Supplement # 70

XVI World Assembly of CLC
Lebanon 2013

CLC

Christian Life Community



Publication of the World Christian Life Community
Borgo Santo Spirito, 4 - 00193 Rome - ITALY - web site: www.cvx-clc.net - e-mail: progressio@cvx-clc.net

English  French ¢ Spanish Editions
Editor Sofia Montafiez Castro

The following persons collaborated to this publication: Franklin Ibafiez, Alban Lapointe, Luke Rodri-
gues SJ Proof Readers; Marie Bailloux, Clara Baloyra, Olivier Borg SJ, Christian Boutin, Arielle
Campin, David Formosa, Maria Galli, Chris Hogan, Patricia Kane, Rosa Maso, Una O’Connor
Maria Magdalena Palencia, Christopher Renders SJ, Clifford Schisler, Elena Yeyati Translators;
Nguyen Thi Thu Van Lay out

Printed by Tipografia Cittad Nuova
via Pieve Torina, 55 - 00156 Rome - Italy




e e o o e e i = ¢ s e
T T N o B ST 77 RS A

i

W mﬁ &sg@m%@ of

| @Emgémm Life @@mmumty _'-

Lebanon July 30® - Augusﬁ 8" 2013
“From Our Roots to the Frontiers”

This is my Somn, the Beloved.
Listen to Him (Mk 9:7)

Supplemem: # 70
November 2013

Publication of the World Christian Life Community

Borgo Santo Spirito, 4 - 00193 Rome - Italy




- Contents
Editorial and account of XVI World Assembly........;.........................; ............ 3
Franklin Ibdfiez - Soﬁ’a Montariez . :

Message of the PCL for the 16th World Assembly of the CLC......c..iccoucee. 7
Cardinal Stanislaw Rylko ' g ,
Inaugufal Mass Homily ................. 9
Cardinal Patriarch Rai Bécahra Pierre :
World EXCO REPOIt ..o, et n e, .14
CLC - A Lay Apostolic Body ..........covvevvercvnnerresncennns Lerererreenneereeene e 51
Chris Micallef
Challenges for the CLC Mission........... ............................. 60

- Franklin Ibafiez .
No future without collaboration....................... eerererereeeeeseneneseneeeessneisanes S0
Fr. Anthony da Silva SJ ‘ :

© Wisdom Language for the Frontlers e ettt ettt a et 88

P. Adolfo Nicolds ST ’
Assémbly FANAl DOCUINENT .......oooooooeeeoeeoeeeeeeeeeeeeeeeseseseseseseeseeseeseemseenennn S 98
Homily at Closihg Mass 104
Fr.Luke Rodrigues S .~ '
List of part1c1pat1ng Natlonal Commumtles 165

. Amendments to the General Norms ..... ' et e e 106

- The Executive Council of the World CLC...................... i 107



| Editorial and account of the
XVI World Assembly

There are also many other things which Jesus did. If each of
them were written down, I suppose that even the world itself could
not contain all the books that should be written. John 2125

How true was this experience for the disciples! The same can also be said
of the nearly two hundred people that gathered in Lebanon, a land where
Jesus trod. Jesus did so many things among us! Therefore, we decided to
break with Progressio's tradition and devote two supplements to the
Assembly, instead of just one. The Assembly had four objectives. and
each one constituted a work package

1. To gratefully remember our roots and how we have been guided over
the centuries \

2. To deepen our self- understandrng asa Lay Apostolic Body

3. To touch the new frontiers that challenge and beckon-us today

4. To enthusiastically renew our response to God’s call

"'We dedicate this supplement to blocks 1, 2 and 4. We will leave block 3,
- the -frontiers; for the next supplement. Here is a br1ef account of our
experience.

Composition of place

It was the "first time" for a world assembly in several ways. First, Elaine
Reagan (Cariada) was the first woman as process'guide. She proposed to
cover the conferences in an Ignatian manner with -"the second round"
methodology. Second, although some communities include families in
their assemblies, a child was never present in a complete world assembly.
In this case it was Sebastidn Ibéfiez (2 years old), son of the executive
secretaries. Third, it was the first time that the Assembly was held in the
Middle East, something that the CVXs of the region (Egypt, Lebanon and
Syria) were deeply grateful for. The political context of the region was
very comphcated nevertheless, the presence of the ‘assembly there was
not a sign of recklessness, but of solidarity with those who suffer and trust
in God. Fourth, the composition of the new Executive Council (ExCo) is
a "novelty" in many specific areas. How much? That depends on what is -




con31dered the starting pomt the first World Assembly (1954), when we
were still a Federation of Marian congregatlons or the fourth (1967)
when we became CVX We leave this question open for the experts.

The house where we stayed, Our Lady of the Mount, was very hospitable
and offered all necessary facilities. The excellent work on the part of host
team, CVX Lebanon and foreign volunteers, was widely acknowledged as
well as the support from the Jesuit Province of the Middle East. The great
media coverage was a big surprise. Several television channels, radio
stations and newspapers were present both prior to and after the event.

| Block 1: OQur roots

- 'We started the assembly by welcoming the ExCo, chaired by Daniela

Frank, and CVX Lebanon, through the voice of Michel Younan, the

coordinator thereof. We read the letter of Card. Stanislao Rilko, president

of the Pontifical Council for Laity. Then we held the inaugural Mass with

Card. Béchara Boutros Rai, patriarch of the Maronite Church. The event,

- in Arab and oriental rite, and his homily, placed us in the Middle East and
what it means to be Christians there. :

By God's grace, this encounter with our roots was both spatial and
temporary. We were physically gathered in a place that represents the
origins of Christianity in the 450th anniversary of our founding. It was
impossible not to feel the connection, pride and energy that come from
our roots. A presentation by Sofia Montafiez (executive secretary), the
~testimony of Tobie Zakia (world president 1979-1986) and a couple of
historic videos helped us go-more in depth into the subject.

_ After this ‘we had the presentatlon of the nat1ona1 communities through
the use of symbols. The diversity and creativity of the delegations
- produced a beautiful mosaic of the world community, a mosaic that grew
even larger with the addition of three new communities: Botswana,
- Guatemala and Lithuania.

‘The ExCo's repert provided an overall vision of the common j journey shared
throughout the last five years, which brought forth a spontaneous standing
~ ovation at the end. We have come a long way, even in ﬁnancml matters.

~Block 2: Alay apostohc body

Since the last two world assemblies, CLC has been defining itself through.
the. expression of the lay apostolic body. Chris Micallef (vice-president)



presented us with the ExCo's reflections on this issue, which gave rise to a
lot of interest. Three national communities presented in-depth testimonies
" about one aspect of the subject ‘Congo spoke about the tension between
individual and group mission; Uruguay, the mission through an .
institutional work; Portugal, the training process. Franklin Ibéfiez
(executive secretary) presented some challenges  for the ~mission
beginning with the invisible daily life of each member on up to the
national and global institutional presence. Tony da Silva ST (Secretary of
the Society of Jesus for collaboration) shared suggestive ideas that can be
well summarised in the title of his presentation: "There is no future
without collaboratron :

 We ﬁnally had a day of rest near the end of the block. Dressed in the
traditional clothing of our countries, we went to the Jamhour Jesuit
School where there was an exhibition of local dances and produce. It was
a day to relax and share, and even to swim in the pool. We had Mass with
our ecclesiastical assistant: Fr. Adolfo Nicolds SJ. The day ended with a
gala dinner and a time of spontaneous and memorable dancing. The block
ended with the intervention of Fr. Nicolds, who invited us to rediscover
the language of wisdom and simplicity by following the example of Pope
Francis. He pointed out that through Ignatran spmtuahty we can provide
'the depth which societies need today.

Thrs block entailed red1scover1ng ourselves as lay persons, with the
_ primary mission of embodying God.in the world today. The aim is to
deepen our experience of God both individually and as communities,

~ within routine and local activities as well as the extraordinary and
universal. With great naturalness, the assembly identified itself with
- expressions such as "Ignatian lay community", an expression which could
mark the path we will follow in coming years. '

Block 3: The frontiers

Based on the answers to the ExCo's consultation prior to the Assembly,
three extensive frontiers were defined. We devoted one session as well as
personal and group activities to each one of these.

* Globalisation-Poverty was presented by Leonel Matar, a Lebanese
economist. The lights and shadows of globalisation, including its
challenges, were presented thereby.

* Family was presented by Fernando Vidal, a researcher (Sparn) He
presented the current context of the family and even proposed a plan for




World CLC to act upon.- The presentation was complemented by the
moving testimony of Sabie Makgothi regarding the family (South Africa).
* Ecology was presented by Pedro Walpole, SJ, of the Jesuit Conference
of Asia. He invited us to be reconcﬂed with creation and ecological -
conversion. :

Within this block there were three additional presentatlons First, we
" heard the testimony of the communities of Egypt and Syria on how they

seek and find God within their difficult current social context. Second, we:
~ heard the experience of the CLC work team in the United Nations - New
York, thanks to Ann Marie Brennan (USA). Third, we became acquainted
. with the Amazon project and the methodology for the initiative through
Mauricio Lépez (consultant and coordinator of the initiative).

" Block 4: Our response

The last block was dedicated to harvest the fruits or to ground the
- reflections through four types of decisions. First of all, the amendments to
the principles and -guidelines were brought to a vote. Furthermore,
emphasis was placed on the need to review (A) the concept and practices
of membership, and (B) the General Principles and Norms. Second, some
financial decisions were made: (1) accelerate the smoothing process of
- national dues in order to complete the same by 2017, (2) increase the
annual budget for Progressio and apostolic funds. In contrast, no clear
agreement was reached on how to count the number of paymg members
for the calculation of dues.

Third, the drafting and approval of the final document was carried out
through a special process. The writing team was composed of Josephine
Shamwana-Lungu- (Zambia), Denis Dobbelstein (Belgium), Victor Roca
(Peru) and Robin Koning SJ (Australia). They captured the spirit of the.
Assembly through the work groups and plenary sessions. The rough
drafts were thoroughly discussed and we reached a strong consensus
regarding the final-text. ’

Fourth, a very exciting moment is always the voting on the new world -
Executive Council. The election resulted in great consolation for the -
- assembly. In the final Mass, words of gratitude were expressed to the
outgoing ExCo and to send the incoming ExCo.

_ Franklin Ibdfiez - Sofia Montdfiez
Executive Secretaries



M@eSSage-for the 16th World Assembly
~ of the Christian Life Community

Stanislaw Cardinal Rylko
President of the Pontifical Council for the Laity

Assembly, in Beirut from July 30th to August 8 th 2013, I
happily send my gréetings to those present and to members
~ across the world.. '

ﬁ s ‘the Christian Life Community gathers for.its 16th World.

This - assembly gathers on. dates which include the liturgical
commemoration of Saint Ignatius of Loyola, according to the
Community’s tradition, and also the Feast of the Transfiguration of our
-Lord. It is fitting, therefore, that a scripture verse from this Feast, “This is
my Son, the Beloved. Listén to him™ (Mk. 9:7), is given as a key. for
explaining the assembly’s theme: “From our Roots to the Frontiers™.

Our roots are in Jesus Christ ‘who saves us and ‘who draws us into a
personal and life-changing relationship with Him, as the permanent
source of our determination to do all for the greater glory of God, serving
- Him with a. generosity that neither counts the cost nor seeks reward (cf.
Saint Ignatius, Prayer for Generosity). In the Gospel, the Transfiguration
follows from the announcement of Christ‘s Passion and prefigures: his
_Cross and Resurrection, thus- showing that God’s love has no limits and
~even goes beyond the frontler of death. The voice of the Father invites
Christ’s disciples to “listen to Him”, a listening that involves learning
. from Him, revising our lives because of the One who is gentle and
humble of heart (Mt. 11:29). Humbly listening to Christ our Teacher
allows us to listen humbly to those around us and to the needs of
humanity today.

At his inauguration, Pope Francis invited all Catholics to recognise those
who are on the periphery, one might say on the edges, and go towards
them bearing the name of Christ (Pope Francis, Inaugural Mass, St
Peter’s Square, March 22th 2013). Be it the periphery of our hearts or the
peripheries of our societies, to borrow the Holy Father’s words, those
who have become forgotten, ignored or otherwise invisible to us, either -
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individually or as a community, are the people who show us where
barriers must be taken down and frontiers crossed. If God’s love has no
limits, frontiers are frequently imposed upon it by the heart of Man. In
this Year of Faith-it is opportune to consider where our own lack of faith .

has placed limits on the transforming action of God’s love, so that,

changing this, we might take part with Christ in pulling down the barriers
that so many human hearts have thrown up, often out of fear and
suffering, often as a result of the sin of others.

Holding this World Assembly 1n the Lebanon is an eloquent sign of the -
Christian Life Community’s desire of solidarity with the Christians of the

- Middle-East, not least because so many Christians in the Lebanon affirm

their faith in the face of difficulties and yet themselves do much to
welcome brother and sister .Christians fleeing from conflict in -

- neighbouring lands. It is to be hoped that holding the World Assembly‘in’

" members are committed to the Gospel’s being know and accepted by all,

this country so dear to Church will contribute to a greater awareness of
these forgotten sufferings, and of these gestures of chanty and hospitality.

As Pope Fran01s said recently to other spiritual children of Salnt Ignatius:
“Today’s world, sub]ect to rapid changes and-convulsed by matters of

' great importance for the life of faith, calls for a courageous commitment

to educate in a convinced and mature faith, to give life meaning and to
offer-convincing answers-to all who are seeking God. It'is a question of
supporting the Church’s action in all the fields of her mission.” (Pope .

-Francis, Speech to the community of writers of “Civilta Cattolica”, June

14th 2013).

‘May the inheritance of Saint Ignatius continue to inspire and shape the

Christian Life- Community in its vocation as a lay movement whose

fully aware that where they carry out this work, the Church is" truly
present (Vatican Council 11, Decree on -the apostolate of the laity,

. “Apostolicam Actuositatem” no. 3 and no. 29).

Vatican, June 28th 2013



Inaugural Masé Homﬂy
Pierre Cardinal Patriarch Rai B_éeahra

30th July 2013

« Seek the ngdom of God, and the rest will be given to you as well»
(Luke 12: 31 )

1 The word of the Lord is pronounced in the context of his speech on
Divine Providence, within the preoccupations of: this world and the
demands imposed by life. Whence the necessity to open ourselves to t
Mystery of God, and to live in union with Him, knowing that He is our

~ Creator and Saviour, as well as the companion of our journey in Jesus:
Christ, the Emmanuel, God with us. That is why He addresses to us
this encouraging call: “Seek first the Kingdom of God and the rest will
be gzven to you as well” (Luke 12: 31) :

2. 1 am happy to. celebrate the opening Mass of the “Christian Life
Community World Assembly”, which is being held here at Notre Dame
du Mont, at a time when sad events are taking place in the Middle East

. and in Lebanon. The actors of these events are fighting against the
building of the Kingdom of God, which is a Kingdom of holiness; of
truth and .of love, the Kingdom of justice and of freedom, the Kingdom
of brotherhood and of harmony among men and nations, in the
-diversity of religions, cultures, colours and opinions. This is the hour
of the Church’s mission, which is the seed and the beginning of the
ngdom of God.

3. On the occasion of the 450th anniversary of your existence, which had '
started under the name of the “Marian Congregations”, you have
. chosen as the theme of your assembly: “ﬁom our roots to the
~ frontiers”. ‘

Reading this theme in the light of the Apostolique Exhortation: “Ecclesia
in Medio Oriente: communion and witness”, we can say that




communion -is our identity which is here called “roots”, and that
test1mony is our mission with its spaces called frontiers.

We set out from the roots of our identity to the frontiers of our witness.
It is with this double goal that the World Christian Life Community meets
in the Middle East with the Lebanese Christian life Community, as a sign
of solidarity with the Christians living in the region. I greet you all and
thank you for this fraternal initiative to come to us to discover the

- Christian “treasure” of this region of the world and to. get to know the .

numerous challenges Christians have.to face here. Thank you for being
here to encourage Christians to preserve and .protect their efficient ‘and
- effective presence here, and to help them to rise to the challenge. I wish
you great success in the works of your Assembly.

Commimiqn and witness. That is identity and mission — Roots and
frontiers.

I. Communion

4. Communion is the very life of God who communicates Himself, in
the Holy Spirit, through Jesus Christ. It is a gift.of God which is given
to us and which calls us to live according to the example of the first
Christian community of Jerusalem and to be “one heart and one soul”
(Acts 2:-46).

Communion therefore is the unity which constitutes our 1dent1ty such
as ‘it is described in the Acts of the Apostles: “to faithful to the
teaching of the apostles, the common life of sharmg, the breaking of
 bread and the prayers” (Acts.2: 42). '
. This communion calls Christians in an nnperatlve way, because of *.
~ their common apostolic faith. But it is-at the-same time open to Jews,
to Muslims and to all persons (cf. Exhortation, 3-5).

5. It is on this land of the Middle East, chosen and blessed by God, but
torn today by all sorts of human'upheavals, that Christians are called to
build communion between the sons and daughters of this land who are
relentlessly tearing each other to pieces and dylng, and to be agents of
.salvation and of peace (n.8).

The Apostolic Exhortation, in paragraphs 9 and 10, develops the
‘meaning of peace and the way to build it.
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6. Communion must first of all be realized more closely within each
Catholic Church sui iuris and between the Catholic Churches, while
each one develops its own liturgical, spmtﬁal and disciplinary -
patrimony (in. 37-38). These Catholic Churches sui iuris constitute
with the other Orthodox Churches sui iuris and the -ecclesial
communities that came out of the Reformation (see n.2), a mosaic that
requires a constant effort to favour unity, respecting each one’s riches,
s0'as to reaffirm the credibility of the Gospel message and.of Chnst1an

- witness (n.11). ‘

7. The Apostolic Exhortation develops the fields of ecumenical life:
spiritual ecomenism where Christians speak with one voice about the
big moral issues such as human truth, the family, sexuality, bioethics,
freedom, justice and peace (n.13). Ecumenism of service in the

. charitable and educational domain (n.14). '
It speaks about the efficiency of the ecumenical journey (n.15), of
ecumenical ministry (n. 16), as well as of the constitutive elements of
ecumenical un1ty (n.16). -

8. The ,nature and un1versa1 vocation of the Church demand that it-opens
to the communion of the dialogue of life, culture and fate with Jews,
Muslims and other religions. This is interreligious dialogue (nn.19-- -
28). The elements of this dialogue are: spiritual and historic relations,
citizenship, dignity and human rights, freedom of cult and of belief,
religious tolerance.

9. Communion is hindered by two opposite realities: secularity (laicité)
which becomes secularism .and religious fundamentalism (nn.29-30).
This communion which ensure the force of the Christian presence also
faces the scourge of the emigration of Christians, which makes the
Church in the Middle East lose its live forces (nn.31-36). The Church
is called to cooperate to reduce the causes of emigration whether they
be econormcal soc1a1 security or p011t1ca1

I1. Witness

. 10. Without cominfmion, there can be no witness: the life of communion
is truly the great witness (n.37). Christian witness, the first form of
mission, forms part of the original vocation of the Church: “You will |
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be my witnesses in Jerusalem, throughout Judea and. Samaria, even to '

the ends of the earth” (Acts 1:8).

We understand well that our roots are communion in all its

. dimensions and that the frontiers of our mission are the fields-of this
witness to Christ’s love, in all domains: spiritual, human, moral,
-cultural, social and national. :

11.The Apeostolic Exhortation engages, as subjects, in this communion
and witness: the Patriarchs, the bishops, the priest, deacons, male and
female religious, the laity, the family and youth (39-65). It also
“develops the sources and instruments of communion and witness
" .which are: announcing the Word of God, liturgy and the life of the

sacraments, prayer and pilgrimages, evangelisation and the service of |

charity, catechesis and Christian formation (68-94).

ITI. From our roots to the frontiers -

" Pope Francis ceaselessly repeats to us: go out, go, leave your roots and
go to the outskirts, to the frontiers of the world. In his homily at the
closing Mass of the XX VIII World Youth Days in Rio de Janeiro, the day
before yesterday, we heard.the Pope tell us three essential words: Go,
without fear, to serve. ’

-a. Go share the experience of faith, witness to faith, announce the Gospel.
It is a mandate that the Lord confided to the whole Church, to each one
of us, to our community. It is a commandment that comes from the
force of love and not from a desire of domination or power. The Lord,
who sends us, accompanies us also in this mission to announce. We

 are sent together.

b. Go without fear to bring Christ to-every milieu even to the existential

- outskirts. The world needs Christ. Go without fear, God repeats to us
what he told Jeremiah: “do not be afraid for I am with you to deliver
you” (JR 1: 7-8). '

c. To serve, to make of your life of service a life for others, have the
feelings, the thoughts and the actions of Christ. To serve is to
evangelize and to witness to God’s love.



‘In sending the prophet J erérniah, God gﬁVe him the power to extrabt and
to cut down, to demolish and to destroy, to build and to plant (Jr 1:10),

and Pope Francis concludes: “it is the same for us. To bring the Gospel =~

is to bring God’s power to extract and demolish evil and violence; to
destroy and pull down the barriers of egoism, of intolerance and of
hatred; to build a new world.” :

Dear brothers and sister of the Christian Life Community, trusting in
"Divine Providence and under the protection of Marie, the mother of Jesus

and our Mother, go without fear “from your roots to serve at the

Jrontiers”. Amen. ’ '
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‘World ExCo Report

Aim/objecﬁve ‘of this report: To recall and share
the graced history of our world-wide lay apostolic body
since the last Assembly 2008 in Fatima.

1. What have we lived in these five yeats as an “ExCo .
commumty :

1 ) The Executive Council — overview

This term has been a demanding but fulfilling time. As ExCo, we were
able to build strong personal relationships, united in the service for our
world community, faithful in our vocation and enthusiastic for CLC.
Each meeting was a great opportunity to grow as a community, learn
from one another and share our daily lives. At a personal level, we
shared the many joys Exco members experienced over these years (eg
marriages). In particular, we welcomed Franklin and Sofia’s first child
into the world, Juan Sebastian — a blessing for us all. But we also lived
deep sorrows through the death- of family members and friends or
personal sickness. We are grateful for the many new horizons which
we could open up for one another or were presented to us as ExCo.
"But we also were continuously challenged to face our limitations — of
time and availability, capacities and energy. We supported one another
in dreaming big — but also shared openly what was not possible. With
this report, we want to give you some insights in our work over these
past years and how we perceive the world community today, five years |
after Ftima. Much more could be said — but we hope that we can give
'you an idea of the graces CLC has received — and how we tried to lead
our world community in our journey.

During this current term, we had five annual Exco meetings, three in
Rome, one in Lille-Hautmont (France), and one in Miami (USA). We
also had a Mini ExCo in Lebanon. We thank the host countnes for
their generous hospitality.
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One of our initial tasks in our first ExCo meeting was to address the
matter of ExCo membership, in particular, the appointment of a new
Executive Secretary and also whether a need existed for the cooption
of a further member. In relation to the first matter,: we.required a
replacement for Guy Maginzi as Executive Secretary on the World
Secretariat whose term was coming to an end during 2009. '

. Following an assessment of possibilities, we appointed Franklin
Ibafiez (Peru) and his wife Sofia (Columbia) as our new Executive
- Secretary. The . process, involving a communal discernment, also
helped us to get together as a.community practicing the dynamics of
DSSE at the service of the world body. After a long struggle in getting
their visa, Franklin and his wife Soffa finally could move to Rome in
" October 2009 and took over from Guy Maginzi. We agreed that Guy
would continue for another year as International Coordinator for
Apostolic Networking and Advocacy.

Concerning the  second matter of a possible cooption to Exco, it
became apparent as the meeting progressed that we would benefit from
the presence of a further person from Africa to widen-its representation
to cover both the English and French speaking elements of the
continent. In this last matter, we sought the cooption of Jean-Paul
Biruru from Lubumbashi, Democratic Republic of Congo. We are
grateful for his subsequent acceptance of our invitation and welcomed
him and the many abilities he brought to our team.

Earlier than expected after Fatima, Alberto Brito SJ was asked to leave
his position as Vice-Ecclesiastical Assistant in order to move to
Brussels for pastoral work among the international Catholic
community at the European Union. We are grateful that the Mumbai
province (India) agreed to free Fr. Luke Rodrigues SJ as our next Vice
Ecclesial Assistant. Luke had participated in the Fatima Assembly as
Ecclesiastical Assistant of CLC India. The handover took place during
the ExCo meeting in February 2010. : -

. We would like to use this opportunity to thank each of those people .

moving on for their special service to CLC. Also, we thank all those
who subsequently joined the Secretariat and ExCo for their generosity.
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in accepting these appointments and bringing their talents into this
mission. - '

' 2) The Executive Secretariat — overview

The Executive Secretariat in Rome is the only exe_cufiv_e arm that the
World CLC has at its service. Since early 2010, it is composed of four -
- people: Luke Rodrigues SJ, Van Nguyen, Sofia Montafiez and
Franklin Ibziﬁez. Some of its main tasks are the following:

. ‘OffICIal medla voice ‘for CLC in the world (website, pubhcatlons .
[Pr0]ects and Progressio], YouTube and Facebook)

. Keeping contact with natlonal communities: offering ‘support,
guidance, following national processes, visiting communities and
supporting and coordinating CLC international events.

». Facilitating twmmng, collaboratlon and C(pntacts among national -
commun1t1es :

.« Provision of material and human resources for formatlon and
special needs. -

« Supporting campaigrs fbr social justice (by CLC: Advocacy
- coordination and our working groups in New York and Rome).

"« Keeping contact and representation with other organizations, the
Church Hierarchy, particularly Society of Jesus.

‘s Production and archiving of reports on work/achlevements of
Official CLC Bodies

. Management of Accounfs and Fihahces of World CLC. "

« Collection and distribution of funds in support of Apostolic works
worldw1de also support and assessment of these works.

At the be'gmmng of Franklin and Sofia’s mandate, ﬁnanmal matters
were ‘a concern and took a lot of time and energy. Thanks to the
“Accommodation project” and the strong support of the Financial
Team and the whole world CLC commumty, the- fman01a1 situation



was stabilized. We express our sincere "thanks" to several people who
collaborated with the Secretariat, virtually, and through their particular -
- talents as translators, IT experts or financial advisors. In these five -
'years, the Secretariat has worked intensively and received very
‘positive feedback from natlonal communities. However, it remains an
open question as to Whether the small central structure we have 1s
enough to serve such a big world commun1ty as ours

" 3) The Vtce-Ecclesml Ass1stant overview

. This presentation gives Luke s reading of the current status of- CVX-SJ
collaboration. It is based on his own observations, the observations of
C-LC members, and the responses got from regional meetings of EAs.

Posmves

1. A number of Jesuits are involved in the life of CLC. Through their
roles as EAs, group guides and givers of the Exercises, they have
~ contributed to the growth and eVOlution of CLC.

- 2. Jesuits often play key roles in 1n1t1at1ng new groups or in inviting
new members to ¢ come and see”. : :

3. The Society of Jesus qu1te often offers CLC the use of its matenal
resources. ’

| 4. Individual Jesuits have been enriched by WOI‘l(lIlg with CLC. This
- contact with committed lay Ignatians has challenged Jesuits to
deepen their own identity. :

5. CLC takes the Ignatian charism to places where it is not present,
~ thereby enriching and expanding the Ignatian family.

6. CLC members who work in Jesuit institutions are embodiments of
~ the Ignatian spirit. Several of them also take on leadership roles in
these Works

7. Apostolic collaboration at the institutional level has started
mov1ng ahead (even if slowly)

8. "There is a growing mutual appreciation between the two bodies.
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- Areas for growth: :
1. Clericalism remains a stumbhng block to true collaboration.
Jesuits are reluctant to share power. Sometimes, it is the laity who
insists on havmg a priest. as their leader.

2. Insome provmces CLC is over—ldentlfled with only one partlcular
- Jesuit.

3. Some Jesuits think of mission only in terms of their own works.
They fail to recognize the vast field of mission taking place in -
daily life and other services.

4. Stereotypes and past conflicts sometimes affect the present
relationship. '

5.. There is insufficient apostolic’ collaboration at the institutional
level. '

6: What is troubling is a growing lack of interest in-CLC seen in
- several Jesuit provinces. In theory, there is still a commitment of
the Society of Jesus to work closely W1th CLC. Th1s is not often
seen in practice.

‘Overall, there is a lot of collaboration taking place. This however is not
as vibrant and solid as we would like it to be. In some places, the
collaboration is going on well, but is based on a good personal
relationship between the Provincial, the EA and ExCo. This is fine for
the moment, but the relationship could flounder when new officials take
over.

Many Jesuits point out that CLC lacks apostolic visibility. It is true -
that this comment. arises from an insufficient understanding of the lay
vocation. The impression however persists, resulting in a lack of
enthusiasm for engaging with CLC. '

In some places, the Provincial and other Jesuits are open to a deeper .
engagement with CLC but-are not sure how to proceed. They expect
CLC to come forward with concrete action plans for further
collaboration.
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The key to better collaboration lies in this direction — presenting
_concrete plars for collaboration and pointing out the fruits that could
‘result from this. CLC has a unique gift to offer the Ignatian family.
This gift is the experience of how Ignatian spirituality is lived out in

daily life; in homes, neighbourhoods and every area of professional

and social life. It would be good for national communities to put down
their vision of who they would like to be and what they would like to

do. Jesuits could then be invited to collaborate in making that vision a
reality. I am confident that there Would be an enthusiastic response to
that 1nv1tat10n

2. Review of the implementation of the mandate -
received in Fatima -

In this section, we review how we, the World ExCo in cooperation
with the CLC world community, addressed the various elements of the
mandate received from the Fatima World Assembly. This process has
been a worldwide one, so reflections and action have been taking place
in various NCs. Thus, the following cannot be considered as a
complete account of the whole body in this matter, but a world ExCo
perspective. We address the elements of the Fatima rnandate as
follows

1) The nature of our “apostolic body;’ and the processes through
which it acts

The process of “Discering, Sending, Supporting and Evaluating”
(DSSE) has been embraced by the whole CLC world body. However,
we are also aware limitations we are facmg in practlcmg this process
. in the fullest sense, in all its stages..

In October 2010, our President invited national communities to reflect
~on our understanding and practice of the process of DSSE. Overall, we
can say that CLC as a body has embraced this dynamic but has yet to
integrate it properly as a.communal practice at all levels of life.
Ongoing formation in Ignatian Spirituality has led.to a deeper

understanding about DSSE, but there is still a lot of potential for - -
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- further growth, for example, in some natlonal communities, in -the |
practice of communal discernment and especially in the steps of
“Sending and Supporting” (Projects 149)

The greatest challenge before us is to grow in our understanding and
practice of what it means to be an Apostolic Body in the Church and in
the World. It is only within this context that the process of DSSE takes
on its full srgmfrcance This has been a special reflection within ExCo
resulting in the establishment of a working group on our understanding

of the Lay Apostolic Body (LAB) and how it functions. within and = -

. between national communities. This issue will be taken up again in
- more detail during the second block of this assembly (Day 4y

2) Increasing membership in nﬁmbérs and diversity

This subject of both “membership” and “commitment” has increasingly
“become an important issue. This is visible in a number of ways such as
" recent proposals to amend the CLC General Principles and Norms and
- the stories about the inclusion of people from all social sectors as

- reported about World CLC day 2010.

To reflect on the inclusion of people from all social sectors, ExCo
proposed the subject “Option for the poor in CLC identity” for World
CLC Day 2010 (Projects 144). Several communities joined this
‘reflection with positive outcomes which were published in Progressio -
Supplement # 66 (2010) “CLC and the Poor”. However, this is still an
open matter. Long term strategies are required to consolidate this
important and central CLC practice. - '

The issue of “CLC and family” (see Fatima Document 2.9) has been
followed up more intensively at a national community level, eg Malta,
USA, and Spain. It will be taken up as one of the “frontiers” we are
facing (see World Assembly, Day 7). '

3) Commitment to the CLC way of life
Following the Fatima “Commztment” | mandate, the CLC Exco
reviewed aspects of the current practice of Temporary and Permanent

~ Commitment as reflected in the CLC literature. Articles and extracts
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were assembled from the CLC General Principles, from Progressio -
Supplements, Progressio journals and other sources. Proposals were
considered for what might constitute essential practices in conformlty
with the CLC General Pr1n01p1es

In the.meantlme, ExCo noted anecdotal evidence about the increased
practice of Temporary and Permanent Commitment in various national .
communities with some experiencing a breakthrough and introducing
Temporary and Permanent Commitment of the first time. - :

- At the same time, we noted some continued resistance in some places
and a variety of difficulties continuing to be experienced. These
difficulties included understanding of the nature of Temporary and
" Permanent Commitment, the difference between (and even the
necessity for) the two levels of Commitment, and how the. practices -
might be 1mplemented There are also significant differences between
communities in expectations of those who have undertaken Temporary
and/or Permanent Commitment.

A further‘ development has been the V’exat'hination 'by some
communities of what “membership” of CLC means and how this might
be related to Temporary and/or Permanent Commitment (See Projects
150).

At this point, it seemed that the issue of “Temporary and’ Permanent
Commitment”, and now also “Membership’, was deserving of a fuller
consideration than was originally envisaged. Some thought was given
to engaging with national communities in such an undertaking but it
was thought they were already overburdened. So ExCo decided to -
leave developments at national community level but with monitoring --
- and engaging as required.

The views of the Fatima Assembly remain true, ie that “A more -
explicit adhesion to CLC, such as the one implied by CLC commitment
(GP7), appeared to us especially relevant for the World Community’s
present stage of development”. To this we would now suggest adding
the issue of what constitutes “CLC Membership”.
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‘Collectively, these issues have a sacramental character with profound
implications for our CLC community - at a personal level, in terms of .
clarity around membership, identity and vocation, and, collectively, for

our institutional identity and apostolic strength. ' '

- 4) Formation

After Fatima, ExCo shared the document “Processes of Growth in,
. CLC” (Progressio Supplement 64) in order to promote clear and
common guidelines for national formation processes. These guidelines
have been well received by most part of the community and inspired
local versions and formation programs. However there are a significant
_number of communities which have not been touched by the document
at all or need more time - since it must be translated and adapted to
- local contexts. Those who have gone through the document have
“ found it a very rich resource. In order to promote a common and
minimum understanding of CLC vocation, it is important to continue
its diffusion and deepening.

In 2009, the President’s letter to National ExCos 2009 focused on
Group Guides (Projects 149). This was done being aware of the crucial
importance of guides in supporting individual and community growth
in CLC. It also acknowledged that there is a lack -of guides in many
.communities. The feedback from many communities showed a
movement towards having more lay persons taking on this role and
also taking care to ensure that at least the new -groups receive regular
accompaniment on their CLC journey. Nevertheless, we still do not
" have a sufficient number of guides. On the one hand, many national
communities have yet to devise and implement a proper formation
_program for guides; by contrast, others have a rich program. What is
needed is more exchange about materials and experiences between
national commurities not just on guides but on formation in general.
Thanks to the formation fund of WCLC, we could support a number of
regional formation initiatives' & programmes (more detalls in the
respectlve regional reports). :

The Spiritual Exercises are the specific source and characteristic
instrument of our Spirituality (GP 5). Nevertheless, several national
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communities struggle to find ways to offer themregularly', as time and
costs have become serious constraints for many of our members.

Scope exists for creativity in developing forms of delivering the
Spiritual Exercises in'daily life, specifically in situations of great
limitations, to help people reconnect with this vital source. In doing so,
we develop forms which we could also offer to others outside of CLC
- at the service of the local Church.

5 )‘ Leadership

At the last two Assemblies in Nairobi and Fatima, the matter of CLC
Leadership ‘was addressed and recommendations included. in the
réspective mandates. -

In accordance with the Nairobi mandate, the CLC ExCo developed a
CLC Leadership course (Rome, 2006) comprising - 16 modules on
'aspects of CLC Leadership. Although take-up rates were slow, the
- ExCo persevered. The Fatima mandate once more addressed the
subject of CLC Leadership looking a little:more closely at the essence
of CLC leadership, DSSE, “personal availability” for leadership roles

and the continued promotion of the Rome modules. -

Over the term of this ExCo, efforts have been made to fulfil these
mandate recommendatrons Results have been as follows

e Persons have been identified through whom to work in a number |
of countries

o The materi'al of the Rome IFE course has been promoted. In the
near future, an updated/revised version will be made available as
Progressio Supplement. Some countries have - acted, taking
elements of the Rome IFE Course and sometimes miodifying
and/or supplementing them in various ways to suit local needs and
preferences. '

Where courses have been run, the outcomes reported have been

reported upon very favourably. Although no survey has been formally
undertaken, courses are known.to have been run in Africa (an English
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and a French speaking course), in the USA, Canada (Quebec), Europe

. (Portugal, England and Malta), in Latin América (Uruguay, Mexico,

Ecuador, Paraguay, Argentina- and through their Magis Course), the

Middle East (several courses and one cross-national course) and the .
Asia/Pacific Region (Australia, 2 courses). Other courses may have
been run in other countries. However, sometimes communieation
between some national communities and ExCo is not sufficiently
strong for these initiatives to have come to our attention. '

While results have been encouraging, the overall response of national
communities has not been as extensive as hoped — as yet. There seem
to be some reservations (]ustlflable or otherw1se) that we might
summarise as follows:
Te Cultural differences: some countries have some d1fflculty with the
notion of “Leadership” : : :

X Language and concepts: closely related to the previous point,
- some modules might (for example) reflect some especially
Western world perspectives on Leadership. French speaking
Africa ‘attempted to avoid this limitation by conducting
discernment on leadership including the African understandmg of
power. An African king was invited to share on this. :

» Essence of CLC'Leadership: Leadership .may be being seen (at
first glance) in a-more corporate’ or worldly sense rather than as
“service, stewardship and sacrifice” - and what that entails

Future directions for work on CLC Leadership might begin by picking -
‘up more purposefully the first Leadership recommendation of Fatima
ie “that the CLC World Community continues to clarify the nature of -
CLC Leadership and the characteristics of CLC Leadership roles” and
paying particular attention to the reservations raised above. There may
also be scope to capture .more explicitly the essence of CLC
Leadership in terms of Ignatian Spirituality, our CLC Charism, the
dynamics of DSSE and various CLC leadershlp roles. ' '

For example on this latter pomt more obvious emphas1s might be
considered -to such aspects of CLC Leadership as acknowledging
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giftedness and limitations, -working collaboratively, embracing
spiritual growth, being generous and available, practicing DSSE, and
especially, practising all this in a spirit of “service” as part of one’s"
mission and vocation in CLC. It is not that these aspects of CLC
Leadership have not already been addressed; it is more a question of
emphasis. - '

The two other issues of the Fatima mandate “Netwarki'ngI apostolic
initiatives” and “Financial Co-Responsibility” will be taken up
separately in this report, as both have been focus areas of our Exco
actjvities during these five years

3. Developments and initiatives in the different regions
1 ) Introductory comment

As ExCo, we try contlnuously to be in touch with NCs through our

communications and visits whenever possible. These visits are of

value as they promote the life of CLC in the following ways: .

* They bring local CLC members in direct contact with the larger
world community. It always brings great joy to members to hear
about the life and growth of CLC in other parts of the world.

*  Visits provide an oecasion to learn from the ‘best practices’ of
others and also contr1bute one’s own ideas which have worked
- well. ' -

. They provide a framework to see how the national community is
farmg in terms of the overall thrusts of World- CLC

*  These are occasions to recharge our passmn for and cormitment
-to CLC asa vocat1on '

There are time and financial constraints. Fortunately, Luke has been
_able to travel a good deal and we are grateful that this has been so. We .
also try our best to ensure that world ExCo regional links could visit -
national communities. Sometimes, we have been able to make use of
trips we do for our professional work (eg as Daniela could do) to get in
touch with local CLCs thereby giving an “ExCo face” to the wider
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' communify. Such occasions also. help world ExCo to root its
reflections in the concrete reality and needs of CLC members on the
spot.

Another important concern is to strengthen the CLC Regions and

foster collaboration and mutual support at a continental level,"

~ ‘acknowledging the diversity of our reglonal realities. We offer the
- followmg observations about

e The Vanety of ways in Wthh regional coordination is organized.

¢ An ongoing process of clarifying the CLC Regional Role. The
CLC Regional level is not an intermediary structure between
national' communities and world ExCo but a support to each
- national community facilitating coordination and collaboration .
among (neighbouring) communities and at a continental level,
especially in. formation and apostohc discernment and evolvmg
joint initiatives.

e Regional Assemblies — during these past flve years there have
been three Regional Assembhes

¢+ Asia Pacific (Hong Kong, November 2010),
+ Europe (Alicante, May 2009

¢ Africa (Cameroon, November 2011)

These have been valuable in addressing regional matters. This’
World Assembly will offer further opportunities to meet as
regions.

- e We also had all five Regional EAs’ Meetings — for more
~ . information see CLC- SJ collaboration at 1nternat10na1 level later
in this report..

2) Africa

The WA in Fatima provoked energy in the CLC cdmmunity in Africa,
and this has been evident in 'some key moments of celebrating our
identity and mission together. Some highlights:

/
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World CLC support for CLC Zimbabwe: The experience of CLC
Zimbabwe at the Fatima Assembly was a continued sense of
solidarity with the world communlty that was felt among African
communities.

The call of Fatima to be a prophetzc lay commumty This has

been found to be inspiring and energizing in Africa, especially the

Ignatian contemplation pedagogy given by the World EA, Fr.

Nicholas when he brought in the use of the senses — see with the

eyes of God, hear with the ears of God. In addition, the mandate

of the All Africa Assembly in Doula, November 2011, is really an
~ African version of Fatima. :

Membersth In most countries. in Afnca CLC has attracted
members from across the social divide. Many members of CLC in
Africa are young (except South Africa); and lots are poor.
Commitment — temporary and permanent — is a widespread
practice in many of our communities. The integration of the stages
of formation with the process of commitment is well underscored
and understood ' :

Leadershlp trammg in Nalrobt and Abldjan (2009) This was a
positive formation experience in- CLC English-speaking Africa. In
the Franco-phone exercise in Abidjan, there was more adaptation
of the original course, where focus was given to discernment of
leadership in CLC in Africa, and to African concepts of power and -
-modern ideas of leadership and management. Many of the current
crop of leaders in CLC in English-speaking Africa were some of
those that attended the training. o '

Formation: There continues to be robust formation programs
shared among the countries. The main challenge continues to be-
. that not enough of our members are making the Spiritual
Exercises. In spite of flexible forms of the Sp.Ex. (eg, in daily life,
week-end sessions, etc.), the challenge of not having adequate
retreat directors and group guides persists. In Cdte d'Ivoire and
‘Cameroon, the Sp.Ex. have become a common . work of the
Ignatian family and this has increased the possibility of CLC
members making retreats.

27




The regional Assembly of CLC Africa in Douala, Cameroun,
2011: This was a very energizing experience for the national
communities. At the conference, the 2 main developments noted
were the increase of CLC common mission projects at national
levels and the expanswn of the'CLC to new countries such as
Eth10p1a Angola, Togo, Central African Republic — and the return
of Mauritius. The conference came up with a mandate containing
the mission priorities of family, youth and the margmahzed

Challenges Among challenges faced by Africa CLC in the last
five years are two main ones: (i) raising finances and the
development of the spirit of financial co-responsibility within
countries and across the region, and (ii) communication. Travel
across African countries is extremely expensive and in some
countries, like Congo, even travel within ‘the same country is

" nearly impossible. For example, the organization of the first

national assembly in DR Congo was not until 33 years after the

. existence of the 1st CLC group. This makes working together as a

region more difficult. However, there is the- opportunity created
now by increasing internet connectivity ' which makes
communication much more possible. Unfortunately for reasons

~ not yet clear to us, correspondence with CLC. Africa among the

countries themselves and with the World Executive council and
World Secretariat has been poor.. We would like to invite the
African delegates at this Assembly to take the opportunity to

V_ reflect together on this challenge, and consider ways of ensuring a

more communicativestructure and culture.

Other budding initiatives: Besides the creation and cultivation of
an African coordinating team, two other initiatives in line with the
mandate of both Fatima and Douala are: '

a) An effort to begin a p_rofessional network for CLC. members in
education across the continent has been going on during the .
last one year. The idea behind the network is that of fanning
into a flame the concept of being on mission in our workplaces.
The World EXCO encouraged the cultivation of such networks
and it is hoped they might develop creatively in many of the



,3)

areas of our professional' ehgagements in order to increase the
stature of the lay person on mission in their daily lives.

b) Plans are underway to develop and mount a program of.
formation that is more comprehensive, requiring formal study
for those CLC members who are able to devote the time and
the resources for a more intense formation. The World EXCO
has encouraged this effort since the Douala assembly after a
process of -discernment identified thlS as an area of need for
CLC in Africa. -

Asm/Paaﬁc

* AsialPacific Assembly, 2010 (Hong Kong): We are gratéful for
- CLC (HK) for hosting this event. Their role, both in preparation

and administration, was very instrumental in the Assembly’s
success. All A/P countries were able to attend, thanks to the
Solidarity Fund we established. The A/P Assembly provided an
impetus to the development of the CLC Asia/Pacific Regional
identity. Flowing from the. Assembly were a number of initiatives.
These are touched upon below. '

Establlsh an AsialPacific website for the A/P Region: An A/P
website has now been established http://home. clcas1apac .org/ and
we thank ‘Ibrahim Aryon (Indonesia) for his special role in this
task. We are beginning to get relevant material on the site. We
look forward to further CLC A/P national commumty 1nvolvement :
— perhaps through a website involved project

Regiondl cbordination - Election of an AsialPacific Coordinator -
for the AIP Region: After formal consultation with all CLC A/P

communities, Je Ching (from CLC Philippines) was elected to the -
position. It has been a little difficult defining this role as distinct
from that of the ExCo A/P Link Person. Some joint actions (by

"A/P ExCo- Link person and A/P Regional Coordinator) have -
helped our understanding. Some matters (eg some wotild assembly
matters) flow directly from ExCo to national communities and are
‘more appropriately handled by the ExCo link. Other matters

~ where there is a clear across national community role/coordination

29




(e.g. as for the A/P Regional Assembly), are well handled jbintly

by the A/P ExCo Link person and the A/P Coordinator. Further =

matters, such as the Asia/Pacific website, are best handled by the
A/P Coordinator. Based on our-experience, we are still working on

. clarifying the A/P Coordinator role. Experience shows that there is

too much work for one person so the A/P Regional Coordinator
would benefit from assistance by a small Team of 3-4 to be
selected from the existing national community Asia/Pacific link
persons. This possibility will be addressed in the near future.

Asia/Pacific Regional budget: Although funds are tight, some
money is needed for such things as website development, and
formation materials. It is hoped that a few countries more able to
assist will do so. ' ’

AsialPacific apostolic works: All CLC national communities are
involved in various apostolic works in areas that include: e.g.,
education, formation, migration, youth, care for the poor,

spirituality, pilgrimages, childcare, family, care for the aged/sick, - .

leprosy care, falth outreach, mamage encounter and interfaith
understanding..

Further Asia/Pacific matters:

~a. The 2010 A/P- Assembly recommendations: These will
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continue to be addressed over the next few years before the
next A/P Assembly in 2015 (A/P Coordinator, website, guide
formation, international cooperation, sharing resources,
helping emerging communities). '

b. The purpose and functions of the .Asia/Pacific Region: The
function  of a CLC. Region (any Region) is not clearly
understood in the Asia/Pacific Region (it seems). Such a
Region is not an extra layer of CLC global administration.
There are lessons to be learned - e.g. maybe from the
Euroteam practices, perhaps from how the Jesuits see the-
functioning of their Assistancies, and from what we ourselves
can deduce/discern as worthwhile. This is an important next
step for the Region. Perhaps picking up another particular A/P



Assembly goal w111 help brmg ‘the Region together, ie in
mission. :

’ Europe

European ‘communities: Europe is the region with the highest
number of CLC members with a total of 17 established national
communities and one (L1thuan1a) to be incorporated during this 4
world assembly. There are three emerging communities: Latvia,
Slovakia and. Romania. Latvia and Slovakia are present here as
observers.

The Euro-Region and Euro-Assemblies: Europe already has a
long tradition of regional cooperation .and coordination, with so-
called Eurolinks in all communities. Europe has a Euroteam,

_elected by the European Assembly which normally takes place in

the year after the World Assembly, last time 2009 in Alicante

. (Spain). The next one is planned for Pentecost 2014 in Germany.

Between the assemblies, the Eurolinks meet every two years, as in
Hungary in November 2010 and in Austria in November 2012. .
Additionally, Euroteam and World ExCo gathered the EAs in -
L1thuama in November 2011. :

Euro-Region_ coordination: On the one hand, there is a long
tradition of regional coordination, appreciated by a number of
NCs and especially by the younger ones. On the other hand, some
NCs seem to be some distance from the regional level. This might
be because of some confusion about ‘its role in the relation’
between a community- and the world level. It definitely marks

. many.European communities that they maintain close relationship

with CLCs in other parts of the world and that they are also very -
committed in providing fmancml support for specific projects or
when needs arise.

In all-its diversity, it is not easy to define common concerns and
plan joint actions. The Euroteam is paying a-lot of attention to
facilitating a closer relationship and exchange of experiences
through "the various meetings (Eurolinks, EAs, European
Assembly next year). In close communication with the World
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ExCo it supports emerging communities or those facing an
internal crisis.

o FEuro-Region issues: : On the other hand, Europe — with all its
potential — has not yet succeeded to find a way to address burning
.issues in a coordinated way. Just to name a few:

. Demographlc developments which lead to ageing societies (in
~contrast to most Southern regions.

= A lack of young people who are connected with the Church.

= The growing secularism and a Catholic Church losing
importance in many countries — or having to share her role with
other denominations and rehg10ns

" Bu11d1ng relationship between West. and Eastern Europe (in
Europe, CLC is growing East!), and addressing the issues of -
“Fortress Europe” and migration etc..

o CLC Europe commitment: CLC Europe can definitely build on
" solid foundations and manifold resources (and not only financial):
It is very ready to put these resources at the service of others. And

we hope and are confident that this world assembly will bring a lot

of inspiration.as to how to move forward, as region and as part of

~ the world body. (See website: http /Iwww clc-europe.org/)

5 ) Latin America

Firstly, the foundation of our entire work as CLC Latin America and .
during this cycle of five years 2008-2013, has been the recognition of
the Mandate of Fatima as the inspiration and thrust of our work.

One of the key agreements of the Latin American delegates gathered .
"in Fatima was to work together in an integrated way . with shared:
responsibilities, benefitting from the strength of our cultural, language
and above all apostolic affinity, forming a one-region community in
light of our desire to be a global community.
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The region is formed by 16 national communities, one in the process
of incorporation at this world assembly (Guatemala) Honduras is an
emerglng community.

JImmediately Post Fatima analy51s A d1agnos1s of the 31tuat10n of

CLC. Latin Amemca through a ‘SWOT (Strengths, Weaknesses,

~ Opportunities and Threats) Analysis was undertaken immediately

after Fatima, with 95 people participating from 18 countries. We .
are grateful for the resulting strengths: community involvement,

spirituality, training for many directed at our greater weaknesses,

collaboration across CLC, a comrmtment to reality and social
issues, and a shared apostolic mission among many.

Virtual imeetings since Fatima: CLC Latin America’ has
implemented systematically, and with great commitment, virtual

- meetings of the National Executive Councils “CENAL” every 3
‘months, ie. four times a year. An average of 13-14 countries

participated in all meetings, with about 30 people from national
leadership teams or responsible for regional. issues. The March
meeting is aimed at strengthening the global and regional Apostolic
Body sharing agreements and guidelines of the World EXCO
meeting, the June meeting focuses on formation issues (DSSE,
apostolic discernment and planning, etc.), the September meeting
aims to reflect on specific topics arising from apostolic initiatives

- and advocacy work, and the December meeting is for sharing the

journey of national communities and deepening our identity. All
virtual meetings provide a space for prayer, reﬂecuon deepemng.
and sharing.

. Communication and information platform: www.lacvx.org.

We set up a working group and a number of platforms and tools
after conducting a regional diagnosis as requested by CLC LA -
delegates at Fatima, and a bulletin is sent out every-3 months to
inform all the region about all the highlight's of the many works
being developed by CLC LA and in connection with our world
commumty

Apostolic networks: In_this area, CLC (Latin America) has
worked very hard, especially seeking to respond directly to the

call -of our World Assembly to work harder in the areas of
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2)

3)

apostolic and Soéio-political advocacy and collaboration in -
mission, mainly with the Society of Jesus. On that front we setup
3 reflection groups which gather CLC members with specific

“experience (professional or political), social commitment, or

particular interest, in which we could better follow up Fatima’s
mandate and respond to the frontiers expressed by our world
community. Those groups are:

Migration and refugees
Ecology and natural resources

Socio-political impact

The results have been diverse due to the heterogeneous nature of the
groups but all 3 have had a significant impact on the regional
community. Some of the most important results are:

a.

v

Migrations and refugees

~ Ignatian Pre-Forum of the World Social Forum on Migration (Oét

2010 in Quito) and the roundtable at the World Social Forum on
Migrations with the topic “Migrant faces: Voices which build
stories” where 5 CLC members from 5 countries presented their
reflections, perspectives and the recognition of life-stories related-
to the sorrow of migrations on its diversity of expressions.

Collaboratlon, w1th the Jesuit Migration Network (integrated by -
the Jesuit Refugee Service (JRS) and the Jesuit Migrants’ Service -
(JMS) |

Ecology and natural resources

- Amazon project > see later on in this assembly

‘Socio-political commitment and advocacy

Virtual formation programme - “The political dimension of
our social commitment as CLC in Latin America”: There has
been a virtual formation program together with the Ibero-



American University - Leén (Jesuit University - in Mexico)
involving 35 participants from 14.countries. The outcome has
been a publication which will be made available during this
assembly. The title of the book is "Socio-political Participation  of
Christian Laity: Reflections and Experiences from Ignatian
Spirituality in Latin America" through CVX/Ignat1an Sp1r1tuahty

. in Latin Amenca

Relations with the Latin American Jesuit Conference (CPAL):_
The relations have developed well, especially in the “social” sector
where we participate as ‘guest and. collaborators in their annual
-network meetings, sharing some programs, and actively working in
some initiatives, and also on the “collaboration with others” sector.

Work continues with Clara Burguez, CLC Paraguay, as the
respective CPAL coordlnator for the latest

4% for Education in the Dominican Republic: This campaign
was to urge an increase in expenditure on public education to 4%
GDP as stipulated by the constitution of that country. The
experience will be developed in more detail in the section about -
Advocacy.

Formation: A number of formauon initiatives are contmumg as
follows ' ,

M_AGIS — a three year formation programme in Ignatian Lay
Spirituality and Theology, with yearly meetings and ongoing
tutoring - meanwhile in its fourth edition — with 50 part1c1pants
from 12 countries, 90% of them CLC.

Mini-Manila of CLC Chile aﬁd “Amar y Servzr of CLC Brasﬂ
both offering formation espeaally for young adults, on Ignatian
identity, spirituality and mission.

Other formation programs: a number of formation programmes on
various aspects (as e.g. communal and apostolic discernment,
leadership or guides training), have been run, often with support
from CLCers of other Latin American countries.
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6) North America

North America has a history of periodic regional gatherings over
nearly 2 decades. The last North' American Regional Meeting took
place in Chicago in 2005. At that point the national leadership of the 3
primary communities English Canada, French Canada and thé USA .
focused their energy in-their own national communities. No formal
regional structure or coordinating team had been formed and
momentum was lost. Interest and cooperation across the National
Communities is re-emerging in part out of the shared apostolic mission -
to Haiti discerned by French Canada after the earthquake.- French
Canada raised large sums to provide aid. The Central Region of
English Canada discerned a focus both on Haiti and the Dominican
Republic where they are working with an emerging school for
undocumented Haitian children. They have begun to support a pre-
community in Port au Prince begun by a French Canadian Jesuit.
Leadership in the National Communities have begun discussing the
potential for re-convening a regional gathering after Lebanon.

- Diversity of language and ethnic background in national communities °
is also shared across the region and creates both challenges and great
opportunities. CLC USA is about 1/3 Korean American and 1/3
Vietnamese American, one region is Spanish Speaking—mostly
Cuban American, but new communities are forming with immigrants
from all over Central and South America. The remainder of the
community meets ‘mostly in English.. CLC USA has focused
significant work on creating a structure that better supports its
diversity while becoming one National community. The Central region
of English Canada has similar diversity with new communities
forming of Korean Canadians and young adults of Philippine heritage.
French’ Canada CLC shares a common language but members come
from e every part of the world.

Each commumty is growmg in the use of DSSE In English Canada
each region has used communal discernment to- begin focus on
apostolic mission. The Central Region discerned their work in Haiti,
the DSSE is practiced in all three national communities and guides and
leader formation takes place in each. The Atlantic Region is preparing
for an Assembly this fall that will focus on Apostohc Discernment.
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~ The Prairie Region Discerned a Statement creating a pﬁority fof the
disadvantaged. A number of regions or individual commumtles in
CLC USA have also used DSSE to focus their mission.

7 ) Middle East

~The three countries in the Middle East have had a challenging five years
- because of the political situation in the region. The grace of hosting the
World Assembly is being felt as a strong message of love and hope for
CLC members and all the Christians in the region at time when this love
and ‘hope are greatly needed We thank God for CLC and. you all for
‘coming. . '

The de31re to keep up the tradition of collaboratlon across the three
- countriés in CLC through the Middle East Team has been kept alive
- through one regional leadership meeting held in Bikfaya — Lebanon. At
. this meeting some decisions on collaboration in formation, leadership .
training, and above all the preparation for the Assembly were made.
- Though not a lot of joint action has actually taken place, (due to the
political situation and challenges in financing our activities) the desires
and plans for joint efforts on these fronts are hoped to continue and to.
-help grow CLC in the region.

Membership: As life situations of members change there is the need for
our communities to accept this reality and to embrace different
expres_sions of commitment. This is a realit_y to be further explored.

The questlon of visibility of CLC as a community in the Church and
" society in Middle East remains a challenge. Along with the primary
mission of the members in their families and workplaces, most CLC
members are-also active in alternative individual mission act1v1t1es
sometlmes through other ecclesial organizations.

The CLC experiences the need to d1scern CLC common mission in the
region in terms that are meamngful to our lay vocation. Members of the
SJ have endeavoured to assist in the mission discernment of CLC.
However, the CLC feels the need to build a new relationship with ST
- based on a more profound mutual understanding. '

37




4. Other issues which have marked our work

1) Supporting newly emerging communities and those on their
process towards incorporation

During the past few years, France continued to support Lithuania as
Godparents and South Africa has done the same for Botswana. For.
Guatemala, it was decided to entrust the accompaniment of them to
two other Central American communities, i.e. Nicaragua and El
Salvador and, at the same time, fostering closer collaboration in the
~ region (Wthh forms one Jesuit Province).

At the request of the World ExCo, USA accepted to be the Godparent
community for Vietnam, and Malta for Slovakia, France for Mauritius
and England & Wales for Latvia. We are grateful for the availability of
CLC USA, Malta, France and England & Wales to support these °
emerging communities and hope that their relationship will be an
inspiring experience, bearing rich fruit for both sides. The nomination
of a Godparent community iS one important step in the. process
towards incorporation (see Standing Order #1) — as is participation in a
world assembly as an observer. ‘ :

At this point, we would like to express again d special warm welcome
to these communities who join us for the first time. We hope that this -
* experience will help them to develop a deeper sense of our “unity in
diversity” as one world-wide body. '

'2) Collaboration 'wit_h the Society of Jesus at the international level _ |

In April 2010, “CLC and the Society of Jesus in the Church” was
published as Progressio- Supplement 65. This document was the fruit
of a long process of consultation and discussion based on our
experiences of the past as well as our hopes for the future. It has been
used extensively by Jesuits and CLC members- alike and marks an
important milestone in the relationship between these two Ignatian-
- bodies. The EA’s handbook, which had already been published before
the Fatima  Assembly, continues to serve as a key point of reference for-
EAs to understand and discharge their role effectively.



An introduction to CLC forms part of the. program for the Colloquium
of New Provineials held each year at the Jesuit Curia in Rome: While
we no longer have that opportunity for a face to face meeting, we
nevertheless provide the provincials with written-information about - .
CLC and its links with the Society of Jesus. There are also many
opportunities for interactions with prov1n01a1s and other Jesurts who
come to Rome

‘In all, five meetmgs for national EAs have also been organized over
these f1ve years

* Asia Pacific: Hong Kong, November 2010 (linked with the AP
AsSembly ,

+ Europe: Alicante (Spain), May 2009 (linked with the European
Assembly) and '

¢ L1thuan1a November 2011

¢ Africa: Douala (Cameroon) November 2011 (linked with the All
Africa Assembly), and-

¢+ Latin America: -Peru, October 2012. .

These meetings have provided a forum for EAs to share about their
experiences, clarify doubts and learn from their colleagues. We hope
that this will develop into ‘a more organized structure whrch can
prov1de support, encouragement and new ideas.

An 1mportant event was the meet1ng of some ExCo representatives
with the General Council of the Society of Jesus. This encounter was a
wonderful opportunity for us to present a clearer idea about what CLC
is and its present status across the world. Briefly, we addressed C1.C a‘s
a lay apostolic body in the Church, the dimensions of Mission in CLC,
Formation, and the 450 years Jubilee. The overall tone of the meeting
was pos1t1ve and encouraging. The SJ Council members showed great
interest in knowing more about CLC and were happy to hear -about
how CLC is movmg forward in so many ways.

- As part of the structural reform in the Curia, Fr. General has
established three Core Secretariats — Social Justice and Ecology,
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- Promotion of Faith, and Collaboration with Others. The Secretariat for
Collaboration is in close contact with World CLC as is seen in the
participation of Fr. Tony da Silva, in our Assembly here. '

3) CLC presence in the universal church _aﬁd cohtacts with others
in the Church

The World CLC has regular contact with the Pontifical Council for the -

Laity. Each year, the ExCo. (or at least the president, the executive
secretary and the Vice-EA in those years when we didn’t meet in Rome)
has had a meeting with Cardinal Stanislaw Ry]ko the President of this
Council. We usually provide him an overview of what is happening in
CLC, expressing our desire for communion and fidelity in our service

- for the Church. Cardinal Rylko has. always been very appreciative of

CLC and speaks highly about the solid process of formation we have.
He has urged us to actively spread the Ignatian charism in all fields of
life. ‘

We have also participated in events like World Youth Days and
International Meetings organized by the Council. In September 2010,
we were present at the III Latin-American Congress. of ecclesial
movements and new communities in Paraguay. In September 2010, we
‘were present at the Congress of Asian Catholic Laity at Seoul. The
theme was “Proclaiming Jesus Christ in Asia Today”. We also
participated in the Pan African Congress for Catholic Laity held in |
September 2012 at Yaoundé. The theme was “Being Witnesses of Jesus
Christ in Africa Today”. For CLC -Africa, this was an important moment

- of recognition of its- life, among so many Catholic lay

associations/movements now growing in the continent.

We have received with joy and hope the election of Pope Francis to
whom we have uttered our best wishes and ava11ab1hty to support his
mlmstry '

4) Jubilee: 450 years of Igndtian Lay Communities (25th Mal ch
2013 - 25th March 2014)

.As was mentioned in PI'O]CCtS 152, this Jubilee has been a great
opportunity for a “Grateful remembrance of our history”, “Living the
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- present with a renewed enthuszasm ‘and “Looking ahead wzth hope the
CLC future”. . , '

The occas_ion of our CLC 450 yr Anniversary seems to have been

- taken up around the world with considerable interest — more even than
we might have expected. It is provmg to be an occasion for great
celebration and thanksgiving for our gift of CLC. A lot of events have
been undertaken and programmed during the jubilee.

The European pilgrimaige in Aprﬂ 2013 from Liege to Rome (in four
stages) was. a very significant experience to trace the historical
footpnnts of our community.

Progressio Supplement 69 is a great way to refresh the recent history
of our community. ~ :

The occasion has been a good reason for our commumtles around the
world to be connected in a common celebration, as one body -

The celebrations and reflections around this jubilee have been a
wonderful.prelude to our World Assembly specially to link our roots
with the life and challenges for our community.

We hope that, after the World Assembly in Lebanon, many more
activities will be organized to join this significant anniversary of CLC.

5) Commu_nicaﬁons 4

e ExCo in personal contact with NCs: ExCo appreciates the
importance of communications between national communities and
the World Secretariat - and the ExCo links. Hence we try to ensure
regular communication - see also our letters/correspondence and
issues of Projects and our yearly letter to national communities.
Unfortunately, often feedback is limited and/or delayed (or un-
responded to). Hardly more than 60%. of nat10na1 communities
respond'

e Website: The website has been updated regularly although it is not
as dynamic as we would like because all info must be presented in_
three languages. ‘Also its structure is not.as flexible as a blog.
However the websue receives visitors frequently from all over the
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world and is useful to communicate important news and provide
_permanent contents. o

e Facebook, YouTube and others: We have a Facebook site
managed: by our World Secretariat and several sites exist which
have been created by private members or groups. There is also a
YouTube channel where we broadcast videos created by our

"~ World Secretariat or communities or others) which may. be
' 1nterest1ng There is no presence in Twitter. More effort to unify
-and benefit from all these new technologies is needed. For Saint

* Ignatius day 2011, a video (“Answering some calls”) was done to
promote awareness of institutional works of CLC over the world.
The video was very much appreciated and encourages us all to
explore more (in this way) the diffusion of CLC around the world.

"o Progressio—a proposal for the future -

Progressio was delayed for a while. Since then it has been
published regularly and with positive feedback from readers (even
non CLCers). Supplements have been on “Fatima 2008 (63),
“Processes of Growth” (64), "CLC and SJ in the Church" (65),

- “CLC and the Poor” (66), “Migrant Faces” (67), “Justice .in

- Ignatian perspective” (68) (together with “Promotio Iustitiae” of
the SJ Social Justice and Ecology Secretariat in Rome). Recently,
the Progressio archive (1971-2001) was made available on our site
for free. It is still important to improve the distribution of our
WCLC magazine, because only 4% of our members receive it
regularly. So at this Assembly we present a proposal for part
funding its production to assure a digital version available for.
everyone (more later on this financial proposal submitted by
ExCo). It is important to emphasise that Progressio is the only
international magazme on Ignatlan lay spmtuallty

5. Apostolic networking and advocacy
1) Introdiwtion

- The Fatlma assembly clearly conflrmed the urgent need to widen and
_ 'deepen networks of joint dlscernment and action at World reg10nal
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. national and 10ca1 level (see #2.11), facilitating greater solidarity
among the national communities and seeking for a more effective
response to the signs of the time: The experlences of previous years
had encouraged us to move forward in our apostolic networking and .
advocacy in a more coordinated way.

Following the recommendations of the World Assembly, the Exco
agreed that after .concluding his term as Executive Secretary of
WCLC, Guy Maginzi would act as “World Coordinator of Apostolic
Initiatives and Advocacy” from Nov 2009 to Oct 2010. Especially, he
did a survey for getting a clearer picture of apostolic activities in the
~various national communities (President’s letter to National ExCos
2009 and Projects 146). He also supported the establishment of
CINGO, a Forum of Catholic-inspired NGOs: bringing together
‘Catholic lay associations, NGOs of religious congregations (e.g. Jesuit
Refugee Service) and the Vatican. This also allowed for joint action
between the dlplomatlc and c1v11 levels of society in Rome.

2) 'Current developments

~ In 2011, after developing a clearer sense of our next steps, the ExCo
appointed Mauricio Lépez to work in this area' (with a part-time
contract). The main question: what should and could be our approach
in apostohc networkmg and advocacy?

‘The conceptualization of advocacy has to cover the work carried out
up to date and also accommodate our more recent common apostolic
discernments. To that effect, consultations, work groups, and
exchanges with the Society of J esus have been carried out..

‘So far, we consider two key aspects of our advocacy approach:

a. Every advocacy initiative or action should be directed toward -
transforming the circumstances of injustice that affect the most
vulnerable groups, considering especially, the structures that
generate these situations. :

b. As CLC, we have fecognized that our advocacy options should
~begin with grassroots.processes that express how we act and work
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as a community. From there, we wish to continue building a.
~ process that gives meaning to a global perspective, eg as for those
employed in the international decision-making forums such as the
United Nations, the World and Regional Social Forums. In this
‘way, we seek a more active presence in those international forums
that correspond to our apostolic priorities. Our way is to employ a
predominantly bottom-up . perspective at its origin, and
complement this by using top-down guldehnes in implementation.

- 3) Further background

The Survey 2009/2010 confirmed -ecology and rrﬁgration as focus

-areas. But at the international level, we didn’t succeed in developing a

more coordinated collaboration on these two topics. Some activities
could nevertheless still develop (especially at a regional level) as the -
fruit of building relations with SJ/GIAN (Global Ignatian Advocacy
Networks) (see also Latin America section of this report).

4) Actions - Today and in the Future
Migration:

1. developing with some Jesuit institutions an awareness campaign

~on hospitality at a continental level in America — more sensitivity

_to receiving the strangers on North and Latin America, addressmg
also other (Church-based) NGOs

2. Working with @he Jesuit Migrant Service collaboration initiative,.
inviting CLC" volunteers to South -Mexico and Dominican
‘Reptiblic to work with Migrants. ,

-3. Desire to activate and further develop the. Forced Mlgratlon

" network in Europe
Ecology: .
1. Presenee at Rio+20 and the People’s Summit (June 2012) with 6

CLC members from 4 countries.
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2. -Amazoh project — will be developed sepafately.

'UN Working Groups: ‘

1. New York WG - separate sess_ioh later to give deeper insight

2. Geneva WG (now Rome): as we could not develop fuither 'abtion
at the UN in Geneva, this group was meant to function as a

_support group for the coordinator. Currently it is not active until

we have a consensus-about our future way of- proceeding. CLC . - -
Italy has accepted to be our representative in CINGO in Rome
focusmg on food security issues at FAO

Education:"

There is-an idea to be developed of an education network, ie a CLC.
educator network, sharing experience and tools, reflecting on Ignatlan
spmtuahty etc. (referred to new ExCo). -

5)

Lessons learned in these past years — questions raised

As CLC, we are aiming at an integration of our individual way of
life, our common actions -and our advocacy efforts as fI’llltS of
communal discernment. : :

For us, it is essential that we root all our advocacy efforts on
concrete (face to - face) expenences_ on the spot. This is, the .
foundation for our “bottom-up” approach. -

We note the importance of the “Regional” level — see. Fr. Nicol4s’
comments (meeting with the World ExCo in February 2012) —
including collaboration with reg1onal Jesuit structures and
networks : '

The 4% Campalgn for worthy Education in Dominican Repubhc ~
an example for a bottom-up approach :

CLC Dominican Repubhc was 1n_v1ted to join .a local partnership —
Jesuits and local NGOs — a conjunct to be constructed to act more

effectively in relation to -a key issue. This involved a national

discernment as- to whether they wanted to get involved in this
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-campaign to support education in their country — a tOplC already close
to local CLC

 In the regional virtual meetings of CLC Latin America and the
Dominican Republic, they shared about their involvement — opening
up to a regional-wide action. CLC (Latin America) embraced it as a
* regional priority. ' ' '

“The International Advocacy Coordinator offered a possibility to spread

~ the campaign beyond the region, involving CL.C as a world body e.g.
Yellow Tuesday (Oct 2011). CLC became the strongest international
presence with a very concrete action — from 32 National communities
~where there is a DR embassy or consulate. 28 responded and took
action to deliver a letter and a position paper to push the DR
government to fulfill its own constitutional provision (1 e. 4% gdp) for
funding education. :

In the Dominican Republic, the carnpaign opened new possibilitiés in
CLC’s relations with the Society of Jesus and the other partners in the
* platform. In the following DR election campaign, all but one candidate

for presidency signed a commitment for implementation of the 4% . ‘

“policy. As WCLC we confirmed the value and our capability to take a
“local issue to a global action, using the potential of a WorldW1de
commumty Thus the questions to this assembly are:

1. Do we embrace thlS bottom -up approach as our way of
- proceeding, bnngmg together our local, national, regional and

world-wide presence-and possibilities? B

2. And Wthh structures and processes do we need to nnplement it?

.6. Finances

This time our financial report is very positive. We still have a lot of
challenges in front of us, but we should recognize with gratitude that
finances have been a clear sign of our growth as a world community.
Also we thank the Financial Team for its commitment and help to plan :
and i improve World CLC f1nan01al management
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1. Main Highlights

—  Dues: Most of the communities pay their dues on time. However
our dues levies and system have not been enough to cover annual
budgets. ' '

—  Fund Raising: To avoid deficits, ExCo has been requesting
“suggested donations” and a growing number of communities have
‘contributed. To feed special funds- (formation, apostolic, advocacy)
- ExCo received spontaneous donations and suggested some collections
. (especially. for world CLC day 2011). Several communities have
collaborated with these possibilities.

— Accommodation Project: A major project to free part of operating
budget was the one to provide accommodation for people who work at
. CLC Secretariat in Rome. We were able to buy an apartment in Rome
instead of paying rent. The contribution of world community was
marvellous (ie more than 340K Euros). The positive effects of this
project started in 2012 and will continue for the long term, in fact,
. indefinitely. : :

- Annual Surplus/Deficit: The points listed above were actions
‘taken to avoid possible deficits. Also there were special sales .of
Progressio and restrictions in the management of our resources (eg
decreased ExCo visits, which means savings but also less direct
- contact). Thanks to all these 1n1t1at1ves our def101ts are. startmg to
become humble surpluses ‘

—  Special Funds: These are very important for CLC action as a one
apostolic ‘body. The Formation fund has funded two international
~ courses (leadership in Africa and The Magis program in Latin
America) and also ‘other local projects. The Advocacy Fund- has
funded activities of our Advocacy Coordinator and participation of
CLC in international meetings (e.g. World Social Forum). The
Apostolic. Fund has supported projects in Chile, Ecuador, Rwanda,
Korea and contributed to some humanitarian aid in South Sudan and -
Syria. However, the Formation and Advocacy funds have diminished
by nearly 50%. The Apostolic Fund is a new one being created just -
after Fatima.
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"~ —  Accumulated Loss: This affects our reserves or special funds and

became alarming at some point. Thanks to. actions listed above, the
accumulated deficit has been reduced from 53K in 2008 to 17K in
2013 But it must st111 come to 0 :

2. Summary comment

After Fatir_na, our goals were to:

1. avoid new defICItS

2. ‘reduce the previous accumulated defICIt
3

set up a strategy to stabilize finances in Rome (1t was done
through the “accommodation pr0]ecz‘”)

4. improve the special funds situation and
5

create an international apostolic fund

“With your support, all these goals, excép_t [4],” have been achieved.
- However, to maintain our growth in financial co-responsibility, there are

some issues to be discussed. See “Financial Proposal for.the ﬁJture” (to
be discussed on Day 3). ‘

7. ExCo Report — ¢oncluéion

- Between two world assemblies, the World Executive Council is

responsible for the implementation of the policies and orientations set
by the Genéral Assemblies. And with this report, we wanted to share

with you what we have lived and tried to do over the past five years.
~ As mentioned before, this report is necessarily only a part or an extract

of the _man'ifold life of our community — but we hope that it has helped
you to get a wider view of the graces we have received and the actions
we have taken over these past years. :

This report covers ma’riy aspects of ExCo activities and concerns over
the last five years of its term. In conclusion here, it seems important to
appreciate the special h1ghl1ghts of * this penod especially the

~ following:
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e . We are becoming more aware of ourselves as a one world
community and acting in a much more pro-active way.

® We have an increasing and deepening sense of our CLC vocation,
and are responding more eompletely to the call of being a lay
apostohc body.

e There is a growing overall, new spirit in the way we govem and
manage CLC global community affairs. This is reflected in much -
improved administration, financial management and enhanced
communications. On the last matter, we agree that challenges still
lay ahead in the improvemerit of communication.

These experiences — and our ongoing exchange with ‘our national
communities and partners in mission — also formed the basis for our
preparations of this assembly.. We as ExCo have tried to read the -
current situation of CLC, the challenges we are facing and the signs of
the time ineur world and our Church of today. On this basis, we have
developed the structure and the process. of this-Assembly in a way that
it will hopefully support our deliberations on how we are called now to -
respond to God’s will for CLC. But it is now all of us, the World
Assembly Community, who are responsible for living and further
shaping this process. ' '

As ExCo, we are convinced that our being a lay apostolic body marks
“our identity — and that there are still treasures to be discovered and
‘challenges to be faced in our-being and acting as a lay -apostolic body.
As such, we have been entrusted a specific way to live our common
mission, making use of the potential of CLC at all levels — as
individual members, as local and national communities, at regional
. level and as one world body. Accordingly, it is our hope that God’s
grace will work among us and that ‘with the help of the Holy Spirit, .
present in this assembly, we will be able and ready to enthusiastically
renew our response to every invitation we might receive from Him.
But now, we are in HIS hands — and can only pray that we may enter
with open hearts and minds, with confidence, generosity and freedom,
searchmg together the will of God.

To conclude, please allow me some personal words - after ten years as
your president. It has been a grace to be at your service — and I want to
thank you for giving me this opportunity and entrusting me- this
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personal mission. It was the community who called me to leave the
boat — and it was God and the community. who helped me to live it —
" not necessarily walking on water, but offering my capacities and
possibilities — as well as my limitations — for supporting CLC in its
journey and growth. For me, it was a wonderful gift to be in contact
with so many of you, learn from your realities and share my own and
our Exco experiences. o -

As ExCo, we are facing the challenge to give orientation from the
overall perspective of what CLC is -and is called to be — and link this
perspective with the local reality. Listening to one another in these
days, we will have an even better chance to understand the diversity of
these local realities ,in which we try to live as CLC. Thus, the
challenge always has been to maintain an ongoing dialogue with
national communities — also aware of the gap between the “already
and not yet”. We live a.common mission — but are also aware of the
tensions between individual and communal mission. We are a lay
apostolic body — but are also struggling with living all steps of the
DSSE process in their fullest sense — and so on. As ExCo, we are
. called to be the witnesses of the vision discerned together during world
assemblies. And as such, we have been in the privileged position of
-“embodying” the grace and the joy of CLC being a world community
— and in our personal contacts, helping people to get a taste of this
essential part of our 1dent1ty

Based on the mandate we received in Fatima 2008, we could develop
quite clear perspectives on how to work in these five years. And it was
a special gift to work with the ExCo and build a community at the
service of our world body. But I am also aware of our and especially
my limitations in 1mp1ement1ng our plans. We did what we could —
and possibly, it’s also part of our lay identity that our time and energy
can often not be as fully available to our service in CLC as we had
hoped — because of family and professional commitments or simply
* the personal and political situation we are living in. Therefore, there
are definitely also a number of expectations and hopes we could not
fulfill. In' God’s mercy and with your understanding, let’s build on
what we have to offer — trusting that HE may complement what will be
needed to live and serve according to HIS will. :
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CLC - A Lay Apostolic Body

Background

: ’ y presentation ‘starts 10 years ago, in Nairobi (2003) when we
Mwere “Sent by Christ, members of one body” moving from a
community of apostles to one apostolic community. We said-
that we “felt confirmed in our -call to become a lay apostolic body that
shares respons1b111ty for mission in the Church”. The five years that
" followed were years of experimentation, understanding and deepening. -
Five years ago, in Fatima (2008) we acknowledged that we were
“Journeying as an Apostolic Body” however we were also confronted
with our fragility; in fact we said “it is not (vet) possible to give a clear
description or definition of a “lay apostolic body”, because ours is a new
“way of being in the Church” This ExCo established an internal'working
- group to further reflect and deepen our understanding and meaning of
CLC being a lay apostohc body in the Church and in our Society. The
fruit of the working group is a 20 page paper that describes our reflection
- so far. The ExCo used this paper, discussed and deepened it. The working
group showed an early version of the paper to a group of wisdom people
in CLC seeking their feedback and advice. This feedback was invaluable
and the group felt it was necessary to re-write it into the form it is today.

Tracing our roots to the call
As a working group we felt it was important that we gave this reflection a

sense of history, a sense that this call is not something that just sounds
nice to have, or some new buzz word in our CLC jargon of life. We know

" that some people will argue that CLC was always called to be apostolic,

but our search tried to trace a point in time when CLC- started to refocus
itself on its service and mission after the process that saw CLC transform
itself from the Marian Congregations. Our search took us back to the
Loyola Assembly (1986): “Mary the model of our mission”. Without

wanting to cause any historical errors (since this is not meant to be a
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historical thesis) this is where we (the working group) started our journey.
That Assembly was clearly received as a call for the community to seek
its identity in mission. Guadalajara (1990) saw our new General
Principles be written and these also speak about CLC being a lay -
apostolic body, and just to point out two paragraphs one can mention GP4
and GP8. In 1994, the grace of the Hong Kong Assembly called us to be
one world community sent on mission. The following Assembly in Itaici
1998 called the community to a' common mission seeking Christ in the
more urgent and more universal needs of our societies. It was becoming
clear by now, that CLC was transforming itself again. Recall the first
important transformation, that. of moving from a federation of
communities. towards (what we take for granted today) one world
community. A second transformation was now taking place, as was
clearly received in Nairobi 2003, we moved from one community of
~ apostles to becoming one apostolic body in the Church. The Assembly in
Nairobi recognised that if this transformation was to be successful, CLC
would need to develop structures that would support this. transformation
at all its levels. Fatima 2008 gave a clear emphasis to the Lay Apostolic
Body, its tools and structures. We also felt reconfirmed in our call to
follow this journey — a journey that would lead us to be prophetlc in our
Church and s0c1ety

A Lay Identity in the Church

Our reﬂection also led us to study and discover our role as lay in the
Church. If CLC is called to be a Lay Apostolic Body in the Church, then,
~ surely there is a role for'the laity in the Church. In fact,.the more

“significant re- dlscovery of this role took place in the second Vatican
‘council. This can be seen in the council’s documents. This council had
such a profound effect on the Church that it highlighted the dignity of all
baptized, religious and lay. It also restored the co-responsibility we all
have. (religious and lay) in the mission of Jesus Christ today: So, how do’
the lay integrate their faith and daily life? The apostolate. of the laity is

very broad and includes specific contexts such as Family, Profession, -

Politics, Economy, Society, Culture, etc. Lay people, above all, must be
characterized by the quality of their individual presence in their daily
* environment and routine. As lay Christians, CLC members’ mission falls.
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in this pattern — briniging the ‘presence of Christ and disceming; His
" presence in all the spheres of our daily lives. The priority of CLC mission
is in these spaces and areas. ‘ o

‘The communal approach to individual and common mission is also a
powerful witness in and of itself to the common origin and destiny of
humanity and of creation. It brings with it significant implications for the
understanding of the call to bring about greater justicé and integrity for all
peoples and indeed for all creation. Thus the communal dimension is of
itself a sign of the presence and invitation from God to build a world of
justice, peace and integrity. From this standpoint, the call to live as Lay
Apostolic Body in the Church acquires Agreater urgency. . . '

" Our Place in the Church - Lay and Ignatlan

.CLC is a member of the body of Christ, the Church. So what shape and
form do we have? What is our particular vocation in the Church? In line
with the magis that characterises our particular way of being disposed to .
‘the Lord, we cannot tire in listening to what the Lord may be saying to us
- in thése conversations. Reflecting on Ignatius’ life and ministry to and
- with'the laity, one can learn some lessons for the understanding of the
Lay Apostolic Body today, beginning -with the central place of Love for
and in the community. We do not live our vocation in isolation or in a
vacuum. Our personal vocations are flavoured by our participation in the -
various comimunities and groups of ‘which we form part, such as our -
country, our religious tradltlon our famlly, gender and the times in Wthh
we live.

We are shaped by, and help to shape, the communities in whose lives we
share or touch. Ignatius also teaches us about the Love for the official.
Church and how to deal with it. Tgnatius considered the official Church
to be a fundamental community for the authentic living of his personal
and Jesuit vocation. To help his companions and followers do this
efficaciously, he gives the “Rules for Thinking with the Church” [the
Spanish original “para sentir con la Iglesia” is better translated to feel
with the Church] as a part of the Spiritual Exercises. When dealing with
the Church one needs to understand that the Church itself has ‘many faces;
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there can be the inclination to think only of the hierarchical or teaching
authority of the church - which is more concerned with the preservation
of the doctrme as ‘the Church’.

This is one face of the Church, and it is important that we learn how to

interact with the hierarchy in a héalthy and discerning manner. However,

- there is also the prophetic face where the Church endeavours to be rooted
in society, and more alert to the signs of the times. As a Lay community,
CLC is called particularly to this prophetic yet still universal Church. To
be prophetic as a lay community in the church, we need to know the
~ world, our context, be rooted in our society, understand well the teachings
of the Church and integrate these in our on- gomg reflections on signs of
the times. GP6 states “Union with Christ leads to union with the church

. Sharing the riches of membership of the Church... This sense of the
Church impels_us to creative and concrete collaboration for the work of
advancing the reign of God on earth, and includes a readiness to go and
serve where the needs of the Church so demand.”

While it is important to underline that when we say Church we mean the
Roman Catholic Church, we also embrace the ecumenical nature of the
Church drawing our membership from all facets of our Church. This is
not only an integral part of our reality but it is also a prophetic call to live
our vocation faithfully. This paradox of living in greater unity ‘while
remaining open to the diversity of the Church defines our CLC vocation
-as. a new way of living the life of the Church today and we are still
discovering what this new way really means to us'and the Church. This
discovery will help-us to be more effective in our particular mission in the
Church. In doing so we are drawn to reflne the character and nature of our
‘members..

QCur way of living community
Our reflection also led us to look at our worid comnmunity and the way we
live it. Over the years CLC has developed its own way of living a

community, one world apostolic body. We are not a perfect community
“but it is important to reflect upon this expression of our being community.
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The core of our community is built around small communities, called
local groups. In these we share our lives and our faith centered on Christ.
We have a guide and a spiritual companion/director who helps us in our

~ daily discernment, helping us to remain faithful to Christ even in the =

difficulties that we face. This is the place where the practice of communal -
discernment starts, sharing responsibility in mission. It is the place where

“our dynamicof Discern, Send, Support and Evaluate takes root. This is '
where we practice DSSE. Healthy local groups create a healthy
community!

Our small communities gather together as a national community in. which
we also have a national leadership team and a spiritual companion (in the
form of an Ecclesiastical Assistant). Here too ‘we practice communal
discernment and share respon31b111ty for the life and mission of the '
commumty This is also done through the DSSE dynamic.

Our national commUn1t1es (and therefore every member of CLC) gather
- themselves as- members of one world community. Here again the same

dynarnies' of the small groups are followed. We have a leadership team in . -

the form of the World ExCo and spiritual companions in the form of the
World Ecclesiastical Assistant and the Vice World EA. Here too -we
practice communal discernment sharing responsibility for the life and-
common mission of the community. The dynamic we use is here again
the DSSE dynamic. So, one can clearly see why the small groups of CLC
are so 1mportant )

A few impottah't exptessions of out way of life as an |
- ‘Apostolic Body

Commitment

Over recent years a lot of energy in the community at all levels has been
spent on understanding and deepening the meanmg of “commitment” in
CLC. We have a whole range of experiences in this respect. We' have
communities that have adopted an expression of commitment very clearly
in their national community life, while we have communities who are
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only starting to embrace this expression, and others who have not even
started to deal with it. Our collective experience today shows us that
“commitment” is first and foremost to God! He loved us first and the
realisation of His unconditional love for us can only open our hearts and
minds to humbly commit ourselves to Him in return. The expression of
_this commitment-is done in CLC through its way of life as a landmark
expenence (ina ceremony) in our life.

In undertaking an expression of commitment we need to always be
mindful of the fact that we need to remain open to “the whole Church and
all people of goodwill” (GP7). We must resist, at all costs, a tendency
towards exclusivity! As we deepen our reflection and understanding on
" the meaning of commitment in CLC, we realise that we also.need to
deepen our understanding on another important and related
issue...membership. As we grow into being a lay apostolic body we will
need to know who are the people we can count on to undertake- our
mission. We need to know who is really committed to the CLC way of
~ life in its totality. This is not only a reserved privilege of those who have
expressed their commitment to God in CLC, but it is an opeh invitation to
all who consider themselves to be members of CLC, all those who are
walking with us in our local groups!

Financial Co-Responsibﬂity

" From the last Assembly in Fatima (espe01ally) there has been a collectlve
realisation that as our world community finds its place in the world
reaching financial independence is an important milestone. Similar to a
person who, after living through university years (maybe partly living on
the financial support of his/her parents) now is trying to find his/her place
in the world, then achieving financial independence is.an important state.
Not as an aim in itself, but this state gives thé community the chance to
dream and explore new avenues. In the case of CLC, reaching this '
financial independence is one very clear way of expressing our solidarity
with each other. We cannot say that we are one community if we do not
feel responsible for each other. Tt is also a rrieans that will help us work
towards “changing oppressive structures” (GP8) especially as we are
invited to look at our responsibilities as Christians in the world. '

56.



A sﬁnple lifestyle

Conscious of the danger of what this term may imply for some people, it

is a truth that .if CLC is a lay apostolic body, then, it must strive to seek a-

simplicity- in life that will leave it open to the quiet voice of God. We do-
this, for example, by exercising a preferential option for the poor (GP4) in
some of our choices for ministry. Such a choice expresses our freedom to
befriend “the poor” whoever they may be in our society. Our choice of
simple lifestyle also expresses itself in the review of daily life. We try to

~give an apostolic- sense to even the most humble realities of daily life
(GPS8c). . '

- Fatima named the call to closer identification with Christ’s mission .to
‘bring good news to the poor among its signs of hope and challenge

received, and thus recommended that the World community at all levels
embrace greater visibility precisely by taking prophetic stances and '
actions in favour of, and in solidarity with the poor. Put against a
--dominant world culture characterised by enormous levels of consumerism
- that threaten the sustainability of life for the poor and for other life-forms
on the planet, a prophetic stance cannot mean anything less than the

~ option for a simple lifestyle. '

Apostolic Availability and Initiatives

Our apostolic call is characterized and takes form in many ways. Our *
mission is vast and knows no bounds. We are called to be with the
individual but also 1n our social and Church structures. Because of the
vastness of our mission we need to be conscious of this fact and remain
focused on our call. '

-Signs of our apostolic_ nature are seen through our apostolic works and
advocacy initiatives. To be a truly apostolic body the W-CLC must
engage itself in specific works that will be of support and service to the
“people of GOD”. It is not only through the various apostolic initiatives
arrived at thtough DSSE that CLC becomes an apostolic body. It is also-
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_through advocacy arrived at through .DSSE."A further reading and prayer
on GP8 will highlight the apostolic nature of CLC while enhancing this -
through our being one world community.

In living the active awareness of being an apostolic body in the world,
~ CLC local communities can do well to let their apostolic discernment be
formed and informed by the grace of Itaici, where the grace of
understanding mission as bringing Christ, finding Christ, and living
Christ became the- defining -characteristics of CLC mission. All our
mission assumes the character of ‘bringing the freeing power of Christ to
our social realities’, it engages deeply with our cultures allowing the light
of Christ illuminate what in them needs transformation, and that it be a
channel of living Christ in every aspect of our daily lives.

.. Deepening our apostolic call

As CLC lives this grace of growth and transformation we are to expect
that we will all be invited to re-order or re-orient our lives and our
priorities. This means a challenge of having to live a change that will
have deep rooted 1mphcat10ns both for ourselves as individuals and for
our community.

The CLC commumty of the future will not be the same CLC commumty .
we know today’ .

CLC (and therefore us) will need to be present with Christ in the suffering -
of our world today, feeling, seeing, hearing, tasting the sufferin.g with
. Him. This transformation is essentially a call to be in the world as Christ
is in the world that is to be real witnesses of Christ. As our apostolic
community feels, hears and sees the suffering of God’s people the way
God does; and as our Apostolic Community responds, then, and only
‘then does CLC become a prophetlc v01ce in our world. '

In a recent meeting with the world Executive council, Fr. Nicolas, our
World EA drew our attention to the importance for CLC members
integrating their mission and their profession. As professional people,
business people, and lay people in the midst of the world, the call to
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bring, find and live Christ as members of his body is very central. We
need to be present with Christ not merely as spectators in a very sad story
but as sinful protagonists humbly Workmg to relieve some of the suffenng
in our world. -

So what definition can we give to CLC being a Lay Apostolic Body?

Maybe we can use a (prophetic) definition of Josée Gsell in 1986: "CLC'
is a living reality, it is a community of members where each one is led to
see the priority not of hislher own interests nor even those of hislher
own country but those of the whole world community, in order that
living concretely and in its depth this- umversahty among ourselves, we
‘are able then to spread it throughout the wor

Chris Micallef
World CLC Vice-president 2008-2013
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‘ Chéﬂeﬁges for the CLLC Mission

What can an Apostolic Body be and do concretely?

We will present some challenges to CLC Mission. For that, we- will
consider two other points. First, we will need an approach or

- methodology about what may be considered as CLC Mission. Second, we

"need to know the state (success or failure) of that mission. Humbly I think
our mission is going very well. At every moment, something good occurs
‘somewhere in the world by the grace of God acting through CLC. But...
being conscious of the fact that God acts through us, this challenges us to
do more and do better. It’s all .about afﬁrmmg our works in order to
- challenge the Mission of CL.C. ’

1 will propose a diagram which summarizes how we may understand CLC
as an apostolic body. We will design a chart which shows CLC mission at
several levels. -

Mission Level (a) “Ordinary Activities”

On the first level (a) we find the ordinary, day to day activities. We need.
to emphasize these because many of the misconceptions and negative
images of CLC (or other lay associations) begin there. Many times, lay
associations or missions are seen in a bad light — then it is easy to say that
they don’t.do very much, if anything at all —. I think this is a mistake.

Let’s begin- with .a well know phrase “Gloria Dei Vivens Homo” or
"God'’s glory is seen in a person fully alive” (St. Irenaeus). The better a
human being lives- the greater will be God’s glory. Every person’s life is
a valuable project in God’s eyes. God wants every man and woman to
live fully. This phrase, understood in depth, can be viewed as the basis or
theme of all lay missions or apostolates: To live life fully, this is its
- mission! The Second Vatican Council wanted to rediscover the mission of
the laity. It states: “the laity, by their very vocation, seek the kingdom of
God by engaging in temporal affairs and by ordering them according to
the plan of God. They live in the world, that is, in each and in all of the
secular professions .and occupations. They live in the ordinary
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circumstances of family and sociai"life”. Therefore, the mission of the
laity is to be concerned and committed to the ordinary things like

- everyone else; but the layperson should do it in a different way: the

Christian way. In other. words, they are asked to live in the world
according to the Gospel. Finding God and revealing God 'in their
- ordinary, day to day hves

In spite of the fact that many laymen and laywomen in CLC live fully

their daily lives, we sometimes hear that “the. CLC doesn’t do anything”, -
“Why is the CLC not more visible?”, “Why does it do so little?” These

statements are unjust, there’s a lot of depth in our members as there is in

many lay people. Yes, there is a lot of holiness in laypeople, but it has not

been recognized for centuries because clericalism has a much longer

history in the Church. Clericalism is a mentality entrenched -in the

Church. According to this mentality, priests.and religious have made a -
more valuable choice in their vocation than that of laypeople, or-their-
mission is more valuable when compared to that of laypeople. Priests,

missionaries etc. have been the model of holiness for centuries. This

+ clerical way of thinking affects us all and we all repeat it to some degree.

~ Clericalism ‘can obscure the good works of laypeople and can repress .
their prominence/visibility. ' We must rediscover the invisible or h1dden

holiness of laypeople and the lay vocation.

We, the laypeople of CLC are very committed in our “ordinary tasks I
present testimonies of three people I have met in CLC

: Capucme Boidin (CLC‘ France): She works fulltime and has three small
children. She organized the families in her street in order to improve the
day care centre. Raising children is a very demanding job. In the past, this
was not seen as being an important job and was something only women
did. Now we.realize its importance. Capucine’s neighbours recognize the
value of her initiative, (she is a University professor in the Sorbonne.)

David Uscata (CLC Peru): David manages a small family business,
making and -selling trousers in a neighbourhood market in Lima. The
market sellers come to David for advice about different situations in their
lives. When they have problems in their families or simply need someone
‘to talk to, they come to him. He is a guide, he is different! But David
doesn’t see -this as “his mission" because he is not doing “spiritual
direction”. He sees himself simply as a friend and colleague.
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These two examples show us that a person can do things extremely well,
live their daily lives fully, but even so, are not noticed in wider. circles:
They are excellent people in their family circles, their circle of friends
and colleagues but are not recognized in the wider circles of society.
Thus, ‘a fundamental patt of their mission is unobserved, they seem
invisible. They don’t appear in the nightly news programmes. Nobody
‘will ever write a news item or make a film about them, they won’t pass
_into history... But they bring the Gospel into the world. They live their
lives fully (St. Irenaeus) and help others to do the same.

Richard (Cameroon): He is'an accountant in the Faculty of Nursing. One
time I met his boss, the Dean, and when she realized I was a CLC
member, she congratulated me on the good work that Richard does. I
thanked her and asked her “what is it that Richard does that you
appreciate so much”. She answered “He does the same as the others...
but in a different way, and everyone notices it”. So, Richard does the
same work as a regular worker but in a distinct way. His particular style
makes the difference. And everyone is aware of it! How I would love to
hear the same about every . member of the world CLC commumty We are
in the world, we do the same as everyone else, but.in such a different way
that it-builds hope.

The problem isn’t that we don’t have a mission, we do! The real problem .
is that sometimes we do not live out as radical apostles our daily life. But
that is another problem, not a lack of mission. 100% of our members have
their lives, their work, their families, and are -citizens, etc. Therefore
100% of our members are already very busy with their mission.(a). In
many cases these ordinary life missions use up all our energy. I know
"many members who have a demanding job, small children, and besides,
have to study to be competitive in the workplace. Of course, they have to
give their full attention to each of these areas of their lives. For example,
they can’t dedicate only a small portion of their day or their week to the
raising of their children, children require both quantity and quality time.
_In these cases what “free” time do they have? Can we expect them to take
on other tasks, like teaching catechism, or 'volunteering.'with NGOs? The
reality is more likely to be “how many of you (Delegates) have had to use
your vacation days or “steal” time from your families in order to attend a
CLC Assembly or to serve CLC in other ways? For sure, many of you
have had a child get sick at one time or another. When my son got an
infection when he was less than a year old or now that he’s almost two, he

62



always needs special care and attention. There have been nights when we
couldn’t get any sleep because the only way to calm him down was to-
~walk around with him in our arms. My wife and I would take turns doing
this but the other didn’t get much sleep either. Even so, the next day we
had to- go to work as usual, and sometimes this went on for days. This
situation is draining,. physically and emotionally. How can anyone say
~ that to be with our son is not our mission in life? Why do we f1nd 1t SO
- difficult to call this our ‘mission’?

For laypeople, their fundamental mission is (a). Also, in the case of CLC
members, much-of what they do (work, family etc.) is taken on as
mission, precisely as a result. of .the discernment of the Spiritual
Exercises. My impression is that the majority of our CLC members live
out this ordinary mission very well. We can say. that most of them live
‘their daily lives in a Christian and Ignatian way. But we accept the fact
that generally this goes unnoticed. On one hand, in most of the Church we
have got used to measuring holiness in laypeople in clerical terms, that is
to say if laypeople do things that priests do, or things that priests suggest
that they do. On the other hand, in our society we have got used to giving
more value to the things that are more dramatic/sensational/spectacular or
important events. Only eventually a lay person in their. regular ordinary
life will get noticed. When they have a high ranking job, (a politician or a
great businessman). Most of us are condemned to anonymity, especially
the- women. Because we don’t value ordinary activities, historically we -
owe a debt to women, because they have been more invisible in our
society’s history and in the history of the Church. For example, to look
after children has not been considered as important as planning a war. As
-the task of caring for children was more commonly seen as women s
work it’s as if women have not had any part in history. -

Challenge One: To rediscover and value. the ordinary activities as the
basic mission of lay people. To live our daily lives with apostolic
intensity

Mission Level (b) "Apostolates"
For level (b) we can use various expfessions as mission, volunteerism,
apostolate, service etc. For the moment, we won’t take time to define which

is the best word to use. When we usually speak of CLC missions, Level (b)
is usually the level we give more attention to. It’s the type of mission we
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know best. For apostolates of this type, we mean those activities outside of
our working hours and unpaid. That is to say, those activities that are done
in our free time and are done for nothing.- Sometimes we hear people say,
“If you work in a hospital and you are paid for your work, then this is not
really your apostolate”. “It’s only considered your apostolate if you do it
 for nothing, or outside of your normal working hours”. This
misunderstanding happens because level (a) is.not recognized as the
- fundamental mission of the laity. Of course, level (b) or apostolates are
important but they should not obscure nor diminish the value of our daily
~ lives as our primary apostolate. i

In level (b) traditional apostolates are usually of a pastoral or social nature.
Pastoral apostolates are usually catechism classes in parishes, schools or
Christian spiritual centres; or even, in the case of CLC - many members are
spiritual .companions in the Spiritual Exercises and also in everyday life.
“Social apostolates, on- the other hand, are services for NGOs, volunteering
.in social work projects in schools, in hospitals etc. - -

At times, it is said that the world community or some national communities

don’t have much of a presence in this type of apostolate. I had made a -
. personal calculation using the information and contacts which we had in

_ the Secretariat in Rome. I thought that 30-40% of CLC members had this

type of apostolate, i.e., one out of every three members of CLC dedicates

their free time to these tasks. Recently, in the process of preparing for this

assembly, we did a survey on this particular point. What do you think the

‘percentage was? In fact, almost 70% of members have this type of

apostolate, i.e. two out of every three members.

I want to emphasize the relation between levels (a) and (b). If a person has
a mother or father who is elderly and who requires a lot of care, this would
be considered as being in level (a). On the other hand, if they care for an
older person in a nursing home, who is not a relative, or if they care for
‘someone they find on the street, this is considered in level (b). But (b) is not
better than (a). No! they are both missions but of different kinds. One could
" ask “Don’t, even those people who don’t know God do (a)?" What is
different is not especially that we do (b), but that we all find God in the
. everyday things, i.e. in “(a)”. Eventually we will be different from most of
society because the majority of us (I have Just said that at Jeast 70% of us)
do (b) also. : '
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Of course it is important to have missions of type (b). These tasks
demonstrate solidarity with strangers and service at no charge, in a world
~where everything is commercialized. Wherever it’s possible to have level
(b) missions, we should do them. If God calls us-to do this type of mission,
it would be small minded of us to ignore it. Having said this, I want now to
“make one thing clear: level (b) missions are not always possible for
~everyone. There are situations where we have neither the time nor the
energy, which is understandable. Caring for young children, for example, is
“very demanding. So if a couple has young children, the time and energy
which they can dedicate to level (b) activities is minimal when it is
compared to what they could do when they were younger and still single.
'It’s important to state this because the economic system has a great
influence on our lifestyle. It demands productivity and hard work. Besides,
“we are told we must study to keep up with changes in the workplace in
order to keep our jobs. So, if many of our members have demanding jobs,
take night or weekend classes and also have small children to care for, how
much time is left for one of these apostolateS? Probably very littlé.

Every member and every commumty in their different levels should ask
themselves and answer honestly (e.g. through the process of DSSE) if, at
this moment in time, they are doing what they can and what they should.
The question is one that could be asked every year or so, as situations can -
change. Sometimes the good reason, like “I have small children” can be
used as an excuse to turn down an opportunity for mission. For example, if
my children are growing up and are more independent, | shouldn’t go on
saying that “I can’t do this task because of my children”. So if we
accompany in spiritual processes or we have a leadership role (normally at
the request of the community), we should repeat this question: "are we
- doing all that we can?" We also have to offer ideas and reflections which
will help to answer the question. But we should not impose level (b) as an
automatic response.

I stress that I don’t want to say that the level (b) apostolate isn’t important. -
The opposite is true. And if God calls one to it, we should listen to God.
. But'it’s not always possible for everyone. By contrast, every member is
called to live mission at level (a) 1ntensely This isn’t an option, but what
we should always do

Another c')bsei'vationi Apostolates of level (b) aren’t vefy visible but more
visible than level (a). Level (b) apostolates seem invisible to us because, for
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example, if I am a catechism teacher in my parish, it’s easy to hear “the

~ parish does such and such” instead of “CLC does such and such”. If some

" CLC members serve in Jesuit Refugee Service (JSR), it will be said “the
Jesuits do a lot” and many times people don’t know that CLC is involved in
that work or service. Most CLC members serve in'level (b) apostolates that
are not CLC works, then the credit goes to the project itself and not CLC,
‘It’s not that we have to compete for recognition, but this is a fact, and it
deserves reflection. How can we serve apostolates so that the mission of
CLC members doesnt go unnoticed? Sometimes a level (b) mission is
more visible when it is not the work of one CLC individual but when a
group of CLC members undertakes a task. In this case, we get a bit more
visibility because the members as a group show their identity more easily.
The member who acts alone goes unnotlced

Recent statistics collected for the preparation of this assembly show great

~ generosity on the part of CLC members, (70%). In some cases, it’s really a

* heroic effort because the tasks are carried out in spite of the many personal
commitments of the members. Of course, on level (b) we should also
include all the internal CLC services that our members do, eg serving on
the National Council or on the Formation Team. That is to say, many CLC
members serve CLC in their free time and free of charge: “Serving CLC
“behind the scenes so that CLC is a more apostolic outside”, this is also an
important apostolate!!! I’m sorry to report that in the survey we carried out,
.many communities didn’t 1nclude the internal apostolate as part of the
whole apostolate. »

M1ss1on Level (c) “Institutional presence or
~mission” | '

Let’s move on to a third type of mission: Level (c) - this is characterized
by its emphasis on institutions. In levels (a) and (b), the presence of CLC -
is through individual members. In this level (c) CLC has an apostolic
presence as an institution. This type of mission is easy to understand
when we talk about works/projects or institutions. In levels (a) and (b) our
members work or volunteer in institutions which don’t depend on us, but
on the State or other private groups like the Society of Jesus. Level (c)
refers to the works of CLC: schools, NGOs, Migrant centres etc. These

- works are the property.of CLC or CLC has inspired them (but without a
legal commitment on the part of CLC), or CLC participates as an
1nst1tut10n together with other groups in managing the prOJect
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The institutional presence, as I would like to understand it, goes way
beyond the works themselves. But let’s begin with these because it is the
easiest way to understand this innovation. In the 80°s and 90’s, there were
only a few institutions or CLC projects. like these. Some national
communities which were pioneers in this, were France and Hong Kong.
In 1993 CLC France was asked to take over a retreat house previously run
by the Jesuits, St. Hugues. In a similar way in 1998 CLC Hong Kong was
~ asked to take charge of a school, Marymount, which had been run by a
community of religious sisters. Some other communities developed some
works but without labelling them as the work of CLC. In Chile, we find
two examples of our works which were not formally labelled CLC. In
1982, CLC Chile started a campaign which later converted into a
Charitable Foundation “Working for a brother”. It was taken on by the .
Archbishopric. Today ‘it is celebrating its 31st anniversary and has given
- work to thousands of people. The other work project started in 1992,
- when some members set up a school “Saint Luis Beltran”, which is still a
place where some CLCers are volunteers. These works were started with
great support from CLC but were not formally adopted. We could cite
similar cases and other countries. But why were they not taken on
officially by CLC? Because [1] it was best according to national
legislation, [2] this was an initiative of a few members and it would not
" have been good to burden the whole national community or [3] simply the
question wasn’t asked, because the important thing is to fulfil the mission
instead of arguing about which group claims it etc.

In the 2000’s, there seems to have been an “explosion”. of institutional
works. CLC Mexico has -administered the Loyola Centre in Monterrey
since before 2000; after 2000 until now, we can count nine other projects
of CLC Mexico. This proliferation of projects wasn’t a deliberate-
intention of the World CLC community, nor a topic of the world
assembly. However, in the 2000°s numerous national communities have
taken on such projects. On the current list, we have fifteen national
communities involved in approximately forty projects. These figures may
not be accurate. In the video of. institutional CLC works, we mentioned
some stories and work projects, like the Philippines, Ecuador, Kenya,
Italy, etc. But there are other ones which were not mentioned in the video.
We can mention the Jesuit Development Service which recently passed
- from the Jesuit Province of Central America to CLC EL Salvador. Or the
two guest houses for university students in CLC Belgium or the Elche
. Loyola centre, which is the property of CLC Elche, in Spain. Some of

67




these works are run in conjunction with other groups, e.g. the Lisel
~ Student Centre in Luxembourg. CLC is one of f1ve institutions that share
this project..

I have said that the institutional presence is well recognized in these
works, but it is present in other areas too. It is present in what some
communities call “national common mission". In order to better
appreciate these challenges of the institutional presence, we have to think
beyond  traditional institutional works. Therefore, the institutional
presence can be expressed in three ways: works or projects,
subjects/themes and activities.

The first is the work projects themselves. We have already talked about
them and we know some examples. This type of mission requires a high
level of responsibility of the community, given that the works have a life
of their own, and they demand financial and legal commitments which are
permanent. As well the works, human resources are required - which
means a significant number of members who are prepared to work
officially or as volunteers. -

The second way of institutional presence is to identify areas or fields of
mission. I will explain with an example. CLC Rwanda decided some
years ago that its common mission would be the issue of HIV. All their
members are asked to do something in relation to this subject.- For
example, some of the members work in this area as health or education
- professionals, this would be their personal mission at level (a). We can
add to this group those members who accompany a relative with HIV,
which would also be a level (a). If a member accompanies a HIV patient
" that isn’t a relative, it would be a level (b). Adding up these examples we
will see that 60% of the national community is committed to this task. It
is then easy to say that CLC Rwanda institutionally has taken on HIV as
its common mission. This gives visibility and promotes unity in the
mission. of CLC Rwanda. Subsequently, CLC has decided to set up a
centre for HIV patients, but this second phase, the creation of a project,
complements an institutional presence that already existed. Another
example could be CLC Spain which has identified three priority areas of
mission: -Youth, family and migration. Tn each one of these areas there
were several local communities involved, which made it possible to
_identify these priorities. These experiences of Rwanda and Spain show
that in these cases the fundamental issue has been to identify one area, or
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~ a few areas or subjects, as a common or national mission for the long
term. This has helped to concentrate efforts, leaving members open to the
poss1b1hty of choosmg how and when they part1c1pate :

The third way of being institutionally present is by participating in one
action or activity. I’ll give an example which affected me personally. In

Peru in the 80’s and 90’s, there was a time of terrorist violence which the

State and society in general fought against. When the period of violence

ended, the Truth Commission was set up to study this and make

recommendations. In 2003, the Truth Commission presented its report.

Immediately a network of civilian organizations was formed, a citizen

movement, to promote the recommendations of the Commission. CLC

Peru participated very actively during the first years (2003-2005) in this-
network. We achieved a lot of visibility because some of our members

who participated in the network represented other, non CLC associations,

to which they also belonged. The national meeting of this network

became like a CLC assembly. But after some years the national priorities

changed . and CLC Peru no longer- had a common mission. The .
participation of CLC Peru was for a particular activity and for a specific-
period -of time. It wasn’t necessary, as in the previous cases in Rwanda
and Spain, to identify a common mission for the long term. Another
example, probably more well known to you .is the 4% Education
Campaign in the Dominican Republic. But I prefer to defer this example
until later.

 So we have seen that to participate as an apostolic body in a concrete
subject or in a specific activity is also.a way-of being an institutional -
presence. In order to say that we have an institutional presence, what
counts is that CLC (on some level, but especially on the national or
regional level) is present as an institution. In levels (a) and (b) some
" members participate. In “(c)”, it’s CLC as an institution that participates.
Thus the institutional presence can be seen in .one work/project, one
subject or one activity or a combination of all these.

Now then, are we called to have an institutional presence? Maybe.in some .
cases yes, but it isn’t something automatic. It isn’t about promoting this
type of mission simply for the sake of it, just to gain more visibility.
Visibility is the medium for the mission, not its objective. Sometime
NGO’s are set up with a very good, solid objective. Later the context
changes, the social reality doesn’t require the objective any more. But
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then some NGO’s look for other new missions in order to justify their
existence, and to support themselves financially. We must avoid this

‘temptation. In CLC we should promote the institutional presence only if

we sense the call of God, only if He invites us to do more and better in
that particular direction. Not so that people will say “look how many

works CLC is involved in” or “look how many things they do”. The

institutional presence is growing but it demands a lot of work. Sometimes
the work project overburdens a few people who don’t always feel
supported by the rest of the community. At times the work overburdens
the community and generates tension because not everyone sees’it as a |
priority. So, as we have created some prOJects others have been shut
down or suspended.

Now, if we feel called to take this step and we ask ourselves “what type of
institutional mission is right for us?". Frankly I don’t have an answer.
One can’t answer this question in general terms. It has to be in regard to

concrete situations. What does the context require? What is the situation?

In the abstract, it is very difficult to make comparisons or analyses
because many factors come into play. For example: What financial
resources are available? How big is the national community? What are

the urgent needs of the country" Are most of the members enthusiastic |
about a common subject? In some national communities, it is almost

impossible to define what is thc subject in which the members are most -
involved. Geographic considerations also. play a. part; even if we don’t

- realize it. For example, CLC Uruguay has been able to maintain the

“Corner for Everyone” also thanks to the fact that the majority of the
members live in the same city, Montevideo. In the case of Peru, this was
more difficult. That is why participation in a national activity, as in the
promotion of the recommendations of the Truth Commission, was a better
way to involve the national community.

Orie great advé.ntage of level (c) over (@) énd (b) is its visibility..' In level
(c), it is when people say "look at what CLC is doing!" It really is a help

if a building has a sign showing CLC. These institutional presences begin
many times as initiatives by a few. members or groups who discern a:
. particular call. Later, on another level of discernment, regional or national .

CLC may take on these tasks as a common mission. When the larger
community takes on these common missions, we know that not everyone

will participate with the same energy and time. Besides, these missions

don’t exclude personal missions, especially at levels (a) and (b). We’ll see
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this right away. For the moment, what does the Institutional presence of
CLC teach us, from its growth over the past few years‘7 For me; the great
lesson is “the call to consohdate the common mission”.

Challenge two: Review to see if our understanding of the apostolic body
is inviting us to new mstltutlonal presences centred around common
missions.

|

Mission Level (d) “International Actions”

Let us deepen our understanding of the challenge presented by an |
institutional presence on a new level, i.e. level (d). Since Itaici (1998),
World CLC has spoken of the “common mission” which was identified in
three wide areas: Christ and social reality, Christ and daily life, Christ and
culture. The Assembly in Itaici gathered to identify the common mission.
" The conclusion was that any CL.C member who carries out any‘ action to
evangelize in the social arena, daily life or culture already forms part of
the common mission. Even if someone wanted to, it would have been
impossible to identify only one activity, (like Christian education, the
promotion of Ignatian Spirituality) as our common mission. The Social,
the Everyday life and Cultures were sufficiently concrete and general so

that everyone could identify with these three subjects. Besides, the final
* document from Itaici brought together the more concrete and urgent
needs which could be prioritized in each national community. Therefore,
the wisest idea was to leave the common mission open to 1nterpretat10n
as our General Pnnmples already brought forward: “The mission field of
CLC has no limits” (PG 8).-To sum up, to the question “WHICH or
"WHAT is the common mission?", the answer is a general one: the social,
* the everyday, the cultures.

In the Nairobi Assembly (2003), we took it one step further. In order that
the common mission, which had been so general and abstract, could
become a common mission in real terms and in practice, the answer
wasn’t “let’s do the same’ but it was “let’s do it in the same way”. The .
common element of the mission doesn’t depend on WHICH or WHAT is’
the mission. Instead, it’s HOW it is lived out. The HOW is a simple
~methodology which could be applied also in community meetings, in
government teams and other different structures. The DSSE which stands
for four very Ignatian verbs (Discerning, Sending, Supporting,
Evaluatlng) The dynanuc of DSSE has spread widely since Na1rob1 The
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great majority of members has applied it or has heard about it at least
- once. It’s too early yet to say if it will become our natural way of
proceeding. We are a long way from having it fully incorporated.

~In the Fatima Assembly (2008) it was clearly seen that the world

- community had already adopted. the dynamic of DSSE and was

committed to developing it even more. So if Itaici gave us the WHAT or

WHICH, Nairobi gave us the HOW. The common apostolic identity in .
the mission ‘doesn’t come from the WHAT but from the HOW. The

WHAT is still very general and open. Every member of the world

community ideally should live out the DSSE and so to be able to say that

the ‘mission of each memiber of the national communities is shared by the

world commumty :

' Nevertheless, the story doesn’t end there. What follows are some
teachings of the mission level (c) for the world community. The first and
most important lesson is that we are going to need missions which are .
more concrete or more particular. That is, the world community, as some
national communities have done, can have.a WHAT as a “global common
mission” or a priority activity which only lasts for a certain time. This is
not done to gain visibility but,to gain apostolic efficiency. But another
important reason to consolidate common missions is so that it would be
part of the call to be a world community or dn apostolic body. I believe
that we are going in that direction, even if we are not always aware of it.
- The fact that many national communities opt for some common
“WHATS” shows me that the world commumty is called to walk in that ‘
d1rect10n also.

From Assemblies in 1979 and 1982, we have spoken of CLC as a “world
community”. From Assemblies in 2003 to 2008 we have spoken of CLC
as an “apostolic body”. The theology behind these expressions may be
~.correct but what still remains is a practical challenge ir how to incarnate
this body in the world? How to do it so that our members truly experience
being part of a world community? And that the same happens in our
. national communities. The common WHAT helps to flesh out the
meaning of the word “community”. '

The best example we can find is the 4% Education Campaign in the

‘Dominican Republic. You know the story well. In the Dominican
Republic there was a law which legislated that the State should invest 4%
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of its GDP in Education. The law wasn’t implemented, so a citizen
movement “Coalition for a Decent Education” was started, to insist or put
pressure on the State to make this law effective. CLC (Dominican
Republic) joined this movement. At a certain point in the campaign, it
" was decided to implement an international strategy: that on October 4th
2011, a letter supporting the campaign would be presented in- Dominican
‘Republic embassies. Among the institutions with an international
element, and which formed part of the “Coalition” besides CLC, were
“Fe y Alegria” and Jesuit Social centers. But it was CLC which lead the
international campaign. On October 4th, CLC delegates, dressed in
yellow, presented the letter in embassies in almost. twenty countries. It
seems that the action was effective in this long struggle, and finally this
year the Government of the Dominican Republic accepted the 4%.

What has world CLC learned from this experience? It was the first time,
-as far as I know, that CLC has actually acted as a world apostolic body.
Many members stated that for the first time they felt part of the world
body. It was a very well planned and coordinated action. It required
something very specific and in a way which members in various countries
were .able to participate. Thus we were able to. take advantage of our
international characteristic. In fact, many members and also people and
institutions outside of CLC were surprised that CLC could have such an
impact. A body is characterized by its actions. If we speak of body or
commumty but never. do anything in common, we run the risk that the
expression. “world community’ is merely an aspiration, not a reahty
* Moral: We are one body when we act together.

In the past few years, from the World Secretariat, I have seen another two
concrete activities which encourages me to propose these same ideas. In
March of 2011, a very strong earthquake struck Japan. The news stories
and images were pitiful. In many parts of the world, several CLC
members wondered: “how can we show solidarity with our Japanese
“brothers and sisters?". CLC Japan shared their reflections and proposed a
novena of prayer. It wasn’t a coordinated or well planned action, but I
think it was successful. I calculate that at least six thousand people, (more
than one-fifth of the CLC world community), took part in this chain of
prayer. It was a spontaneous response to a spontaneous request. If six
thousand people come together in a town square or an auditorium to pray
© together, this may be considered news-worthy and get some publicity. But
it wasn’t like that. It was an intimate action which took place in homes
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and churches in many parts of the world. Moral: We are one body when
we pray together

Another less obviously spiritual but concrete example is the
“Accommodation Project” between 2011 and 2012. The ExCo proposed
the idea of buying an apartment in Rome for the people who work in the
Executive Secretariat of CLC, instead of renting an apartment. The
objective was to stop paying out 18,000 euro annually. The campaign was
a success. Forty national communities (two-thirds of the world
- community) collaborated, even some unofficial communities. This money
could now be spént on the apostolic fund. The Apostolic Fund was
formed after Fatima and is another concrete example of being one body.
From this fund, donations have been made to Chile, Korea, Ecunador, .
Rwanda, Syria and Sudan. World CLC, by means of this fund, acts and
shares its resources with a national member community. Moral: We are
one body when we share our resources. :

- These examples . show moments when the body becomes a reality. ‘We
could say that they are moments when the body becomes visible and acts
together. They are privileged moments in which the body exists in a
- practical way. World CLC Day (March 25th) and its masses and meetings
are other moments when we come together as one body.

In level (d), in our international action, the CLC group at present at the
UN in New York, also plays an important role. We closed down the
group in Geneva due to a lack of members in that city. But a short time
- ago we started a group in Rome in order to do advocacy and represent
CLC in the FAO. These groups represent us in a permanent way on the
world level. Thus they are a permanent expression of the world body.

- In Lebanon 2013, I would like the Assembly to reflect on mission at level

(d). Isn’t it time to go one step further than Itaici and Nairobi? Keeping a
general and permanent WHAT, like the one which was identified in Itaici,
is it possible and practical for the world community to define WHATS
which are concrete and time specific? Imagine if every five years we
present an apostolic priority, a common WHAT for the world community.
Like (i) the dissemination o f the Spiritual Exercises, (ii) the protection of
the environment, (iii) the fight against AIDS in Africa, (iv) Peace in the
- Middle East, (v) a less speculative world economy, (vi) the promotion of
Migrants’ rights. Or maybe, it isn’t necessary to identify a mission field,
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instead one concrete activity as in the case of the Dominican Republic.
Imagine if every two years we ‘could identify. one international campaign
which all members could support in a simple way. To sum up, it’s not a
case of redefining our mission, rather it is to present concrete actions
which can be embodied universally at regular intervals.

~ Challenge 3: To discern our apostohc potential w;th missions that
involve the world commumty

Collaboration with ]esuits- and others

With the diagram which we have constructed, I would like to go on to one
last imiportant point: Collaboration for the mission. The challenges for the
CLC mission'don’t only depend on us, because the mission is greater than
our efforts alone. We have many collaborators, both actual and potential.
~In first place, of course, is the Society of Jesus. I'm going to coricentrate
on the Soc1ety, even though later I would like to speak about other
compamons in the mission.

The collaboration for the mission has been a theme which the last. two
Jesuit Gereral Congregations, 34 and 35, have highlighted. Both
Congregations have been prophetic in various ways and particularly on
the theme of collaboration. Since then, great advances have been made
‘but there are still important challenges. I won’t talk about the advances,
but of what I consider the greatest challenge for us. Understanding what
is the mission of the laity in collaboration.

When CLC lay people and Jesuits start to talk about collaboration, we
frequently do it from the perspective of levels (b), (c) and recently (d). As if
‘collaboration only - started with “(b)”. This isn’t correct. A lot of
collaboration occurs at level (a) but when we don’t recognize level (a) as'a
valid mission of lay people, we don’t recognize the collaboration that exists
there either. We also obscure the service of many Jesuits. In level (a) as lay
people, we fulfil our ordinary missions and the Jesuits “work with us” in
many ways: as spiritual companions, as group guides, as confessors, giving
.the Spiritual Exercises etc. Every time I have a “spiritual conversation”
with a Jesuit about my work or my family, he is collaborating with me. In
the (a) level a lot of collaboration exists but unfortunately, lay people and
Jesuits still don’t see it like this because (a) is not clearly seen as a mission,

“and even if it was, is not as clearly visible.
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Level (b) on the other hand, is where collaboration begins, the type 'mostr

talked about, or promoted after Congregation 34 and 35. Both

Congregations present a general goal of collaboration with lay people
which might be more explicit in showing the collaboration on level (a) .
Neverthel€ss, the majority of the examples which appear in the document
of CG34 show more the collaboration at levels (b) or (c), ie that
collaboration which centres on works or institutions like schools or

- NGOs. The problem'is that the daily life of lay people is not this type of

mission. For example, I miss the word ‘family’ when we talk of the
mission of lay people. To raise a child with love is a project just as

" important as running a school. But this isn’t evident in the approach that

still predominates. In the minds of many lay people and Jesuits, the only

real collaboration begins with level (b), when it deals with missions . .

which have to do with institutions, precisely because this type of mission
is more visible. :

Of course, it is said that there is only one mission, the mission of Christ.
But then, when the time comes to draw up the plans for collaboration, or
at the moment when people are trained for collaboration, many times it is
done thinking more about institutional works. If the mission begins in (b)
or. (c) where the majority of ignatian institutions belong to Jesuits, it’s 1o -
wonder that in the end people go on thinking or acting as if “it’s the lay
people that are collaborating with the Society”. When a.Jesuit works ina
University (even a non Jesuit University) everyone recognizes that this is
his mission. But when a lay person works in a University, level (a), many
times it is said that this is his job, but he doesn’t have a mission: If the -
mission at level (a) is not rediscovered and emphasized, we will
perpetuate this model of collaboratlon where it seems that the Jesults do
more than the 1aypeople

- Then, we have to regam the role of the lay person, to consider their life as a

‘mission arid eliminate certain hierarchical attitudes. In this way, we will

~ bring the Gospel itself into- our way of collaborating. Thus we will

evangelize each other, lay people and Jesuits. In a true vision of’
collaboration we include every.level, from (a) to (d). In (a) Jesuits
collaborate with the ordinary’ prOJects of CLC lay people as individuals. In
(b) the lay people, as individuals or in groups, collaborate in works of the
Society. It seems that only in levels (c) and (d) we collaborate as two
institutionalized bodies, e.g. when  both share institutionally -the
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management of a project or campaign. But we should remember that CL.C
is body from (a) so that the colla'boratiori between both bodies starts in. (a).

To promote the more exphclt inclusion of “Level (a)” in our collaboratlon

is not a new or strange idea. There are precedents in the Soc1ety, from the

t1me of St. Ignatius to our time. I quote two examples: .

*  Fr. Arrupe said “competent professionals... convincing wztnesses

-« Fr. Nicolas has said that it’s about our profession demonstratmg what
we profess :

Changing the subject, a lesson which we can learn from the Society of
- Jesus, and -particularly from CG35, is the broadening of our collaborative
horizons. In CG 35 Jesuits talk frequently about collaborating “with -
others”, considering even those non Christians who are nevertheless
people of good will. In fact, CLC also does this on various levels, in
many parts of the world. In every level of mission on the graphic, we can -
- be witnesses to examples of collaboration with others. In the assembly in
- Fatima (2008: 2.11, 2.12, 3.12 ) CLC expressed the general desire to
create networks and collaborate in a broader way. There are many lay

Ignatian groups to which we have got closer during the 450th anniversary

events. They are also our companions in the mission and friends in the.

Lord. Also, we should not forget several female congregations which -
~accompany CLC in many countries." The whole Church is the greater

body to which we all belong and in which we collaborate. with other

‘members. Even outside the Catholic sphere, we find many people of

goodwill. It would be good that the Assembly gathered here can evaluate

how far we have come and what more we can do.

-Challenge Four: To propose different ways of collaborating which,
starting with a fair understanding of the components (levels), it might
become a model of apostolic effectiveness and fraternity

- Final Summafy

I have upheld mission at level (a) as something valuable, someéthing
where CLC already does a lot. This level includes what is more local and
intimate as the family but also what is wider and shared as civic live
(voting, discerning and sharing my political positions, etc). I admit that |
we can do much better. What we need to do is to intensify the -
commitment to and experience of everyday living which is the principle
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mission of laypeople. It would be great if people recognized us by our

- special way of doing things, by the value that we give to the simplest
things. Imagine if our work colleagues for example, were to say to us’
“where do you get your vitality and dedication from? And even “I want to
be like you”. How we bring God into our daily activities determines how
attractive we become, so that others are captivated by what has captivated

~us. The treasure we have in our Faith and Ignatian spirituality should
shine through us in some way in our daily lives so that others w111 want to
drlnk from the same ‘well’.

ON EAPQSTOLICBODY
4 levels of its mission

“++Visibility:

(@) nstitutional \

presence . +Visibility
- |b)“apostolates” CLOG I Hvisbilty
(a) Ordinaryactivities OGS vy

The DSSE is a method by which each person’s mission becomes a -
common mission. Above all, “support” or "accompany" can make- the
common mission practical and concrete. Community action or corporate
action is obvious especially in levels (c) and (d), but sometimes in (b) and
even in (a). I have seen CLC people who babysit so that other members
can hold their CLC meeting or simply take a break. It also has become a
common practice to help each other out when some member has lost a
job, has personal problems, a bereavement etc. The CLC body helps even
on level (a).
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When we have exposed these four levels, one on top of another, it could
give the impression that what is on top is.the ultimate mission or that it is

of more value. I don’t.believe this. I have upheld the priority. of (a).

Instead of seeing the graphic as an ascending pyramid, we should see it as

an iceberg. An iceberg is a huge mass of floating ice. We only see a small
" part of it, the part that is above theé water and just under the surface. But
the largest part of its bulk is under water — hidden, invisible. Even so, it
holdS’ up the part which is seen. So it is with the mission of CLC, or other
lay associations. It is as if level (a) is condemned to remain invisible. Part
of the (b) apostolates can be seen, but not very clearly. In contrast, the
institutional presence (c) is seen more clearly and international action (d)
- is also. But there would be no iceberg without the great mass of (a).

Final reflection. Where is the Magis? One of the Ignatian criteria of
Magis says: "The more universal the good is ... the more divine”. The
ordinary activities of the laity (a) don’t always align with this criteria. I{ 1
run a school with hundreds of students I am being more productive than if
| dedlcate my time to just one child. Parents have to focus on ‘their
children, which is a local mission as opposed to a universal one.

Fortunately for Ignatian laypeople, there are other ways of understanding
the magis. Let us-do what we do, even if we only have the energy to do
(a) or if we achieve a greater institutional presence (c). The important -
thing is the principle and foundation of our actions. “Our.one desire and
choice should be what is most conducive to the end for Wthh we are
created". (S E.23)

* Franklin Ibafiez
Executive Secretary
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No future without collaboration

' Introduction

'Let me begin by saying how happy and grateful I am to be with all of
. you, at this 16th World Assembly of CLC. I am aware that this is a
historic event, as you celebrate your 450th anniversary as a Catholic Lay
organization inspired by the teachings and spirituality.of St. Ignatlus of
LOYOla the founder of the Jesuits.

This event is also historic'because the venue is historic: Lebanon, the land -
made sacred by God’s presence, mentioned at least 71 times in the Old
_ Testament. The cedars of Lebanon were used to build the house of God
by the Israelites. The cities of Tyre and Sidon, now in Lebanon, were
referred to by Jesus; The Syrophoenician woman, whose daughter Jesus
cured lived in these parts. :

It is truly marvellous to be submerged in so much history and divinity!
" L. A Jesuit Narrative of Collaboration .

I have been invited this afternoon to speak to this Assembly on a topic
~ that is of great importance to all of us namely, Collaboration between the
CLC and the Society of Jesus. | believe that it is so important that I dared
to title my talk “There is No Future without Collaboration”.

I would like to place this topic of Collaboration within the broader theme
of this Assembly, namely, “From our Roots to the Frontiers”.

For us - Jesuits, the roots of collaboration go back to the Ignatian
“contemplation on the Incarnation, in the Spiritual Exercises. Ignatius

invites the retreatant to contemplate “how the Three Divine Persons

gazed on the whole surface of the world, full of people, so diverse in dress

and behaviour: some white and others black, some in peace and others at

war, some weeping and others laughing, some healthy and others sick,

some being born and others dying, and so forth... the Three Divine .
Persons see the peoples in such great blzndness and how they are going

down to hell”.



- Ignatius then imagines the Three Divine persons saying to one another,

“let us work the redemption of.the human race...they decided in their
“eternity that the Second Person would become a human being, in order to
- save the human race. ..And thus when the fullness of time had come, they
sent the angel Gabriel to Our - Lady, in the city of Nazareth” (Sp.
Exerc1ses #101-109)

For us Jesuits, the frontiers for collaboration, are the entire world wherein
‘humans of varied cultures, languages and religions yearn to see the face
of the Creator and experience the love of God and fellow humans.

We see immediately in this - Ignatian contemplation a model for
collaboration; here not only the three Divine Persons collaborate with one
another, but God also partners with humans to work out human
redemption.

And this narrative of collaboration is carried forward in the story of Jesus -
of Nazareth, who invited apostles and disciples as collaborators in his -
mission. These in turn passed on this shared mission to countless other
collaborators, in the course of human h1story

In the 16th century there came a man from Loyola, named Ignatius. He
was on fire to give of his best for the greater glory of God. From. the
caves of Manresa to the great halls of the Sorbonne University in Paris, he
- realized.soon that the mission of God was far larger than his individual
strengths and talents. He needed the help .of others, of* collaborators, of
comparieros, as he called them in his native Spanish. And so was sown
the seed for the birth of the Society of Jesus, a somety of companlons and
collaborators in mission.

The most recent- General Congregations 34 (1995)and 35 (2008) have
harkened the Jesuits back to this foundational Ignatian inspiration of
collaboration with others, in mission. As Father Kolvenbach has
“succinctly stated, “the Jesuit of today is not only a man for others but a
man with others”.

It is in this same spirit of sharing in God’s mission, that I present to you

this afternoon a few reflections on how the CLC and the Society of Jesu_s
may want to promote further the collaboration vision of St. Ignatius.
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- II. CLC-Jesuit Collaboration

The Nairobi -World Assembly — 2003, paid special attention to this issue
of CLC-Jesuit collaboration. Obviously there has been and there presently
is quite a lot of collaboration going on, considering there are about 700
Jesuits working with the CLC in various capacities (Progressio # 65, p.
32). But it seems to be felt that may be the quality and mode of
~ collaboration could be reviewed and fresh proposals made in this regard.

Ibafiez’s paper, which you have discussed this morning, and several of the
recent issues of Progressio magazine raise some insightful questions.
about the CLC-Jesuit collaboration. While there is a strong desire on the
part of the CLC as well as the Jesuits to expand areas of collaboration,
there seem also to be some ambiguities as to how to proceed. Whlle the
clear and strong affirmation that the CLC vocation is a lay vocation, is to
be deeply appreciated, perhaps the implications of such a lay vocation for
~ collaboration in the modern world need to be more fully spelt out. Hence
the followmg questlon for our reﬂect10n

I suggest reﬂectlons in two areas which may clarify the. lay vocatlon and
distinct spirituality of the CLC:

a) a reflection on the key differences between a CLC- lay vocation
and a Christian-lay vocation; :

b) a reflection on the key differences between a CLC-Ignatian
' spirituality and a Jesuit-Ignatian spirituality. "

a) CLC-lay vocatwn versus a Christwn-lay yocation

May be a helpful starting point would be to articulate more clearly the
differences and the similarities between a Christian lay vocation and a
CLC lay vocation. Obviously, the CLC lay vocation subsists in the
broader Christian lay vocation; therefore, there would be many common
characteristics between the two emanating from our baptismal and other
sacramental commitments. But there would also be some striking
differences and demands that the CLC vocation makes of its members
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which are not expected of a non-CLC baptized person, albeit both are lay
persons. Such a reflection and analysis may lead to greater clarity and
appreciation in the self-understanding of a CLC lay vocation.

The paper of Tbafiez seems to point out that at times some CLC members
struggle to recognize as a “valid mission” the -challenges of living
radically the “ordinary life” ie. family, work, relationships... (See
discussion pp. 12/13 of paper). May be a greater clarity in this regard
would not only expand the concept of “mission” in a lay vocation but also
contribute to a more fruitful collaboration between CLC members and
others. - .

b) CLC-Ignatian spirituality versus a Jesuit-Ignatian spirituality

In a related issue, since the CLC spirituality is strongly embedded in the
Ignatian charism, the CLC has used concepts and insights from the
- Ignatian Spiritual Exercises in order to shape and develop its vision and

mission. Naturally, the Jesuits have played a significant role over the past -

four and half centuries in conveying to the CLC the spirit and essence of

the Spiritual Exercises. It would not be too far-fetched to surmise that in =

the process of this transmission of Ignatian spirituality, there may have

also been a handing down . of a strongly flavored Jesuit- Ignatian °

spirituality rather than a Lay-Ignatian spirituality.

At this juncture in the history and growth of the CLC as a lay association
would it be helpful for the CLC to clarify to itself how it sees Lay-
Ignatian spirituality through the lenses of a lay vocation? One cannot
forget that Ignatius wrote the Spiritual Exercises as a lay man, without
- much knowledge of theology. Later, after the Jesuit Order was founded in
1540, these Spiritual Exercises became the bedrock of Jesuit spirituality..
Effectively, from then on the interpretation-and the communication of the
Spiritual Exercises have been influenced by the Jesuit perspective. This
perspective has to take into account, naturally, that Jesuits see themselves
primarily as members of an apostolic Religious Order, with
accompanying canonical structures, governing structures, obligations to
the Vows, community life, mission, etc. Therefore, many interpretations
- of Jesuit-Ignatian spirituality may need to be challenged by a lay-Ignatian
spirituality in order to make it applicable to the CLC.

In my opinion, 1t would be a meaningful challenge for a modern day lay
association like the CLC to explore how much its spirituality has been
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influenced by a Jesuit-Ignatian perspective rather than a’lay-Ignatian
perspective. Furthermore, the CLC could also find immense benefit in
clarifying to itself how key Ignatian concepts like, discernment, magis,
mission, finding God in all things, indifference, the call of the eternal
king etc. could be interpreted and adapted creatively by its members, who
are rooted in a lay vocation as distinct from a religious vocation.

It is hoped that that Ibafiez’s concern, expressed in his paper, about
“understanding what is the mission of the laity in collaboration” (p.12)
can start to be addressed by the CLC, by continuing to seek a better self-
understanding of its-lay vocation and spirituality. This would also
facilitate a meaningful response to the call for collaboration in mission
with the Jesuits and other lay partners.

III. CLC as an Apostolic Bbdy’

-Another important aspect of collaboration in mission that has been the
concern of the CLC is its strong determination to see'itself as an apostolic
community, with a prophetic character in its service to God’s people.
Since the Nairobi (2003) and Fatima (2008) World Assemblies, the CLC
has been particularly focused on the need to develop the apostolic
dimension of the community. Such a focus is best expressed by the CLC,
" when it says “we wish to go from being a community of apostles to being
an apostolic community” (Progressio #65,p.41).

. In this. context it further elaborates that “CLC does not wish to be the
total sum of groups of persons who come together to pray, in some cases
Jor years, without changing their individual lives, without generating
significant actions and without developing a prophetic dimension on their
individual and communitarian lifestyles” (ibidem p. 41). Now, in these
dreams and endeavours, the CLC looks to the Society of Jesus- for
cooperation and guidance, given the Ignatian heritage shared mutually by
both apostolic bodies and its centuries-old relationship with the Society.
 As the document goes on to say, “In this way a really important
possibility for cooperating with the Society of Jesus opens up, including
the possibility of joint discernment, shared tasks, apostolic agreements,

the presence of CLC members-in the.apostolic works of the Society and-
vice-versa, etc.” (ibidem p. 42).
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. These earnest des1res and wishes on the part of the CLC invite us to ask
the following questlon ‘

What avenues for gréatef cdllaboratmn with the '
Society of Jesus and vice-versa could we
explore?

~ Here is an enumeration of possible ventures for collaboration:

. ~a) Collaboration in Lay-Ignatian Spirituality: It may be well worthwhile
_ for the CLC and the Jesuits. to create a team of persons, who would

. collaborate on working out more clearly what a Lay-Ignatian spirituality
should look like. How does the CLC gain inspiration and sustenance for
its lay. vocation from Ignatian spirituality? The CLC could also explore
ways of collaborating with the work of the Secretariat for Faith in the
Jesuit Curia. ‘

'b) Collaboration in Formation of CLC: Jesuits' have always been -
involved in CLC formation work. May be now more joint teams of
formators, that is, CLC and Jesuits together, could take up formation
activities of the CLC, incIudir_lg directing the Spiritual Exercises of CLC

¢) Collaboration in Formation of Jesuits: CLC could contribute to the.
formation of  young Jesuits by sharing with them the Lay-Ignatian
spirituality in theory as well as a lived experience. In such experiences,
the apostolic dimension of our respective vocations can ‘be -explored,
clarified and strengthened. This learning would form an 1mp0rtant basis
for future collaboration in mission.

d) . Collaboration in Jesuit Works at non-Institutional levels: Such
collaboration would seem more viable, as it would be easier.for Jesuit
Works to adapt to the living circumstances of CLC members, such as
time limitations, family/work commitments etc. Hence the Jesuits and the
CLC will have to mutually form each other, such that, they understand
and accept- joyfully each other’s different vocations and their respec’uve' .
limitations. : : '
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e) Collaboration in Jesuit Works at Institutional levels: From the report
of Ibafiez, it seems this level of collaboration seems to be minimal
_presently, possibly only 10% of CLC members, Now this'is an area where
the local/National CLC bodies with the help of the Provincials and
Directors of Jesuit Works, could explore pathways for long term
collaboration. Since institutional work would most likely involve civil
legislation with regard to employment, qualifications etc. collaboration
may at times beéome; difficult. Also, quite . frequently conditions of
employment, like salaries, work hours etc may not serve as incentives for
institutional collaboration. But in spite of such constraints, the long term
presence of CLC members in Jesuit Institutions could definitely add
witness value and apostolic efficacy to the Works.

J) Collaboration in Creating new CLC Apostolic Works: The paper of -
Ibafiez, as well as, the CLC Video on its apostolic Works, testifies to the
positive outcome of making the CLC see itself as an apostolic body. It
would seem that the identity of the CLC as an apostolic body would be

. strengthened even more, if some more local/National communities create
and sustain.small new apostolic Works in their areas. Services such as
these, to the poor, the needy, the marginalized. etc. would necessarily
create a strong apostolic bond among the CLC members of the area. Also,
such Works become an occasion for the CLC to invite new collaborators
to get involved and even become eventual members of the community.
Furthermore, Jesuits could-be invited to become involved in such Works
“of the CLC. The Society is committed to such collaboration with others,
as has been expressed qu1te clearly by Fathers General Kolvenbach and
Nicolas.

g) Collaboration with the three new Secretariats created by Fr. General
Nicolds: The three Secretariats are:

- T _for the promotion of Faith;

II. for Social Justice and Ecology;

III. For collaboration with Others.
These Secretariats are located in the Jesuit Curia in Rome and would be
extremely useful channels for collaboration with the Society of Jesus and
vice-versa. Given that each Secretariat has extensive contacts with the .

.Works. of the Jesuits world-wide, they may serve as a useful entry point
for CLC’s apostolic planning and growth. Possibly, the Ecclesiastical
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Vice-Assistant to. the CLC (Luke Rodrigues SJ) could play-an important
role in initiating ‘and facilitating a constructive dialogue between the CLC
- and the Secretanats _ -

Conclusion

The Lebanon World Assembly theme “From our Roots to the Frontiers”
opens wide the CLC doors for Collaboration with Others. The CLC’s
strong urge to grow more as an apostolic body seems indicative of a deep
desire for greater immersion and involvement in the lives of others,
especially the poor and the disadvantaged. At the same time, the enormity .
of God’s mission becomes self-evident and .our limitedness in mission
confronts us. This could well be the sign of the Spirit beckoning us to
look to others to collaborate with us and we with them, in serving the
people of God. In a way, this reality brings us face to face with the truth
that there is no future wzthout collaboration.

Thank You

_ Anthony da Silva SJ
Secretary Jor Collaboration - Curia. General
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“Wisdom Language for the Frontiers”

~ Address of Father General, Adolfo Nicolds S]
~ Lebanon, 4th August, 2013

1. The need of the present moment

Today, I want to share something that has been on my mind for a while.
Let me start with June 25 which is barely a month ago. That morning I
was visited by two Religious. Towards the end of the visit they asked me

“What do you think are the most urgent needs of the Church today? What

should be our priorities? That’s a surprising question when you feel that -

the conversation is coming to an end, because it starts all over again. This
is a question that we ponder over very much in our hearts, in our minds.

That same afternoon I had an-appointment with Pope Francis, and we
both arrived at the same question “How can the Soczety of Jesus best help
and serve the Church?”

The answer to these' questions had in a way already been given three days
earlier when the Pope had met Fr. Dumortier, the Rector of the Gregorian
University. The Pope had conveyed to the Rector that he expected Jesuits
- to take the Intellectual Apostolate very seriously. He affirmed his desire
that priests should go out to the periphery because it is from there that one
gets a better view of the Church and how it is functioning. He continued
by saying that the experience of the periphery is very important but it
needs to be complemented by reflection at the centre. Without reflection.
~ at the centre, the experience of the periphery does not bear the fruits of
~ the gospel that the Lord wants. So this was the Pope’s reflection.

" On the other hand, we had a meeting of Jesuit Universities in 2010 in
Mexico. A slogan that caught the imagination of those present was ‘The
biggest danger today is the Globalization of Superficiality’. The message -
that came through in Mexico is that we Jesuits have to aim and direct our
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efforts at Depth — depth in our reflections, in our understanding. of reality,
in our spirituality, etc. This same message had been given to me often by
~ the previous Pope, Benedict XVI. Every time. I met him, he would hold

my hands and say, “The Church expects depth from the Society of Jesus - -

depth in study and depth in spirituality ”.

So I think there is a concurrence that this is the need of the present -
" moment. In today’s world, we are flooded with information.- Just Google
a particular topic and you will find thousands of pages telling you
something on that topic. But nobody tells you what the truth is, nobody.
And Google can’t. There is no sense of the truth, no criteria for finding
~out how true the facts are. We risk making judgements w1th mere
- information and therefore make wrong judgements.

During _my flight coming here, I was'reading on my Kindle a book
“Difficult Conversations”. The book is about the fact that all of us have '
difficult conversations whether it be in the family, in religious life, in

management etc. People have difficult conversations because they
disagree on something important. The book goes on to say that there are

actually three conversations which keep criss-crossing. The first is the .
conversation of facts “What is really happening?”’. The second is the

conversation of feelings.“Do I feel hurt, neglected, taken for granted?”

Finally, there is the conversation of identity which touches on my value

and self worth “Who does he think I am?” The book helps us to be aware

of these three levels in order to handle the conversations better.

All of this points to the fact that we need depth. We need ““to know” with
a certain amount of reﬂect10n and a certam amount of wisdom.

A

2. Is this differént_ from what we said at Fétima?

Those of you who were present at Fatima will recall that we spoke about
the  prophetic mission, the dimensions of prophecy and how to- be
prophetic. But now, is this something different? Are we faced with a
different need? In order to put things in perspective, let me share a
Biblical reflection. I have checked this with the professors at the Biblical
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Institute $0 as not to be very much off the track. That.is the advantage of
being in Rome — you can consult the experts!

. It struck me that in the Bible we have vthree very different languageé.
These are clearly different languages that correspond to the experience of
a people in their relationship with the Lord.

The first language is naturally the language of building a people. Israel
did not have any identity at first. The people were slaves and migrants

" who were being exploited and had just come out of Egypt. The process of
building an identity is recorded in the first books of the Bible. And here .
we have the language of history. It speaks about the great things God did
for them. They mix history and mythol_ogy and glorify some facts and
-events so that the people.can feel proud of belonging to this community.
This is historical 1anguage' which ‘appears in the historical books of the
Bible. It gives a sense of belonging and a sense of pride in being a people
who can truly say “God is with us”. '

Once the identity is established, the prophets appear and now we have
prophetic'language. The people’s faith is linked very much with their
national identity, and this faith gets contaminated due to manipulation,
* political narrowness and exclusion. So the prophets-appear to challenge
the faith and purify the faith. They challenge the pilgrimages and festivals
because these neglect the people. The core of religion is compassion, and
when Israel forgets about compassion, the prophets a’ppear.-They remind
people that God is not interested in offerings and ‘sacrifices if the most
-important part of the covenant is neglected. So prophecy always arises
within the community of faith and tries to purify that faith. S

Then the Exile happened and the people felt betrayed and abandoned.
Then most of Israel — and we should not soften the blow — yes, most of
Israel lost their faith. Only a few, the remnant, kept their faith. Their faith
was based on God acting in their history and when they lost the temple
and were exiled to other countries, they ‘wondered where God was. And
manylost their faith. And then, the prophets disappear. When there is no
_ faith, prophetic language does not make sense. Their challenges fall flat ‘
and there are no hearts to be moved. At this point, a new language
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emerges i.e. the language of wisdom. This is the wisdom of flndmg God
in everythmg . now you see the connection to the topic. It is the
language of God working in the family; in the children, in culture, in
everything. This leads the people into. a new relationship with God, a
relationship of depth and wisdom. This is a language that makes sense to
believers and unbelievers alike. Maybe it is the emerging language for the
frontiers in today’s world.

3. Whéi’e are we in the world?

Europe and the West — the so called Christian West —is going through a

- tremendous crisis of faith. Prophetic language is no longer relevant
because there is no faith to purify. A new language is needed, and the
Bible gives us the key to this. It is interesting that for a long time I had
thought (because that was the rhetoric for several years) that wisdom
belongs to Asia. We would say that'Asian religiosity is based on wisdom
while prophetic religion belongs to the Christian West. Now we hear that
we need wisdom in education, in social work, in pastoral work and so on.

'So the quest for- wisdom is not any more -a monopoly. of Asian
communities. It is universal. - '

It is interesting to see how Pope Benedict would speak the language of

wisdom each time he went to the frontiers. And people were amazed. He
- went to France and spoke of secularity in a very positive way. He went to
- London and spoke in a language that everybody could follow... ‘and so
00, in Germany. Then Pope Francis came along with a further emphasis
on the language of the common man. It is the language of being poor, of
being compassionate, of telling everybody ‘good evening’ and ‘have a
good meal’ and ‘have a good rest’ etc. This has a lesson for us since it ‘
demonstrates an ability to change, an ability to adapt. ’

In this Assembly, you are discussing the processes “from the roots to the
Jrontiers”. We may discover that we have the same processes as the
people of Isracl. We need the time of building up hiStory, a period of




punﬁcatlon of that identity and now, in the world we are in today, we
need much more the language of wisdom.

It is interesting to hear Pope Benedict say that an agnostic who searches is
- better than a Christian who does not search. A person who thinks he has’
-all the answers is dangerous, because nobody can have all the answers. I
remember seeing a poster at the Asian Pastoral Institute at Manila. It was
a poster of ari orang-utan lying on the floor and looking up. The caption
read “Just when I knew all the answers, they changed the questions”. Tt
~ - conveyed a sense of giving up, which is the attitude of many priests. You
come out of the Seminary khowing all the answers and then realize that

“the questions have changed. And you feel like that orang-utan... What - |

has happened‘7 We need to take this seriously because this is not only a
western problem. Now, all our cultures are. becoming more pluralistic.
This kind of secular thinking and the desire for wisdom is becoming a
general trait in all cultures. In some places this is-advancing slowly, but it
is coming. We must look at the life of the youth because they are the key
to understand what is happening. Young people are on the internet all the
time. They are like native residents in this new world (unlike us old
people who are mere passengers!).

- So we need three languages. For new Christians and new CLC members, - -
we need- the language of history to build up the identity. We need the
language of prophesy within the community of faith, to challenge those
v'who believe. And now we need the language of wisdom for the frontiers.
- In this Assembly, you will dedicate a lot to time to discussing the
frontiers with their challenges and perspectives. I think that the language
of wisdom is important here because it brings in depth and counteracts the
- .superﬁmal tendencies of today

4. . How do we go about it?
At this point, I recall Fr. Arrupe who used to speak very strongly about

~ the option for the poor. He came up with a triple responsé which —
- consciously or unconsciously — used the Biblical terms of the many and
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the few. The idea is that God cares_rfor the rnany, ‘but he chooses the few
' to be his co-operators to care for the many. Arrupe put it this way '

= All Jesuits have to work for the poor

»  Many Jesuits have to work. with the poor '

s A few Jesuits (called by God and Obedience) have to l1ve like the
poor. .

This is how we started out with some commun1t1es in the middle of a poor
neighbourhood, sharing the life of the poor and bemg totally at the mercy
of life in’ the neighbourhood. I am reminded too of Cardinal Bergoglio
who, as Archbishop of Buenos Aires refused to live in the Episcopal
palace. He lived in a little room above his office and shared meals with
the common people. He is. following the same line now as Pope. You saw -
" him at the World Youth Day 4t Rio. He had to change cars twice. He had
a ‘wonderful car given to him by the German government with all the

luxuries of-a Head of State. He never used this car. Then they gave hima

little humbler car, but still a good cne._And he still said no. Finally they
got a utility car, one that any ordinary employee can have. And he used
that one. Of course, this can have its difficulties in Rio, because the
people surrounded his car, but he seemed to enjoy it fully. He feels that
his vocation and the vocation of every priest is to be not only with the
poor but also very much like the poor. He says that the shepherd must
srrlell of the sheep. (I wonder, what is the smell of a J esuit?).

To get back to our t0p1c we can apply the class1ﬁcat10n of Fr. Arrupe in -
our terms, beglnmng with the few: :

» A few CLC members, who have the talent and capability and
opportunity, are called to intellectual work ' such as research,
1nvest1gat10n writing etc. :

@ Many- CLC members are called to become excellent qualified-
_professionals. .

= All CLC members are called to fill our world with Wisdom through

' reflection, meditation and thought.
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5. The relevance of Ignatian Spitituality

It is at this point that we see the enormous relevance that Ignatian
Spirituality and Ignatian Laity have for the church and the world. The
Church needs a spirituality that fosters wisdom and depth in order to
respond to the need of today. Ignatlan spirituality trains us for reflection .
and meditation, for sorting out what is supeificial and banal from what is
deep and real. This is what Ignatian spirituality does for us — it trains us to
be sensitive, to discern. Not everything that happens is the will of God,
not everything that we have around is good for humanity: Who is going to
discern? We need people tramed precisely to d1scern

Again, it is‘the Pope himself who gives us a hint.' He celebrates daily
Mass at the chapel in St. Martha in the Vatican, and the chapel is filled
with people who want to hear his homilies. This has become a new trend,
and even people who have left the Church now take his homilies and read
“them at home to the children to learn something for their lives. He gave a
particular homily about Our Lady, and as usual he had three points.
- (People say this shows he is a Jesuit. So on purpose, sometimes I give
four points, sometimes two — numbers do not define a person). Anyway,
‘the Pope said there are three key words to understand Mary — Listening,
‘Discernment and . Action. Later on, Fr. Spadaro, the director of Civilta
Cattolica, said that this homily helps us to understand the Pope because it
defines the way he thinks. He is listening now during Spring. He will be
discerning during the summer, and he will act and take decisions in
Autumn. So look forward to many important dec1s1ons that will come out
‘soon!

This is all very Ignatian. We start with Listening which is crucial and I

-would also add Seeing (after being in Japan for many years). Listening is -

very European while Seeing is very Asian. Hence we Europeans have .
eyes which seem different and when we look at things, the eyes go like
arrows. Asian faces are more contemplativé; there is harmony in the face
and there is a contemplative way of looking at the other. I believe that St.
Paul — if he were a Japanese — would havc said faith comes from listening -
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and Seeing. Anyway, this bri_ﬁgs in the e'ars and the eyes. Then we have
discernment, which is where the heart comes in. And then Action brings
in the hands and feet. So the whole body is involved.

6. Application of this Spirituality

Ignatian spirituality continues. to be extremely modern and relevant for
today. It has an amazing flexibility and creativity, because it depends very
much on how the Spirit of God is leading us. We sometimes have 'too
' many rules, but Ignatius asks us to go beyond these and see how the Spirit
is guiding us. Each time he wrote to Jesuits in different parts of the world,
he told them to submit evérythjng to discernment. He gives tremendous
freedom to the superiors to discern, based on the present reality. Ignatian
spirituality trains us for discernment and trains us for action: Discernment
must lead to action, because discernment that ends in itself is futile. -

You have surely heard of Fr. Gustavo Gutiérrez, the Peruvian theologian

.known as the father of liberation theology. He is now a Dominicafy priest.
In an interview he was asked “What has happened to liberation
theology?” He replied, “As long as there is poverty in the world,
liberation theology will have something to say. But it has moved in the
direction of spirituality. We need to train people to have a perspective on
the world”. The journalist then asked him whi_ch spirituality was the best
for the development of lay persons in the Church. Without hesitation he
replied “Ignatian Spirituality”.

Ignatian spirituality continues to be relevant because it is rooted in reality
.... And it is reality that helps us change, much more than exhortations
and letters from the General. This spirituality starts from reality and leads
us towards what God wants. The big question is “What ddes God want
Jrom humanity?” At a seminar on religious life two years ago, a theme
that came. up. prominently was that “mission is always the mission of
God”. So we now speak about ‘Missio Dei’ and that must become the

focus of our attention. '
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A 'book I would highly recommend is ‘The Great Transformation’ by

Karen Armstrong. It studies the development of spirituality and religion,
~ with attention to what Karl Jaspers calls ‘the Axial Age’. The book
examines this pivotal age during which the spiritual foundations of
humanity were developed in China, India, Israel and Greece. In all these
four different cultures, they realized that the only thing that can change
society is a change in the human person. It is the inner change, ‘the inner
journey that matters the most. We have seen that communism without a
change in people leads to inhumanity, and capitalism without change in
people leads to selfishness. Unless we have a change from within, there is
no way forward. Ignatian spmtuahty aims specifically at this ‘change of
the person. : :

There is an Asian story of a disciple who went to a monaétery. His friends
‘asked him why and he explained that he was going there because he
~ wanted to contribute to changing the world. After a year, he met those
same friends who asked him why he was continuing there. He replied that
he was learning something — now he only wished to change a few people -
-around him. One year later they asked him what he was' learning. He
- replied that he had learned that the most iinportant thing was to change
himself. This is indeed the insight that the great sages of world religions
‘have had. St. Ignatius too saw this clearly. And that is why the Inquisition
thought him to be dangerous. They interrogated him eight times! Not
" once, but eight times. And each time they could find nothing wrong
because he was very careful not to waste his tfme on formulations or
doctrines. He went straight to the heart. The Inquisition felt that this was
dangerous, because this man had a freedom and openness to the Spirit
that could not-be controlled. And when things get out of control, the
authorities get nervous. :

7. Who ﬁa’re the carriers of thié Spirituality?

We come finally to the question of who could carty this -spirituality
~ forward. Who are the ones who have this power to transform? I think it is
anyone who is open to reality and to the Spirit of God. Anyone who is alert
to the process of discernment could be a carrier of this wisdom. Persons. in
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. the Ignatian tradition are able to do this because they are trained to discern
and go deep down to the truth. This is the meaning of “going to the roots”.
Tt is not restricted to going back 50 years or 450 years, but back to Christ,

-and the sages of Asia and Europe and Israel, and finally back to the heart of
God. When we go to the roots in this manner, then we get the freedom
which allows us to go to the frontiers without fear. At the frontiers, we will
encounter good people, people like the doctor I spoke about in the homily

~ yesterday. He was a person with a ‘Jubilee heart’, a person full of -
compassion. Religion and Compassion are closely vlinked. When we forget
compassion we.forget God, because God is a God of compassion.- Why are
the -poor so important? Because they bring out the compassion inus. They
bring out our ability to respond and this indicates how deep we really are.

The present- Pope has great appeal because he is calling people to be

cornpasswnate

Ignatian spirituah'ty seeks to accompany people from the heart. One of the
questions that came up yesterday in the meeting with EAs was how to train
Jesuits for accompaniment. We need to train Jesuits not to be leaders of the
community, but to accompany the community from the heart. The mind is-
~ necessary of course, otherwise the heart could run wild, but the mind is
only a help. The driving force must come from the spirit and we must have
this 'sensitivity to the spirit. In the Ignatian view, what matters is reality, the
“people and what God wants from these people. And our question will
always be a humble one — how can we help? How can we. accompany? -
How can we discern? Our language about God must always be humble,
because we know so little about God: God is the mystery of mysteries.

1 finish by saying that Ignatian spirituality and Ignatian laity are extremely
relevant at the present moment since they give a response to a real need
The: challenge would be to make CLC more part of the life of the Church so -
- that more people can discover this way of life. This is a challenge that you
can discuss as a group. I believe that Ignatian spirituaiity can help us at this
particular moment in the life of the Church to go deep into the life of the
spirit and find out how God works in our reality. Thank you very much.
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Assembly Einai Document

Lebanon 2013

“From Our Roots to the Frontiers”

- This is my Son, the Beloved. Listen to Him (Mk 9:7)

1. On the hill of Fatka overlooking Beirut, accé_mpanied by Our Lady of
the Mountain, this Assembly took to heart the Father’s words to Christ’s -
_ disciples on another hill, “This is my Son, the Beloved; listen t0 him.” Mk

9:7). As for those first disciples, so for us — it was good to be here. '

2. We gathered in the Year of Faith proclaimed by the Church, seeking
renewal of our listening to God’s Beloved Son, the deepest root of the
Christian Life Community. We gathered in Lebanon, grateful for our
decision and our commitment, despite various difficulties, to hold- the’
Assembly here. It is a biblical land, a place where Christ once walked.
This reality connected us with the deep roots of the saving history we
share with -all God’s people. We gathered beneath the cedars of Lebanon,
reaching for the sky yet with roots deep in the earth, evergreen and
inspiring us to an ever-new freshness. We gathered in the 450th jubilee
" year of Ignatian lay communities, remembering with gratitude the .
particular roots of our own graced history. We gathered with a young
' child present among us, as part of our CLC family, delighting us, inviting
us to become ourselves like little children, with simplipity and wonder.

3. During the Assembly, we celebrated the kaleidoscope of nations and

+cultures in our world community. We rejoiced that this richness of nations

and cultures was further enriched by the vibrancy and freshness of three
new national communities welcomed by the Assembly on behalf of the
World Community - Botswana, Guatemala, and Lithuania. With a sense
“of wonder at God’s Spirit at work in these different parts of our body, we
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heard ‘how- these communities - had ' journeyed; '-suppbrted by their
Godparent communities. We delighted at the stories of Atransf(‘)_rmation
from Godparent-Godchild relationships to relationships of fellowship
within the one body. As Paul says, “If one member is honoured, all
“rejoice together with it (1 Cor 12:26). ' ’

4. At the same time, we were made acutely aware of the struggles of
different individuals and groups within CLC. We were moved by stories
of the sufferings of people in the Middle East region at the present time as
they walk with Christ in his passion. We were aware, too, of internal
divisions that meant some national delegations were not present,
reminding us that we are a body beset by human frailty. “If one member
suffers, all suffer together with it” (1 Cor 12:26). '

5. This was the context in which we gathered at this point of our growth
from the roots to the frontiers. In this setting, this Assembly recognizes
that to be a lay apostolic body (Nairobi 2003)- grounded in Ignatian
spirituality is first of all to be -lay. This requires a properly lay
interpretation and living out of that spirituality. We remain, of course, in
communion with all those who share Ignatian spirituality, and especially
with our Jesuit brothers. But-our CLC vocation is precisely a lay Ignatian
. vocation, a particular way of living out our fundamental baptismal
vocation.. We are called to articulate and live this vocation ever more °
deeply and authentically, to ground our living of a faith that does justice
in a world groaning beneath the weight of unjust structures.

6. The lay Ignatian body of CLC is apostolic, at the service of God’s
mission. As with our spirituality, so with our apostolate — it must be
authentically lay. CLC members may be involved in personal apostolates,
and CLC as a body may have an institutional presence or engage in .
international action. But the ground of all these levels of mission is the
foundational call of every CLC member to live their Ignatian lay vocation
in daily life. This means being contemplatively active and present in the .
home, in the family, at work, in civil society, in political and cultural life,
living a simple lifestyle. If we are not living out our mission at this level,
then -whatever we seek to do at other levels will be a “house built -on
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sand”. If we do live out our mission at this foundational level, we will be
building on rock.

7. This focus on finding God in daily life was further confirmed by the
words of our World Ecclesiastical Assistant, Fr. Nicolas SJ. He inspired
us to explore how we. might engage with the contemporary world in terms
of wisdom. He pointed to Pope Francis as one who witnesses. to this path
of wisdom in very simple ways with people of all faiths and those with .
none. Wisdom in this sense is about discovering God’s gracious action,

- not simply in his more obvious actions in history, but in everything, in
ordinary Alife'. It is the way of the Contemplation on Love (Sp. Ex. 230-

. 237), of finding God in all things. Our call to be a prophetic lay

community (Fatima 2008) certainly remains- valid as an important -
“challenge to greater authenticity for ourselves and others engaged in the
faith community. But for those who have no such grounding, seeking the

. way of wisdom may help us to discover a new and simple language of

depth with which to dialogue with the people of our day.

8. This invitation to-the way.of wisdom reinforces our awareness of our
need for collaboration, as we recognize the immensity of God’s mission
and the reality of our limitedness. Collaboration is God’s way of
" proceeding. The Blessed Trinity engaged collaboratively in the salvation

* of the world — “let Us work the redemption of the human race” (Sp. Ex

107). By awaiting her Yes, God chose Mary to be the primary human
agent of collaboration with him in this work of salvation. She is “the
model of our own collaboration in Christ's mission” (GP 9). Christ began
his ‘public ministry by beginning to form a body, calling collaborators

* who, after Pentecost, would form the early Church, the body of Christ.

While we speak of the CLC body, we need to be ever aware that we are
part of this larger body, the Body of Christ. There is no future without
collaboration. New attitudes ‘and approaches to ‘mission call for new
forms of collaboration. ‘ ' '

© 9. Ignatian spirituality centres on God’s incarnation into our reality in

Jesus Christ — in his life, death and resurrection. So we feel prepared to
engage the reality of our.contemporary world — to be changed by that -
reality and to help change it. We do this by bringing both our professional
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-competence and our distinctively Ignatian tools, sharpened for current
needs. These include the Spiritual Exercises, the Examen, the DSSE '
process;, discerning analysis, and an ability to listen, speak and act with
- simplicity and depth. Rooted in thes¢ graces of our vocation, we are
invited to recognise and be at home at the frontiers, with respect,
openness, and a sense of Welcome.

10. A survey of national communities before the Assembly led us to
reflect on three frontiers in particular: Globalisation and Poverty, Family,
and Ec‘ology We adopted all of tﬁese as important contemporary
frontiers, along with a fourth one that emerged during our dehberat10ns,
namely Youth.

11. The following points represent the orientations for action for the next

~ five years_in relation to each frontier. National communities should keep
in mind that ’these points represent the ‘main intentions of the Assembly
and need to be interpreted-and applied in the local, national and regional
context. '

12. Orientations for Action: .

Family

e Show openness compassion, respect, and sensitivity to people who
belon g to diverse family realities

¢ Create formation processes for couples and families, in collaboration
with others :
Globalization and Poverty

e Develop spiritual tools to ‘more adequately understand and address
the challenges we are facing '

e Network for sharing experiences and taking actions
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Ecology

Develop a sensitivity towards respecting creation in our attitudes and
actions

Network for sharing -experiences and good practices such ‘as the
Amazon Project ‘

Youth

Meaningﬁilly engage youth in the community

Develop a sensitivity in our apostolic work with youth

13. Commitments of the Assembly:

We commit ourselves to act at the four frontiers wherever our desire

- and discernment lead us.

. We continue our efforts in apostolic networking and Advocacy, using
‘the “bottom up” approach. We will use our Ignatian tools through

digital social medla (for example ‘Jesuit Networking’).

We commit ourselves to shanng our experiences and good practlces
such as the ‘Rincon de todos’, and the video on musical instruments
made from recycled materials

14. Recommendations to EXCO:

We recommend that EXCO facilitate CLC’s understandmg of Fr.

- Nicolas’ invitation to become able to read the new 51gns of today’s

reality.

We recommend that EXCO set up commissions on Youth and on the
General Pr1n01ples and General Norms.

In continuity with Fatima 2008, we recommend that EXCO continue
to facilitate our world community’s self-understanding concerning
formation, commitment, governance, finances, and collaboration
with others. The Assembly also feels that we need to further clarify
the issue of membership

102



15. These more concrete suggest10ns ‘represent our awareness that we

cannot stay up in the clouds, no more than the disciples on the hill of

Transfiguration. Having gathered on our hill, listened to God’s Beloved '
Son, and discerned, we know that Christ sends us down the mountain, to

engage with our ordinary lives and with our world. We seek to do so in

his company, With roots deepened, and open to ever new frontiers.
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H-omiiy at %CEosing Mass

" Mathew 16: 13 — 23

The gospel passage of today provides a fitting conclusion to the
deliberations of our Assembly. Right through the Assembly, we have
contemplated the mystery of the Transfiguration and have prayed over its
message for us. In this mystery, we hear the Father pointing us towards
Jesus, the Beloved Son, and asking us to listen to Him. -

And so, we turn our gaze to Jesus, seeking from Him a clearer indication

of what we must do next. We expect to hear some instructions. Instead,
* we are faced with a question “Who do you say that I am?” Here Jesus is
inviting us to enter into a deeper relationship with him. It is important to
énter more fully into this relationship. After this relationship has been
deepened, Jesus then- invites s to follow him more closely and participate
* in his mission. o

So we have here the twin dynamic of roots and frontiers. We strengthen

~ our roots by deepening our relationship with Jesus. Then we reach out to
the frontiers.by participating in the mission of Jesus. As we descend from
this mountain top, may we faithfully live out this dynamic in our lives.

Luke Rodrigues SJ
World Vice Ecclesiastical Assistant



List of participating National Communities

I. Established members

. ACU (absent) . 21.England & Wales

1

2.” Argentina 22. France

3. Australia 23. Germany

4. Austria ' 24. Hong Kong
5. Belgium Wa. 25. Hungary

6. Belgium-Fl. 26. India (absent)

7. Bolivia =~ - 27. Indonesia

8. Brazil - - 28. Ireland

9. Cameroun _ - - 29. Italy

10. Canada English . 30. Ivory Coast

11.Canada French - 31.Japan

12. Chile. - "32.Kenya

13. Colombia . .. .33.Korea

14.CongoRD . 34. Lesotho (absent)

15. Croatia '35.Lebanon
. 16.Cuba - 36. Luxembourg -

17. Dominican Rep. 37. Madagascar

18. Ecuador - 38. Malta -

19. Egypt : 39. Mexico

20. El Salvador -40. Nicaragua

Ii. Confirmed in Lebanon

1.Botswana 2. Guatemala

. Participated as ob'.servers:

1. Congo Brazzaville. = 2.Latvia
4. South Sudan ~ 5.Tchad

41

42

43
44
45

" 46
- 47,
- 48.
49.
50.
51.

. Nigeria

. Paraguay
.Peru

. Philippines
. Poland

. Portugal’
Rwanda
Slovakia
Slovenia
South Africa
Spain

52. Sri Lanka

53,
54,
55,
56.
57

58
59
60

3,

3.

Switzerland
Syria
Taiwan
Uruguay
USA

. Venezuela (abs.)
Zanibia ,
Zimbabwe -

Lithuania

Mauritius -

6.Vietnam.
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| Amcndments to the General Norms (GN)

Amendment to GN 22d

General Norm 22d stated:

[The Executive Council is responsible for:] Assuring CLC representation’
in programs of international co-operation wherever it may be opportune,
Jor example in collaboration with the Conference of International

Catholic Organizations. Our representatives in these international

are represented by the World ExCo."

. The new Norm appfoved in Lebanon:

. institutions participate with observer status at the General Assembly or ‘

Amendment to GN 43
- General Norm 43 stated:
The World Christian Life Community accepts as its Vice- Eccleszastzcal
Assistant the Jesuit who, after consultation with_the World Executive
Council, is appointed by the Superior General of the Soczety of Jesus as
- the Secretary of the Society of Jesus for CLC.

The new Norm approved in Lebanon:




The Executive Council of the World CLC

(2013 - 2018)

The membcré elécted to the Executive Council are the following

President: - Mauricio Lopez (Mexico)

Vice-president: - - Edel Churu (Kenya) .

Secretary: "~ Najat Sayegh (Lebanon)

Consultors: A Denis Dobbelstein (Belgium Wa.);
: Chris Hogah (Australia);

Anne-Marie Brennan (USA);
Josephine Shamwana-Lungu (Zambia)

The following persons are appoirited members of ‘the Executive
Council: o - -

Ecclesiastical assistant: “P. Adolfo Nicolés SJ

Vice- Ecclesiastical assistant: Luke Rodrigues ST~
 Executive Secretaries: Franklin Ibanez and Sofia Montanez
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