primitive .Church, and the 
mother of a11 Churches. in Jerusalem (Act 2 :41-42) • 

Born from th~ mIssion of Jes.tis, the Church is in turn 
sent by him as a sign of his new presence in 'the world, The 
sign, which the Church is, enlightens yet can be obscure. 
Because she has been sent by Christ and enlivened £rom with 
in by his Spirit,the mission of, the Ghurchcan properly be 
uI}de!stoo~. to prolong and continue ,his' presence arid his 
m1SS10n tn the world. For this reason also. the Church 
would be contradicting her own nature, ifsh.e were to turn 
inwards upon herself.Even the intima,te life of the Church. 
which consists in listening to the Word of God in faith and 
in living together fraternally in love. achieves its fu11 
meaning only when it becomes a witness provoking wonder 
and change of heart in others,' and a procla,mation to them 
of the Gospel. 

Though the Church, sent to continue the mission of 
Christ is sent to bring the Gospel to others, she begins 
by being transformed herself by th.e (bspel.As the commun
ity of faith, love and hop'e ,she must listen unceasingly to 
the Gospel in which she believes.to the new cOIDllla,ndment of 
loye, by which she lives and to the reasons whtch the Gos
pel gives her for hoping. As part of the world • she will 
be tempted to worship the idols of the wo'rld and so will be 
in constant need of hearing afreshtfie Gospel by' which she 
lives. To evangelize others' with credibilitY'. the Church 
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'Il1tll always. remal..n l.n cQnstant need o£ being evangelized 
herself towards conyerS~Qn and rene'll1al, WitltQut sllch a 
cQnstantly renewed submission to Chr~st in his Gospel! the 
Church wQuld qUickly lose the :;freshnesl1,Vigqurand strength 
needed in her to bring the Gos·pel to others I . 

The .. Church is a clearly defi,nedplace in the world 
where the Gospel, that ChTist wishes to be proclaimed to 
all men, can be found. This 1lleans that Christ has not left 
his Gospel for the world only in the form of a written or 
even verbal message. If he had done only that, the Church 
would be only superficially linked witli the Gospel and the 
mission initiated by, Christ in th.ewol'ld. The Church ••ould 
then be something like a pipe, . through which the water of 
the Gospel flowed from Christ to men down through the cen
turies. 

The Church is som(athing more than this. The Gospel 
constitutes part of her living reality.both in her external 
institutipn and organization and in her internal constitu
tion and life. It is impossible to draw a neat line through 
the Church separating on the one side the Gospel aspect of 
the Church corning from Chris't. and on the other side the 
human additions to the Church corning from hJlmahingenuity 
and devotion or from human fallibility and tJl)perfection. 
The Church and the Gospel form a concrete li,ving whole that 
cannot be dissectedi,nto its divine and human constituents 
so eal1ily. The biblical' compadsions of. the Church as a 
building being constructed by Gcid, a'field i,n which Christ 
sows the seed,or a body into which God breathes his spirit, 
affirm a vital union between the. Church and the Gospel. 
This does npt exclude the possibility bfthe Gospel o;f sal 
vat ion beirtk also given to men outside the visible Church-:
It does. however, mean ~hat the Church. in her concrete and 
visible reality is' the depositary,or natural,ll)atri,x,of the 
Gospel in the world, since the death and resurrection of 
Christ. Consequently the very existence and reality 'of the 
Church depend on the Gospel of Christ continuing to operate
within her. ' 

finally. although the Church is th.eplace or depositary 
of the Gospel in the world. which she preserve~ as her li~ 
ing heritage. thi,s Gospel is not meant to be kept hidden 
within her. It is meant to be communicated to others and 
shared withthern. :Pol' this reason th.e Church herself sends 
out evangelizers to bring the Gospel to those WRO have not 
yet heard and accepted it. She puts on their lips the, Gos 
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pel; which she has first carefully nurtured within them, 
'not only asa thought i.n .the mind but also a di.~posltion or 
the heart .. and a whole way o£ ltving in the world, They are 
sent not to preach thei,r own ideas or even their own selve·s. 
but a Gospel of which they can never be the absolute mas
ters., Like the whole Church, those who are sent by the 
Church and given a mandate to preach th.e· Jbspel , always 
remain not masters but servants of the Gospel, which they 
must strive to pass to others with complete fidelity. 

~H,!g ~~ _{'13f!:~)~{H{'£!! _£L ff!:~_£f!:~~£~ 
. .' . 

. 'The mtssionofth.e Church, which consists in bringing 
the Gos·pel to men of all ages, has a twofold'purpose. One 
of these purposes 1.s individual, the other is collective. 
By communicating the Gospel the Church first seeks to bring 
about an interior change and personal conversion in indivi 
duals '(Evang • Munt. 18). A newW'orld must begin with new 
persons. New persons can only be formed from the inside. 
It is in this sense that it may be truthfully sard that the 
mission o£.the Church is to convert. This does not mean 
to fn,doctrinate or to enforce a minimum of external confor 
mi ty. It means to facilitate and be th.e i.nstrument of that 
radical turning to God and transformation of heart which 
only the Gospel, spoken directly and mysteriously to a per 
son by Christ himself, can effect (Rom. 10: 17) • Conver';;. 
sion is the fruit of . a living encounter with the living 
Gospel itself. This is none oth.er than the li.ving person 
of Christ. 

The second purpose of the Church. in her mission is the 
transformation from within of social structures and cuI tur 
al values of communities and peoples C.Eva.ng. '/Junt, 19-20):
Ultimately, this will be done by persons liv:f:ng within those 
societies and cuI tures ,who havebeen first interiorly changed 
by the Gospel. In this way the Gospel eventually be
comes' incul turated withi.n the lives. of the communi ties and 
whole peoples .. Until the Gospel ha,spenetrated into the 
corporate lives of people, . it cannot be sa,id to hilve been 
fully and personally appropriated by individual persons. 
It is in this sense that we can speak of the evangelization 
of cultures as well as the evangelization of persons. Though 
the· Gosp.el can never be completely identified with an:r par
ticlllar cuI ture and will always remain in some way indepen
dent of cultures, nevertheless, the life l ..hich the Gospel 
proclaims is a new' life for man in his concrete and social 
si tuation.Consequently, the building up of this life a
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mong men cannot avo,j.,d using elements of human cuI turesand 
social structures. These' elements and, structures' have, in 
their turn to be regenerated by: an encounter with the Gos
pel,and'this cannot occur unless th,e Gospel is openly pro 
claimed and openly p:rQfe~s~d by individuals and communities:

The twofold purpose of the mission of the Church, the 
interior transformation of persons and the inculturat:j:.on of 
the Gospel into their corporate life .is achieved by stages. 
Already in the New Testament St. Paul mentions a series of 
steps or stages in the communication of the Gospel by the 
Church to people. Though he lists them in a reverse order, 
St. Paul envisages six broad steps (Rom. lO:13~15). These 
stages are: 

1) miss'ion from Christ, 
2) proclamation of Christ, 
3) hearing about Christ. 
4) believing in Christ. ' 
5) -calling upon Christ, 
'6) salvation from Christ. 

In the Apostolic Exhortation of Paul VI on Evangeliza 
tion in the Modern World (Evange.tLi: Nunt.i.and.i.) three major 
stages are described in the mission of the Church. 

[11 Stage One. This stage might be called the proclamation 
stage. It is a stage when the seeds of faith are being 
sown (Evang. Munt. 21-22). Within this stage, there is, 
firstly. the silent' proclamation of the Gospel. or the 
wordless' witness. given by Christians, to those among whom 
they live their ordinary lives. This is already an initial 
act of evangelization. It would be well •. therefore. to 
cease calling this silent witness to the Gospel a form of 
pre-evangelization. Th.e Gospel can be effectively commun
icated by such Ii si.lent wHnes:;; of Chrl.stian Hving. Such 
an initial act of sharing the Gospel can be directed towards 
many different kinds of people : people to whom Chr:j:.st has 
never been proclaimed, people who are baptized but do not 
practise, or people who are'sincerely seeking someone whom 
they cannot name. 

Secondly.wi thin this stage ,we have the explicit preac!:!. 
ing of the Gospel. when the witness of life. is also pro
claimed by the worp. of life. As explicit llroclamation of 
the Gospel means a dear and unequivocal preaching of Jesus 
as the Lord of all. In addition to the proclamation of his 
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universal Lordship, such a;n explici tpreaching of the Gospel 
II!U15t contain also the l:j.;t;eand teachingQ;f,' Jesus and the mys 
te ry 9;f his liie ~ dea,th'and resurrection, , 

Thirdly, this fi,rst $tage of sowing th,e seeds of faith 
in people's hearts is concluded by sOJl)eform of catechu... 
me~ate leading to the ~ecepti~n o;f th,e s~crall!ent ?f B~ptism. 
Th1s completes the £1r5t maJor stage :J:n cOll)mun:1catl.ng the 
Gospel. This initial proclamation of the Gospel, and a 
first adherence by the one wh.o hears i,t! Qccupjes' such an 
important place in the mission of the Church that it has 
often been used as a synonym for the whole mission of the 
Church. However, this is only the first stage and consti
tutes only one aspect of the mission of the Church to bring 
the Gospel to men. 

(2) Stag e Two. The pro-clamation of the Gospel reaches its 
full reality only when it is heard, welcomed and arouses a 
genuine adherence in the one who receives' it. In a sense, 
we could say that the Gospel is not being fully proclaimed 
until it is heard by so.meone and received, This full ac
ceptance and assimilation of the Gospel begins with Baptism, 
the first o·fthe Church's signs or sacraments ,by which she 
incorporates new members to herself. This is the beginning 
of the second major stage in the mission of the Church (Ev 
al'l.g. NUl1.t. 23).Iihthe sacrament of Baptism the one who has 
welcomed the Gospel is joined mystically but really to the 
person of Christ in hi 15 death and resurrection, and is. at 
the same time concretely incorporated 'by a visible entry 
into the community of believer15. . , 

After Baptism, whi.ch isa $ign of transformation, the 
new Christian' begins to. share in the other signs of the 
Church. There is especially the sign of Penance, by which 
he renews and restores his radical conversion to God.Above 
all, however, there is the Eucharist, the greatest of all 
~he. sig~s in the Church by which the life wit~:j::na Christian 
1S nounshedand stre,ngthened and grows. Th115 15econd stage 
of the mission of the Church could be called the sacra
mental stage. 

(3) Stage Thltee. The final stage in the mission of the 
Chutch is the apostoliC stage. In this stage the individ
uals of communities which have been evangelized go on to 
bring the Gospel to others. This stage has been calle.d 
"the touchstone of evangelization" (Evang. NUl1.t. 24),' The 

, apostolic initiative of the individuals and' grouD" whoficpre 
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comm:i,tted themselves to the ,?ospel and heenbaptized is 
the ul thlate teSt .'Q;f th,e ef;f;ectiyenes$ oJ;" the mA,ss~.on of 
the ChUrch, The Gospel ha? ;ful1y l?~netrated only wh.ere 
persons ~aye bec?ll)e. a.pos to1l.ca~ ly actlye I 'and, a.gents them
selves In the ml.ss+,onary se:rv+ce of the Church, This is 
the supreme expres'sion cd' the love of God , which, the Gos,
pel pours into our hearts through the action of the Holy 
Spirit given us (Rom. 5:5b). To bring the Gospel to anoth 
er is the highest expression of that love for our neigh-=
bor which the New Testament teaches tS inseparable from 
true faith in the Gospel of Christ (John l3;35;Oal. 5:6b; 
James 2: 17) • The true disciple of the Gospel i,s the apostle 
of the Gospel~ " 

b~::~{L£LE~~~ 

One important aspect i,n the.. mission of the Church which 
is frequently overlooked by many is the variety in which an 
adherence to God through faith 'can exist among different 

people. This variety in faith i,ncludes not only differ- .. 
ences in faith among individuals ,on. account of the special' 
personal qualities .that give to each' person a certain unique 
ness. It also includes more generic differences in fai th~ 
which are not the same as those causedby the neces
sarily intimate and personal nature of faith, 'raking into 
consideration these more generic variations I' we may pro
fitably distinguish within human, experience four lIlain kinds 
of faith. All these kinds will, of cOUrse, involve in 
some manner a personal response to God's personal initia.,. 
tive towards men. 

('1.) Sec.u.ta.Jr. fa.i..-th, Thi.s somewhat par!!.d.Qxical expression 
might he employed' to describe a sincere attitude of open
ness to the whole mystery of life ,Where lifets understood 
to be something greater tha,n and distinct ;from, one's own 
individual control oyer i.t. A person with such a . fai th 
readily acknowledges th.e centre of his life and personal 
existence to be outslde his control and in some way other 
to himself. His SUbmission to this "other" and hls ready 
acceptance of this situation, when coupled wi.th a hopeful 
an.d sincerely felt optimism about life and the future/mani 
festsa kind of basi.c fa:i:t1i~ An accompanying openness ana 
acceptance towards others confirms the presence of such a 
basic faith in a person, Love for. others always remains 
the ultimate test bffaith (John 13:34.,.35:), 

An individual,\d:.th thi.s. bastc kind of faith responds 
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hopefully to life, as sOJl)ethi,n!5 given to. hiJ1J and something 
£undall)entally good~ S~;nce Jl)any.people who ma,ni:£.est in them 
selyes s:ign~ 9£ thi,s' k:j.:ndof. f~hh Qftel!- ~1?pearto be witIi 
out .a,ny ;reh.IP.on or any expl~,c1 t, recognition Q;f,the sacred, 
this fundamental level of faith may be legitimately describ 
ed as "secul ar faith If. 

{2J R~l-i.B-i.OU.4 Fai..tk. When people cOll).e to recognize that 
life is not merely some blind impersonal force in the, world, 
but is something with a personal source a:nd centre,to whom 
they can relate personally in mutual knowledge and :treedom, 
the primitive disposition of openness towards the "other", 
found in basic, or secular, faith, becoll).esll).ore precisely 
defined. A personal divinity is now acknowledged as the 
source of mankind's life and destinY"by whatever particu
lar name that personal source may be known. There are many 
such names in existence among.the peoples of the world: 
Vishnu, Shiva, Yahweh, Allah, Father, etc, Reli.gious faith 
exists, therefore, whenever peoplebel:j:eye :in a personal 

,GOd, that is,a God whom they can know and who can be known 
in a personal manner. This personal manner of relating to 
the divine gives rise to religion • in which people freely 
submit to God, as distinct from superstition.,in which they 
attempt to control and manipulate God. . 

{5J Ckll.-i.4.ti.an Fank.The third level of fa;i:th is religi
ous faith, but religious faith. of a special kind. hi Chri~ 
tian faith a person believes not only that God is personal, 
but also that he has freely chosen to enter history and 
appear within his own creat:j.:on as a, creature, in the man 
Jesus 'Christ. Outrageous and blasphemous as this often ap
pears to many people .who are not Christians '" and one mus.t 
live for some time with non""Chris,!:ians to appreciate the 
sincerity of their sentiJllents ",nevertheless" this is the 
truth asserted in Christian fatth •. Christian faith holds 
that the mighty Lord of the Cosmos actually walked this 
earth as a man during a certain period of hJ,:story. 

(4) Ca.tkoUc Fank. Catholic faith, ,the faith held in the 
Roman Catholic Church, in the Eastern Orthodox Churches, 
in certain parts of the Anglican Church and. elsewhere, is 
the faith that claims to be the authentic and full Chr'istian 
faith willed by Christ for mankind. In such a level of 
faith people believe in an institutional and visible as so.,.. 
ciation of. men and women called the Church. They believe 
in the Church not merely as the body founded by Christ and 
the place in which, along,with many othe.rs,people manifest 
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their belief in Christ. They also believe i.n the Church 
itse!f as an object and goal of; faith, This is . po!?sible, 
of cQ1J:rse! only~;nso£aras Chr~st hiJn~el£ in hi.s risen 
L();rdsh~p can be truly present and really active within the 
human visible structureS and a,ctidns of .the Church. This 
is precisely wha.t Catholics believe happens in the true 
Church of Christ, through the divi:ne presence and action 
of the Holy Spirit. . 

Thi.s fourth level of faith involves a sacramental view 
of the Church,which accepts that the mystery of the dtvine 
reality can be really signified and active i;n and through 
a visible human reality. Such a view of the ChuTch ts; of 
course,part of the explicit teaching of the Second Vatican 
Council. The Church is described as the universal sacra~ 
ment of salvation (Lume.n: G.ent-Lumg ,48). She is this sacra 
merit of salvation for all mankind because she is a sign 
and instrument of the union and unity given by Christ ~ 
union with ~od by faith,and unity wi.thone another by. love 
(Lumen Gentium 1). . 

From the point of vlew of Catho1.!c truth. these ;four 
kinds of faith also constitute· four levels of faith· in an 
ascending order of objective va'Iue. Such. a potnt of view, 
however, should not be interpreted too rigidly. We should 
not exclude the possibility that an ·objective1y lower level 
of faith might exist concretely within a particular indi
vidual as. a subjectively higher response to God.This would 
mean for such a person a closet union with God than may ·ex 
ist forindi vidua1Sat an objectively higher 1~ve1 of faith7 
One cannot be too categOrical when discussing the way God 
enters into the personal lives of indivtdua1s. 
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III - THE MISSION OF THE LAITY 

The Seco.nd Vatican C<;mnci.! was. . above all, a council 
about the Church. It presented what was . for many a radical 
ly new view of the nature of the Church,Yet the Councilwas7 
in fact ,doing no more than to restore with a fresh clarity 
the nrimitive and traditional view of the Church. This tra 
ditional view had to a considerable degree been obscurea 
for many in the Catholic Church during the centuries of 
de fensi ve reaction to European Protestantism, which began 
with the Gounter-Reformation by Catholics of the sixteentJ:t 
century. 

The sixteenth century Protestants, in general, empha
sized the Gospel of Christ as an invisible reality receiv
ed by individuals through personal faith in God. In doing 
this ,they could obviously point to St. Paul Who in his Le! 
ter'to the Romans had done the same Cn6ll). 1;16-5;11). Yet l 
unlike St. Paul ,they not only left in the background other 
aspects, but positively denied that the Gospel of Christ 
was anything more. The equally essential vi~ible reality 
of the Gospel was discarded as a distortion of the -Gospel 
and merely a succession of human accretions. Yet ,until the 
time of the Reformation in the sixteenth century, this vi
sible and historical aspect had been traditionally accept
ed by the Church as part of th.e reality. of the Gospel given 
.to the Church by ChriSt, and willed by hill). It is under
standable how the reaction of Catholics, in defending the 
visible and historical aspects of the Gospel given by Christ 
to his Church, would tend to emphasize the things denied 
by the Reformers and thereby- lose a clear appreciation of 
the truth they were affirming and underlining. 

Right up till the time of the Second Vatican Council, 
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held from 1962-1965 ~ the s.tandard teaching on the nature of 
the Ch.ur.chamong· Cl:lt.hQlt CS £.Ql10wedsubstantLally the 'pers 
pective '0£ counter~;te£ormation guides like' the Jesuit St-; 
~Robert BellarJl)ine 'who .liyed from l542~162l ~ In that perspec 
tivethe Church '!las envisaged primari~lytas a visible soCiety 
in. the world 'dth~he powers given to i.ts priestly leaders 
to teach, to sanchfy and to govern the faithful. Sucha 
view of the Church tended inevitably to be static rather 
than dynamic, seeing the Church as a social state rather 
than a mission to men. Most Catholics instructed in their 
faith beforeth~ Vatican Council would have been taught 
this understanding of the Church . 

.In such a view of the Church. there is hardly any scope 
for understanding the Cl+urch as essentially outward moving 
and missionary, since it is portrayed in a static manner, 
as a. social state, rather than in a dynamic way. as a mis
sionary thrust of the Gospel into areas of unbelief. More
over, and this is more to our discussion' at _.this point, 
this static view of the Church also reduced lay persons in 
the Chureh to passive receivers of the powers to teach, to 
sanctify and to govern exercized fOT them by the hierarchy. 
Cfiiistian life, for Catholics, was to be found primarily 
at the altar or in the cloister. Those who lived a secular 
life in the world, doing the ordinary things that ordinary 
pe'ople do, were considered, at least implicitly,to be liv
ing a diminished form of Christian life, a kind of second
class response to the Gospel. 

In these less defensive times since the Vatican Council, 
when a more Christlike attitude of appreciation and accep
tance is growing among all Ch.ristians in the ecumenical 
climate, we Catholics should be ready to acknowledge joy
fully and thankfully the truth in the Gospel which the 
Reformers of the sixteenth century rediscovered with such 
enthusiasm. For Protestants, the glory of the Reformation 
was that it restored to ordinary secular life, lived by 
lay persons, the holiness 'and fulness of the Gospel that 
had formerly' been held as . the special po~session of the 
hierarchy or kept hidden in the cloisters of monks and 

. nuns. The Reformation sought to restore the dignity and 
Christian value to the 'various activities of secular life 
which. were rightfully theirs as fruits of the Gospel of 
Christ. 

Catholics in our time do not wish to forsake the (bs
pel truths which they have maintained intact for so long. 
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They have no, Wish to deny the essentially': visible and 
corporate aspect 0:1; th.e Gospel as it is' l~yed ~n tlie Cliurch 
brCatltQliq, ' NQr, a,:e·th:y'J;>~el?aledto fotsake ~heessen
tl.,;11, truth, that Chrl.$'t' ~ntended leaders forhl,S Church, 
n'ot only in the first generation buti,n all generations 
of Christians. 'Catliolics beli,eve that Christ wanted these 
leaders to have power directly from him to serve their 
Christian brethren by teaching them, by sanctifying them 
and by lea'ding them as v is ib Ie express ions of his own per
sonal presence in the Church at all time. Nor do Catholics 
wish to see denigrated the powerful witness to the radical 
nature of the Gos~el in people's lives and the essential 
mystery of the Gospel, which religious men and women, 
vowed to lifelong chastity, poverty and obedience, offer 
in the Church to the world. 

Yet, Catholics should be ,the, ,first to ,admit that in 
the post.,Vatican situation they are beginning to re-possess 
as their own truth the insight of the, Reformers into the es 
sential rt)le of the laity in the mission 'of the Church-:
This is doing no more than to make one's own again an 
important aspect of the teaching of the Second Vatican 
Council on the nature of the Church. This is not to pass 
from a kind of clericalism into a kind of laicism. Rather, 
it is to perceive correctly the essential 'but differing 
roles of priests, religious and lay persons within the 
life of the Church. 

!~~_QQ~~~~eQ~~~y_!~~~~~~g_Qn_~~~_£~~~~ 

The contemporary teaching of the Church on the role 
of the laity in the mission of the Church is :found basi
cally in the documents of the Second VaticanCquncil. The 
two primary statements of this are two chapters in the 
Constitution on the Church (Lumen Gen.tium) , the Second 
Chapter on th,e People o£ God and the fourth Chapter on 
the Laity (LG 9-17', 30.,.38)~, Then there is the' special 
Decree on the Apostolate o£ Lay People tApQ.&.tQLica:1I) Ac.tuQ .. 
.s-l.td..tem) which takes up i,n more specific detat! the role 
of the Laity in the mis s ion of the Church. : fi,nally. the re 
is the Constitution on th.e Church. iIi th,e Modern World 
lGaudium e.t Spe1iL the document which, though' 1.t 1.s not 
the most fundamental or the most important docUJl)ent of the 
Vatican Council, is universally regarded as ,th.e docull}ent 
which mos't typically captured the spirit of the Second 

'Vatican Council. It has been called "theportrai,t" of Va... 
tican II. In its First Part, the first ch.apters', which 
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deal with Human Dignity. Brotherhood. and Secular Activ'ity 
respectively. call for special atte.ntion from. lay persons
(GS. 12-39) . In. the Second part, " there are five chapters 
which treat successiYely five major areas o£ lUe where 
lay persons individually and collectively a:re consta,ntlr 
challenged and faced with critical decisions ;1t1axria.ge, Cu 
ture •. Economic and Sochl Life. Politics andWorld peace 
(GS 47-90). Key elements in this authoritati,ve 'teaching 
were reaffirmed in the Apostolic Exhortation of; Paul ,VI! 
Evangelization in the Modern World (Evangel-U. Nunt£andiJ. 

In the many references of Pope John Paul 11 to thE! 
role of the laity in the miss ion of the Church, tn h:j;s 
frequent addresses and writings ,we have all)ple"con£irmat:j:Qn 
both of the truth of this basic teaching on the roleQ1; the' 
laity in the mission of the Church,. and of i tsimEorta,nce 
today. A few examples of his teaching reveals hi.s £i,deUtr 
to the doctrine of the Second Vatican Council, and at the 
same time summarizes much of that teaching. for us. 

A6te~ . the 6a~hion 06 leaven they a~e 
c.aU,ed to wMk.. 6M the ~anc.ti6£c.alidi1. 
06 the wMld 6Mm within, beginning 
with thei~ own 6amiliell. (To a group o£ 
Indian Bishops, 31 May 1979). ' 

Eve~y lalf Chu,5:tian it, the~e60~e a,ne..x 
t~ao~dina~!I wo~k. 06 ,Gcd' ~ g~ac.e:and ~.4 
called to the heightll06 hoUne4-5',SQm~ 
timi.() , lay men and WOmen do no t 4,eem t¢ 
app~ec.iate to the 6ull the·dignUy and 
the. va c.a.tion that it, the.i;~t, a.& l(tlf pea 
ple.. No i the~e iIi no 4uc.n thi'ng a4 ai1' 
"o~dinel~y layman" J 6o~ elll 06 !IOu. have 
been c.a.lled to I!On~e~ion th~ou.gh.the 
death and ~e.4u~~ec.t~on 06 JUU8 Ch~~l.t; 
(To Lay People in a Homily at Mass in 
LimeriCk, Ireland,' 1 October 1979). 

The g~eelt 60~c.e<i whic.h "nape .the wo~ld 
- politic..&, the mau media. -4c.ienc!e, 
tec.nnolog!l,c.ultuJie, edueation,indu.!(t~iI 
elnd W04k.- el~e p~ee£l. e.ly the el~ial. whe.Ji.e 
lay pe.:c ple. elite llpeeiallyc.ompetentto 
ex~eizi thei~ mi.uion~ (Message £91' 
World Communications Day,18 May 1980). 
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YOU,. -the. laJ.ty, pUMuing a vo c.a-tio n I) 6 
ho£"'l..ne.,!i4 and love, have. a palt-tic.ulalt 
lte.6pon.6lb-iLi.-ty 60ft -the c.on.6 e.c.lta-tion 0 ~ 
-the. woltid. Though you -the GOJ.ipel mMi 
Iteac.h all levels 06 4 oc.ie-tlj , (Nairobi
Kenya. 6 May 1980). . . , 

16 -the. -te.s-timony whic.h .it. e.xpec.-ted Q6 
-the layman i~ -tha-t 06 .6ee.ulil1!i..ty, ae.'; 
-tion .i:n-tempOftQL a6 6a£M ,-then -the 
-teJ.;-t£mony c.onna-tultal -to 4el£glQu4 ll6e 
in ge.ne.ltal, and -to elleltylteU.giQu!i .in. 
palt-tlc.ulalt i1J -tha-t 06 -the Bea.-tl-tude..6, 
lived .[» e.veltyday U6e. (To ReHgious
Men in Sao Paolo; Brazil,3 July 1980). 

The. layman is,by de6ini-tiqn,a dl.6c.i;ple. 
and 6ollofAlelt 06 Chltbd, a rrran 06 -the 
Chultc.h plteJ.ien-t and ac.-tlve a-t -the he.alt-t 
06 -the WOftld,-to manage. -tempoltalJt.ep,ll
-t-<.U and 04dai:.n -them -to -the Kingdom 06 
God. (To the Bishops of Brazil ,10 July
1980).· . . 

In this last-mentioned address given to the Bt~hops 
of Brazil during his visit there, John Paul II went on to 
list six items in particular which the laity shOUld e~pect 
to find in the priest~y service given to them br their pa~ 
tors. They have a r1ght to expect from thetr pastors 
1) nourishment for their faith, ' 
Z) certainty with regard to the teachings of Christ and 

of the Church, . 
3) spiritual support for their lives, 
4) firm guidance for their role as Christians in the world, 
5) "legitimate amount of freedom for' thei,r cOll)Jl)itment in 

temporal affairs", , 
6) 	 "help and encouragement to be laity wi.thout the risk 

of c1ericalization i arid they li~ewise expect their 
pastors to be fUlly such wi.thout risks of laid,za·tion". 

, Barli.er 1 just a few months after his election as Pope, 
during his first missionary journey to Mexico ,John 1;'aul n 
had stressed the characteristic role of the lait?: in the 
missIon of the Church. He did this towards the end of his 
important address to the Bishops of Latin America, gather .... 
ed in Conference at Puebla. Pope John Paul ,II ,again follow 
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ing the doctrine of Vatican'II, emphasized the prior role 
of the laity over that of priests and religious in the pro
motion of justice and in the implementation of the Church's 
social doctrine. The passage is worth quoting in full. 

PM,Ueulalt ealte m~.t. be given .to 601tm
ing a ~oeial eon~eienee a.t all level~ 
and in all ~ee.tolt~. When inj~Uee~ 
gltow wo.lt~ e and .the ciiA.ta,nee be.tween 
!tieh .andpoOlt .ineltecuu d-L..!!.tlteIl4£ngly,
.the ~oe.ial doe.tltine,in a 601tm whiek ,(.4 
eltea.tive and open .to .the bltoad' 6ieldo 
06 .the Chulteh'4 plte4enee, m~4.t be a V~ 
luable in~·.tltumen.t 'COlt 601tmaUon a.n71 
ae.tion. Thi~ hold~i good pattUeulaltly c.OIt 
.the lai.ty: "H iA .to .tke·lai.ty ,.thoua k 
no.t u,elMively .to .them, .tha.t4 eeulalt 
duUe.& andaeUvi.tYPltope!tly belong" 
(GS.43). 1.t ~ neeeMalty .to avoid 4UP
r:lan.ting.the lai.ty and .to ~.tudy ~ielt.iou4ly 
jM.t wheneelt.tai.n 60ltm4 06 4upply.ing 
601t .them Ite.tain .thei.ltlteMOn 601t ex.£-6.t 
enee. 14,i.t no.t .the lai.ty who alt~ 
ealled, by ltea.6on 06 .theiltvoea.tion in 
.the Chulteh, .to make .theilt eon.t1ti.6uUon 
in .the poli.tieal and eeonomiedimeMion~ 
and .to be e66eeUvely pltuen.t in .the' ' 
~a6egualtding and advaneemen.t 06 human 
/tigh.t4 ? 

g~g ~I!.r!! _~~~_£~~~~~ 

The Second Vatican Council considered the Church, 
firstly, as the mystery of God, shared in the threefold 
relation of, Father, Son and Spirit, entering into the 
world. The ~hurch is seen, first of all, in the perspective
of this mystery, which is the'entry of God i.nto the world 
not only as the Creator of all but now as the Saviour of 
all. By this mystery ,is to be effected the union of all 
men to God and the unity of all men among themselves. This 

, mystery, begun in the person of Jesus, is continued in the 
Church. For this reason, the Word made flesh is a kind of 
fundamental "sacrament" of the mystery of God in the world. 
So also, the Church through her union with Christ, asher 
once and for all founder and her continually present and 
active Head, is likewise a kind of "sacrament" of the hid", 
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den mystery of Christ, that is, a sign and instrument of 
salVation, for all 1l)en, in the sense of a personal union 
with God and a fraternal unity among themselves, 

This lIIystery, which is identical with the vi,sible mts 
sion of Christ from the Father into the world, a,nd'whtcn 
is continued, by Christ I s express will and the internal 
infusion of the Holy Spirit, in the ,visible mission of the 
Church, is also Kingdom. of God as Jesus proclaimed it in 
his own lifetime. This Kingdom is not identical with the 
Church, though the two cannot be separated. The Council 
envisaged the Kingdom as a reality that 'was more extensive 
than the Church in space and time. A proper grasp of this 
truth is important for a balanced understandingo£ the role 
of the laity in.the mission of the Church. 

The Vatican Council gave specific teaching on th.is 
relation between the Church and the Kingdom of God(LG.5-6). 
The Kingdom of God was revealed in the person of Christ 
himself, not only by his words and deeds but by his very 
person in the world. <By his proclamation of the Kingdom he 
began the Church. This Church is not to be totally identified 
with the Kingdom, but is, on earth, the seed and beginning 
of that Kingdom. The Church is given the mission by Christ 
to proclaim and establish the Kingdom among all peoples. 
While she slowly grows to maturity, the Church must contin 
ually look into the future for the completion of that Kini 
dom. The Kingdom has become cOmpletely identified with a 
human reali tyonly in the person of Christ in his risen and 
glorified state. 

Because the Church is inseparable from Christ ,her liy 
ing Head, the Church is inseparable from the Kingdom. This 
necessary union between the crucified and risen Christ, in , 
whom the Kingdom of God is now completed, and the Church 
on earth, in whom the Kingdom is slowly growing to maturity, 
is concretely taught by the Council in the biblicalco~pa
risons which it employs. The Church is like a sheepfold' of 
which Christ i.s the gateway (John lO:l-lO).The Church is a 
vineyard, tended by God (Matt. 2l:33~43). The Church is a 
cultivated :field, tilled by God, or a building being con.,.. 
structed by him (1 Cor. 3;9) •. The Church is the Bride of' 
Christ (Eph.5:26; R,ev. 21:2,9). 

The Kingdom, then, which is the saving action of God 
offered to men, is God's aet:.i.ol'l. before it isa human ptaee. 
in the world where this action is welcomed and received by 
faith. This is of great significance for the laity of the 
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Church. Their proper sphere .of activity is the secular and 
human.reaHties,so many of which have not yet sub1l)itted to 
the Kln~dom a~d. be~n enriched by this saving action of God. 
Br then f~mll1ar1ty. witl: the many visible signs of the 
Klngdom WhlCh are given ln the Church, lay persQns can 
grow continually in their sensitivity to the more subtle 
manifestations of the Kingdom in the secular wo.rld (GS.38
39, 45) .At some times it will be the action of the Kingdom 
as a first invitation to people, at other times it will be 
a presence already, welcomed and active in persons, Such a 
readiness and skill in discerning these more subtle signs 
of the Kingdom in the secular world are essential factors 
in the missionary role of the laity. 

PgqE~~LqlL (,?q~ 

In the Second Chapter of the Constitution on 'the 
Church (Lumen Gen.t.lum J ,the Vatican CounciJ proposes afresh 
for Catholics 'another basic perspective o£ the Church (LG. 
9-17). We have just considered the view o£ the Church as 
the sacrament of the mystery, given in th.e First Chapter. 
In the Third Chapter. there is the more famil.iar view, 
at least· for Catholics in recent times up to' Vatican n. 
of the Church as a vi'sible society organized in a hierarchi 
cal manner. In these three chapters. therefore, the Secona 
Vatican Council has provided three major perspectives of 
the reality .of the Church which complement and enri.ch one 
another. . 

Because of their relatien to Christ. Christians be
come the people of God. Since Christ is the Messiah of 
Ged, they will also share in hisaneintingwith the Holy Spi,!. 
it and become the Messianic People sharing his mission, "a 
most sure seed .of unity, hope and salvation for the whole 
hUman race" (L C. 9). The origin of our Ellglish werd "lay" 
was the Greek word "laos". This word. signified the hely 
people .of God in the New Covenant of Christ ,who were ne 
longer hely merely by the election .of the Old Cevenant, 
as .Israel was. The "laos" were the hely people of Christ, 
made holy by him threugh the three great sacraments of the 
new life which Christ gives to his disciples. There is the 
sacrament of water, which ~ignifies the first 'giving of 
the living union with Christ in his dying and rising. 
There ts the sacrament of, oil, whichsignif:j..e~ that the 

fe already given is strengthened and beautified by the 
full infusion of the Holy Spirit. There is the sacrament 
of bread,which signifies the ongoing nourishment and growth 
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of that living union with' Christ in a Christian.Our English 
word "lay"today has come to have exactly the opposite mea!! 
ing of the original Christian use of this word. A "lay" 
person today is the uninitiated one, who lacksqualifica
tions and skills in some area of profess ional competence. 
In the Church.,it had corne to mean merely one who was not' a 
cleric, nor a religious. We need to recapture the original
positive use o;f tIti~ word. 

~I!~-~~~~~!:!~ 

Firstly, lay persons in the Church, like clerics and 
religious are by their state directly ordered to holiness 
and heavenly things. This has beenbtought aboUt sacramenta! 
ly, through the three great sacraments wl}ic:.h.initiate the 
Christian life in persons: Baptism, Confirmation and Eucha 
rist. Though lay persons possess only a limited function in 
effecting the means to life in Christ,which the Church has 
been given by Christ,they possess the fulness of the Chris 
tiart life itself. Along with the whole Church, they share 
in the essential messianic functions and powers of Christ as 
Priest (LG. 10-11, and 34), Prophet (LG. 12, 'and 35), and 
King (LG. 13, and 36). The Vatican Council on this point
quoted,the beautiful lines of St. Augustine, written more 
than fifte.enhundred years ago. 

When 1 am 61r.'£gh:tened blJ wha:t 1 am 6D!r. 
lJou, :then 1 am con~ote.d bu wha:t 1 am 
w,£:th lJou. Folr. lJou 1 am :the bi~hop,wi:th 
lJou 1 am a Chlr.'£6:tian. The. 6i!r.6:t '£6 a 
6unc:tion, :the. ~e.cond a glr.ace.;:the. 6i!r.~:t 
a dange!r.,:the. ~e.cand ~atva:tion (LC. 32) • 

Secondly,lay persons in the Church are the ones whose 
proper role is the concern for the inwardness of the ordinary
things of this world (LG.30-3l).If God remaius the primary 
cause of all things,he has planted in all created things a 
secondary kind of power to cause things. It is the proper 
role of ~he laity to look for the truth of this secondary
causality in the things of this world. It is proper to the 
task of lay persons to show a care for the secularity of 
things .All of these things corne from God originally and are 
meant to be directed back to him ultimately.A religious or 
a cleric might be pardoned a certain insensitivity to the 
value of secular things. Religious are concerned primarily
wi th the mys tery of God as the source and goal of all things;
clerics are concerned in the first place to employ the means 
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of salvation which Christ left to his Chtirch.A lay person,
however, is the specialist in the secular. If the prie'sts 
act in the person of Christ, the Christian laity ate th,e
sbul of the world (LG. 37-38). 

The mission, therefore,which is proper ta lay persons 
in the Church, is firstly to be the witnesses and living 
instruments of the saving life of Christ at all times, 
and, secondly, to be the special ones in the Church who 
show, a particular care for the secular, called to become 
part of the Kingdom. Besides this twofold mission, there 
are also two other current roles of lay people in the mis
sion of the Church (LG. 33) 

Frequently, lay people of the Church are called in 
various ways to a more direct form of cooperation in the 

, apostolate of the hierarchy. This form of lay apostolate 
was common in the years before Vatican II in the various 
forms of Catholic Action. Such forms of the lay apostolate 
are, of course,sti11 valid and vigorous in different parts
of the Church.Pius XII at one time expressly declared that 
the Marian Congregations were genuine forms of Catholic 
Action. However, tl).is kind of lay involvement in the mi,s", 
sion of the Church requires ;:tlwayst a special mandate from 
the hierarchy ,since it touches the means of salvation which 
derive from the special powers of the specifica11y priestly
service in the Church. ' , 

Finally, lay people can be appointed by the hierarchy 
to offices in the Church or to 1iturgical functions ,which 
are not strictly proper to lay persons ,but are,'occasioned 
by some special spiritual need or by a lack .' .o·f suitably
ordained ministers. Extraordinary ministers for Holy Com... 
munion might be an example of this. What is important to 
'remember in these functions', however, is that lay persons 
are assisting the ordained leaders of the Church in something
that is not their strictly proper role but generously accept
ed on account of the needs of the Church. 

The mission of the Church exists at a11 of the various 
levels on which the Church lives her life and misst,on. 
There is the high~st level of the universal Church over 
which the Pope presides.. Then there is. the area covered 
by a national or regional Conference of Bishops. There is 
the diocese over which the bishop presides. There ts the 
parish, or Church which norma11y gathe:rs with ,the priest
for the celebration of the Eucharist.The basic unit in the 
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Church i.s..~tlie. family,which can b'ecome "a domestic Church", 
in the language of Vaticall II and in the. teaching of the 
Church since then (LG. 11; Eva.ng. Nun~. 71).: Between the 
family and the parish, there are vanous expressions of 
the Church in different groups and communities. These are 
formed for various purposes ,such as prayer ,charitable work, 
social involvement, religious instruction, etc. It will be 
normally in the Church expressing herself at the sub-paro

possible way of comparing and contrasting the different 

chial and family levels that lay persons 
to be active within the Church. 

are most likely 

b~~L_~~{~a~Q~~_~~~_~{~~~£~{_~~~!~Q~~ 

L~stly, let us attempt to sketch with some temerity a 

roles of Clergy,Religious and Lay People in ·themission of 
the Church. Lay persons, together with religious men and 
women who solemnly commit themselves to live the Gospel in 
a radical way, belong to the life of the ChurcIi... This is 
always the fruit of grace brought about by the action of 
the Holy Spirit who is sent by Christ.Lay persons constitute 
the Church as men's fellowship or community with God and 
with one another. In this sense they /1Jl.e. the Church.• 

Yet lay persons are not born into the Church. They
have to be made into Church. This is don'e through the sa:'" 
craments. The Church, then, in some way makes her members. 
The means to make the Church were given by Christ ,and these 
means constitute the other aspect of the Church which pre
cedes the community and fellowship of members. These means 
are only for the sake of the Church as a community, to 
build, strengthen, repair and foster the growth of its 
members. The totality of; ·these means were instituted.by 
Christ and form what is usually called the visible or hierar 
chical structure of the Church. Only certain members of the 
Church are appointed by Christ to exercise these means for 
building the Church and forming fellowship with Christ, by
acting in the person of Christ. This is the role of the 
clerics, or ordained members, in tIi.e Church. Initially lay 
persons themselves, they always retain their fundamental 
Christian layness, as we saw St. Augustine teach •. Yet they 
are appointed to a service of the Church, in which. they 
ate empowered to act in the name of Christ teaching, sanc
tifying and leading his Church. By this function,they dl! 
fer essentially from the other members of the Church, for 
they now represent Christ in the Church not only as a new 
life in the world but also as a new means to cause-this 
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life in the 'world. It is good {or all to remember that the 
Church was Mary Defore it was Peter. Th.e uospel was a si
lent presence in Mary before it was a proclamation on the 
lips of Peter. 

The role of clerics is, then, primarily a service of 
the Church. This means it is inwardly or~ented toward build 
ing the life and mission of the Church from within, througn
the means of grace. Some clerics may be secular, some reli 
gious, but they all possess as priests the primary task or 
service for the community. Lay persons, on the other hand, 
primarily represent the life of the Church. This is a life 
meant to be shared with every man and woman in the world. 
Also by the secular nature of the.ir vocation, lay persons 
are in constant contact with ordinary people in the world. 
Lay persons, therefore,are the natural missionaries of the 
Church,who carry her Christ-life in their own persons into 
every possible human situation and experience. 

The religiotis, who profess to live the Gospel by ra;'" 
dical commitments to chastity, poverty and obedience,'also 
live the Christ-life of tb_e Church in their own persons.
Their concern,however,is to live this life in its complete 
ness, . not only as it i,s partially on earth but also as it 
is yet to be revealed in h.eaven. This is what i.s called, 
theologically, the eschatological aspect of the Christian 
life. Religious, then, as they' live the Christian life, 
have their primary concern for· what is nqt yet in this world, 
but' is still to be revealed. They live radica,1ly by the 
hope of the Gospel. If laypersons look primarily to the 
earthly, or secular, aspect of the Chris t:"'life, religious 
look primarily to the heavenly, or sacred, aspect of the 
Christ-life. Yet it is the one Christ-life, and so there 
can be no real conflict between them,but rather an enriching
complementarity. ' 

By way of concluding this section and at the risk of 
over-simplification," we could schematically represent the 
Church as an inverted triangle thrusting into the secular 
world, represented by a circle. The laity would be the sh'a!! 
ed portion which is common to the triangle and the circle, 
and they are moving continually into the rest of the circle. 
Religious could be placed in the. unshaded part of the 
triangle,and their movement is primarily downward into the 
rest of the Church.The priests,as priests, are represented
by the three sides of the triangle .. Their .concern is the 
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structure of the Church,the means by which she lives ; and so 
their movement should be mainly inwards towards the service 
of the community. 

CHURCH 

WORLD 
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IV ~ THE IGNATIAN UNDERSTANDING OF MISSION 

Ignatius is the man of the magih. This is the key to 
understand him and his ideals. By this we mean not merely 
the natural disposition or ambition of Ignatius, which of 
itself could be simply an expression of an overweening hu
man pride. The mag« in Ignatius was a grace, the fruit of 
his becoming totally possessed by Christ and filled with 
the sentiments and the fervour of his heart. It was a gift
constantly given to him; never his own possession. When 
Ignatius asked others to pray for the lIIa.gi~ in the greater
knowledge, the greater love and the greater service of 
Christ, he always presupposed in a person a strong natural 
disposition and desire for something more in life. What he 
asked them to seek. in prayer, however, was a grace. It was 

,the grace which flowed directly from the heart of Christ 
into their own, filling them with a thirst for the magih, 
which Christ as man had been the first to feel. 

~~g~~_~~~_M~!i~Q~ 

The ma.gih of Ignatius and his constant.. 9rientation 
towards apostolic service are expressed in all the facets 0;£ 
his life, his spirituality ,his ideal of community and his 
understanding of mission. 

(1) SpilrLtua.lity. Spirituality for Ignatius meant not an 
ascetical effort 'to escape from the body and material things 

. into a world of ,'the so-called spirit . This was part of the 
Gnostic ideal in the early Church and a heresy Christians 
in all ages have constantly been tempted to adopt. Spirit
uality for Ignatius ,as it has always been in the mainstream 
of Christian tradition since biblical' times, meant a way 
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of responding to the Holy Spirit of God and making one I s 
own the holiness which is, the gift only God can give to 
men. In simple terms, a spirituality is a way of respond
~ng to the Gospel. It is a way of living the Gospel. This 

" 	 :j:S done not only wi,th our 501.11 but with our l\'hole person, 
soul and Dody. 

Ignatius first lived his spirituality, ~n. h,is own re.,. 
lationship with God before he shared it in th,e Church as 
his charism or gift for others.' Ignatius sought to know 
Christ and to respond to his Holy Spirit 'by an ever-incre'as 
ing familiarity with him in everything he d~d. Ignatius 
was not a monk, although early in his life he had felt 
strongly drawn to the monastic way of life and the seclusion 
which it offered for a life totally given to God. He had 
discovered a different way of growing spiritually.He sought 
to respond to Christ and be filled by his Spirit ,not by liv 
ing apart from men ina cloister or in a hermitage. but by 
living clos'e to men ,among men,in the ordinary circumstances 
of their lives. ' 

. The characteristic Ignatian form of prayer. therefore, 
is not prolonged prayer in seclusion, even though he may have 
done a lot of this himself and may have asked it of those 
he directed in the spiritual life. The characteristic prayer 
of Ignatius was what he called"Contemplation and Action" or, 
as he called it also ,".Finding God i,n All Things". This is not 
the frui t of spiritual schizophrenia , in which we keep one eye' 
on God,as it were, and one eye on earthly things.Nor is it 
the fruit merely of psYC;hological persistance. It is the grace 
6fexperienci"ng the faith and love 6£ the Gospel in,a special 
manner, the Ignatian manner. The contemplative in action is 
one who in his love and concern for the service of others can 
rem,ain totally submissive and committed to GOel in Chris't. 
even when he is not fully conscious of this. It' is some.., 
thing like the feeling people have when they are doing som~ 
thing for another person whom they love very much. 

(Z) CommunLty. Like Ignatian spirituality, the Ilmatian i
deal of commuIii ty is also close ly linked wi th action. In hJ~ " 
pre-Jesuit days in Paris, where he spent seven years study 
lng theology at the university, and later in Venice ana 
Rome after his ordination as a priest, Ignatius found many 
friends. He formed many warm, personal friendships wi th peo 
pIe, especially with those to whom he had shared his own 
kind of spirituality by directing them through. the Spirit
ual Exercises. In particular, among these, he referred to 
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his "nine friends in the Lord", 

With him, all of these, while still lay persons, had 
vowed poverty and chastity before God and agreed together 
to go to the' Holy Land, where they could work and live for 
Christ and eventually die there,When this proved impossible, 
because of the political situation of the time, they offered. 
themselves to Pope Paul III in Rome for work anywhere.On1y 
then did they begin to think of forming themselves into 
some type of more stable and permanent community, .. which 
gave the Church eventually the first Jesuits.These"friends 
in the Lord" from the beginning of· their re1ationship,even
when it had no definite. structure, until they became the 
Society of Jesus, saw themselves as '.fa community for dis
persion", as they later called themselves. Their companion 
ship and community life together were ready to experience
periods of long absence from one another 'in their work for 
others, trusti:p.g that they would be held together by spirit 
ua1 bonds and by their affection for one another. 

Theya1so formed . together a discerning community,
seeking together to' find the magic in the more urgent, the 
more universal and the more fruitful apostolic works. The 
famous community discernment, or "Deliberation", of these 
companions at Rome in 1539, which lead them to a decision 
to form themselves into a new kind of religious order in 
the Church, was spread over several months. During the day
they would go about their work in Rome, and at night they 
would meet and discern together. 

(3) Miuiol'l. It should never be said that Ignatius consid
ered spirituali ty and community purely in terms of means to 
the aposto1ate. In his eyes they were clear1yva1ues in the!!! 
selves. Nevertheless, they were always seen by him in the 
perspective of a missionary service to spread the Gospel to 
others. Sharing in Christ's mission to bring the Gospel of 
God's love for men into the whole world was the characteristic 
Ignatian idea1.He had communicated this to his first. compa~ 
ions in his pre-Jesuit days, when they lived together for 
many years as a community of deeply committed lay persons.
Later ,when the new Society of Jesus was born,he wrote firmly
into its First Rule or "Formula"this primary perspective of 
mission.. '. 

The Ignatian saying that is perhaps best known, and 
considered to be characteristic of him, is an expression
of the magih in mission. Ad Maio4em Vei Glo4iam, For the 
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Greater Glory of God is a missionary ideal for Ignatius·. 
Glory, for him, is a strong word and in his mind was close 
ly associated with the word service.' Glory, the revelation 
of God's powerful action, which called forth praise from 

.men, was given to God by the apostolic service of bringing
his Gospel into the lives gf.others, either as a first 
belief or as a deepened belief. In much of the writing of 
Ignatius, the glory of God and the service of men,by brinK 
ing them the Gospel, are practically synonyms for the same 
concrete reality. The Gospel service of others was the 
glory of God •. 

There are two sets of Ignatian Rules for Discernment 
in his Spiritual Exercises, together with what are, in rea 
lity, a third set of rules for discernment, Rules for FeeT 
ing with the Church. The former are meant mainly for use 
within the Spiritual Exercises, at a time of prolonged com 
munity discernment by a group, or in periods of personal 
prayer,when an important decision or choice is to be made. 
Those sets 'Of rules help to ensure that the decision is made 
according to Gospel values and is not motivated only by 
self-interest or expediency. The third set of rules, which 
are also really rules for making right decisions and choices, 
are meant for use outside the Spiritual Exercises or prolonK 
ed periods of formal prayer. They are ideally suited as 
handy reference points for the busy apostle, when he seeks 
to discern the will of Christ and Gospel values in concrete 

.situations of the one's apostolate or .mission. 

For Ignatius, the discernment of the concrete mind of 
the contemporary Church was. just as necessary as the discern 
ment of the interior movements of the spirits or sentiments 
in the hearts of men. Ignatius was authentically Catholic 
and fully traditional in the way in which he understood the 
mission of the Church. or his own more personal missions 
from Christ.He was firmly convinced of the composite nature 
of the mission which Christ transmitted to his Church 
from the beginni:p.g. Ignatius knew "how the Son first sent 
the apostles to preach in poverty and. how afterwards the 
Holy Spirit confirmed this by giving them his Spirit and 
the gift of tongues, and so how, with the Father and the 
Son sending the Holy Spirit, all three persons confirmed 
that mission" (Mon~ Igna.-t.Col't.!.t:. 90~91). Ignatius, in his 
characteristically involved and laboured way of writing, . 
here makes clear how the internal and mystical mission of 
Christ to his Church must always be taken in the context 
of the external and historical miss,ion he gave to her. 
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This balanced appreciation in Ignatius of the composite 
nature of the mission 'of the Church,at once a visible man
date externally and a mystical missioning from within,made 
him extraordinarily signif~cant and effective in the Church 
of the sixteenth century, when.it was confronted by a Pro
testant reductionism throughout northern Europe.He becomes 
equally significant in our own contemporary Church, when a 
polarization has developed within her,among Catholics them 
selves in their efforts to bring the Gospel truth to others-:
The whole attitude of Ignatius towards mission reminds us to 
day that we cannot indulge in Ii kind of Catholic reductionism-:
This happens when we reduce our mission ~i.:th~ll. to fidelity 
in external and visible factors in the Church Oll. to a fidelity
towards the internal prolJlPtings of the heart, individually 
or collectively discerned. We must take into account both 
aspects.of the misSion of Christ continued in his Church, if 
we are to experience it integrally. 

E~gq9Q9Y_Qn_~~n~ 

The Spiritual Exercise's o·f 'Ignatius Loyola form the 
base and beginning of a Christian Life Community, and an 
authentic experience of these Exercises is the major pre
requisite for entry into a Community. The CLC has grOwn to 
realize how much the Exercises outside the time of retreat 
also provide a way of life. They furnish "a, pedagogy of 
life~t. They make available constantly means for deepening 
spiritual insight and intensifying faith, a way of discern 
ing more perceptively together as a Gospel community or 
friends, and a powerful motivation for more generous and 
apostolically more fruitful involvement in the mission of 
'the Church in the world. They become a pedagogy of life, 
therefore, for CLC spirit1;lalit'y, community and mission. 

It has become more evident that the Spiritual Exerci
.ses are not simply a once in a lifetime event. They are 
also a journey which a group. must travel to become a com
munity as CLC. They set in motion a growth process which 
individuals must continue to experience in their every
day lives, after they have completed the ExerciseS. They
provoke apostolic action not as something added to the 
experience of the Spiritual Exercises but as their natural 
continuation, within one's own relationship to Christ and 
with the on-going, support and mjltual encouragement of 
their Community. Their CLC community discerns with them, 
so that apostolic action will not be'merely "action taken" 
but "discerned service" for others. (S~~ a.ll.:t:.[(I".e~ 06 ]o"'€. 
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Gc.e.£.£., PILoglLe.uio, MalLek 1979). . . 

I:HH.f:'!. ~ _.f:~_~~~_~E{1Hl!:~~_£~~1~{1 ~2 

The experience . of "the Spiritual Exercises of Ignatius 
is, basically, one very effective and proven way of per
sonally experiencing the Gospel of Christ. To experience 
the Gospel means, in very simple terms, a personal experi~ 
ence of God's love, by faith in him and .by .. our love for 
others. These two human dispos i tions , divinely gi ven through 
grace, faith in God and love for men, were recognized from 
the beginning of Christianity as central to the Gospel ex
perience (1 Thess. 3:6; 5:8; 2 Thess. 1:3; John 13:35; 1 
John 3:23). They also seem to be identical w~th the two 
great commandments which Christ himself gave to his disci
ples (Matt. 22:36-40). 

During the last General Assembly at'Rome in 197~. a 
brief description of the Spiritual Exercises was shared 
with you in which the likely growth in the personal faith 
of the retreatant was followed through seven different 
stages, according to the plan of Ignatius. This gradual 
development of one's personal faith in God, revealing him
self through the Gospel of Christ, was suggested to be one 
helpful way of understanding and analysing the Spiritual 
Exercises as the source of an authentically Ignatian Spirit 
uality. . 

Here, we might attempt, again very briefly and schem~ 
tically, a similar analysis of the Exercises to discover a 
genuinely Ignatian understanding of Christian Mission. A 
description of the same seven stages in the Exercises,this 
time not in terms of developing faith but in terms of develop. 
ing love for others in the heart of the retreatarit, might 
prove a helpful method of coming quickly and simply to the 
Ignatianunderstanding of mission. 

(1) Love. nfLOm God. In the initial stage of an Ignatian re
treat, which is technically called the Principle or Founda 
tion, the retreatant is confronted with the mystery of Goa 
planning in, Christ the· destiny" .or mankind and the whole 
world. This for the retreatant can be of a first awakening 
to the reality of God' s love in the world.Asa person o
pens to the mysterj of this love, he is touched by it. It 
begins to enlighten his mind and stir his heart. The re
treatant comes to realize, or at least, to a deeper reali
zation that the life he possesses originates in love,an im 
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~ense p~rsonal ~ove creating th~ world fo: m~n and prepar
1ng the1r vocatlon. In this love 1S the beg1nn1ng and source 
of all mission~ 

(2) Heal~ng Love. In the next stage of the retreat, which 
'is the beginning of what Ignatius technically calls the 
~irst Week." the retreatant discovers the personal inadequa 
cy and emptiness of his life without the healing love 01' 
God. He can ,do nothing really for his own ,development or 
the development 'of others. Filled with a sense of his own 
helplessness, there is no panic or despair. His sense of 
personal neediness has come to him in and through the deeper 
realization of the nature of the divine love which touches 

,him. 	Any lack of fulfilment has its roots in his self-cen
tred efforts to live as if there were no such divine love 
being offered to him. The new realization of his own lack 
of value and nothingness, in his isolation frem God, makes 
him want to cling more clesely to this ever-present source 
of his own life and fulfilment , The need for God's love is 
now felt mere fully and more cencretely in the heart of 
the retreatant. His desire fer this healing love begins to' 
grow dramaticaliy. ,His desire for cleser invelvement with 
this divine love be coines urgent, as al ready this . love be gins 
to' werk its healing effects in his heart. ' 

(3) FOl!.g~v~ng Love .After the experience of the nearness ef 
healing leve and its first healing teuches. the retreatant 
meves intO' the censideratien ef ,Ged I s mercy and forgiveness. 
His experience ef a radical Change of heart (Metano~a) is 
the effect ,often deeply felt and dramatic ,of this merciful 
fergiveness by Ged.By the light and pewer which fleeds the' 
human heart, through a fergiveness that is divine and def,! 
nitive,the retreatant begins to' turn with all his heart to' 
the seurce ef this mercy and leve. This is Ged 1 s ewn heart. 
The retreatant will nermally begin to' feel streng desires 
fer the future, to' find the enly source and centre ef his 
life in this love ,sO' gentle andaccemmedatingyet sO' streng
and challenging.He begins alsO' to leek with mere attentien 
and leve upen the image ef the Crucified. His living new 
beceme~ responding, ashe opens more and more in gratitude 
to' the seurce of his. new living; Unlimited response to' 
unlimited love does net appear altegether impessible.A new 
kind of experience of leve is growing in his heart. For... 
giveness eIiables God's leve to become also, and to be felt 
as, our leve fer ethers. ' 

(4) V~ll~ble Love. The retreatant continues to' explore this 
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new lo.ve kindled within him, even as this lo.ve co.ntinues 
to. gro.w in his heart. He co.mes to. realize that it was o.nly 
thro.ugh the cro.ss of Christ that God's fo.rgiving lo.ve could 
reach him in this reaL way.Now, as the retreatant moves in 
to. the second majo.r stage of the Spiri tualExercises ,\vhicn 

'Ignatius called the Secend Week ,he leeks mere fixedly upen 
Christ. Who. is he? What did he de? What is he deing?1Vhat 
dees he ask? 

The persenal cencern and human leve ef God, made man 
in Chri~t, is censidered mere deeply. Abeve all. the re
treatant begins to. understand that Christ calls him. He 
wishes to. asseciate him as o.ne ef his disciples and apestles 
with his task and missien in the werld, and to. have him 
serve in simplicity and lewliness. The. leve ef Ged is new 
perceived mere cencretely as the cencrete pe:rsen and missien' 
of Christ ceming ameng men. A total effering to. Christ,fer 
which he asks ,will be identically a gene reus readiness and 
availability to. share in his missiente men. Missien to. 
ethers is understeed new net enly as semething reeted in 
Ged's lo.ve fer men. It is .semething really and cencretely 
centinued in the wo.rld, in and threugh Christ's missien, 
and threugh the activity of the disciples whem he calls and 
sends eut as apestles to. share in his missien frem the Fa
ther. 

(5) ,CoYl.Mei:ely Revealed. Ged' sIeve ill Christ is net enly 
an invitatien to. missien.It is also. a cencrete pregram and 
appreach tewards missien. Christ calls his disciples and 
apo.stles in all ages to. a particular way ef entering into. his 
missien. It is the way he himself walked during his ewn life 
time. It is the way ef peverty,wi th its censequent weakness 
to. contrel and manipulate ethers by ferce er ceercien. It is 
also. a way ef hiddenness, disregard, and even scern and 
insul t. It is a way, finally, ef . tetal humility and depen~ 
ence, firstly,en his Father threugh faith and,s'ecendly, en 
all these aro.und him threugh leve. The missienef Christ is 
cencretely arid persenally apprepriated by the retreatant in 
the central key I.gnatian meditatiens ef the Exercises. These 
spell eut the actual way ene cencretely shares in the mis
sien ef Christ. ' 

The Two. Standards shew the values whIch must be adept 
ed by a persen who. accepts to. go. Christ's ·way. The Three 
Classes are a test ef ene's sincerity and readiness to. make 
such a cemmitment to. Christ's missien and his way. Finally, 
the Three Degrees ef Humility test the affective quality ef 
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our love for Christ and his mission, Ignatius desires that 
the retreatant will hecome .totally ·involved in Christ and 
his mission on all three levels: understanding,freedom and 
affection. . 

16 J Way 06 .the CJt..ou. Ignatius devotes the whole of the 
third major stage of the Spiritual Exercises to the Passion. 
His insistence t,hat the whole of the Passion of Christ 
should be coverid, no matter how short the retreat may be, 
underlines the importance which he attaches to the experi
ence by faith of the mystery of the Cross. This mission of 
Christ invol ved him directly in the Cross .No one who shares 
the mission of Christ can expect to escape the Cross. In 
the meditations on the Passion, the retreatant experiences 
something of the terrible power of divine love to stir op
position and.resentment in sinful hearts. ;errible yet not 
terrifying, for the suffering in which the retreatant is 
asked to share is the suffering of Christ, 
man like us in all things. 

a brother, the 

A surrender 
missionary way, 

to the passion of Christ, 
will never have the same 

as part of 
isolation 

his 
and 

loneliness which it had for Christ himself.As the redeemer 
and first-born of our race, he bore his passion alone. For 
Christ ,his passion and death on the cross was the inevitable 
climax of his lonely, personal mission to bring God's love 
into a world that was sinful and selfish. As long ·as the 
world remains sinful, and the heart of man locked in his 
own self-sufficiency or self-seeking ,all those after Christ, 
who respond to his call and generously share in his mission 
to bring the Gospel to min, must be prepared for the path 
of suffering which Christ walked. But they will never walk 
that path alone. 

(7) Way 06 .the Spi.Jt..i..t.Suffering was not the end of Christ's 
mission. His work did not end with his death. Rather, his 
death was the real beginning of· his mission. In the final 
stage of the Ignatian Exercisis,the retreatant is asked to 
contemplate the great central mystery of the resurrection of 
Jesus. The core of the Gospel is not death but life. It is 
not bad news, but good n~ws. What men did to Christ in his 
death .was bad news, but what God did for Christ in his death 
transformed it into part of the Good News. In the resurrec 

. 	tion God gave to man for the first time the fulness of the 
new life, which God had desired to give mankind from the 
beginning. Only in Jesus ha·d God found a man who would 
freely allow Godtogive him that gift.It was Christ's free 
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welcome of this gift that had led him through the passion
to the cross. 

The interior gift of the dynamic Spirit was given to 
Christ in its fulness at'the resurrection. When lie began 
to share this gift of the Spirit with his disciples"Christ
constituted the final movemen,t in'the realization of God' s 
love in the world,and the climactic stage of the Exercises. 
D'ivine love' has now become human love completely, 'in the 
risen Christ. What has been achieved in the one man,Jesus, 
is now made possible and available to all other men. It is 
only the interior gift of the Holy Spirit from Christ ,which 
makes complete the sharing of the disciples and apostles of 
Christ in his mission from the Father. Without the gift of 
Holy Spirit, Christ 1 s invitation ,to share in his mission 
would be nothing more than an invitation to imitate him. 
No matter how dedicated such an imitation might be,it could 
never become the real thing, the actual mission of Christ 
himself continued in the world. 

Just as God was ,in Christ ,loving and saving the world, 
so now Christ, in his disciples, continues to love and re
deem mankind. The one who lived as a man. and died shame
fully as a man on the cross, now Iives gloriously as a man 
in the fulness of the gift of the Holy Spirit,and from his 
glory in heaven he can share in this Spirit with the rest 
of us as the pledge of a similar future glory for us. It 
is by docility to this Holy Spirit of Christ that the love 
and freedom, which he first. brought into the world, can be 
experienced by all men. This love and this freedom are not 
only a promise or a message on the lips of teachers. They 
are also things concretely fe1.t in the hearts of witnesses 
(Rom. 10:9; 2 Cor. 3:17; Gal. 5:22-23). 

The structure of the IgnatianExercises makes it cle'ar 
that this sharing in divine love by men and women, and in 
the freedom it brings, through the gift of the Holy Spirit.
of the risen Lord, constitutes the core reality of the mis 
sion of Christ. This mission is continued and' prolongea
in the world by his disciples and apostles. For this rea
son, the Ignatian Contemplation on love, the final prayer
of the Exercises, could, it seems, be also described as a 
Contemplation on Mission. 

~Q~~_4~~_~{~~{Q~ 

From this short analysis of the Spiritual Exercises 
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of Ignatius Loyola, considered as seven stages in the ty
pically Ignatian development of a retreatant's faith in 
Christ, we have been able also to discern a corresponding
development of the love of God in the heart of the retreat 
ant. This love from God, always new and creative in its 
source, progressively enters the heart of the sincere be
liever. It then continues within him, in a human manner, 
its creative and redeeming movement onwards towards others. 

Through faith, the love of God, without ceasing to be 
God f s love for us, can become also our human love for others. 
In its highest expression, our human love for our neighbor
becomes the missionary service of sharing the Gos_pel-life
with him. Con~tantly moved interiorly by the love of God 
towards love and service for others, we move increasinly 
upwards to the full Gospel-life already present in mystery
in the Church,and outwa4d~ with increasing fruitfulness in 
sharing the Gospel of salvation with all whom we meet a
round us. 

The V..ince te..ip'&um, "Conquer yourself", of .the Exer
cises (n.21) must always be understood within the wider 
and deeper perspective of Ignatius : the untiringly creat
ive initiative of God's love. When this love touches and 
stirs human hearts and is. welcomed there by faith, it crea 
tes our love for the neighbor. Furthermore, it continues 
to remain, as it were, the core of that love, while it is 
gradually formed into the missionary thrust of the People
of God, Christ's Church, bringing his Gospel to all the 
world. Self-conquest, for Ignatius, was no stoic form of 
self-mastery which could be achieved through asceticism and 
will-power alone. It involved a self-emptying in faith, 
possible only to those who have begun to penetrate the great 
mystery of the Gospel, God's love for us all in Christ. 

Mission, in the authentically Ignatian sen$e, is fund 
amentally the creative love of God given to the world in 
Christ. As the Word of God made flesh,Christ came to share 
this love from God with all mankind,in and through the gift
of the Holy Spirit. The direction or line of love is from 
God, through God made·htimanin Christ, to those who offer 
themselves totally to him by faith for his mission, and 
from them to every man and woman of all time. This line of 
love is also the line of mission. 
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v - THE ,MISSION OF CHRISTIAN LIFE COMMUNITIES 

The Preamble of the new General Principles of the Chris 
tian Life Communities insist that these Principles are al~ 
ways to be interpreted by the Spirit of the Gospel and the 
interior law of love (GP. 2). A right understanding of the 
mission of the CLC, therefore, would not be possible with
out first situating it within the light of the, Gospel and 
the love of God which the Gospel proclaims. 

The Gospel was first proclaimed by Christ, the great
est of allevangelizers,who was in his own person the ulti 
mate expression of the Gospel which he proclaimed in his 
words and deeds. It is to Christ, then,that we first look 
ed in our search for a proper understanding of the mission 
of the Christian Life Communities. Since Christ has now 
moved from this earth into the mystery and glory of his risen 
life, we had to look also at the Church. The Church,as the 
fundamental sacrament of Christ's presence and activity,re
mains always the contemporary sign and instrument of Christ's 
,mission in the world. Because the CLC is for lay persons,
it was necessary to have some basic understanding of the 
role of the laity in the mission of the contemporary Church. 
Finally,since the CLC is for lay persons who desire to live 
the Gospel in the Ignatian way, we tried to discover some
thing of the Ignatian understanding of mission, especially 
from the Spiritual Exercises. 

In th'e light of all this ,let us now try more directly 
to understand the special character of the mission of the 
Christian Life Communities in the Church of our contempo
rary world. In our efforts to determine more specifically 
the contemporary missionary character of the CLC, it is 
important to remain sensitive to the signs of the times in 
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herent in the history. especially the recent history ,of the 
CLC. Since the establishment in 1953 of a World Federation 
of what were then called the Sodalities of Our Lady, the 
role of General Assemblies at the international level have 
become increasingly significant. The earlier Assemblies 
were concerned with the renewal and adaptation to modern 
times of the lay form of Ignatian life in the Church. This 
concern was greatly intensified after the Second Vatican 
Council. The Assemblies were then occupied with the crea
tion and general acceptance of the new General Principles 
o·f 1967, which took the radical step. 6f altering the name 
from Sodalities of Our Lady to Communities of the Christian 
Life, or Christian Life Communities. 

The last three General Assemblies have made very sign 
ificant contributions to the authentic understanding of Igna 
tian mission in its lay form. The sixth General Assembly 
of the World Federation at Augsburg in 1973, while affirm
ing the CLC as I~a community at the service of the libera
tion of all men", insisted on the Spiritual Exercises of 
Ignatius Loyola as the "priority of priorities"for the CLC. 
The Assembly at Manila .in 1976 defined the vocation of CLC 
in the Church to be "Poor with Christ for a Bet te r Service". 
The eighth General Assembly at Rome in1979 made a definite 
option to work deliberately "Towards a World Community at 
the Service of One World". 

QQ~~~~~y_6Q~_~~~~{~~ 

CLC spirituality is the characteristically lay expres 
sion of the Ignatian way of responding to God's love ana 
of committing oneself entirely to Christ and his mission. 
On the other hand, CLC mission is .the lay form of the Igna 
tian way of giving oneself to others bya service which is 
primarily concerned "lith bringing to people the Gospel. Yet 
both this spirituality and this mission are offered, ate 
formed. and are exerc:isedwithin the CLC community. 

It is, therefore, in the kind of community which the 
CLC generates that the characteristically CLC spirituality 
and missionary servi(~e become actual, or practical reali
ties. Community in the CLC has to become the visible sign 
or expression both of spirituality, which is primarily an 

'interior reality of the heart, and of mission, which is 
primarily a service to be performed for others' in the fut
ure. Community, for the CLC, is the immediate and visible 
reality of the CLC. Community is like the "sacrament" of 
the CLC. In this sense , community is the key .to the CLC, 
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since it gives, in the practical order ,entry into both its 
spiritual and missionary dimensions. 

The way a Christian Life Community operates, then, is 
, of the highest importance for its mission, and will to a 

large degree, determine this mission. At this point, we 
can perceive at once the missionary significance of the de 
cis ion taken at the last Assembly in Rome to work towa~ds 
a world community for the CLC, which would be bound more 
closely than the present world federation of Christian Life 
Communities currently is. Such a deeper expression of CLC 
communi ty a·t the international. level will surely facilitate 
a missionary service that will be more universal and so more 
effective. It'shouldalso facilitate greater flexibility 
among individu~l Christian Life Communities, more creativi 
ty and increas~d availability for mission. 

f 

The numbe~. of members in a community will have mis
sionarysignif~cance. So also will the kind of members sought
for the commun~ ty : of similar ages or of differing ages, 
of the same sek or mixed,.of similar intellectual standards 
.ot widely diff~ring, .of similar professional .occupati.on or 
differing. Alf these fact.ors are already determining the 
quality .of the: missionary service which a particular c.om
munity will be likely t.o offer. As a c.ommunity builds it.:. 
self. invites hew members;and seeks ways to deepen its .own 
formati.on, the,llIissi.onary perspective must be kept in mind 
at all times. Whether the community may be c.oiiscious .of it 
or n.ot, the qUlllity .of a CLC c.ommunity is· already determi!! 
ing the quality and kind of missi.on which it can undertake. 
This will hOldttrue for any corporate mission the communi
ty may undertae,but it will be true also for the missi.ons 
which members w 11 perform as individuals. with the enc.our
agement and di,cernmentof the c.ommunity. , 

Likewise .the place where a particular community chooses 
to meet. the normal length of their meetings, and the fre
quency with which they meet together as a c.ommunity, these 
things will have consequencesf.or the miss ion of the group. 
The things dont, at meetings. theac,tiVitieS scheduled, the 
amount of stru ture. or lack of it, used at the meetings
of a community are already determining to a high degree 
the kind of miSsi.onary service that is likely t.o be chosen 
as well as it~ apostolic effectiveness. For the sake of 
missionary fruitfulness alone, quite apart fr.om other rea
sons,the style.and structure ofa CLCcommunity should be 
often ref1ecte~ upon explicitly and prayerf,UllY discerned, 
both personalII by the hdividual mem!> e rs. an d corporate 1y 
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by the community as a whole. Community for the CLC must 
always be an agent towards miss ion ,never .an end in itself. 

The primitive CLC community may be considered to con
sist of Ignatius and his "friends in the Lord" in his pre
Jesui t years. At tha.1:: time, they were not religious, but 
lay persons who had all been through the Spiritual Exer
cises. They were seeking together better ways of serving
the Lord. Gradually their identity as a group developed. 
As they became more aware of who they were and what they 
wanted to be, certain features in their community emerged 
more clearly. What had drawn them together in the first 
place were the great personal love for Christ felt by each 
of them, which had grown from the experience of the Spirit 
ual Exercises, and the great desires which each felt to 
bring Christ into the lives of others. 

Six elements may be singled out in this early communi 
ty of the "friends of the Lord". They were an e.cci..e..6-i.al 
community, devoted not only to the Gospel, but to the Gos
pel as it was concretely lived in the Church governed by
the Pope and the other pastors. They were a d-i..6pe.Jt.6e.d com 
munity, which did not live together and was happy to live 
physically separated from one another for the sake of their 
missions. They were a d-i..6ce.Jtn-i.ng community, helping and 
assisting one anoth'er to find a better service of the Lord 
suited to each one's character and opportunities. They were 
an obe.d-i.e.n.t communi ty ,wh-ich sought the wi 11 of Christ through
others, especially those holding authority in the Church 
or State. Later, of course, when they chose to form them
selved into a religiQlus body, they made vows of obedience, 
which implicated them in a life of obedience, not only in 
regard to their apostolic miss ions but also in the manyd~ 
tails of their daily life together. They were a pooJt com
munity, and they often had to beg not only money but bread 
for one another. Fin.ally, they were a MaJt-i.an community,in
which, both in the personal lives of each member and in 
the corporate life of the community as a whole. Mary was 
placed naturally and spontaneously beside Christ. She was 
inseparable from both their spiritual and missionary rela
tion to Our Lord. The missionary implications of these 
six elements are obvious enough. 

M{44{Q~~1~_~~~~~44 

What is the esse~tial quality in missionary action 
that is lay? Ordained priests in the Church are sacramen
tally sent by Christ to minister to his brethren, to be 
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signs of his lwn person, teaching, sanctifying and leading 
his disciples through them. Religious, by the vows they 
make public~y in the Church, are committed to give a wit
ness to the Gospel in a radical form, by living a positive 
life of faith .!love and hope, through the apparently nega
tive gestures ;of life-long celibacy,poverty and obedience. 
It c.annot be 1satisfactory simply to say that the task of 
lay persons i the Church is neither the service of priests 
nor the witne~s of religious. 

In this ~atter, the new General Principles of the CLC 
give a strong lindication of the direction in which we must 
look to find the lay aspect of the mission of the Church, 
as it is Unde ristood by Christian Life Communi ties. In fact, 
this strong i dication is so obvious in the General Prin
ciples that its importance and significance may easily be 
overlooked. 1 

As Fathei Louis Paulussen, S.J.has so clearly pointed 
out, the new Gieneral Principles are not linear in their ex 
position of th:e nature of the CLC. On the contrary, they 
are. circular. T~e three Parts of the G.eneral princiPle.s are 
to be understo d as three expanding and concentric explan 
ations of the nature of the CLC, around the central core 
explanation 0 the Preamble. !P~og~q44lo Supplement 14, 
June 1979, p. ~4). The Preamble and First Part, then, co~ 
tain the more basic explanation of the CLC. 

! 

A close inspection of the two principles in the Pre
amble and the tix principles of Part One reveals one aspect 
that constant! recurs. There are explicit references to 
the actual co text of concrete circumstances and secular 
situations in very one of the first eight principles, ex
cept the last.: It is useful to quote them together in or
der to feel th~ir full impact. 

God's gif~. is "always conditioned by the circumstances 
of each situa.ion". The members of the CLC want to give 
themselves mor gen?rously to God by loving and serving "in 
the world of t day" (GP. 1). The interior law of love, by 
which the CLC tries to live. "expresses itself anew in each 
situation of dliily life". It also respects' '-'the uniqueness 
of each personal vo·cation". It seeks answers for "the needs 
of our time" (OP. 2). 

The CLC sieks to serve the Church and the world "in 
every area of tife: family ,professional , civic, ecc1esial, 



etc," Members are to be prepared and formed for apostolic 
service, "especially in their daily environment". CLC com
munities are especially for those "concerned with temporal 
affairs". Their response is to Christ calling "from with
in the world in which we live" (GP. 3). The spirituality 
of the CLC is especially linked wi th "the revelation of God's 
will through the needs of our times", It also disposes per 
sons to "'whatever God wishes in each concrete situation' ot 
our daily existence", and it prepares them "for seeking 
and finding God in all things" (GP. 4), The Church is to 
be understood 'as the place where Christ is "here and now 
continuing his mission of salvation". In the CLC, persons 
must be particularly sensitive to "the signs of the times", 
in order to be able to meet Christ "in all men and a11 sit 
uations". They are to be concerned for "the problems anu 
progress of mankind", alive "to the situations in which 
the Church finds itself today", and ready for "concrete 
personal collaboration" in building the Kingdom of God(GP, 
5),' The CLC commitme,nt must always be "to a particular, 
freely chosen community", as "a concrete 'experience of uni 
ty in love ~nd action" ,and must include in some manner "the 
ecclesia1 communities of which we are part (parish, diocese)" 
(GP. 6). It is "the temporal order" that has first claim on 
CLC missionary efforts towards renewal and san'ctification. 
The practice of the, "Revision of Life" is to be applied "ev 
en to the most humble realities of daily life." The struc-= 
tures of society demand the discernme'nt of a CLC community, 
and it should give littention to removing "differences be
tween rich and poor within the Church" (GP. 7). 

All of this indicates a strong emphasis on the lived 
quality of life and on the immedia.te experiences of the va!, 
ious fluctuating situations and changing events of life, 
which are the stuff of ordinary human living. This isne
cessarily part of the secular kind. of life, ~n which lay 
persons of the Church aTe involved during the major part of 
their lives. The religious and, to a large extent, the 
clerics also of the Church live their lives in a controlled 
environment. There, either the total atmosphere of life. 
or the service generally being performed, is directly de
rived fr.om or related to the Gospel and its va1ues.Lay per 
sons, on the other hand, do not have such direct control 
over their lives ,nor do their lives usually have such clear 
and evident links with the Gospel and religious values. 
They have to submit to the conditions of life, as they find 
them. They must do the work they are called to, either by 
their own interests or by necessity, to support themselves 
and their families, 
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For lay persons, religion has to be an interior atti
tude and a customary mode of behavior. ' Otherwise, it is 
pushed to the periphery of their lives at best or ,at worst, 
is left aside altogether. If lay persons try to live the 
Gospel like religious or like priests, they will necessarily 
have to neglect their duties in life and'responsibilities 
towards others.Moreover, such attempts would be more like
ly to produce a kind of superficial or artificial series 
of religious activities, unconnected with the main affairs 
of their life,! rather than genuine Gospel living. Also, 
by comparison with religious or priests, they 'would nor
mally appear as second-class in their "religious" or "holy" 
attempts to live the Gospel. 

Certainly there needs to be "religious" and "holy"
times in the lives of all Christians, when the holiness, 
inherent to all Christians, is expressed externally and ill' 
a corporate fashion, especially in welcoming and respond
ing to the ,sacramental actions of Christ. Without such ex
ternal assistance and mutual support, consistent Gospel
living would be extremely difficult. The normal way, how
ever, in which lay persons of the Church are meant to live 
the Gospel is the' "lay" way and the "secular" way, rather 
than the "religious" or "sacred" way. In fac't, the lay way 
should be recognized as the genuine religion of the Gospel. 

In the religion of Christ, it is the person who is 
holy. Things, places and times are only holy because of 
their relation with holy persons. The lay person. by his 
very layness, can witness to, this truth of the Gospel, the 
holiness of a person possible in any situation of life. 
Likewise, sacred things are ultimately for secular things, 
to make life holy,as Christ is holy and all those are holy
who share his life.Lay persons, then,by their very layness 
and secularity,can witness,in their own persons and habit
ual ways 0 f Iiving, to what the Gospel is all about. This 
places lay persons in the forefront of the mission of the 
Church,to bring the Gospel into the actual lives of people. 

MalLian MLS610n 

The only principle in the Preamble and First Part of 
the General Principles, that makes, no mention of concrete 
circumstances or actual secular situations, is'the eighth 
principle. This is the special principle which deals with 
the role of Mary for the CLC. This is very significant.
Perhaps there is still. an unresolved ambiguity for the Chris
tian Life Communi ties in the way they have formulated their 
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relation to the Virgin Mary in this eighth prinCiple. Has 
devotion to Mary, in practice, remained peripheral in the 
CLC? In a contempora:ry teaching of the Church on Mary, the 
Apostolic Exhortation on Devotion to Mary(MtVliaf.ill CultUll 1. 
published in 1974, Pope Paul VI situated Mary expressly
within the concrete realities and secular situations of 
modern life. The eighth principle may have failed to do 
this for the CLC. 

Goodwill towards Mary and fideE ty to her, inherited 
from the long tradition of the Sodalities of Our Lady are 
evident here. But is there evidence of a practical and 
contemporary love for her? A love which gives her ?l truly 
central place in the actual life of the CLC,and especially
in CLC mission within the secular wotld? Of all the first 
eight principles, this eighth one appears as the most theo 
logical. but the least lay. The re may be a challenge he:r.e 
for the CLC, which has still to be faced. 

The central importance of a close personal union with 
Mary, in the personal lives of all members of a community,
and also their filial love for her, is one of the key fac
tors binding them' to one another wi thin' a community. This 
is clearly stated in the General Principles (~P. 8 and 6). 
She is, furthermore, expressly proposed as the image of 
their collaboration in the mission of Christ. Likewise, 
she is the model for their total offering to God by her 
own surrender, or 6iat; made at the beginning of the Incar 
nation and continued throughout her whole life (GP. 8). 

Mary is the natural model for anyone who strives to 
live a truly Ignatian Spirituality in the Church. In her 
person she summarized all that Ignatius tried to be in his 
own life': close to Christ herself in an intimacy nowhere 
else repeated. she was fruitful in her activity of bring
ing Christ to the world, in the manner that was uniquely 
hers. The Second Vatican CounCil expressly mentioned the 
missionary aspec.t of Mary's life and activity. "In her 
life the Virgin has been a model of that motherly love wi th 
which all who join in the Church's apostolic mission for 
the regeneration of mankind should be animated" (LG. 65) • 
In both aspects of a missionary fidelity. fidelity to the 
integrity of the Gospel and fidelity to the penetration of 
the Gospel. Mary stands as the modeL She is the model 
for priests and religious, whose prior concern is for the 
integrity of the Gospel, and also for lay persons. whose 
prior concern would naturally be for the penetration, of 
the Gospel into the secular world. 
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It is for the Communities of Christian Life to disco
ver for themselves the actual way in which· )\1ary is concret.e 
ly and closely linked to them. She is linked to them not 
only in the personal spiritual surrender of each to Christ 
and in the, community life whichisshared.together,but also 
in their. miss ionary service for others. To this purpose,
the liturgy of the Church and.her traditional theology.
viewed within the perspective of the .intense persona'! de
votion of Ignatius to Mary, are a solid basis from which 
the search can proceed. A brief consideration of the place
of Mary in the present liturgy of the Church may provide 
some pointers towards a better assimilation of Mary into 
the mission of the CLC. 

11 Immaeulate Coneeption. This liturgical solemnity, ce
lebrated each year on December 8th, is the first of the 
three great solemnities now allotted to Mary in the litur
gy of the universal Church. Since the Annunciation is now 
celebrated liturgically in the Church as a feast of Our 
Lord, the feast of the Immaculate Conception of Mary may 
justifiably be taken as the special feast of Mary's inter
ior life, her spirituality, if you like. She is the woman 
of "total offering", expressed by her M..at, her surrender 
to God's plan (Luke 1:26, 29, 34, 38). Mary, by a unique 
grace from God, is, in her whole person, a total response 
to the mystery of God working in her. She is ,in the first 
place, the 6aith~ul Vi~~in. 

2) A1.1.umption. In the second great solemnity of Mary in the 
liturgy of the Church,celebrated on August 15th each year, 
we honor Mary as one specially glorified 'by Christ ,by shar 
ing fully in his resurrection. The Assumption may be re=
garded as the feast of Mary's full sharing in the life of 
Christ, the feast of the intimate love between the Lord 
and the one closest to him during his lifetime. Close not 
merely physically but in faith and love. It is the feast 
which is the crowning of Mary's continued relation with 
Christ throughout her life. She is·the woman of "ftill sha,!. 
ing" with others. She formed with him the first Christian 
community, of which we are given brief glimpses in the na,!. 
ratives. of the New Testament, at the wedding inCana (John
2:1) and in the upper room at Jerusalem (Acts 1:14). St~ 
Athanasius wrote, in the fourth century, that Mary was our 
sister. The Assumption reveals, her as thelov.ing B~ide 06 
Chti1.t. ' 

3) Mothe~. On January 1st, at the beginning of each year, 
the Church celebrates the third great liturgical Solemnity 
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of Mary. Mary is the Mother. She is the Mother of Christ. 
Therefore, she must also be in some manner the Mother of 
the Church, as the Popes, since Vatican II, have delighted 
to call her. She is, at the same time,the first.member of 
the Church, as the Vatican Council taug:\1t (GS. 53). From 
the cross Christ desired her to care for his disciples,and
also to be cared for by them (John 19:25-27). She was fill 
ed with the Holy Spirit ,so that she was in a unique way, be 
cause of her sinlessness, the woman ..():f the Spirit. She 
was, then, the woman of "greater service". She was supreme 
ly missionary, one sent, both by an external mandate and 
by the internal impulse of the Holy Spirit. The interior 
quality of her motherhood is discretely revealed in Luke's 
Nativity narrative (Luke 2:7, 19, 35, 48, 50, 51). The 
missionary caring and concern of.her motherhood is revealed 
by her sensitivity for others in the Visitation narrative 
(Luke 1:39-56). She remains at all times :the 6ll.u-Ll6ul Mo:th 
ell., ever more fruitful in bringing Christ ,to birth in· the 

. hearts of men and women down the age's. 
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CON C L U S ION 
=========:=====~=== 

This has been a brief sketch of some of the important 
elements which constitute the contemporary mission of the 
Christian Life Communities,and its roots. These roots are 
found in the Ignatian view of mission, in the role of lay 
persons in the Church today, in the whole mission of the 
Church in the world, and in the deepest source of all mis
sion, the mission of Jesus himself from the Father. 

Such a sketch has necessarily been somewhat theoreti
cal and of a provisional or preliminary nature. It has been 
written by someone who has read about these Communities of 
Christian Life, who was even invited by them to speak at 
their last General Assembly ,but.who is not a member of one 
of their communities, nor has he been practically connect
ed with them in any immediate way. Likewise, it has been 
written by someone who is certainly committed to Ignatian
spiritualityandllas tried to live faithfully for many years 
the Ignatian ideal of mission, but who has done this as a 
religious and a priest of the Society of Jesus ,not as a lay 
person. Whatever h·ss been written,therefore, must be sub
mitted to the practical test of life in the communi ties and 
there rediscovered from within the circumstances of .specif
ic life situations of different persons to be relevant Ig~ 
natian truth in a lay form, or not. 
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By way· of a conclusion, it may be helpful to bring 
togethersomeof the different aspects of our considerations 

. on the mission of the CLC today, by facing directly some 
concrete questions. These .are questions. it seems, which 
are being asked in many of the Communities of Christian Life 
at the present time. The answers given are not meant to 
be magisterial or defini ti ve ,but the answers of an Ignatian 
religious and priest respectfully offered for the further 
consideration or Ignatian lay persons. 

[11 	 Wha~ i4 ~he ~ole 06 di~ee~nmen~ in ou4 eommuni~ie4? r~ 
i~ p4ima4ilydi4ee~ed ~o mi~~ion? 

In the Spiritual Exercises of Ignatius we may say that 
there are two kinds of norms given to help persons make a 
discernment. There are. firstly. the two. sets of Rules for 
Discernment of Movements of the Heart, and, secondly, the 
Rules for Feeling wi th the Church. The first kind of norms 
are meant to help the individual to find God and his will, 
without the impediments and obstructions coming from one's 
own selfishness and from other more subtle deceptions. The 
second kind are concerped more directly with external life 
and the practical circumstances of apostolic action. 

Therefore, it seems legitimate to conclude that there 
are two kinds of Ignatian discernment. One is concerned pri 
marily with the personal spiritual life of the individual-:
The other is directed primarily towards apostolic effectiva 
ness in our mission. In both cases,this would hold whether 
the discernment is done pr~vately by individuals, as the 
first kind usually would be. or collectively by a communi
ty, as tIre second kind usually would be more. effectively 
performed. 

12) 	 Wha~ doe~ mi~~ion mean 6q4 a CtC membe4, i6 he/~he i~ 
ma4~ied, ha~ a F'~o6e~6ion, i~ abou.~ ~o e#l.Oolle a p406e! 
~ion? 

Keeping in mind the essentially secular character of 
the mission of lay persons, one would h~ve to say that the 
primary mission for a lay person will normally be situated 
within one's major occupation in life. 

. This occupation can be the building of a relationship 
or of a family, in marriage. It can be a professional ser 
vice, or work for others, demanding various de'grees oJ 
skill. We should normally expect the primary mission for 
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a CLC member to be found within the area of his major occu 
~at~on in time!~n~rgy and attention, and not apart from 
I~ In. some ar~If1C1ally creat~d space in his life. Occa 
slonallr,he WIll need such delIberately created space, for 
reflectIon, prayer,and discernment, but his mission should 
be discovered with his ordinary human and secular involve
ments. This might be called the "principle of secularity" 
for all lay mission. 

In a similar fashion, if a person is about to make a 
major choice affecting one! s future life ina significant 
way, for that time at least ,while the choice is being made, 
this process of choosing should be the primary mission field 
for such a person •. Is such a choice likely to help or hin 
der one's own personal response to the Gospel,and the spread 
of .the Gospel into the lives of others? When an important 
decision about one's future is made with a full awareness 
of its probable implications for the spread of the Gospel, 
it becomes a missionary choice. To make a choice with such 
an awareness is a form of the lay mission', 

(3) who givea ~he "miA6ion"? 

All mission is originally from God revealing his will 
and plan in Christ. Christ communicates with the world. 
from within the mystery of his risen and human life, through 
signs. These signs are the sacred signs within the Church, 
of which 'the sacraments form ~he principal kind, and also 
the secular signs offered within the ordinary ,and sometimes 
extraordinary events of the wotld,which are commonly known 
as "the signs of the times". Whether the signs are sacred 
or secular, their meaning is accessible only by faith in 
Christ. Without faith in Christ, we can neve~ grasp what 
the sign really says and does. 

More immediately, ·then, mission is given to persons 
through the concrete signs of Christ's.will. Within the 
Church, the will of a community .gathered in Christ! s name, 
can be a sign of a mission from Christ. A Christian Life 
Community would surely be such a community. Hciwever,Christ 
has not left his Church without a special sign of his own 
visible presence as a person, in. the form of pastors sacra 
mentally ordained. Their will, expressed or hinted, . aT 
ways an important factor for mission in the Ignatian tradI 
tion, even when it is not intended to bind. Outside the 
Church, in the secular world; thci signs will be less clear 
ly designated and more. obscure in meaning. A greater sen~ 
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si tivity in faith is generally needed to discern accurately
the 	secular signs bf Christ's will. . 

It is not so much a question of obligation and what 
one is obliged to do. Such responsibilities are usu~lly 
clear, and binding on all. The particular . mission gIven 
to a CLC member; or communi ty ,will normally be discerned 
only by faith. Those with deeper faith will see a mission 
from Christ more readily and more clearly. Such members 
are I!ar~icular~y :raluable in a community when it ~s·trying 
to dIscern a mISSIon. . 

(4) 	 How diJte.c.:tly .6hould "mi'.¢.6ion" e.xpJte..6.6 :thing.6 like. . .601
idaJti..:ty wi..:th :the pOM? PJtomo:t.i.on 06 JU.6:t..ic.e?UbeJta:t.i.on 
06 :the whole man and 06 all men? Building a wOJtld c.om
mun..i:tlj? 

These are questions that occupy the Church in many dif 
feren t parts of the world in our times. There is no quick 
or easy answer, since concrete and diverse situations are 
involved. As POl?e Juan Paul often reminds the whole Church, 
fidelity to ChrIst is a twofold concern, rooted. :i,n theGos 
pel, a conce.rIi for the truth of the 'Gospel and a concern 
for the practice of the Gospel by caring for people ,espeCi 
ally the deprived and the suffering. The former concern 
is for the in:te.gJt..i:ty of the Gospel, as a divine lightgiv
en to the mind, the latter concern is for the pene:tJta:tion 
bf the Gospel, as a movement of love towards one's neigh
bor, especially if he be in need. The Church as a whole 
at all levels, international, diocesan, parochial or domes 
tic, has to maintain a balance, but different classes witli 
in the Church must pursue their own role. 

In the four things mentioned in the question, it may 
be said that the needs are primarily and immediately mat
erial needs, human needs or secular needs. Ultimately, of 
course, they involve spiritual needs also. Since they ap
pear immediately as needs in the secular sphere, they will 
generally affect more .directly the lay persons of the Church. 
They call for action from them, before involving directly 
priests and religious, whose primary task in the Church is 
the sacred. Priests and religious are meant to be signs of' 
the Gospel in a clear and public way. This, is more dif 
ficult to do 'vhenone is closely involved in the ambigui
ty of secular affairs. 

Lay 	persons of the Church· can be involved in the am
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biguity of political ,economic and cultural affairs without 
any fear of compromising their wayofwitnessing to tne Gos 
pel. It would seem,. then, that the mission of the CLC as 
a form of lay mission, should be of its nature directly in 
volved in t~e kind of things mentioned in the questions. 

It is their responsibility in the Chli'rch, not that of 
the religious and priests ,to bring the Gospel into the hur 
ley-burley and ambiguity of all kinds of secular realities7 

(5l 	 1~ .thelte a c.ommun-i.ty "m..tu..ton" Olt only peMonal "m..t/!,
~..ton.o If? 

The great variety of secular situations and circum
stances in which different members of a community live and 
worK suggests at once a certain priority in the CLC for the 
personal "missions" of the individual members. Yet, it 
should always be kept in mind that it is a question of mis 
sions, and not merely undertakings or services rendered7 
For missions, something more than personal initiative and 
goodwill are necessary. One has to be sent. The sending 
is ultimately from Christ, but. some concrete sign and visi 
ble intermediary for this is required. In the CLC.. the 
community has a significant role to play even for the per
sonal missions of individual members. It not only helps 
in the discerning process towards new personal missions 
but also can support, help to adapt, improve and coordi
nate personal missions already functioning. In this way 
the community already has a mission wi thin the personal mis 
sions of each member of the community. 

The main thrust of the question, however, still re
mains. Does the cominunityitself in the CLC have its own 
corporate mission, in which all the members have a role? 
Clearly it is npt absolutely necessary. In many cases, b~ 
cause of the nature of a particular cO,mmuni ty, a corporate 
mission for a community as a.whole may not be desir!!ble, 
or even practical. Since the Ignatian ideal for mission , 
however, is the more universal service, it would seem that 
it would be in conformity with the CLC mission to accept a 
corporate mission asa community, whenever it can, especi
ally where there is need for it, or w]:Ien it is directly r~ 
quested by a competent authority. In such missionsfre.quent 
discernment will be necessary to ensure that a community 
mission does not become a kind of pious or religious escape 
from the primarily secular form of Gospel' mission in the 
CLC, or that, on the other hand, it does not curtail signi 
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ficantly the more natural and immediate personal missions 
of the individual members of a community, within their own 
normal environments of life 'and work. 
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