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FOREWORD

At the Rome CLC Secretariate we are delighted to be
able to present these conferences -of Archbishop Carlo
Martini in our Progressio Supplement. Father Martini ws
the former Rector of the Gregorlan University (Rome), till
he was nominated Archbishop of Milan last December. Before
he went to the Gregorian University, hé was the Rector of
the Pontifical Biblical Institute (Rome), and it is a trib
ute to the Archbishop that he still is - not was - an . au-
thority on the Scriptures, as he continues to give weekly
talks on the Bible to his Archdlocese, on the Radio and Te
levision.

-

Obviously, the work of..someone of the Archbishop's
standing needs no endorsément -from us in the CLC's; never-
theless, from our point of view, it is most confirming to
see that his approach to the 4 Gospels - especially his a-
nalysis of Mark as the first gospel of christianinitiation
= corresponds exactly with the formation experiénce of many
of our CLC's. We hope that our enthusiasm for this Supple-
ment of Progressio will be shared by many in our CLC's, és

-pecially those engaged in formation.

s

~ One of the great merits of these ¢onferences 1is that
they open up for us the living reality of the-Scriptures, -
and the Sacraments. As Christians, we are a community form
ed by the Word and Signs of God. What makes --any community
is a common language and symbols (or signs). There is ' no
such thing as a private language - or at least, there are
special places for people who think there is; they are so
self-contained, in speaking only to themselves, that they
have to be,looked after by -others for the rest of their




g

s

]

llves. What makes us Chrlstlans a community is acemmonlan
guage - the Word of God - and the Signs of His endurlng Pre
sence amongst us. - the Sacraments. Christ - the Unlversal
Smile, as Teilhard calls -Him - is continually present to us
through Word and Sacrament. It is one thing to 'know'this;
it is another thing-to experlence this "Smile', crn as the
Archb1shop puts it, 'to pass from thé outside to the cent-
re'. Hence the 1mportance of chrlstlan 1n1t1at10n and for-
- mation. ) . ﬁ

The different stages of prayer that the Archblshop
speaks about should prove most helpful for all of us. The
way we relate with one another - the thlngs we talk about,
the way we speak to one another - are an authentlcfreflec-4
tion on how we stand before God, If we have dlfflculty in
describing how we pray,it is just as instructive to reflect
on how we ‘talk to other people - do we listen? are we open
to changing our opinions? how often do we ask for pardon?
or help?

The relation that the Archblshop develc s between the
various stages of christian initiation,and the services ap
propriate to each stage, should be of spec1a1 interest to
us, given our present strong emphasis on Mission and Serv-
ice. . :

Another aspect of these conferences that may appeal to
us is their stress on the importance of personal experien-
ce, and the need for reflection on it.From the point of view
of our groups, it is obvious what a significant aspect of
their meetings the exchange of personal experiences should
be.

i

One final point, Wthh also comes at the end of the
Archbishop's reflectlons - the Splrlt always gives us time.
"The fullness of time" is a frequent scriptural refrain:its
full meaning may be rather mysterious,but at least it tells
us that God is mnot in a hurry: everythlng, everyone is in
His hands. This should be a consoling thought for us who
feel the pressure-of time - we can afford to takegn;rtlme
even when it is question of our own CLC formatlonL :

Patrick O'SULLIVAN §.J.




I would Tike to approach this theme against the back-
ground of the Tast Synod on Catechesis, for <this Synod
highlighted - for all of us in the Church - the necessity
- of a systematic and continuing Christian formation. Such a
formation is by no means timited to children and their First
Communion; on the contrary, it embraces the whole range of
the Christian experience from preparation for Baptism te -
Christian maturity. : o T : -

But at what stage do we attain this maturity?

According to Vergote, a psychologist from the University
of Louvain, this does not happen before the age of 30.- So-
cially, of course, we presume that when a person is 18 or
20, he/she assumes civic rights and dut1es, “but religious
matur1ty is reached later. o, S

: If we keep this claim in mind - without entering into
~a debate about it - it certainly has a bearing on what the
last Synod said in relation to the need for a systematic
and progressive Christian formation, ti11 Christian maturi
_ty is attained.  And when that occurs, it must of course

cow?cxde with psychological matur1ty and a coherent view
of Tife. ;
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So, my f1rst point of reference here is the Synod and
what the Bishops said,

* i

i
My second po1nt of reference 1is the Basic Christian
Communities and the different experiences of Chrisitian ini
t1at1on that many of them have developed in recent,years

Everyone - even those people who at first sigh% appear
most free - experiences the need to go through the various
stages of finitiation, instruction and formation; at least
that is the way it seems to me. ;

My third point of reference is my own experience - the
difficulty I have had in the course of my Tife 1nsér10&s1y
moving into the fields of Phitosophy . and Theology.: I have
experienced this difficulty quite deeply. These studies did
not become a part of me, as it were; or if they did, it was
only a fleeting experience. So - I asked myself the reason
for this. Perhaps I had not gone about it inthe right way;
perhaps it was not the right time? Andwhile thinkihg about
this problem, I have been led on to examine thepr0b1ems of
"theological initiation® - the initial grasp or insight in
to the whole meaning of theology. “(By way of a bibliogra~
phy, I -refer to Bernard Lonergan's Method in TheoTcgy, and
his previous book, Inswght )

Finally, my last point of reference -~ a veryfspec1a1
referenée point -will be the study of the manuals of chris
tian initiation in the éarly Church, which are none other
than the Gospels of Mark, Matthew, Luke and John. These are
the main source of the ref1ections which follow.

CThis papef will be divided into 3 parts:
The first part' will be a brief glance at the%manua]s
of christian initiation - why there are four, and ithe dif-

ferent stages of initiation they represent. Inother wovrds,
I am goihg to propose tentatively 'that the 4 Gospels are
illudtrations of the d1fferent stages of the one Chr1st1an
initiation. .
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The second part given that there are these manuals
for the ¥ different stages {of -initiation), I will give an
_analysis-of these.4 stages and endeavour to draw some con-
cluswons. :

Third part : granted these 4 stages or "moments" of
initiation, we will raise the guestion as to what are the
presuppositions and characteristics that specify the par-
ticular stage of theological initiation.

This is the out]{ne'that 1 wish to develop.

,

Hy starting point has been, .so to speak, :a'"werking
hypothésis"™ that I discovered in the notes of a spiritual
d1rector, wh1ch said very simply:

"Mark, gespel of the catechumen;
Matthew, gospel of the catechist;
Luke, gospel of the theologian;
John, gospel of the priest”.

Staring from this intuiton, - it has been-necessary to
develop it and to verify it in practice, especially when I
have been giving the spiritual exercises based on Matthew,
Mark, Luke and John; and I have noticed how what is or1g1n
al in each Gospel emerges.

So I present here this "intuition", as 1 have followed
it through, in the form of an hypotheszs, and also in a par
tially symbolic form. By this latter phrase I mean that T
.do not pretend that all I.read here and.now 1in one of the
gospels may be the sole end of this gospel; but rather in
a particular Gospel some particular aspect (of Christian
initiation) seems to be emphasized which allows us to make
use of the following systenat1zat1on.

Before we begin, ,it. is worth noting -‘by way of con-
firmation, as it were - that the New Testament contains a




number of technical terms which refer to thée different
stages of Christian 1ife: for example, the “catechumenoi®,
the "mathetai" (those who are learning, with a viéw to be~
coming disciples), the "photismenoi®  (those. who have re-
~ceived "enlightenment"), and finally the "téleioi" (the
perfect ones, who have reached maturity). A




I- FOUR. MANUALS OF CHRISTIAN INITIATION
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1. Mark, the gospel of the catechumen

. In describing Mark as "the gospel of the catechumen",
I believe we.can say that it contains elements which are

essential for introducing a candidate, com1ng from.a pagan
milieu, 1nto the catechumenate.

Mark‘teaches the candidate what is necessary to make
the first step - the step of conversion. The candidate 1is
" led to the threshold of conversion by what maybe described
';as a “pre baptismal catechesis".

By way of 111ustrat1ng what I am say1ng, Tet me refer
to Mark-4, 11, where we read:

M"To you is.given' the secret of the Kingdom of God; but
the others who are on the outszde hear all things by
meang of parables" ‘

Here we have the process that the gospe1 of Mark makes
the -catechumen go through. In fact he already knows some-
thing of the Church, something about this soéial group who




call themseives Christians; he has heard thesel people
spoken of, but what he knows is only "in parables™; ’

A1l this is somewhat enigmatic. and 1ntr1gu1ng?:‘ wﬁat
should he do? Why are these people so enthusiastic? What
sort of life do they Tive? :

Now the gospel of Mark aims at leading the catechumen
"to the heart" of the Christian experience : #Ho [ you <is
given the secret {or the mysteryl”., 'In other wordsu Mark's
gospel leads the candidate through a process which begins
with knowing something of Christianity - and the 0hr1st1an
1ife - "from the outsidé”, which subsequently arouses his
curiosity and provokes many questions and finallly brings
the candidate into direct contact with the mystery of Christ
who calls him to conversion. V

The candidate begins his journey, and so is born "the
way of the catechumen”, Now we who are in the Churich some~
times: encounter her as an enigma. We are more or P@ss with
in the Church but we 1ive her 1ife partly -out oﬂ shabitT
"The way of the catechumen" consists, then, 1npa551ng from
@ knowledge dulled by habit which ebscures the true meaning
of something, to a direct encounter. As I see 1tg the way
of the catechumen does not apply only to those whohave not
yet received the waters of baptism; 1t also app11es to
those who have not yet passed from "outside" to. the "cent-
re'. -We should not forget, .besides, that in h1s gospel
Mark emphasizes the total abandonment that: Christ experi-
enced: "My God, My God why have You abandonned me?" That
evokes, for a11 of.us, the difficulties of our Christian
1ife: not-only the passing over, by way of the Cnoss, but
also the fact that Christ who:has healed so many sick peo-
ple is always capable of healing us and helping us.

How do we bring about this passage, thispasséng over?

H

Through an encounter with the God of Our Lord Jesus
‘Christ. As St. Paul *has written, the pdgan was. very fami-
liar with numerous gods and d1v1n1t1es, hel1ved 1n a world

A(
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where "religion" was_someth1ng qu1te externa] to h1m, not

touch1ng the heart

-

v

. Now he is invited to pass from this wor]d where  the
Church seems to be just one more religious sect among many
others; he 1is invited to pass from all this to the God of
Jesus Chr1st, the God who is abso1ute1y un1que. : ¢

An encounter with the GodofJesus Chr1st is an encoun
ter with Jesus Christ, Son of God.

Hence the title of the gospel of Mark: "The beginning
of the gospel of'Jeszazs Christ, Son of Geod". ' :

Jesus Chr1st Son of God, is presented in‘twn differ-
ent ways in Mark; He is presented as the Master to be fol-

“ Towed with enthus1asm, and then secondly as the Gospel to

be welcomed.

The candidate for baptism must reach the stage of

’knowing,,as a living experience, “desus is the Gospel®.

. Jesus in his way of11v1ng and dy1ng shows us the true
face of God.

And we should note here that the last part of Mark's
gospel - the cry of the centurion - represents the cry of
the.catechumen on the threshold of baptism: “Truly this was
the Sen of Ged" (Mark 15,39).

And so Mark traces a Journey wh1ch 1eads from a pagan
God we may control, from a pagan God-made in- “my own image
and Tikeness, from an "idol", to a God. we may not.control,
to a God who is completely "different". This is God who

* comes to us, who calls us, who attriacts us to Himself and

who helps us open ourselves, in His Son, to the authentic
life of the Gospel. -




Such,. then, -in very general terms, 1is the way Mark
depicts the way of the catechumen. As we can see, it con-
tains all that is essential for a very practical introduc-
- tion into the stage preparatory for baptism.

i

It is not a “catechism® - a summary of .things to be -
known and learnt; rather, it is a practical manual for some
one in charge of a group of catechumens, to help. h1mkprepare,
them for bapt1sm,_ by providing mater1a] to be proposed to
them. : N :

We might compare this gospel with the Exercises of St.-
Ignatius. The Exercises are not a book to be read;rather,
they are a "manual" for heTping the director and retreatant
undergo aseries of experiences which 1ittle by 11tt1e open
up the person to an encounter with God

A

2. Matthew, the gospel of the catechist A "2

We can describe Matthew's gospel in this way because,
thanks to its clear and practical divisions, it contains
material which is very helpful for a catechist who;is ini-
tiating those who have been baptised into the life of the
Church. -

- Matthew's gospel may also be aptly described Vas the
“Gospel of the Church®, for in 1ntroduc1ng the baptised
into the life of the Church, we Tfind in it many th1ngs
. that Mark has passed over 1in silence. The baptised: is ini-
tiated 1into the different stages of the mystery of the
Kingdom which are expressed in the 5 great discourses -of
Matthew (in chapters 5,10,13,18 and 24). It would take too
long to examine the way 1in wh1ch Matthew gives hisicateche
tical exposition, so I will limit myself to giving one or
two passages which lend support to the view of Matthew's
gospel as a catechism. ¢

¥
W

. The first "reading key" is Matthew 28, 20: "I,

am with




Qou all daye, even té‘the end of'tkefworld”.

Starting from this point, we «can re-read the whole
gospel and explain to a person baptised Jjust how Jesus is
with us today. It is a way of approaching the textwhichen

abTes us to see how this promise of Christ is fulfilled =
actualised - in the ]1fe of the person bapt1sed and in the
Tife of the Church

Another "reading key", parallel to the one just
quoted, is provided by a passage which 1styp1ca10f Matthew
- Ch 25,30-31-46; especially verses 35-36:

"I was hungry and you fed me, thirsty-and you gave me
a drirnk; I was a stranger and you received mé in your
homes, naked and you clothed me; I was sick and you
took care of me, in prison and you vzszted me’,

And the just reply:

s

"When, Lord, did we ever see you Eung?g and feed you,
or thirsty and give you to drink?" :

The King answers:

”Whenever you did this ‘for one of the least important
of these bro*hers of mine, you did it for me'.

We should note carefully the pronouns -~ "When did we
see you... You did it for me..." '

Now, reading these texts as part of a catechetical in
struction, what we see isan explanation being given to thé
baptised of how they can see the Lordin their brothers, in
the midst of their 1ife together in the CLhurch.

o:”app]y" this diééovery of the Lord .in others, in




terms of living together in the Church - a person needs to
be initiated 1nto recogn1s1ng the Lord in word andiin sac-
_rament, in one's brother, in the little ones, in the person
one has to forg1ve.

Many passages ofMatthew can be read in this light, as
a\pract1ca1 initiation into the_way of gonstahtly recognis
ing the presence of Christ in history, notably in the 1ife

of the Church.

In® other words, Matthew presents us with é rather
complex array; he gives us all the criteria, the conditions
necessary for recognising the Lord inothérs. In thi§ sense,
he introduces us very concretely into the 1ife of the Church,

3. Luke, gospel of the theologian

I will 11m1t myself here to giving some bas1c reasons
for the above statement.

i'

Luke has dedicated both his gospel and the Acts of the
Apostles to a certain Theophm]us Now, who is this man?

Whoever he may have been historically ("Theophilus*®,
as the name indicates, means someone who loves God), it
seems to me that Theophilus is the christian who begins to
realise the range and the extent of the Christian community,
and the impact of the community on the world "outside" - a
world that may be Jewish, Greek or Roman. These three
worlds all appear in the Acts of .the Apostles. £

The _christian réalises that his experience of the
Church is not only the experience of a small group of peo-
ple who understand one another and  who. recognise! Christ;
it is alsoc the experience of being part of a Rea11ty that
makes an impact on the wor]d around, which reacts somet1mes«

'3
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favourably, sometimes nmot. And so begin persecutions and
accusations, the need to defend oneself and to explain one
self (and we cannot explain ourselves to others unless we
can first give an account to ourselves and recount our own
history). Then, in particular, a very grave crisis strikes
the new, lTittle community, right at its Jewish roots: how
is it to see itself in relation to Judaism, tothe promises
of God dnd 1in relation to.the whole compTex1ty of the
world’s history? And so there arises far the christian the
following question: what is the relation between ‘the expe-
rience of faith that I have in my own 1ittle community as
I follow the moral and spiritual rules I find inthe Gospel
of Matthew, and the histary of the world fnwhich I1ive and .
in which I am immersed? And it is such a complex world -
there is the history of the past, of pagan religions, of
Judaism, of the promises of God; there 1is the history of
the present, of the Greek world, of.the Roman world; there
are questions of philosophy, poetry, and there are so many.
problems and controversial 1ssues to be so1ved :

This quest1on1ng leads to the deep and exp11c1t rea11
sation that there is a History of Sdlvation and -poses .@
“problem which is specifically a theological one. The whole
question was one of understanding the roots, in fact the
very possibility of the new religion, and the cantexts in
which it finds itself. :

But what is the relation between the History of Salva
tion and the history of the world? "4 theology”, Lonergan-
tells us, "mediates between a cultural matrix and the sig=
nificance and role of a religion @n that mairzx"(Method in

.Theology, p.21).

H

It seems to me that this is precisely the problem that
- led to the writing of Luke's gospel; it 1is .a work quite
distinct from the other: gospe]s, for it has- 1ts own partic
ular goal.




‘4,  John, gospel of the priest

. By "priest® here I do not mean, for the moment, an or
- dained priesty rather, I refer to a condition of sen1or1ty,
- of maturity; John is the gospel of ‘the mature Christian,
the enlightened christian, of the “perfect“ chr1stfan ("te
leios", as St, Paul says). Such a person is "perfect" not
because he has no faults, but because he has reached the
Yend" ("té]os“), the "goal" of every christian's journey.
-So it is a question of the christian who has atta1ned a
certain stature. A1l these images indicate that such a
person has passed through the numerous exper1ences of
christian initiation{ this 7s a complaex reality wh1ch em~
braces the "confession of faith", and knowledge of :the pre
cepts -~ that is to say, the person knows how to Tove, to
pray and is familiar with the rites of worship. Not only
has the mature christian passed throlgh these expeﬁ1ence5°
he/she has brought them all together, and distilled them,
Jike a fine liqueur, The christian maturity of which we
speak sums up- all that has gone before, bringing it .to
fruition, through the exper1ence of faith. . §

S ; §

The gospel of John 1is precisely the gospg] which
evokes and wunifies all the previous exper1ences of the
christian; it is the gospel of contemplation. It hardly
contains precepts; it does not speak of rites; it does not.

cite very .many confessions, His "confession” 1§ - "The
- Father gives us the Son'. N ‘ ;
“Pistis™ - the response of faith - is thé ceunterpart

to this. Whoever possesses this g1ft begins to- ]ove as
Christ loved. ;

“And sowe see why John gives us only one precept: Tove.
But this must be understood as a.whole synthesis ¢f Tife.
- The Tove of which John speaks 1is exactly the samé as the
love that is-spoken of in the discourse on the Mounta1n, of
Matthew, with its so many concrete examples. Th1s is not
an abstract principle from which. we can draw  all the
practical conclusions. Jehn's principle, "love", 1s a syn-
thesis - a synthesis of 1ife. Consequent]y, when he says:

20 -




"The onZy tkzng we have to do, my‘ children, - fta to love”,
he knows very well that the Church understands what he
means, because she has had a long experience of it.

To take John's precept - synthesis - 1in the simplest
possible terms is to bring together the existence of the
christian and the history of the world, at thetr most basic
level. The gospel of John is essentially contemplative -
- presupposing all the stages of ynitiation _that have gone
before,.it invites the christian to go further on and reach
the final point of "achievement" that is the heart of Chris
tianity. At this final stage, love has become so profound;
so full of meaning, that itcan be proposed tothe christian
as the sole commandment.

Summary

If we consider the gospels asmanuals of christian ini
tiation, we see that they represent successive stages to be
gone through - stages that are indispensable for the chris
tian experience. The last of these stages, which the ~gospeT
~of John represents, must be preceded by the stages repre-
sented in Mark, Matthew and Luke; otherwise it will not be
properly understood. In fact, there is a grave danger that
it would degenerate into a vague sort of contemplation,
quite enjoyable in its own way, but far removed from the
concrete implications of John's gospel, such as service of
the sick, care for one's brother and the poor.

Furthermore, noone can say,. "The service of‘mybrother
is sufficient for me". Noj; Imust understand why I serve my
brother; my vision of the world and my act of charity must
be brought together, integrated, Otherwise, such a service
could never touch the heart of things; however heroic it
might be, it could never be an act inspired by the love of
the Father -and .the Son who have given so genercusly to me
and to whom I respond with joy and simplicity.
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II-ANALYSIS OF THE FOUR STAGES
OF CHRISTIAN INITIATION







So far we have givena panoram1c visionof the 4 gospels
as manuals of the christian experience. Is it possible to
try to describe in .greater detail, on the basis of what has
been . said, the different stages of chr1st1an initiation
which.corréspcnd to these 4 manuals? It is difficult to
give an answer to this because it involves the risk of ~
becoming too "“schematised", as it were, and . of presenting
~christian living in a rather rigid perspective. We must
always remember that God has the power to anticipate any-
thing and everything, and that the Spirit works in full
Tiberty; He can propose Johannine contemplation to a 6 yr.
old child. Bearing inmind, then, the difficulties involved,
lTet us try to bring together what we know, so as to be able
to see, in a very broad way, how this journey to christian
maturity can actually be experienced in subtly different
ways, in diverse situations, while following its  usual
process. Let me propose 5 elements that may be found in
each of the stages:

N

1. We can define the stage, by itself, in christian terms;
we have already partially done that

2. HWe can look for the "sacramental moment" that corres-

ponds to each of the 4 stages. The question Here is
- in the experience of the Church, to what stage does a
particular sacrament correspond? .

3. We can see if there is - or ifwecan describe-a state

of prayer that belongs more to a particular moment of
christian initiation. (By a "state of prayer“,l understand
a situation where we-feel that the Holy Spirit is 1nsp1r1ng
the right sort 6f prayer for us, the sort of prayer that is
adapted to the particular moment of our lives, according to
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~the words of St. Paul -~ "For we do not know how we ought
to pray; the Spirit himself pleads with God for us in groans
that words cannot express” (Rom. 8, 26), And He comes to
us in such a way that, at least indirectly, we understand
that our stages of prayer can be real and appropr1ate, or
alternatively, gquite inauthentic.}So, a "state of prayer",
then, is a way of praying that corresponds to the truth of
a given situation in a person's life. . |

4, We can ask if there is a concern to reflect qu1te de-

11berate1y on events, from a"faith" point of view, in
a way that is appropriate toa part1cu1ar stage ofchr1st1an
initiation,

f.
5

5, Finally there is acharismof service (“dlakon1a") which
~ may be especially connected with a part1cu1ar stage
(of initiation), as it naturally flows. from it. -

Let us see ifwe can makelnoreexplicit:these 5aspects,
these 5 elements, in all the 4 stages of christian iinitia~
tion. What I am about to say is proposed on a tentative
basis, I would be happy if these things strike a chord in
;others that would lead them to “correct" what I am%propOS*
1"9 4

&

STAGE 1

The aim of this stage is to p1unge the catechumen in-
to the mystery of Christ dead and risen, in such way that
he/she may be led to the threshold of an exper1ence of be- -
ing "turned around", which we call conversion. Weican ask
~ what is the "state of prayer", that is, what is the main
concern that 1is expressed or cu1t1vated in prayer during-
this stage? I would say it is what we find repeateﬂseveraT
times in the Acts of the Apostles precisely at th1s moment




5

of the christian experience - "When the people heard this,
they were deeply troubled and said to Peter and the other
apostles, 'What shall we do, brothers?'!{Acts 2,37). This
is the stage to which .the catechumen is led ~ "What must I
do?" We find another example in the Acts, 16, 30, where,
after his baptismal instruction, theprison guard of Philip
exclaims =~ "Sire, what muet I do to be saved?” There we
see a type of prayer which corresponds to this stage; it
is not only identified with the moment of baptism for it
can equally be a stage of a new understanding of the chris
tian mystery in the case of someone who previously had been
1iving his Chr1st1an1ty 1n a superf1c1a1 manner (from the
"outside"). ,

. Connected with this type of prayer 1is another type
which is called, most appropriately, "Baptismal prayer® -
the prayer of Bartimaeus in Mark 10, 46-52. The blind man
Bartimaeus is begging. by the side of the road; " he hears
Jesus passing and begins to cry out, "Jesus, Son of David,
take pity on me!"(Mark 10,51}. :

We have here the typical series or succession of ele-
ments which prepare the way for Baptism. The catechumen is
confronted with having to give up the world of idols; he is
confronted with a lack of meaning in his 1ife; he has an
experience of salvation andcries out, "Jesus, Son of David,
take pity on me”. It seems fto be one of those moments when
time stands still; the crowd around him makes him cry out
even nmore 1oud1y Christ asks, "What do you want?” - which
indicates it is the person. himself who must say what he
wants. He wants the enlightenment that comes from baptism.
We have here described the stages of baptismal prayer as
they develop in a catechumen and 1in the new awakening of
someone who is already a christian - the -call- for mercy
interspersed with moments of:simply waiting. It is the
Church's concern that the catechumen should pass progres-
sively through the stages of initiation, so that what he/
she wants may become clearer, and so that the deep des1res
of the person's heart ‘may truly emerge.

The type of ministry, or service in the Church, which
is exercised at this stage is that of the person who pro-




claims the baptismal kerygma, .and. leads the candidate to
baptism. ’
‘ 1t is the "kerygmatic proclamation” of the Good News

‘to those who are not yet baptised or tothose who are still
waiting to be enlightened on the meaning of ‘their baptism.

There is no sacrament that corresponds to this stage,
for it is a quest¥on of a person who is only on the way to
baptism. But the Church does have rites and ceremonies for
those who are not yet baptised, which express the:actual
stage of the "pilgrim's progress”. b

What sort of ref]ect1on,from a“f&1th“ point of view,
(that is, which sees things in the broad context of faith)
characterises this stage? I would say it is a type of psy-
~chological and moral reflection on what m1ght be called
the "pagan duplicity of the human heart." This is exXpressed
by Mark in Ch.7,21-22, where he brings a number of ideas to
gether, and more fully in Romans, Chapters 1 and 2. It s
a realisation of the malignity and non-sense of the world,
- and of the non-sense of 1iving according to the won]d It
is an insight into the tragic inhumanity that any honest
conscience - left.to its own resources - can contend with
only up to a certain point. : .

The pagan duplicityof the human heart is not somekhing
"outside" of us; it is deeply rooted in the heart. Far from
being just a change in our behaviour, Christian morality
involves a transformat1on and 1liberation of the human
heart.

This psychological and moral reflection is adapted to
this particular moment of christian initiation. The first
pages of the Spiritual Exercises of St. Ignatius, where he
speaks of the general examen which is aimed at bringing to

1ight our sins of thought, word and deed, corresponds some
- what to this theme. A person begins to see what exactly 1is
" his/her true situation before God, not-only with regard to

-externals, but in his/her thoughts, heart and desires. The




implications of “conversion" are now understood.

STAGE II

This stage corresponds tbo the gospel of Matthew and
presents two characteristic moments:

1. Conversion, properly socalled, accompanied by baptism.

2. Adhesion to the Church; a gradual entry into the body
of the Church, involving a daily experience of it.

Conversion is to be understood not on]y as an act at
a particular moment in time, but also as a process which
continues. Conversion, preceded by the preparatory stage
which Mark provides, is experienced as an "about-turn®
movement which Lonergan (op.cit.,p.150) calls, "the trans-
formation of the subject and his world", This is a complex
event: 1t entails that this 'movement” is felt at the dif-
ferent . levels of our experience, and a realisation of the

implications of this "movement®, which can beinstantaneous.
Now, this, movement of conversion further means that various

‘aspects and levels of the person’s 1ife begin tounfold and

realise themselves within the context of the Church's life.
Everything depends on this happening, and the second stage
of initiation develops accordingly. What is'characteristic
of this stage - the stage of conversion =~ is that the per-
son is invited to commit himseTf/herseif to the name of
Jesus and what this name represents. = ,

In as much as this stage 1involves adhesion to the
Church, -the person is called to commit himself/herself to
1ife in a community - a community which is concrete, his-
torical and hierarchical., This community 1is the Church,




concretely existing here and now; ¥t s ~this Church the
catechumen enters., She is not the ideaT Church of his
dreams. It is a Church made up of def1n1te individuals,
~ each one with his own faults and his attitudes tolife; for

“initiation take place in relation to concrete rea11ty. The
person is invited to accept this community as the presence
of the Lord: "I am with you always, even to the end of the
world”. From now on, his/her 1ife must be marked by a cer-
tain capacity for dialogue and pardon.

There are two aspects of the particular type of prayer
which corresponds to this stage.

1. The first aspect involves a confession of faith; this
is indicated by a variant reading of Acts 8,37, which
is retained ina large number of manuscripts. Philip explains
the Scriptures to the eunuch from Ethopia, starting from
the book of Isaiah which he was read1ng, and announcegs to
him the good news of Jesus., {This is the first stage - the
announcing of the kerygma, the good news.) They come to some
water and the eunuch says to Philip: "Here is some water. What
18 to stop me from being baptized?” This is the threshold
of .the second stage. Many manuscripts add the following
¢ verse, which is very 1mportant ~as it is inspired by the
" 1iturgy of baptism: {cf. note in Jerusalem Bible) {"Philip
gatd to him - "You may be baptized 1f ,you believe dith all
your heart’. -~ 'I do', hé answered; 'I beZzeve that Jesus
Christ ie the Son of God'". This expre551on is- the prayer
approprwate to this moment - a confess1on of falth

2. The second aspect of the prayer of this t1me (wh1ch is

- . an expression of the reality of baptism) is -: initia-

tion into the life of the Church, but an initiation which

now goes more slowly and more” deep]y into th1ngs. The fact

of the matter 1is that it is not easy to live in community

{especially in an enlarged community, Tike the Church) e

~discover our faults andour own limitations, andselfishness
appears; when all this happens, we must a]ways be ready to

pardon. and seek to rediscover the initial enthusiasm and

*freshness" that accompanies baptism. It 1s‘rea11y neces-

"sary to be able to take the following step: "I bellieve in
Jesus Chriet Son of God and I believe that He'isgpreSQnt
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- ihn thie Church whoseivery.reality.is to live im a state of
¢ontinual reconciliation, this Church which is consgtantly
experiencing the pain and misery of « her -own limitations-
and the need for forgiveness”. Here we are.in the peniten-
tial“stage which: follows after baptism, througﬁout the
whole ii%e of ‘the Church. P :
. = There~is another prayér typical of this time which we
find in Luke 18, 13. In.this-text, two.prayers, within the
context of the Church, are.presented - to us. The publican,
like. the pharisee,. is already.part-of the people of God, .
and it is from their situation within the Church. that they
make their prayer. The pharisee prays - "I thank you, Lord,
that I am not like the rest of men”, which unfortunate]y
immediately opens up a division between a person who makes
this sort of prayer and other “"companions” who have a les~
ser understanding of the Church that thelord has given us.
On the contrary, the publican, standing afar off, strikes
his breast and says, "0 Lord, be merciful to me, a sinner”.
This is the penitential prayer of the Church where we never
cease to recognise ourselves as sinners and far removed from
the ideal of the gospel. The sacrament which corresponds to
this attitude is Penance, which restores our baptismal in-
tegr1ty. L

F1na11y,* there aré 2 groups of ministries which cor-
resporid to this stage: the m1n1str1es of formation and the
ministries of char1ty . :

L

The ministries of formation are "passive", ministries
in the sense that they are something we receive . The former
catechumen becomes the focus for the ministry of teaching
("d1dasca11a") which the "Epistles of the Apostles often
speak about.: So we read in Romans 12, i "(80 we are to
use our dszerent ngts in acéordance wtth ‘the grace that
God has given ug)... iy it is .to serve, we should serve; if
it is fo tedeh, we should .teach™, 1t would seem, then, that
teaching is the ministry which' corresponds to the stage of
cateches1$ Throughout the New Testament, "this m1n1stry is
spoken {cf. Titus 1/1-2.and 2/1; . 1 Tim. passim, and
2 Tim, 3/17). Really, .the Scr1ptures are .the basic¢ instru-
ment for catechesis as they are essential for teaching, en
gendering cenv1ct1on and form1ng an attitude of justice.




‘Besides these ministries of "formation” - "passive®
ministries, in the sense explained above ~ - - therejare the
active ministriées ofchar1ty,,whlch are cited inMatthew 25,
35-36, The person baptised exercises theseministries since
his/her catechetical formation involves a formation in the
service of charity, It is not a question of a purely huma-
nitarian service, but of a.service inspired by faith . - a
service that arises precisely out of a commitment in faith.
Other important texts for the ministry of "diakonia" -serv
ice - are found in Romans 12,13-16: "Share your belongings
with your needy erZow C%rzstians, and :open your homee to
strangers”(v,13). Here we find an attitude of humble ;sharing
whose general spirit is éxpressed in Romans 12,8: 7...who-
ever showe kindness to athers should do it ckeéyfully "

i

STAGE III

The goal of this stage is an understanding of the mys~-
tery of the Kingdom, in the history of the wor]d In other
words, it 1is a question of 1ntegrat1ng one's convers1on
~with a vision of the world that is as wide as poss1b1e -en
vironment, philosophy, theology," sociology, psycho]ogy, in
short, the whole reality of 1ife. The question can be ex-
pressed in these terms: in the history of the wor]d, what
does 1t mean to be a commun1ty and how is it const1tuted?

C‘
#

The - prayer ‘which corresponds to this: stage 13, for
.example, Ephesians. 1 and 2 - to realise the design of God
and to sum up all things in Christ. It is a prayeriof uni-
- versal dimensions - a prayer that is the fruit of deep the
ologlca] reflection. And it confronts the dramatic divi-
s10ns which made the world intolerable then, as isithecase :
now: the wall of separation between races and religions -
the wall that Christ has come tobreak 'down through{His own
blood. This prayer contemplates the work of bringing this
project to birth, even though the project is chal]enged by
“sectional interests who  are only 1nterested in their own
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‘welfare. This is oné of the contemplative forms of prayer

that s associated with this state - of- someone-who has
reached the stage of a universal awareness and sees him-
self/herself -as acitizen of the world and caught up in the
destiny of @11 others. - But we cannot contr1ye th1s stage
artificially through =~ our .own effarts.,

The,sac%amentfappropriateto this time is Confirmation.
In general, service ("diakonia") and-its proper ministries
are all ministries of witness, established by the Lord. The
ones most appropriate to this stage are those of "evangel-
iser® and "didaskalos” - 'doctor or master that Ephesians 4,

11 speaks of. It is only here that the thedlogian appears.

It is he who exercises a systematic.reflectionon the chris
tian phenomenon as it is lived = on its sources, its 1nter
nal coherence, its cont1nu1ty w1th trad1t1on and its mean~
1ng for the present . e ;

The New Testament furn1shes “two - examp1es of this acti
v1ty We can say that Luke acts .as a theologian in relation

“to Theoph11us— for him, he endeavours to.make a systematic

reflection on the christian phenomenon and its sources {Lk.
1, 1-4). We find another example in many of the’ writings
of Paul: Romans, Galatians, 1 Corinthians, Ephesians ...;
here Paul is providing a "theological service” for the be-
nefit of all his communities.  In Romans, he tries to show
how the Jews: and pagans are situated inrelation to the one
salvific plan of God, with regard to the promises of the
past, their‘apparent:check {or failure), andwith regard to
the religious and moral depravity of the pagan religions.
In Romans, the framework:which brings 811 these things to-
gether had already been prepared in Galatians. The first
letter to the Corinthians contains some pages dealing with
problems in the -1ife of the Chruch. 'If we.return to Luke,
we uncover the questions’ . taken up by the theclogian: con-
fronted by so many different visions of the worid, each of

which claims tobe the right one, where do we find (how can

we establish) the strength and the validity of the ‘chris-
tian phenomenon? and what is the relation both of conti-
nuity and rupture between christianity and judaism?

This probiem had already éppearedfin Matthew, . but it




is 'in Luke that it becomes quite explicit and the ‘main res
ponse - ‘emerges. "Matthew takes up this question from within
the community, By contrast, -Luke views the quest1on from
ther standpoint of anyone and everyone in the world., No doubt
the reason for this contrast is that Matthew had. cn1y had
experience of the judaio-christian community while Luke had
known at close rangethechr1st1ancommun1tywh1chhadsprung
from paganism. He had actually lived the rupture with ju-
daism -that Paul proclaims and. so he had a wider range of
experiencesto draw on for his synthesis. Certainly, Matthew
is a great theologian, but-Luke s just one stepahead from
the point of view of the relation between the origins of-
christianity and systematic and-technical theologyi- as it
appeared in the 12th century, for example, 0bv1ous1y, we are
only at the beginnings of theolodical reflection. In eéffect
theology only deve]uped Tittle by11tt1e1n the Churéh. That
is why reflection - in a technical way - with a technical
vocabulary and a refined systematic method only began to~
wards 1100 with Abelard., The Fathers made & great deal of
theology, but that was tied to preaching - it was not a
pursuit in its own right. But at the beginning of the 12th
century, different theological -"tracts" begin to be distin
guished, and at the start of the 13th century, especxa]]y
4w1th a growing sense of the "technical®, there beg1ns a
rigorous - systemat1sat1on Theo]ogy cannot do w1thout this
ssystematisation forit is a science which proceeds w1th the
“discovery by man of his own possibilities. In the New Tes-
tament, we are only at the beginning of.a ref1ect1on -that
is properly theological; "formal theology", in the;techn1c
"al and modern sense does not yet exist.- Neverthe]ess, we
do find at least a deliberate attempt to"theo]og1s¢“in the
sense of seeking to reflect rationally on the relation of
christians to other groups and to other movements in histo
ry. And this is- done under -the form of a dialogue and dia~"
lectic; dialogue in the sense that there is !1sten1ng and
_Tesponding, and a dialectic in the sense that there is a
concern to discover not only po1nts of agreement but also
areas of opposition, with a. view to making ‘the necessary
distinctions and’" then taking - up the po1nts of aoss1b1e
agréement. ‘

It is here that I would introduce the Hef1n1t10n of
theology that Lonergan gives on-p.154 of his book;; in the
situation we are speaking of, theo]ogy is the know]edge of

34 -




God and of the who]e of rea11ty in as much és it has been .
ordered by God according to the way He has made Himself
known through the “compiete“ Christ, that is, Head and mem
bers. , ‘

STAGE TV

This corresponds to the gospel of ‘John which is an ex
perience of simplicity that is"The fruit of contemplationy
here we find underlined the fundamental values of "pistis"
(faith) and "agape" (love}. Everything is reduced to these
two realities. In John we do not speak.of prudence, Jus~
tice, strength, temperance, chastity, for example, it is
-only a question of faith and love.

- By way of illustrating this experience onthe level of
prayer, we can refer to John 17, the opriestly prayer of
Jesus. The Father glorifies the Son and in this glorifica-
tion the Apostles are called tobe united with Jesus; there
is one vision which brings everything together.

On the sacramental Tevel, the Eucharist corresponds to
this stage. This 1s the sacrament of unity which gathers to
gether all that has been scattered; where everything is sum
med up and expressed in the extreme simplicity of this gift
of the Lord who makes us one -~ much more that we couldever
1mag1ne. Nothing is more simple than the -Eucharist in its
sign, and everyth1ng is said to us in these few words and
symbo]s. .

On the level of service ("diakonia®),; we have the priest
1y charism. Not in the sense that this stage of christian
life belongs only to priests, since all christians are
called to the contemplative state; rather, 1in the sense
that the priestly charism is the service appropriate to this
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stage in as much as it is a service of unity,

i 0f course, the priest himself should already be a con
templative, if he wishes to express this charism. !

On the level of knowlédge, speculation gives way to
contemplation. We could easily find a place here for doc-
trine which is based on mystical experiences - thel reflec-
tions ‘which only the mystics are in a position toj make on
-the complexity and richness of their experience.




III- CHARACTERISTICS OF THE STAGE
OF THEOLOGICAL INITIATION







sions:

1. Theological discourse 1implies the following experi-

’ I't now remains for us to draw some very simple concly
t -ehces:

“a) An initiation, on the catechumen level, which has
" proposed very clearly the centre of the christian
experiencel If a person has not yet succeeded -in
making his/her own this experience, he/she has not
passed beyond the stage of initiation proper to ca
techumens. - : :

b) A conversion which is real and effective, animating
2 person's whole mentality and . his/her attitudes
and perspectives. If this is lacking, there is a
risk of basing one's theology on the éxperiences
of others, which can easily be misunderstood when
there is not the backing of personal experience.

¢} A real experience, finally, of the Church. Itis not
sufficient to be a "good" person, interested only
in one's own welfare; we must also be personally
engaged, which dimplies at least the exercise of
some of the ministries of charity.

But: the question ‘arises here - why'ddes theology




presuppose these. experlences? 1t presupposes these experi
ences not by way of a logical necessity, but because a per
son who moves into theology is engaged with matters at a
level of reality which. enables him/her to nourish his/her
own reflection. - 0f course, theo1ogy is based onithe Word
of God but *..., the man who hears these words of mine and
does not act upon them... <8 1ike a man who wasd foolish
enough to butld his house omn sand"” says Jesus (Matthew 7,
26), Without the christian experience, it is nnpoés1b1e to
go to the heart of any theological insight -~ thgre is no
theological "penetration®. Without this experience, one
really remains at the preliminary stage of theo1ogy, a per-
son may ph11osoph1se, be engaged ih historical research
but not in authentique theology. !

2. Characteristics of the stage of theological jnitiation

a) A necessary requirement isa time for specy1ation -
that is, study and prolonged reflection. ; Theology
demands a great deal of time, whichis whythe Church
m1ssions peopie full time for this ref]ect1on

" b) But on the otﬁer hand, it is not a qnéstion of
abstract’ ref¥ect1on, ‘reflection must be Sustained
by an experience and constantly referred to experi
ence. , ,

An intense exper1ence of the Church, together with a
rigorous seriousness in clarifying the various rea11t1es
involved in such an experience - through ‘methods properly -
theological (and not only pastoral or pedagogical)- should
be able to coexist in sacred theo]ogy. But to achieve this
equilibrium is precisely what is most d1ff1cu1t"

To- conclude, let me add that christian forma&1on must
take its time, if it wants to be serious. . :

There is a temptation to go quickly . and to mump over
stages. But the Christ of the Gospél did not do that* He
A , -ne i

"




.

was patient with the Kpost]es' in the education He‘gave
them. ‘ ;

Certainly God can by-pass any stages; 'in an instant
He can bring about the transformation of a person from the
stage of baptismal initiation to the stage of the mystical
1ife of a contemplative, But, as a general rule, spiritual
‘progress takes time. - ;

In practice, -then, we should ask ourselves where we
are and try to discern the speciality of our own charism
and of our own-particular vocation, The éssential thing for
us is to exercise this gift, while waiting in confidence
for the Lord to lead us towards the full realisation of
ourselves - towards the perfection of the christian life.
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