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"This way of-life ••• requires of each 
member simplicity in all aspects of 
living -in --- order to follow' more 
closely Christ in his poverty arid 
to preserve interior iiberty in the 
midst of .the world. 

• •• it prods us to work for the re

form of- the structures Cif society, 

participating ineffor~s to liber

ate the victims of all forms of dis 

criminatio~••. Our life finds its 

inspiration in _the Gospel-of the 


'pQor and humble Christ so that we 

work in a spiri t of service _to es

tablish, ju.stice and peace _among 

all men." 


- General Principle~. 

Christian Life Communities 
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The author, Father,Joae Antonio Es-, 
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iods in Spain, Cuba, Dominican HE; 
publfcand the United states, and 
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. tion of ChristianLif.eColIlIIlU!1itfes-; 
aildhas peen much involved in ctc 
promotion in the United states, es
pecially through his '.• creative .ac
tiv'ity in the field of faithexper
iences. 

4 ... 




'Gray streets, ,clogged with cars. Buildings 'that 
stretch up, threatenip.g to blqt out the sky, allowingnoth 
ing to appear but the somber, gray smog ,of the fa.ctories 
where men'work. Faces an,d bodies that go and come, 'pushing 
along the gray sidewalks t~at are dirty with the city.Hu£ 
rying without hurr;,dng, carried along, 'worn out •• ; , 

A!ld in the shadow of the buildings and the ,s!).ops and 
the,show-;windows and the cars and of all that shouts of 
the sham and mockery of "the kingdom of man", we find ••• 
not a spacious boulevard with its wide avenues and commod
ious s<luares and comfortable inns, . out a n~rrow road, a' 
path, where what matters is not what one. has' but what' one 
is: apersoD.;· a creature of-God,' 

liThe Hacienda of Tomorrow! 'Private property. No ad
mittance". The fence with 'its rows of pickets that divide 
and separate like crosses in a'graveyard, like endless 
Hail Ma.rys oil. a rosary of many mysteries. And ontJie other 
side, green'cane, sugar. cane, cane that costs sacrifice 
and sweat. Sweet cane. My cane? No, the cane of, the ,land
lord. 

. .. .. 
Furrowed faces, faces reddened by the sun; , the faces 

of. sharecropper.s. No shoes on their feet'. Hard work and 
hunger, hunger alid hard work ••• 

'Huts of straw. 'A house of cardboard. Bedsheets made 
from newspapers. A meal of rice. Forl,orn e'yes " with but a· 
slight glimmer in them to reveal what they look at, what 
they hope for ••• 

, The, daUghters of the landlord .get married. ',Thedaughi 
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· er:a ,,Oftheday.-w9t-kerssimply .,startliviilg ·,mthsom:eon~. 
Working when' the sun .Gomes 'up; WQrldng:when the moon comes . 

, out. Working, working, theyfinli no escape from the card
board hut, the r:i.ce,the sweat. 

The master ,.knows. about letters, about figures. He 
knows, we do not. He has an' auto, a big house, he has 
this-, he has that. We have two hands, our $trength~ .and 
tha.t is all. Working we see,the sun come llP, 'working we 
see the mOon c,ome out ••• 

Land. Our land'? No, that of the master. The land is 
for .those who know, those who have, thpsewith power •••• 
Here, on the other side, my grandfather, my-father and me, 
we . see the green cane, the green cane, the sugar cane, . 
cane, cane, cane ••• There in thedi:;;tance, on the hill, is, 
the house of tberilaster~ . with, windows, witha'television 
antenna. .One auto , OJ:' two, in the d:dveway • The moon, 
spills its milky ligtlt over' the landlord' shouse, the, 
light!:! of the house go on and ••• the. men come back from the 
.fields,· :t:urrowing with thei.r feet the footpaths' of· the 
HaCienda of Tomorrow ••• .And in the shadow of those :foot
paths there appears, not an endless row ofpicketssuc
ceeding one another as in a rosary, but a narrow road, a 
path, where what cOUIitsis hot what one has or what one 
knows, but what one is: a person,' a creature of God. 

* * * 
* * 
* 
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I 

THE KINGDOM OF' HUMANITY AND 
,THE ,INCARNATION ,OF THE SON OF GOD 

The kingdom ',of hurilanitystre'j;ches across' the whole 
length' and breadtp' of the 'world:. It affect;:3 us.' We are 

,part of it. We live in it. 'l;he two 'images ,tha;1i!~±' jlist 
presented are but two of the' Iilany ima.geswe are aC,cusiiomed 
,to see, to hear and to live. ' Perhaps we area suffering' 
part, or perhaps only spectators, of these situations that 
exist in ,our world,' the kingdom 'of humanity. These two im

,ages shout at us: they speak 0:1;' two worlo,s, of many worlds, 
in the ,kingdom of men. ,A kingdoI!l that' imposes itself, that 
compels, certain values which sHape a,life-style, a way of 
liYing, in the societies ',in which we live'.' This ~mposi t

, ion dqes n?t necessarily suppose an act of violence, and 
yet it isa violence, subtle and "beautiful",' which pro
duces the television, the films in the theaters, and the 
radio.,uBuy a home in the residential area Chic, where the 
BEAUTIFU,L· people live"., "You will live, 'longer, if you Use 
our Ram-Pant pills •• ~ The,se are the values that are seeping' 
into our society, producing in'all of us a certain bitter
sweet enslavement. 

In spite of all that,we Christians liVe ,iri the world 
and we are the world. W,aare aware that the Son of Man be
came 'incarnate ill order' to become one of us.' This Incarna
'tion cuts across things, running counter to the values of 
having ,and dOing of ,the kingdom of men. His not justa 
,Copernican revolut:i,.On. The mcarnation, Of the S<ln of God 
represents that radical, bre~ thS.t Paul spe~e of ... the 
newman. The, Incarnation asslicn is 'an !3-ction, a sign.' 

, And if the Inca.rn.ation i tselfisa symbolic action,soi,s 
the manner, the "hOWII~ of it. We ,understand the incarnation 
as the'identifica.tion of the Son of God with ,humani1;y .:Nav 
ertheless, t,his ,needs' tache 'iun\'lerstood" as ,r'eg'ards tlli 
'''how'', the manner, in whioh,i t to,ok, :place.. ' 
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Th&S6n o:fGddnot 
but. he too:k;uponhlcmse:):f. the being ,theex.istence ,of poor 
men, in a poor 'country dominated bye. foreign power. Those 
are 1;l:istorical.facts, facts that speak to us not now of 
.the greatness of the. divinE! action in the Incarnation I but 

that a:n:nol,OO.cesomethingmore, that imply value judgments. 

They imply life', a new life. that can begin only from the 

radicalconversipn of heart of humanity, of men and women. 


The life of. Jesus Christ was a life that participated 
in thew6rld according to the logic of his birth. Jesus, 
his birth and his life are syml:?olsofa change. We need on 
lytake up the Gospeis to see how his life and1;he values 
that he preached. are uthesign of achange U from the. style 
Of living ahd .the values that held sway in the milieu 
.01' lsrael of that time. And how the IncarnatiGl;l was not an 
isolated event of his life but thebeginning.of a process 

, -a li.feof identification, of becoming one with us, his 
brothers. 

-Over the centuries, the piety and love.of God t s,pe1)
pIe has embellished the reality of the Incarnation with 

.popuiartraditions and. even wi tli myths..But if for !l. mom
ent . wef/trip awayallthe adornments we have added to the 
Incarnation event and the birt:Q,ofthe Son of God, then we 
willbecome.aware that his birth is the root and basis of 
his life, and that his. life was only.a' progress:ivedeepen
ingof. the 'very act of Iricarp.ation. And we willgrasp bet:... 
ter its manner, ·its "how" • Within a specific historical , 
social and cultural framewOrk., ThislivJ.ng.and being born . 
of JesuE! Christ has implicat:!., ons for ail of us who are 
called and areChriatians. They. areiin:plications'which 
should and mus tchallenge us all'at. eve,ry instant. 

, ,The life ,the stYle of living, of·a Christian, must 
reflect andmairitain the dimensions of"the Incarnation'and 
life of· Christ Jesus •. 

As baptized people, we have freely taken the J}athGf 
a life in Christ which. carrie,S wHh i1; the living by deter 
mined vallIes. Values that were marked in the life of hi; 
who is ou~ Liberator., whose normsarenolte other thanthl:tt 
of living, in as. far as.ail.das much,as one can,the beati~ 
tudes.. . 
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Oti'r position,thEm, wi:thinand in the midst of the so 
cietiesin wh:l.chw9 live ~ . in bur world, must"Qea,n :atti= 
tud,e of continually I'eflecting and discerni.p.g about our 
life, our society, our world. 

. , 

AS .Christians we do not Iive on an island apart ,nor. 
can we b.e dreaming about living in an ideal, utopian socie 
ty. We live ina world made up of societies that, are marked 
by a set of values,' by a mode' of living. We are born, we 
are nourished, we live, within this set of values. Ouraia 
the nation, the earth, the flag, the laws, ,the landscape', 
the songs and 'the dances;iri a word, ours ie all that.iden 
tifies us as citizens of this or that nation. 'Weare 
French, Argentinian, Filipinos or'Canadians. Our society 
finds its identity in us' and we find our identity in it. 
To deny these'values is to deny ourselves. Torejec't a, 
world, to reject our world, would. be, in 'the finai analy
Sis, an ,alienation •. 'Something like being planted in the 
air instead of having put down roots. This would be con-. 
trary to the whole meaning of the Incarnation of the Son 
of God; an even~ which means and 'stands out as the having 
,put down roots in humanity and in .man·s world •. 

Nonethel,ess the world, our world, the one iIi which we 
live.and move· and whoSe society we form part. of, has anoth 
er visage, a visage that oppresses, that tears away, that 
accumulates, that restricts, that allows injustice. It 
maintains the oppression of persona, oppressive systems, 
the class struggle, economic gulfs, internal and externlE\.l 
monopolies. It maintains cons~er societies as'well as to
tali.tarian societies of the right or of the left. Soc'ie
ties which bring it about that both man and Woman cease to' 
'bE! projections of love,projections of God, and ~re changed 
'into a number or a' bolt· ora screw by a society in,which. 
what counts is not that which is human in itself, but in 
so far a$' it, can pr04uce this or that, 'sometb,ing quanti ta
tive. 

Those values which, iil these sinful'situations, ,and 
by means of'these anonymous systems of oppression and in
justibe, destroy and oppress - ,they are ,in contradiction 
with the values of tb,egospel, the valuestha'j;'we have in:
herited from Jesus' in the Beatitudes (Matthew, chapter~D. 
The redempt:l..on-liberation,ofJeaus takes roots in freeing 
humanity from these evils. 
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We liveirithe ambigui'ty, the of;o'ur sui-rOll!! 
dings ,'.of. our 9ultUre ,ofour-soc:iety~ it is· easy to ,be 
swept along bY,t'hose values or to. a ttempt.toidentif;f them 
with Christian values' by means of fallacious, connections, 

'which is nothing more than to betray ourselves or, what is 
worse,to compromise our values in such away that we 
cease to exist. 

It is necessary, therefore, to keep ourselves in an . 
, , attitude of continual discernment., 'To be discerning con

stantll'f the values that are operative in, and that 'move, 
our culture, our society, our surroundings. To discern be
tween the good ,and the evil spirit. In Ignatian terms it
is to maintain ourse·lves in the atti,tude' of· themeditation 
on the Two Stanaards, trying to make our choices alwaysac 
cording to the path of·the beatitudes. For, this is, init= 
self, the. road ,that brings us, 'eventually, to an incarna
tion in Christ and in the world. 

To reje.ct some or perhaps a great many of the values 
of our society is'not to reject ouz: fellow-co'LlIitrymen or 
our people, but, to reject those 'things or that which go a
gainst the dignity ·of the human person ,justice and peace •. 
It is a rejection of something in order iristead to in
crease, add to and develop the dignity of. the person, and 
has .justice and'peace as itsm~tive. It is a rejection of 
'those thi~gs or that which dehumanizes us and is contz:ary 
to our own,true identity as a people, as a, nation, as sons, 
which we are, of one, same FATHER. . 

The Christian option .. that I was speaking of is not 
just an intellectual option stemming from prayer and end
ing in the same prayer. It is an option that requires and 
demands' an action , a living p, a witnessing ,of, that which we 
are, which we feel,' which we believe. 

Being a Chz:istian, today as yesterday, means living 
according to the exigencies of the gospel. Liv;i.rig,accord
ing t.o and in t:p.ebeatitudes'requires living in a definite 
posture in any society.in which we are. This means '- let 
us'face it - that being a'Christ1an carries with it the 
being, a sign of contradiction, not to the society in .it- ' 
self, but to the values in i tthat, of their nature, are 
opposed' ,to Christian values.,' For exa,mple, t~ live as a 
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Christian, today, in a consumer society, tmplies ,and de..,. 
mands keeping oneself free from the slavery of' consumeri,sm. 
A consumerism that takes its ris'e from a fierce' individual 
ism, 'andis' furthered by a: certain educational sys,tem, , a: 
philosophy crfhaving, a quantifi?ation of life. Whereas it 
is not having things that makes a person human but rather 
being .., and ,being lor others;- Another e'xample, would be' 
that of a society ,in which the great value is the state" 
and for ,this quasi-sacred valu~, mert ~d women 'cease to 
count, arid their dignity becomes non-existent., It is the 
denial 'of the person or pereons in fa"iior of' the total col
lectivity:. the ,state. 

In the face of the values that restrict, oppresso~ 
'corrode the dignity of the human perElon, the Christian 

must assUme a posture at variance with them, a P9sture of 
rejection, :since'if we Understand well the Incarnation we 
cannot separate the reality that we are sons of God from' 
the reality'that all men and women of oU!national and our 
global community are our brothers and sis,ters. If we are 
incapable of changing the world, the world will change our 
mentality and ,Qur values. 

It means, then, accepting to live in the ambiguity 
and the 'tension of our world; living 'in continual discern
ment, being led to a constant choice' of the road of, the be 
ati tudes'. 

If not, then our life as Christians becomes so perme
ated with the values accept~d, in society that being a 
Christian becomes something like belonging: to some cultur
al association or other. Being a Christian in this fashion 
is, to look on God' as functi,onal, simply functional to our ' 
surroundings: a God who exPands or contracts in accordance 
wi th the cultural "moment11 in which we are IiviD.g • A God 
whom we 'make use of according to our oWn benefi-t or advan-: 
tage. The proclamation 'of the'Wordand of the Euch!3-ris1; 
thim become empty signs. Or what is worse, signs so myster 
ious 'that they have nothing'to do with our life, with our 
reality~ They become "something" that we do :ohSundays and 
fea:s't-days. The sacraments are changed, int'O, 11 trl;l.Inpolines" 
on which we jump up and down. to show h0rt power;ful we. are., 
means, to acquire a certain prestige in our milieu. To be 
a Christian becomes, then',something unreal , anon-being •. 
Religion becomes. a mere product,?f society. ' 
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· II 

TO BE A CHRISTIAN IS TO BE OPEN 

'rhe Christ:i,an must, by the-fact ofbelngbaptized, be , 
a person open to.the other. But ••• which, other? 

It is very easy to be open with those persons with 
whom we are in sympathy, wi th whom we have the same v~lues 
and culture, with whom we move in the same Circle, either' 
physically or bepauseofa common outlook. We could call 
this openness qua~i-natural., Recently TIME Magazine had an 
advertisement about .itseJ,f in ,which it said something that 
is very real and true: 

The readers of Time the world over belong to the 
same culture, and are interested. 'by thEL things .' 
that appear in the review. And so it does not mat 
ter whether they are Japanese,Mexican, Irish or 
Italian, they are united by' something cu).tural 
that identifies them: 'TIME. 

NOW, baing open to the other implies, and in fact con 
sists in, being open to that or those persons who are oth= 
er than Ie Other in culture ,iD..va1ues, in tastes, l.n 
their style ,of' l:j..ving.· 'It means being open even. to and v'.1.th 
that other whom we call the poor man.' It is being open to 
that other who is incarnate in-the "thoull of the poor man 
- someone different from.me. 

This demands a total acceptance of' .the digni tyof the 
other (poor person), and of his or her world. Accept~ce 
of ,him asa subject, as a projection of the per~on of Love. 
A refusaL to look on him as an object ora thing. 

Openness to that other demands, then, a change, a con 
version -of heart •. I:t demands that we empty ,ourl3elves and 
at the saJl!etime.becomeenrooted in Christ. This is not an 
escape bu-t a transfor:tna.tion, which give.s human hope a new 
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dimension. 

rt can be. said that we are open to the poor maribe..; 
cause: 

a) We give him bread. 
'b) We look after him or teach him how to work. 

In .these two steps ,which I do. not doubt we do moved 
.by that openness and desire of identificat,ion with the 
'poor, it is we whO from above are giving to the. poor; the 
re1ationship is- vertical. While we give to the. other, it 
is we who· keep hol!i of the power to give, it is we who 
hold on to the power in the society in which we live. To 
be open to the other must le~d us to'~~hird step: 

.c) Sharing. 

,The sharing, the eucharist ,the communion of our pow
er, of our possessions. , The communiqn of ourselves with 
thelli and they with, us. The brotherhOod of the. 'sons of God. 

* * ** 
if if * 



III 

OPTINGFOa THE BEATITUDES 

, . For.centuries it was thought that .the Blllatitudes are 
'evarlgelical cOUllsels for those called to religious liflll. 
Ina way the theology of religious life has appropriated 
these values as something exclusive to the.1ife 
oneself, to a religious, family. . 

And yet, as Vatican Co:t.i.ncil II itself has allow.ed us 
to see, weare all called ,to Iive this gospel life'. . When 
'tod,ay the. Christian, moved by a desire that is' born of his 
very vocation as a Chri!;ltia.11, ,questions himself about how 
he lives and his plan of life " 'thEm we become aware. that 
the. Beatitudes are a legacy, a style of life, a: road; that 
Jesus has given us and that he asks uS .to'take. A'lifest.l 
Ie ,that he asks us all to live - religiou~, priests, laity. 

Thi.s s ~yle of living de,mands of us, then,' that, we .an
alyze our state of life. and honestly, Sincerely, without 
compromise, see how we can live the MAGIS, th!il MORE. That' 
~gis whicli, is born of the desire to' follow Christ from 
his incarnation all the way to his death and resurrection. 

other:wise,how can we explain Chapter 25 of Matthew 
when Jesus says: "I was hungry and you gave me to eat ••• I 
was thirsty aJ:;l.d you gave me to drinll: ••• 1 was naked arid you 
clothed me". We cannot put QUI' shoulders tothese'words, 
nor'even read attentively the,Beatitude~, if we try to co!,! 
ceal the fact, the "how" and the setting of,the Incarna~ 
tion of the Son of God. That Jesus of Nazareth was the son 

·of a carpenter, one of the poor of Yahweh. And. in'reading 
all this, 'wemustbe careful not to fil1d .all kinds of ex
cuses. and to Inakeall,sortaof d;lstinctions - whether jus
tified or not - which would obscure. the true meaning of 
the gOSPilll. 'Rather, .to live. fpllowing the path of the be

',., 	atitudes, which is to liVe by, going beyond the alienation 
of our 'age, to live as the NEW 'men and women of whom Paul 
speaks. 
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Of all ,the Beatitudes, the one that has presented the 
mos,t difficulties' is' that which asks of us a life of evan
gelical poverty. I believe it would, be 'helpful to clarify 
some aspects of this. Poverty as such is a non.,.being~ it 

,has no positive content. So it is right to judge that one 
cannot seek poverty as'an absolute value, ,as :i,t is a'non-' 
being. 

The'aim of becoming ,poor ,like the poor carries with 
it an emptying of self in order to, ',be - more. Achieving a 
greater'identification with the other and therefore with 

',oneself. It -is the, renouncement of "having more" and the 
, opennef!s ,to "being more~". 

The, call to II come and follow me ll of Chr:i,st is a call 
for everyone, each according to his vocation, a,call that 
de~ds a renunciation in order to ,live. 

We€aruiot choose poverty in order to be lI'signs". The 
content" of the. choice' is not' in being a Sign 'or asynibol, 
but in that, having been calle.d, I will live fully as. a 
new man or woman ••• Whether or not I am a ~ign will re
slilt from the fact that 'my life is at one and 'the same 
:time inserted and anchored both in God and in the men and 
women who are 'my brothers. 

, We will not discover Jesus:,_ who' was poor and a proph
et of'the poor,. through a long and laborious ;i.ntel:i;ectual 
search, but only by ourselves becoming poor and ,little. 
Nor will we come to know the ,transcendental God until we 
receive him humbly in our hearts~, recognizingthelimits 
of our intelligence and our existenCe, and our powerless
ne::tsto enclose ham in a concept or deduce him frolll a'sYl
logism. 

Time and again we need to cast, our gaze on the event 
'of· the,iricarnation" turn our" hearts to it" and in silence 
diao'overin it the ,mystery' of humility, of "disp6nibility" 
,(availability; openness to God):, O:f total identi:fication 
with God in his entering.into our world and beqomingone 
of us. 

* 
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IV 

ONTRE COMMUNITY LEVEL 

·Jesus of Nazareth could have done all, that he did and 
f!aidwithout belonging to a community.' Nevertheless, he 
did not do that. He formed part of ,and ,lived in; a. commun 
ity,the community. of ,his disciples.' Withthem'he lived-; 
taking part in the life~dcustomsand cultureof his pe2
ple~ It is logical tosupposetha..the entered into and even 
enjoyed singing about friendship and brotherhood and what 
it means to belong to a nation and a people •. We !mow that 
he had aoquaintances-and friends, that he' enjoyed the com.;., 
pany.of people at meals. A Jesus who !mew how to laugh and 
to'crywith,hispeople. ThecomInunity of the disciples of 
Jesus is als~a legacy that he has left us, and out of 
which was born the Church. 

Our vocation. as Christians is a communitarian voca~ 
tion. When ,we are baptized the community of Christians is 
asked to accept our entrance into it. We cannot be sons of 

'God the Fa,ther if we are not brothers of. Christ and ,of all 
the men and women that he came to redeem. 

TheC~istiancommunity isa ktndofEucharist: it re 
quires . ahorizo:p.tal relationship between all, and demands 
especially that we become "broken" and "dii,rided"~ that is, 
shared like the Eucharist,' in order to be ultimately one 
with him. 

Being broken and shared 'carries with it the idea that 
we should be, at every moment " vulnerable andacc.esibleto 

. the other, whoever that: other be.· Iti$8n open:p.ess that 
leads to a liberation, not' only ,my li'beration,butthat of 
all. 

The Eucharist is the. respon$ible and concre,te 'act of 
faith·that ispreeent with us and through history,_ conmiun
i ty - Euc;harist -means the continual living of a life of, 
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fai th, one that is rooted in God and in humanity and its' 
world. 

The People of God is a community of active persons, 
not a' communityof theoretical believers. The. acti,ons of 
this coIlllllilility must reach out to all facets of life, pene
trating, to the most mundane structures of human society. 

The people of God must. build a w.orld that is-faithful 
t9 the Word that nas bec.ome Flesh. For IIno.teveryone who 
says 'Lord, Lord' will enter into the kingdom of heaven, 
but he who does, the will 9f my Father". 

Within the bosom of·. the .christian community. there 
must throb this openness to the will of the .Father and 
this continual questioning ,of ourselves as to whether we 
are collabOrating in building.. the Kingdom of GOd ,or whe.th
er we are a hindrance to the, Kingdom. How often must we 
ask this? C.ontinually. .It means maintaining ourselves in 
an att.itude ofcommunit;r discernmentand brotherly love ,in' 
which we can, in a union of ~earts, take responsability 
for being .co..-creators in constntct:i,.ng 'and' advanc.ing that 
.kingdom of Liberty, Love, Justice ~nd Peace, after which ~e 
all sigh. It means being always engaged in the struggle 
for freedom from every enslavement • and every opprel;lsion 
for all men and women, our brothers. ' 

"The' Ghristian . who· neglects his temporal duties 
neglects 'his duties toward his neighbor and ev
en God, and jeopardizes his eternal salvation. 
Christians should. rather rejoice that they can 
follow the example of Christ, who worked as an 
artisan. In the exerciSe of all their earthly 
activities,they can thereby gather their humane, 
domestic, .professional, social ;;ind technical en-. ' 
terprises into one vital synthesis with relig
ious values, under 'whose s'upreme direction all 
things are harmonized Unto God's glory.n (.TI:!! 
Church in the'World Today, 43) 

. ' t 

The community is called to free the world from dis
courag~ment, from boredom, from decadence, 'fromretrogI'es
sion, from inertia, from all those forces that inhibit the 
upward .thrust· of' lif.e , that destroy the advances already 
made, that prevent a more huinan life - in ' a word, from 
sin, which is the. real i1gediment in our world.• 
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And 

"The po'sitive,'strugglefor a, be1;terfuture cannot· 
achieve success without clashing with those ,hu:.. 
man fqrces that are guilty ofopposmgthe auth-: 

. enticprogress of 'humanity. .1'he "liberation of 
humanity ,therefore, .' cannot be . fu.rthered ex
cept , by those men and women and those communi
ties who are capable of accepting, ' ,to a greater 
or lesser'degree,thf:! sacrifice of their own in
terests and even their own prestige. it (Lines for 
a Liberatingl?astoral Aotion, '5) 

TheOhristian cOmmunity. can assist the b;i.rthof the 
Kingd,6lJl of freedom, only' by a Eucharistic posture in, which, ' . 
challenging old forms, they make efforts to create new 
structures that are more in accord with tl1e gospel. The 
reluctaIlce to break new ground, to e:Jtperiment,' to search c 

earnestly in prayer and sacrifice , to continually evalu... 
ate - this reluctance, this fear; 'must 1?eovercome. We 
could go so far as tosay thata. failure to assume the at ... ' ' 
titud,eand stance of a pilgrim is in a way a lack of faith 
in .the future. . ...' 

* * * * '* 
* ** * 

* * * 
* 
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v 

.' LIFPl STYLES 

In all' the foregoing pages, I have tried to sketch 
the basis 'or foundation of our life, a life that leads' us 
t9 live in a determined, specific and concrete manner. 

From the beginning-' of the Chi.uJ'ch's life, therehave 
been groups of Christians who have felt themselyes called 
to live out, in a specific and concrete form, the message 
of Christ. It is a .call that each of us has received., sim
ply by being baptized. A very important point is that the 
F~ith is a gift, given by God, and to which we respond' by 

, participat,ng in his Church. 

The men and women of faith are those who'go' out of 
their cocoon, leave behind the.l.r sec.ure structures ,break: 

. the molds: the truth takes priority ,in their 'hearts,' and 
the continual search to do good, to. advance justice.and to 
lead an authentic life, form for them, let us say,the foun 
dation-stones of the exigencies of the gospeL That' is why'""; . 
as I said before,,. through the centurieS Christians have 

,forznedgroups ,comm1illities, call'.ed "reiigious' families", .in 
order .to live' together in'a spe'Cific wa:v,. theFai til., 

'N,oW, in our day', community life is ri'otlimited simply 
,to the life of religious. In fact, liv,ing-in-communi ty can 
be viewed 'as something specific, to our vocation as Chri,s
tians~ This dot;!s not have to mean living in the same house 
or under the:same roof. Community as 'such isa muchl;>road

.er thing than it used to be considered. We .cannot deny 
that the frat erniti involved in common life, is of great im ' 
portance, and that where our milieu makes it possible, it' 
would be something extraordinary. It is here thatcreativ
ity, stemming from the need" tb live the message f'ully, 
should lead us. to'seek' the will of the Father. Life lived, 
together is not exclusively for tho.Se who .hav~ chosen the 
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relij?;ious life oT,-those who as sirigl~ 

to'lead/a; co!nm.itted3.:ifein the Lord. On the contra.ry, 'com 

lirUtlityliving ,isanopticin that is open to all Christians:

whatever their state 'of life. 


Commonlife,therefore,can take:tna.ny different forms: 
a total physical community (all the members live in the 
same physical place);, a'mixed physical community (not all 
the members live in thf,l same place); a cell community (on
ly a fewmallibers ;Live together);for others,living together 
is limi,tedjust ,to the times of meetings and gaiiherings, 
these being the expression of real and profound community. 
life. 

Now these different styles or ways of proceeding de~ 
pend on. various factors •. One is the ma.keupof the group ,... 
the states of life of the members •. Another that isvery im 
portantis,the reality.of the world in which themembere 
live and of which they are part. This depends on the cul
ture and the abilities of the persons involved, whatever 
their state of life. 

One point that I believe. is very important and funda
mental,is the'placre: having a place where the communitY.is 
centered. This does not need to be of any special kind, 

. 	but simply a place where the members go, where community 
'is forged: a physicalplac'e. 

These communities of·faith· are not communit~es that 
'are weighed down wi th money or property, .but coIllilIUni ties 
that announce, the resurrection: capable of perCeiving anll 
feeling in the ambiguity of life and in the search for the 
ls:ingdom of humanity a foretaste of the resurrection.,' 

An extremely important point in alJ- that.has up to 
now been.said is that these' commun.ities have, as their 
basis,' a concrete and specific "incarnation" , one that be
gins ,not' in the gospelits'elf, but in the existential. ge
ographip .dimension .. " The fullness, , of life comes,. as we 
have said so often, from Christ incarnate, and the Incarna 
tion lsa presence that gathers up in it all created real
ity,and all history. A 'faith-conlmunity cannot grow if it 
is separated from the existential geographic reality that 
surroundS it {riountry, nation, continent), 'since this 
WOuld be to separate itself from the existential reality 
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of" Christ, the center of. a.ll reaUty. 

I would say. that a ba;sic mark of any community of 
f~ith" in any geographical area -whether'nation, . country 
'or contine.nt .... is that is should take its rise. from what 

I think it might be helpful to ,spend a'few"minutes 

I would call four fundamental pilll'-rs of. our faith. These 
ate:. FAITH, trOPE, LOVE, INCARNATION.' 

. '. I· . '., 
on 

these, not to spe8k .of the theology invol,fed; but simply 
so as to be concrete in' what we· understand by them. 

The dimension of faith is very important. We might 
presume that we all share the same faith and that there~ 
fore this is taken for granted. Nothing can b.e taken for 
granted. 'It must be seen, felt and discerned whether the 
living .Qf.that faith which we .share I:'i!Ild to which we belong 
is alive 'andpulsing, and whether it is lived~n the sama 
way. Here it is that We must determine what spirituality 
will inspire' I:'i!Ild move thi.S specific community offaitho ' ' 

. In the concrete case of the Christian Life Communi
ties, .. thai!,' formation will neeq, to be. founded on and per
~eated by Ignatianspirituality, which is a particular w~ 
of looking at 'life, of 1.;Lving it, .of being.· This is. a 
point of capital importance and we can;not and must not un
derestimate its impo:rtance. 

Hope. This is based on what was mentioned· in 'the ear
. lier paragraphs about, living in .the ambiguity of the pres":" 

ent f put always with a glimmer of the res).lrrection in the 
distance. This second basic' element is intimately linke.a 
with that of faith~ 

Love, understood as. identifillation, as a' gift of 
self, On the horizon,tal plane, of one person to anot'P-er. 
Not only toward thoseoutsi.d-e the commUnity; . rather, the 

. love must go out from the very heart of. the communi ty of 

. faith. It means being a dis<:iple. A life in which I see 
Christ in the other, and .ailow the Christ who lives in me 
to be seen by others.. Fron)., the fullne·ss of living in dis
cipleship will burst forth an identificat'ion withall men 
and women, recognizing Christ in them. It is impOrtant to 
grasp. here that we are to .love men and women, simply be
cause they are that: . a.Jman~ a, woman., Then, starting from 
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.' this love, ,we r~dogn:i.zeChrist, 

in and i;hr(jJl.gfr 1;hem. . 


. Incarnati'on. Is, wesa:id before,' this re,quiresthat w.e.· 
do not adopt models that a.re:, foreign. to our c()ncrete and 
real ·life. We must start .from our ow:nhistorical, 'national 
and. politica.l roots •. It wouJ..dbe aro1stake and a negation' 

. , to try toprescind from the real!ties that have shapedus 
add to adopt am,anner of living that, if it does 'not pre
sCind, at least is foreign to our manner of· life. ~eing ~ 
carnated in our existelltial geographic situation is essen
tial. . . 

The crucial point for a community of faith, which is 
also a cominunityof life, 'is not to enclose oneself just 
infidelity to a program of specific prayers and practic
es, but to penetrate into the world, and really to accept· 
the la.w' of our growth, which is forged through, the 

.growth and development, of the reality in which we are im
. mersed. and for which' we are' responsible •. 

Holding fast, then, to these fundamental 'lines as the 
basis and the preamblefor.attempting a styll:l of living, 
we can then, starting from them, mark out the road of the 
beatitudes, which is the, path of liberation in all its di
mensions: personal, commUIl,itarian,social and political. 

* * * * * 

* 
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VI 

, ESSENTIALEUEMENTS 
IN ANY LIFE~STYLE 

So far we have been seeing, ,first the'two images' of 
. our world, the event 'of the Incarnation of Christ Jesus, 
the call by baptism to live as new men andwomertin the 
path of being-more, within the, context of the beaUtude,s 
and in Eucharistic communities. Wespo!ce of the,·fundamen
tal or basic lin'es , for initiating .any type of community 
life-style. Above all we have mentioned a point which, on' 
,the personal l;Uld cpmmunitarian level, is essential: keep
ing ourselv:es, ina continuing discernment of the will of 
the Father and a critical attit~dein the face of the val
ues of our ~'ociety, . being rooted in the world and in Jes
ulilChrist~ 

The ,essential elements - or, fundamental attitudes_, 
needed for implementing any -life-style are prayer, and con

,tinual discernment. 

In fact t discernment begins with a lif,e of prayer: 
p&.rsonal and communitarian.Aprayer that is a sincere' 
search ' for an encounter with Christ and with· humanity, in 
solitude and in the,,~dBsert:· a dialogue with God'. A dial
ogue with God, who is not "elevated above the clouds" " but 

'who is the narrow and painful road along which we travel, 
as we detach ourselv:esfrom oy,r fine clothes, our ideas, 
our judgments, our styles of life until, stripped, we meet 
him in the simplicity bornof the identity and authent;icity 
of ourselves and of the COIlllll.U11ity of, faith to wlilichwe be..:.. 
long. 

it is an enc ouhter , not with a metaphysical God £ar 
abov,e and beyond UB; but a.meeting with a God 'who is and' 
who lives in menand"vomen~ our brothers. 

Prayer is then the discovering of that whtch is esseE: 
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is not somethin~ something 
that I 'produce ,thrOUgha ,mental ef1'ort ,but it is "life. 
It is living in that opennes5which liemands and which pro
motes a sensitivity !o God,and to men and women, our broth 
ers and sisters.,' 

,We speak then of prayer which starts from.'thesinceri 
ty of our own incarnation. }>rayer, which is and which has 

- two, dimensi,ons: perso.nal and c'Ol!Ilnunity • Prayer which on 
the,personal level le~dl;l us to an intimate friendship with, 
God, the God, our'God "Emmanuel", and which reaches Qut to' 

,the community level, producing'that union of hear~s which 
is friendship. "Friends in the Lord". Fo:rthis friendship 
to exist, we need to be honest and'sincere, . not mas,king 
ourtEl'Ue selves nor lettingourse1:ves adopt ,attitudes that 
do not, allow us to be ourselves and to befai,thful to the 
unique vocation that we ,have 'received from God. This, is 
whe!e the,community level of prayer ,demands that we meet 
on a basis of faith' and that our lives be marked'by this 
faith, hope and love. We must accept,' as a community, to, 
take On our' shoulders and to partic ipate in with our Iives 

,the totality of the paschallI1ystery. We already know that 
we cannot advance toward freedom bY ourselves Slone. Lib-' 
erationcan b~ achieved only in and through dialogue • 

. It might be good to stress a bit mOre' the friendship 
that I have b~en talking o,f by referring to the fr:iendship 
of Christ f,or men. This friendship of Jeaus with the men' 
he chose as his collaborators , the members o,f his communi
ty, begins. with dialogue in, which he outlines 'the, common 
ideal or goal, the kingdom that' they are to build to
ge:ther. ,AS they ,progressively discover the cOl!llnon'ideal, 
there g:z;ows at the same time a love and a friendship which' 
each day goes on deepening. And at a certain point this 
friendship will be strengthened, deepened atldgiyen stabil, 
ity by the special'intervention of the Holy Spirit~ The 
friemdshipis then forged in an encounter with a common 
vision4' ,'A dialogue spring-sup around this common vision, 
which, in order to be realized, must help the ;i'rie~ds to 
grow and to become more truly persons. It is ,by walking 
t'owards' the Lord, and in the -effort _ to serve himithat 
lIlUtUal knowledge and, love increase 'and flower. 

OnlybYlUlderstanding this friendship between Jesus 
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. and his disciples can we grasp what it means to be friends 
in the Lord. Above all, only in .this way can-we' become aware 
of the atmosphere qf this friendship together: anatmos
phere of freedom, ·of seeking the .wUl of .God, qf confi
dence in rrry brothers, of indifference - which, in the :tg
natian outlook, means. disinterested openness. '1'hese then 

,are the qualities needed for communit~r disce:rnment. . Wi th':' 
out tXiese attitudes, without this Climate and atmosphere, 

. ,there can be .no,commi.m1ty discernmeRt. 

Discernment, as I -have said before and atlength, is 
to maintain oneself in a listening attitude t'oward the will 
of .theFather, constantly opting for the Kingdom and in i
dentification with the poor of Yahweh. It means dOing this 

. with the Christ of Nazareth, who today walks the gray side 
walks_ of the City, who-today works from sunrise till moon:: 
rise at the Hacienda of Tomorrow,' who liv:esas a family 
in houses of thrown-away cardboard. It mea.p.s -to live, 
guarding this faith at everY. instant from allthetempta
tions to depersonalization, and above all from the tempta
tions to cowardice and to !iluperficiality ~ , ' 

It means a discernment that is rooted in our being 
'as. Christians, as disciples of the .gospel, and thatim
plies being faithful even to blood, even to death. 

* ' ** * * * 
* * 

.. * 
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VIr 

IN THE CONCRETE 

I do' .not. think it would be he:;Lpful to enter here in
to concrete details as tahow t.O impJ,ementthia life-~tyle 
t'o which weare all called, . each according "to his :own vo.. 
cation. 

I have thought it prefera"t11e rather - starting from 
my own view of the.realitiesof community ,living -to 
present those vital and univ'ersalelement.s· that are neces
sary to press forward· on the road of the beatitudes toward' 
a new world and liberation from every form of oppression. 

We cannot'here speak of a specific "how", ofa specif' 
ic, lifEl-style. TO do SO would be to deny the geographic r~ 
ality,' to fail to take account of those diverse worlds in 
which we live and ill" which '. we all have the obligation to 
insert ourselves,. to become l1incarnate", 

* * *' * * , 

* * * 


* 
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'How happy are the poor in spirit 
theirs is the kingdom of heaven. 

Happy the gentle: 

~hey shall have the earth for their heritage 


Happy those who mourn: 

they shall be comforte,d .. 


,Happy those who hunger and thirst' for what is right:" 
they shall be.satisf~ed. 

Happy the merciful: 

'they shall have mercy shown them. 


Happy the pure in heart: 

. they shall see God. 


Happy the peacemakers.; 
. they. shalJ.. be called sons of God •. 

Happy thoee who are perseouted in the cause, of right: 
theirs is the kingdom of heaven. 

Happy are you 

when, people aPuse you and persecute you, 

and speak all kinds of calumny against you. 

on my account. 

RejQice,and be glad, 

for your reward will be'great in heaven. ' 


-, Me.tthew 5: 1-12 
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