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"This way of life...requires of each

member simplicity in all aspects of

~living - in ~order to follow more
closely Christ 'in his’ poverty ahd

to preserve interior llberty in the -

midst of the world. o :

wvs it prods us to work for the re-
form of the structures of society,
participating - in efforts to liber-
ate the victims of all forms of dig
erimination... Our life finds its

;nsplratlon in the Gospel -of the
poor and humble Christ so that we

work in a.spirit of service to es-
tablish- justice and Dpeace among
all men,” '

~ General Principles,

‘Christian Life Communities




‘The author, Father. Jose Antonlo Eg-,
qulvel, S.j., 18 & member of. the An
tillés (Carribean) Province of the
3001ety of Jesus, He has 1lived,.
worked and studied for. extended per -
‘iods in Spain, Cuba, Dominican Re
public and the United States, and“'
in the process. hasvhlmself,experi— .
enced widely differing life styles.
He: is currently a member of the Ex-
‘ecutive Council of the World Feders
- tion of chrlstlan Life communltles,”k
~and has been much involved in CIC

- promotion in-the United States, es-

pecially through his:icreative ac-
tivity in. the fleld of faith ‘exper—
iences, :




~ Gray streets, .clogged with cars. Buildings that
stretch up,_threatenlng te blot out the sky, allowing noth
ing to appear but the somber, gray smog .of the factories
where men work. Faces and bodies that go and come, pushing
along the gray 51dewalks that are dirty with' the city.: Fur'
rylng wlthout hurrylng, carrled along, worn out ...

'And in the shadow of the buildings‘ and the shops and
the show-windows and the cars and of all - that shouts of
the sham and mockery of "the kingdom of man®, we find ...
not a spacious boulevard with its wide. avenues and- ccmmod—
ious squares and comfortable inns, but a narrow road, a
'péth‘ where what matters is not what one. has but what one
is: a- person, & creature of- God. ;

"The Hac¢ienda of Tomorrow! ‘Private preperty. No ad-
mittance". The fence with 'its rows of pickets that . divide
and separate like crosses in a’graveyard, .like endless
Hail Marys on a rosary of many mysteries. And-on the other
side, green -cane, sugar. cane, cane that costs sacrifice

~and sweat. - Sweet cane. My cane? No, the cane of the land-
lord. : : . o

\ Furrowed faces; faces reddened by the sun; - the faces
of sharecroppers. . No shees on their feet. Hard work and
hunger, hunger and hard work ... e o

‘Huts of straw. ‘A house of cardboard. Bedsheets made
from newspapers. A meal of rice. Forlorn eyes, with but a-
slight glimmer in them to reéveal what they look at, “what
they hope for ces :

'The.daughteré of ‘the landlbrdAget married. The daught
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- ers. of the,day,work ra. 91mply start llVlng h someone;;f
;"Worklng when - the. sun - comes ‘up., Worklng when the ‘moon .comes - -
 gout;i Working, worklng, they. flnd no escape from the card-f""

V  *board hut the rlce,,the sweat ,

The master knows about letters, about"figures;1'ﬂe
- knows, we do notg— Hée has an auto, a big house, he has
' this, he has that., We have two hands, our' strength, .and -
that is all. Worklng -we see.the sun come up,< working we

'see the moon come out...

. Land; Our land? No, that of the master, The land is
for those who know, ~ those who have, those with power ....
Here, on ‘the other side, my grandfather, my father and- me,
we see the green cane, the green cane, the sugar cane,
cane, cane, cane..., Thére in the distance, on the hill, is
the house of the master, with- w1ndows, ‘Wlthfa,teleVlSlon
" antenna. One auto, or two, in the driveway."The‘moon!‘
8pills its milky light over- the landlord's. house, the -
" lights of the house go on and...the men come back from the
fields, furrowing with their feet the footpaths -of the *
‘Hacienda of Tomorrow ... And in the shadow of -those foot-
paths there appears,‘ not an endless row of pickets suc-
ceeding. one another as& in a rosary, ‘but a narrow road,-a
- path, where what counts. 1s hot - what one has- ‘or what one
knows, but what one is: a;person, ‘a creature of ‘God.




. THE KINGDOM OF  HUMANITY AND
_ THE -INCARNATION OF THE SON OF GOD

The klng&om of humanlty stretches across thé‘Wh01e'"
length ~and breadth. of the world., It affects us. We are
. part of it. We live in it, The two images thab-I just

presented are but two of the many images we aie accustomed
to see, to hear and to live. Perhaps we are & suffering
part, or perhaps only spectators, of these situations that
- exist in our world, the kingdom -of humanity. These two im-
-ages. shout at us: they'speak of two worlds, of many worlds,
in the kingdom of men, .4 klngdom that imposes itself, that
compels certain values Wwhich shape a life-style, a way of
living, in the societies -in which we live, Thi$ imposit-
~ion does not necessarily suppose an act of violence, and
yet 1t is a violence, subtle and. vheautiful® ,. which pro-
_-duces the television, the films in the theaters, and the
: radlo.'“Buy & home in the residential area Chic, where the
BEAUTIFUL people live". *“You will live. longer, if" ‘you uge
our Ram-Pam pills..! These are the values that are seeping -
into’ our society, produ01ng 1n all of us ‘a certain bltter—
ksweet enslavement. E

In Splte of all that, we Christians live .in the world )

. and we are the world. We are aware that the Son of Man be-
came incarnate in order- to become one of us. This Incarna-
“tion cuts meross things, running counter to the values of
having. and doing of the kingdom of men. It-is not Just a
,Copernlcan revolution., The Incarndtion- of the Son of God
represents that radlcal break that Paul speaks of - the

new man. The Incarnation as such is an actlon, a 51gn.*'

- And if the Incaxnatlon itself is a symbolic actlon, 80 is
the manner, the "how": of it. We. understand the Incarmation
as the‘ldentlfzcatlon of the Son of God with humanity. Nev
‘ertheless, this needs to be "understood" a&s regards the
‘“"how", the manmer, in which it took place. :
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: The Son of,God 'not,onlyfbecame a manullke other men,*"
 jgbut he -took upon. ‘himself the- belng, the. ex1stence, of ‘poor..
. men, in’ a poor country dom;nated by a forelgn power. Those’,;
are historical facts, facts that speak to us not now of
_the greatness of the divine action in the Incarnatlon, but

- They 1mp1y life, ~a new life that can begin only from- the‘
. radical conver51on of ‘heart of humanlty, of men and women.

 The life‘of,Jesus Chr;st was/a.llfeuthat‘partlcipated
in the world according to the logic of his birth. Jesus,
his birth and his life are. symbols ‘of a change., We need on
'~ly take up the uOSpels to see how his life and the values,,
that he preached are "the sign of a change" from the style
of 11v1ng and the values ' 'that held sway in the milieu
_ of Israel of that time. And how the Incarnatioen was not an
. ,1solated event of his life but the beglnnlng of a process
. — a life of 1dent1flcat10n, of becoming one with us, his
brothers.‘ , o g :

. ‘ Over'the cénturles, the plety and 1ove of God's peo=
ple has embellished  the reallty of the Incarnation with

ent . we strip away all the adornments we have added to the
Incarnation event and the birth of the Son of" God, then we
will become aware “that his birth is the root and basis of
,hlS life, and that his 1life wds only a progressxve deepen—
ing of the very act of’ Incarnatlon. And we will grasp bet- .

that anmounce semething more,, that imply value Judgments. o

V“popular tradltlons and even with myths. ‘But if for a mom-f"\

o fer its menner, .its “how". Within a specific historical,

k - -of Jesus Christ - has implications for all of us who_are -
called and are Christians, They are 1mpllcat10ns “which -
«should and. must challenge us all at. every lnstant., )

reflect and malntaln the dlmens1ons of- the Incarnatlon and
11fe of Chrlst Jesus. . ;

: As baptlzed people,; we have freely taken the path of .
A 1ife in Christ which carries with it the living by deter

mined values., Values that were marked in the 1ife of him

* who is our. leerator, whose norms are ndne ‘other than that

. of llVlng, in as far as and as much as one can, the beat1-~
tudes. :

social and cultural framework. - ThlS 11v1ng and_belng born. '

The llfe, the style of llVlng, of a Chrlstlan, must o
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Our p031tlon then WLthln and in the mldst of the =10)
.cieties in whlch we lxve, in our world, must be -an attl-
tude -of contlnually reflecting and dlscernlng about our
‘llfe, our soc1ety, our world.‘ » Y

as Chrlstlans we 'do net live on an- island apart zor.
dan we be dreaming about living in an -ideal, utopian socie
" ty. We live in a world madeé up of societies that are;marked
. by a set of values, by a mode of living., We are born, we
~are nourished, we live, within this set of values. Ours is
the nation, the earth, the flag, the laws, ,the landscape,
the songs and “the dances, in a word, ours is all that iden
tifies us -as citizens of this or that nation. We  are
French, Argentinian, Flllplnos or Canadlans. “Qur society
finds its identity in us and we find our identity in it.
To deny these values is to deny ourselves. To reject a.
~world, to reject our world, would be, in "the final analy-
sis, an allenatlon. Somethlng like being planted in the
air instead of having put down roots.. This would be con-
. trary = to the whole meaning of the Incarnation of the Son
of God, an event which means and stands out as the hav1ng<
©put down roots in humanity and in man 's world. . :
Nonetheless’the world, our world, the one in which we
live and move and whose 8001ety we form part of, has anoth
er visage, a visage that oppresses, that tears away, that
accumulates,y that restriets, that allows-injustice. It
maintains the oppression of persons, oppressive systems,
the class struggle, economic gulfs, internal and external
monopolies. It maintains consumer societies as well as to-
‘talitarian societies of the right or of the left. Socie-
ties which bring it about that both man and woman cease t0
be proaectlons of love,proaectxons of God, and are changed
‘into a number or & bolt .  or a serew by a society 1n~wh1ch.‘
what counts is not that which is hnman in itself, but in
so far as- it can produce thls or that, sOmethlng quantlta-
tlve. '

Those values Which, in these sinful’ 31tuatlons, .and -
by means of these anonymous systems of oppression and in-
justice, destroy and. oppress - they are in contradiction
with the values of the gospel, the values that we have in-
herited from Jesus in the Beatitudes (Matthew, chapter 5).
‘The redemptLOnwllberatlon of Jesus takes roots in freeing
" humanity from these evils. T
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a Ve llve in. he amblgulty, thektension, of:

T7,d1ngs, of . our- culture, of ‘our.society.. It is easy to be'a"

swept along by those values ‘or to, attempt to - 1dent1fy them
with Christian values, by means of . fa11a01ous connectlons,

"which is nothing more than to betray ourselves or, what is . .

worse, to compromlse our values in such a way that we
' cease to exist. - C -

It‘is necessary, therefore, +to0 keep ourselves 1in an -
.. attitude of continual discernment. To be discerning con-
. stantly the values that are operative in, and that move,
our culture, our society, our surroundings. To discern be-
tween the good = and the evil spirit, In Ignatian terms it -
" is to maintain ourselves in the attitude of the meditation
on the Two Standards, trying to make our choices always ac
cording to the path of -the beatitudes. For this is, in it—
self, the road that brings us, éventually, to an 1ncarna—
tion in Christ and in the world,

, ‘To regect some ~ or perhaps a great many of the values
. of our society is not to reject our fellow-countrymen or
our péople, but. to reject those things or that which go a-
gainst the dignity -of the human person, justice and peace.'

It is  a rejection of somethlng in order instead +to in- .

crease, add to and develop the dignity of. the person, and
" has .justice and peace as its metive. It is a rejection of
those things or that which dehumanizes us and is contrary
to our own.true identity as a people, as a . nation, as sons,
which we are, of one same FATHER. :

The Christian option that I was speaking of is  not
just an intellectual option stemmlng from prayer - and end-

- ing in the same prayer. It is an option that requires and

demands an-action, a llv1ng, a. witnessing of that whlch we
are, which we feel ‘which we believe.

Being a Christian, today as yesterday, means living
according to the exigencies of the gospel, ILiving accord-
ing to and in the beatitudes requires living in a deflnlte
posture in any soelety in which we are. . This means - let
us face. 1t - that belng a Chrlstlan carrles with it the
‘being. a slgn of contradiction, rot to the society in it--
~-gelf, but to the vdlues in it that, of their nature, are
". opposed -to Christian values. - For example, to live 'as a
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Christian, . today, in a consumer soc1ety, 1mp11es and de—“
mands keeping oneself free from the slavery of consumerism.
A consumerism that takes its rise from a fierce individual
- ism, and is furthered by a certain educational system, .a
philosophy of hav1ng, a quantlflcatlon of life. Whereas it
. 1is-not Having things that makes a person human but. rather

being - and , being for others: Anocther example would be
" that of a society in which the great value is the state,
and for this. quas1—sacred valué, med and women cease to
count, and their dlgnlty becomes non—ex1stent - It is the
1den1al ‘of the person or persons in favor of- the total col-
lect1v1ty- the state. '

In the face of the values that restrict, . oppress or
" corrode the dignity of the human. person, the Christian
must assume a posture at variance with them, a posture of

rejection, -since if we understand well the Incarnation we --

cannot * separate the reality that we are sons of God from-

‘the reality that all men and women of our national and our

global community are our brothers and sisters. If we are
incapable of- changlng the world the world will change our‘

. mentality and .our values.

It‘means,' then, accepting to- llve in the ambiguity
and the tension of our world; living in continual discern-
ment, being led to a constant cholce of  the road of. the be
atltudes.

If'not, then our life as Christians becomes so perme-
ated with the values' accepted in society that being a
Christian becomes something like belonging to some cultur-
al association or other. Being a Christian in this fashion
is. to look on God as functional, - simply functional to our-
surroundings: ‘a God who expands or contracts in -accordance
with the cultural "moment"™  in which we are 11v1ng. A God
whom we make use of.accordlng to our own benefit or advan-
tage. The proclamation of the Word -and of the Eucharist
then become empty signs. Or what is worse, 51gns S0 myster
ious ~that they have nothing to do with our life, with our
" reality. They become "something" that we do 'on Sundays and
feast-days. The sacraments are changed.into "trampolines"
on which we jump up and down to show how powerful we. are,
means . to acquire & certain prestige in our milieu. To be
a Chrlst;an becomes, then, 'something unreal, a non-belng.

_Religion becomes a mere product of society. -
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o Bz,xcmf{rsmztm Ié‘ ﬁmo@BE oPEN

The Ghrmstlan must by the fact of belng baptlzed be ,
! person open to. the other. But ...kwhlch other9 .

' It is very easy to be open with those persons w1th'

- whom we are in sympathy,: with whom we have the same values .

and culture, with whom we move in the same circle, e1ther~
physically or ‘because  of a common outlock. We could call

this openness quaSi-natural. Recently TIME Magazxne had an .‘

advertlsement about itself in whlch it said somethlng thatv
_ is very real and true- : ;

The readers of Time' the world over belong to the
.same. culture, and - are interested by the:things
that appear in the review. And so it does not mat
~ter whether they are Japanese, Mexican, Irish or
Italian, they are unlted by somethlng culturalv
“that 1dent1fles them* TIME.

' Now, bezng open to the other 1mplles, and in fact con

gists in, being open to that or those persons who are oth~- *

er than I.  OQther in culture, 4in values, in tastes, T in
thelr style of" llVlng. It means belng open even to and with
that other whom we call. the poor man., - It is belng open to -
. that other who is 1ncarnate in -the - "thou" of,the poor man .
- someone dlfferent from me.f : ‘

_ ThlS demands a total acceptance of the dlgnxty of thef
- other (poor person), and of his or her world. Acceptance-
of him as a subject, as a proaectlon of the person afLove.
A refusal.to 1ook on. hzm ags- an- obgect or a thing.

Openness to, that other demands, then, a change, a con
‘version -of heart. It demands. that we empty ourselves and
at the same “time become enrooted in Christ. Thls is not an
escape but a transformatlon, whlch glves human hope a new




dlmens1on.

It can be. sald that we are Open to the pocr man be-
causes:’ R

a) We glve hlm bread,

b) We look after him or fteach h1m how to work.

In these two steps, ‘which I.do.notidoubt we do moved
. by that openness and desire of identification with the
poor, -it is we who from above are giving to the poor; the
-relationship is- vertical. Whlle we give to the sther, it
is we who keep hold of the power to glve, it is we who
hold on to the power in the society in which we live, To
be open to the other must lead us to a third steps ‘

) Sharing.
The sharing, the eucharlst the communlon of our pow—

er, of our possessions.. The communlon of ourselves with
them.and they w1th us, The brotherhood of the sons of God.:




o
OPTIDfG» FOR "Tmé: ‘BEATI‘.I.‘UDES :

For centurles 1t was thought that the Beatltudes aré

"ﬁévangellcal counsels for those calleéd to rellglous life.
" In a way . the theology of rellglous life has appropriated .

- these vglues as somethlng exclu81ve to the llfe of g1v1ng‘“
oneself to a rellglous famlly.

And yet, as Vatlcan Counc;l II 1tself has allowea us"
to see, we are all called to live ‘this gospel life. When
‘today the Chrlstlan, moved by a desire that is ‘born of his
very vocation as a Christian, .questions hlmself about how
_he lives . and hls plan of 11fe, then we become aware that
the Beatltudes are a legacy, a style of life, a. road, that
Jesus has given us and that he asks us to'take, A life sty

kV~, le that he asks us all to. llve-Iellglous, prlests, 1alty.;

 This style of living demands of us, then,‘that we an-
alyze our state of life and honestly, sincerely, without
compromise, see how we can live the MAGIS, the MORE. That
 magis which is born of the desire - to follow Christ from
’hls 1ncarnat10n all the way tc his death and resurrectlon. .
otherwise, ‘how can we expialn Chapter 25 of‘Matthew
wheén Jesus says: "I was- hungry and you gave me to eat,,. I
was thirsty and you gave me to drink...I was naked and you
'clothed me*. We cannot put our shoulders to these words,
" nor even read attentively the Beatitudes, if we try to con
‘ceal the fact, the "how" and the setting of- the Incarna-
tion of the Son of God. That Jesus of Nazareth was the son
of a carpenter, one of the poor of Yahweh. And in reading
all this,  we must be careful not to find all kinds of ex-

cuses and to make all sorts of dlstlnctlons - whether jus- =

tified or not - which would obscure the true meaning of
the gospel. ‘Rather, to live, following the path of the be-.

t-$Aat1tu&es, which is %o live. by goxng beyond the allenatlon‘,

of our age, %o l;ve as the NEW men and women of whom Paul
speaks. : ,
14 -
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Of all the Beatitudes, the 6né that has presented.fhe

most difficulties’ is’ that which asks of us a life of'evan-_fi

. gelical poverty. I believe it would be helpful to clarify
some aspects of thlS. Poverty as such is a non-being, it
-has no positive content. So it is right to judge that one
cannot seek poverty ~as an absolute value, as it is a non--

< being, . - : -

. The- alm of becoming poor -like the poor carries with
it an emptying of self in order to 'be - more. Achieving a
.greater -identification- with the other and therefore with
.oneself. It is the renouncement of "havmng ‘more" ‘and the
‘openness ‘to- "belng more"‘ : :

The call to ‘“come- and follow me* of chrlst is a call
for everyone, each according to his vocatlen, a call that
demands a renun01at10n in order to llve.

We ecannot chobse'poverty‘in order tckbe ﬂSigns".ﬁ~$He
content-of the choice is not in being a sign or a symbol,
but in that, having been called, I will live fully- as.a
new man or woman ... Whether or not I am a 5ign will. re-
sult from the fact that my life is at one and ‘the same

time 1nserted and anchored both in God and in the men and L

'women who 'are ‘my brothers.
. - We will not discover'Jesus; who was poor and a proph-
et of the poor, through a long and laborious intellectual
search, but only by ourselves becoming poor and little.
~Nor will we come to know the transcendental God until we
_receive him humbly ‘in our. hearts, recognizing the limits
of our intelligence and our existence, and our powerless-—.
ness to enclose him in a concept or deduce hlm from a syl—
logism.

Time -and again we need to casi. our gaze on the event
“of:the .incarnation, . turn our hearts to it, and in gsilence
digoover -in it the mystery of humility, of "dlsponlblllty"
(availability; -openness to God),  of total identification
with God in his enterlng ‘into our world and beqoming~one
" of us. :
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ON~THE cémﬂUNiTY,LEvsL,

, Jesus of" Nazareth could. have done all that he did and
1¢sa1d w1thout belonglng 0 a community, Nevertheless, he
-7did not do that. He formed part of, and lived in, a. commun
‘”;1ty, the community of his dlsclples.‘ ‘With' them he llved
~tak1ng part in the life and customs and culture of his peO"

~ple. It is logical to suppose that he entered into and even o

enjoyed singing about friendship and brotherhood and what
it means to belong to a nation and a people, We know that
he had acquaintances and friends, that he enjoyed the com-
~‘pany .of people at meals, A Jesus who knew how to- laugh and

',kto cry with-his people. The- communlty of the disciples of

- Jesus is also a legacy that he has left us, and out of
’whlch was born the Church. 7 : ' C ‘

Our vocatlon as Chrlstlans is a communltarlan voca-

"-tlon.‘ When we are baptized the communlty of Christians is

~asked to accept our entrance into it. We cannot be sons of
“God the Father if we are mnot brothers of Chrlst and of all,
the men and women that he came to redeem. -

- The Chrlstlan community is a klnd of Eucharlstv'lt re
: quires ‘a horizontal relationship between all, and demands
. especiglly that we become "broken" and "dlvlded? " that is,
- shared like the Eucharist in,ofdér to be ultimately one
w1th hlm. A e

) Belng broken and shared carrles w1th it the idea that
we should be, at every moment, vulnerable and acce51ble to

" the other, whoever that) other be.< It is an. openness that’

© - leads to a llberatlon, not only my llberatlon, but that of
Vall., _ : : V 4

- The Eﬁéharist,is the‘reéppnsible and concrete’act~of~
faith that is present with us and through history, Commun-
ity - Bucharist - means the continual living of a life of"

, ’,16 V-“‘




- faith, one that is rooted in God end in humanity\an&‘its‘
world, o , S S L 7‘ :

The People of God is'a community of actlve persons,,

not a community of theoretical believers. The actidns of

-this communlty must reach out to all facets of 1ife, pene-
trating  to the most mundane structures of human society.

The People of God must build a wprld that is faithful
to the Word +that has become Plesh. For "not everyone who
says 'Lord, Lord' will enter into ‘the kingdom of heaven,

~but he who does the will of my Father®. :

Within the bosom of - the Chrlstlan community there
must throb this openness ‘to “the will  of the Father and
‘this continual questioning of ourselves as to whether we
‘are c¢ollaborating in building the Kingdom of God-or wheth-
er we are a hindrance +to the Kingdom. How often must we
ask this? Continually. It means maintaining ourselves 1n'
‘an attitude of community discernment and brotherly love .in’
which we can, in a union of hearts, take responsability
for being'corcreators . in constrmeting -and’ advancing that
kingdom of Liberty, Love, Justice and Peace’after which we -
all sigh. It means being always engaged 1in the struggle
.for freedom from every enslavement and every oppre331on
for all men and women, our brothers. - -

“The‘Christian twhovneglects hls temporal duties
neglects ‘his duties toward his neighbor and ev-
en God, and jeopardizes his eternal salvation.
Christians should rather rejoice - that they can
follow the example of Christ, who worked as an

_artisan, In the exercise of all their earthly -
getivities,they can thereby gather their humane,
domestic, professional, social and technical en-. -
terprises into one vital synthesis with relig-
ious values, under -whose supreme direction all
‘things are harmonized unto God's glory." (The.
Church in the World Todqx, 43)

The communlty is called to free the world from dis-
couragement from boredom, from decadence, from retrogres-
sion, from, inertia, from all those forces that inhibit the
upward thrust of life, that destroy the ‘advances already
"made, that prevent a more human life - in - a word, from .

sin, which is the real 1mped1ment in our world,
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And we must bé aware thatf

“The p091t1ve struggle for a. better future cannot~
- achieve success ~without clashing with those hu—'
- man forces that are guilty of oppdsing ‘the auth-
entic progress. of humanity.  The liberation of
humanity, - therefore, cannot be furthereéd ex-
~cept by those men and women and - those communi--
ties who are capable of accepting, to a greater
‘or lesser degree the sacrifice of their own in-
.- terests and even their own prestlge. (Llnes for
'a Liberating Pastoral Action, 5) :

The Chrlstlan communlty can asslst the blrth of the‘
“Kingdom of" freedom-only by a Eucharlstlc posture in which,
challenging’ 0ld forms, they make efforts 1o create new
_-gtructures that are more in accord. with the gospel., The
" reluctance to break new ground, to experiment,' to search. -
earnestly ‘' in prayer and sacriflce, to continually evalu-
 ate - this reluctance, this fear, -must be overcome.. We
.could go so far as to .say that a failure to assume the at-
.- titude -and stance of a pllgrlm is in a way a lack of faith
in the future.




V,‘ .

. LIFE STYLES

In all  the foregoihg pages, I have tried to sketch
the basis or foundation eof our life, a life that leads us
~to live in a determined, specific and concrgte manner.

From the beginning - of the Church's llfe, there have
been groups of Christians who have felt themselves called
to live out, in a specxflc and concrete form, the message
of Christ, It is a .call that each of us has received, sim-
ply by being baptized. A very 1mportant point is that the
Faith is a gift, given by God, and to whlch we respond by\
-part1c1pating in his Church. - . AR

The men and women of faith are those who - go out of
- their cqcoon, leave behind their secure structures, break

. the molds: the truth takes prlorlty in their- hearts "and
the continual search to do good, to. advance justice and to
lead an authentlc life, form for them, let us sdy, the foun -

" . dation-stones of the exigencies of the gospel.That is why,

as I said before, ~through the centuries Christians have

formed groups, communltles, called "religious famllles" in

order %o live toge her in'a spe01flc way, the Falth.

‘Now, in our day, community life is not’limited simply
‘to the life of religious. In fact, living-in-ecommunity can
be viewed - as something specific to our vocation as Chris-
tians. This does not have to mean llVlng in the same house
.or under the same roof. Community as such is a much broad-
~er thing than it used +to be considered., We cannot deny
that the fraternity involved in common life is of great im -
_portance, and that where our milieu makes it possible, it
would be something extraordinary. It-is here that creativ-
ity, stemming from the need- to live the message fully,
skhould lead us to seek’ the will of the Father. Life lived
together is not exclusively for those who have chosen the
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.;rellglous llfe or thosa who as s1ngle persons have'd901deduu¥ g

:J~*to lead a cammltted 1ife in the Lord, On the contrary, com =
omunity 1living is an- 0pt10n that isg’ open to all Chrlstlans,;~
.,hwhatever thelr state of llfe.‘f-vi~ - ; ‘

COmmon llfe therefore, can zake many dlfferent forms:
_a total physical communlty (all ‘the members live = in the.
same physical- place), a mixed ph331ca1 community (not all
the members live in the same place); a cell community (on-
1y a few members llve together) for others ,living together
is 11m1ted just. to the times of meetings and gatherings,
lthese being the express1on of real and profound communlty‘
‘llfe.

‘ Ncw these dlfferent styles or wejs ef‘ﬁreceeding'de-e,
pend on.various factors. One is the makeup of the group - .

V ﬁthe states of life of"the. members. Another that is very im

portant is the reallty of the world in which the members

~ live and of which they are part. - This: depends on the cul-
ture - and the abllltles of ‘the persons involved, whateverA
their state ef 1ife. ~ , ¢

. One poznt that I belleve is very 1mportant and funda—'
‘mental is the- place--havzng a place where the communlty is |

" centered. This does not need - to be of any special kind,

)jbut »31mp1y a place where the members go, where communlty
is forged' a physmcal place. S Co
These - communltzes of faith are not communltles - that

‘are weighed down- ‘with money or property, “but communities

" that announce .the: resurrection: capable of perce1v1ng and. .

- feeling in the amblgulty of life and in the search for the
klngdom ef humanlty a foretaste of the resurrectlon.f

. An extremely 1mportant p01nt in all that has up to
now been said ~is that these- ccmmunltles have, as their
‘basis, a concrete and spe01flc "1ncarnatlon", one that be-

1;g1ns not in the gospel itself, but in the ex1stent1al ge- f!
ographlc dlmen51on.; The fullness -of life. comes, as ‘we.

have said so- often, from Christ incarmate, and the Incarna
'btlon is a presence that gathers up in it all created rea1— 
ity .and all- higtory. & faith-community cannot grow if 1t_

 is. separated from the existential geographic- reallty that

surrounds it (country, natlon, ‘continent), - since. “this
would be to separete 1tself from the. ex1stentlal real;tye.
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‘%,of Chrlst the center of all reallty.

: I would say that a ba81c mark of any:community of
‘faith . in any geographical area - ‘whether natlon, _country
‘or continent - is that is should take its rise frém what
I would call four fundamental pillars of our falth TheSe
ara- FAITH, HOPE, LOVE INCARNATION. e

I think it might be helpful to -spend a- few mlnutes on

- these, not to speak of the theology involved, but simply
80 as to be concrete in what we understand by them.

- The diménsion of faith is very important. We might
- presume that we all share the same faith and that there- -
fore this is taken for granted. Nothing can be taken for
granted. It must be seen, felt and discerned whether the
llVlng of -that faith which we share and to which we belong
is alive and- pulsing, and whether it is lived in the same
way. Here it is that we must determine what spirituality
;w1ll inspire and move thls speclflc community of falth./

. In the concrete case of the Christian Life Communi- -

ties, ~their formation will need to be founded on and per-
‘meated by Ignatian spirituality, which is a particular way
of looking at 1life, of living it, of being.  This is. a
> point: of capital importance and we cannot and must not un-
derestimate its 1mportance. o

Hope. This is based on what was mentioned in the ear-
- lier paragraphs ‘about, living in the ambiguity of the pres~

ent, but always with a gllmmer of the resurrectlon in the

distance. This second basic element is 1nt1mately llnked
~with that of faith. : '

Love, understood as. 1dent1f1cat10n, as a gift of -
self, - on the horizontal plane, of one person to another.
‘VNot only toward those outside the- community;  rather, the
‘love must go out from the very heart of. the community of

' faith. It means belng a disciple. A life in which I see

Christ in the other, and allow the Christ who lives in me
to be seen by others. From. the fullness of living in dis-
cipleship will burst forth an 1dent1f1catlon w1th all men
and women, recogn1z1ng Christ in them. It is important to
grasp here that we are to love men and women simply be-
- cause. they are that: a men, & woman. Then, startlng from :
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& %his'lové, we recognlze Chrlst =§héicbﬁmunicaieé?hi&éeifaff
din and through»them. : e R

Incarnatlon. As we sald before, thls requlres that wef

real life. We must start from our own. hlstorlcal natlonal R

and pclltlcal roots. It would ‘be a mistake and a negation
L to try to prescind from. the realities that have shaped us-
and to adopt a mamner of 11v1ng that, ~if it does not pre-
scind, at least is foreign to our manner of life. Being in
carnated in our ex1stent1al geographic 81tuat10n is essen~
tlal. , o

The crucial point for a commmity of faith, which is
“also‘a cOmmunity'of life, ' is not to enclose oneself just
o in fldelity to & program of specifi¢ prayers and practic-
es, but to penetrate into the world, and really to accept

the law of our growth,; which is <forged through @ the
. 'growth ~and development. of the reality in which we are im-
"merﬁed and for whlch we. are resgons;ble.‘

Holding fast then, to these fundamental 11nes as the .-

. ba81s and the preamble for attempting a style of living,
we can then,. starting from them, mark out the road of the

beatitudes, whiéh is the path of liberation in all its di-

mens;ons»' personal, communltarlan, ‘social’ and polltlcal.

do not adopt models ‘that are’. forelgn to-our concrete and




VI

- ESSENTIAL ELEMENTS -
IN- ANY LIFErSTYLE :
‘Sc far we have been see1ng, flrst the two 1mages of
_our world, the event of the Incarnation of Christ Jesus,
the call ~by baptism to live as new men and women in *the
path of being-more, within the context of the beatitudes
and in Bucharistic communities. We spoke of the -fundamén-
~tal or basic lines . for initiating “any type of community
life-style. Above all we have mentioned a point which, on’
" the personal and communitarian level, is essential: keep-
ing ourselves in.a continuing discernment of the will of
the Pather and a critical attitude in the face of the val-
ues of our soc1ety, "being rooted in the world and in Jes-
”us Christ. - o . ;
. The essential elements - 0T fundamental attltudes -
needed for lmplementlng any llfe-style are prayer and con-—
 tinual dlscernment.» -

"In fact dlscernment beglns with a life of prayer-;
personal and communltarlan. A prayer that is a sincere’
search ~ for an encounter with Christ and with. humanity, in
solltude and in the.-dmsert: a dialogue with God. A dial- .
- ogue with God, who is not “elevated above the clouds" but

"who is the narrow and palnful road along which we travel,

as we detach ourselves from our fine clothes, our ideas,
©oour Judgments, our styles of life until, stripped, we meet
him in the 51mp11c1ty born of the. identity and authenticity |
of ourselves and of the communlty of falth to which we be—'°
Jdong.

. It is anvencouhter; not with a metaphysical God far
~ above and beyond ué,: but a meeting with a God ‘who is and”
who lives in men and women, our brothsrs. -

‘Prayer is thep the discovering‘of that which is essen - -
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“tial.in love. It is not something that T do or something
. that I produce -through a mental effort, but it is- 1life.

It is living in that ‘openness’ which demands and which pro- . .

motes a sen31tiv1ty to God and to men and women, our broth~«
ers and sisters.. : ~ .

‘We apeak then of prayer which starts from the s;ncer;

"'ty ‘of our own incagnation. Prayer which is and which has

L two. dimensions: personal and commnnlty. Prayer which on

~ the. personal level leads us to an 1nt1mate friendship with
God, the God, our God "Emmanuel", and which reaches.out to -
; thé community level, produclng that union of hearts which.
is friendship. "Priends in the Lord". - For thls,frzendshlp
to exist, we ‘need to be honest and’ sincere, ~not masking
our -true selves nor. letting ourselves adopt attitudes that

' .do not. allow us to be ourselves and to be falthfulhto the

- ‘unique vocation  that we have received from God. This is
' where the commmity level of prayer demands that we meet
on a basis of faith and that our lives be marked by. this
faith, hope and love,. We must accept, as a community, to
take on our shoulders and to participate in with our lives
- the totality of the paschal mystery. We already know that
we cannot advance toward freedom by ourselves alone. Lib-
eratlon can be achieved only in and through dlalogue.

It mlght be good to stress a bit more the frlendshlp
‘that I have been talking of by referring to the frlendshlp .
of christ for men. This friendship of Jeaus with the men -
he chose as his c¢ollaborators, the members of hlS communi-

" ty, begins with dialogue. in which he outlines the.  common &

ideal or goal, the kingdom  that they are to bulld to-
gether. As they progr9851vely distover the common 1deal,
there grows at the same time a love and a friendship which’
each -day -goes on deepenmng.w ind at a certain point this
- friendship will be’ strengthened deepened and . glven stabll.
ity by the special intervention of the Holy Splrlt The
frlendshlp is then forged in an encounter with a common
vigion. ' A dialogue springs up around this common vision,
‘which, in order to be realized, must help the friends to
grow and to become more tru*y persons. "It is- by walklng
towards - the Lord and in the effqrt to serve hzm, ‘that
mutual knowledge and love 1ncrease and flower.,'.' :

: Only by understandlng thls frlendshlp between Jesus’
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.and his disciples can we grasp what it means to be friends
in’ the Lord. Above all, only in this way can we become aware
of the atmosphere of this friendship together~ an atmos-—
phere - of freedom, of seeking the will of God, of confi-
dence in my brothers, of indifference - which, in the Ig-
natian outlook, means disinterested openness, These then
.are the qualities needed for community discernment. - With-
out these attitudes,, without this ¢limate and atmosphere,
.there can be no communlty dlscernment : ‘

) Discernment, as I-havé said beforevand atlength, is
to maintain oneself in a listening attitude toward the will
of the Father, constantly opting for the Kingdom and in i-
dentification with the poor of Yahweh., It means doing this
‘with the Christ of Nazareth, who today walks the gray side -
walks of the city, who- today works from sunrise till moon—
rise at the Hacienda of Tomorrow, who lives -as a fam:.ly,
in houses of thrown-away cardboard. It means ‘to live,
- guarding this faith at every instant from all the tempta-
“tions to depersonalization, and above all from the tempta—
tlons to cowardice and to superflclallty. ‘

It means a discernment +that is rooted in our being
as Christians, as disciples- of' the gospel, "and that im-
plles being falthful even to blood, even to death,




yII

N THE CONCRETE -

I do not think ‘1t wnuld be helpful to - enter here in-
to concrete detalls as to ‘how to implement this’ llfe—style
to which we are all. called, "each according to his own vo-=
cation. o SR -

; I have thought 1t preferable rather - startlng from
my own view of the realities of community living - te
present those vital and universal elements that are neces~
sary to press forward on the road of the beatltudes toward’
'~ a new world and liveration from every form of,oppre351on. .
We cannot’ here speak of a speciflc "how", of a speclf
ic llfe—stylef To do so would be to deny the geographic re -
ality, to fail to take account of those ‘diverse worlds in

which we. live and in which we all have the obllgatlon to
1nsert ourselves, to become "lncarnate":
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"How happy are the poor in spirit T S
© . theirs is the kingdom of heaven. o B

" Happy the gentle~'
they shall have’ the earth for thelr herltage
Happy those who mourn. o . o o
they shall be comforted. : o 7

Happy those who hunger and thlrst for what 1s r1ght-~
they shall be. SaIleled.

A Happy the merclful. '
they shall have mercy shown them.

Happy the pure in heart-’ -
they shall see God. o .

" . Happy the peacemakers-
L they shall be called sons of God.

Happy those who' are persecuted in the cause- of rlght-
theirs is the klngdom of heaven., co ,

Happy are you ; - . ~
when- people abuse you and persecute you,
- and speak all kinds of calumny agalnst you .
‘on my account. :
Reaozce and be glad, T A ‘
for your reward will Dbe’ great in heaven.

. o M T

- Matthew 5: 1-12
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