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The parpose of this paper is to pose four questions,

and. by trying to define their scope, bring out their impl:.

- cations, and summarize some of the thinking that has been

done .on them, to be of some agsistance to this Assembly - in

seeking and finding its own answers to them. The four
guestions are these: : :

1. Why should the Christian Tife Communities be
at all concerned with such 2 problem as the ,
Mliberation of a2ll men", and concerned ‘to
such an extent as to make it their "common
objective"? '

2. Granted that the “llbera'hlon of 2ll men" is a
concern of the Christian Life COnmmnrb:.es,
how, in what way, by what method can they
arrive at an understanding of the rature,
scope, and ae'ma.nds of this common objective ?_

3+ Does the search for a ‘better understand:mg of

' this common obaectwe bring to light alter-
native ways of attaining it, and if so, what
are these options? : '

4, Clearly, the "liberation of all men" is not a.
tesk which the Christian Life Commumnities can
accomplish by themselves, bui only in collabo
‘ration with others, What, then, is the speclf
ic contribution they can make toward its - ac-—
complishment, as communities? as life commn-
ities? as Christian life communities? ‘




I believe the answer tothe first question will depend
on whether you find the "liberationof all men" compatible,
as a common objective, with the General Prznc:.ples of the
Chr:.s‘bman Life communzt:.es.

That itis a prime objective of the Chnst::.a.n Life Com
munities to serve God by serving men, by serving all men ,
is clear,because explicitly stated: "... to give ourselves
always more generously to Godin loving and serving all man
kind in the world of today" (GP n. 1), and again, "we work
in a spirit of service to establish justice and peace among
all men" (GP n. 7).

But is the notion of liberation subsumed inthe notion
of service? It would seem so, for the Christian Life Com-
mmities engage themselves "towork together with the whole
People of God for progress and peace, justice and charity,
liberty and the dignity of all men" (GP n. 2). In fact,
this work for human liberty is not left vague and undiffer
entiated but is particularized as liberation in the social
sense: "work for the reform of the structures of society,
participating in efforts to liberate the wvictims of all
forms of discrimination” (GP n. 7).

These passages from the General Princivles leave little
doubt that liberation, the liberation of all men, not only
in an internal or purely spirituzl,but alsoc in an extermal
or social sense,can be counted as a common objective of the
Christizan Life Commmities. Not only can, but must be so
counted, for it appears to be ome of the elements by which
the very identity of the Christian Life Commnities is con
stituted. ‘

But we cannot stop here. If we do, we shall have ar-
rived at amerely nominal or notionzl acceptance ofa common
objective, superficially satisfying, perbaps,but of little
value as far as action is concerned. We must go further,
then, and inquire as to what precisely is signified by "1li
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beration of all men". What &ohtent, what lévels of meaning
do we g:we 'bo th:.s term? To answer that question we must
ask a pr:.or one. . How do we ~f:md out‘?

., Is there a way, & procdess, & me‘hhod where'by we can be*
&in - 'ho realize, and JAncreasingly realize, in our hearts as
well, as in our minds,. just what the liberation of all men
is, not in the abstract but "in the world of today" (GP n.
X):and "in every area of life" (GP n. 3)? Is there a way,
- & prooess, a method whereby we can begin to ‘perceive, and
—ever more clearly perceive whether this work of l:.berat:.on
" is.an authentic expression of that "interior law of iove...
which' the Spirit inscribes in our hearts" (GP n. 2), an au
thentic "response to the call of Christ from within the
world in which we live".(GP n.3)? This is the second ques
thon proposed for our reflection.
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II

The phrase just quoted from the General Principles
gives us a possible point of departure. What the Christian
Life Commmumnities wish above all todo is to respond "to the
call of Christ from within the world in which we live".
Chms‘t; then, calls. to us not only from the pages of Scng
ture, no’b only from the depths of our own hearts, but from
within 'hhe world in which we live. How does he do ‘bhat-?

' He does it, Vatican IT tells us, through the aspira-
+ions and longings of mankind "(Gaudium et spes, n. 4), es—
pecially those that are seen to be recurrent, widespread,
and deep. Father C. G. Arévalo puts it this way ("On the
~—+theology of the signs of the times®, Thilippine Priests'

Porum Iv/4 [December 1972], 21-22):

The only way God speaks to us,short of direct
revelation, is through our desires and aspira-
tions. And therefore, if there are great, wide-
spread, positive desires going through mankind
this is, interpretatively, the voice of God. Be-
cause this is the only other way outside of di-
rect (public or private) revelation that God can
manifest his mind and his will to us. Therefore,
by searching out the great desires of men, we
find out what is the movement of God's plan made
manifest to us... It is through the aspirations
of man that we come into living contact with the
plan of God.-

Scripture itself is proof of this, for Scripture is
not only doctrine but history. In it, God teaches us, re-
veals himself to us, calls us not only by instruction or
‘command but by event,by what happens .in history. According
to Pathers Sigmond end Cosmzo ("Fhenomenology and the theo
logical evaluation of change", In Search of a Theology of

Development [Sodepax, 19691, p. 111):
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It is in history 1tself in thé wonders that
[God] works in order to deliver his people, in
the movement of empires that he provokes in or-
der to call his people to conversion;, that God
menifests and reveals himself. It is sacred
history, and its interpretation by the prophet,
which expresses the will of God and mekes it
mo'wn'—as it unfolds . . .

The place occupled by h:.story in +the Revela-
“tion is not merely occasional or instrumental.
It is part of the body of the Revelation. It is
a dimengion of <he Word of God. The Word ex-
presses itself and is carried out in history,
which is its language.

This applies, strictly speaking, +o bhistory as un~
folded -in Seripture, to sacred history. It is suggested,
‘however, that it applies equally well to secular history,

for of secular history too God is Lord. In fact, Cerdihdl

Roy, in a recently published statement ("Reflections on
the occasion of the tenth amniversary of the encyclical
'Pacem in terris' of Pope John XXIITI [11 April 1973], p.75")
sees the history ~ of mankind continuing through our own
time as being in 2 sense a continuation of sacred history,
since "biblical and messianic history. . . =zccording to
the New Testament continues from the Resurrection of Christ
until his second coming, +the Parousia,” Fathers Sigmond
and Cosmao therefore rightly conclude that "this overlap-

ping between the Word of God and 2 history marked by change

is illumineting in the search for the meaning of a history
in which change is becoming a salient characteristic®
(ivid.), that is, the history of our own times.

A How, then, are we to find out where, "from wi'bhin the
world in which we live™ (GP n. 3), God is calling us'to ac
tion? By attentively examining the great movements in the
collective consciousness of mankind, and discerning where
in these movements the Spirit of God is at work. In the

conseiousness of menkind -~ that must be emphasized. The fo

cus of our discermment must be not so much on the external
.changes taking place - 1ndus‘br1ahzatlon, urbanization, de
colonization, marginalization -~ though these must be taken
into account, but rather on the widespread human desires
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and questionings which &rise because of these changes (cf.‘
: Arévalo ,OP. cit. 2.17). -

. It is here that we must look for the ‘"signs of the
times". The phrase, as we know, is Christ's: his gentle
rebuke of the experts who forecast the weather with con-
fidence but could not perceive that the Kingdom of God was
upon them. "In the evening you say, 'It will be finejthere
is a red sky', and in the morming, ‘Stormy weather toddy;
the sky is red and overcast'. You know how to read the.
face of the sky,but you .cannot read . the signs of the *tmes"
(Mt 16.2-3). 4nd it was John XXIII vho, with rare insight,

reminded us that we, - in our turn, are called upon to dis-
cern. from the signa of . our times where the Kingdom of God
is be:mg Tuilt today.. “That is why, as Vatican II. says,
"the Church has always had the duty of scrutinizing the
signs of the times and of interpreting them. in the light
of the Gosyel " so that "in language intelligible to each -
generation, she can respond to the peremnnial questions
" which men ask about this present life and the life to come,
and about the relationship of the one to the other" (Gau-
dium et spes, n. 4).

. . But how do we serutinize, how da we ‘interpret the
signs of the times? Cardinal Roy,in the sta'l:ement re:f:’erred»
to (ﬂnd., p. T4), suggests that

for Christians. . . interpreting history through
the signs of the times means asking themselves
whether events, accomplishments, and currents of
opinion that make themselves felt represent or
not an enrichment of human nature,whichis always
perfectible and which completes itself by develop
ing in time.Since human nature is created by God,
the guestion arises in this form for Christians:
Is the new gvent the image, or the caricature of
human nature? The method of the signs of  the
times, therefore, consists in ‘the first place in
discovering correspondences and resemhlances.

"Correspondences and resemblances”, <that is to say,

Ette s.It isin the recurrent pa'ttems the dominant themes
in- the aspimtlons and questionings of contemporary man
+that we will find where thé Spirit of God is at work (cf.
Arévalo, op. cit. p. 21).
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- Here, -I-would suggest,is the meéthodology we seek: the
methodology of* the discermnment of spirits of Saint Ignatius,
But extended now, extrapolated, from the movements within
the- con_sc:,ousness of the individual to the wider stage of
the movements within the consciousness of mankind. It is.a
methodology more and more, mdely used in the Church,. &nd
. by the ‘teaching Church itself: Vatican II -the popes, the

bishops. And here, in very rapid summary, are the recur-.
rent patterns,. the dominant themes that its appllcatlon
seems 'l:o disclose.

- 1. First, a cr:,s:.s of change, or, as Teilhard de Char . . .-
din would put it, "eritical threshold" reached by the . -
very rapidity of the changes man has induced in his planet

‘and in hims elf :

Toda_y,the human race is passing through a new
stage of its history. Profound and rapid changes
are spreading by degrees around the whole world.
Triggered by the intelligence and creative ener-
gies of man, these changes recoil upon him, upon
his declslons and desires, both individual and
collective, and upon his manner of thinking and
acting’ wrl:h respect to things and to people.
Hence, we can already spegk of a true social and-

, cultu.ral transformation. (Vatican II, Gaudium et
Spes n, 4).

2. Then, ~as man extends his dominance over nature, a
dema.nd for wider participation in the benefits of that do-
" minance; & demand for a society that, in the vision of
John XXIII, would be along the follow:.ng lines:

. « . an ordered and hierarch:.cal society, with.
a place for each nation and each nation in its -
_place. From the bottom to the top, from the indi
vidudl to the *public authority of umiversal com
.petence?,society forms a pyramid of intermediate
bodies founded onthe 'principle of subsidiarity'.
Each ‘one - individual, basic community,or state -
makes its active contribution, with respect for
authority and in the service of the common good.
Governed by a bill of rights and mutual duties,
society is animated by & common will. It is a-so




clety of par'hzclpatmn +.« « (Cardinal Roy, op.
cit. p. 46} '

3a 'l‘h:ls is turn 1eads to the demand for wider par't101
pa‘blon in responsible freedom: the assertion on the part
of individuals and nations of the right to self—ldent:.'l:y
8:nd self—developmen‘t'

A demand made by the man of today- a greater
sharing in responsibility and' decision-making.
This legltlmate aspiration becomes more ev:.den‘t‘
as the culturel level rises, as +the sense of
.freedom develops and as man becomes more and
more aware of how, in a world facing an uncer-
tain future, the choices of today already con-
dition the life of tomorrow, (Paul VI, Octoge-
sima adveniens, n. 47). '

» + < @& consciousness of enhancement of personal
worth with regard both to the whole man and the
whole of manking . . . iz expressed in an aware-
ness of the right to development. The right
to develomment must be seen as a dynamic interw
pretation of all those fundamental human rights
upon which the aspirations of individuals and
nations are based. . . By taking the future into
their own hands through a determined will for
progress, the developing peoples . . . will au-
thentically manifest their own personalization.

" And in order that they may cope with the unegual
relationships within the present world complex,
a certain responsible-nationalism gives them the
impetus needed. to acquire an identaty of their
own. (Synod of Bishops, 1871, "Justice in the
World", pp. 9-10}.

4. An enchanting prospect; but what is the actual
fact'?’ " A widening -gap between rich and poor, between the
Apowerless many and the few endowed with almost total power.

Never has the human race enjoyed such an abun

- dance of wealth, resources, and economic power.
Yet 2 huge proportion of the world’s citizens is
.still tormented by bhunger and poverty, while
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countless numbers suffer from total 1lliteracy.
Hever before today has man been so keenly aware
of freedom,. yet, at tHMe same time, new forms of
social and psychological slavery make their ap-
pearance. (Vatican II, C—aud:.um et spes, n.4) .

Ancient divisions between nations- and empi,res;
between races and classes, +today possess new
technological instruments of. destruction. The
arms race is a threat to man's highest good,
‘which is life; it mzkes poor peoples and individ
uals yet more miserable, while making rich those
already powerful; it creates a continuous danger
of conflagration, and in the case of .nuclear
~arms, it threatens to destroy all life from the
face “of the earth. (Synod of Bishops, 1971,
"Justice in the World", p. 7.) :

75 Hence, the emergence not of the society of assent
envisioned by John XXITI, but of 2 soc:.e'by of dlssen’h-

Although the world of today has a very nv:.d
sense of its unity and of how one man depends
on another in needful soliderity, it is mos%:
grievously torn into opposing camps by conflict-
ing forces. For political, social, economic,
racial, and ideological disputes still continue
bitterly, and with them the peril of a war which
would reduce everything to ashes. (Vaticam II,
Gaudium et Spes, n. 4). :

6. Dissent, 'therefore' frequently accompanled by vie
lence. But that is mot the worst of it. The worst of it is
an increased awareness of violence, and within that aware-
‘ness a creeping conviction that v:Lolence is not only desir
able; it is ineviteble. 4

This violence is everywhere,in countries that
are not at war and in all social bodies . . . It
_takes many forms. One notes today physical vio-
lence, which places at risk the life or material
liberty of individuals or groups. But - end this
is new - oné notes almost. everywhere - structural
violence:violence which stems from institutions,




noted as specifically new isnot so much violence
-as awareness of violence. 'In former times viol-
ence .was not noticed,or was endured as something
ineviteble, whereas today it is thought about,
analyzed, &and consciously desired. Many people
interpret it as a law of history. Society is
presented as essentially connected with conflict.
(Cardinal Roy, op. cit. pp. 46-47).

Tregimens, and systems of law. . . What should be J
|
|

7. What has happened? We may describe it, perhaps, in
terms of what the ancient Greeks considered to be the very
essence of tragedy: +the nemesis of. bubris. Man, creative
man,made. arrogant and greedy by the fantastic achievements
of h;Ls creativity, is now in mortal peril of being debuman
ized if not destroyed by the things he has created. ‘

Vhile very large areas of the population are

" unable to satisfy their primery needs, ~super-=

fluous needs are ingeniously created.It can thus
rightly be asked if, in spite of all his con~
quests, man is not turning back against himself
the results of his activity. Having rationally
endeavoured to control nature, is he not now be-

‘coming the slave of the objects which he makes?
. - (Paul VI, Octogesima sdveniens, n. 9).

Thus, while man extends his power in every di
rection,he does not always succeed in subjecting
it to his own welfare. Striving to penetrzte dee.
per into the deeper recesses of his own mind, he
frequently appears more unsure of himself. Gred- -
ually and more precisely he lays bare the laws. of
society, only %o be paralyzed by uncertainty
about the direction to give it. (Vatlcan 11, Geu
‘dium et spes, n. 4).

8. And yet, there is no great mystery about that,
surely? Ordinary people know, even -without the aid of ex-~
‘perts, where that direction lies. Sometimes they have even
said it. Here is one such statement:

Hany of our people; through no fault of their
own, have had no education of their own. This

12 =
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. -does ~not mean that they do not lmo; -.what they

- wemt.A man does.not have to. be formally educated

' %o know that e -wants %0 live with his family
where he wan‘bs to:live 3 %o move "about- freely and

: not require a pasaj- *to earn’ a decent- wages to be
. free to work for the: person of his cho:.ce for as
:long as he mts, ' ané., : “to be ruled. by

: :~'ba mled by, a.nd not.
‘hosa who ru.le him ‘necause‘ they ha.ve more guns

An ordmary mens a man’ of no. m;portance, one of oount e
- ss mll:.ons, it does not- .‘re&lly matier who he was. Hi C
-in fact, . was Toivo He:man Ja Towi-‘ but it -could” "
t as ‘well have been. mang, ‘or Joe Blow,, or Juan dela.
~Eruz. Wha’c ig of some interes'ﬁ is that he made that state-. I
- meéat from the aock,‘ “as. 8. prlsoner om 4trial for terrorism;

‘ I'It is not k:novm ‘what. reply  the honorable court made %o -
: :mdeed, whet 1e git 'l:ook the’ trcuble to reply :
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These are some of the broad strokes with which ﬁhose
who are teachers in the Church, using the methodology of
discernment, sketch out the’ con‘tempox‘ary world situation.
It remains for us now, using the same methodology, %o ad-
dress ourselves to our third question, +that is, to deter-
mine whether these general indications really point to
‘"liberation for all men". as where the action, the action
of the Spirit, is; and, further, to clarify what this task
of lzberatlon means for us, and wha’h it is likely to demand
of us. -

~ Reference has been made to the ideal of a society of
participation, mnational and international, set forth . by
John XXIII in "Pacem in terris".Thet encyclical was written
in the early years of +the Development Decade - the label
given by the United Nations Organization to -the period
1960-1970. It was thus based, in part, on the then prevail
ing theory concerning the direction in which the world was
moving, or should be made to move. Pope Paul VI states
this theory of development as follows (Octogesima adve-
niens, n. 41): R

Since thenineteenth century, westem societies
and,as a resuli,many others have put their hopes

in ceaselessly renewed and indefinite progress.
They saw this progress as man's effort tofree him
gelf inface of the demands of nature and of social
constraints;progress was the condition for and the
yardstick of human freedom.Progress,spread by the
modein media of information and by the demand for
wider knowledge and greater consumption, has be
come an omnipresént ideoclogy.

vEconomc development is ‘the most tang:.ble and measur-
able form of progress, -as well as a necessary condition
for most-of its other forms. Hence, naturally enough, the
initial thrust of development was predominanily economic :
the establishment in each nation and world-wide of what

\
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Fa-bher Phillp Land: calls an - “organic . interdependence of
laboiir working with natural resources and capital in a so-
tial system conducive o produc:mg a surplus. (in 2 humane
- system of production)" (“"Sociological obse:watmons on Car
’hlgny" Sodepax Report 1959, p. 55).

. .That 1as1: phrese - in a humane sys’cem of proauctlon -
‘is of some mporta.nce.As its mplications came -to be fully
" realized,it was seen that there were dimensions of develop
ment: equally if not more 1mportan*l: than the economic, "4
,system of . production could scarcely be: called. humane if
not accompenied by a humane -system of d:_r._s't:rl'bu‘clon,, and
neither economic production nor distribution would really
“have dny meaning if they did not promote the development:
‘of man as such,in his wholeness as 4 being not only an:unal
but spirituel, not only md:.ndual but SOClal . L

o Development thus acqm.red social and cultural connota .

~tions; it came-to mean ag Pope- Paul-¥I put it, "to promo‘be
the good of every man and of the whole man" (Populorum pro
gressio, n. 14).

This being the obaectlve of development, what was con
ceived to be the process by which it was to be attained 7
‘Dr. Rubem Alves describes it a&s follows ("Theology and the
-liberation of mam", in Sodepax Report 1969, pp. 84-85) :

The first aspect of the problem to be noticed
" . by consciousness was that the world is divided
between nations which are rich and nations which
are boor: developed and underdeveloped. It was
noticed, at the same time, +that the whole world
was am:Ldst a process of 'rapid sociel changes! .
The rapid social changes were believed to be the
« Dprocess ‘whereby -the division between rich and
poor nations was to be overcome. It was thought
that the same structure which contained the con-
tradiction between rich and poor contained the
dynamics which would solve it. Underdevelopment
was .« . » interpreted as on-the-way-towards-de
velopment, as a stage which chronologically ne
cessarily an‘tecedes development. Since -the rap:l.d
socidl ¢changes were caused by~ mdustrlalizatlon
and indusirialization came from therich nations,
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‘these nations were ¢ofiSidered bothd& leading the
triumphant procession of development and ds the
caiuse and hope of the development of the under-
. developed.

All very well;  with .one important reservation. The
process doesn't seem to work. As r. Alves himself - points
out, "this hypothesis faced 2 serious dlf:t‘:.culty' the
growi gap-between rich nations. and poor nations" (1b1d. ’
"p. 75). 1In 1969, Lady Jackson gave the following measure—
ments of the gap:  “The. ammal increase -in Atlantic income
[thet is, the income —of +the North Atlantic. commumiity  of
“nations] is greater than the total income of Africa and
the Indian subcontinent. The: Umtea States is~ twelve times
wealthier than 2ll its 'sister republ:.cs' in’ Latin ﬁmemca
togetner. Expenditure on alcchol and tobacco alone in the
Horth Atlantic countries is more than -double the entire: ne
tional income of Indiz. -These are dlsproport:.ons t}mt are
greater than the 0ld chasm be'tsween rich and poor v.nthm
trad:.tlgnal societies” (quoted in Charles Elliott, The
Development Debate, London 1971, p: 101). This year, R.L.
Stout, writing in the Christian Science Monitor, - provides
an addltlonal yardstick withreference to theUnited States:
"Phe United States is the richest nation. on earth; but,
with only & percent of the world's population, it is now
consuming one-third of its energy. It also consumes one-
third of the meat" { repmnted in the Daily American, Rome,
6 July.1973).

How explain this phenomenon of the widsning gap be~
tween rich and poor? The standard development theory, with
- its rectilinear plotting of progress - the underdeveloped
nations steadily marchlng onward and upward under the
leadership and with the aid of the developed nations - does
not seem to do so. An altermative hypothesis has therefore
been put forward, chiefly by Latin Americans. Father Gusta
vo Gutiérrez, in a conference he gave earlier this year inm
Rome, prmrldes us with'a capsule statement of this hypothe
‘sis  ("Liberation®, Documentation Sedes, 6 July 1973, p.
480): ‘ ' :

,wé [of Iatin America] are underdeveloped coun
“tries; or, as some of our friends in developed
countries prefer to put it so that we may not

16 -
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-feel offended, 'developihg' count¥i&s, Still and
all, the economists, the social scientists, and
the statesmen of Latin .America give us proof that
we are in reality ‘underdeveloping' - countries

.= .a condition inferior to that of bveing under-
_ developed, since it means we are not getting any

- better.Now then:what the experts have discovered

,about these countries 'on-the-road—to—-\mderdevel )
opment' is that the main reason for their bemg,
such is dependence, Yhat does that mean, depend
ence*? In Latin America, the countries m a .gtate

of dependence are 'l:hose which make no decisions
of their own, whethsr economic, social,cultural,
or political.The important decisions are made out

side these countries, and they are penalized if

they presume to make them for themselves.

Who make 'bhese dec:.s:.ons, then‘? It is the developed
_nati ons thet make them. It is thus that dependence is de-

fined., As Dr. Charles Elliott puts it ("An esoteric cri-
~tigue of Cartigny", Sodepax Report 1969, p. 23), it is

dependence upon and domination by the rich coun-
tries which have established an economic system
- which exploits (in the full Harxist sense of the
word) the surplus generated by labour in the de-
veloping couniries. Associated with this inter-
national exploitation there is in meny develop~
ing countries of Latin America an oppressive po-
litical and social regime which ersures that the
vast bulk of the population receives a dispropoxr
'tlona'bely small percentage of national income ‘and
national social capital. .

In other words, the developed natlons, far from help~
:mg the underdeveloped nations to develop, ke,ep them in
their state - of underdevelopment. Why? Because it is to
“fheir ‘interest to do so; their own state of being developed
' depends . on it+ 4&nd this ‘holds true also of the affluent es
tablishments in underdeveloped countries, for they owe
- their affluence to0 being able to deliver to the. developed
“world at least a part of the surplus production of the
~cheap labor, the.underdeveloped labor, of their own labore
ing class. "Underdevelopment is both caused by and causes

- 17
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develoj!mgnt, and development is the cause of and depends
on underdevelopment" - thus, succinctly, is how Dr. Alves
sums it up (op. ecit. p. 85). ‘

‘What is the result? The result is the creation and
the perpetuation inunderdeveloped countries of a two-class
society in which the vast majority of the population, -for
the most part peasants living at the poverty level or below
it, dis sharply divided from the very small minority that
controls both economic and political power. A middle ciass
is either non-existent or negligible. The form of govern-
ment may be nominally democratic, tut the people do not
really participate in their govemmert for the very simple
reason that it is not their government., Those who ‘govern -
them do not govern with their consent,but with the consent
either of their fellow oligarchs or o‘f the military esta-
) blzshmen‘ts they take good care to maintain; 'tm*t;, 2bove all.
~ a key point in this hypothesis - not only with the con~
sent but with the positive support of economic interest
groups of the developed world,backed, more often than not,
by their respective governments.

This phenomenon of aependenceﬁ gives rise to “_b‘he sub-
sidiary phenomenon - of marginalization, vhich Dr. Elliott
describes as follows (The Development Debate, TP. 52-53):

Groups may be said to be marginal when they
e do not enter into the decision-meking processes
of their commumnities, have a precarious economic
existence. . . and do not relate to other groups.
Marginal groups are sometimes defined racially,
e.8., urban Indians in Bragzil or Colombiz, but
are always characterized by lack of pol:rt:_ca1
‘power a2t local and national levels. Almost by
definition, these marginal groups are the most
uwnderprivileged, the most éexploited, +the least
educated of their society. However well the eco-
nomy prospers —as in Brazil in the 1950's - none
“of - the gains filters down to them.
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This is surely & situation that cries to heaven for
justice. But how is justige to be done? The answer of
those who formalate +the . hypothes:.s of dependence is :
llberatlon.

- Tike the term “development",. the term "liberation"
has acquzred several levels of meaning. And if the first
. meanmg given to development was economic, the first mean-

ing . given to liberation was political. Why are ‘people

aimable to develop themselves?  Because they are kept in a
. cond:.t:.on of dependence. ”hey are .enchained and oppressed
. by unjust structures of society. Before development can
take place, these structures must be pulleé down, and the

. oply way o do this is by pola,t:.cal action. To the ques—
“tion "What is political liberation?" Father Gutidrrez re

plles (op. c:ﬁ:. p. 479):

In letin .émer:.ca it is basicelly our convie-
tion that if we are to rise from our condition
of misery - or, to give it. a moral dimension,
our situation of injustice - it is necessary to
change, 1o .overturn, the dominant economic, so-
cial, and political order as it actually exists
among us . . . But mind you, liberation is not
simply to remove this or that unjust structure.
It is to attack the causes of these structures;
to strike at their roots. Liberation - economiec,
‘'social, political - is just that: to make war on
the causes: of contemporary social injustice and.
underdevelopment, so that people can ‘become mas-
ters of thelr own destiny.

That is how polltlcal liberation presents 1tsel:f:‘ in
'Lati:a America. In ‘other countries of the Third World there

may be analogies: to the Iatin-Americen situation; that is, .

similarities as’ well as differences. Even in the developed
world there may be people in need of liberation from op-
pressive social . stmc‘tures- margine.l groups, minorities,
-migrants, subcul'l:ures, Lmorga.nlzed or disorganized sectors
of the working class, lost people of all classes. In all

such situations, Christians commltted to Jjustice must go-
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‘through the same proceds of discermiént &nd decision as
their I.atm—Amer:.can brethren. - .

Bu'b ‘now note this: in La't::.n America and elsewhere, 1i
‘beration in its political form came up almost :.med:.ately
against a formidable barrier; the barrier, namely, of apa-
thy, of inertia, of incomprehension, precisely among those
in most need of liberation. This sobering experience led
to the realization that there is in liberation & second
level of mezning; . for men need to be freed -~ or rather to
free themselves - not only from extermal oppresszon ‘mrl:
from internal constraints. It brought home the fact that
of all the wounds inflicted by injustice the most grievous
is surely this: injustice, if sufficiently prolonged makes
men. forget what it is to be free; deprives them not only
of the ability to strike off their chains, but even of the
desire to do so. ‘

Thus, liberation took on an educative, a formative di
‘mension; an effort to awaken both consciousness and con-
science;. 2 concientizacién. "The essence of the attack of
the movement for llberatlon,’ says Dr. Elliott (op. ecit.,
Pp. 56-57), '

is the redistribution of economic and political
power. But first thée individual has to be liber-
ated from his conception of himself as an object
of a process, passively excluded from all. deci~
sion-making. His awareness of himself as a creg-
tive and responsible being must be established,
so that he may be liberated from his own servil-
ity. It is not for nothing that the most crea-
“tive book to come out of Latin America since
1945 is called Educac8o como pratica da liber-
dade . . . by the Brazilian educationslist Paulo
Freire, ‘the great exponent of conscientization,
or awareness building. For when. the individual
becomes aware of himself end his place in so~
ciety, he demsnds the power to challenge the in-
-Justices he sees.

Thus, the achievement of outer freeaom is conditioned
'by the ach::.evemen*b of inner freedom. But consider this in
v _n_er freedom. Is it achieved simply by becoming aware ‘of
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oneself and. one 's'place in society, aware of what one is
pefore men? I)oes it not also mean, ‘even more urgently, be-
coming aware of what one is before God? Is there not .one
last..chain to be broken,a chain that lies Meavily on those
in need of liberation, but even more heavily on those who
can undertake, and who are called upon to urdertake the
work of liberation: the chain, that is, of selfishness,
the chain of avarice, the chain of ‘arrogance, the chain of
“blind anger and bloodlust, <the chain of cowardice, the
chein of sin? Father Pedro- Ai':nipe makes this a third level
of meaning of 11‘bera’k10n, end puts it first (w:.‘bnesg,__g to
iv..h:tsi::v.c:e?y D 41)

, Ln.beratlon, first of all, from the inner con-
straints, +the immer slavery of personsl sin and
.sinful proellva.t:.es. “Liberation, next, from the
ignorance, the apathy, and the fatal:xsm,, the nar
- row and selfish mental patterns: -and a't'tltudes in
duced.inus by our omn sins'and the sins of others.
Iiveration, fmally, from ‘the unjust’ economic, so
ial, and politicel struectures, arrangements and
v procednres which effectively exclude so many peo
ple from human development, and evén deprive them
of the means toacquire that development :t‘or then
selves,.

‘Once a community decides -that it is called to work
for liberation, it must next consider what specific from
- 4ts liberating action is to take. This requires a clear

_end exact.understanding, at first-hand and in ‘depth, . of

. ‘the social comtext in which it plans to act. It would be

- a grave mistake to take over without modificaticn the li-
" beration procedures which seem- to . be effective in some
. - other context. Economic, social, poh‘c:.cal condrtlons vary

. from country to country and even from one region to another

--of' the same country., It was precisely the mechanical appli
. cation of so-called laws of economic ‘bebaviér, which had
_been-developed ,'in the West, "to- East and Southeast Asia
. "bhat has led to .serious mstakes and signdl fa:.lures in
,'_,;the plann:mg of development for- that reg:.on.

- Given a ;earh:.cular context 'then, ' on which aspec'b of
B l:.'berat:.on should. &' comminity concentrate its efforts? Po-
‘::"ll'bn.cal actlon? Cmscmentlzatlon‘? Sp:.ritual ‘conversion?
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Bearing in mind, of course, +that these are not watertight
compartments, and that conscientization, for instance, can
hardly be undertaken without some form of political action.
What Paulo Freire wrote toa young 'l;heology student in 1970
is very much to the point here (guoted in Blueprint, New
Orleans, March 1973): .

I imegine that one of the prime purposes that
we Christians ought to have in this connection
~is %o get.rid of any illusory dresm of trying to
change men without touching the world he lives
in., Such an attitude, which no doubt appeals to
‘those who enjoy comfortable living conditioms,
would make us want to preserve the status quo,
in which oppressed peoples are kept from being
“ully human. As a matter of fact, it is idle to
421k of changing man without changmg also the
concrete cirecumstances he lives in; transforming
i1em will transform him too - not automatically,
¢ course, but guite certainly. There is defi-
1itely & dialectic involved in this process.

Political action itself can take many forms, and ex-
tremely difficult decisions will have tc be made in this
area, always in the light of the existing concrete situa-
tion., Is that situation what the HMarxists would call a
"revolutionary situation”, ome, that is, in which a tur-
ning-upside~down of the socizal order not only has become’
imperative but has become feasible? And what kind of ¥evo
lutionary action is called for in the circumstances?

Is a choice possible between revolution as event and
revolution a&s process, to use a distinction made by Dr.
Blliott (cf. Sodepax Report 1969, 7p. 22)? And how is it
proposed to escape the. dilemma of the Gironde, as Crane
Brinton puts it (cf. The Anatomy of Revolution, New York
1965, c. 5): the problem which sooner or later confronts
the Center of & revolution, . namely, whether to move fur-
ther and further to the Left to retain control of the re-
volution, or to remain immobile ai the center and lose con
trol of it? In fact,is a revolution from the center really
possible, as Preszaent Marcos of the Phlllppmes claims
(ef. Today's Revolution: Democracy, Manila, 1971, c.8) ?
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But, of course, 2 prior question must be raised as to
the necessrby of revolution, Here are- ‘two passages from
the 'S ode@ Report so often TPeferred to in this paper, the
. first by Dr. Elliott (p. 22), the second by Father ILand
(pp. 56-57). S

« Elliott:

. The crucial pomt about dependence and domina

tion. is that they are not. amenable +to. change

- .from within the system. No dominating power will

ingly gives up its position of authority, of prz.

vileges;and by definition a dependent entity does

not achieve independence without a struggle.-

Therefore, +the process of liberation . .. . snd.

the process of development insofar as it is con-

strained by the relations of domination and de-

{4 pendence imply & degree of conflict. This con~

E fliect. leads dlrectly to the process of revoluo-
tion.

Pather Tand:

One can believe that reform of mentality must
precede structural change and still believe that
‘this process normally - or at least sometimes -
can proceed within the given system [underscoring
ours]. - Our job then becomes that of identifying
which structures are capable of such human im-
provement and which lie quite beyond redemption.-
[It is argued, however, that] such reform would
add up only to an amelioration that tightens
more firmly the slave's bonds. Perhaps so. But
can we allow ‘the cry of ameliorationism +o be
" cause - for thsmssmg the possibility that im-

" provement, even if only in economi¢ conditionms,
may not [be the prelude to] still other forms
of humanization? Theoretically, and surely there
is some supporting historical evidence, at least
in fairly open societies, the freeing of men
from bondage to brute forces of nature and to
economic .insecurity has emboldened them to chal-
lenge 7political power. Established authority
(let us hope even in closed societies in the
long rtm) cammot so easily refuse ad infinitum
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compe’b:.tion is. allomble, the paee of accommoda—-
- tion_ is bound to be gquickened.Nor may we exclude
all poss:.b:.l:.‘l:y that the Establishment . ca.n f:.nal"
1y arrive, aided by this process, to some under—
‘standing and acceptance of the need to ‘Tespond
still more readily to forces demandmg more

thorough—go:.ng changes.

Reform - or revolu‘l;:on" To which of these views would

a liberation commity subacmbe, - given its concre‘ce con— -
text? And if it be a Christian commmity, a Christian Life
Community, then the question can be put this way: Where,

- from m.thin this part of ‘the. World from within this unique
-part of the world, is: Chr:.st's call’ commg (ep a. 3) 2 V




v

We have come to the fourth, a.nd last, of our ques—-
tions. It is the most :Lmjportan’c ques’clon of 211,and should
therefore be left without comment. May I Asimply suggest
for your rei'lec‘t::.on, personal and communal, three very
‘br:.ef ‘passages. ’ : o

The first is from Paul VI, on the need for act:mn (0c
togesima adveniens n. 48):

It is not enough to recall prineiples, state
intentions, point to crying injustices and utter
prophetic denunciations; these words will lack
real weight unless they are accompanied for each
individual by a l:.vel:.er awareness of personal
responslhillty -and ‘by effective act:.on.

The second is from Vati-ca.n 1T, on the need for action-
by the laity (Apostolica actuositatem n. 7)

The laity must take on the remewal of the
temporal order as their own special obligation.
Led by the light of the Gospel and the mind of
the Church, 2and motivated by Christian love,
let them act directly and definitively in <the
temporal sphere. As citizens they must cooper—
ate .with other citizens, using their own par-
ticular skills and. aecting on their own respon-
sibility. Everywhere and in all things they must
seek the justice characteristic of God's kingdom.
The temporal order must be rénewed in such a way
that, without the slightest detriment to its omn
proper laws, it can be brought into conformity
with the higher principles of the Christian Life ,
and adapted to +the shifting circumstances of
time, place, and person. :

The third is again from Paul VI, on the need for dis—
cernment before action (Octogesima a.d:vem.ens n. 4).:
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s wus :auy OI Such widely Va¥¥ing situations
it is difficult forus to6 utter a unified message
and to put forward a solution which has universal
validity. Such is not our ambition,nor is it our
mission.It is up o the Christian commmities to
anelyze with objectivity the situation which is
proper to their own country, +o shed on it the
light of the Gospel's unalterable words and %o
draw principles of reflection,norms of judgment,
and directives for actlon from the social teach-
ing of the Church.

_ But let us not overdo discernment. Let us not expect

complete clarity before acting. Discernment should lead to
ection, not paralyze it. Leét us begin modestly; but let us
begin. It is often by doing that one discovers what to do.
That may not be per:t’ectly loglcal' " it is nevertheless a
‘i’act. :

ngg; 13 remnded of & l;.ne from the poe’c Antonic Iacha

dos: “Camlnante, no hay camino: se hace camino al ender".
"Wayfarer, there is no way to go; one mekés a way by

going." o
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